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He that speaks against his own reason, speaks against 
hts own conscience.—J erem y  Taylor.

Poor “ God.”

Th o m as  Ca r l y l e , in his old age—as Mr. Fronde 
relates—used to say that “ God does nothing now.” 
Had the Sage of Chelsea begun his intellectual 
°areer at that point, instead of in the slough of 
Scotch Presbyterianism, he might have learnt that 
Hod does nothing now for the simple reason that he 
Qever did anything at any time,—being, indeed, a 
Hiere figment of the human imagination, varying 
from age to age and land to land, according to the 
Cental and moral character of his worshipers.

There was a time when God did everything. 
Strictly speaking, of course, he was supposed to do 
everything. He wielded the thunder and lightning, 
j*e gave life and took it, he settled everybody’s lot, 
be created good and evil. “ I, the Lord, do all these 
things.” He even counted the sparrows and the 
hairs on people’s heads, and kept a ledger account of 
both.

Unforeseeable acoidents used to be the “ Act of 
Hod.” Someone was killed by lightning, damage 
^as done by storms, fish was turned stinking by 
delay whioh was not the railway company’s fault,— 
aud the “ Aot of God ” covered it all. All sudden 
mischief was attributed to the Deity. Which seems 
to be the universal tendenoy of mankind. For if a 
^an loses his wife in a train or tram-car smash, or 
drops all his savings in a failing bank, or falls down 
8tairs and breaks his legs, the people who hear of it 
exolaim “ Good God ! ’’ And it is noticeable that 
“ the Devil you did ! ’’ is nearly always reserved for 
8ome pleasantness or jooularity.
, Things are very different now. The “ God ” who 

did everything once, and does nothing now, is 
Jinking still lower into sheer contempt. We have 
the authority of the Browning Brotherhood for it. 
That body has passed a resolution condemning 
Italy’s attack upon Turkey as “ an act of barefaced 
^ternational burglary, and a deliberate defiance of 
God.” This is what the Deity has come to in the 
senile decay which preoedes death—and oblivion. It 
*8 sad, shockingly sad, terribly sad. One’s sympathy 
goes out to the famous old personage. He used to 
*Uake holocausts of his enemies, and now he has to 
Pot up with the defiance of a minor European 
Uower.

According to the Bible the inhabitants of this 
Planet are all sinful worms. Well, a lot of worms 
0tawling about on the boot-shaped peninsula that 
rons from Europe towards Africa in the Mediterra- 
n®an Bea, have lifted their little heads up from the 
®arth and informed “ God” that he may go to Hades. 
They have defied him. And he lets them do it.
‘ Oh, what a fall was there! ” It is too melanoholy 

words. But one thing is obvious. We shall 
either have to get a new God or do without one alto
gether. The first course is recommended by the 
New Theology. The seoond oourse is recommended 
by Atheism. It is the difference between the half- 
heart and the whole-hog. For, as Stendhal said, the 
°Qly exouse for God is that he does not exist.
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Italy has flung “ defiance ” in the face of God. So 
say the Browning Hall Brotherhood. And what do 
their fellow-Christians say of it? What does the 
Rev. F. B. Meyer say ? This gentleman begged all 
Christian Churches to pray to God that the Wells 
and Johnson glove-fight might be stopped. He 
doesn’t beg them to pray to God that Italy may be 
stopped. The reverend gentleman’s trust in God, 
like his moral indignation, ended with the spoiling 
of the black pugilist’s ohance of lioking the white 
pugilist. He makes a perfunctory protest against 
Italy’s piratical enterprise; and there, as far as he is 
concerned, the matter ends. No restless agitation, 
no moving heaven and earth, now. Baiting Italy is 
a different job from baiting Jack Johnson. Besides, 
there is no particular advertisement in it. What is 
more, the Foreign Office does not take its cue from 
clerioal busybodies.

What is the ubo of talking of God at all in the 
present European crisis ? Our father which art in 
heaven keeps no sort of control over his household 
on earth. His children are constantly quarreling 
with each other. There is mutual spitting and 
swearing when there are no aotual hostilities. Every 
now and then they break out into violence,—punch 
each others’ heads, smash each others’ noses, break 
eaoh others’ jaws, make each others’ blood flow, get 
each other down on the ground, and kick and rob 
eaoh other to their hearts’ oontent. And the dear 
papa never reads the riot aot, never checks his un
ruly children, never takes their hands from each 
others’ throats, never stops the bloodshed. He looks 
down on the brutal soene with the greatest equa
nimity. He is “ the one above." That is to say, he 
is nowhere ; for there is no “ up above ” in nature, 
where gravitation aots in every direction with equal 
intensity.

It was a bitter but true observation of the 
profound and implaoable genius of Swift that most 
people have religion enough to make them hate each 
other. Were he living, observing, and writing now, 
he would probably admit that religion seldom did 
anything else. Christianity, for instanoe, has not 
made Christians love each other; but it has made 
them hate other religionists with a perfect hatred. 
The pulse of the priests of Christianity is not 
quiokened by the sight of injustice and cruelty 
inflicted on Mohammedans. They are only “ heathen ” 
followers of the “ Great Impostor ” or “ Arab Thief ” 
as John Wesley called him for robbing Christendom 
of so many of its flourishing provinces in Asia and 
Africa, and even in Europe.

One aspeot of the present crisis is positively 
amusing. The greater European nations, having to 
save their faoes, and perhaps salve their consciences, 
in some way or other, are reading Italy moral 
lessons. England has her own reasons for being in 
India and Egypt; Germany has her own reasons for 
being in Afrioa, Samoa, and other foreign places; 
Franoe has her own reasons for being in Algeria and 
Morocco; and these reasons are all highly moral. 
We govern and exploit foreign lands for the highest 
good of their inhabitants. But a small thief, like 
Italy, oannot be permitted to argue in that way; so 
the big thieves preach at her—and that is all they 
mean to do. What a hypocritical set of sooundrels 
these Christians are 1 Q w> poOTE<
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Personal Identity.

A CORRESPONDENT has been good enough to forward 
me the report of a paper by Professor E. Compton, 
printed in the Transactions of the Ohio College 
Association, and asks me whether I can see my way 
to replying to the author’s attack on the Materialist 
position. The criticism raised is an old one, but I 
do not think an insuperable one. At any rate, what
ever strength there is in the attack, and whatever 
weakness there may be in the defence, are both due 
to the imperfections of our knowledge concerning 
mental phenomena. And in such a case it would 
seem to be a sound rule that the balance of credence 
should rest with the theory that makes least use of 
unknown forces and qualities, while resting upon 
the largest number of known and verifiable facts. 
From this point of view I do not think that 
Materialism—properly understood — has much to 
fear from adverse criticism.

Professor Compton’s criticism may be reduced to 
a very brief form, but to understand his criticism a 
word is necessary concerning the position criticised. 
With numerous sub-divisions, there are two main 
heads under which all theories as to what consti
tutes the “ self” maybe grouped. One is, that all 
states of consciousness are grouped or fused into a 
coherent whole by a transcendental entity, the soul. 
Although nourished by experience, this soul, or ego, 
is independent of it. It is the true unity which 
underlies and synthesises all diversity. The other 
theory is that what is called the “ self ” is a pure 
abstraction made up of the sum total of mental 
processes at any given time, including, of course, the 
memory and consequences of all past mental pro
cesses, as well as the expectation of processes to 
come. I can best give this theory in the words 
of one of the clearest of English philosophers. In 
the essay on “ Personal Identity,” in his Treatise on 
Human Nature, Hume says:—

“ There are some philosophers who imagine we are 
every moment intimately conscious of what we call our 
Self; that we feel its existence and its continuity in 
existence; and are certain, beyond the evidence of a 
demonstration, both of its perfect identity and sim
plicity.......It must be some one impression that gives
rise to every real idea. But self or person is not any 
one impression, but that to which our several impres
sions and ideas are supposed to have a reference. If 
any impression gives rise to the idea of self, that 
impression must continue invariably the same, through 
the whole course of our lives; since Belf is supposed to 
exist after that manner. But there is no impression 
constant and invariable. Pain and pleasure, grief and 
joy, passions and sensations succeed each other, and 
never all exist at the same time. It cannot, therefore, 
be from any of these impressions, or from any other, 
that the idea of soli is derived; and consequently there
is no such idea.......For my part, when I enter most
intimately into what I call myself, I always stumble 
on some particular perception or other, of heat or cold, 
light or shade, love or hatred, pain or pleasure. I 
never can catch myself without perception, and never 
can observe anything but the perception. When my 
perceptions are removed for any time, as by sound 
sleep, so long am I insensible of myself, and may truly 
be said not to exist. And were all my perceptions 
removed by death," and could neither think, nor feel, 
nor see, nor love, nor hate after the dissolution of my 
body, I should bo entirely annihilated, nor do I con
ceive what is further requisite to make me a non-entity. 
If anyone, upon serious and unprejudiced reflection, 
thinks he has a different notion of himself, I must
confess I can reason no longer with him.......But....... I
may venture to affirm of the rest of mankind, that they 
are nothing but a bundle or collection of different 
perceptions, which succeed each other with an incon
ceivable rapidity, and are in a perpetual flux and 
movement.”

