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The pickaxe is already laid to the foundation of the
church tower—RICHARD JEFFERIES.

Tennyson’'s God.

renfNI SN *8 8a" bave uttered a striking
« mark in conversation with the Bishop of Ripon.
it ' I8 kard,” the poet said, “ to believe in God, but
f 18 barder not to believe. | believe in God, not

I see in Nature, but from what | find in

mo™M*S ~ears some resemblance to a famous, and
4 j Pathetic and beautiful, passage in Newman’s
{¢Jj? @Ta- Newman said that his whole being wa3
i the idea of God, but when he looked abroad
he f GWor™ to-day, and at the history of past ages,
the <°n”™ Very kittle corroboration of that idea, and

impression made upon him was as though he
ooked into a mirrrr and saw no reflection of his fa.ee.
X@e K ABR sor *be VoTce of GYIGRNCe speaking
pa . be avowed that he might be driven to

~ hejgm; ov even to Atheism.

William Hamilton, the eminent Scotch meta-
~  8i%ian, expressed a similar view before Newman,
ta .in language as plain, though less poetical.

amilton said that the phenomena of Nature, taken
Ik thomeelves, rather supported the Athoistio than
r® Thelstio philosophy. The same position was
‘aken by the Rev. Dr. Irons, in his extremely able
ii’(])s,icti on Final Causes. Practically, too, it is the

Evofl Profe88°r Knight in his Aspects of Zheism,
silent

1 " AN H (ANENAY
WCtP )r/ J%/er@hé”@e”?ﬁﬁarg%s. Wh\évr?nth% teleo-
How bargument is pursued, as it sometimes is even
°rudiF™ "beologianB, they take care to avoid the
Natnr 48 Paley- They see that the theory of
a®tutea a 0®°ti°n bas destroyed the
that h“ ro™eacon’s arguments and illustrations;
before / 8"an”s convicted of having put the cart
of tbO ae horse, of placing the effeot in the position
diaprQ C*Q8e >and that design in detail is absolutely
the tOMe, by modern biology. They therefore present
The w-e@mgical argument in a cloud of metaphysics.
frotQ . om and goodness of God is not demonstrated
jaws =l"?Parfect human eyes and ravenous shark’s
large» It *8 demonstrated by what is called the
prod0 \lew °f the world-process. Evolution has
latefl °ea Pro8res8 on this planet, and God is postu-
Thia aa bhe presiding genius of the whole movement.
s°phi Nas done by that popular, but shallow and
PfofeStlCal, b°ok on the Ascent of Man by the late
a Bin,80r Drummond; a book which never satisfied
stin e 6 ~believer, although it served, and perhaps
retaineGrve8' as an excuse to many Christians for
8cien0IDg bhe faith of their childhood in the light of
Ten8 an”™ *n the age of Darwin,
bat aa ~80n hnew enough of nature, not as ascientist,
logiCai an acourate observer, to settle the old theo-
of tbQ d°°trine of the striot justioe and benevolence
i7nsic:@ufcor-  Dong ago, in In Memoriam, he simply
i"OQJs ebat “ God was love indeed, and Love crea-
>htoOfb al ,aw»” for he perceived that “ Nature, red
Qeed.* t claw»with ravin shrieked against the
to be'l- ft is not surprising that ho found it “ hard

fl>r°Vve ®°N-"  The difficulty came from the
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suggestions of his intellect. But why did he find it
“ harder not to believe in God”? No doubt this
difficulty came from the suggestions of his emotions.
It was terrible to run counter to the ideas of his
early training and the very first principle of his in-
herited faith. Besides, the poet had a strong belief
in a future life, though not the future life of the
orthodox Christian, with its fantastio heaven and its
tragical bell. In a conversation with the Queen, he
“ spoke with horror (she says) of the unbelievers and
philosophers who would make you believe there was
no other world, no Immortality.” He also said that
God would be “far more cruel than any human
being ” if he did not compensate us for the sorrows
and sufferings of this life, and restore us to the
society of those we have loved and lost. Evidently,
therefore, a God of Love was necessary to Tennyson,
by no means as an intellectual demonstration based
upon the phenomena of the universe, but as an emo-
tional demonstration based upon the craving for
another and a happier existence. Such an existence
was longed for, and therefore it was certain; a God
of Love would ensure it, and therefore he existed!
The logic of it is childish, but the sentiment is
pathetic. God becomes the dot to complete the
believer's “ 1.” A ruddy drop of heart’s-blood, shed
in anguish, dilates until it suffuses with a roseate
hue the whole heaven of imagination.

Shakespeare was a far greater poet than Tennyson,
and a far profounder and more majestio thinker than
Tennyson. Ho understood this pathetio fallaoy of
the human mind. With the way he had of insinu-
ating the subtlest things where they were sure to be
overlooked by the superficial, he pointed out, as he
dropped from the celestial heights of that glorious
passage on the “ trioks of strong imagination,” that
poor human nature is so constituted that when it
“ comprehends some joy” it “ apprehends some
bringer of that joy.” So the emotional believer
postulates God in order to provide (as he thinks) for
the completion of the great sum of his desires.

Tennyson believed in God simply from what he
“ found in man,” inoluding this longing for immortal
life—which, after all, is only the psychological side
of the physical law of self-preservation. Just as a
rioh man wants to feel that he will never become
poor, so a living man wants to feel that he will never
die. But how many of those who desire to live on in
another world would be perfeotly satisfied to live on
in this world if they had the chance? Probably an
overwhelming number. They are more filled with
the lust of life than with the joy of life. It is a
blind, passionate instinct, which is only conquerable
by a continuous exeroise of the higher reason.
Sometimes, indeed, it stands between absolute
despair and aotual snioide; for, as Byron pointed
out, the lust of life is often strongest in those who
wish the most to die.

Let us not close these observations, however, with-
out remarking that Tennyson’s God was at least a
civilised conception. The poet did not believe that
the Deity could burn a poor worm for ever. He
scorned the doctrine of everlasting punishment. He
held it was impossible that God would ever ask us
what creed we held. He appears to have thought
with Pope that “ He can’t be wrong whose life is in

the right. G. W. Foote.
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Twin Spirits.

The Rev. Dr. Orchard, who runs a wisdom-while-
you-wait column in the Christian Commonwealth, was
recently asked to give his opinion aB to the rightful-
ness of a Christian being engaged in the drink traffic.
Personally, | quite agree with Dr. Orchard when he
says, in the course of his reply, that there are worse evils
than alcohol and greater sins than drunkenness. The
correspondent’s query is only noticeable because it
illustrates the curiously morbid, one-sided, and in-
effective moral notions developed by Christian intro-
spection. Over-indulgence in alcohol is an obvious
evil, and the drunkard is an obvious nuisance. No
one that I know of defends either—which is, perhaps,
the reason why so many of the clergy exhaust them-
selves in denouncing both. It is so nice to advertise
oneself as a rabid social reformer and be quite sure
that no one in the congregation is offended. But
there are other methods of getting a livelihood that
involve baleful consequences beside that of selling
drink; and there does not seem any real necessity
for denouncing the one who does so as a moral
monster, or treating oneself as an incipient oriminal,
because one happens to be mixed up with the traffic.
In social life we are so bound up together that | do
not see how we can live at all and be quite sure that
we are not profiting from an occupation that
tends to injure someone or the other. Personally,
I should not care to be in the drink business, nor
hang about a public-house in the capaoity of a cus-
tomer. But, then, neither should 1 care to be a
parson, or hang about a churoh in the capaoity of a
worshiper.

Dr. Orchard, I am bound to say, deals with this
particular correspondent in a generally commendable
manner, but he says something in the course of his
reply that may serve as a text for yet another homily.
“ It is my conviction,” he says,

“ that men turn to drink to find an easy way out of
ennui and depression ; an escape from the uninteresting
tameness of their lives and thoughts. It is not without
consequence that Paul says: ‘' Be not drunk with wine,
but be filled with the spirit.” The first is a degraded
imitation of the second.”

Now, unquestionably, this contains truth ; but it
is not by any means all the truth, nor yet the most
important aspect of the truth. There is a deeper
biological truth, and a deeper psychological truth,
underlying this question of alcoholism, and one which
has a not unimportant bearing upon questions of
religion. Depression or trouble may drive some
people to drink, although I am not quite sure bow
often we mistake the nature of the cause. Certainly
all people who are depressed or in trouble do not take
to drink; and others who are in neither the one con-
dition nor the other do take to drink. And it is a
guestion of how far these states of mind are the
occasions for drinking rather than a oause of
drinking. The true alcoholist appears to drink
because of the mental effects that alcohol produces,
and for no other reason. If I may cite my own
experience, any form of alcohol is distasteful to me
the moment it begins to exert an influence on my
mental faculties. But this appears to be the stage
towards which the true alcoholist is striving, and the
stage in which he desires to remain as long as pos-
sible. And between this desire and one’s social state
there seems the slightest possible connection.

In this connection | think Dr. Archdall Reid may
fairly claim to have made good the theory associated
with his name. Qe points out that people to-day
vary in their resistance to alcohol as they vary in
their resistance to disease. To some its effeots are
pleasing, and therefore desirable ; to others its effects
are displeasing, and therefore undesirable. But when
alcohol is introduced among a new people the power
of resistance to it is very small indeed. It deoimates
them as does smallpox, or consumption, or even
measles. The evils of alcoholism develop in their
most aoute form, and those who are most susceptible
to its influence are Killed off, leaving behind them to
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perpetuate the race such as evidence some power of
resistance. In this way alcohol acts as a true elimi-
native force, and a cause of evolution in the race.
Thus it happens that those peoples who have known
the use of alcohol for the longest period are to-day
the most sober. The most drunken nations are
those who have used alcohol—on any general scale—
for the shortest time, and so have not undergone o
complete an evolution against its influence.* If tbi8
be accepted as sound, it is obvious that the sugges-
tion that people drink for the reason named by Dr.
Orchard does not carry us far in understanding the
drink question.

From this point of view, too, there is a curious
analogy between the alcoholist and a certain type ¢*
religionist—the type that revels in a “ good time
at an evangelistic or revivalistic gathering. The
one does, indeed, get “ drunk with wine,” while the
other gets “ filled with the spirit.” This latter tyPO
looks back upon its last “ experience meeting ” with
much the same feelings that adrunkard looks back upon
his last “ spree,” and forward to the next gathering
in the same way that a drunkard anticipates his next
“burst.” In both cases there is the recolleotiou
and the anticipation of a mental and emotional
debauch. Both cases imply a curiously emotional an»
unstable character, and in both cases this is most in
evidence during the same life period. Dr. Starbuok8
investigations, for example, showed that practically»*1
cases of real religious conversion occurred before the
subject reached twenty-five years of age. And, o“
the other side, ninety per cent, of the confirm®»
drinkers in the country began to drink within the
same period. Much the same thing holds true of
epilepsy and insanity. Once a person gets safe*?
beyond his first quarter of a century, he iB tolerably
safe. An immunity is developed, the tastes and ten-
dencies of the organism become disciplined an»
restrained, even some physioal or chemical chang0
may ocour. In any case, the fact remains.

Dr. Orchard says that getting drunk with wine 10
only a degraded imitation of getting filled with tbO
Spirit. By this is meant, | presume, that one m»?
get from religion the feeling of exaltation that somO
people seem to derive from drink. And with tbi0
statement | do not know that | have any serim®
quarrel. It appears to be one that is very like*"
true—or, at least, to contain a truth. If we »
indeed take, instead of the truo alooholist, the no»0
who seizes drink because he believes it will lift b1
above certain troubles, or relieve him from a feel*»»
of depression, wo may say that drink and religion
two forces in his environment, either of which
serve his purpose, while which he takes will depen
upon sheer accident. He may find the exciter®0»
he is seeking in the emotionalism of a religl>
meeting, or he may find it at the publio-house b®"
And while the company of the religious meeting 1
sufficiently attractive, and the faro sufficient'
titillating, the man will be kept from drink. So boo
as either lose its force, wo have the fa»3 O.
phenomenon of “ backsliding.” A constant stij®
lant is needed, or is at least looked for, and it will
found in one of several directions. .

This seems to me the psychology of the situ®®1 /
and it does not need any elaborate spiritual!8
theory to explain it. | am not, be it noted, deafly
with the case of what | consider the true alcoho’
that | regard as coming under quite different o
siderations, and it has yet to be shown that relig
is capable of dealing with him. But it mfl*]j0oa
granted that so far as a religious gathering 8°PP:

a form of mental intoxication, it may satisfy » tJTf
Whether, from a social point of view, it is better »
the man who is merely seeking to be “ lifted ou ~
himself ” for awhile to turn to religion th»0 e
drink, is very often a debatable question. 1t j9 i
his mind is not confused with drink, but it i9
religion; and one may distort his views of sooia
as much as the other. Sooially, the main evil

* This same argument seems to hold good with r?hatjOos

opium. Curiously enough, too, Dr. Nansen notes the ,nl
effects of tea on tho nervous systems of the Esquimaux.
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class of drinker is negative. It prevents them doing
their duty as citizens. But the evil of getting “ filled
Witk the Spirit " is both negative and positive. It
not only prevents a man aoting in the proper manner
fewards otherB,uas.:ds.seen by his treatment of those

contrary opinion to his own, as well as by over-

sorption in religious ideas, but it impels an active

d mischievous interference in social affairs. One
1 . °nly mention here the history of Sabbatarian
gislation, with its demoralising influence, or the
j » ? 611088 a prurient Puritanism, which, by

elhng bo constantly upon unclean things, has

cceeded in fixing attention upon them, making
|.ean things unclean, and so eventually debauching
o mind more effectually than was ever done by
®most ardent pornographist.

