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w useless life is but an early death.—GOETHE.

“ The Bloody Faith.”

—Shelley.

“ 01 blood, blood, blood !”
— Othello, Act I11., Scene 3.

London newspapers have reported a terrible ease of
the religious “ blood” superstition in the United
states of America,—which seems, by the way, to be
toe most extraordinary hotbed of crazy and criminal
‘anaticisms. On the whole, instead of summarising
the facts from the various newspaper reports, we
prefer to take one of them, and our choice falls on
he Daily Chronicle :—

“ The arrest of a young Mulatto woman at Lafayette,
Louisana, yesterday, has resulted in the revelation of a
series of religious crimes unequalled in this country.
The Mulatto, whose name is Clementine Bernabet, was
arrested as being suspected of the mnrder of a negro
child two months ago. Upon her arrest she confessed
that she had killed 17 people, and declared that she was
a Voodoo priestess.

N To-day four loaders of this horrible cult—two men
and two women—all Mulattos, have been arrested, and
they do not deny that they are concerned in the
murders of somo 25 people. The priestess and her
assistants are preachers of the blood atonement, and
their religion is called tho Church of the Sacred
Serpent, known in tho island of llayti as the lowest
and most barbarous form of African Voodoo worship.

“This Voodooism, or the worship of a serpent,
dotnands human sacrifice, and the frequent disappoar-
anco of children and weak-minded adults aroused the
suspicion of the authorities, who set a watch upon
Bernabot, and traced the crimes to hor. All the victims
were negroes, who woro taken to a rude tomplo in tho
centre of an immonso bayou. There their throats were
cut on an altar erected to the Sacred Serpent, the
ceremony being carried out with tho usual Voodoo
tttes.”

shrm all the colored people implicated in this
reJping affair are professed Christians and diligent

the 78 Bible. The special correspondent of
“kn Telegraph says, indeed, that Bernabot
of , the Bible, and can quote readily in support

gji. °°d sacrifice as practised in olden times.” A

text was found sorawled over a group of her

fO ®8: “ When He maketh inquisition for blood He
jKctteth not the cry of the humble.”

the 8?n*8bed at this aspect of the case. They read
Chr; jI~e and yet do not read it. The modern
~ord JaDta”*ea no notioa of those parts of “ God's
ckar  which have no relationship to his mind and
6r' however much they were related to the
Peopj ancl character of ancient and less civilised
ke Things that would disgust or horrify him if
s0Q a them as yesterday’s news make no impres-
ts ™ P°n him when he meets with them in the Bible,
kitjj looks and passes on. Only what interests
tjift"ns him; tho rest is disregarded. Other-
n ,e hook would be thrown away with contempt

It j horrence.
k*°0d.8 k°o muoh to say that the Bible reeks with
BPaoce ® UPen any good Concordance and note the
1 ® v°*iod to tho word “ Blood ” and its deriva-
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tives, including “ bloody.” And this in the New
Testament as well as in the Old Testament.

God himself is represented in Leviticus (xvii. 11)
as telling the Jews through the mouth of Moses that
“ it is the blood that maketh an atonement for the
soul.” Jesus Christ himself said at the Last Supper
(Matthew xxvi. 26-28) with reference to the contents
of the wineuup that went round the table, “ This is
my blood of the new testament which is shed for
many for the remission of sin.” And even to this
day the wine used in the Holy Communion has to be
of a color suggesting blood. Finally, the writer of
Hebrews (ix. 22), whether St. Paul or another, in a
long argument on the sacrificial character of the
“ Savior's” death, says : “ And almost all things are,
by the law, purged with blood ; and without shedding
of blood there is no remission.” Or as the author of
the first Epistle of John puts it, “ the blood of Jesus
Christ his Son oleanseth us from all sin.”

We mean no disrespect to the Jews of to-day by

remarking that tho ancient Jews were savages. Our
own ancestors were savages at the same time. And
the savagery of any people is reflected in the

savagery of their religion. The ancient Jews had
the blood doctrines and ritual that were, and still
are, common to their stago of evolution. The blood
was the life, and the life was the most preciouB of
all things; therefore it was offered in sacrifice to
God. Moreover, as relationship between members of
different tribeB is only possible through a blood
covenant, in which the blood of the covenanters is
shed and generally mingled, so relationship between
man and God could only be renewed by fresh blood-
shed. Christ's “ blood of tho new testament” really
means his “ blood of the new covenant.” And the
word atonement simply means “ at-ono-ment.” God
and man are made at one with each other again.

Human blood came first in religious sacrifices. Of
this there no longer exists tho slightest doubt. The
blood of lower animals is substituted for that of
human beings as man progresses in civilisation.
Even the blood of lower animals is dispensed with as
the sight of blood becomes too offensive; and, in
some parts of India to-day, the Deity is put oil with
a red-ochre mixture, his worshipers hoping he will
benevolently wink at the subterfuge.

That the ancient Jews sacrificed human beings on
tho altars of Jehovah is beyond dispute. Professor
Frazer, in tho third volume of tho new (third) edition
of the Golden Dough, shows how incontrovertible it
is. Tho first-born, at any rate, was God's; other
children, and even wives, were sacrificed on special
occasions, say of famine or pestilence. The sacrifice
of Jephthah’8 daughter stands as a classic instance
of this terrible superstition.

Christianity did away with the necessity for
further bloodshed by uniting the human and divine
in the person of Jesus Christ, and making his sacri-
fice serve once for all. His blood shed on Calvary
is “ the blood of the everlasting covenant.” It was
a wholesale transaction, leaving no room for further
business in that line. As the poet Cowper sang, in a
hymn which is ignominiously cast out of the
present collections, the fountain of salvation “is
filled with blood, drawn from Immanuel’s veins,” and
all sinners have to do is to “ plunge within its
flood ” to “ lose all their guilty stains."

G. W. Foote.
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Points of View.

Theee was considerable piquancy in the inquiry
addressed to Sir Rufus Isaacs in the House of
Commons, “ Is it wrong to teach in a Christian
country, ‘ Thou shalt not Kill?”” In the first place,
the person questioned was a Jew. He was asked to
give an official opinion upon Christian practical
ethics in a Christian country. One would have
thought the proper person of whom to inquire should
have been a bishop. But there are no bishops in
the House of Commons. There are, indeed, no
representatives of the Church, as such, in the House
of Commons. There is a Chaplain, but no one
seems to bother about him. Certainly, no one ever
asks him for information. He may be ornamental;
he is decidedly not useful. He says certain Christian
prayers over an assembly of Christians and Jews and
Atheists and Agnostics, and other religious odds and
ends, and having said them, everybody proceeds with
the business exactly as they would if the proceedings
opened with a comic song. In the latter case, it is
quite probable there would be a greater anxiety
shown by members to be present at the opening of
the day’s business. \%

In the next place, the inquiry laid bare the ugly
faot that killing, or the readiness to Kkill, irrespective
of any personal conviction as to the justice of the
killing, forms a part of our Christian civilisation.
Our national salvation, we are told by those in
authority, depends upon our readiness and ability to
kill more people in a given time than can Germany
or some other nation. The other nation, as Christian
as ourselves, is apparently in agreement with us on
this point. Among Christian nations the rule, kill
or be killed, or at best, be ready to kill or be killed,
seems to obtain. Of course, the rule is not stated in
this open manner. We must be more or less hypo-
critical in our international piracy, but it meanB this
or nothing. Our national security rests upon the
Army and the Navy, and the obvious value of soldier
or sailor lies in their effectiveness as killing machines.
A soldier or sailor who will not kill to order is value-
less. Neither may ever be called upon to Kill, but
both must be ready to do it. Both are supplied with
chaplains to look after their spiritual welfare. They
will be duly taught the Christian duty of non-
resistance, of forgiveness of enemies, of the all-
conquering power of Jesus; but this must not be
allowed to interfere with a supreme faith in military
discipline, or of the supreme value of effective
marksmanship. And if considerations of economy
compelled the Government to economise in the
direction of either Army chaplains or the number of
rifles, there would be no hesitation in dispensing
with some of the chaplains.

Naturally, in a Christian country we talk much of
loyalty to conscience. And the depths of one's
devotion to a principle is not unusually in inverse
proportion to one's talk concerning it. Where
people feel deeply, they are more apt to be silent
than disoursive. But what amount of conscience
does our civilisation permit a soldier? He must be
loyal to his oath, true; but in what sense ? What
would be said to the soldier who, when told to fire on
an enemy, replied, “ Very well; but, first of all, let
us know what he has done to deserve killing. Those
who give the order may be convinced he deserves
shooting, but | don’t yet know anything about it. |
may not agree with the arrangement at all. When
I know more about it, I may even think he deserves
praise instead of death.” A soldier who talked in
this manner would be declared an impossible crea-
ture ; fit only for comic opera; altogether out of
place in the world of real life. A much-admired
poem of a much-admired poet describes the soldier's
duty as:—

“ Their’'s not to reason why,

Their’s but to do and die,”
a conception of things that leaves precious little
scope for conscientious questioning. So we exalt,
on the one hand, the claims of conscience; and, on
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the other hand, declare that the safety of the
country depends upon the maintenance of a con-
dition of affairs that rules conscience out altogether.

Most people will say this is absurd ; but really the
absurdity is that it should be considered so. More
than absurd, it is tragic that we should openly claim»
and apparently believe, that civilisation depends for
its security and perpetuation upon proficiency in
warfare. We must study cost, as one does in the
purchase of luxuries, when dealing with the man of
science (when he is not developing a new gun or a
new explosive), or with the man of letters, or a rise
in wages ; but cost is nothing when it is a question
of Army or Navy. That is essential. It is a first
charge, and anything we may have over may be
spent in other directions. Our political leaders tell
us, in much applauded bursts of political ardor, that
so long as we have a shilling to spend we will g0t
rid of it in buying better guns and in building more
battleships than any other nation. When will one
of them have the courage to say that so long as we
have ignorance, disease, misery, and oppression, we
will spend our last shilling to get rid of them ? Yet
these are far greater dangers to present civilisation
than lack of military development. Advice of the
first kind is noble, practical, patriotic. Advice of the
second kind is Utopian, impracticable, and unpatri-
otic. It all depends upon one’s point of view.

While | write | have but to cross the room to see
marohing by a Church Boy’'s Brigade. They are
dressed in a semi-military uniform, with officers and
other military trimmings, and everything done that
is possible to exoite in them an admiration f°r
military life. They are marched to churoh—1 believe
Church attendance is compulsory—and the mixture
of religions teaching and military training, it i0
hoped, will result in their becoming disoiples of the
gospel of empire and piety. Christians, of course,
see nothing wrong in training boys in this fashion-
They believe in the power of love to overcome thO
world, but it is as well to have an Army and Navy
in case the other gospel breaks down. So eaob
generation grows up fed with the notion that our
greatness depends upon the extent of our territory,
or upon our ability to wipe every other Navy off fb0
seas, in ignorance or indifference of the factors npofj
which real greatness depends. Mr. Fielding Sab
tells us that when the Burmese consulted tbe'r
Buddhist priests as to what would be the oonsO-
guences to those who took life in offering resistancO
to the English, their reply was simple and explicit
The moral law, said they, was clear. “ Thou shall
not Kill” was part of the moral order, and no onO
oould break that order without paying the penaltyl
Soldiers might be oalled on to take life in defence of
their country, but with that the moral law h®0
simply nothing to do. No one could take life with"
out being worsened by it. “ Thou shalt not Kkill
is a part of Christianity as it is part of Buddhist >
but our priests are more accommodating. They a*0
not only ready to provide spiritual consolation an“
spiritual inspiration for militarism, but will use tbQL
energies in training the young that they may beoopiO
professional soldiers when they arrive at maturity*
The Burmese were behind the times. They had n0
realised that in the eyes of the Christian world tb
ability to kill is one of the surest indications of
high state of civilisation. They foolishly thought
people’'s greatness might lie in other directions, an
they paid the price accordingly.

It would not be fair to call the people who measuj\
greatness in this way hypoorites. In fact, it woul
be deoidedly unfair—to the hypocrites. For a byP°
crite is one who does what is wrong while f°*
realising what is right. He oan see straight OM0
though his actions are orooked. And there i0>1
this extent, some hope for him. One can build op0*
his perception of truth, and so oorreot the moral
But the mass of people do not even see wh®"
right. They are askew both mentally and mot*1
They are the slaves of phrases, viotims of a distort
system of education. Thev do not take the ftrotg)"g
to seriously think out their position, and porPP
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lack the ability to do so, even were they inolined to
the task. All their lives they have been led to
ignore the essential, and to emphasise its opposite.
The result is the complete absenoe of a guiding prin-
Clple that is in touch with reality. There are plenty
°f cant phrases and cheap moral maxims—mostly
wrong. They live from hand to mouth, mentally as
well as physioally. And the result is, that when any
real crisis faces the nation, the nation is sadly
unprepared to meet it in anything like a sane and
scientific spirit.

Consider the discussion that has been going on
over the question of a living wage. Never mind
whether the demand of the workman or the refusal
of the employer was justifiable. That a very large
number of men, able and willing to work, are not
able to get enough to bring themselves and their
families up decently is undeniable. It is also said
certain industries cannot pay more in wages than is
at present being paid. This may, or may not, be
true. True or false, there is little to boast of in a
civilisation where such a condition of things not
pnly™ exists, but where it is taken as part of the
mevitable order. This last is the worst feature of
all. For the fundamentally tragic feature of the
discussion over the living wage question is the
hardly disguised feeling that to demand for everyone
able to work the wherewithal to seoure a decent
standard of comfort is to strike at the very founda-
tions of our social order. A society than can adopt
that tone shows itself laoking in the first elements of
a genuine civilisation.