This is admirably put, and later writers have added 
nothing to the essential clarity of the statement. 
Additions and reservations have been made, and the 
teaching has been powerfully enforced from the 
physiologioal side, by greater knowledge of the ner
vous system than existed in Hume’s day, and by

actual experimentation, of which more will be said 
later. But substantially the theory holds the 
scientific field. The self is not an entity existing 
prior to experience, and superior to mental states, 
it is the sum total of mental processes.

Now, against this position Professor Compton 
brings a very old criticism. Not that a criticism is 
of necessity invalid because it is old, but it is well to 
bear in mind that the objection is not a new one. 
If, he asks, I am merely the sum of my mental 
states, how do I come to be aware of the fact ? H 
the self is a product of a series of conscious states, 
the knower of the series must be something different 
from the series. For a series has a beginning, a 
middle, and an end; and this must be known as such 
by someone or something who contemplates the 
series as a whole. But without a something that 
knows the different stages of a process and relates 
one to another, a series, as a series, cannot exist. 
All we have is a number of disconnected impressions. 
A sensation comes and goes. It cannot relate itself 
to a preceding one—that is dead. It cannot relate 
itself to a succeeding one—that i3 not born. What 
is needed is something that will cognise each sensa
tion as it arises, and relate it to that which has gone 
and that which is to follow.

Those who are conversant with the historio con
troversy over the doctrine of Mental Association will 
recognise the above as being a restatement of a 
stock objection. And my first comment is, that the 
hypothesis of a transcendant self or ego, indepen
dent of experience, really does nothing to solve any 
difficulty we have in understanding the nature of 
mental processes. So far, Professor Compton is 
following the common plan of emphasising the 
difficulties connected with an opposing hypothesis, 
without troubling over the equally great, if not 
greater, difficulties connected with his own. In the 
first place, any difficulty that lies in the way of our 
accepting the self as a fusion of mental states on 
the ground that this oannot be the known and the 
knower at the same time, applies with equal force to 
this assumed ego. How does the ego become aware 
of itself ? If it knows itself prior to experience, it 
is in the position of being both that whioh knows 
and that which is known, and the objection against 
the sensationalist theory falls to the ground. If it 
knows itself beoause of the sensations experienced, 
it is only conscious of a stream of sensations, and the 
doctrine attacked is reinstated under another name. 
The ego’s oonsoiousness of itself is built up from 
experience, which is exactly what the modern scien
tific theory teaches. There is no greater difficulty in 
realising how a multitude of sensible experiences 
become blended into a unity that appears as “ self,” 
than there is in understanding how a something 
independent of experience Mends experience into an 
unity. To say that we know the ego does con
nect these mental states, because we know they 
are connected, is only stating the same fact twice 
over. We know they are connected beoause there is 
the admitted fact of continuity. How they are 
connected is the question at issue; and this question, 
I hope to show, is answered well enough by the 
neurological theory of mental phenomena.

Altogether the soul theory gives no help. It only 
adds a difficulty to those already existing. It is, as 
William James says, “ a complete superfluity, so far 
as accounting for the actually verified faots of con
sciousness goes...... is an outbirth of that sort of
philosophising whose great maxim, according to Dr. 
Hodgson, is : Whatever you are totally ignorant of, 
assert to be the explanation of everything else.” 
And Professor MacDougal, in his recently issued 
Body and Mind, says :—

“ It is matter of common knowledge that scienco b«8 
given its verdict against the soul; has declared that the 
conception of the soul as a thing, or being, or sub
stance, or mode of existence, or activity, different fromi 
distinguishable from, or in any sense or degree inde
pendent of the body, is a mere survival from primitive 
culture, one of the many relics of savage superstition 
that obstinately persists among us in defiance of the 
clear teachings of modern science.”
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Professor MaoDougal’a balky volume is an attempt 
to disprove this position; but the recognition of the 
teaching of modern science on this point is never
theless welcome.

My second comment is that Professor Compton 
t^akes too much of the necessity for a series being 
known as such. For the fact is that a complete series 
?a 8eldom, if ever, recalled. It is usually more or 
loss blurred, with many of the members of the series 
aotually forgotten altogether. Far too much is made 
°t the sense of personal identity, or the continuity 
°i the idea of self, by psychologists who are muoh 
more alive to the necessities of a theory than to the 
a°tnal facts. The testimony of parents and friends 
a88ures me that “ I ” am the same person that 
oxisted when I was an infant. But so far as' my 
porsonal consciousness is concerned that “ I ” has 
?° existence whatever; or if it exists, it does so only 
m the way that other persons exist to me. But I 

no more identilied in feeling or in memory with 
me infant of twelve months’ old than I am with the 
German Kaiser. And as there is this great time gap 
that shuts me off from a certain early portion of my 
existence, so there are time gaps right through my 
'*fe. Some experiences are forgotten altogether, 
°thers are confused. It is not a complete series of 
8ensations that are registered and cognised, but only 
c®rtain members of the series, or certain aspects of 
the series.

It is not even accurate to speak of the self of the 
moment as being identical with the self of all past 
moments. No man is the same self to-day that he 
Was twenty years ago, a year ago, or even a month. 
His ideas, his feelings, the range, application, and 
direotion of his emotions, all undergo more or less 
Profound modifications. All of us look back upon 
°ur “ self ” of other days, sometimes with regret 
8°W8times with satisfaction, sometimes with pride 
8ometimes with shame. There is no suoh continuity 
°f self as the theory of an indwelling ego, superior

experience, requires. There is a seif continuously 
undergoing change, with a memory, more or less 
uccurate, of part selves. It is memory that provides 
the real basis of personal identity, and, as will be 
seen, this is quite covered by the nervous theory of
mental action. C. Cohen.

(To be continued,)

ever afterwards by

Namby-Pambyism.

Considerable, in various ways, is our debt to 
Henry Carey, the eighteenth-century dramatist. In 
°o sense great, he was yet exceedingly popular as 
musical composer and humorous poet. It is to him 
We owe that most elegant and natural of English 
lyrics, Sally in Our A lley, of which we never tire. He 
Was also a notorious wag, in whioh capacity he coined 
the well-known sobriquet, namby-pamby. This nick
name was applied to Ambrose Philips, a distin
guished man of letters, and a close friend of Steele 
and Addison. He was “ one of the wits at Button’s.” 
He did a great deal of miscellaneous work, but ulti
mately won distinction as a pastoral poet. In this 
department he was believed by some to have out- 
Hvalled Pope himself. It is interesting to recall 
the fact that Philips did good work on the Free
thinker, one of the many short-lived would-be rivals 
of the famous Spectator. For ease, fluency, felicitous 
diction, and warmth of sympathy, his Pastorals have 
8eldom been surpassed. His odes also are distin
guished by the same fine qualities; but, unfor
tunately, the sentiment is frequently weak, almost 
mawkish, a defeot at which both Swift and Pope 
fired some very satirical shots. Some of the senti
mental verses were addressed to Lord Carteret’s 
children, and the weakness of these was so obtrusive 
that Carey could not resist the temptation of play
fully dubbing the author Namby-Pamby Philips, in 
C itation of a ohild’s attempts at pronouncing 
Ambrose. This was a sweet morsel whioh Pope 
rolled in rapture under his tongue, and poor

Ambrose oame to be known 
that uncomplimentary epithet.