,careless reader of the above may draw the
elusion ~*at |1 have managed to provide a very
nerta function for religion—that of supplying a
2 “ stimulant in place of drink. A careful reader
* > however, draw a different conclusion. For,
r .. °nflh for brevity’s sake | have referred to
®ugion, it is obvious that the active influence is

at of religious people. And | have never seen
eason for denying that those who are inclined to
eek distraction in drink—a form of social imitation
~~may be restrained by the advice and the society of
t nui?her of men and women who will provide dis-
sction of another kind. This, as a matter of fact,

Cnrs. quite apart from religion. It can be seen
Perating in all directions. Political or social

Maainfanceship will do it as effectively as religious

guaintanceship. And when a number of religious
~en and women get hold of a likely case, advise
0 ?*. company him, teach him to respect their
andDl’n .°~ him, and provide him with the interest
str excjk°menti of religious meetings, it would be

auge indeed if the normal consequences of human

Whefla”~On not ensue. Only | quite fail to see
this has to do with religion, as such,

ad rQ¢ ~ *8 as8ociatcd with religion. That is

tia?? 1™ 6 onG won”ers f°r how long an essen-
as ” 80pial phenomenon will continue to be counted

f Pccaliarly a consequonce of religious belief. The
it° human association is, of conrse, patent to all;
jj8 Slgniflcance is not no generally recognised. And
r ].°.ne wished to frame an indictment against
hen8'0118 hehef in the fewest words, it could not be
rej. ,r done than in pointing to the way in which
f ’'Sious beliefs have prevented the emergence of a
Soc ®@If-c°nsci0UBNOS8 of the reality and nature of
irnla. ~a”~ons. Had religion not obsoured this
hav°rfant aspect of life, the world by now might
'vo "realised the true nature of the social forces. It
cha ™ ~ave 8een ”“hat the modifiability of human
fonr is a sooial task, and the worst of all
of d cations for the work is that of a belief in a set
br_ = r*es that owe theirorigin to the unenlightened
N 1Q °f the savage, and their development to the
8t deplorable period of European history.
C. Cohen.

co

The Church and the Age.

5%%% Aurch wo understand the institution, the
know °rS  wbioh call themselves, and are generally
~bet)?" aS Christians. To us it is wholly immaterial
AnKjj Or this institution be Catholio or Protestant,
ruaillJCan °r Nonconformist. Whilst in Catholic
and wPi~c”~stant worship is described as sinful,
CatijQi- 18t the majority of Protestants regard
Christ/0 Worship as almost hopelessly corrupt, non-
are a ?7n8 are convinced that all forms of worship
dioQt delusion and a snare, and that all Christian
and 08 r®preseqt so much misused and wasted time
8how t>°r* ' aQd the purpose of this article is to
fled in “his conviction is being increasingly justi-
the twentieth oentury. Our contention is
| ? life 1 Churches are rapidly losing touch with
by me the age. This is reluctantly admitted
~hose fame in their own communions is
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firmly established. The Rev. Principal Adeney, who
is now contributing a series of articles on the subject
to the British Cougregationalist, pertinently asks,
“ How many people are there among us who aotually
prize the privilege of Church membership, as un-
doubtedly it was prized at Jersualem and Antioch,
at Thessalonica and Corinth, in the days of the
ApostleB ?”  “ The worst feature of the case,” Dr.
Adeney confesses, “ is the Church’s loss of faith in
itself.” That is to say, the spirit of the age has
crept into the Church to such an extent as to blight
its sense of its own spirituality. The spiritual world,
for which the Church is said to stand, is fading away
out of the mind of men, and, naturally, the organisa-
tion that formerly stood for it is no longer needed ;
its survival would be an anaohronism. The Princi-
pal does not seem to realise that the decline of
interest in religion is a symptom of progress, that
the vanishing of the spiritual world means the
triumph of reason over fancy, and that in proportion
as people lose their belief in an immortal soul they
concentrate attention upon the body and its needs.

Etymologically, the word *“ ohuroh” means the
building in whioh Christians habitually meet for
worship, and is probably of Celtio origin, though
closely akin in form and sound to the Greek, kuriakon.
In the Celtic dialects it signifies a circle, and it is
well known that the sanctuaries of German and
Celtio nations were always oircular. Kuriakon,
however, denotes the house of a master or lord. But
the Greek term of whioh our English “ church ” is
usually a translation, is not kuriakon, but ekklesia,
and overy student is aware that ¢kklesia was the
name of the assembly of the whole body of citizens
in a free Greek State. Thus we learn that originally
the Church was exclusively a secular and political
organisation. It is also admitted that the religious
character of the Church is not of Christian origin.
The late Dr. Hatch discovered that there were guilds
and clubs in the Greek cities, established by the
devotees of various cults who met for common
meals, which developed into the notorious love-feasts
of the early Christians. “ All this,” Dr. Adeney
acknowledges, “ was a model for the Churoh, ready
at hand. We might say that in these respects the
Churoh idea was in the air, that the Apostles
followed the fashion of their age.” Here we have a
Christian scholar cheerfully ignoring the Divine
origin of the Churoh, and familiarly referring to the
Apostles as merely following the fashion in its insti-
tution. They modelled it, not on a special revelation
from the Lord Jesus, but on establishments already
in existence round about them.

Naturally Principal Adeney did not intend to
ignore the Christian origin of the Church, for he
goes on to speak of Jesus as the real founder of it.
He treats as genuine the references to the Church
asoribed to him in the Gospels. Another Christian
scholar, M. Alfred Loisy, in a brilliant article in the
current Hilbert Journal, is more oritioally consistent,
and ventures to characterise the Christian religion

thus:

“ Less than thirt?/ years after the death of Christ a
religion had issued from the Gospel [of Jesus, which was
not a religion] ; and this religion was not a split from
Judaism, it was not a heresy or schism which would
have broken Judaism up; it was an independent
religion, and one which was even to detach itself from
Judaism before the first generation of believers had
disappeared. This birth of a now cult, which came
into being in the full daylight of history, continues to
be for us a problem in many respects unsolved. It was
not due to the will nor to the direct action of Christ.”
According to this French divine Jesus not only never
dreamed of such an institution as the Church, but
never even thought of founding a new religion.
“ The solo matter at stake was always the triumph
Israel and its God.” Firmly believing in the
historicity of Jesus as the supreme preacher of the
Gospel the fulfilment of which “ would have been
the final establishment of the Jewish religion in the
kingdom of God,” M. Loisy does not hesitate to
affirm that the religion which bears his name did
not exist in any form whatever till after his death.
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Both the Church and Christianity originated in a
later age than the one in which Jesns is supposed to
have lived. Surely this is the most remarkable view
ever propounded in a theological magazine, because
it is essentially identical with the view held by the
Secularists. As the Church has always existed for
the purpose of preserving and propagating the
Christian religion, it is a perfectly relevant question,
How did such a religion come into being? We have
seen how the idea of a Churoh was borrowed from
Paganism, how the love-feasts were an adaptation of
the common meals partaken of in Greek guilds and
clubs, and we shall not be surprised to find that the
Christian cult itself was constructed out of several
prior cults. M. Loisy assures us that this was
certainly the case. He states that at the beginning
of our era the Western world contained several
religions of the East which endeavored to charm man-
kind by assuming the form of mysteries. Each of
these cults promised salvation to the initiates, which
salvation was made possible through the death and
resurrection of a God or a God-man; and there
resulted the closest union and communion between
the God and his worshipers. Demeter, Osiris, and
Attis were deities who shared their joys and sorrows
with their votaries. The rites of Mithraic initiation
involved seven degrees, though they are not known
to us in detail; but “ part of the object of initiation
was to unite the devotee to the God, to assimilate
him to the Sun and to Mithra, and to prepare him a
place in heaven near to these.” M. Loisy adds the
following important statement: —

“ Mitbra also had bis baptism; and Tertullian, fol-
lowing Justin Martyr, informs us that be had in like
manner bis loblation of bread,” a sacred banquet, the
representation of which is seen on monuments, the pre-
figurement, no doubt, of the heavenly banquet, since it
corresponds in the mythical legend to that which
Mithra took with Helios before ascending to the sky.”

These religions had lost their national character,
and they were addressed to all without distinction,
and their one object was to achieve the happiness of
man.

Now, M. Loisy’s contention is that the Gospel of
Jesus, which concerned itself solely with the salva-
tion of lIsrael, “ became a myth of universal salva-
tion,” in which Jesus, instead of being the King of
Israel, became the King of the elect throughout the
world. Take the following bold statement.—

* He was a Savior-God, after the manner of an Osiris,
an Attis, a Mithra. Like them, he belonged by bis
origin to tho celestial world; like them, he had made
his appearance on the earth ; like them, ho had accom-
plished a work of universal redemption, efficacious and
typical: like Adonis, Osiris, and Attis, he had died a
violent death, and like them he had returned to life;
like them, he had prefigured in his lot that of the human
beings who should take part in his worship, and com-
memorate his mystic enterprise; like them, he had pre-
determined, prepared, and assured the salvation of
those who became partners in his passion....... And the
Christian myth was no more a fact of history than were
the Pagan myths; the Heavenly Man of Paul was no
more a real person than Attis; the idea of universal
Salvation by the death of Christ was no more consistent
in itself than that of salvation procured by tho death of

Osiris. These are analogous conceptions, dreams of
one family, built on tho same themo with similar
imagery.”

That the above statement is true has been proved
beyond the possibility of a doubt from the dateable
Hermetic Writings, of which Dr. Flinders Petrie
furnishes such a full account in his Personal lieligion
in Egypt before Christianity. In the Kore Kosmou
alone, the earliest of those interesting writings,
clearly belonging to 510 B.c., we find the doctrines
of the Fall, the Trinity, and Salvation by “ the
Divine Efflux, Osiris and Isis.” Then come other
documents, such as the Sermon of Isis to Horns, the
Definitions of Asklepious to King Ammon, and the
Perfect Sermon, the latest of which must be thrown
back as far as 840 B.c. There is also a fascinating
series of undated writings; but Dr. Petrie assures
us that “ the Hermetic books as a whole seem to
hang together, and to belong to one general period,
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500—200 B.C.” In these documents we can trace the
gradual evolution of nearly all the great, fundamental
Christian dogmas which Paul declared to have come
to him in a special revelation from heaven. The
truth is that practically all the ideas now held as
essential in Christianity “ were already a part of the
general religious thought and phraseology of serious
persons in the first century,” when Christianity i8
alleged to have been founded by Jesus Christ. The
Christian myth-makers borrowed and assimilated
them from the Pagan cults, and then deposited them
in the Church, itself borrowed and assimilated, and
now gloried in as an institution that owed its origin
to the Son of God incarnate.

Now, to the question, why Christianity survived
and all the cults from which it borrowed perished?
the answer is exceedingly simple. Christianity
survived in consequence of its connection with the
Church, and the Churoh survived because of it8
adoption by the State as a special department. 1°
short, the Church saved Christianity, and Constan-
tine the Great saved the Church. At no period can
it be said of Christianity that it saved the Church.
At last a mortal enemy of both has stepped in and m
already laying the axe to their roots, and they are
both visibly tottering to their doom. That enemy ifl
knowledge, which, as it grows and spreads, is dis-
covering and laying bare the actual facts concerning
the origin and history of the Church and its deposit.
We have no idea what M. Loisy’s present position in
relation to the Church is; but wo do know that hi8
Hilbert article will do much to open people's eyes to
the utterly irrational character of all Christian claims.
The Church is unaooeptable to the present age be-
cause it is becoming more and more clear to the man
in the street that it enshrines a superstition which
ought to have shared tho fate of tho Pagan oults
from which it got its very being. Knowledge is the
only truo savior of the world. Give it fair play and
it shall win the day. j T Lloyd.

Mr. Gladstone and Genesis.

“ And when some chieftain, famous in political warfare,
adventures into the region of letters or of science, in fuli
confidence that the methods which have brought fame »nd
honor in his own province will answer there, he is apt t0
forget that ho will be judged by these people, on wborn
rhetorical artifices have long ceased to take effect, and to
whom mere dexterity in putting together cleverly ambiguou®
phrases, and even tho great art of offensive misrepresent»"
tion, aro unspeakably wearisome. And if that wearines
finds its expression in sarcasm, the offender really 'ia8,n?
right to cry out. Assuredly ridicule is no test of truth, bu
it is the righteous meed of some kinds of error.” —P bofbhsoB
Hoxley, lllustrations of Mr. Gladstone’s Controversial Methods.

“ Extinguished theologians lie about the cradle of At
science as the strangled snakes beside that of Hercules, ana
history records that whenever science and orthodoxy have
been fairly opposed, the latter has been forced to retire fro'l
the lists, bleeding and crushed, if not annihilated.
orthodoxy is the Bourbon of the world of thought. It learn
not, neither can it forget; and though at present bewilder®
and afraid to move, it is willing as ever to insist that tn
first chapter of Genesis contains the beginning and the en
of sound science, and to visit with such petty thunderbolt
as its half-jiaralysed hands can hurl those who refuse
degrade Nature to the level of primitive Judaism.”
rassoR Huxley, Lay Sermons (1874), p. 277.

In dealiDg with the works written by great men i°
support of religion, we muBt not forget Mr. Glad-
stone’s defence of the Creation Story in Genesis.

Just as the intellectual world, including many dig'
nitarios of the Established Church, had settled down
to an acceptance of the fact—gross as a mountain
to anyone with even a surface acquaintance wit
modern science—that the first chapters of Gen®8L
were mere fables of primitive ignorance, than they
were astonished by the amazing speotaole of J» '
Gladstone publicly reproving—in the Nineteen ™
Century—a learned French Protestant writer, *
R~ ville, for speaking of the tradition in Genesis
no more than “ a venerable fragment, well deserv
attention, of the great genesis of mankind.”

Mr. Gladstone, in his most authoritative and P »
pous manner, undertook to enlighten Dr. Rvil 0



OCTOBER 22, 1911

to the historical and scientific value of this Hebrew
legend, and declared that the order of creation as
given in Genesis was in agreement with that affirmed
by natural science in our time—*“ may be taken as a
demonstrated conclusion and established fact.”