It will be said that a deal of the evil complained
of results from our being Christian in theory without
being Christian in practice. But this is not true.
What we see is really Christianity in practice.
Historical Christianity, and there really is no other
before us, has never been averse to the use of brute
force—when it could be exerted in its favor. As a
matter of fact, the glorification of the soldier, as
8uoh, is praotically a product of Christian times.
The soldier received his measure of praise in an-
tiquity, but there were few writers who asserted
that Militarism was essential to the well-being of a
nation or of civilisation. Moreover, Christianity
has always been glaringly wanting in any adequate
guiding principle of oonduot. Its standard of excel-
lence has been extra-terrestrial, and the essentials of
terrestrial welfare have been obsoured and ignored.
And the outcome has been a people who have never
been acoustomed to taking a sane and comprehensive
view of life as a whole. They have valued the things
they should not have valued, and despised the things
they should have prized. Something has been done
°l late years to correct these many centuries of mis-
eduoation. But a great deal more remains to be
done before we have completely mastered the effects
of a bad social heredity. c N

The Kingdom of God.

THE Eev. Dr. Newton Marshall is perfectly right in
maiming the miraoulous as “ an essential part of our
Christian faith ” (Baptist Times, March 29). A
supernatural religion would be a contradiction in
torms did it not treat the natural as its rightful
playground or theatre of action. In the theological
8ense, a miracle always means an act of supernatural
hiterference with the natural order to serve some
supernatural end. The miraoulous is the super-
natural at work. But there are miracles and miracles,
f'r- Marshall tells us. Some of them we are to
olieve “ just as recorded,” about others wo have
«“mission to be “ doubtful,” and there are others,
again, which “ the evidence leads ns to rejeot.” The

difference between the reverend gentleman and
??2r8elve8 on this point is, that the evidence leads
a?tn to reject some miraoles and compels us to rejeot
p of them. Speaking at the same Free Church
°anoil meeting, Dr. Frank Ballard, heedless of the
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glaring self-contradiction involved, made the astoun-
ding statement that a man may throw all the
miracles overboard and still remain a Christian ; and
Dr. Marshall himself gave utterance to the following
most amazing opinion : “ But all this is very unim-
portant. A few incidental miracles, more or less,
makes no real difference.” He asserts that it makes
no difference to the Evangelists that some of the
miracles they record are discredited. He proceeds
thus:—

“In point of fact, the really important miraculous
element of the Gospel, in the view of the Evangelists
and of Jesus, is not the incidental miracles, but some-
thing else. What is this something else ? It is called
in the Synoptics the kingdom of God, or the kingdom of
heaven. It is generally called in the Fourth Gospel
"eternal life.” And if we are to understand the New
Testament, we must get out of the habit of paying an
exaggerated regard to the little miracles of healings
and raisings from the dead and feeding thousands of
people. These are marvellous enough, of course, but
they are petty and insignificant compared with the
stupendous miracle (as the New Testament writers
regarded it) of the kingdom.”

Fancy a servant of Christ describing anything his
Lord and Master is reported to have done as “ petty
and insignificant.” Surely, whatever he did in the
service of the kingdom was of necessity redeemed
from being “ petty and insignificant," no matter with
what compared. But let us examine this “ stupendous
miracle of the kingdom,” compared with which the
little miracles of healings and raisings from the
dead and feeding of thousands are said to be “ petty
and insignificant.”

Dr. Marshall waxes exceedingly eloquent in his
eagerness to describe it. He employs very high
sounding phrases in his endeavor to portray its glory.
The chief feature upon which he expatiates is its
newness. There never had been anything like it in
the world before :—

“ Jesus said Ho had it, so to speak, here, something
startling, new. It was so new that even John the
Baptist was not in it. Nicodemus could not enter it
without rebirth. This new kingdom was not a mere
refurbishing of what had been in the world before. It
was a new creation. And here it is worth while saying
that when wo treat the preaching of the kingdom as a
mere poetic way of talking ethics, or a fantastic and
enthusiastic way of advocating social reform, wo simply
havo not begun to understand the language of Jesus or
the times in which he lived. He did not come to
reform, but to create."

That sounds extremely fine, only it has the disad-
vantage of being false. Further on in his discourse

Dr. Marshall himself admits that the idea of the
kingdom was old when Jesus appeared. It had been
preached by various prophets for at least eight

hundred years before our era began. It was to be
an exclusively Hebrew kingdom, in which the
Gentiles were to havo no part. Indeed, the earlier
prophets predicted the destruction of the enemies of
Israel. Let anybody read Jeremiah xxv. 15-84, and
immediately thereafter, if he dare, enlarge upon the
transcendent beauty and unsurpassed righteousness
of Jehovah’'s kingdom. Highly instructive, too, is
the whole of Ezekiel xxxviii., wherein tho sword of
the Lord is seen hewing and slashing in a grand
style. Even according to the evangelical Isaiah the
Gentiles are to be nothing but menials in Jehovah’s
kingdom. They must do all the dirty work as
Israel’s servants and handmaids (Is. xiv. 1-8); they
must build tho walls of Jerusalem (Is. Ix. 10); they
must bow themselves down at the soles of Israel’s
feet (Is. Ix. 14) ; they must act as Israel's herdsmen
and ploughmen and vinedressers (lIs. Ixi. 5); but, if
they decline this life of servitude they shail perish
(Is. Ix. 12). Such is “ the stupendous miracle of the
kingdom ” as depicted in the Bible. Is Dr. Marshall
really proud of it when a few details are placed
before him ? Suoh is the new Messianio kingdom
which is to belong exclusively to the Israelites, or to
as many of them as are deemed worthy to enter it.
Speaking of the Apocalyptio literature generally,
Dr. Marshall says, “ Into this heritage the writers of
the New Testament entered. They looked forward
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to the making of new heavens and a new earth.” In
its Christian form, the kingdom was, and is, in

essence jnst the same. It is the exclusive possession
of Christians. The whole world must either come
under the banner of Christ or ultimately perish.
Christ, of course, is the King, and he is to reign
until he shall have put down all opposition. This
is how Paul puts it:—

“ Then cometh the end, when he shall deliver up the
kingdom to God, even the Father; when he shall have
abolished all rule and all authority and power. For he
must reign till he hath put all his enemies under his
feet” (1 Cor. xv. 24, 25).

Dr. Marshall is forced to confess that this “ stupen-
dous miracle of the kingdom ” has never been wit-
nessed on earth except in idea. The natural is still
universally supreme everywhere. Except on myriads
of printed pages and in the mouths of countless
preachers, the supernatural is still conspicuous only
by its absence. It has completely failed to demon-
strate its existence by a single solid deed. It is but
an empty dream that has never once become true.
Then why cherish it as if it were a reality? Dr.
Marshall knows quite well that many present-day
theologians have dropped “ the stupendous miracle
of the kingdom ” altogether ; and the only fault we
can find with them is that they still call themselves
Christians. He sneers at such men as Professors
Harnack and Bacon, hinting that they have put the
miraculous on one side without serious consideration,
and, in so doing, behaved like antedeluvian Huxley-
ites, and not like men alive to the new tendencies of
thought. Having thus politely dismissed the fossil-
ised Huxleys, our divine proceeds to play the favorite
game of claiming both science and philosophy as
allies of theology.

At this point it may be useful to bear in mind
that “ the stupendous miracle of the kingdom” is
still an affair of the future—a mere possibility. The
pre-Christian Jews confidently expeoted a miraculous
change ; but it never came. Jesus and his Apostles
declared that the time was fulfilled and that the
kingdom of God was at hand. Jeans died without
seeing it established ; but the Apostles continued to
comfort their converts with the assurance that it
would come in their own life-time. They all passed
away sadly disappointed. Eighteen hundred years
later we find Dr. Marshall making desperate attempts
to confirm the wavering faith of his fellow Christians
by saying “ The miraculous kingdom is still a blessed
possibility.”  Well, anything, however absurd, is
theoretically possible ; but what on earth is the use
of theoretical possibilities ? What is the good of
talking about a miraculous kingdom that never
approaches visualisation ? Dr. Marshall wishes to
convince us that “ modern philosophy actually leads
us to expect such a new kingdom as the Jews
expected." Can he name one accredited philosopher,
who is not a theologian, that actually encourages
such an expectation ? All ho says is that “ to the
best thought of our time the past shows the advent
of new kingdoms.” Clearly, “ the best thought of
our time” is the thought that agrees with Dr.
Marshall’'s. But will he kindly tell us when the last
new kingdom sprang into being, and what it is
called ? He mentions four kingdoms at present in
existence: the kingdom of matter, the kingdom of
life, the kingdom of consciousness, and the kingdom
of man. Without pausing to criticise his classifica-
tion, we ask, how long ago did the kingdom of man
appear, and is there any indication anywhere that
another kingdom is about to emerge? We are not
aware that any scientist or philosopher has recently
committed himself to such a prediction. Dr. Marshall
makes a curious mistake in the following statement:

“ The past is not a mere monotony of identity, nor
even a slow and unvarying evolution without a break.
There is an evolution, but with the evolution there is
something else that is more important than the evolu-
tion ; there is epigenesis, or the opening up of new
kingdoms.”

Epigenesis is a theory whioh, when first established
by a young German dootor named Wolff, was said to

«“
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be subversive of religion; and the dictatorial Haller
violently opposed it on that score. It eventually
supplanted the two silly theories of generation, pre-
formation, and scatulation, which held the field when
Dr. Wolff first introduced it. What this theory
made plain was, that embryonio development con-
sists in a series of new constructions, and not in an
unfolding of preformed organs. That is to say, the
complete form of the animal is never found either in
the ovum or the spermatozoon, but is gradually
developed during the process of generation. But
this is a radically different thing from the “ opening
up of new kingdoms” referred to by Dr. Marshall.
No new kingdom has at any time appeared by means
of epigenesis. Epigenesis is simply a scientific
explanation of the embyronio development of
existing organisms.

Dr. Marshall's kingdom of heaven is to supersede
the order of Nature, and to be known as the order of
Supernature ; and yet he maintains that “ if you will
look into the matter you will see that that kingdom
is actually in our midst,” and that it is “a mira-
culous kingdom.” There is a distinctly Horace
Bushnell flavor about these new kingdoms and their
new laws. We only know of two kingdoms, the
organic and the inorganio, and they are both subjeot
to the same laws. We belong to the former, and are
indissolubly related to the latter. Of nothing else
have we a solitary ecrapof knowledge, all else being a
fabrication, an invention of the poetic or religious
mind. We are Nature’s children, and our mission is
to know and observe her laws, which are identically
the same for all. To our mind, George Meredith's
teaching is infinitely wholesomer than Dr. Marshall’s,
and to follow it is to enjoy man’s highest life-
Nature is strong and stern, and we cannot trifle
with her with impunity. Man, according to
Meredith, is to be :—

“ Obedient to Nature, not her slave :
Her lord, if to her rigid laws he bows ;
Her dust, if with his conscience he plays knave,
And bids the Passions on the Pleasures browse.”

And this is how man comes to his kingdom, which
is not of God, nor yet of Heaven, but solely of Earth,
whence he came and whither he returns.

J. T. Lioyd.

Modern Materialism.—lY.

(Continued from p. 219.)

“ All over the civilised world, laborers, aided by Physics
and Chemistry, have united their efforts, until we can say
that the limits of the unknown recede, and that new
conquests are perpetually being registered in our scientific
reports.” —Luys, The Drain and lit Functions, p. 3.

“ Now the philosopher has stepped upon this planet,
everything nursed and petted in the past as truth, is severely
scrutinised. He has the mental cruciblo which digests solar
systems, and extracts the pure metal from the dross. fl®
calls unprejudiced observation to his aid, and by it unlocks
the gates of mystery.”—Hudson Tuttle, The Arcana of
Nature, p. 3.

LWo live in an experimental age, in an eminently Posi-
tivist age, in which a single well-observed fact has more
value than all imaginary arguments, no matter how woll
knit together they may be. We must seek for the future ol
philosophy in the depths of chemical retorts, in the Burgeon s
scalpel, and in the mathematician’s calculations, but not >n
dialectics.”—F. M atiiiran, Lai Dominicalet.

As we have remarked, Herbert Spencer, like Comte,
arrived at Atheism and rejeoted it, and for much the
same reason; and although Spencer always repa’
diated any indebtedness to Comte, declaring, “ fronl
everything which distinguishes Comteism as
system, | dissent entirely,” and that his direot
acquaintance with the whole of the works of Comte
wa3 limited to the half of his “ Positive Philosophy

still it is difficult to believe that he was not indireotly
influenced by Comte in this matter. For Lewes, i°
his book on Comte’s Philosophy, published in 1847»
dwells on Comte’'s rejection of Atheism, giving bl

* Cited by Lester Ward, Dynamic Sociology, vol. i., pp. 143-' -
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reasons, of which he approves. Now Lewes was an
intimate friend and visitor of Spenocer’s, and it is
impossible to believe that they never discussed the
matter between them.

For Spencer bases his rejection of Atheism and
Religion upon the same grounds as Comte, namely,
that the problem is insoluble, only, in place of the
multitude of insoluble problems posited by Comte,
Spencer posits an infinite and eternal energy from
which all things proceed ; but what this infinite and
eternal energy is, we do not know and never can
know.

Spencer was brought up in the atmosphere of
Nonconformity, and his emancipation from religious
ideas appears to have been, like Darwin's, a slow .and
long-drawn-out affair. At the age of thirty-one, he
was still a believer.

It was only when Spencer had ranged through the
whole of the sciences, and was forced to the conclu-
sion that there was no interference by the super-
natural in any one of them, that ho at last gave up
belief in a God. There was nothing for God to do.