Now, Namby-Pamby as an adjective is defined in 
the dictionaries as “ affectedly pretty; weakly 
sentimental; finical, insipid.” When we charac
terise talk or writing as Namby-Pamby what we 
mean is that it lacks virility and is ineffectual. 
The sentimental weakness of Ambrose Philips 
impelled Macaulay to characterise him as “ a 
middling poet,” in spite of his being “ a good 
Whig.” Thackeray too had nothing but contempt 
for that species of expression. And yet there are 
those in every generation who affect it, and regard 
it as the only permissible style. Strong language, 
born of strong conviction, is an abomination unto 
them. To call a spade a spade they look upon as an 
offence against good taste. They love to deal in 
euphemisms, in which they succeed in hiding their 
real thoughts. They simply bewilder those with whom 
they have to do with sweet nothings. As we read 
their writings or listen to their talk we are irresis
tibly driven to ask, “ What on earth do you mean ” ? 
There is such a thing, we fear, as namby-pamby 
Freethought, of which the best we can say is that it 
is genuine enough, at heart, but weak-kneed, limp, 
flaccid, evasive. We do not like it, though we may 
be very fond of its promulgators. We prefer Free- 
thought with a firm, unbendable backbone, the very 
reverse of an angle-worm. Freethinkers of the 
calibre and temper of Diderot, Voltaire, Paine, and 
Anthony Collins are the best promoters of our cause. 
There is no mistaking where such men stand, or 
what they mean. Collins’s Discourse of Freethinlcing 
was a mighty thunderclap, and the storm thao 
followed deluged the whole country. Collins knew 
what he wanted to say, and said it in a simple, clear, 
unambiguous fashion. He was strong without being 
vulgar or abusive, and emphatio without being coarse. 
It is only by such men that a Freethought propa
ganda can be carried on to a successful issue.

The attitude of Freethought to-day is one of 
unqualified and uncompromising opposition to every 
form of supernaturalism. Let no one draw the false 
inference, however, that opposition means persecu
tion. We are undaunted advocates of complete 
religious toleration. Our watchword is liberty of 
thought and speeoh, and it is under its banner that 
we wish to do all our fighting. But it must be 
clearly understood that we are obstinate enemies of 
the prevailing superstition, and are resolutely set 
upon doing our utmost to stamp it out. Far be it 
from us to assert that the Churches do no good, for 
we know that their good works are both numerous 
and substantial; but that knowledge does not 
weaken, in the slightest degree, our conviction 
that the Churohes are founded upon a lie, and are 
seriously handicapped, by that lie, in their philan
thropic activities. We are convinced that the good 
they do would bo more than trebled were they but 
heroio enough to eject that lie. As long as that lie 
is harbored and cherished, the Churohes neutralise 
the good by the evil they do. Instead of producing 
men and women of sterling qualities, they breed 
cowards and slaves. It does not follow, however, 
that because we condemn the Christian Church as a 
lying institution, we are blind to the practioe of 
virtue by many Christian people. The object of our 
attack is supernaturalism as embedded in the 
Church. It is for pretending to be what she is not, 
and to do what is beyond the range of possibility, 
that we raise our voices against h e r; and it is on 
this account that we rejoice in her present decline.

It is becoming fashionable, in certain quarters, to 
deory the nineteenth century. Its science, its 
Rationalism, even its ideals, we are said to have 
outgrown. Darwin, Huxley, Haeckel, Bradlaugh, 
and Ingersoll served their day and generation to the 
best of their ability; but their teaohing is of but 
little value to us. In the nineteenth century reason 
was hailed as the supreme guide of life, and the Bible 
was seen to be historically incorrect; but the Ration
alist of the twentieth century informs us that he 
feels “ oppressed ” by all that. What, then, is
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Rationalism ? Is it not the dootrine that reason is 
the finest human faculty, and should be our practical 
guide ? To set any other faculty on the throne is to 
forswear Rationalism. The great thinkers just 
named are not quite out of date yet, nor are they likely 
to be for some time to come. It is a radical mistake 
to speak of Bergson as a Rationalist, his one object 
being to abolish Rationalism. His ohief business 
consists in depreciating the intellect, in glorifying 
intuition, and in urging his disciples to put their 
trust in mysticism. Indeed, it is safe to assert that 
Bergson is an anti-Rationalist, and that the Ration
alists who take him as their leader unconsciously 
deny their own principles.

The position we hold is impregnable. If Chris
tianity is not true, we are in conscience bound to 
attack it. In this respeot Freethought is to-day 
exactly what it was fifty years ago. Oar ideals are 
the same now that they were then. The only 
difference is that our knowledge of Nature is much 
greater and more accurate than it was fifty years 
ago. We are better equipped for the warfare than 
we ever were before. The minds of men are widening 
with the process of the sun, and the light of reason 
is shining with ever-increasing clearness. One is 
not amazed to find Bacon concluding that “ Sacred 
Theology ought to be derived from the words and 
oraoles of God, and not from the light of Nature, or 
the diotates of reason but it is most surprising to 
come aoross Rationalists in the twentieth century 
who confess that they “ feel oppressed by the narrow 
Rationalist thesis that reason is our guide, and that 
the Bible is not historically correot.” That is 
essentially the position occupied by the Christian 
theologist. He too boasts of intuition as an in
finitely higher faculty than the reason, and so he 
believes that Christianity is true when he has no 
means whatever of testing its truth. But what is 
intuition ? Even Bergson himself does not know. 
Sometimes be calls it instinct, and sometimes sym
pathy ; but he fails to make it an intelligible reality. 
In point of fact, we have no faoulty that gives us 
direct knowledge of supernatural objects. Every 
scrap of knowledge that we possess has oome to us 
through our bodily senses: we have absolutely no 
other means of getting into communication with 
what is outside of us. Belief is of necessity blind, 
else it would not be belief. To believe in God and 
immortality, in Christ and his salvation, is to act 
blindly; and in the nature of things such faith can
not blossom into knowledge. Now, what reason finds 
out is that such action is both foolish and hurtful, 
and that however inevitable and exousable suoh 
action may have been in the childhood of the race, 
it now stands utterly condemned, and by the thinker 
is seen to be wholly irrational.

The question that remains is, Is it no longer neoes- 
sary to dislodge supernatural belief by exposing its 
unreasonableness ? There are a few indifferent Free
thinkers who do not think it worth while to disillu
sionise their less favored brethren. Some of them 
are even reluctant to give any expression at all to 
their unbelief. But such people are not ardent 
lovers of their kind. The sense of brotherhood is, 
to say the least, dormant within them. There is no 
tie that binds them to their fellow-beings. But, 
Burely, the altruistio instinct ought to be sufficiently 
developed in all to make it impossible for those who 
are intellectually free to enjoy their freedom while 
others are still in bondage. Freethought Societies 
are purely altruistio establishments, whose one 
motive is the love of man. The outstanding fact is 
that Christianity has done incalculable harm in the 
world. For one thing, it has prevented ethical soience 
from growing. All it has given the world is what 
Neitzsohe aptly calls slave-morality. The alleged 
dependence of morality upon supernaturalism has 
sadly orippled it. The moment it gets emancipated 
it becomes a growing soience. In this case, a 
destructive prooess must precede a constructive one. 
Sometimes we are accused of flogging a dead horse; 
but the charge has not a grain of truth in it. The 
horse is still alive and marvellously active. Even

the old orthodoxy needs a lot of killing yet, while the 
newer orthodoxy imagines that it has secured a long 
lease of life. Destruction is by no means pleasant 
work, but it must be done before there can be any 
constructive progress to speak of. Sapernaturalism 
is a menacing obstruction lying across the road of 
progress, and our first duty is to remove it as 
speedily as possible ; and then we oan march breast 
forward, and mature our philosophy on Seoularist 
lines.

Let us throw namby-pambyism to the winds and 
stiffen the baok of our philosophy. Having set 
reason on the throne in our own lives, let us induce 
and help others to do the same. It is the most 
glorious work in which we can engage, and great is 
the reward of those who give themselves to it.

J. T. L loyd .

Science versus Superstition.

The early Fathers of “ the Great Lying Church,” 
almost without exception explained the occurrence 
of hurrioanes, hailstones, and lightning as Divine 
visitations upon sinful man. The early ages of 
Christianity witnessed a carious contest between 
Pagan and Christian superstition. When the second 
century was nearing its close, the philosophic and 
humanitarian Pagan emperor, Marcus Aurelius, was 
engaged in deadly battle with the barbarian Qaadi, 
when a terrible storm arose. The issue of this great 
engagement still hung in the balance, when a 
blinding storm suddenly smote the faces of the 
barbarians. This gave a great advantage to the 
Roman legions, and a deoisive viotory was won. 
The devotees of each of the leading religions olaimed 
that this providential storm was sent by the divinity 
of their special adoration and worship. The Pagans 
were satisfied that Jupiter had answered their 
prayers, and the commemorative figure of Olympian 
Jove hurling his thunderbolts, and emptying torrents 
of rain from the heavens upon the enemies of Rome, 
is still to be seen on the Antonine Column in the 
Eternal City. The Christians, on the other hand, 
proclaimed that the deluge had been sent by Jehovah 
in response to their supplications.

With the evolution of Christian dootrine, the 
Fathers elaborated this view with many confirmatory 
texts from the Hebrew and Christian Scriptures. 
Jupiter was transformed into Jehovah, “ wrapped in 
thunder, and sending forth his lightnings.” So 
sedulously was this superstition fostered throughout 
the long, dark ages of religious ascendency, that it 
permeated all mediaeval theology, and the sins par
ticularly punished by this Catholio storm-god were 
specifically defined.