This attempt to pour the new wine of science into
the old Hebrew bottles aroused the indignation of
Professor Huxley, who determined to settle the
Question once for all, and at the same time to ad
minister a much needed ohastisement on the old
parliamentary hand. And he did.

It was a case of bows and arrows against magazine
rifles, or one of the old wooden battleships matched
with a Dreadnought. Mr. Gladstone cited Cuvier,
Sir John Herschell, and Dr. Whewell in support of
bis case; hut, as Huxley remarked, Cuvier was the
only relevant authority, and he had been dead fifty
years; and since then “ not only a new world, but
new worlds, of ancient life have been discovered.
And he observed :—

“1f Mr. Gladstone’s latest information on these
matters is derived from the famous discourse prefixed
to the Oasemens Foaailca, | can understand the position
he has taken np ; if he has ever opened a respectable
modern manual of paleontology or geology, | cannot.
For the facts which demolish his whole argument are
of the commonest notoriety.”*

Huxley demonstrated the incompatibility of the
account given in Genesis with the faots as given by
science. He satirises Mr. Gladstone's authoritative
Oxposition of the meaning of Genesis by saying:
desire to cast no shadow of doubt upon, but on the
pontrary marvel at, the exactness of Mr. Gladstone's
~formation as to the considerations which ‘ affeoted
bhe method of the Mosaic writer.”” With regard to
Gladstone’'s futile wrestling with the faot that
Genesis declares that reptiles were created after
birds, Huxley observes, “in the atmosphere of
aoience it really is of no avail whatever to shut one’s
eyes to fact, or to try to bury them out of sight
hnder a tumulus of rhetoric” (p. 169). And again,
replying to Gladstone’s revised version of Genesis
~ith which he returned to the fray, Huxley re-
marked :—

“ 1 must honestly confess that notwithstanding long
and painful strivings after clear insight, I am still
uncertain whether Gladstone's ‘ Defenco’ moans that
the great ‘plea for revelation from God’ is to bo left to
perish in the dialectic desert; or whether it is to bo
withdrawn under the protection of such skirmishers as
are available for covering rotreat ” (p. 107).

And aa tO the various interpretations placed upon
Gio meaning of Genesis, Huxley observes that if he
~ppposed the account to bo inspired, as Mr. Gladstone
jjto. he could not imagine the Supremo Being
‘finable to frame a form of words which should
accurately, or, at least, not inaccurately, express His
°"n meaning."

“ It is sometimes said that, bad the statements con-
tained in tho first chapter of Genesis been scientifically
true, they would liavo been unintelligible to ignorant
People ; but how is tho mattor mended if, being scienti-
fically untrue, they must needs bo rojected by in-
structed pcoplo ?” (p. 182).

Wo have met pious people who have claimed that
Gladstone demolished Huxley. They evidently had
£0ver read either side of the dispute. For Mr.
N‘adstone, in solemnly reproving Dr. Rdville,
imclarod that it was not a question hero “ of a
°% poem, or a skilfully constructed narrative,” hut
* Question of natural soience, whioh, he affirmed,
?6®onstrated the truth of the Creation Story. But,
Q bis reply to Huxley's trenchant attack, this
Pusition is given up, and he pathetically complains :

5*0 THuxley] holds the writer responsible for
Ae°ntific precision. | look for nothing of tho kind.
"....He thinks it is a lecture. | think it is a
®rtnon” ; but, of course—as Huxley pointed out—it

not he who asoribed scientific precision to the
nter of Genesis, but Mr. Gladstone himeelf, and
fhixley remarks that Mr. Gladstone appears to con-

der that the difference between a looture and a

Huxley, Science Hebrewgand Tradition, p. 144.
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sermon is “ that the former, so far as it deals with
matters of faot, may be taken seriously, as meaning
exactly what it says, while a sermon may not” ;
and, further, “ Mr. Gladstone’s definition of a sermon
permits me to suspect that he may not see much
difference between that form of discourse and what |
call a myth.”

When John Morley came to write the life of
Gladstone, he found the controversy with Huxley so
hopeless that he ignored it altogether; to tell the
truth about it would have been too humiliating
to his hero, so he left it severely alone.

Even a popular work like Chamber's Encyclopedia,
in the article “ Creation,” by that evangelioally pious
professor, Henry Drummond, dealing with this
subject, says i—

“ An attempt by Mr. Gladstone, so recently as 1885,
elicited a reply from Mr. Huxley, who, in the name of
modern science, not only repudiated the immediate
theory, but made it obvious that no reconstruction
along that lino was ever likely to square with acknow-
ledged facts of science.”

As Mr. Benn truly observes, in his History of
English Rationalism in the Nineteenth Century :—

“ Not merely in good temper, not merely in powers of
sarcasm, not merely in literary skill, but also in erudi-
tion and logic, he [Huxley] proved himself Gladstone’s
master, and inflicted such punishment on the old
parliamentary hand as in the course of a long and
varied experience had never befallen him from either
side of tho House of Commons ” (vol. ii., p. 455).

The next time Mr. Gladstone ventured upon a
defence of the Bible he contributed it to the pages
of Good Words, where he was safe from attaok, the
articles being afterwards published under the title
of The Impregnable Rock of Holy Scriptures, in which
he displays all tho verbosity and dexterous juggling
with words which brought him fame in his parlia-
mentary oareer.

W. Mann.

RETRIBUTION.
An angle worm was crawling forth to view the morning
fair,
sparrow spied tho lowly worm—and ate
there;
But hardly had tho sparrow gulped tho wriggling morsel
down—
When the bird was in tho stomach of a weaBcl sleok and
brown ;
And barely had tho weasel timo to make a meal and run,
When a hawk swooped down upon it—and tho weasel’s life
was done.
And thus it went: A prowling wolf, obeying hunger’s call,
Pounced nimbly on tho sated hawk—and ato it, bones
and all,;
And scarcely had tho wolf had timo co oat, and lick its paw,
Ere it was dead—and buried in a famished lion’'s maw;
Then the lion turned to slink away, but a rifle bullet sped—
And all at once tho king of beasts was numbored with tho
dead.
That night the human hunter, knooling on tho lion's skin,
Bosought tho God of one and all to cleanso him from all sin;
And ended his petition thus: “ 0 Lord, with heart and
mind
thank thee that thy righteous laws are morciful and
kind !'”

Of course, to carry out and finish up the scheme and plan

Of retribution, it's arranged that the Devil take the man ;

But ono thing | can't understand—my wits may bo too
slow—

Is: Who's to kill tho Devil ?
know.

it then and

That's tho thing | want to
—James Ball Naylor.

Two sailors entered a tabernacle at Portsmouth, where a
revival was going on. Several of the “ workers " described
themselves as vilo sinners, brands plucked from tho burning,
and tho like. Ono of the tars, believing thoir statements,
whispered his mate: “ D'ye hear what damned scoundrels
wo have got among Jack? Let’s sheer off before the whole
crew aro sent to blazes.”

dWe've all boon converted,” said the pious shopkeeper,
“and can't sell milk on Sunday; but we can oblige you if
you come round tg the back door.”
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Acid Drops.

Being asked what he and his fellow-crusaders were going
to do against the Wells-and-Moir fight, the Rev. F. B. Meyer
blandly said he didn't know. They would continue to pro-
test against glove-fights generally, but they had not decided
to agitate against this particular encounter. In the present
case, the fighters were fairly matched, and there was no
danger of a black man winning. What a consummate
hypocrite and busybody this Meyer is 1 What on earth has
he to do with whether boxers are fairly matched or not?
That is a question for themselves and the referee—and, if it
goes far enough, for the police. The black man winning is
quite another question. That was the real danger—although
Jesus Christ himself, if he ever lived at all, must have been
half a black man himself. Then there was, as Johnson
notices, the good virtuous advertisement gained at his
expense ; and, finally, the gratified envy of knowing that the
black man wouldn’t bo allowed to win that ¢£6,000.

Mr. Meyer frankly confessed at Whitfield’'s on Sunday
that he did not intend to try to stop the Wells and Moir
fight. Asked “ why ?” by members of the audience, he had
to confess just as frankly that “ no racial question was
raised.” That'sit1las we said all along. The talk about
“ brutality,” “ degrading and disgusting spectacle,” and so
forth, was all meant to stop a black man from beating a
white one in a fair and equal encounter. The mountain has
labored and brought forth this dirty disreputable little mouse.

Evidently some of the Nonconformist clergyman are
envying the Rev. F. B. Meyer the advertisement secured
over the Johnson-Wells’ episode. The Rev. Stanley Parker,
of Newcastle-on-Tyne, accordingly wrote Johnson a coolly
impertinent letter, inviting him to enter the ring as an
evangelist, presumably under the generalship of the Rev. S.
Parker. Seen at the Newcastle Theatre, where he is
appearing nightly, Johnson authorised the following reply,
which again proves him to be a man of brains as well as of
muscle:—

“ By defeating Wells | could not say what effect that
would have had on the country, but | want to say this : Has
not England got India, where they are all black people ?
Doesn’t she control a great part of Africa, where they are
black people ? 1 do think the minister should limit his busi-
ness to the pulpit, because the Bible itself speaks of no
colors. It simply says: ‘ Do unto men as you would have
them do unto you.’

“ | think that Mr. Parker should live up to that if he is
going to preach the Gospel. People expect to get to know
what they have gone to learn. He must be prejudiced,
judging by the words of his letter. 1 think that they are
fair-minded people in England, just the same as in any other
place, and they have proved it to me. Stanley Parker is
simply looking for notoriety.”

The last sentence takes the Rev. Stanley Parker’'s measure
to a nicety. The whole game has been a notoriety hunt,
with the addition of a contemptible fear lest a black boxer
should beat a white one. And by men who boast that their
Gospel takes no notice of the distinction of raco or color,
too! We should not care to get a living as a professional
boxer; but if we had the capacity for it, and could chooso
between standing in the ring with Jack Johnson and running
as the consort of Stanley Parker and F. B. Meyer, we should
not hesitate in choosing the negro.

“ Unto him that hath shall be given.” It is a good
Christian text. And the Queenslanders, who are mostly
Christians, have acted upon it by presenting King George V.
with a splendid bay charger sixteen hands high. That is all
right—in its way. King George has the charger—but when
is he going to charge ?

England claims a fairly large portion of the earth’s surface,
delivered to us, of course, by Providence for the benefit of
other people. But if Dr. R. F. Horton is to be believed, we
claim as ours many other things beside. For instance, there
is courage, and risking one’s life to save others. In a recent
sermon on *“ Brotherhood,” Dr. Horton remarked that in
many parts of the world “ a kind of cowardice comes over
men when they are called upon to face danger to help their
brothers. But it is not so in England.” And he explains
that in England there is always a “ sudden up -rush of
self-sacrificing heroism.” Well, we hope it is so, but it is
the first time we have ever seen it publicly stated that
courage is the exclusive possession of Englishmen. And it
takes a narrow and essentially ignorant—ignorant, in spite
of the possession of a university degree—mind like Dr.
Horton’s to state it. Moreover, this is Dr. Horton’s brilliant
conclusion : Englishmen have this courage because they are
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Christians. “ Men do not help each other unless they are
incipient Christians.” Really 1 We were under the impres-
sion that people who are not Christians have also evidenced
courage when needed. And what of the Christians who are
not in England ? If they have courage, why praise English-
men ? If they have not courage, what of the power of
Christianity ? And was there really no courage or devotion
in the world before Christianity appeared ? Dr. Horton and
the Bishop of London ought to run aunited mission. Torrey
might beat them for sheer lying, but for ignorance they
could hold their own, even with him.

Wo thought most people nowadays—except Christian
Evidence lecturers of the poorest type—had got over the
raw-head-and-bloody-bones picture of the French Revolu-
tion. Dr. Horton seems to be still in that primitive stage of
historic imagining. The most appalling period through
which a country ever passed, we are told (it was really not
nearly so appalling as tho pre-revolutionary period through
which France itself had passed) was the carnival of blood
consequent on the horrors of the Jacobins and of Robespierre.
And this was because, “ My brothers, Francs had lost God.’
Dr. Horton might, at least, try to get hold of what are the
facts of the case, even though he failed to comprehend their
significance. And the truth is that the revolutionary France
which had lost God—if ever that occurred—was the France
which, as he says, made Wordsworth rejoice and converted
the country into “ a great brotherhood.” The France of the
Terror was a France that had not lost God, but had re-
established Rim, or it. Not that we endorse Dr. Horton s
conception of the Terror. Carlyle hit the right nail on the
head when he said that in no other period of French history
had the people suffered less. It is more than half-a-century
since Carlyle said this, but lies are hard to Kkill, ana
interested lies are practically indestructible.

Rev. Dr. Forsyth and tho Rev. R. J. Campbell laid down
together on the Congregational Union’s platform. Which
was inside the other is a matter of opinion. Our own opini°n
is that Campbell was inside Forsyth. What the City Tempi®
Oraclo had to say about Christ was virtually a capitulation-
The Congregationalists have not gone over to him; he h®3
gone over to them. Take tho following passage of Mr-
Campbell’'s speech as reported in the Daily News :—

“ “The question is, Did Josus live or did He not?
if Ho died, was His personality actively necessary in tu
Christian field of life ?

“ “Dr. Anderson does not deny the historicity of Jesns-
That is a misconception which exists in a great many mind8
Dr. Anderson has done more, in my judgment, than any
living man to make it clear that the new liberal Christianity
is not identical with, but widely different from, what is conn
monly understood as Unitarianism. Dr. Anderson and tho8
who think with him do not believe that Christ was merely
an idea ; He is to them the fact of facts, without which 1
would be impossible to account for human nature or on
presence in this world. But they did not believe this Chr,s
was ever centred in one human body ; they felt that W
should look for Him in every human heart.