Moreover, an enormous advanoe in physical science
bad recently been made—comparable only with New-
ton’s discovery of the laws of attraction—and without
which it would have been impossible for Spencer to
have formulated his philosophy. This was the dis-
covery of the laws of the Conservation of Energy, the
Persistence of Force, and the Indestruotibility of
Matter, as worked out by Mayer, Joule, Hemholtz,
Grove, and others. And as Kant worked out the
°rigin of worlds upon “ Newtonian Principles,” a3
tbe title of his book records—and it was not possible

do so before Newton had discovered the laws of
Attraction—so, through the discovery of these new
laws of matter, the time had arrived for the
"Synthesis” of science, the linking together of the
sciences into an orderly sequence, and the working
°ut of the laws of evolution.

In his Autobiography, Spencer explains how the
Ilea of the Synthetic Philosophy arose in his mind.
He says:—

“ The time was ono at which certain all-embracing
scientific truthB of a simplo order wore being rovoaled.
Years before had been published the work of Sir
William Grove on The Correlation of Forces; and now
tho scientific world was becoming everywhere possessed
by tho general doctrine of tho ‘ Conservation of Force,’
as it was thon called.”

Now, tho work of Sir William Grove, The Cor-
Ration of the Physical Forces, was a thoroughly
Materiniigtic work, and is olaased with the works of
Ruchner, Molesohott, and Vogt. The author lays it
d°wn, 1o ojte his own words :—
“ boat, light, electricity, magnetism, chemical affinity,
and motion aro all corrolativo, or havo a reciprocal
dependence; that noithor, takon abstractedly, can be
Bad to bo tho OBSctial canso of tho others, but that
either may produco or bo convertible into any of tho
others” (p. 10).

>0080 are all manifestations of a force that cannot

AnNated or annihilated.

“ru?r does stop here; for in the chapter on

anl °r~°~es°f Force” he contends that nervous

0. 0 *uusoular power aro only further manifestations

0j Ibo same force (p. 158). All tho varied phenomena

Uature are the result of matter in motion ; no-

°r° does he admit the intrusion of the supernatural
1,?ny shape or form. It is a profound and stimu-
£nnK work. Tho author, Sir William Grove, an

gush Judge, was also a scientist, and carried out
Pro énornj°™ number of physical experiments in
vitii °* ~is thesis. Moreover, his work is not
BJkh ~~7 any conceB8ions 1° the religious spirit,
aa Comte, and afterwards Spencer, made,
~Poneer’s First Principles, in which he attempts
btemBConciRation of science and religion; is the most
Univ 18fetory °l bis works. In this work the
bbin ti8 *8 cabed “ tho manifestation of an Unknow-
ns and this Unknowable—with a capital U
thi0 an Infinite and Eternal Energy whence all
8oritp Pr°ceed but what it is in itself is an in-
able mystery. Now, says Spencer to the reli-

THE FREETHINKER

229

gious, your God is also Unknowable, and this Un-
knowable which you call God is the same as the
“ Infinite and Eternal Energy ” of the man of science.
Here in this common mystery you can meet and be
reconciled.

To the really religious this reconciliation was
nothing but flat blasphemy. How could anyone pray
to “ Eternal Energy ” ? How could Eternal Energy
look after our interests in this life and guarantee us
a good time in some future life ? This “ Unknow-
able ” is own brother to Matthew Arnold's “ some-
thing not ourselves that makes for righteousness,”
which he set up for worship after, like Spencer, dis-
carding the almost indescribable varieties of religions
now existing. We do not often agree with the late
Mr. Spurgeon, but it must be allowed that he put
the case of the religious man against this crop of
new gods—or rather substitutes for gods—with almost
painful clearness and candor. He saysi—

“ If God does not see and hear, toe are shipwrecked
upon the rock of blank atheism. 1 do not care a bit
what men believe in, whether it be pantheism, or agnos-
ticism, or theism ; if they have no personal God that
hears and sees, they have, in fact, no God at all.
‘ There is a power that makes for righteousness,’ said
one; but if that power is insensible, and nevor com-
municates with man, and never notices him, there is
nothing iu the forced admission of any use to him who
makes it or hears it. It is big talk, such as men call
‘bosh,” and nothing more. Though it be veiled in
the language of philosophy, the scientific jargon which
makes God into insensible force is covert atheism.”*

The faot is that Spencer, having reached Atheistio
Materialism, deolined to acknowledge the name
because of its unpopularity. It has often been
pointed out that there is more bitterness against
Atheism displayed in Nonconformist ciroles than
among Ritualists and High Churchmen. Spencer
himself lost a friend through this intolerance when
he first began to doubt the accepted oreed, and he
felt it so keenly that in his Autobiography he gives
the entire letter in whioh his friend breaks with him
upon this account—an inoident that a fighting Free-
thinker would take as a matter of course.

Atheism is not a popular cause now, but at that
time the Atheist was the most unpopular of all
reformers. In the panio following the French
Revolution, the middle and upper classes resolved
to stamp out Froethought and unbelief among the
democracy. The bloodshed of the Revolution was
desoribod as the work of Atheists, although, as is
well known, the revolutionists never broke with
religion, but followed Rousseau in his worship of the
Supremo Being.

The younger generation who do not know, have
only to turn to the Life of Charles Bradlaugh, by his
daughter, to see tho murderous hatred then felt
towards the Atheist. Moreover, tho upper classes
support the Cburoh booause they know it is a great
conservative force; if, as Mr. Bernard Shaw has
remarked, beer is the chloroform by means of which
tho British laborer is enabled to perform his hard
tasks, then religion is the opium whioh induces him
to dream of a better after life in which he will bo
compensated for all the ills inilioted upon him by
outrageous fortune in this life. Here he must be
content to pick the crumbs from under the rich
man’s table; but there he will disport himsolf in
Abraham’s bosom, and tho rioh man will bo in
“ another plaoe.” And the preacher tells him to be
contented with the station in life to whioh Provi-
dence has appointed him, to order himself lowly and
reverently towards his betters, to take no care for
food and raiment, or the wealth that perishetb, but
to lay up spiritual treasure in heaven, and all will
bo well.

It is for this kind of teaching that tho upper
classes patronise the Salvation Army, and for
opposing it that Nonconformist governments connive
at prosecuting open-air Freethonght lecturers.

Spencer, having reached the Atheistic position,

* The Planter of the Ear Must Hear, p. G65.
No. 2,118.)

(Sermon
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faltered when it came to declaring it publicly. He
knew that his character would be assailed, that his
family, relations, and social friends would be shocked
and offended; in short, the result would be very
unpleasant all round; so he sat down and wrote
First Principles, in which he tried, after the English
fashion, to compromise the matter by keeping aloof
from both the spiritual and Atheistio camps. But
he admits that his plan was a failure. He tells us
that when he decided developing his System of
Philosophy:—

“1 saw that it would be needful to preface the
exposition by some chapters setting forth my beliefs on
ultimate questions, metaphysical and theological, since,
otherwise, | should bo charged with propounding a
purely materialistic interpretation of things. Hence
resulted the first division—1The Unknowable.” My
expectation was that, having duly recognised this
repudiation of Materialism, joined with the assertion
that an explanation which may be reached of the order
of phenomena as manifested to us throughout the
Universe, must leave the Ultimate Mystery unsolved,
readers, and by implication critics, would go on to
consider the explanation proposed. To me it seemed
manifest that the essential part of the book—the
doctrine of Evolution—may be held without affirming
any metaphysical or theological beliefs; and though, to
avoid the ascription of certain beliefs of these classes
which I do not hold, I thought it prudent to exclude
them, I presumed that others, after noting the exclu-
sion of them by the first division of the work, would
turn their thoughts chiefly to the second division. Such
attention as was given was, in nearly all cases, given to
the Agnostic view, which | set forth as a preliminary.
The general theory which the body of the book
elaborates was passed over, or but vaguely indicated.”*

(To be continued.) W. Mann.

The Law of Progress.

An Address by Dr. T. J. Bowles, delivered before the
Secular Union, Chicago.

Tiik law of progress is a natural law, and, like all other
natural laws, it never has, nor nover can, bo suspended—if
anything can be true this must bo true.

The great unconscious cosmos under the operation of this
law, in the couree of millions of years, has developed con-
sciousness in man, and under the operation of this law the
gods will all be driven from the sky, and their priests will all
be banished from the earth.

When the citizens of the United States can bo made to
realise that the vicars of Jesus Christ and the priests of
Jehovah aro tho chief enemies of the human raco, our
country will bo a happy home for men, women, and children,
and here will be seen the grandest civilisation that has ever
appeared in the history of tho world.

This glorious epoch in history will come when societies like
this are organised in all the towns, cities, and villagos of our
country, and this will occur at no distant day, for tho law of
progress is eternal and universal.

From the most cruel savagery and barbarism the law of
progress has already developed on tho earth many partially
civilised nations. From the sanguinary state of universal
war it is gradually encircling tho earth with a golden cestus
of peace, and from the degrading and horrid relation of
master and slave it is gradually elevating all races of men to
the high and sacred plane of universal brotherhood.

From a state of profound ignorance, in which tho mightiest
monarchs of the world could not sign their names to the
bloody decrees which they issued, the law of progress is
filling the world with books and knowledge, and is fast
illuminating the whole earth with the sacred light of science.

Slowly, and painfully, and sorrowfully, in spite of gods and
priests, man has overspread the earth; by long converse
with nature, in spite of gods and priests, ho ascended from
savagery to barbarism; through long ages of toil and
struggle and blood, in spite of gods and priests, he ascended
from barbarism to the semi-civilised state, and from universal
war, monarchy, and servitude to gods and popes and priests,
he has finally emerged in a few favored spots of earth as a
partially civilised being, and under this universal natural
law of progress he is still moving on from conquest to
conquest, and to doubt his final triumph over gods and popes
and priests after such a long series of battles and victories
would be folly and madness.

* Herbert Spencer, An Autobiography, 1904, vol. ii., p. 75.
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of more than a
Kronos, and Zeus

He has already attended the funeral
thousand gods; he has driven Uranus,
from the skies.

Under the operation of the universal law of progress Odin
and Thor and their priests no longer enslave the nations of
the northland.

Brahma has been driven from his throne for ever, and his
priests have turned to ashes long ago.

Osiris and Isis lie buried in the hot sands of Egyptian
deserts and in the valley of the mysterious Nile—under the
operation of the irresistible law of progress the priests no
longer assemble at Delphi to interpret the will of the gods on
Mount Olympus.

The thunderbolts of Jupiter are no longer hurled from
heaven, and his priests no longer enslave the sons and
daughters of men who dwell on the coasts of the Mediter-
ranean and the Adriatic.

The universal and irresistible law of progress will soon
hush for ever the thunders of Sinai, and the priest of
Jehovah will soon mingle their dust with that vast army of
gods and priests who lie buried on the banks ot the Tiber,
the Euphrates, the Ganges, and the Nile.

Man, under the operation of the law of progress, has
already nearly subdued the earth and filled it with millions
of happy homes. He has crossed every sea and tunnelled
nearly every range of mountains; he has harnessed steam
and taught electricity to carry his messages of love ; he has
nearly exorcised war; he is ridding the world of physical
and mental slavery, and who can doubt that in the near
future he will drive from our beautiful earth every cruel god
and pernicious priest, and make this earth a happy home for
all the children of men.

The law of progress is as universal as gravity; it is
inherent in the cosmos and is interwoven in the economy of
Nature, and through its beneficent operation we aro standing
to-day on the highest plane that has ever been reached in
the history of the world. Virtue is increasing; temperance
will soon wave its banner over a sober world ; justice is
enlarging her dominion; charity and brotherhood aro
gradually melting down the icy barriers of separation ; the
grand Caucasian Anglo-Saxon man is slowly but surely
spreading the light of science over the entire earth, and we
are entering upon a career of greatness and happiness
hitherto undreamed of in tho history of the world.

All cultured men and cultured women know that all so-
called revealed religions aro myths and legends; ignorance
of natural law was tho soil in which they wore generated,
grow, and flourished ; and as ignorance of natural law was
universal among primitive men, a belief in supernatural
religion naturally and inevitably became universal.

We now know to a positive certainty that this was the
beginning of tho universal belief in supernaturalism ; this
was the germ from which all the supernatural religions
which have cursed the human race had their origin ; with
the dawn and growth and development of reason, and with
constantly increasing knowledge of natural causation, supor-
naturalism has gradually faded from the human mind under
tho beneficent operation of the law of progress, and in the
highest variety of men and women known as Rationalists it
is positively known that tho universo embodies all causes
and all effects, and that the supernatural does not and can-
not exist; and that all forms of supernatural religion are
puro superstitions, and now flourish only in tho brain of
ignoranco.

There was a time when there wore no living things upon
the earth, but in due time tho cosmic law of progress filled
tho seas with tangled forests and lowly forms of animal life j
after the lapse of inconceivable ages the warm primeval
seas wore filled with fishes and tho dry land was covered
with luxuriant ferns; after the lapso of many more mill*0*
years the cosmic law of progross brought forth upon tho
surfaco of the earth hideous reptiles, and forests of pino now
clothed tho earth with beauty.

Tireless and persistent, tho law of progress continued it8
beneficent work, and in a few more millions of years the
monstrous reptiles that crawled upon tho earth and swarmQ*
in the air were replaced with beautiful birds, and tho wb°I°
surface of tho earth was clothed with leafy forests of
transcendent beauty; tho cosmic law of progress, tirel089
and eternal in its work, in a few moro millions of yeai®
brought savage man upon the sceno, and he began AIS
wonderful career upon tho earth, now mado ready by t110
cosmic law of progress for liis homo and habitation.