A Cistercian monk of the thirteenth century» 
Ctcsarius of Heisterbach, devoted his great intelleot 
to a careful consideration of meteorological soience. 
Some of his anecdotes are remarkably queer when 
approaohed from the standpoint of the modern 
mind; but the work containing them appears to 
have been the favorite light reading of the convents 
throughout three centuries, and materially moulded 
the beliefs of the later Middle Ages. In his work 
he assures us

“ how the steward of his own monastery was saved 
from the clutch of a robber by a clap of thunder which, 
in answer to his prayer, burst suddenly from the sky 
and frightened the bandit from his purpose ; how, in a 
Saxon theatre, twenty men were struck down, while ® 
priest escaped, not because he was not a greater sinner 
than the rest, but because the thunderbolt had respect 
for his profession ! It is Csosarius, too, who tells us the 
story of the priest of Treves, struck by lightning in bis 
own church, whither he had gone to ring the bell 
against the storm, and whose sins were revealed by the 
course of the lightning, for it tore his clothes from bun 
and consumed certain parts of his body, showing that 
the sins for which he was punished were vanity and 
unchastity.”*

* Professor A. D. White, Warfare Between Science and I'heolotjV • 
vol. i., pp. 332, 333.
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In the succeeding centuries this theory of divine 
storm guidance was further developed. Even after 
the so-called Reformation, divine direction of atmo
spheric phenomena was universally assumed by 
Oatholio and Protestant alike. In the seventeenth 
century the Catholio Bishop of Voltoraria, in Southern 

produced a ponderous work on this subject. 
Re deolares that thunder and lightning are bombs 
or the wicked, and that “ of all instruments of God’s 

vengeance, the thunderbolt is the chief.” The pious 
. I8hop asserts that Luther was struck by lightning 

‘‘I8 early youth as a warning against his desertion 
of the true faith, and that blasphemy and Sabbath- 
reaking are the sins for whioh this chastisement 
8 particularly intended. At an even later date the 
vvabian Protestant Pastor, Georg Nuber, com 

P etely outdistanced the bishop. He intimates in 
*8 entertaining volume of weather sermons that 
ail̂  and lightning, storms, droughts, and floods are 

Rod s direct punishments for human misdeeds. But 
fhe divinity doubtless discriminates, for there are 
eve sins which are specially punished with lightning 
a«dhail. These are: incredulity, impenitenoe, neglect 

the repair of churches, fraud in the payment of 
llthe8 to the clergy, and oppression of subordinates.

8ide by side with the above outlined superstition 
others of a kindred character flourished. From the 
fourth century onwards, the outward manifestations 
° ' Paganism were remorselessly uprooted by the all- 
powerful Church. But heathen and Pagan customs 
and beliefs survived under other names, and the 
e°cle8ia8tios soon adopted them and turned them to 
Profitable account. With the Pagans of the Roman 
Pfvilisation, as with the barbarian Huns, Goths, and 

andals, it was an easier task to introduce the new 
Sods than to drive out the old. The disorowned 
heathen and Pagan divinities reappeared in the form 
and figure of demons. St. Jerome proved from 
konpture that the air was densely peopled with evil 
8pirits. St. Augustine regarded their aerial pre- 
8once as an incontrovertible fact. When we reflect 
oat demon and divinity are but two aspects of the 

f'Oe same belief, we readily realise that the doctrine 
of the diabolical origin of storms was certain to 
8eOure wide acceptance. The demons of theology, 
80 long as they remain oreatures of genuine belief, 
aro much more likely to ocoupy the thoughts of the 
fgnorant and superstitious than those milder deitieB 
^ho are just as likely to send blessings as they are 
o send ourses upon mankind. Bede was firmly con- 

pOced that devils directed the storms. St. Thomas 
^fiuinas gave this fancy his all-powerful support.
8 his Summa he writes: “ Rains and winds, and 
hatsoever ocours by local impulse alone, oan be

aused by demons...... It is a dogma of faith that the
ettons can produco winds, storms, and rain of fire 
r°to heaven.”

The infallible heads of the Church repeatedly 
8anotioned this eerie superstition. The doctrine of 
r’abolism developed until its blossoms were displayed 
!n multitudinous treatises from the pens of the most 
Earned Catholio and Protestant divines. Its poi
s o n s  fruits subsequently ripened into the torture 
^ambers and scaffolds which indelibly stain the 
«'story of the Churohes. If we credit the state- 
teents of a more or less truthful Jesuit, Martin 
Rather was a zealous supporter of this baleful super
stition. He asserts that the winds are really good 
r evil spirits, and alleges that a stone flung into a 
ertain pond near his native place would produce a 

:®rrible storm beoause of the devils imprisoned 
therein.

In addition to prayer, various other methods were 
^ployed to frustrate the malicious imps of the air.

* he ounning arts of exoroism were extensively used, 
foilan- exor°i8ni attributed to Gregory XIII., the 

tewing formula ocours:—
111, a priest of Christ........ do command ye, most foul

spirits, who do stir up these clouds,....... that ye depart
from, and disperse yourselves into wild and untilled 
places, that ye may be no longer able to harm men or 
animals or fruits or herbs, or whatsoever is designed for 
human use.”

Another curious contrivance devised to save men 
from the machinations of fiends was the “ concep
tion billet.” These billets were extensively sold by 
the Carmelite monks, and consisted of a formula 
placed upon consecrated paper, whioh was warranted 
to frighten the Devil himself. It was only necessary 
to bury a billet in a corner of a field to seoure full 
protection against evil weather and insect pests.*

But the most marvellous charm of all appears to 
have been a piece of wax—the Agnus Dei—blessed 
by the Pope’s own holy hand, and stamped with the 
famous device portraying the “ Lamb of God.” Its 
powers were so potent that Pope Urban V. con
sidered that three of these wax cakes formed a 
suitable gift from himself to the Greek Emperor. 
The Holy Father’s patronage of these fetishes 
endowed them with immense value in the eyes of 
the faithful. Their power in overcoming storms, 
pestilences, conflagrations, and other terrible things, 
was so wonderful that the manufacture and sale of 
this justly celebrated fetish was, by a Papal Bull of 
1471, reserved for his Holiness himself.

A mournful commentary upon the boundless 
credulity of mankind is furnished by the Catholio 
custom of carrying statues, relios, and sacred 
emblems in procession for the purpose of circum
venting the evil powers of the air. In benighted 
countries where this religious mummery still 
survives, the statues and reliquaries of patron 
saints are prominent features of the procession. 
Some of these excel as sun charms ; other command 
the rain to fall.

But the clanging of church bells was probably the 
most permanently popular means of outwitting and 
overthrowing the devils who infested the circum
ambient air. As early as the ninth century, bells 
were continually rung for this purpose. Towards 
the close of the tenth, Pope John XIII. “ gave it the 
highest ecclesiastical sanction by himself baptising 
the great bell of his cathedral church, the Lateran, 
and christening it with bis own name.” Chiefly 
through the medium of the pulpit, this craze was 
speedily developed. Innumerable Latin inscriptions 
were placed on the church bells throughout Europe, 
which celebrated their effioacy in driving away 
demons and in staying the lightning flash.

And yet, as Lecky soornfully remarks, the wire 
invented by the sceptio Franklin now protects the 
crosses on our churches and cathedrals from the 
lightning stroke of heaven. When, in 1752, Franklin 
carried out his experiments with a kite on the shores 
of the Schuylkill, and attracted the electrio spark 
from the clouds, the entire structure of meteorological 
quaokery, reared and fostered by the fathers, popes, 
and sacerdotal obscurantists generally, crumbled to 
the dust. The Churoh, as usual, indulged in her 
time-honored game of sly insinuation before bowing 
to the inevitable. Old-fashioned people continued to 
shake their orthodox heads at Franklin’s lightning 
rod. The American earthquake of 1755 was widely 
attributed to Franklin’s impiety. But the painful 
necessity for protecting churches and public build
ings became more and more apparent. That able 
historian, Dr. A. D. White, informs us that, in 1783, 
it was stated on excellent authority that in 
Germany, within the space of thirty-three years, 
nearly 400 towers had been damaged and 120 bell
ringers killed.