“ * My own experience of Josus renders me immune to *
argument about his non-historicity. Jesus Christ is “
central fact of my spiritual life, I worship Him, | trust my
soul in Him for time and eternity. It is a very real spirit”™
existence, this Jesus, so real that all the theorising W
world is not going to displace Him from His pre-eminence 1
the hearts of those who hold fellowship with Him.

<< If we had never had such a Christ in the flesh we shon*
never have known anything of the Christ of the Spirit; '
should still be craving for such a Christ, as the one great nee
of our poor, struggling, earthly life.””

“ Josus of Nazareth in my experience,” Mr. Campbell S® j
in another sentence, “is inseparable from the etern
Christ.” Thus is conceded the *“ historicity ” of Christ,-®
and that magical word falls like oil upon tho Congrog
tionalist trouble. What the blessed word means in this cas
is left vague; like other shibboleths it serves the turn, a
that suffices. But in Mr. Campbell’s month, unless he g°
back on all he has himself uttered, and disowns the ntte
ances of his friend and colleague, Dr. Anderson, the ' h
toricity ” of Christ can mean no more than some unreahs®
personality behind the Gospel stories ; for Mr. campbell a
Dr. Anderson, between them, give up the Virgin Birth,
Resurrection, and nearly, if not quite, all the miracles.
is the “ historicity ” of Christ nowadays. And Dr. Forsy
and the Congregational Union are so delighted with
shibboleth that they fall on Mr. Campbell’'s neck and we m
—and he himself sheds a few tears on the other side.
touching spectacle. But how it invites satire, derision,

contempt from outsiders.

Congregationalists, like other sects, have beendiscusm Jj
why people cease going to church. Every reason is aS8"j jg
but the right one. People are ceasing to believe w
preached there,
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A good story appeared the other morning in the Daily
Chronicle. Three trustees had to address the Postmaster-
General, who was then a lord. “ My lord” was considered
~grammatical, so the letter began “ Our Lord.”

More “ Providence.” An earthquake caused an enormous
tidal wave in the Gulf of California, which swept away
several towns. Nearly a thousand people perished and
thousands were rendered homeless. Many people were
swept into the Bea as the tidal wave retreated, and were
devoured by sharks. “ He doeth all things well.”

Poor Materialism ! What a knocking about it does get |
Whenever a certain class of people want to suggest anything
disagreeable, or degrading, they call it “ materialistic,” and
the trick is done. Every little scribbling journalist, every
Pnlpit-banging preacher, seems to feel himself equal to the
task of demolishing Materialism. For example. Public
Opinion published a special number the other day to cele-
brate its half century. For that issue some special articles
Were written, and a good proportion of the writers fell foul
°f Materialism. Sir W. M. Ramsay leads off with the obser-
vation that when he was a young man there was a strong
tendency towards a materialistic view of the universe. But
now the more we learn “ tbe more inert matter recedes, and
the more wo find ourselves dealing with force or power in
some ono of its infinite variety of manifestations.” Dear,
dear 1 We beg to inform Sir William Ramsay that, in spite
°f much spiritualistic jargon, the outlook of scientific men
to-day is more materialistic than ever it was before. What-
ever the stnff of the universe be called—matter, force,
energy, or anything else—it is conceived in terms of conser-
vation and mechanism, and that is the very essence of Mate-
rialism. We feel ourselves to-day, says Sir William, “ more
immediately in the presence of God ; we know that God is
sPirit, not matter ; we have learned that it is the fool who
Rays in his heart 1There is no God."” As is usual in such
Cases, Sir William becomes more positive in his statements

they become incapable of proof. If wo were inclined to
'mitate Sir William's courtesy in spoaking of thoso who do
Pot know they are in the presence of God, we should say
‘bat he is evidently determined that the fool shall not lack

congenial company.

On other pagos of Public Opinion those two giants—in
"beir own estimation—of literature, Mr. Harold Begbie and
Mr- James Douglas, also have something to say about Mate-
tlalism. Mr. Douglas cboers his readers, or himself, by the
Election that “ wo aro in the early stages of a revolt against
* half century of Materialism.” Wo are rebelling against
‘the arrogance of opinion and the effrontery of science.”

haven't the ghost of an idea what this moans, nor, wo
caro swear, has Mr. Douglas. But it sounds imposing, and
& >t will serve its purpose, no doubt. Tho groat thing is to
alk against Materialism, as though, in tho lower sense of
‘be word, there wcro auy greater ethical Materialists than
tho mass of religionists. Mr. Begbie is plainer, more daring,
a°d his stupidity is the more easily discoverable. He says :—
“ Materialism is the enemy. Out of Materialism can
come nothing but ugly strife and severing discord. [Query :
What is the discord like that doesn’t sever ?]  But religion
harmonises all differences, composes all quarrels, and
unifies the wills of men in one logical and saving energy.”
are delighted to learn that the wills of mon are unified
one thing” whatever it is. If they wore unified in more
‘ban one, it would bo as awkward as death coming in tho
Middle of life instead of at the end. But we would like to
'Hake tho acquaintance of tho religion that composes quarrels
and harmonises differences. It cortainly doesn’t exist in this

country.

But, in spite of all tbeso abusivo epithets, Materialism
~ows. For the essence of Materialism is not auy particular
' ‘cory about tho nature of “ matter,” but a conception of tho
Utwverse as a plexus of forces indestructible in their nature,
jalculablo in their operation, and independent of any ex-
c*nal directive agency. And without this the whole of
Science is a mere tissue of empty, worthless phrases.

, Curiously enough, the same issue of Public Opinion quotes
tr’,n an article in tho New York Independent which gives
~elve of the men who are most influencing thoughtin all parts
1the world. Six of the number are Freethinkers— Haeckel,
jCincare, Motchnikoff, Bernard Shaw, H. G. Wells, and
aiaeterlinck. And of the remaining half-dozen there is not
h uhedged Christian among them. Evidently the heretics
jt°'d tho mental life of the world in their grip. They cannot,
,s true, count on the support of Messrs. Begbie and

j °uglas, but they will, no doubt, boar up under tho

deprivation
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The Bishop of Peterborough (salary j&,500 a year) is just
the sort of gentleman to sing the praises of royalty and
aristocracy. Delivering the presidential address to his
Diocesan Conference at Peterborough lately, his lordship
rejoiced at the enthnsiasm displayed at King George's Coro-
nation, which helped them to believe in the firm hold that
the monarchy retained upon the people of our British
Empire. But, alas, there is a fly in so many ointment pots!
“ They had heard,” his lordship said, “ of some disastrous
signs of the indifference shown by the so-called working
class, especially in the North, towards the English crown.”
Thus bad begins, but worse remains behind. The Bishop
bewailed still more the deadly “ apathy that had been
recently experienced when the nation’s Upper Chamber had
been reduced to impotence.” Wicked working classes!
How is it that they are forgetting to “ humble themselves
lowly and reverently "—as the Church Catechism says—* to
all their betters?” Give them the lash, good Bishop, give
them the lash 1 But take care they don’t turn it on you—
and make your dose proportionate to your salary.

Low Churchmen want the Prayer Book revised cere-
monially. High Churchmen want it revised theologically.
Rev. James Adderley, oftou called Father Adderley, in an
article in the Fortnightly Review, says : “ There is hardly a
single service in the Book which is calculated as it stands to
meet the needs of the present generation, whether as being
educated or as being uneducated.” Even its language, how-
ever beautiful, is 'eantiquated.” Yes, but not more so than
the Bible’s. We wonder if Father Adderley will agitate to get
that revised too. The now edition, if it ever materialises,
might be called “ Omniscience Up to Date” or “ Divino
Wisdom Revised.”

The Dutch portion of South Africa is growing warmer on
the subject of Christian National Education. One of their
papers, quoted in the Bloemfontein Post, goes to the length
of denouncing infidelity in high places. “In the present
Cabinet,” it says, “ it is no secret that unbelief is, with four
exceptions, strongly represented.” “ It is a dishonor for a
Christian people,” adds tbe pious Dutch paper, “ that such
is the case.” The good Christians want their own way in
everything. 'Twas always thus.

“ God helping us we will not allow this outrage to bo
porpetratod.” So says the Bishop of St. Asaph with regard
to Welsh Disestablishment. Ho may live to see what the
help of God is worth.

Bishop Wolldon " fears a democracy which is not con-
trolled by allegiance to tho law of Jesus Christ.” He said
this to a meeting of parsons, who loudly applauded it.
What ho meant, of courso, was this: “ Speaking on your
behalf, as well as my own, | foar a democracy which may

dispense with us."

Miss Gertrudo Elliott is starring in America with a play
called Rebellion, a divorce play, upon which, it appears, the
Catholic Church has placed its bann. Interviewed by tho
Pittsburg Leader, Miss Elliott stands up for tho play. She
says she has no quarrel with religion except when “ its
established rules blindly follow the precepts of dead centuries
and dead people, brushing and sliding past tho issues of
import.”

Pastor Russell—the gontleman whose face, freely displayed
about Loudon nowadays, makes you wonder if it expresses
moony simplicity or profound astuteness—publishes a weekly
sheet in connection with his “ free lectures ” at the Albert
Hall. We see that it contains advertisements of his other
productions; one of which announces that his Scripture
Studies, vol. i., “ is reclaiming more infidels, helping more
sceptics, and establishing more Christians than any other
book in the world.” Poor old “ God’'s” book isn't in the

competition.

“ A Pained Observer,” in the Llanelly Star, complains of
the “ rising tide of indecency” which is flooding the country,
and says it is caused, at least in part, by the Nonconformists
who “ have abolished the Bible from our schools.” This is
news. We were not aware that Secular Education is tho
Nonconformist policy, even in Wales.

Tho Free Church Council has Bteadily opposed all applica-
tions for the use of the Llanelly theatre for Sunday concerts.
It is now applying for the use of the theatre itself, with a
view to running “ sacred concerts ” on Sunday. All the
arguments they have employed against other applicants
could bo turned against the Free Churchmen themselves.
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The Palestine Exhibition at the White City, Newcastle-
on-Tyne, has given rise to considerable controversy between
Jews and their wonld-be converters. Jewish criticism of
the London Society for Promoting Christianity Amongst the
Jews includes charges of what is practically “ bribery and
corruption.” The London Society’s reply is an absolute
denial and a challenge to produce evidence. This challenge
has been taken up at Newcastle. Mr. David |. Sandelson,
the son of Rabbi Sandelson, is trying to form a committee of
inquiry, and he wants the London Society to nominate one
half of its members ; but it appears to us that his invitation
is not likely to be accepted. Mr. Sandelson puts one question
which goes to the very heart of the matter:—

“ Can they point to any Jewish family of wealth and
position that has been converted to Christianity through the
influence of any one of their socities? If our charge of
bribery and corruption is not true, how is it that they
confine their activities to poor Jews? Are not the wealthy
Jews in Piccadilly as greatly in need of salvation as poor
Jews living in the densely populated districts of the East
End of London? Or is it not because, before a Jew will
swallow the Christian pill, it must be thickly coated with
Christian gold? ”

We should like to see a real attempt on the part of the
London “ Jew ” Society to reply to these queries. Anyhow,
the investigations and conclusions of a responsible Jewish
committee would carry weight with candid, intelligent
people, and we hope Mr. Sandel3on’s idea will be carried
through.

The London Daily Express (too late for notice in our last
issue) published a remarkable interview with Dr. Evans,
who has spent many years in India, and had just upset the
Bangor Free Church Council by some plain truth about
missions and missionaries. In particular he said that
reports sent home by missionaries are “ cooked ” for publi-
cation so that the public may be induced to continuo their
subscriptions. We venture to reproduce an important part
of this interview :—

““When | was out in India,’ he said, ‘ complaints were
made to me by missionaries in many parts of the country
that when they send home reports on the unfavorable side of
their work these are trimmed—if they are published at all—
so that they will not have an unfavorable effect on missionary
contributors.

“ *The whole system of missionaries in India requires
revising. Christianity is introduced to the Indian in Euro-
pean garb, and the Bible is treated as a Western book.
Many Indians have complained to mo that Jesus Christ is
pictured to them in a top hat and frock coat, instead of a
turban and sandals.

“ *The principles of Christianity should be given them
with the Bible, and let them read and understand it in their
own way.

* “It is a well-known fact in India that Christian servants
are not to be trusted, though there are exceptions. They
are not as truthful and honest as Mahometans and Hindus,
and if a native is seen drunk it is ten to one he is a Christian.
In fact, Mahometans and Hindus are teetotalers from religious
convictions.

* * Missionaries have complained to me that the secretaries
of their particular missions at home write to them calling
attention to the fact that missionaries of other denominations
in their particular districts have sent home reports showing
increased conversions, while their membership is stationary.
They forget that these converted Christians migrate from one
denomination to the other, and it is but natural that mission-
aries have flocks of varying dimensions.’

“Dr. Evans added that there are in India large numbers
of what are styled out there ‘rice Christians '—men who
become converted for the sake of obtaining food. Once a
Hindu accepts food from a Christian ho is ostracised, and iB
compelled to become a Christian.

“ While he is not opposed to the principles of missionaries,
Dr. Evans thinks more freedom should bo given to natives,
and they should not be hedged in by sectarianism. The
different sects, he says, seem to be in competition for the best
show of converts.”

Most of this is familiar to inquirers and critics who have
looked closely into the missionary business, but it will be
news to the general public, and wo hope it will make them
think. It is fair to add that the London Missionary Society
pooh-poohs Dr. Evans’s charges, but it does not propose to
meet them in any way whatever. It stands upon its
dignity, which may not be strong enough to bear the weight
put upon it.