Universal history, or the history of man and nations, no'*
begins, which carries us through tho corridors of time m®"?
hundreds of thousands of years in the long ago. The whom
biological history of our beautiful earth is simply a record ol
the beneficent working of the universal law of progre88
which first transformed chaos into cosmos, and finally.
the lapse of millions of years, covered the earth with all »
infinite wealth of form and beauty.

(To be continued.)
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Acid Drops.

There was a religions procession through the streets of
South London on Good Friday, organised by “ the official
leaders of the Anglican Communion.” Next year perhaps
the Catholic and Nonconformist Churches will also organise
processions. The more the merrier. But if the processions
meet! God help them then.

A novel feature of the observance of Good Friday at
Brighton was a procession of Churchmen, starting from the
parish church at 3.30 p.m., and proceeding for some distance
along the sea front. They did not meet the fate of the
famous Gadarene swine, but it muBt have been a near thing.
Perhaps the sea was not inviting enough at Easter. We
hope the experiment will not be tried again at Whitsun.

The Daily Mail had a pious article on these Good Friday
Processions. Of course it was very profound and edifying,
ft wound up with a delightful reference to “ that reconcilia-
tion of religion and science for which the best minds of our
time have yearned.” The best minds of our time include
the editors and proprietors of the Daily Mail. You can see
the yearning on their faces—especially between midnight
&nd four a.m.

The Bishop of London’s Evangelistic Council held
services on Good Friday evening in the Oxford Music Hall
&d the West London Theatre. What impression this sort
?f thing will have on the “ heathenism ” of London may be
judged by the statement in the Daily Chronicle that the
large attendance at both places was “ composed, apparently,
°f the usual church-goers living in the respective neighbor-
hoods.”

(The Guardian tearfully deplores the growing neglect of
Good Friday as a religious festival. It is observed as a
Public holiday, “ but the religious significance of the day is
n°t felt by multitudes of men and women.” More; this
Cadency is one “ which is becoming stronger in England
every year.” The Guardian appears to bo under the im-
Pfossion that the chief function of Good Friday is to make
«Bduly miserable and sorrowful, and only so far as this is
done does the day fulfil its proper work. We are sorry for
the Guardian, and we can assure its editor that such articles
aathe one in its Good Friday issue is not likely to mend
enatters. On the contrary, it is calculated to mako peoplo
nugli more than over.

And there is a deal to bo said in favor of laughter. There
such a thing as taking life and taking one’s self too
uriously. Half the troubles in the world would disappear
We could only laugh heartily on many occasions where
O now wear a perfectly grave face. And certainly a largo
Part of current discussions on Christian beliefs would dis-
Ppear if people could only bo taught to laugh a little more,
othing gives so much vitality to a ridiculous beliof as
JPPfnauhing it with an air of preternatural solemnity, and
though a smilo would bo a dosocration. Laughter is the
for th80 vent of tho absurd, which is the principal reason
fO j 6 absurd protesting against its application. Christianity
a - (g e===epressed on the world the sinfulness of smiling,
u it« dominance was secured through tho cultivation of
la ?n’'ntolligont gravity. Man is the only animal that
@@Bhs, and the greater tho quantity of hearty laughter in
10 World tho hotter tho outlook for his wolfaro.

80 .° ~°oply regret to say it, but it appears to us that tho
thG® to as a whole are only sensitive about liberty when
"fisnl *®0ul8efVB aro affected by its infraction. They do not
~est 1 bravo npirit of Thomas Paine, who said that tho
<0an' °nce  b'8own liborty was tho defence of another
feal I* 'vlen  was attacked. Nothing short of that is a
aMm °\Vv liberty. It is only a lovo of ono’'s own selfhood,
Gota .'ro to sharo in a certain privilege, Here is Mr.
oe °i* Sinclair, for instance, shaking his head over an attack
*orQb«rty beoau8°® the victims are Socialists. When they
BOoK, ?cularists, or ovon unpopular Christians, be never
and , F8hoad and all that theroin is. Now ho bucks up
Betion 1VNa kimsolf qga'te oracularly. “ It is, indeed, a
priSo s tljing.” be says, "that a man should bo sent to

c’Unt » ‘elocating the ideas of Christ in a Christian
it is "It is singular in tho logical sense of the word, but
c°him °" s*8ular i* tho sense of being much out of the
6mis~™n’ There aro tho Peculiar Poople—honest, worthy

Wiff17 'who aro sent to prison as ignomiuiously as possible,

~Or>if n! labor>f°r oboying tho clearest “ idoas of Christ.”
Christ did not utter tho texts on prayer ascribed to
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him in the Gospels, what is the use of talking about any-
thing that he is reported to have said ? And who says a
good word for these persecuted Peculiar People ? Christian
policemen arrest them, Christian juries find them guilty of
manslaughter, and Christian judges sentence them to long
and humiliating imprisonment. All these good Christians
are sworn on a copy of the very book which those unfor-
tunate honorable Christians are punished like felons for
obeying. It is only the Freethinkers who protest against
this treatment of the Peculiar People by their professed
fellow Christians. No editor in England has to our know-
ledge lifted his pen against it except the editor of the
Freethinker.

A lot of sheer blague was talked at London Opera Houso
meeting convened by the new Free Speech Defence Com-
mittee, and Mr. Bernard Shaw was well to the front in the
competition. It may be admitted that the prosecution of
Mr. Tom Mann, Mr. Bowman, Mr. Crossley, and others is a
bad mistake, and, in view of the seditious language indulged
in at Belfast, a piece of gross partiality. To let Tolstoy’s
writings circulate freely, and to pounce upon the obscure
Syndicalist, is really fatuous; though all Governments are
prone to strike at the weak offenders first. We quite agree
that there should be a perfectly free circulation of opinion in
the press—and also on the platform, though one might
draw the line at preaching arson near a haystack.
What we complain of is the pretence, which Mr. Shaw
and Mr. Ramsay Macdonald kept up just like their
colleagues, that troops are brought out in this country to
shoot down strikers as strikers. This is not true. Messrs.
Shaw and Macdonald know it is not true. And its intro-
duction mischievously complicates an otherwise plain issue.
Many people would agree that the expression of opinion
should he free, who are not prepared to let strikers (or mere
hooligans, taking advantage of an unusual opportunity of
gratifying their predatory and destructive instincts) loot,
burn, and murder without interruption. We add the hooligans
advisedly, for it was they who created most of the disorder
during the last great railway strike. Some thirty ruffians
were arrested at Lincoln, for instance; they were more or
less leaders of a brutal mob that had for several hours been
indulging in sheer devilry ; and there was not asingle striker
amongst them. Messrs. Shaw and Macdonald argue, on the
face of it, that any Trade Union which organises a strike
has the right to govern all the rest of the community while
the strike lasts. Wo submit that the goneral community
has notural as well as legal rights of its own, which ought
to be protected ; and that if tho Government caunot protect
them the general community would be entitled to protect
itself, and this would bo civil war in fact, whatever you like
to call it in order to hide the truth. Tho long and the short
of it is that opinion should bo free, and that this is in the
long run to everybody's advantage; but a limit to men’s
right of action is inevitable. One man’s opinion is not an
injury to another man ; one man's action may easily be so.
And if Mr. Shaw and Mr. Macdonald don’t know this ns
well as we do they aro not as clover as wo took them to bo.

Whon tho Grimsby Professional Orchestra offered to give
a Sunday concert in aid of tho local relief fund, rendered
necessary by tho coal strike, Canon Markham hoped no such
assistance would bo accoptod. Sunday labor was bad—not
including his own, of course,—that is quito another mattor.
But a Councillor remarked that the clorgy didn’'t object to
Sunday concerts when they ran them themselvos.

This same Canon Markham, wo understand, is tho vicar
of Grimsby, and in that capacity ho has been preaching on
tho coal strike. His viow of the matter is very simple. He
said that men forgot their moral duties and handed them-
selves over to professional schemers. It seems as though
tho reverend gentleman had never heard of such a thing as
a minimum wage—nor considered how he would like to live
upon it himself. After tho sormon there was special
prayer; and how much attention “ tho Lord ” payed to it
was shown in tho minors’ second ballot.

The London County-Council has turned out a number of
books from the school libraries on the ground that there is
little demand for thorn. What a roason | It is just like the
present reactionary majority of that body. Ono of the
books turned out is The Essays of Elia. Now that book is

a classic. Its author is as sure of immortality as any prose
writer of his time. Yon say that young poople don’'t want
it. What, none of them ? Oh yes, some, but very few.

Well, leave it in tho library for the eako of that few. They
will be tho elect readers, with something more in their
minds than the mob caro about or understand. And even
from an economical point of view the book will not be
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wasted. The few who read Charles Lamb with pleasure
and satisfaction will leaven to some extent the whole mass
of commoner persons who surround them.

The reform movement in Turkey was started by Free-
thinkers. It was the freethinking officers who led the well-
organised army from Salonica to Constantinople, deposed the
unspeakable Sultan, and set up a Constitution, which they
have jealously guarded ever since. But their task is
becoming more and more difficult now that the infamous
attack by Italy on the Turkish Empire has roused the
Mohammedan world from Morocco to India. A wave of
reaction is passing over Turkey. Even the women, who
who were enjoying a little of the Western freedom of their
sex, are being driven back to the harems. The Sheik-ul-
Islam, the religious head of the Ottoman Moslems, has taken
the opportunity to denounce their dress and their moving
about out of doors, and declares that under Western influence
they are “ going the way to hell.” Religion is the same
everywhere,—the sleepless enemy of liberty and progress.

The Shakespeare Festival at Stratford-on-Avon is duly
arranged, and according to one report there is to be “a
remarkable program.” This includes “the Shakespeare
sermon ” which is to be preached on Sunday, April 28, by
the Rev. Hon. E. Lyttleton, Headmaster of Eton. There is
something very comic about that Shakespeare sermon
preached every year by a professional Christian over the
grave, so to speak, of a man who is admitted by nearly all
non-clerical critics to have been a sceptic. Swinburne
plainly calls him a Freethinker. And what is Lyttleton to
Swinburne ? These orthodox sermons are enough to make
Shakespeare turn in his grave. Perhaps he only keeps
quiet because he is seventeen feet below the church pave-
ment. It almost looks as if that great depth was decided
upon in anticipation of these annual outrages on the poet’'s
memory.

The following report is taken from the London Daily
Telegraph:—

“ In the course of their annual review of the progress of
research at the Imperial College of Science and Technology,
the governing body of that institution refer to the very
interesting results achieved by Professor Strutt, F.R.S., in
connection with the measurement of geological time by
radioactive methods. Search has been made for minerals
containing a great amount of helium relative to the radio-
active matter present, and in some cases ages as great as
700,000,000 years are indicated for the minerals.”

What an insignificant thing is the Bible of 6,000 years after
this tremendous chronology!

Children, says the Rev. W. F. Adeney, must bo brought
face to face with the approved results of Biblical study.
Certainly they must—if it is necessary for thorn to go in
for Biblical study. For our part, we fail to see any such
necessity. Children cannot enter into a critical study of the
Bible, which study may well wait until they have roached
more mature years. The “ approved results” of Biblical
study can only mean, so far as the children are concerned, a
view of the Bible accepted by the parents or teacherB. And
this is as likely as not to bo proved wrong in tho light of a
more complete knowledge. Dr. Adoney also says that
“ Children must be fortified against foolish and sceptical
ideas.” Against foolish ideas, certainly. But why against
sceptical ideas ? Suppose tho sceptical ideas happen to be
the true ones? Why cannot Dr. Adeney have a little more
confidence in tho power of reason, and in his own religious
views, so that he may bo content with training a child how
to think, and leave it to form its own opinions on the Bible
as well as on other-subjects ? Ready-made opinions are of
no more use to children than they are to adults—indeed,
they are positively dangerous.

“ Recent Wills ” in Monday’s Daily News contained the
following: The Rev. John Hulbert Grover, M.A., of St.
Katharine's, Regent Park, N.W., JE167.655. There are no
coal strikes where this reverend gentleman now resides—if
the Now Testament be true.

We referred last week to an article in Reynold»' belauding
Mr. Ramsay Macdonald for singing the praises of Puritanism.
We venture to refer to it again. The writer is Mr. Hector
Macpherson—a gentleman who dreads scepticism and dreads
orthodoxy too ,iue of those who were satirised by George
Eliot as steering a safe course between too little and too
much, avoiding all really definite statements, and objecting
even to an uncompromising declaration that twice two make
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four. Mr. Macpherson’s leanings, however, are towards the
good old Scotch religion in which he was painfully brought
up. Just listen to this :—

* Puritanism, which it is still the fashion to hold up to
ridicule, had the merit of holding before working men a
higher ideal than that of materialism, which is apt to take
the form of pursuing gross pleasures. Puritanism carries
with it a seriousness of purpose, devotion to high ends, and
the elevation of character to the highest rank in the sphere
of secular activity. When the workers as a whole begin to
discover that materialism fails to bring mental satisfaction,
we may expect to see a step taken in the direction of a
higher form of civilisation.”