On the summit of the tower of St. Mark’s, at 
Venice, is perched an angel. The bells were fully 
consecrated to render them invulnerable to the 
demons of the air; relics reposed in the cathedral 
close by. Nevertheless, the tower was repeatedly 
injured by lightning. In 1888 it was shattered; the 
wooden spire was destroyed by fires caused by the 
lightning in 1417, and again in 1489. It was 
seriously injured in 1548, 1565, and 1658, and in 1745 
was so extensively damaged that the entire tower, 
which had been reconstructed in brick and stone, 
was splintered in 87 plaoes. Franklin’s invention 
had been introduced into Italy by the sceptical

* Rydberg, The Magic of the Middle Ages.
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Beocaria, bat the tower continued to remain at the 
mercy of the elements. It was heavily damaged in 
1761 and 1762; and not until 1766, fourteen years 
after Franklin’s discovery, was it protected by a 
lightning conductor; and it has never been injured 
since. Thus does secular science triumph over 
sacred superstition. T> p  p ALMEE>

Acid Drops.

Mr. Justice Lush’s injunction stopped the Wells and 
Johnson encounter without deciding whether it was illegal 
or not. The only question at issue, before him, was whether 
the contest would endanger the Earl's Court license—and 
that could hardly be denied after the threatening letter of 
the County Council’s Chairman. This way out of the 
difficulty was peculiarly English, and extremely welcome to 
the many good English Christians whose real objection was 
that the black man was bound to win.

Jack Johnson offered to debate with the Rev. F. B. Meyer 
on any subject from the Bible to the stars, and said he 
would bet that his own education was as good as the 
reverend gentleman’s. Being informed of this, Mr. Meyer 
replied, through a Daily News interviewer, that he would 
“ discusss the new comet ” with Johnson, but he couldn’t (as 
a poor parson) put down a thousand pounds,—only fighting 
men could do that; and the discussion might take place 
“ on Primrose Hill at night time.” Mr. Meyer said this 
with a comic intention, but we doubt his beating Johnson 
even with the tongue. The black pugilist’s cross-examina
tion of that police superintendent at Bow-streot was won
derfully good. Every word—and there wasn’t one superfluous 
—touched the spot. He seems almost as good with his 
tongue as he is with his fists—and more than a match for 
Mr. Meyer with either.

The Chronicle gave some snapshots of Johnson at Bow- 
street, and one of Mr. Meyer. The wicked black boxer 
looked jolly and good-natured. The white parson looked as 
if he had trained on vinegar and crab-apples.

Johnson feels quite as sure of heaven as Mr. Meyer does. 
He told the Daily News interviewer that the stoppage of 
boxing contests in England wouldn’t make much difference 
to him, though it would to many others. “ I’ve earned 
enough money,” ho said, 11 to last me till the Good Father 
calls me Above.” Probably the “ Good Father ” would find 
the boxer better company than the preacher. A joke is so 
much nicer than a sermon—especially when accentuated by 
a big Bmile on a jolly black face.

Rev. F. B. Meyer and his pious friends were congratulated 
by the Daily Chronicle as deserving the thanks of the com
munity for the agitation that (accidentally) stopped the 
Wells and Johnson glove fight. We don't hear that they 
have made any protest against Italy’s brutal attack upon 
Turkey. Jack Johnson was a black man : that was his 
crime. Turkey is Mohammedan : that is her crime—and it 
is enough to alienate all the sympathy of the clerical 
gentlemen whose moral indignation was so overwhelmingly 
against a contemplated boxing match.

Margaret A. Gilliland, M.A., Head Mistress of Aske’s 
Haberdashers’ School, Acton, contributed a two-column 
article to the Daily Telegraph of September 28 on “ The 
Bible in School." At the very outset she notes a “ prac
tical difficulty ” in Bible teaching. “ We will not treat the 
Bible,” she says, “ as we would any other piece of great 
literature.” Quite so. The clergy of all Churches will take 
care of that. If the teachers were not only allowed, but 
ordered, to treat tho Bible as they would treat other famous 
books, we should soon have Secular Education. Moreover, 
the value of tho Bible as great literature would soon suffer a 
great depreciation. There are fine passages in it, and these 
throw a glamor on a lot of indifferent matter—not to 
say filthy and repulsive matter. And the giving of moral 
lessons from the lives of Abraham, and other legendary 
beings, which Margaret Gilliland waxes so eloquent 
over, is a mere absurdity. Human history has plenty of 
authentic heroes whose lives could much better be used to 
illustrate the cardinal virtues from. Nor do we see why so 
much is made of Paul's “ My love be with you all.” It is a 
nice but not a novel sentiment, far bettor expressed by some 
great poets. And when the lady winds up by declaring that 
11 the Bible is our greatest heritage,” she simply shows how

impossible it is to avoid sectarian teaching without banishing 
religion altogether from the State schools.

Another good charitable Christian. Miss M. S. Forbes, of 
Lower Belgrave-street, stipulated in her will that legacies 
under her will shall not be paid to any beneficiary pr°- 
fessing the Roman Catholic religion previous to or at her 
death. “ Believe as I do or be damned.”

Rev. H. M. Ingram, rector of Aldrington, Sussex, left 
£22,976. He can hardly be with Lazarus. And the alter
native place is more than tropical.

The Streatham News is a funny paper. By way of “ boy
cotting ” Mr. Boulter it gives him another page (and more) 
of editorial advertisement, and prints another photograph10 
portrait of him. A stranger might think that Mr. Boulter
and the Streatham News understood each other.

We clip the following paragraph from the Observer :—■
“ Ever since the appearance of the Comet, a Field 

Preacher, well known in the neighborhood of Paddington 
and the New Road, for his persevering attempts to reclaim 
the numerous frequenters of the tea-gardens in its neighbor
hood, has been indefatigable in inculcating the necessity °£ 
immediate reform ; as the destruction of the world by &re 
was at hand. During the last week, led by an extravagant 
and mistaken zeal, he entered several Dissenting Chapels, 
and rising in the midst of the service, addressed himself to 
the Minister, and the Congregation, on the subject of the 
ruin which hung over them ; the nightly appearance of the 
Comet being, in his opinion, manifest indication of the wrath 
of Heaven. His text on such occasions was the 3rd and 4th 
chapters of Jeremiah ; and he never fails to dwell with con- 
surable indecorousness on the illness of our venerable 
Sovereign. Being attended by many weak persons, who 
fully believe in the truth of his representations, his eject
ment is a matter of difficulty, and when it takes place, he 
never fails to console himself, and annoy the neighborhood, 
by haranguing the passing spectators.”

This namoless prophet might have mado a big reputation in 
the days of old. But it is too late for him now. Jeremiah8 
and Jonahs are sadly out of date in those prosaic time8 
when people laugh at the most earnest prophets. Even 
churches and chapels throw him out.

Rev. Dr. Orchard’s Correspondonce Column in the Chris
tian Commonwealth occasionally furnishes interesting read
ing. In a recent ¡Bsue ho prints the following portion of a 
letter received:—

“ I have never been able to love my mother ; not that she 
is a bad woman; on the contrary, she is one of your good, 
religious women who seem to have the knack of driving 80 
many people to the other extreme. Ever since I can remember, 
everything we, her children, wanted to do was sure to be 
wicked. If we wanted to go to a dance, it would be called 
the devil’s carnival. Did we propose tho theatre, it was the 
devil’s chapel. If we said anything in fun, every idle word 
must be accounted for Oh, how I hate these good, religion8 
people 1 If my mother had not boon religious there migh£ 
havo been some hope for her family, but as it is we nono of 
us believe in anything.”

Dr. Orchard’s correspondent is not the only ono, we imagine, 
who might write in a similar strain. And when we read so 
much of the purifying and elevating influence of Chris
tianity, it is well to boar in mind such cases. For here is a 
case of Christianity distorting even the influence of a mother, 
souring her children's lives, and turning harmless enjoyment 
into evil. Tho effect of such teaching on character goes fai 
to outweigh any possiblo benefit in other directions.

In reply to the same correspondent, Dr. Orchard has a cut 
at the old problem of evil and God. This is his method:—•

11 If it is impossible to believe in God, then we ought first 
of all to recognise where we are. It means that the presence 
of pain and evil forces us to conclude that wo human being8 
have accidentally or fatally emerged in a universe which 
holds nothing answering to our aspirations, our hopes, or our 
moral sense. Let this conclusion be faced. It entails that 
there is no meaning in the universe at all. There is such 
complete divorce between us and naturo that it is of no avau 
our trying to understand nature. If love can emerge as a11 
imperative impulse in man from a scheme that is lovele*3 
and against love, then the fundamental axiom of science ho3 
gone by the board. It is no use striving, it is no use thinking, 
for truth is then as phantasmal as hope.”