Freothought is causing agitation at Darvel, Ayrshire. A
fow “ saints ” are giving the orthodox some bad quarters of
an hour. They tried to get the Freethinker placed on the
public table of the Darvel Institute, but a Free Church
minister, who is also a member of the Committee, strongly
objected to such a demoralising paper being allowed there;
it would pollute the minds of the young! The reverend
gentleman was rebuked by an elder, also a member of the
Committee, who said that if Christianity couldn’t stand against
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the Freethinker it wasn’'t worth defending. When the vote
was taken there were five for fair-play and seven against it.
Better luck next time! Meanwhile, the wonder was not the
seven but the five.

The great George M’'Naught—he must be a great man
though his name is against him—writes to the Dumfries and
Oalloway Standard against the unrestrained presence of the
Freethinker in the Ewart Public Library. It jh not to bo
expected that so lofty a being would read this journal, but
he “ glanced through its pages” and found it “ was full_of
nothing else but blasphemy and derision of the Christian
religion.” Now the great M'Naught belongs to the Christian
religion himself,—if, indeed, the Christian religion doesn't
belong to him; and he objects to such a paper lying about--
with a smiling face, as it were—inviting all and sundry to
peruse it. He thinks it should be removed from the reading-
room table and put where it could only be obtained by
asking for it. For it mightily offends the great M’Naugbt,—
which is in itself a sufficient reason for putting it out of
sight; moreover, it is so calculated to *“ corrupt young
minds.” Probably the great M’'Naught's own mind is not in
a corruptible condition. But consider the young 1 For our
part, we do consider the young; and we would sooner commit
suicide than afflict them with the filthy stuff which the great
M’'Naught and his friends force upon their attention—in tho
Bible.

Lord Charnwood, the Mayor of Lichfield, read a paper at
the Church Congress on social reform with especial reference
to eugenics, which is a subject that he appears to have

studied in a peculiar fashion. He delivered himself &
follows, for instance, according to the Daily Telegraph
report:—

“ The idea that men and women could, and should, set
about deliberately to breed great poets and great naval com’
manders, and clever mechanics, and people of delicate moral
susceptibility, and so forth, was not a practical idea nor *
wholesome one.”

Very likely ; but who advocates it ? Eugenists simply say
that breeding from good stock, under good health condition«-
is possible, and must of necessity improve the race thus pr0
duced. When Lord Charnwood maintained that “ tho m°b
tiplication of fit progeny ” would have to depend on *“ tb*»
high romantic temper about marriage and the family which
Christianity had engendered ” he simply talked nonsense-
and talked it in fiat defiance of authentic history.

Tho Bishop of London contributed a spoech to tho safflo
discussion. This right reverend father in God is alway®
much concerned about England’s decreasing birth-rato. HD
outcry about babies is “ Lot 'em all come!” But ho doc®
not, presumably, add his little lot to the total. Wo agto0
with him that population is excessively maintained by fhO
feeble-mindod, aud on this point he seems to be right. HO'v
else is Dr. Ingram's position as Bishop of London to b0
accounted for ?

The Bishop of London is advertising “ Secrets of Strength-
Is it for “ men only ” ?

It is said that Bishop Doylo (Catholic), of Lismoro, 10"
only eighteenpence at his death. Even that was eight000'
ponco more than his Master loft.

“ Oh, ma'am,” said tho old woman to the visiting
woman, “ the Lord is very good to me. My husband w
killed in a colliery pit; I lost my only son at sea; and . g_
blind, and can’t sleep or move about for the rhoumatl
But I've got two teeth left in my head, and, bless and Pra
his holy name, they’re opposito each other.”

A certain Rev. Dr., with a taste for long words,
phrased “ Ho that hath ears to hear, lot him hear ” as 0
that is accessible to auricular vibration, lot him not 0
tho gates of his tympani.”

The officials of a Kansas town had vainly endeavor0”®
disperse a mob, when a minister mounted a box
announced a collection. That did it.

“ Mother, what is an angel?” “ An angel? ”~e ’ap»
angel is a child that flies.” *“ But, mother, why d°e * fly
call my governess an angel?" *“ Well, she is going
too in the morning.”
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Mr. Foote’'s Engagements.

Sunday, October 22, Town Hall, Birmingham; at 3, “ Marie
Corelli and Everlasting Life”—at 7, “ The Cross and the
Crescent.”

October 29, Liverpool.
November 5, Leicester;
Hall, London

December 10 and 17, Queen’s Hall, London.

12, Manchester; 19 and 26, Qneen’s

To Correspondents.

C. Cohen’s Lecture E ngagements.—October 22 and 29, Queen's
Hall, London. November 5. Stratford Town Hall; 12, Ham-
mersmith Ethical Society; 19, Stratford Town Hall.

J. T. Lioyd's Lecture E ngagements.— October 29, Birmingham.
November 5, Queen’s Hall, London; 12, Queen’s Hall, London;
19, Leicester ; 25, Stratford Town Hall. December 31,
Harringay.

President’'s Honorarium Fund, 1911.—Previously acknowledged
£303 15s. 2d. Received since:—Edmonton, Is.

The Vance Testimonial Fund. — Previously acknowledged,
£155 3s. 9d. Received since:(—Edward Oliver, £1. Is.;
Edmonton, Is. This Fund is now closed.

L. Gentle—The new edition of Frazer's Golden Bough is in
process of publication ; the complete work is to fill six volumes
at 10s. Gd. each. There is no cheaper issue. Thanks for
cuttings.

J. W. Wnite.—Socialists have never flattered Bradlaugh ; they
also recognise “ blasphemy '' and the “ sin against the Holy
Ghost.” We don’'t know that we are called upon to pay
special attention to Mr. Hyndman's view of Bradlaugh’s char-
acter and temperament. Our own view is pretty well known
already.

Edward Oliver hopes it is not too late to associate his name with
the Vance Testimonial. “ | have not forgotten Miss Vance's
kind services,” he says, “at the funeral of our old friend
Edward Self some years ago...... I am glad to see such a good
response to the appeal; it marks a hearty appreciation of well
rendered services.”

A. 8. Bond.—Yes, the three opening lectures at Qneen’'s Hall
were rather out of the common, and weie perhaps all the more
successful on that account.

R. H. Grant.—We are afraid that tho Edmonton Branch must
apply to the lecturers itself, in the ordinary way. We are
pleased to hear that Mrs. Boyce made so successful an appeal
to her working-class audience on Sunday.

A. M.—Not the same, we believe. The facta about tho “ watch
story” may bo found in Mrs. Bradlaugh Bonner’s Life of
Charles Bradlaugh, published by Unwin at 2s. Gd. Very likely
J. C. Orr, of Kirkintilloch, can consult it at a local library.

D. Macconnhit.—We have written on the subject, several times.
We don’t object to self-sacrifice. Anybody has a right to sacri-
fice himself for others; what we deny is his right to sacrifice
others for himself. And please note that what a selfish person ina
funk can be induced to do to save himself is not the criterion of
right and wrong.

W. H. Deakin.—We have passed your N. S. S. subscription over
to the secretary. Thanks for personal good wishes.

W. P. Bari.—Much obliged for cuttings.

J. Partridge.—Glad to hear Mr. Cohen had successful meetings
at Birmingham on Sunday, and that the Branch committee aro
pleased with their start at the King's Hall.

E. B.—Many thanks for cuttings.

E. E. Raymond.—(1) The photograph is amusing, with the
Freethinker bill in it. What was done by accident in this case
is done deliberately in other cases. Spirit photographs, of
course, are “ fakes.” Photographers laugh at them. (2) Glad
you still enjoy our journal so much, after four years’ reading,
and are still pushing its circulation amongst your friends and
acquaintances.

C. ,T. Peacock.—Thanks for a sight of your friend's letter. Mr.
Sharman, whom he refers to, has been dead a great many
years. He was one of thoso who met us outside the gates of
Holloway Prison in 1884. Glad you speak of “ the admirable
Freethinker ” after reading so many hundreds of copies.

*L H. ScnoLEY—Will be useful. Thanks.

G. D.—We must continue to stick to our own proper work. It
is the hardest and most thankless of all, and perhaps we love it
all the more on that account. We keep an eye, however, on
the fields of politics and sociology, and have our own thoughts
on both. Thanks for cuttings.

Some correspondence stands over unavoidably till next week.

Letters for the Editor of the Freethinker should be addressed to
2 Newcastle-streot, Farringdon-street, E.C.

Lecture Notices must reach 2 Newcastle-street, Farringdon-
atreet, E.C., by first post Tuesday, or they will not be
inserted.

Orders for literature should be sent to the Manager of the
Pioneer Press, 2 Newcastle-street, Farringdon-street, E.C.,
and not to the Editor.

shr Freethinker will be forwarded direct from the publishing
office, post free, at the following rates, prepaid :—One year,
K)s. 6d.; half year, 5s. 3d.; three months, 2s. 8d.
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Sugar Plums.
Mr. Foote is doing a month’s lecturing now in the
provinces. He starts to-day (October 22) at Birmingham,

where he lectures, afternoon and evening, in the magnificent
Town Hall, which takes a great deal of filling, and involves
a proportionate effort on the part of the lecturer. Mr.
Foote’'s subjects on this occasion should be specially in-
teresting and big audiences are expected. It must be
understood that questions may be asked after the lecture,
but no discussion is allowed. This is the condition on which
the use of the Town Hall is granted. The N. S. S, Branch
has no choice in the matter.

Tea will bo provided at a small charge per head, between
the afternon and evening Town Hall lectures, for visitors
from a distance.

There was a fine audience at Qneen’s Hall on Sunday
evening, when Mr. Foote finished his course of three lectures
on “ Modern Female Prophets "—the last being Miss Marie
Corelli. We are happy to add that the large meeting
included a considerable number of ladies. Such an audience
in unfavorable weather—it began to rain a couple of hours
beforehand—throws a curious light on the orthodox state-
ment, so often repeated, that Secularism is dead. The
lecture was followed with very close attention, and was
enthusiastically applauded. Dr. Marshall made an excellent
chairman, and succeeded in drawing one opponent—a lady.
Several questions were asked also, and satisfactorily
answered.

We hope the success attending the start at Queen’s Hall
will continue. We don’t see why it shouldn’'t. The “ saints ”
have only to bestir themselves a little, and do a little mis-
sionary work in the shape of advertising, to secure satis-
factory audiences for Mr. Cohen and Mr. Lloyd, who now
occupy the Qneen’s Hall platform for a month between them.
Mr. Cohen’s titles are attractive and promising. His first
lecture will be delivered this evening (Oct. 22). There will
bo music for half an hour before every lecture of the three
months’ course—and good music too. The “ saints” should
noto this fact.

Tho Stratford Town Hall course of lectures are advertised
on another page. The four Sunday evenings will be filled
by Mr. Cohen, Mr. Lloyd, and Miss liougb. Mr. Foote could
not spare a Sunday for this course of lectures. He will try
to make up for it in the spring.

East Londoners generally should make a note of the
special course of Sunday evening lectures arranged for
January in the Shoreditch Town Hall, under the auspices of
tho Secular Socioty (Ltd.).

Mr. Lloyd had excellent meetings at Glasgow on Sunday,
tho attendance being the largest he has had there for a long
time. There was no discussion, but some interesting
questions were raised and dealt with.

The death of Arabi Pasha has given rise to the report that
the Egyptian leader's defence, all thoso years ago, was
conducted entirely at tho expense of Wilfrid Scawen Blunt.
We have no desire to minimise the genorosity of Arabi’s
friend and supporter; very far from it, indeed; but we
remember one £5 which was voted for Arabi’s defence by
the National Secular Society’s Executive, and duly acknow-
ledged by Blunt. It was Bradlaugh who brought the matter
before the Executive; it was Mr. G. W. Foote who proposed
the vote of £5.

Bradlaugh, according to Mr. Hyndman, was a bit of a
bully, who believed in the struggle for existence, and the
survival of the fit—always including himself. Bradlaugh, as
knowD by his friends, was always fighting for the poor, the
weak, and the oppressed.

There was an awkward blunder in Mr. Foote’s front-page
article in last week’s Freethinker. In the last sentence of
the penultimate paragraph the expression “ Yes, the illegal
sectaries will disappear ” should have been “ the illogical
sectaries.”
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Clerical Obscurantism.

The OIld Testament Deity sternly counselled his
chosen people that, when they inherited their patri-
mony in the promised land, they were never to
imitate the abominations of their dispossessed
enemies. Their sons and their daughters were not
to pass through the fire ; enchantments and divina-
tions were forbidden; the weird practices of witches
were utterly discountenanced. Those Israelites who
consulted with familiar spirits, necromancers, wizards,
or charmers stood condemned. Various quaint inci-
dents preserved in the New Testament, however,
point to the doings of wizards and magioians as
quite ordinary occurrences.

The rationalistic tendencies of the Greek intellect
are nowhere more noticeable than in its attitude
towards natural phenomena. The inductive method,
which Christian Europe was so slow to re discover,
dominated the mind of Aristotle. And when science
and philosophy found a temporary haven in the cele-
brated city which Alexander built, and in whioh his
ashes were laid to rest, the spirit of freedom in
research was extensively cultivated. Euclid, the
great geometer, was a native of Alexandria, and was
one of the glories of its Museum. Hero, the first
reoorded inventor of the steam engine; the famous
mathematician Archimedes ; Hippocrates, the father
of medicine, were a few only of the mental titans
whose disciples added to the glory of the Alexandrian
School. The beneficent influences of these sages to
a great extent persisted down to the close of the
fourth century of our era. By this time the Chris-
tian religion had become supreme in the councils of
the State. The Archbishop of Alexandria, the
scoundrelly Theophilus, with the frenzied assistance
of his fanatical clergy, and the pious rabble, seized
the opportunity for the purpose of wantonly destroy-
ing the magnificent Temple and Museum. The
world-famous Library, in which the choice works of
antiquity were treasured, and containing on its
shelves some 700,000 volumes, was also most orimin-
ally destroyed. The nephew of Theophilus succeeded
his uncle as Archbishop of Alexandria. This priest,
who has come down to us as “ Saint ” Cyril, followed
in the footsteps of his predecessor. Ho completed
the work of Theophilus by murdering Hypatia, thus
extinguishing the light shed by Pagan antiquity.