This nicely blown bubble of bigotry would burst in amomeut
if Mr. Macpherson only defined his principal term. What
does he mean by “ materialism ” ? If he means the theory
of the universe taught by Lucretius in ancient times, and by
Bradlaugh, Buchner, Haeckel, and others in modern times,
he is talking sheer silliness; for there is not the slightest
evidence that Lucretius, Bradlaugh, Buchner, and Haeckel
were anything but highly honorable men, to whom the mere
life of the senses was as nothing to the higher life of intel-
ligence. There is absolutely no reason—unless vulgar per-
sonal prejudice may be called a reason—why a philosophical
Materialist should be a worse man than a philosophical
Spiritualist. The truth of the matter is that Mr. Macpherson
uses the word “ materialism” in its secondary sense of
animality, by which it is suggested, though not honestly
asserted, that non-religious persons are moral lepers, in an
early or a later stage of that ghastly malady. This is one
of the dirtiest tricks of religionists in controversy. We beg
to tell Mr. Macpherson, with the requisite amount of down-
rightness to make an impression on such mental integuments
as his, that the people he calls “ materialists ” value char-
acter quite as highly as ho and those he speaks for do, and
have quite as much of it in stock as they have. To put the
whole case in a nutshell, Mr. Macpherson is simply playing
the Pharisee. We advise him to read Robert Burns by way
of remedy for his loathsome complaint.

“ Plain Spoaking on Foreign Missions: Startling Report
by Bible Students’ Committee.” These headlines in the
Daily Chronicle of April 2 wore over the following state-
ments :(—

“ Tho summary report on foreign mission fields of the
special committee appointed by the International Bible
Btndents’ Association has just been issued.

“ * Tho success attained by the missionaries in the past (it
says) is very small. We found Oriental Christians about a9
sincere, intelligent, and earnest as the average Church
attendants in America and Europe ! very few gave evidence
of being wholly consecrated to God and His service.

“ * Present missionary efforts are almost exclusively along
the lines of secular education. Although this is not Chris-
tianising work, it is of course a good work, for the poof
Orientals surely need education.

“ *The tendoncy of tho times, in tho Orient as in the
Occident, is towards unbelief in any religion. The Orientals
are remarkably tolerant of all religions, and are often per"
plexed at the missionary competition and opposition of
Christian denominations. The higher castes consider the
medley of Christian doctrines presented to them less philo-
sophical than their own.

“ *The common conception that all the people of China,
Japan, and India are heathen savages is very erroneous-
Their upper classes include some splendid characters of truly
noble manhood, the moral and intellectual peers of Americans
and Europeans. Indeed, the masses of these people are less
vicious and rude; more kind and considerate than those of
Europe and America. Drunkenness and immodesty arc
almost unknown amongst the Orientals.’

“ The summary report read at the Convention was signed
by all the committee, as is also the complete report, which 18
to be published in full (by the International Bible Students
Association, Brooklyn, N.Y.) for its members and the
public.”

How tho truth comes uppermost—in timo.

More “ Providence.” President Taft has asked for tko
immediate appropriation of JGIOOO0O to relievo tho suffering
caused by the “ unprecedented ” Mississippi flood from Cair®
to Memphis. For three hundred miles tho swollen river ha8
been spreading death and destruction. Twenty or thirty
towns havo suffered greatly. It is reported that tho town o*
Now Madrid has boon swept right awav. “ Ho doeth
things woll.”

Mr. Pierpont Morgan and a gang of other millionaires ar®
running “ Tho Religious Forward Movemont.” We supP°8
they are trying to Christianiso the masses for good bnsineO
reasons. It is only religion that can make men satis“0
with a state of society having millionaires at one ond a®,
paupers at the other. “ Tho Religions Forward Movement
has onr boat wishes for its failure.
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Mr. Foote’s Engagements

April 21 and 28, Queen'ssHall, London.

To Correspondents.

C- Cohen’s Lecture E ngagements.—April 14, Queen’s Hall;
, *Wood Green; 30, and May 1, Belfast; 5, Victoria Park ;
m., Finsbury Park, a., Parliament Hill.

T. Lioyd's Lecture E ngagements.—April 21, West Ham.

President’'s Honorarium Fund, 1912.—Previously acknowledged,
*118 5s. lid. Keceived since:(—F. Whatcott, 2s. ; J. D.
tI;/Isa%%mor, 6s. 8d.; Captain Potter, 6s. 8d.; J. D. Maron,

W. P. Ball.—Thanks for welcome cuttings.

- M. Mosley.— Mr. Cohen’s book on Determinism deserves all
you say in its praise. It is in a different street altogether, as
you say, from the hooks of Ballard and Blatchford, neither of
whom really understands the subject. Ballard confuses will
with choice, and Blatchford leaves no room for morality.
JJeterminism has indeed been almost as much misunderstood
by its friends as by its enemies. Mr. Cohen drops the absolute
mdividual man, who has no real existence, and studies and
Presents him as a product of social evolution. That is the
reason why he gets at the bedrock truth of the matter. Yet
‘he very merit of his book, curiously enough, militates against
1"8success. Bacon observed that people don't like pure truth,
but prefer to have it with a mixture of error. So the public
jook to the Ballards and Blatchfords, and only the real students
Jike yourself will talk about Mr. Cohen’s book. We may add
‘hat you are rather a remarkable working miner.

Kothe (8. Africa).—We will get Mr. Heaford to look up the
pase of Holland, which we judge from your letter is very
1, eresting, and write something on the long-established system
°f secular education there, and the spread of Freethought
among the people. Pleased to hear you so “ enjoy the Free-
thinker and never miss a word in it.”

m.?; Mabon.— Glad you have derived advantage from reading
his journal. As to your questions. Christians oppose pro-
gress first and claim all the credit for it afterwards. We give
8 few instances of the pioneer work of Freethinkers. Robert
wen was the founder of nearly all social reform in Great
ntiiin. Thomas Paine originated the scheme of Old Age
ensions. Jeremy Bentham (an Atheist) was the greatest
eformer in jurisprudence ; Macaulay says he found it a gib-
J"ris! land left it a science. G. J. Holyoake has been called
r ® Father of Co-operation. Bradlaugli was the boldest
~ormer of his time. And as your friends seem to be
iaTv**8*3' wo may rem'nd them that Karl Marx was an Atheist,
wy, ' our Agnostic friend argues very badly. He knew a man
bo was laughed out of Christianity and went to the dogs
bat does that prove ? Thousands of men whose orthodox}

g unimpeachable gc to the dogs.

jj' ~—You will see it has been useful. Thanks.

~N C kson—Glad you hold the Freethinker to bo “ the best
n,?Paper ” and that you "would not miss it once for
A Qnds.” Thanks for cuttings.

mOliver—We had seen the report elsewhere and made use of
A Tesyou will see. Thanks, all the same.

tile p"l'°8—|—"an ks for the paper, but we think wo have given
willi VvV Screech quite enough attention already. You
enn be ab* to settle his hash quite easily. As far as wo are
r, uerned, lot him screech.

U_y
* Xour cuttings arc always welcome.

Wer* Alm?nd.—Will be useful. Thanks. Glad to hear there
gre 6 sPec'a* meetings for Freethinkers at the Esperanto Con
refer t0O Antwerp. We should like to see the journal you
8.
hyr oN—Pleased you think the Freethinker “ gets better week
KettTeek'" '8a Pretty way of putting it that " the editor is
biavl? y°un8er in years and older in thought." The latter
J p" be *ruo = the former is ilattering.
H»iNKkinr— Too late for this week. Will deal with it in our
Thanks.
ty,° wiTT«EIN.—Thanks for packet of tracts.
for "a*es.—You say “ there is much comedy in this world
said 11080 Wr° can aPPrec’ate it." True. But as Meredith
deaidn a *e*ter wo saw quoted the other day, the thinker who

phii, In, w't. at least in this country, has to trust to his
J »«udsophy to Keep him warm.

8, DAGRTIRAM—Next week.
is sinGr—"0U aro mistaken on one point. Morrison Davidson
J. 1) Nj°roen°ugh ; he is as honest as the daylight.
7ell, ATkmob—Glad you and your friends like this journal so
c
ably tjre8P°n<|eme (owing to the holidays) stands over unavoid-
faB g ~Nneit week

Amne 8 Sociitt- |:ﬁmted office is at 2 Newcastle-street,
Rdl» street,E.C

O cular Society’s offioe is at 2 Newcastle-street.
Buon-street, E.C.
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W hen the servioes of the National Secular Society in connection
with Secular Burial Services aro required, all communications
should be addressed to the secretary, Miss E. M. Vance

Letters for the Editor of the Freethinker should be addressed to
2 Newcastle-street, Farringdon-street, E.C.

Lecture Notices must reach 2 Newcastle-street, Farringdon-
street, E.C., by first post Tuesday, or they will not be
inserted.

Friends who send us newspapers would enhance the favor by
marking the passages to which they wish us to call attention.
Orders for literature should be sent to the Shop Manager of the
Pioneer Press, 2 Newcastle-street, Farringdon-street, E.C.,

and not to the Editor.

Personsremitting for literature by stamps are specially requests
to send halfpenny stamps.

The Freethinker will be forwarded direct from the publishing
office, post free, at the following rates, prepaid:—One year,
10s. 6d.; half year, 5s. 3d.; three months, 2s. 8d.

Sugar Plums

Mr. Foote'B engagement at Glasgow for April 14 has been
cancelled. This note is for the sake of some who may not
have seen last week’s Freethinker.

Queen’s (Minor) Hall, closed last (Easter) Sunday, will be
reopened this evening (April 14) when Mr. Cohen will
occupy the platform, and there should be a good meeting to
hear what is sure to be an interesting lecture. Mr. Foote
will deliver the final lectures at Queen’s Hall this season on
April 21 and 28. Particulars will found on the last of our
advertisement pages.

The next “ social ” under tho auspices of the N. S. S.
Executive will be held at Anderton’s Hotel, Fleet-street, on
Tuesday evening, April 30. There will be the usual program
of music, readings, and some dancing. Members of the
N. S. S. are entitled to introduce a friend. No charge is
made for admission.

A Conference on the Blasphemy Laws, and how to secure
their abolition, is arranged to take place at South Place
Chapel, Finsbury, on Tuesday evening, April 16, at 7.30.
Various advanced bodies will bo represented. The National
Secular Society will be represented by Mr. G. W. Foote and
Mr. J. T. Lloyd. It is hoped that one result of the meeting
will bo the formation of an influential standing committee.

Tho Bethnal Green N. S. S. Branch starts to-day (April 14)
it open-air propaganda in Victoria Park. Its station is near
the bandstand. Mr. Darby lectures at 3.15 on “ Tho Message
of Secularism."

Mr. J. W. de Caux’s manly letter in tho Eastern Daily
Press of April 2 should increaso tho respect in which he is
hold by a great number of his fellow-citizens at Groat
Yarmouth. The magistrates have set aside a vaccination
exemption order on the ridiculous ground that tho “ parents’”
application was made by tho mother instead of the fathor—
just as though there wero any room for doubt as to tho
mother’'s bciDg tho child’s parent. The magistrates have
ordered tho child to be vaccinated. Mr. de Caux, who is
himself a magistrate, advises tho father to *“ rofuse to
comply with such order,"” and adds “ | shall support him in
his resistance.” Bravo and straight 1

Tho stricken reader to whom wo forwardod tho present
from another reader in New Zealand (see last week's
“ Sugar Plums ”) tolls us, in his lottor of acknowledgment
how ho first became acquainted with the Freethinker:—

“ 1 will never forget the day | came across the Freethinker.
I found it in a wood not far from my house. It was on a
Sunday morning coming home from chapel. | was a great
Christian, by the way. | read the front page ‘G. W.
Foote—Rubbish 1' and threw it down. But while going
home | kept thinking. Yes, | would go back to see if it was
still there. | said to myself | hope somebody has taken it
away; but deep down in my heart | was wishing it was
still there. | was very glad to find it again. | laid me down
under a tree, as it was a nice summer’s morning, and read
it all through. From that day, seven years ago, | never
missed the Freethinker, and | do hope | never will while I am
in the land of the living."

Thus is the seed of Freethought sown—and thus it fructifies.
Our correspondent need not fear about the Freethinker.
We shall send it to him while we and he and the paper
co-exist.
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The Medisevalism of Modern Spain.

The twentieth century familiars of the Holy Inquisi-
tion who govern the destinies of the Spanish nation
are preparing their plans for a fresh outrage on
humanity and a further act of infamous injustice
upon Freethought and its standard-bearers. The
cynioism of this renewed attack is all the more
odious, inasmuch as the new plot is an evident
act of pure vindictiveness, which receives the
official sanction of Canalejas who, by countenancing
these proceedings and lending them the endorsement
of his illustrious name, is evidently sinning wilfully
against the light.

That the plot being hatched is a mere matter of
revenge, no doubt is possible in any reasonable
mind. The intended victim is the ex-priest, Don
Segismundo Pey y Ordeix, against whom the hosts
of heaven, led by the bigots of Spain, are now being
stimulated to fanatical zeal by all that is religious
in that paradise of inquisitors. Pey y Ordeix
was not content to desert the altar of God
and the profession of religion just in order to
sink into the sloth of indifference and enjoy
the sweets of an idle celibate existence. When he
left the Church a few years ago, he left it under a
deep sense of indignation at the wrongs which the
baleful institution of Rome—the ne plus ultra of
cruelty systematised, and of superstition organised
for the purpose of enslaving the human intellect—
had inflicted during the whole course of her history
upon the civilisation of Spain, and incidentally upon
the welfare of humanity at large.

Pey y Ordeix fled from the city of Sodom and
Gomorrah, and, unlike Lot’s wife, did not turn back.
He had renounced the Devil of Catholicism and all
its ways. He was a dangerously honest man who
had something to say as to the inmost seorets
of the institution whose weapon is the Inquisition
and whose text-book is the Syllabus, and he was not
prepared to be gagged in utterance or meekly mealy
mouthed in the mode of saying the thing that
needed to be said. He had learning, brilliant talents
as writer and speaker, indefatigable gifts as a student
in the by-ways of religious history, and a profound
knowledge of the sealed and sacred arcana of Mother
Church. No doubt, already, some ecclesiastical
Mephistopheles had taken the brilliant theologian to
the pinnacle of the Christian temple and had shown
him the alluring prospect of episcopal promotion
that would be in store for him if he would only fall
down and worship. But Pey y Ordeix had no
stomach for bribes or the allurements of prefer-
ment; and the dulce et decorum of the fat stalled
clerical ox failed to win him from the leaner but
more honorable pastures of Freethought journalism.
And so our distinguished colleague, whose name |
am proud to have made known to English readers,
dedicated his talents as speaker and writer to the
noblest of all causes, the cause of Rationalism, which
brings the free spirit of inquiry and the undaunted
temper of liberty of thought and utterance to all the
problems around which religion erects a ring fence
of sanctity.