If it is not blasphemy to say it, this appears to us nothing 
but sheer verbiage. Our aspirations, our hopes, and our 
moral sense are not at fault if there is not a belief in God, 
because these are properly concerned with our fellows. ” 0 
do not hope anything of a stone except that it will bebav0 
like a stone. If it began to behave like a performing be»1’
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then we should feel that our hopes concerning it were wrong. 
And so long as men and women behave like men and women 
our hopes and aspirations concerning them are not likely to 
he seriously or permanently disappointed. And in realising 
this we are understanding nature in the only intelligible 
sense of the term. What Dr. Orchard means by saying that 
the fundamental axiom of science has gone by the board if 
love can emerge from a loveless universe is not clear to us— 
Perhaps it is not clear to him. If love emerges, it emerges. 
If Dr. Orchard does not understand its emergence, this only 
means that Dr. Orchard does not understand its emergence. 
Hut science will not break down on that account, and Dr. 
Orchard may cheer up. Love is in the universe; it is so far 
a Part of the universe. But it does not emerge from the 
inanimate, but from the animate, part of it. And if Dr. 
Orchard will cease blinding himself with words, and con
fusing his readers with empty phrases, he may not find it 
difficult to derive the highest form of love from the normal 
forces expressed in animal life.

The Rev. Professor Sanday has shown his hand only too 
plainly in his opposition to the Rev. J. M. Thompson’s 
innocent book on New Testament miracles. As is well 
known, Mr. Thompson has been inhibited by the Bishop of 
Winchester, and Dr. Sanday justifies that inhibition by 
saying that in the New Testament questions of fact are so 
hound up with theological dogmas that it would be an act of 
disloyalty to test them in the ordinary critical way. True 
or false, they must be believed and defended. And yet we 
are living in the twentieth century.

Mr. R. j .  Campbell is of opinion that people are in too 
f?reat a hurry to dispose of miracles. And he adds, 
‘Unless I am greatly mistaken, we are on the eve of 

a rehabilitation of the credibility of the Bible miracles, or at 
auy rate of most of them.” Our desperate City Temple 
heretic seems racing back to the orthodox fold at quite 
a breakneck speed. After all, the real test of a man’s 
Cental temper is not the pronouncement of a heresy, but 
Persistence and development in heresy. Any chance com- 
h'nation of circumstances may lead to a man expressing a 
heresy; it tabes strength to keep at it. Mr. Campbell’s 
Utterance is only interesting as an indication of character. 
I" is too puerile otherwise for serious criticism.

. The New York Sun  announces a new religious movement 
,cl America to be financed by Mr. Pierpont Morgan and a 
soore of other millionaires. Five hundred of its missionaries 
have been sent out already. Their departure was marked 
7  a banquet under tho presidency of Mr. James G. Cannon, 
ĥe head of the Fourth National Bank. Mr. Frederick B. 

fctnith, the head of the new Salvation Army, bewails the 
deep general corruption ” in America. ‘‘ Bankers and 

Politicians,” he says, “ have been shown to be dishonest and 
jfumoral. You can buy United States senators in Illinois 
1,56 sheep on a ranch.” And all efforts to uplift America 
r°m the moral slough into which it has fallen “ will be use- 
°ss until we employ a dynamic force that is rooted in 
Qhgion,” The religion of the poor Carpenter has failed; 
ho religion of the Millionaires is to take its place. Will it 
Uoceed ? We must “ wait and see.” But wo have our own 

hpiuion.

The Lord Mayor of London and mayors of other cities 
aud towns were entertained by the Mayor and Corporation 
hf Bournemouth during tho centenary celebrations last year. 
Most of those gentlemen would own up to being good 
Christians. They seom also to be good consumers of victuals
hud drink_especially drink. The bills of their consumption
have lately been challenged by the Ratepayers’ Association, 
^ko objected to payments amounting to £451 18s. 8d.— 
’Ucluding £161 18s. for hire of horses and carriages— 
j hi los. ad, for iUnch at tho Hotel Mont Dore—£112 2s. 6d 
*7 tea at the Winter Garden—and £17 6s. lid . for wines, 
spirits, etc., after Sunday service. What a dismal service 
11 uaust have been to render so much “ consolation " necessary 
a‘ter it l

fondly imagine that the historic pronouncement of Lord 
Chief Justice Coleridge, which marked the conclusion of 
G. W. Foote’s arraignment for ‘ blasphemy ’ in the year 1885, 
had given the coup-de-grace to the perfidious and musty old 
statutes of the third William." Mr. Foote’s trial was in 
1883. Lord Coleridge’s summing-up on that occasion had 
nothing whatever to do with the William III. Statute (not 
Statutes), under which there has never been a single prose
cution. All “ blasphemy ” prosecutions have been at 
Common Law. It was the Common Law of Blasphemy 
that Lord Coleridge laid down afresh. According to that 
judgment—accepted, as a matter of course, by Mr. Justice 
Phillimore and Mr. Justice Darling in the Boulter case— 
every doctrine of Christianity, or any other religion, may 
be openly and freely attacked, but this must be done with a 
proper regard to “ the decencies of controversy.” Blas
phemy, therefore, is now a question of manner, and not of 
matter. But trouble arises from the difficulty of getting 
religious partisans—on the bench and in the jury-box—to 
discriminate justly and accurately. Juries have to give no 
reasons for their verdicts, and unless the judge is a man of 
the strictest judicial honesty, the “ twelve good men and 
true ” are very apt to regard a defendant who attacks their 
religion as a providentially appointed victim of their religious 
prejudices. Unless he criticises their faith with “ bated 
breath and whispering humbleness ” they may think his 
“ manner ” is unpardonably offensive. It is next to impos
sible to get them to feel that the Freethinker’s mouth and 
pen should be exactly as free as the Christian’s in public 
debate. They may admit this theoretically, but unless 
they feel it they will probably indulge their own bigotry at 
the Freethinker's expense.

Is not a little too much being made of the Rev. R. Roberts 7 
He will do good as far as orthodox Christians can be induced 
to hear him. But he has really not discovered the Collapse 
of Historical Christianity. All he says on that subject has 
been said from the Freethought platform and through the 
Freethought press any time during the last sixty years. 
The only novelty of his deliverances is that they come from 
a gentleman who still calls himself a “ Rev." and is osten
sibly a Christian preacher.

Over 300 persons left Holborn Viaduct Station the other 
day to take part in the annual pilgrimage to Lourdes. The 
“ Virgin ” has a bigger family to look after now than she 
had when she was on earth.

The Church of Rome, with its celibate clergy, has an 
advantage over its Anglican sister-in-law. A pound a week 
will keep an ordinary priest. Unfortunately, celibacy 
means, as Horaco Smith long ago pointed out, “ a vow a 
man takes that he will enjoy none but other men’s wives.”

Why is it that so many of the advertisements in the 
religious press emanate from quack medicine manufac
turers ? These passionate “ appeals to the ruptured ” and 
“ pills to cure earthquakes ” appear with extraordinary fre
quency in their columns. Maybe the manufacturers think 
that people who believe in a three-headed deity are silly 
enough to buy anything.

St. Gabriel’s Parish Magazine, Cricklewood, says that 
“ Our Bishops are the most sweated members of tho classes 
who work in England to-day.” What open pores they must 
have t ____

There is an old Christian saying that the blood of the 
martyrs is the seed of the Church. It was in relation to this 
that the Earl of Shaftesbury uttered a felicitous mot. He 
was told that cremation was contrary to Christian ideals. 
“ You say it is unchristian,” he remarked; “ but do not 
forget that all tho best Christians have been burnt.”

Hip Van Winkle has been revived at a London theatre. 
The Italian Rip Van Winkle who lives in the Vatican had 
better hurry up or he will be too late.

Albert Edward Lesk, ono of John Kensit's clerks, 
destroyed himself by drinking spirits of salts. He was 
“Scribed, at tho inquest, as “ a devout young man, who 
Dever drank intoxicants, never went out in the evening, and 
¡■ead the Bible much when alone.” Ho left a letter stating 
‘hat he had found life too hard, and had come to the conclu- 
8io1» that if there were a God he was not as good as ho was
^presented. ___

An anonymous writer in a contemporary says, with 
^ference to the Leeds “ blasphemy ” case : “ A plethora of 
P^stine innocence (or ignorance) induced many of us to

The Berlin Academy of Arts is to be enriched with a 
statue of the Kaiser. This illustrious obscure monarch is 
to be represented wearing the dress of a Roman warrior, but 
with a periwig instead of a helmet. The result should be 
as pleasing as the ridiculous fancy dresses of the apostles in 
the old paintings.