The rise and progress of the Church was coinci-
dent with the decline and fall of science and reason.
The growth of the physioal and natural history
sciences was arrested by this historical tragedy for
some fifteen hundred years. The almost universal
belief in the approaohing end of the world, to be
followed by the Last Judgment, very naturally caused
men to regard more natural inquiries as futile, if not
positively impious. Nor was this view confined to
the early centuries; it completely dominated the
thought of the later Middle Ages.

But as Nature continued to pursue the even tenor
of her way, when even the most awe-inspiring comets
were seen to pass away, leaving the earth unharmed,
the human mind began slowly to divest itself of its
theological terrors. In the thirteenth century arose
Albert of Bollstadt. This able man must be con-
sidered as one of the great pioneers of modern science.
He entertained the possibility of life at the anti-
podes ; he remarked upon the influences exerted by
mountains, woods, and streams upon animal and
vegetable organisms. The great Humboldt discovered
in his writings the germs of physical geography.
But the Church condemned him; he became an
object of hostility and suspicion; he was menaced
with persecution for sorcery. Albert of Bollstadt—
the greatest scholar of his priest-ridden age—was
driven to relinquish his scientific studies, and com-
pelled to devote the life that remained to him to the
elaboration of theological and metaphysical cobwebs.
Another thinker, Vincent of Beauvais, was likewise
diverted from science to unreason by the same saoer-
dotal power. Thomas Aquinas, a former pupil of
Albert of Bollstadt, and one of the most remarkable
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men that ever lived, suffered his intellect to be
paralysed by his clerical environment. The blind
alley opened up by these men’s misapplied endeavors
misled mankind for ages. Science was not merely
deemed futile, but dangerous. The results gathered
by bold adventurers into Nature's recesses were
ascribed to the arts of magic.

In these benighted ages it was almost blasphemous
to deny the benign or baleful influences of black and
white magic. While, in earlier periods, white magic
was utilised in curing diseases, and in ascertaining
times and seasons most propitious for journeys and
enterprises, dealers in the black arts, on the other
hand, were supposed to be engaged in secretly and
maliciously bringing disease and death upon men,
animals, and vegetation. One of the earliest laws
made by Constantine, after his conversion to Chris-
tianity in the fourth century, was directed against
dealers in the black arts. The penalty for this
alleged crime was the humane one of being burned
alive. A distinction was, however, drawn between
black and white magic. In a proclamation issued by
the emperor, it was stated that magic employed to
cure the sick, or to protect the orops from inclement
weather, was perfectly legitimate. But as the years
rolled by, severity against magio increased. Black
and white magic were now regarded as equally
harmful; both were traced to the machinations of
the prince of hell. By the twelfth and thirteenth
centuries, the popular fear of magio and witohcraft
out-distanced the dread of hell itself.

The alchemists wore now preparing the way for
the later science of chemistry, but these pioneers
were regarded by most ecclesiastics, and all peasants,
as colleagues of Satan. In 1317, Pope John XXII.
levelled his Bull against the alchemists; in this and
various other Bulls and briefs, God's agent on earth
makes not the slightest distinction between genuine
science and quaokery. The Pope complains that he
and all his faithful flock stand in mortal peril from
the devioes of the sorcerers. He declares that these
wretohes send devils into mirrors, and are able to
kil men and women with a magio word. He says
that they actually attempted to kill him by pieroing
a waxen likeness of himself in the name of Satan.

It was quite in harmony with the intellectual
stagnation of this period that, in 1163, Pope
Alexander Ill. forbade the study of physics to all
ecclesiastics. At a time when all that passed for
education was in the hands of the clergy, this was
tantamount to the suppression of all scientific
inquiry. The violation of this rule inourred the
penalty of utter avoidance and excommunication.

One of the most poignant sufferers in the army of
Humanism was Roger Bacon. Draper placed the
elder Bacon before his Elizabethan namesake in
point of greatness. White's view is, perhaps, juster.
He says :—

“ The advance of sound historical judgment seems
likely to bring the fame of the two who bear the name
of Bacon nearer to equality. Bacon, of the Chancellor-
ship and Novum Organum, may not wane; but Bacon, of
the prison cell and the Opus Major, stoadily approaches
him in brightness.”

Roger Bacon antedated Francis Bacon by more than
three centuries. He opened up the paths that led
to the invention of clocks, lenses, and burning
glasses. His chemical achievements were also very
remarkable. He substituted real reasoning for meta-
physical speculation. He courageously experimented
in an age in whioh the patient inquirer and investi-
gator was deemed an associate of Satan. But the
heavy hand of the Church was laid upon him ; be
was condemned to silenoe because he dared to think
and doubt.

Bonaventura, the then idol of the theological
market-place, became his implaoable enemy. St.
Bonaventura was the general of the Franoiscan
order of whioh Bacon was a member. The epithets
“ infidel,” “ Atheist,” and “ Mohammedan” were
flung at the progressive friar. The two great
religious orders, Franciscan and Dominican, united
to darken the dawning light of chemistry and
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Physios. Bacon was flung into prison, and he was
immured for the sad spaoe of fourteen years. Ho
Waa not restored to liberty until he had reaohed the
advanced age of eighty years, and he did not long
survive to oauee scandal to his judges. When one
reflects upon the inveterate hatred of the clericals
to science and progress; when one remembers their
almost despotic power, one marvels that science
successfully overcame the innumerable obstacles
placed in her path.

Despite the unfavorable nature of their environ-
ment, champions of truth continued to appear. Our
knowledge of these men is very fragmentary; their
orave struggles are chiefly known through the
reactionary endeavors of their ecclesiastical foes. A
Multitude of natural philosophers were beggared,
tortured, and even led to execution for daring to
depart from the dogmas and deorees of sacerdotal
obscurantists.

Even after the revival of letters and the great
geographical discoveries had shaken the Church, the
plerioals had so much popular ignorance and pre-
judice at their beck and call that the path of the
natural inquirers was beset with theological thorns.
In late sixteenth oentury Italy, Porta oontrived to
oarry out studies which have given mankind the
camera obscura, and his work in physics and chemistry
possessed enduring merit. But the scientific society
be founded was dissolved; he was commanded to
Home by Pope Paul I11., and forbidden to prosecute
further researches.

In France the clergy were also at their old busi-
ness. Acting under olerioal pressure, the Parliament
°f Paris, in 1624,'prohibited chemical experiments
cnder the severest penalties. In 1657 the Aocademia
del Cimento assembled for its first session in
Florence. Redi, Borelli, and Oliva adorned its
gatherings, and many solid contributions were added
fo science. But the clergy instinotiveJy reoognised
their most deadly antagonist in any society founded
to promote civilisation and knowledge. Although
the Aoademy enjoyed the patronage of Prinoe Leopold
do’ Medici, ho was soon bought over by the enemy
with a cardinal's hat. Borelli was beggared, and
Oliva was so bitterly persecuted, and so shamelessly
tortured, that he committed suicide in despair. And
these are but three instances out of multitudes
~hich could be cited.

But the reformed churohes were no more en-
lightened than the Catholic. In 1715, a cellar-digger
was suffocated while working underground at Jena.
The medical faculty of the University decided that
his death was due to a deadly gas, and not to the
Malice of the Devil. A shout of indignation at once
arose from the clerical university of Wittenberg.
The pronouncement of the Jena dootors was stiga-
oiitised as “ a proof of the lamentable license which
has so taken possession of us, and whioh if we are
not earnestly on our guard, will finally turn away
from us the blessing of God.” When compared with
Hatholio methods this is mildness itself, but the
Ehuroh had been split in twain by the Reformation,
aod its powers for evil in consequence curtailed.

The venerable university of Oxford was the scene
°f Robert Boyle's scientific labors. Although he
~as a man above suspicion or reproach in his rela-
tions with his fellow-men, he was bitterly reviled by
the Oxford parsons. His scientific studies wore
denounced as sapping the foundations of faith.
Eoyle was traduced, ridiculed, and even ostracised.
And all this happened in the middle of the seven-
teenth century at our great centre of “ culture.”
®ot the philosopher ignored this mob of clerical and
lay detractors, and his discoveries gave a tremendous
ljnpetus to a series of subsequent chemists.

Dr. Priestley was another victim of the allied forces
°f the ignorant populace and the clergy. This emi-
nent philosopher had dedicated his life to science
and civilisation. But the Birmingham mob, egged
°n to their disgraceful work by the Anglican clergy,
~bo harangued them as “ fellow churchmen,” ruined
?*8 house, destroyed his library and philosophical
hmtruments, with the papers representing the results
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of many years’ research. They drove him into exile,
and his life would not have been worth a moment’s
purchase had he fallen into their dutches.

The same unprogreesive spirit was displayed in
1882, and even later. When, at an earlier date, the
British Association honored Oxford with its first
visit, Dr. Keble, of “ Christian Year” fame, was a
power in the university. This cleric indignantly
protested against the conferring of honorary degrees
upon the eminent scientists then assembled in
Oxford. In a communication to Dr. Pusey, Keble
wrote “ that the Oxford doctors have truokled sadly
to the spirit of the times in receiving the hotch-
potch of philosophers as they did.” The men upon
whom this meek clergyman thus looked down
included Faraday, Dalton, and Brewster.

The theological spirit is ever at heart in eternal
enmity with knowledge ; Catholic and Protestant
have each opposed the advance of soience so far as
their power permitted. In the words of the great
physicist, Professor Mach, “ Nor was any engine too
base for the Church to handle in this struggle. She
considered nothing but how to conquer; and no
temporal polioy ever was conducted so selfishly, so
unscrupulously, or so cruelly.” * One of the leading
lessons derived from a study of clerical obscurantism
thus teaches the necessity of sound seoular instruc-
tion from the elementary school up to the university.

T. F. Palmer.

Secularist Work.—llI.

By James F. Morton, Jnr.

(Concluded from p. G68)

TIIE argument against the appropriation of publio
funds for sectarian institutions is equally self-evi-
dent, and to the same effect. It is a national disgrace
that the necessity should have arisen for such a
demand ; that the Churches can even dream of
seeking the privilege of putting their hands directly
in the pockets of other people. Suoh institutions as
minister to the needs of the sick and unfortunate
take an infamous advantage of the necessities of
those who crave shelter, when they use the relief
afforded as a moans of bribing the poor victims to
come under the influence of their proselytising
activities. All charitable and relief institutions of
every character should be rigidly secularised, as a
matter of common decency. No one should be
forced or trioked into attendance on religious ser-
vices, which would not be sought but for the need of
begging for material help. To call the practice of
the Churohes and other religious bodies, in seo-
tarianising what ought to bo left on a basis of
common humanity, cowardly and infamous, is to
deal in gross flattery. Such vile presuming on the
needs of human beings is the work of ghouls, not of
men and women fit for the name. The crime is not
so evident where there is no direot proselytising of
the inmates of charitable institutions. Still, it is
not wholly an honorable transaction ; for the reli-
gious body solicits assistance from disbelievers in
its doctrines, on purely humanitarian grounds, and
then proceeds to take to itself all the oredit for the
philanthropic enterprise, to make capital of it, and
thereby indirectly to increase its sphere of influence
and win readier attention to its propaganda. So it
is far bettor that charitable institutions be removed
altogether from the sphere of religious controversy.
If some of them are unfortunately left in sectarian
hands, however, the least that can be asked is that
they be supported exclusively by those who claim the
management of them, and choose to conduot them
as agencies of the Church or other religions body.
If they cannot live on those terms, let them drop the
religious aspect, and then ask for public assistance.
Nothing else is even decently honest.

* Science of Mechanice, p. 417.
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The abolition of official religious services and of
the use of the Bible in publio schools is only a call
for fair play. The Koran, the Vedas, the Upanis-
hads, and the Age of Reason are not taught in the
public schools; and it is obviously unfair to select
the text-book of the Christians for the purpose.
While Christianity remains so nearly dominant, the
Bible cannot be used as an ordinary book, and
subjected to the same dispassionate criticism given
to other works introduced into the schools. If
brought in at all, it must be as a work possessing
peculiar sanctity and authority; and thus the State
at once makes itself the arbiter among disputed
religious views, and pronounces officially in behalf of
the claims of Christianity. Since the population is
made up of Christians and non-Christians, possessed
alike of citizens’ rights, absolute neutrality on the
part of the civil government is the clearest possible
duty. To hold otherwise is a confession of inability
to appreciate fair play, and of unfitness to apprehend
American institutions.

In demanding the abolition of religious festivals
and fasts, we follow the same rule of asking only
for equal justice. Whatever presidents and gover-
nors may believe as individuals, they have no right
as officers of a secular State to force the consciences
of their fellow citizens by calling on them all,
regardless of varying religious beliefs, to recognise
any obligation to what many of them hold to be a
purely imaginary being.

We demand the abolition of the judicial oath,
which is a complete farce, and of no value as a pro-
tection against perjured testimony. Our courts are
not proper places for the recognition of inculcation
of religions views ; and all citizens have equal rights
to impartial justice, their private beliefs notwith-
standing. The retention of the religions oath is a
ridiculous anachronism, as well as being improper in
the extreme.