Some two years ago Pey y Ordeix joined the staff
of El Motin, and his fascinating articles became
thenceforth one of the leading features of that
brilliant paper which for thirty-two years has fought
for Freethought in Spain. It was due to his splen-
did initiative, aided by the generous and efficient
co-operation of one whom Mr. Cunninghame Graham
haB just described to me as “ dear old Nakens,” that
the Bplendid campaign against the Inquisition was
undertaken. The measure of success attained by
this new crusade against the Cross may be gauged
by one tell-tale fact: in the Senate where the revela-
tions of El Motin stung the clericalists into exculpa-
tory declarations so little in keeping with the un-
compromising temper of early times, the Bishop of
Jaca signalised himself by disavowing all sympathy
with the Inquisition and disclaimed any responsibility
on the part of the Church for its doings. For this
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volte faccia the spiritual ancestors of the right
reverend father in God would have sent him to the
Devil vicl the torture ohamber and the flaming stake
right speedily if they had had him in their holy
clutches.

Pey y Ordeix has made himself obnoxious to the
bigots not only by his writings but by his clean life
and integrity of character. By virtue of the infamous
Concordat between Rome and Spain, a man who is
once a priest remains always a priest, except by
special dispensation of the Holy Father. The
marriage of priests becomes, therefore, illegal, and
their children have no existence in law, although
the priests may have publicly disclaimed all connec-
tion with the Church, its dootrines, and its privileges.
In spite of this prohibition, which practically con-
demns the Freethinking priest to life-long celibacy,
with its dangers and reticences, or drives him
to an open life of sexual irregularity, Pey 7
Ordeix endeavored to obtain the sanotion of the
law for his projected marriage; but “the law,
in Spain, slammed the door of refusal con-
temptuously in his face. Anxious to give his
fiancée the satisfaction of a legal union—an
honorable step taken in order to stop the mouth of
scandal and to protect any future offspring from the
legal disabilities attending bastardy—he went over
the frontier into France, more than a year ago, and
duly contracted marriage under the French law at
Perpignan. The bigcts, who certainly would have
winked at any amount of open depravity on his
part, whose hands, in fact, would have been tied

so far as concerns the possibility of striking
him or his wife a legal blow—had he or she,
or both, lived in flagrant or shameful promiscuity»
being more scrupulous to wound than to heal,
availed themselves of the perfectly monstrous
possibilities of iniquity provided by the Concordat to
persecute the happy married couple and brand their
union and their offspring with infamy. Pey y Ordeix
now informs me that by a Royal Order the Fiscal of
the Supreme Tribunal has signed a deoree authorising
steps to be taken in the Courts for pronouncing the
nullity of his marriage. At the same time, the judge
has actually had the audacity to issue an order f°r
the separation of Pey y Ordeix and his wife, and a0
neither of thorn are willing to obey, and, indeed,
refuse to obey, their imprisonment (I presume f°£
contempt of Court, as though suoh a Court, and sncn
a decree, were not beneath contempt) is imminent-
In the meantime, the Spanish newspapers have jlIB’'
announced the birth of their first child, I think on
March 10. Pey y Ordeix, with the laudable pride of
a father, tells me his ohild is very strong and very
beautiful (muy rohusta y muy hermosa). By way 0L
piling the Pelion of meanness on the Ossa of trickery,
the Government, acting as jackal for the bigots, ba0
instituted against him a fresh proseoution. What i0
the new crime? It is this; when he registered the
birth of his daughter, Diana (“ 1 have called her
Diana,” he writes to me, “ for she shall hunt down
the clerical vampires ”) he inscribed her as hi0
legitimate daughter. Because of this, the odion0
pedants are prosecuting him for making a fa*
declaration of legitimacy. What would they bave
Did they expeot him to proolaim the bastardy
of his beloved child after he had sought every
means and taken every precaution to secnr
that the children of his marriage should en]°y
the advantages of legitimacy ? But, alas, if
no use arguing with a venomous bigot. PO~
Ordeix might have vied with the Popes in g
number and multiplicity of his bastards, or in
variety of his amors, without lot or hindranoe tio»*
the existing law, if only he had remained within to
bosom of Mother Church.

It is to be hoped that the Frenoh Government
not permit the Spanish bigots to penalise a marr«fté
contracted under the sanction of French law. 1° g
national Freethought will doubtless watch the o0£.§
and will take the cause of Pey y Ordeix under 1
protection. We cannot afford to lose the brillll
pen and the valiant leader personified io
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Ordeix. Nor can we allow the efforts of Spanish
freethinkers to redeem themselves and their country
from the cramping trammels of the past to fail for
want of sympathy with their difficult task.

The leading article in EI Motin of March 21, written
iy Pey y Ordeix, is entitled “ A Lullaby by My
Laughter's Cradle.” It is beautiful in its pathos,
eriible in irony, and rich in poetio feeling. It is
Incidentally a terrible denunciation of Christianity.
none passage he exclaims

“ Laughter mine; if some day you should meet in
‘he street with the children of Canalejas, my dear child,
remind them of the story of the Boy at Huesca [a child
horn recently in a Spanish convent, the offspring of a nun
7mnda monk—born only to be flung, mutilated and Killed,
into the roadway]. If | had acted towards thy mother
hke that father did towards the mother of that murdered
hoy, we should have seen the bishops shielding me in
the exercise of my sacred rights. If your mother and
| had acted towards you in the same fashion as the
Parents of the Huesca boy acted towards him, the
newspapers that flung their insults at thy mother and
salute thine entrance into life with outrage and insult,
would have made themselves into breastworks to shield
the crime, and would convert the accusation of my
wrong into a calumny.”

The constantly reourring scandals connected with
coastio life in Spain lend piquanoy and foroe to the
tter sarcasm which thus leaps indignant from an
nJQred parent’s pen. He bursts forth anew

“ Sleep tranquil, daughter mine ! for this law which
defames thy origin stands infamous before thee. Know
this, my child ; the very officials who administer this
law tremble like children. With their hand, they may
Wite tho sentence; but in their heart, they bless thee,
vhe tightening grip of the law feels to them like the
hand of tho executioner. Do not fear, child of my
heart; by the breast of thy mother they offer thee the
homage of their respect.”

8 ~*8ther the smiles of a lovely babe will indeed

ten the heart of a Spanish judge remains to be
in fk innocence of the cradle was no protection

the palmy days of Christian intolerance, nor can
0j y reliance bo placed to-day, for softening the hearts

Jddges, upon appeals to their humanity and good
Wb ia Abarule, judges in all ages are men of the
8&p|l i who swim with its tide and sport with the
t~ Mbubbles that sparkle on tho crest of the sooial
how administer the prevalent code of laws,
lijp, °Ver anachroniBtio these may have beoome in the

ju ct°f new ideas. Judges have always been
&dir11)a8 in _excuses for the bad_laws they
of ‘rhsfcer, and their naturally conservative temper

°h
the

wkioh largely springs from their dependence
ex'8ting order of things, has ever inclined
an undue reverence for the past,

P'te its absurdities and brutalities.

Wil na ,k°PO that the young and beautiful Diana
of 8r°w *pto a mighty huntress, chasing the demons
theJJP~tition that haunt the woods and thickots of
her °~* While she grows into strength and beauty
by tJrr°ws will be sharpened for her beneficent task
h'tei)0 *ah°rs of her father, who is no sluggard in the
\Gig e°toal world. | have just received his second
~allNk on *he Inquisition—EIl Santo Oficio—and
later °ave BlInething to say about its terrible pages
*00n-,0n' the meantime, | would like to an-
dy t® that two additional volumes, one, Los Autos
B\VeC an™ the other, Qucma dc llcrejcs cn Logrono,
that f81tlce been issued by EI Motin (Madrid) and
Wfij or three additional volumes, all dealing
MiOnSeParate historio themes concerning the Inqui-
~cav' tgIm™ based on entirely fresh material
~aina & *rom the archives of the Holy Office in
pOte~are promised for the month of April. The
'bg eack a”™on these handsome volumes, contain-
h some 200 pages, sold at tho uniform price of
e*traQrivia’ me at once with wondor at tho
~ Otde. Inary literary fecundity of Nakens and Pey
and an unbounded admiration of their
Qed zeal for Freethought.

William Heaford.
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Old Testament History.—Y.

Continued from p. 214))

The Egyptian domination of Syria and Palestine
continued during the short reign of Rameses IV.
(about 1171—1165 B.C.); but after the latter date we
hear no more of campaigns to reduce the revolted
provinces of those countries into submission. We
may therefore take the year 1165 B.O. as probably
the last of the Egyptian sovereignty in Canaan. Up
to this date there could be no oppression of the
peoples of that country by any of the surrounding
nations, suoh as those described in the book of
Judges. This is obvious; for such invaders would
have to reckon with the king3 of Egypt as well as
the tribes of Canaan. Hence, the series of servi-
tudes recorded in Judges, assuming them to be his-
torical, could not commence until after the year
1165 B.c. Taking this date as a starting point, we
must now find another in the historical period of the
kings of Israel and Judah, from which we can reckon
back.

This required date we obtain from the cuneiform
inscriptions made by the kings of Assyria, more
especially during the period inoluded in the Eponym
Canon ; viz., from 893 to 666 B c. Looking through
the earliest of these inscriptions, we find that Ahab
king of Israel and Benhadad king of Damascus were
defeated at Karkar by Shalmaneser Il. in the sixth
year of that Assyrian king’s reign, which was 858 B.C.
This battle is not recorded in the Hebrew writings;
but we find from the first Book of Kings that Ahab
and Benhadad were at war in all except the last two
and a half years of Ahab’s reign (1 Kings xx. 84;
xxi. 1, 2, 84). It was only during tho first or second
year of their reconciliation that the two kings could
have been allies; whence we find the date of Ahab’s
death and the accession of his son Ahaziah to be 851 B.c.
This in the Bible chronology is given as 897 B.cC;
which is forty-four years too early, the difference
being due to the giving too many years to some of
the reigns that succeeded that of Ahab. Going
backwards, now, from 851, we come to 929 B.C. (in
Bible chronology 975), the date at whioh the two
kingdoms of Judah and Israel commenced, under
Rehoboam and Jeroboam respectively.

Wo have now two dates, 1165 B.c. and 929 B.C.,
embracing a period of 286 years, between which have
to be placed the events recorded in the book of
Judges, the judgeships of Eli and Samuel, and tho
reigns of Saul, David, and Solomon. Now, according
to the Bible chronology, tho total number of years
for this period (made by adding the judgeships and
reigns together) is 468—a total which is very nearly
double the 286 years between 1165 and 929 B.C.
Another and a more simple version of the Bible
chronology for this period is found in 1 Kings vi. 1
This reads:—

“ And it camo to pass in tho four hundrod and
eightieth year after tho children of Israol wore come
out of tho land of Egypt, in tho fourth year of Solomon's
reign over lIsraol....... ho began to build tho liouso of tho
Lord.”

From this statement we learn that the fourth year
of king Solomon’s reign was the 480th year after the
supposed “ exodus” from Egypt. Now, assuming
that Solomon was king for forty years (as stated in
1 Kings xi. 42), the fourth year of his reign was
thirty-six years prior to 929 BC. If to 480 years we
add 86, we get 516 years as that of tho first year
after the Exodus; then, deducting forty years for the
legendary wandering in the wilderness, we obtain
476 years as the period between 1165 and 929 B.C,
an excess of 240 years—the difference between the
two Bible chronologies being eight years.

With regard to the question of history during this
period, we have no alternative than to shorten the
various periods of time that are named between
Judg. iii. and 1 Kings xii. 24. It is not at all im-
probable that the Israelites, as well as other tribes
of Canaan, suffered oppression by the Moabites, the
Midianites, the Ammonites, and the Philistines, as
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related in the books of Judges and Samuel; but not
for the periods recorded in those books. Moreover,
the duration of the majority of the judgeships has
evidently been much exaggerated. We are told, for
instance, that Othniel judged Israel forty years;
that after Ehud had delivered Israel, the land had
rest for eighty years; that Jahin king of Hazor
oppressed Israel for twenty years; that after the
victory of Barak the land had rest for forty years;
that Gideon was judge for forty years; that the
Philistines oppressed Israel forty years ; that Samson
judged Israel for twenty years, and Eli for forty
years; and that Saul, David, and Solomon each
reigned for forty years. These periods of forty,
eighty, and twenty years are on the face of them
fabrications; and since it is now impossible to get
at the correct figures, they must be reduced by about
one-half. Some of the events recorded in Judges
are obviously fictitious, such as the victory ascribed
to Gideon with a handful of only 300 men, and the
alleged feats of the strong man Samson. Others are
simply legendary, and refer to a much earlier period,
such as Barak’s victory over Jabin king of Hazor,
and the war between Benjamin and the other tribes.
These might be struck out altogether. The story of
the Levite and his concubine appears to be also
fabulous ; for besides being the alleged cause of the
war between the tribes, it contains other matter
which is unhistorical. It is stated in Judg. xix. 10
that in this Levite's time Jerusalem was named
“ Jehus," the man and his servant when passing near
it speaking of it as “ Jehus.” But the city of Jeru-
salem was not called Jehus in those days ; we find it
named Jerusalem—that is, “ Urusalem "—on several
tablets in the reign of Amenhotep IV., some centuries
before the period of the Judges. If this portion of
the story of the Levite is untrue, it is probable that
the whole is of the same character.