Torrey isn’t setting Bristol on fire. But he has discovered 
a fresh bit of Christian evidence. We will put it in the 
form of a conundrum. “ Why is the Bible true ? Because 
Jesus Christ says so.” And who says that Jesus Christ 
says so ? Torrey. See ?
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The Bishop of London, at a large meeting of the Church 
Missionary Society at the Albert Hall, spoke of Moham
medanism as follows—according to the Daily Telegraph 
report:—

“ He was convinced—not that the Mohammedans were their 
foes—but that the Mohammedan religion was the greatest 
enemy they had to fight throughout the world. Some things 
in Mohammedanism were a tremendous object-lesson to 
Christians. There were certain things which the Moslems 
did which he wished every Christian did. One was to be 
absolutely open in one’s witness. He would like to order 
prayer mats for all the bishops to use at twelve o’clock 
in the Atbenseum before their fellow-members, and also for 
Christians to use in factories and warehouses. (Laughter 
and cheers.) Moreover, every Moslem was a missionary. 
What a power it would be if every Christian could not help 
being a Christian missionary. The Moslems succeeded, in a 
way which we had not yet found, in creating the spirit of 
brotherhood. We could not intermarry with every nation as 
they did, but there was something wrong in that after years 
of preaching, India looked upon Christianity as the alien 
faith of a conquering race. Moslemism was the only faith 
which had made progress against Christianity in different 
parts of the world. His heart went out for the fate of the 
millions of Moslem women, and God forgive English women 
—who were treated like queens—if they did not lend them a 
helping hand. They must throw breakwater after break
water across the path of this religion, which was the most 
difficult and dangerous foe that the Christian Church had in 
the world to-day.”

The Bishop's comparison is nearly all in favor of Moham
medanism. The principal exception is phrased rather oddly. 
English women are said to be “ treated like queens,” in
cluding those, we presume, who carry about black eyes and 
white faces; while Mohammedan women are treated—well, 
the Bishop does not say how, but he darkly hints that it is 
something very frightful. His lordship bints because he 
dare not affirm ; unless, indeed, he is a victim of the orthodox 
Christian idea on the subject,—in which case we should 
advise him to read Lane’s Modern Egyptians, a book that 
will give him quite new ideas as to the relations of men and 
women under Mohammedanism.

The Bishop of London is frightened at the report of his 
own speeches and tries to counteract it. In a letter to 
Monday’s Times he says that the most careful summary of 
a speech “ is often misleading.” True. But the passage 
quoted by us is ostensibly verbatim. His lordship now talks 
about Moslem cruelty to slaves. We advise him to remember 
something more recent—Christian treatment of worse than 
slaves in Congoland. His lordship also talks about the 
Moslem soldier's treatment of “ infidel ” women. We advise 
him to remember something else more recent—the Christian 
treatment of heathen women during the last punitive expe
dition organised by the European Powers in China,—which 
is almost without parallel in the whole of modern history.
“ Physician heal thyself.”

Do young men go to church ? The newspapers are 
asking the question. Some of them do; but more wait out
side for the girls to come out.

The wholesale slaughter of birds for millinery purposes 
continues. The eagle eye of “ Providence ” only attends to 
sparrows.

The average Christian who lolls on his cushions at church 
on Sunday, and confesses himself a miserable sinner, would 
start a libel action if you called him one on Monday.

Last week a newsvendor was sentenced to a month's hard 
labor for disseminating false news. No notice is taken of 
the many thousands of parsons who stated that “ God ” was 
hammered to two pieces of wood with three tenpenny nails 
two thousand years ago.

Mr. John Redmond’s speech at the unveiling of the Parnell 
monument was very eloquent. But he forgot one thing. 
Parnell got the Irish movement right out of the bands of the 
priests. It fell into the hands of the priests again at his 
death, and has remained there ever since. What the priests 
want is not Home Rule, but a perpetual agitation for Home 
Rule. That enables every bog-trotting “ father ” to pose as 
a “ pathriot.”

The farce of blessing the herring nets was performed last 
Sunday at the parish church of Great Yarmouth. A number 
of herring nets were festooned about the chancel, and at the 
close of the evening prayer the old fisher’s song, “ Come 
messmates, ’tis time to hoist the sail,” was sung. This was 
followed by the Bishop of Meath—who was evidently im
ported for the occasion—taking a net in his hand, and 
saying: “ May God’s benediction rest abundantly upon these

fishing nets and all the others which they represent, upon 
the work they are to do, and upon all who shall use them 
throughout the coming season.” What a pity the Bishop did 
not know that at that very time thousands of nets were 
being destroyed, and fishermen were being drowned, by the 
wild waves. What fatherly care the Christian God exer
cises over his children 1 The Bishop, in the address which 
he uttered, said that “ probably the herring fishing off 
Yarmouth was carried on in the days when the miraculous 
draught of fishes took place in the Sea of Galilee,” and that 
“ probably the Romans in their camp at Burgh Castle 
caught glimpses of the Yarmouth herring boats sailing 
up the estuary.” Only a member of the black-coated army 
could be so impudent and ignorant. At the time it is said—• 
only said—that the miraculous draught took place, Yarmouth 
was not in existence, and no Yarmouth herring boats, or, 
for that matter, no herring boats belonging to any other 
port, ever sailed past the Roman encampment in the estuary 
which swept past it for miles inland. These foolish state
ments give one an idea of how the legends of the more 
or less distant past have been formed.

We have pleasure (of a sort, of course) in making the 
following extract from Mr. James Douglas’s article in 
Monday’s Morning Leader, dealing with the unprovoked 
attack of Christian Italy upon Mohammedan Turkey :—

“ If we leap ten centuries ahead and ask what will be the 
judgment of the historian upon Christendom in the Twentieth 
Century, can we doubt the answer ? We know that it will 
be a stern condemnation. There will be no pity and no 
mercy in his verdict. He will calmly describe Christian 
Europe as a group of barbarian tribes among whom might1 
was right, violence was law, and truth was expediency. He 
will define Christendom as a colossal hypocrisy and Chris
tianity as a stupendous sham......He will not put the Chris
tian tribes under a microscope. He will survey them as a 
whole. The petty divisions of dialect and of dogma will he 
blurred. The tribal names will be merged in the broad 
reality that Christianity in its racial subdivisions was a 
failure. For the historian in those days will be free fro® 
the illusion of locality. He will group the British, the 
French, the Germans, the Austrians, the Russians, the 
Italians, the Spaniards, and all the lesser tribes as Christians. 
In the long perspective of the past he will see Europe as a 
den of wild beasts, and hanging round the neck of each beast 
be will see the Cross.”

The professional champions of Christianity have taken this 
lying down. __

The European Powers are like vultures to the rest of the 
world. It is not surprising that this fact is emphasised by 
a leading Constantinople newspaper, the Tanin, which 
wrote as follows on the news of Italy’s ultimatum to 
Turkey:—

“ The Tripolitan question brings on the tapis the whole 
question of the relations between Christianity and Islam. 
The Turks have trespassed on nobody's rights, yet Italy 
is preparing to occupy a Turkish vilayet on the pretext that 
Germany and France have taken away the independence of 
Morocco. While giving assurances of friendship, Italy lS 
hastening on hostile preparations. Such conduct is a viol®' 
tion of the principles of international law, humanity, an“ 
civilisation. It is evident that the word ‘justice ’ is a lie i° 
Europe, that protests of amity from the Powers have no 
meaning, and that treaties are merely instruments of decep
tion which may be destroyed when any advantage is to be 
gained thereby. The Italian aggression is really the outcome 
of the animosity of Christianity towards Islam.”

Italian aggression is not exactly the outcome of the 
animosity of Christianity towards Islam. That is only 
an item in the total. The truth is that Christianity is the 
finest religion in the world for thieves and hypocrites. ™ 
never restrains them, and it lends itself so easily to insin
cerity. The Popo, for instance, blesses the Italian expedi
tion to Tripoli as a “ triumph of civilisation.”

THAT REMINDED HIM.
The pastor of a colored congregation was warming up. 

the climax of his sermon, and his auditors were waxiDfe 
more and more excited. “ I wahns yer, O my cong 
gashum,” exclaimed the exhorter, “ I wahns yer ag»1n ^ 
poachin’, I wahns yer against de sin in whisky drinkin i 
de sin of chicken raisin’, an’ I wahns yer, my bread® ' 
against de sin in melon stealin’.” A devout worshiper in .g 
rear of the church jumped to his feet and snapped 
fingers excitedly. “ Wbuffo’ does yer, my brudder, r »r̂  
an’ snap yo fingers when I speak of melon stealin’ ? ” °9' .
the preacher. “ Kase yo jes ’minds me whar I l_ef mab 0 
coat,” replied the devout worshiper, as he subsided into 
seat.
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Ur. Foote's Engagements.
Sunday, October 8, Queen's (Minor) Hall, Langham-place, 

London, W .; at 7.30, " Modern Female Prophets : (2) Mother 
Eddy." ' '

October 15, Queen’s Hall, London; 22, Birmingham Town 
Hall; 29, Liverpool.
ovember 5, Leicester; 12, Manchester; 19 and 26, Queen’B 
***11, London.