In opposing Sunday laws we fully understand the
flimsy pretext of love for labor, which is manifested
by the Sunday law advooates whenever they are
driven into a corner. That the main purpose of the
laws is a religious one, is, nevertheless, always
admitted in arguments before legislative committees
when the representatives, who have sworn to obey
the Constitution, with its guarantees of religious
liberty, are publicly appealed to to perjure them-
pelves by deciding according to quotations from the
Bible, and arguments based thereon. The clergy,
who are the most active supporters of Sunday legis-
lation, are not found in the front ranks of those
advocating shorter week-day hours of labor, or other
legislation demanded for the benefit of the working
classes. Moreover, when they oannot obtain a com-
plete prohibition of Sunday activities, they immedi-
ately seek to secure speoial restrictions of such
activities to such hours as will not compete with the
services of their churches. This proves their funda-
mental dishonesty and simple desire to enlist the
State on the side of their private interests. The
persistent efforts to suppress Sunday baseball and
other innocent amusements, which do not require
the employment of labor, also testifies to the falsity
of the labor pretext, and proves that the real aim is
the undemocratic one of compelling religions obser-
vance by law. If one day in seven is required for
the rest of labor, it would be easy to enact a law
forbidding any person to employ another more than
six days in any one week, leaving the particular day
of rest to be fixed in each case by private contraot.
That the Sunday theocrats will not listen to such a
proposition proves that they do not care a rap about
the rights of labor. All that they wish is to drive
people to church by taking away all oounter attrac-
tions from them. For the State to aid them in this
impertinent invasion of personal liberty is an exceed-
ingly dirty piece of business.

We demand that laws dealing with moral issues
be based on principles of natural or social morality,
and not on particular religious dogmas. This is
simply to recognise the Republic as a secular one,
and implies no letting down of any barriers which
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ought to be kept up. We further sum up our
position by a general demand for the entire secular-
isation of the nation and the States, for reasons
allied to those adduced in behalf of the particular
demands; and to the support of this platform we
confidently invite all who really love their country
and the truths of democracy.

To effectivate these demands the American Seoular
Union proposes to take advantage of every legitimate
method of propaganda. It is true that the Free-
thought movement, by undermining the respect for
religions faiths, forms, and institutions, is a natural
ally of Secularism. Its ceaseless propaganda tends
to break down the superstitious attitude of mind,
which so depraves otherwise admirable men and
women as to deprive them of much of their moral
sense, rendering them willing accomplices in the
criminal conspiracy of priestcraft against the rights,
liberties, and property of the American people.
More direct Secularist activity is, none the less,
absolutely necessary. We do not appeal to men and
women merely as Freethinkers, but as Americans;
and we have the right so to appeal in all confidence
to millions of honest citizens who continue to accept
the idoa of a God, but who are not of so perverted
intelligence as to deduce from that belief the right
to play the bully and the sneak-thief. The sincere
Christian would be a Secularist if he only realised
how the poison of State-alliance destroys the ethical
and spiritual qualities of his churoh. We must make
them see this, even if we leave them Christians.

Our methods must consist, in the first place, of
incessant agitation. The subject must not be
allowed to drop. Theooratic robbery of the citizens
is a continuing crime, which adds daily to the
burdens of the people. The shamlessness of it must
be exposed at every opportunity. As we are asking
only for common justice, we have a right to take the
aggressive. Along with the agitation must go the
work of education. The reasons for our demands
must be carefully explained, so that even the most
ignorant cannot fail to comprehend. The facts must
be made so clear that they cannot be obscured. The
American Seoular Union, whioh is steadily at work
resisting speoific encroachments, as well as main-
taining the general principle, should receive the
hearty support of every Secularist. The greater its
constituency the more potent will be its efficiency.
Specifio theocratic outrages should be brought by
individuals promptly to the attention of the secretary
Union, who will gladly co-operate with local Secu-
larists in resisting any act of injustice. Legislative
work deserves muoh greater attention than it has
hitherto received. The great religious bodies main-
tain powerful lobbies at all legislative centres. The
American Secular Union and State Seoularist organ-
isations have much to do in waothing Congress and
and the State legislatures, as well as municipal
councils. Bad measures must be vigorously fought
by petition, by personal appeal, by argument before
legislative committees, and in every other legitimate
way. By similar means much can be done to for-
ward good measures. All these things have been
rather spasmodically carried on in the past; and
what is most needed is greater system and steadi-
ness of pressure. The American Seoular Union
forms the fooal point for the application of our
energies. If we will, we can make it a mighty
power in the land. Shall we do so? Are our
liberties dear to us? The answer to the first
guestion involves the answer to the second.

OBVIOUSLY.

Bishop Goodman was one day addressing a Sunday-school
when he said in a most expressive way: “ And now, chil-
dren, let me tell you a very sad fact. In Africa there are
10,000,000 square miles of territory without asingle Sunday-
school where little boys and girls can spend their sundays-
Now, what should we all try and save up our money and
do?”

And the class, as one voice, replied in ecstatic union,
to Africa 1”
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Correspondence

MR. LLOYD ON “NAMBY-PAMBYISM.”

TO THB EDITOR OF “ THE FREETHINKER."
sir,—May | be allowed to make one or two references to
Mr- Lloyd's interesting article in the Freethinker of
October 8 on “ Namby-Pambyism ” ? His argument for a
Mgorous and militant Freethought movement is timely,
pertinent, and helpful. 1 am, however, at issue with him
°n one point. His third paragraph begins as follows :(—

* The attitude of Freethought to-day is one of unqualified
and uncompromising opposition to every form of super-
naturalism. Let no one draw the false inference, however,
that opposition means persecution. We are undaunted advo-
cates of complete religious toleration. Our watchword is
liberty of thought and speech, and it is under its banner that
we wish to do all our fighting. But it must be clearly under-
stood that we are obstinate enemies of the prevailing super-
stition, and are resolutely set upon doing our utmost to stamp
it out. Far be it from us to assert that the Churches do no
good, for we know that their good works are both numerous
and substantial ; but that knowledge does not weaken in the
slightest degree our conviction that the Churches are founded
upon a lie, and are seriously handicapped, by that lie, in
their philanthropic activities.”

| venture to think that the plea for a vigorous and militant
Policy against superstition is weakened by that statement as

is put. | hope that all who may read these lines will
re-read tho whole of Mr. Lloyd’s article, because I am
anxious to disclaim any intention to pervert the general
sense of the article by tearing a passage from the context.
smlre comment | wish to make, in breaking a brotherly lance
With Mr. Lloyd, is this : that it is historically and experi-
mentally wrong to say that the Churches have done, or are
~*ng, good. | am prepared to agree that individuals who
happen to he within the pale of the Churches do good. For
Example, it would be ludicrous to suggest that Bishop Myriel
IQ Les Misérables is not a noble character ; but it would be
@8 ludicrous to say he is a typical Christian. St. Francis of
Assissi and other human beings, who denied themselves for
"heir fellows, did so because of an intense human love ; but
"hey are exceptions, and like angels’ visits, are few and far
between.

The suggestion in Mr. Lloyd's article—at loast, what has
been conveyed to my mind by the passage above quoted—is
"hat in the Churches wo see great philanthropic organisa-
"*ons doing good for humanity, but handicapped in their good
Works by a lie upon which they arefounded ! But remove
"he foundation, and what happens to tho superstructure ?

Mr. Editor, it will not do. The good men do, in any
Sphere or environment, or under whatever conditions, is
because of their intense humanity, and because of closer and
beeper knowledge of truth than is possible to the mass of
People subjugated by, and in bondage and sorvility to,
conventional belief in falsehoods.

Here is a subject of philosophical inquiry : Can good bo
bone by any association which is founded on a lie? 1 do
0°t think so. The people with the greatest knowledge and
appreciation of truth have always been the most joyous
People, and tho people enjoying the greatest measure of
‘reedom. Everything that tends to bondage—physical, in-
tellectual, or moral—is bad, not good—essentially and fun-

mentally bad ; and tho same observation may bo said to
apply to everything unnatural, supernatural, or extra-
Natural. The lie upon which the Churches are founded is
®°t a harmless nogative thing. It has poisonod tho wells of
human love ; it has withheld knowledge ; it has sent firo
and pestilence and death ; it has caused an enormous mass
°* preventible human suffering. The good that individuals,
Who incidentally wear the badge of orthodoxy, have done is
a mere drop in the ocean of positive evil that the Churches
as organisations have done, designedly and of set purpose,
e Churches are first of all associations to furnish a certain
Pression with a livelihood—a profession which, above all
~hers, continues to exist on the ignorance, weakness, and
‘car of man. The most ignorant people aro the peoplo with
Jb° real appreciation of truth. They love a lie and live a
I0>and therefore they have no real joy because they have

O real liberty.

. bthink Mr. Lloyd probably had tho feeling himself that
Cc sentences | have quotod were not couched in the hap-
P*est terms, because the remainder of the paragraph contains
pressions which tend to qualify the effect of the statement
mlUoted. | have no desire to bo put down as a “ quibbler

b" | suggest that the sentence “ We aro undaunted advo-
Nates of complete religious toleration” would have been
etter with the word “ religious ” deleted ; because surely
Anmtare undaunted advocates of complete toleration for all.

b I do not love that word “ obstinate.”

bor the rest, | congratulate Mr. Lloyd heartily on his
“‘c'y appeal and statement. Wo do need stiffening in these

FREETHINKER

685

days of compromise—and the New Theology. We have to
fight against sentimentalism. The result of dabbling in the
nonsensical mysticism of the modern religionist, who has to
depend so much on secular aids to keep ecclesiastical
organisations going, is inevitably mental enervation. *“ The
outstanding fact,” remarks Mr. Lloyd, “is that Christianity
has done incalculable harm in the world.” That is a precise
and irrefutable statement; but I humbly suggest that it is
hardly consistent with the statement which goes before, and
which | have ventured to criticise. | do not know but what
you yourself, Sir, are entitled to a share of the criticism, for
that you occupy the editorial chair ; but we know your hands
are full enough in all conscience, and it is easy to lose one’s
blue pencil.

The sound doctrine of Freethought is “ Prove all things.
Hold fast that which is good,” and a process of emancipation
is a constructive process which in itself tends to the elimina-
tion of falsehoods, and whatever is bad and ugly and hurtful

in human life. Sandy.

SimplLe

[We have never use'lthe sort of blue pencil to which this cor-
respondent refers. If we had we might have exercised it on
some of his own writing. Our censorship is confined to decency,
sanity, and good English. Articles in our pages are signed,
which is the only honest journalism ; and the writers are respon-
sible for their own opinions and arguments. We never had any
taste for making them conform to ours. This policy is best for
us, best for our contributors, and best for our readers. Few
editors seem able to act in this way, but few editors work with
signed contributors,—and we were born for this job.—E ditor.]

SIR THOMAS BROWNE, THE WITCH-BURNER.

TO THE EDITOR OF * THE FREETHINKER.”

Sir,—Whilst atone with Mr. Livingstone-Anderson as to the
high merits of Sir Thomas Browne’s prose style—notably in
Urn Burial—and of the occasional high level of his philo-
sophic speculations, | join with Mr. Reynolds in detestation
of Browne's inhumanity in helping to send to a shocking
death two poor old women, innocent of any provable crime.
However cogent from his own premises were Browne's
reasons for believing in “ witches,” and, of course, in “ witch-
craft,” he knew that he not only did not know what a witch
was, but that he could not for that very reason recog-
nise a witch when he saw one. Whatever authority he fell
back on to justify his belief and his cowardly conduct, he
had not, and did not, allege that he had any authority which
identified the two particular victims of his “ evidence” as
witches. Whatever he believed, his belief was not evidence,
and was entitled to much loss rospect than the belief of any
of his Atheistic contemporaries—that witches and witch-
craft had no existence outside the brains of such as believed
in them. It is to Browno's eternal shame as a man that he
who know his Montaigne so well, and was influenced both in
his thought and style by that genius of common sense,
should have been so profoundly sunk in a bestial and brutal
superstition, whilst the immenso majority of his equals and
superiors in ability and learning in the Western world, as
well as in the Eastern, looked upon such a belief as ignorant
and degrading, mad and murderous.

Browne knew the arguments of Athoists and others
against the belief in witches, and he knew that he himself
knew no more about witches and witchcraft than his favorite
parrot; and, in fact, all ho really knew on the subject was
that he knew nothing at all.

And knowing that he knew nothing, ho should have given
evidence to that effect, like an honest witness; should have
stated that, knowing nothing of either witchcraft or witches,
he could not give evidence against the two poor old women
whose murder lies, with so many millions of other murders,
at the door of a superstition called religion, which all the
Brownes of literature will never again raise to its old-time
slaughter-power.

If it be urged in Browne’s excuse that he was only one of
many in his time that believed in witches, it must be
retorted that then his thought was, on this matter, on the
lowest level of his time, in company with that of the vile
rabble which, in its ignorant bigotry, hunted to the stake, not
queens, duchesses, marchionesses, and women of title, but
unprotected, aged, and often decrepit and demented poor
human creatures whose abject poverty was, in most cases, the
only crime of which they could, by evidence, be proved

Atheist,

§uilty-

P.S.—When a Christian asserts that he believes in Chris-
tianity because it is impossible—*" Credo quia impossibile
est," says Augustine—does he mean to say that Christianism
is the most absurd religion in tho world ? If not, why does
ho not hunt out tho most impossible, and give up his Chris-
tianism ?
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SUNDAY LECTURE NOTICES, Etc.

Notices of Lectures, etc., must reach us by first post on Tuesday,
and be marked “ Lecture Notice ” if not sent on postcard.

LONDON.

Indoor.

Queen’s (Minor) Hall (Langham-place, Kegent-Btreet, W .):
7.30, C. Cohen, “ Man and his Soul.”

Outdoor.

Bethnal Green Branch N.S.S. (Victoria Park, near the
Bandstand) : 3.15, E. Burke, “ The Case for Secular Education.”
Branch N. S. S. (Brockwell Park): 3.15, a

Camberwell
Lecture.

E dmonton Branch N. S. S. (The Green): 7.40, J. W. Marshall,
“ In the Beginning.”

Istington Branch N.S. S. (Highbury Corner) : 12 noon, lvan
Paperno and Walter Bradford. Newington Green: 7.30, Ivan
Paperno, a Lecture. Highbury Corner: Wednesday, at 8,
Ivan Paperno, a Lecture.

West Ham Branch N. S.S. (outside Maryland Point Station,
Stratford): 7, W. Davidson, “ The Defect in Christianity.”