A most important point, however, in connection
with the OIld Testament history has not yet been
noticed. This is, that all the books composing that
history, as we have them now, are not original
writings, but compilations made many years after
the return from the exile in Babylonia. In order,
then, to test the accuraoy of the present historical
books we ought, as a preliminary, to be able to com-
pare them with the original documents from which
they were compiled. This is now impossible; for
long before the commencement of the Christian era
the original writings had ceased to be copied, and so
passed away. Some of these more ancient writings
are named, as in the following passages :—

Nam. xxi. 14.—*“ Wherefore it is said in the Booh of
the Wars of Yahveh —

Josh. x. 13.—“ The sun Btood still, and tho moon
stayed....... Is not this written in the Booh of Jashar 1"
(See also 2 Sam. i. 18.)

1 Chron. xxix. 29.—*“ Now tho acts of David the king,
first and last, behold they are written in tho History
of Samuel the seer, and in the History of Nathan the
prophet, and in the History of Oad the seer."

2 Chron. ix. 29.—“ Now the rest of the acts of
Solomon, first and last, are they not written in the
History of Nathan the prophet, and in the Prophecy
of Ahijah the Shilonite, and in the Visions of Iddo the

seer f"
The other original documents named are tho fol-
lowing :(—
“ The History of Shemiah tho prophet” (2 Chron.
xii. 15).
“ The Commentary of the prophet Iddo” (2 Chron.
xiii. 22).
“ The History of Jehu the son of Hanani” (2 Chron.
xX. 34).
“ The Commentary of the'fbook of the kings” (2

Chron. xxiv. 27).

“ Tho History of Hozai ” (2 Chron. xxxiii. 19).

“ The Book of the kings of Israel ” (2 Chron. xx, 34),

“ The Book of tho chronicles of the kings of Israel ”
(1 Kings xiv. 19 ; xv. 31; xvi. 27).

“ The Book of the chronicles of the kings of Judah ”
(1 Kings xiv. 29; xv. 7, 23).

“ The Book of the kings of Israel and Judah” (2
Chron. xvi. 11; xxv. 20 ; xxviii. 26).

Not one of these ancient writings has been preserved.
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The present books of Samuel, Kings, and Chronicles
are not identical with any of them. The “ Book of
the chronicles of the kings of Israel ” and the “ Book
of the chronicles of the kings of Judah " are referred
to, in every case, as containing additional particulars,
or a more detailed account, of the reign of the par-
ticular king in question. For instanoe, we read

1 Kings xvi. 27.—* Now the rest of the acts of Omri
which he did, and his might that he shewed, are they
not written in the Book of the chronicles of the kings
of Israel ?”

Where is this book ? It is oertainly not our present
Book of Kings in which it is referred to as containing
further information; neither is it either of our
present books of Chronicles. In the latter books
Omri's name is not even mentioned. On the
Moabite Stone, however, we meet with the name of
Omri as king of Israel. On that record of viotory
Mesha, the king of Moab, says . —

“ Omri, the king of Israel, oppressed Moab many days,
for Khemosh was wrath with his land. And his son
that succeeded him [i.e., Ahab], he also said, I
afflict Moab. In my days he said thus: but | saw my
desire on him and his house....... Now Omri had taken
the land of Medeba, and dwelt therein all his days ano
the days of his son, forty years; but Khemosh restored
it in my days....... And the king of Israel built Atarotb =
and | fought against the city and took it, and slew all
the men of the city for the well-pleasing of Khemos®
and Moab,” etc.

This is not much about Omri; but we see something
of “ his might.” That king did not himself live in
the oities he had taken from Moab; he had merely
placed men of Israel in them to hold them, so that
they might not be retaken. This is the first mention
of any king of Israel or Judah by another nation of
which we have any record.

Besides the original writings already noticed, th®
compilers after the Exile had some other pre-exih®
documents. Foremost among these was a primitiv®
code of laws called the “ Book of tho Covenant
(Exod. xx. 22—xxiii. 83), which was the only one i®
use during the period of the judges and kings. Thi®
was supplemented by tho book of Deuteronomy«
which was mysteriously “ found ” in the temple D
the reign of Josiah (2 Kings xxii.). There were al®
the Yahvistic and Elohistio narratives which a®
now combined in the Pentateuch, besides son®
Psalms, Proverbs, and prophetioal writings.

The earliest of the compilations made were th®
so-called “ five books of Moses,” whioh were com-
pleted in the time of Ezra (458—444 B.C). Tb®
next set of books compiled were those called th®
“ Prophets,” under whioh title were inoluded th®
books of Joshua, Judges, Samuel, Kings, Isaiab«
Jeremiah, Ezekiel, and the Twelve (ie., Hosea t®

Malaohi). These were nob completed until about
200 B.c. Tho last of the compilations to app®@r

were all the other books now in the Old Testament,
commencing with Psalms and Proverbs, and ending
with Ezra—Nehemiah (one book) and Chronicle®’
this division being completed about 100 B.c. It

thus bo seen how very late was tho compilation 0
some of the historical books, especially tho tw°
Chronicles; nor can there be muoh room for surpn®®
if we find that they all contain some interpolate
fictions, though none of them to suoh an extent a

the books of Chronicles. Ab BACADABBA.

(To be continued.)

We do not deal with party politics in tho Freeth*1
except now and then for a special reason connected J
Freethought. We venture to express a hope that *°?SpfG
will not gain the Republican nomination for tho U.S-A- ,g
sidency. The Christian bounder who described T®
Paine as a “ dirty little Atheist,” cramming three he® jjg
three words, and lets the description stand althopg Of
falsity has been pointed out by all sorts and conditio 0
objectors, is too immoral a person to represent a great n
in its highest seat of authority.
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Interview with Henry Burstow.

~here something in the profession of bell-ringing
uat brings eternal youth ? Not quite that, perhaps,
bough it would appear in Henry Burstow’s case, as
yell as in some others of which | have read, that it
Bas good a help to long life as honoring one’s father
anP mother. But | suppose that any hobby, except
aviation, enthusiastically pursued, lengthens life and
Prolongs youthfulness, and so it seems with Henry
orstow. True, he is not quite so vigorous as once,
Q@ when he talks of his earlier years, the twinkle
n bis eyes shows that he is not yet grown old.
“ Call him not old whose visionary brain
Holds o’er the past its undisputed reign ;
If yet the minstrel's song, the poet’s lay,
Spring with her birds or children at their play
Or maiden’s smile......
Stir the few life-drops creeping round his heart,
Turn to the record where his years are told,
Count his grey hairs, they cannot make him old.”

He is the youngest son of his father, and was born
n 1826, when times were very different to what they
,re now. His father and grandfather were both
°ng-lived men, and it has greatly helped him in
Wording Horsham’s antiquities to be able to give
fatho k*8 gra~father’'s experiences, which his
I7> 6r For his grandfather, being born in
tad ' was in the full vigor of his manhood in the
g'bdle of the century before the last. Henry
L2rS'ON8 "an er kad a.ﬁood memory, for out of the
u songs which he still remembers, and still can
t.ng>fifty of them he learned from his father, and
1 a>fie says, was only about half that his father
v, and he has often regretted he didn’t learn the
ber fifty, for his father would have been only too
P8ased to teaoh him if he had asked him.
, What a memory! Time was that once he learnt
li>°°uldn’t forget if he wanted to. Now, he doesn’t
8 80 well to sing some of his songs, for his voice ;3
break when ho comes to the sad parts. |,
0 asked him to sing two or three over for my
yj nefif>can tell how dear and true his voioe still
jil 8 This is one-half of the secret of the weloome
songs always received. Every word was plain for
o 1finkte mear. Amd his remoFy reeckes Back to Wis
* rd'o and his mother’'s knee. He recollects the
dPraS spoken in his presence before he could stand
\ene>and oan recall, as if it were yesterday, the
Ny tone in whioh they were spoken. Some sad
biories ho has, as who has not? but no bitter
g 8 He nurses no recollections of past wrongs,
ffia t 8 a ®OOt* worfi *or a”>and A0 best for those
have been nearest to him. That, perhaps,
am° QY8 *or k*8 being loved and tended now when
~tb 81 Nifl contemporaries have gone. His wife
6\k 8 fiest of wives, his sister—no better woman
Ivefi' There hang their pictures on his wall,
Pai  ~any others, most of them drawn, and many
ecv t8i in colors, by his own hand. The old grammar
liihdi ' long since diverted from its donor’'s last
to* Consideration for the poor children of the
“bret wfii°fi fi0 was fiorn, and since Henr
of 8t°w’s sohooldays twioe rebuilt; the old chapel-
i0 =8 at Oakwood Hill, in which the last wild boar
hyrQ“gland was Killed; Newstead Abbey, Lord
fgv 08 home for a few short years, where his
Qrd"8 waB ~ried (the old man recited to me
togjfi) 1°r word the epitaph engraved upon his

U The poor dog, in life the firmest friend,
The first to welcome, foremost to defend,
Whoso honest heart is still his master’s own,
Who labors, fights, lives, breathes for him alone,
Unhonored falls, unnoticed all his worth,
TJenied in heaven the soul he held on earth :
While man, vain insect 1 hopes to bo forgiven,
And claims himself a sole exclusive heaven.”

I%alV"&S Town Mill; Coote’s Farm, where
h~88 ”~ kO had money he should like to
. fis a house—but he must have a peal of

fifigQar would be no use to him, and some good
“e*x If he ever went to haaven ho should
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want a peal of bells, else he should very soon go
somewhere else to try and find one.

How was it a man so fond of church bells became
a Freethinker? 1 couldn’t find out; 1 suppose it
was gradual. In his father’s boyhood, he said, boot
nails were stamped “ T. P.” (Thomas Paine), so that
they might tread the hated infidel under their feet.
Then Henry Burstow is a shoemaker by trade, and
the smell of leather is well known to promote scep-
ticism. As a young man he used to attend St
Mark’s Church—* To see the girls,” as he puts it.
But for a very long time now he has never been to
church except to pull the bells. When that was
done he came out; and so marked was his non-
attendance that the parsons themselves tackled him
about it. “ Is it true that you are an Atheist ?” “ |
don’t know exactly what I am,” said Mr. Burstow.
In those days he was not quite so outspoken as he
has since become. Many a time since then he has
had long arguments with them, sometimes in the
belfry, which have ended in as friendly a manner as
they began. He does not seem to have any of that
intense hatred of Christianity that some of us feel—
except, perhaps, of the dootrine of eternal torment.
“ What sort of a God Almighty would it be, anyhow,
who could punish his children so 7’ he asks. “ There
are as big lies in the Bible as ever were told by Baron
Munchausen,” is another of his remarks. But the
only time that | heard him say he ever got seriously
angry with Christians was when Mr. Foote was
imprisoned for blasphemy. “ 1 was wild then,” he
said.

There is no horror of death in his mind. When |
went to see him he was warming his hands at the
kitohen fire, and, as he laughingly said, “ | am ready
to go now. | tell my friends sometimes | should like
to wake up some morning and find myself dead. |
never thought | should feel so; I have enjoyed my
life so much; but now I am tired and want to rest.”
I thought at once of Walter Savage Landor’s verses—

“ | have warmed both hands at the fire of life;
It sinks, and | am ready to depart.”

However, in a moment he was talking about his
beloved bells; how he had walked eight miles to
Newdigate when he was a lad, and rung his 720
changes correotly at the first attempt. How, in
after years, he had taught the ringers in all the
ohurches round, and whenever there was a new peal
of bells bought it was always he who was sent for
to teaoh the villagers to ring. At Slinfold (two of
the old bells were craoked and one other was a little
out), when they rang their first 720 ohanges on the
new bells, they gave him 10s. He didn't expect
anything, he said ; which shows his love of his art.
It must have been little money that he earned for all
his long walks and his many hours of labor. When
he taught the ringers at Crawley they always went
to the publio-house for a few songs after the ringing
was over till he started on his seven-mile walk baok
to Horsham. May bell-ringing flourish when our
village churches have long forgotten the droning of
the parson and have been transmuted into sweet
halls of song. wWowW

LABORATORY WORK,

" Gentlemen,” said the professor, ILthis is one of the most
dangerous experiments known to science. The slightest
mishap and the experimentor will be blown to atoms. |
will now step into the next room while my assistant performs
theexperiment."

A WOMAN’'S HUMOR.

“ Madam,” began the man, respectfully, 111 am very
hungry. Could you give me a bit of something ?"

“ 1 will call the dog," the woman replied.

“ 1 am hungry enough to eat tho dog,” the man said, “ but
I'd rather have something else."”

And, woman like, sho went inside and banged the door.



288

SUNDAY LECTURE NOTICES, Etc.

Notices of Lectures, etc., must reach us by first post on Tuesday,
and be marked “ Lecture Notice” if not sent on postcard.

LONDON.
I ndoor.

Queen’s (Minor) Hall (Langham-place, W.) : 7.30, C. Cohen,
“ Religion and Decadence.”

Kingsland Branch N. S. 8.
Stoke Newington) : 7.30, Business—Election
Delegates, etc.

West Ham Branch N. 8. 8. (Workman’s Hall, Romford-road,
Stratford, E.) : 7.30, J. Rowney, “ A Search for God.”

(Mr. Cowell’'s, 44 Jenner-road,
of Conference

Outdoor.
Bethnal Green Branch N.S.S. (Victoria Park, near the
Bandstand) : 3.15, Mr. Darby, “ The Message of Secularism.”
Edmonton Branch N. S.S. (The Green): 7.45, Mrs. Boyce,
a Lecture.
North London Branch N. S. S. (Parliament Hill Fields): 3, a
Lecture.
COUNTRY.
I ndoor.
L eicester Secular Society (Secular Hall, Humberstone Gate):
6.30, Musical and Literary Evening.
Liverpool Branch N. S. S. (Alexandra Hall, Islington-square):
7, Bert Killip, “ Christian Socialism.”

QOutdoor.

Derby (Market Square): Joseph A. E. Bates—Sunday, April 14,
at 7.30, “ Before the Dawn—and After.”

B ulwell, Nottingham (Market Square) : Joseph A. E. Bates—
Monday, April 15, at 8, “ God is Dead”; Tuesday, 16, at 8,
“ In the Valley of the Shadow”; Wednisday, 17, at 8, “ The
Uselessness of Monarchy”; Thursday, 18, at 8, “ Broken
Fetters”; Friday, 19, at 8, The Philosophy of Materialism.”

In Prisonfor Blasphemy. A full and graphic account of s. d.
the Trial and Prison Experiences of J. W. Gott. (Cloth
covers, 2s. 3d.) ... .. 13
The Parson’s Doom. A new pamphlet denounced un-
mercifully by John Bull
Is John Bull a “ Wowser” I An open letter to Horatio
Bottomley, M.P.... 06

Socialism Condemned by Christ. Now being quoted by all
Anti-Socialist Lecturers
F beethouoht Socialist Leaquz, 28 Church Bank, Bradford.

06

THE
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LOOK HERE.

63s. 84s. 105s.
Suits to Measure, sold at all the above prices, according
to the class of shop you buy at, can be supplied by me a"

50s.

Finest goods made and perfect fit guaranteed. Or the
material supplied at 8s. per yard, 56 ins. wide, then you can
have it made up by your own tailor.

B
Best Sunday Boots for Ladies and Gents.
o .
o 12s. 6d. per pair.
T Only highest grade goods supplied.
S Black or Tan. All sizes. Box Calf or Glace.

COSTUME MATERIALS
5s. per yard, 52 inches wide.

These are made from the very best Botany wool in all the
latest colorings. As supplied to the best London West End
shops. Write to-day. Samples free.

J. W. GOTT, 28 CHURCH BANK, BRADFORD.

America’'s Freethought Newspaper

THE TRUTH SEEKER-

FOUNDED BY D. M. BENNETT, 1873.
CONTINUED BY E. M. MACDONALD, 1883-1909.

G. E. MACDONALD oot Edio*
L. K. WASHBURN ..., E ditorial CONTBinn*0"'
Subscription R ates.
Single subscription in advance #3.00
Two new subscribers 5.00
One subscription two years in advance 5.00

To all foreign countries, except Mexico, 50 cents per annum ¢S ~
Subscriptions for any length of time under a year, at the rate
25 cents per month, may be begun at any time.
Freethinkers everywhere are invited to tend for specimen cop
which are *ree.
THE TRUTH SEEKER COMPANY,

Publishers, Dealers in Freethought Books, B »
62 Vebey Street, New York, U-m

SOCIETY

(LIMITED)

Company Limited by Guarantee.

Begistered Office—2 NEWCASTLE STREET, LONDON, E.G.

Chairman of Board of Directors—Mb, G. W. FOOTE.

Secretary—Miss E. M. VANCE.

This Society was formed in 1898 to afford legal seonrity to the
acquisition and application of funds for Secular purposes.

The Memorandum of Association seta forth that the Society’s
Objects are:—To promote the principle that human conduct
should be based upon natural knowledge, and not upon super-
natural belief, and that human welfare in this world is the proper
end of all thought and action. To promote freedom of inquiry.
To promote universal Secular Education. To promote the com-
plete secnlarisation of the State, eto., etc. And to do all such
lawful things as are conducive to such objects. Also to have,
hold, receive, and retain any sums of money paid, given, devised,
or bequeathed by any person, and to employ the same for any of
the purposes of the Society.

The liability of members is limited to £1, in case the Society
should ever be wound up and the assets were insufficient to cover
liabilities—a most unlikely contingency.

Members pay an entrance fee of ten shillings, and a subsequent
yearly subscription of five shillings.

The Society has a considerable number of members, but amuch
larger number is desirable, and it is hoped that some will be
gained amongst those who read this announcement. All who join
it participate in the control of its business and the trusteeship of
its resources. It is expressly provided in the Articles of Associa-
tion that no member, as such, shall derive any sort of profit from
the Society, either by way of dividend, bonus, or interest, or in
any way whatever.

The Society's affairs are managed by an elected Board of
Directors, consisting of not less than five and not more than
twelve members, one-third of whom retire (by ballot) each year,

but are capable of re-election. An Annual General Meeting
members must be held in London, to receive the Report™
now Directors, and transact any other business that may at' téi,
Being a duly registered body, the Secular Society,

can receive donations and bequests with absolute B>
Those who are in a position to do so are invited to ~if
donations, or to insert a bequest in the Society’'s favor '“ joil
wills.  On this point there need not be the slightest apprebe tors
It is quite impossible to set aside such bequests. The esc g of
have no option but to pay them over in the ordinary °° « jn
administration. No objection of any kind has been rfiB ~
connection with any of the wills by whioh the Bool* j

already been benefited. ij
The Society’s solicitors are Messrs. Harper and Battco »

Rood-lane, Fenchuroh-street, London, E.O. o
A Form of Bequest—The following is a sufficient

bequest for insertion in the wills of testators :—& | V>

“ bequeath to the Secular Society, Limited, the sum bf

“ free from Legacy Duty, and | direct that a reooipt

* two members of the Board of the said Society and the be jjie

“ thereof shall be a good discharge to my Exeoutors

“ said Legacy.” ket

Friends of the Society who have remembered it in
or who intend to do so, should formally notify the "eQlLb0 1
the fact, or send a private intimation to the Chairman, eggatf’
(if desired) treat it as strictly confidential. This is
but it is advisable, as wills sometimes get lost or ui’XZ0aY"
their contents have to be established by oompetent testi®
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THE POPULAR EDITION
(Revised and Enlarged)
OF
"BIBLE ROMANCES
BY

G. W. FOOTE.

With a Portrait of the Author

Reynold*'» Newspaper says:—*“ Mr. G. W. Foote, chairman of the Secular Society, is well known as a man of
exceptional ability His Bible Romances have had a large sale in the original edition. A popular, revised, and
enlarged edition, at the price of 6d., has now been published by the Pioneer Press, 2 Newcastle-street, Farringdon-
etreot, London, for the Secular Society. Thus, within the reach of almost everyone, the ripest thought of the leaders
of modern opinion is being placed from day to day.”

144 Large Double-Column Pages, Good Print,

SIXPENCE —NET

Good Paper

THE PIONEER PRESS, 2 NEWCASTLE STREET, FARRINGDON STREET, LONDON, E.C.

national secular

society.
G. W. FOOTE.

~cretary : Miss E M. Vanch, 2 Nowcastle-st., London, E.G.

President:

Principles and Objects.

Secularism teaches that conduct should bo based on reason
ini knowledge. It knows nothing of divine guidance or
torferonce ; it excludes supernatural hopes and foars ; it
J'gards happiness as man’s propor aim, and utility as his
iDoral guide.
.Secularism affirms that Progress is only possible through
8lberty, which is at once a right and a duty ; and therefore
°hs to romovo ovory barrier to tho fullest equal freedom of
ought, action, and speech.
a Secularism declares that theology is condemned by reason
a superstitious, and by experience as mischievous, and
suns it as the historic onomy of Progress.
Secularism accordingly socks to dispel superstition; to
Pread education; to disestablish religion; to rationalise
orality ; to promoto poaco; to dignify labor; to oxtond
the r'al we"'b°ing ; and to realise the self-government of

Membership.

porson is eligible as a member on signing the
lowing declaration f -

A | dosire to join the National Secular Society, and I
edfio myseif, if admitted as a member, to oo-operato in
its objects.”

Occupation

Bated thii............... day Of i 190........

fc,?18 Declaration should be transmitted to the Sooretary
* th a subscription.

Q—~DO0y°nd a minimum of Two Shillings por year, every
hiB*er ia left to fix his own subscription according to
ueeans and interest in the cause.

Immediate Practical Objects.

The Legitimation of Bequests to Secular or other Free-
thought Societies, for the maintenance and propagation of
hetorodox opinions on matters of religion, on the same
conditions as apply to Christian or Thcistic churches or
organisations.

The Abolition of the Blasphemy Laws, in order that
Religion may be canvassed as freely as other subjects, with-
out foar of fine or imprisonment.

Tho Disestablishment and Disendowmont of the State
Churches in England, Scotland, and Wales.

The Abolition of all Religious Toaching and Bible Reading
in Schools, or other educational establishments supported
by tho State.

The Opening of all ondowed educational institutions to the
children and youth of all classes alike.

The Abrogation of all laws interfering with the free use
of Sunday for the purpose of culturo and recreation ; and tho
Sunday opening of State and Municipal Museums, Libraries,
and Art Gallorics.

A Reform of tho Marriage Laws, especially to secure
equal justice for husband and wife, and a reasonable liberty
and facility of divorco.

Tho Equalisation of tho legal status of men and women, so
that all rights may bo independent of sexual distinctions.

Tho Protection of children from all forms of violonco, and
from tho groed of thoso who would make a profit out of their
prematuro labor.

The Abolition of all hereditary distinctions and privileges,
fostering a spirit antagonistic to justice and human
brotherhood.

The Improvement by ail just and wise moans of the con-
ditions of daily life for tho massos of tho people, especially
in towns and cities, whore insanitary and incommodious
dwellings, and tho want of open spaces, cause physical
weakness and disease, and the deterioration of family life.

Tho Promotion of the right and duty of Labor to organise
itself for its moral and economical advancement, and of its
claim to legal protection in such combinations.

Tho Substitution of tho idea of Reform for that of Punish-
ment in tho treatment of criminals, so that gaols may no
longer bo places of brutalisation, or even of mere detention,
but places of physical, intellectual, and moral elevation for
those who aro afflicted with anti-social tendencies.

An Extension of the moral law to animals, so as to secure
them humane treatment and legal protection against cruelty.

The Promotion of Peace between nations, and the Bubsti-
tution of Arbitration for War in the settlement of inter-
national disputes.
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SUNDAY EVENING FREETHOUGHT LECTURES

(Under the Auspices of the Secular Society, Ltd.)

AT

Queen’s (Minor) Hall,

LANGHAM PLACE, LONDON, W.

April 14.—Mr. C. COHEN,
“ Religion and Decadence.”

21.—w p. G. W. FOOTE,
“ Christianity and the Coal Strike.”

28.—Mp. G. W. FOOTE,
“Thomas Hardy on God’'s Funeral.

MUSIC BEFORE EACH LECTURE.
Front Seats, Is. Second Seats, 6d. A Few Free Seats at Back.
Doors open at 7. Musical Program 7 to 7.30.  Lecture at 7.30.

A LIBERAL OFFER—NOTHING LIKE IT.

Greatest Popular Family Reference Book and Sexology—Almost Given Away. A Million sold
at 3 and 4 dollars—Now Try it Yourself.

Insure Your Life—You Die to Win; Buy this Book, You Learn to Live.

Ignorance kills—knowledge saves—be wise in time. Men weaken, Bioken, die—o”

knowing how to live. “ HabitB that enslave ” wreck thousands—young and

Fathers [fail, mothers are “ bed-ridden,” babies die. Family feuds, marital m
divorces—even murders—All can be avoided by self-knowledge, self-oontrol.

lon can discount heaven—dodge hell—here and now, by reading and applying ,
wisdom of this one book of 1,200 pages, 400 illustrations, 80 lithograph» on 18 anatom
color plate», and over 250 pretcriptiont.

OF COURSE YOU WANT TO KNOW WHAT EVERYONE OUGHT TO KNOW-

T he Y oung— How to choose the best to marry.

T he Habbied—Hew to be happy in marriage.

T he Fond Pabent—How to have prize babies.

TnE Motheb—How to have them without pain.

T he Childless—How to be fruitful and multiply.

T he Cubiocs—How they “ growed " from germ-cell.
T he Health! —How to enjoy life and keep well.
The Invalid—How to brace up and keep well.

Whatever you'd a»k a doctor you find herein, or (if not, Dr. F. will answer your inquiry fbee, any time)
Dr. Foote's books have been the popular instructors of the masses in America for fifty years (often re-written, enlarge.®
and always kept up-to-date). For twenty years they have sold largely (from London) to all oountries where English
spoken, and everywhere highly praised. Last editions are best, largest, and most for the price. You may save the P*
by not buying, and you may lose your life (or your wife or child) by not knowing some of the vitally important truths it te

a

Most Grateful Testimonials From Everywhere

Gudivoda, India: " It is a store of medical knowledge in plainest Panderma, Turkey: “ 1 can avow frankly there is rarely is{gﬁ
language, and every reader of English would be benefited ,  found such an interesting book as yours.” —K. H. (Cheria
by it.”—W. L. N. Calgary, Can. : “ The information therein has changed my '

Triplicane, India: “ | have gone through the book many times, idea of life—to be nobler and happier.”—D. N. M.
and not only benefited myself but many friends also.”— Laverton, W. Aust.: “ 1 consider it worth ten times the Prl°
qr. A T. 1 4 have benefited much by it."—R.nM. t o«

Somewhat Abridged Editions (800 pp. each) can be had in German, Swedish, Finnish, or Spanisn

Price EIGHT SHILLINGS by Mail to any Address.
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