W ood Green Branch N. S.S. (Jolly Butchers Hill, opposite

Public Library): 7, J. Hecht, “ Astronomy: Biblical and
Scientific.”
COUNTRY.
I ndoor.

Birmingham Branch N.S. S. (Town Hall): G. W. Foote, 3,
“ Marie Corelli and Everlasting Life”; 7, “ The Cross and the
Crescent.”

Glasgow Secular Society (Hall, 110 Brunswick-street): 12
noon, Class; 6.30, Zosimus, “ The Path of Progress: Scotland
a Hundred Years Ago and To-Day.”

L eicester Secular Society (Secular Hall, Humberstone Gate) :
6.30, Joseph McCabe, “ Australia as a Museum of Evolution.”
Lantern illustrations.

Liverpool Branch N. S. S. (Alexandra Hall, Islington-square):
7, Joseph A. E. Bates, “ Philosophy of Materialism.”

Manchester Branch N. S.S. (Secular Hall, Kusholme-road,
All Saints): 6.30, Sidney Wollen, “ Where are thy gods that thou

hast made ?”
Outdoor.

Birkenhead (Haymarket): Saturday, Oct. 28, at 8, Joseph
A. E. Bates, “ Death, Man’s Soul, and the Great Beyond."

Liverpool (Edgehill Church, outside): Joseph A. E. Bates—
Tuesday, Oct. 24, and Thursday, October 20, at 8: I. "Funda-
mentals of Atheism” ; 1l. “ Freethought as a Factor in
Character.”
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BUSINESS CARDS.

Short advertisements are inserted under this heading at the rate

of 2s. per half inch and 3s. 6d. per inch. No advertisement

under this heading can be less than 2s. or extend beyond one
inch. Special terms for several continuous insertions.

PROPAGANDIST LEAFLETS. New Issue. 1. Hunting
Skunks, G. W. Foote ; 2. Bible and Teetotalism, J. M. Wheeler;
3. Principles of Secularism, C. Watts; 4. Where Are Your
Hospitals? R. Ingersoll. 5. Because the Bible Tells He
So, W. P. Ball. Often the means of arresting attention
and making new members. Price 6d. per hundred, post
free 7d. Special rates for larger quantities. Samples on
receipt of stamped addressed envelope.—N. S. S. Secretary
2 Newcastle-street, Farringdon-street, E.C.

LAYING OUT GARDENS, FANCY PONDS, AND ROCK-
WORK.—Expert Advice given. Estimates supplied. Dis-
tance no object.—S. C. Fison, Garden Expert, Wells
Cottage, Gladstone-road, Farnborough, Kent.

Ralph Gncklewood,

A Twentieth Cenlury Critical and Rational
Exposé of Christian Mythology.

(In the Form of a Novel.)

By STEPHEN FITZ-STEPHEN.
A Well-Wisher of the Human Family.

388 pages, cloth. Price 3s. 6d.

Post Free.

The Pioneer Press, 2 Nowcastle-street, Farringdon-streot, E.C-

FLOWERS FREETHOUGHT

By O. W. FOOTE.

First Series, doth - - ]
Saoond Borles cloth e - - -

-2s. 6d.
Sa. 8d.

The Pioneer Press, 2 Newcastle-Btreet, Farringdon-street, E.C-

SOCIETY

(LIMITED)

Company Limited by Guarantee,

Begistered Office—2 NEWCASTLE STREET, LONDON, E.C.

Chairman of Board of Directors—Mr, G. W. FOOTE.

Secretary—Miss E. M. VANCE.

Tnis Society was formed in 1898 to afford legal security to the
acquisition and application of funds for Secular purposes.

The Memorandum of Association sots forth that the Society’s
Objects are :—To promote the principle that human conduct
should be based upon natural knowledge, and not upon super-
natural belief, and that human welfare in this world is the proper
end of all thought and action. To promote freedom of inquiry.
To promote universal Secular Education. To promote the com-
plete secularisation of the State, etc., etc. And to do all snch
lawful things as are conducive to such objects. Also to have,
hold, receive, and retain any sums of money paid, given, devised,
or bequeathed by any person, and to employ the same for any of
the purposes of the Society.

The liability of members is limited to £1, in case the Society
should ever be wound up and the assets were insufficient to cover
liabilities—a most unlikely contingency.

Members pay an entrance fee of ten shillings, and a snbseqnent
yearly subscription of five shillings.

The Society has a considerable number of members, but a much
larger number is desirable, and it is hoped that some will be
gained amongst those who read this announcement. All who join
it participate in the control of its business and the trusteeship of
its resources. It is expressly provided in the Articles of Associa-
tion that no member, as such, shall derive any sort of profit from
the Society, either by way of dividend, bonus, or interest, or in
any way whatever.

The Society’s affairs are managed by an elected Board of
Directors, consisting of not loss than five and not more than
twelve members, cue-third of whom retire (by ballot) each .year,

but are capable of re-oloction. An Annual General Meeting
members must be held in London, to receive the Report, elec"
new Directors, and transact any other business that may arise.

Being a duly registered body, the Secular Society, Limit®"1
can receive donations and bequests with absolute security-
Those who are in a position to do so are invited to inak®
donations, or to insert a bequest in the Society’'s favor in thei
wills.  On this point there need not be the slightest apprehonsi“ 1k
It is quite impossible to set aside such bequests. Tho executors
have no option but to pay them over in tho ordinary course o
administration. No objection of any kind has been raised 1
connection with any of the wills by which the Society ha
already been benefited. .

The Society’s solicitors are Messrs. Harper and Battoock, *
Rood-lane, Fenchurch-street, London, E.C.

A Form of Bequest—The following is a sufficient form
bequest for insertion in the wills of testators :—"“ | give a"
“ bequeath to the Secular Society, Limited, the sum of £
“ free from Legacy Duty, and | direct that a receipt signed oy
“ two members of the Board of the said Society and the Secret»/
* thereof shall be a good discharge to my Executors lot 1
“ said Legacy.”

Friends of the Society who have remembered it in their
or who intend to do so, should formally notify the Secretary
the fact, or send a private intimation to the Chairman, who w
(if desired) treat it as strictly confidential. This is not necossfl J
but it is advisable, as wills sometimes get lost or mislaid, 8
Ihcir contents have to be established by oompetent testimony-

of
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national secular society.
President: G. W. FOOTE.
Secretary : Miss E M. Vanch, 2 Nawcastle-st., London, E.C.

Principles and Objects.
Secularism teaches that conduct should.be based on reason
and knowledge. It knows nothing of divine guidance or
wterference ; it excludes supernatural hopes and fears; it
regards happiness as man’s proper aim, and utility as his
moral guide.

Secularism affirms that Progress is only possible through
Liberty, which is at once a right and a duty; and therefore
seeks to remove every barrier to the fullest equal freedom of
thought, action, and speech.

Secularism declares that theology is condemned by reason
as superstitious, and by experience as mischievous, and
assails it as the historic enemy of Progress.

Secularism accordingly seeks to dispel superstition; to
spread education ; to disestablish religion; to rationalise
morality ; to promote peace; to dignify labor; to extend
material well-being ; and to realise the self-government of

the people. .
Membership.

Any person is eligible as a member
following declaration :—

‘1 desire to join the National Secular Society, and I
pledge myseif, if admitted as a member, to co-operate in
promoting its objects.”

on signing the

Address
Occupation
Bated this............... (o F= 120 ) [ 190........

This Declaration should be transmitted to the Secretary
w*th a subscription.
P.S.—Beyond a minimum of Two Shillings per year, every
member is loft to fix his own subscription aocording to
his means and interest in the cause.

Immediate Practical Objects.

The Legitimation of Bequests to Secular or other Free
thought Societies, for the maintenance and propagation of
heterodox opinions on matters of religion, on the same
c<mditions as apply to Christian or Theistio churches
Oiganisations.

The Abolition of the Blasphemy Laws, in order that
Religion may be canvassed as freely as other subjects, with-
°ut fear of fine or imprisonment.

The Disestablishment and Disondowment of the Stato
Churches in England, Scotland, and Wales.

The Abolition of all Religious Teaching and Bibio Reading
ih Schools, or other educational establishments supported
by the State.

Tho Opening of all endowed educational institutions to the
°hildron and youth of all classes alike.

The Abrogation of all laws interfering with the free use
®f Sunday for tho purpose of culture and recreation ; and tho
Sunday opening of Stato and Municipal Museums, Libraries
aud Art Galleries.

A Reform of the Marriage Laws, especially to socuro
ORial justice for husband and wife, and a reasonable liberty
atld facility of divorco.

The Equalisation of the legal status of men and women, so
‘b& all rights may bo independent of sexual distinctions.

The Protection of children from all forms of violence, and
Lom the greed of those who would make a profit out of their
Premature labor.

The Abolition of all hereditary distinctions and privileges,
festering a spirit antagonistic to justice and human
brotherhood.

The Improvement by all just and wise moans of the con
?*tions of daily life for tho masses of the people, especially
In towns and cities, where insanitary and incommodious
dwellings and the want of open spaces, cause physical
Weakness and disease, and the deterioration of family life.

ThO Promotion of tho right and duty of Labor to organise
“Self for its moral and economical advancement, and of its
claim to legal protection in such combinations.

The Substitution of the idea of Reform for that of Punish-
Jnent in the treatment of criminals, so that gaols may no
Otnger be places of brutalisation, or even of mere deten ion,
7®* places of physical, intellectual, and moral elevation for
‘Lose who are afflicted with anti-sccial tendencies.

. An Extension of the moral law to animals, so as to secure
‘beta humane treatment and legal protection against cruelty.

The Promotion of Peace between nations, and the substi-
ition of Arbitration for War in the settlement of inter-
zonal disputes.
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America’s Freethought Newspaper.

THE TRUTH SEEKER.

FOUNDED BY D. M. BENNETT, 1873.
CONTINUED BY E. M. MACDONALD, 1883-1909.

G. E. MACDONALD ...oooiiiee et Editor.
L. K. WASHBURN E ditorial Contributor.

Subscription R athb.

Single subscription in advance $3.00
Two new subscribers 5.00
One subscription two years in advance 5.00

To all foreign countries, except Mexico, 50 cents per annum extra

Subscriptions for any length of time under a year, at the rate of
25 cents per month, may be begun at any time.

Freethinkers everywhere are invited to send for specimen copies,
which are free.

THE TRUTH SEEKER COMPANY,
Publishers, Dealers in Freethought Books,
62 Veski Street, New York, U.S.A.

PAMPHLETS by C. COHEN.

An Outline of Evolutionary Ethics 6d.
Principles of ethics, based on the doctrine of Evolution.

Socialism, Atheism, and Christianity.. Id.
Christianity and Social Ethics Id.
Pain and Providence ... Id.

The Pioneer Press, 2 Newoastlo-strect, Farringdon street, E.C.

" A NEW (THE THIRD) EDITION
OF

FROM FICTION TO FACT.
By F. BONTE.

{Issued by the Secular Society, Limited.)

REVISED AND ENLARGED.
SHOULD BE SCATTERED BROADCAST.

SIXTY-FOUR PAGES.
PRICE ONE PENNY.

The Pioneer Press, 2 Newcastle-street, Farringdon-street, E.C.

DEFENCE OF FREE SPEECH

BY

G. W. FOOTE.

Being a Three Hours’' Address to the Jury before tho Lord
Chief Justice of England, in answer to an Indictment
or Blasphemy, on April 24, 18e3.

With Special Preface and many Footnotes

Price FOURPENCE. Postfree FIYEPENCE.

The Piovxeb Press, 2 Newcastle-street, Farringdon-street, E.C.
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SUNDAY EVENING FREETHOUGHT LECTURES

T

Queen’s (Minor) Hall,

L&NGH&M PLACE, REGENT STREET, LONDON, W.

DURING OCTOBER, NOYEMBER, AND DECEMBER, 1911.

(Under the Auspices of the Secular Society, Ltd.)

October 22.—Mr. C. COHEN: “Man and his Soul.”
29.—Mr. C. COHEN: “ God's Debt to Man.”

November 5 & 12, Mr. J. T. LLOYD; 19 & 26, Mr. G. W. FOOTE.
December 3, Mrs. BRADLAUGH BONNER; 10 & 17, Mr. G. W. FOOTE.

MUSIC BEFORE EACH LECTURE.

Front Seats, Is. Second Seats, 6d. A Few Free Seats at Back.
Doors open at 7. Musical Program 7 to 7.30. Lecture at 7.30.

Sunday Evenings During November

AT

STRATFORD TOWN HALL

(Under the auspices of the Secular Society, Ltd.)

Nov. 5 Mr. C. COHEN, Nov. 19.—Mr. C. COHEN,
“The Kingdom of Man.” “The Delusion of Free Will.”
Nov. 12.—Miss K B KOUGH, Nov. 26.—Mr. J. T. LLOYD,
“What is Belief?” “Secularism: A Great Gain.”
Admission Free. Doors open at 7. Lecture at 7.30. Collection.

THE POPULAR EDITION
(Revised and Enlarged)

“BIBLE ROMANCES”

G W. FOOTE.

With a Portrait of the Author

Beynoldt'e Newspaper says:—“ Mr. G W. Foote, chairman of the Secular Soeiety, is well known & a man of
exceptions’ ability. His Bible Bomancee have had a large sale the original edition. A popular, revised, and
enlarged edition, at the price ol 6d., has now been published by the Pioneer Press, 2 Newcaatle-street, Farringdon*
street, London, for the Secular Society. Thus, within the reach of almost everyone, the ripest thought of the leaders

of modern opinion is being placed from day to day.”

144 Large Double-Column Pages, Good Print, Good Paper

SIXPENCE —NET

THE PIONEER PRESS, 2 NEWCASTLE STREET, FARRINGDON STREET, LONDON, BIC

Printed and Pnbliahed by the Pioneer Press, 2 Newcastle-street, London, E.O.