December 10 and 17, Queen’s Hall, London.

To Correspondents.
c. Cohen’s L ecture E ngagements.—October 15, Birmingham; 

and 29, Queen's Hall, London. November 5, Stratford 
i,ownHall; 12, Hammersmith Ethical Society; 19, Stratford 
T°wn Hall.

kwYD’s L ecture E ngagements.—October 8, Manchester; 
IT ’,p*asSow ! October 29, Birmingham. November 5, Queen’s 

London; 12, Queen’s Hall, London ; 19, Leicester 
61 Stratford Town Hall. December 31, Harringay. 

a**ID,I>’T’s H onorarium F und , 1911.— Previously acknowledged 
*295 2s. 2d. Received since:—H. Boll, 5 s.; E. A. Hammond, 

M.; W. R. Snell (S. Africa), £1; A. Yates, *ls. 6d. 
A. Shiel, 10s. ; H. Organ, Is.
H* V ance T estimonial F und . — Previously acknowledged, 
*142 13a. Received since:—Vera, Is. 3d.; D. D. B., 
«r8, 6d.; R. Johnson (2nd subscription), £2 10s. ; Mr. & 
“Ira. C. Pegg (2nd subscription), £1 Is.; E. A. Hammond, 
tn ®d>; W. R. Snell (8. Africa), 10s.; John Latham 
lo. Africa), £1; J. K. Harris, 4s.; R. Barnard, I s .; J. T 
ones, 10s. 6d.; Hypatia A Martineau Pankhurst, 2s. ; T. 
nomson. 2s. ; A. Yates. Is. 6d.; “ Archie,” 2s.; H. Organ, Is. 

“ orace W. Parsons (2nd subscription), £1 Is. ; W. Reed, 6d.
■ “ ., 2s. ; W. Stewart, 2s. ; R. Lloyd, 2s. 6d.; H. J. Earthy, 

f?- W .; W. D.. I s .; C. D., I s .; Viola, 5s.; M. Thurlow, 3s 
j  0Qald James, 5s.

e ’ ®B00KFIELI)'—The Freethinker does not, to our knowledge. 
®Ojoy a << substantial subsidy,” or any subsidy at all. For the 
®8t, we have nothing to withdraw and nothing to add, except 

U “*1 by « circulation ” we mean bond fide sale over the counter, 
jj' Thanks for cuttings.

Peoo.—We are glad that Mr. Lloyd’s audiences in 
Manchester improve, but they ought to improve faster than 
h0y do. See paragraph.

h* HANKHDBaT-—Miss Vance is much better in general 
health and we trust that she will continue so, but wo fear 

•^ 6  cannot hold out any hope of the recovery of her eyesight 
' D. B all.—Your batches of cuttings are always welcome, 
an’ Giunt (Edmonton).—A lady speaker is, as you say, an 
“•traction. Pleased to hear Miss Pankhurst held your audience 

^ So interested.
• D radiiurn.—You mistook him. Mr. Standring said that 
“ fadlaugh at his death was only two years older than he (Mi.

A r diing) was n0Wlif • LAR— Your letters will do good. Will you please send us, 
t it appears, the editor of the Ardrossan Herald's " proof,” 
which he Bays he has, of the Albion Hall edition of the Brad- 

^ laugh "watch" story?
t h S UM>.—You don’t say what it is for. We have put it to 

j  9 Vance Testimonial.
v ‘ JoNFs.—We hope all your good wishes for Miss Vance will

f ibe realised.
' We note the subscription is “ A small token of my
"“ miration for the splendid manner in which you are fighting 

A Re battle of Freethought."
I) i?0— We already had a paragraph in type, which you will 

j, "9t“aps agree is as much as it deserves.
P arsons.—There is not a word of truth in it. But if there 

were, what would it matter ? Is it supposed that every Chris- 
>an advocate in London has a rightful claim to hold a public 

"®bate with the President of the National Secular Society? 
teased to hear from a seven-years’ reader who met with the 

^ ^ ‘(thinker accidentally—from the hand of a Christian.
1 ~ : H ewitt.— Thanks. The details had already appeared 

c  a8t week’s Freethinker, as you will have seen by this.
• B ouciikr .—We do not believe it. We have seen the com- 
Pmint in Christian papers, and reproduced it from time to 

me in our columns, that black members are not allowed in 
merican churches and Y. M. C. A.’s, but have to belong to 

A yUrcbes. etc., of their own.
e_ t Tls— There must be other members beside yourself who 

A fi 0186 0nr cr‘t,cism of the Association’s attitude. 
ha*mL— Pleased to hear from a Freethinker and his wife who 
j, Ve both read this journal from the first issue “ and enjoyed 
w ®ye/ y time," and Btill more pleased to hear that you have to 
Yn * *or now aa the young people are so eager to read it first.

°Urs is the sort of letter that gladdens our heart.
^Ur°an— You appear to think our article was a “ knock out.”
T C,K W* P arsons, sending a second donation to the Vance 

eatirnoniai, writes: “ How grandly the flag flies ! The 
in ', inker improves week by week; at least, it seems so to 

’ last two numbers are really splendid.”

W. Stewart.—We note that Miss Vance has been “of great 
assistance ” to you as secretary of the Wood Green Branch.

W. B arton.—You might send it on to us. It will be useful. 
Thanks for good wishes

J. D. Stevens (Johannesburg).—Bee acknowledgment in this 
week's list. Delighted to hear the Sunday evening meetings 
of the S. A. Rationalist Association are “ still going strong.” 
We have heard the same news from other sources.

R. Whitehouse.—It is not without merit, including terse expres
sion, but where is the metre ? And the last line is very faulty. 

The Secular Society, L imited, office is at 2 Newcastle-street, 
Farringdon-street, E.C.

The N ational Secular Society’s office is at 2 Newcastle-street 
Farringdon-street, E.O.

When the services of the National Seoular Society in connection 
with Secular Burial Services aro required, all communications 
should be addressed to the secretary, Miss E. M. Vance. 

Letters for the Editor of the Freethinker should be addressed to 
2 Newcastle-street, Farringdon-street, E.C.

Lecture Notices must reaoh 2 Newcastle-street, Farringdon- 
street, E.C., by first post Tuesday, or they will not be 
inserted.

F riends who send us newspapers would enhance the favor by 
marking the passages to which they wish us to call attention. 

Orders for literature should be sent to the Manager of the 
Pioneer Press, 2 Newcastle-street, Farringdon-street, E.C., 
and not to the Editor.

P ebsons rem itting for literatu re  by stam ps a re  specially requested 
to send halfpenny stamps.

The Freethinker will be forwarded direot from the publishing 
office, post free, at the following rates, prepaid:—One year, 
10s. 6d.; half year, 5s. 3d.; three months, 2s. 8d.

Sugar Plums.

The new series of Queen’s (Minor) Hall lectures opened 
extremely well. There was a capital audience, including 
a considerable number of ladies, and Mr. Foote’s lecture was 
greatly enjoyed and enthusiastically applauded. Miss Rough 
occupied the chair, and two lady Tbeosophists took advan
tage of the opportunity for discussion. Their reception by 
the audience was all that could be desired. They spoke like 
ladies and were treated accordingly. Both were Theoso- 
phists and friends of Mrs. Besant's. Mr. Foote’s reply 
was very polite, very careful, and very firm. The second 
lady was remarkably frank. She blamed the lecturer for 
turning ridicule upon a serious subject, but she admitted 
that she “ had enjoyed it as much as anybody in the 
meeting"—for “ some of the illustrations were irresistibly 
funny.”

Mr. Foote’s second lecture on “ Modern Female Prophets ” 
will be delivered this evening (October 8), the special subject 
being “ Mother Eddy ”—the famous Christian Scientist. 
There will be music before the lecture as before.

This number of the Freethinker will bo in the hands of 
some of our London readers in time to remind them of the 

social ” at Anderton’s Hotel, Fleet-street, and the presen
tation thereat of the Testimonial to Miss E. M. Vance, the 
N. S. S. secretary. ____ ,

The Bradlaugh Dinner, which is reported elsowhere, was 
a great success. Everybody seemed delighted. The dinner 
was good, the music was good, the speeches were good, and 
a good company sat at the tables. Amongst the speakers 
who did not speak was Mr. J. T. Lloyd. Mrs. Bradlaugh 
Bonner looked in better health than when we last saw her 
before. Her son, Charles Bradlaugh's grandson, was heartily 
welcomed to “ make his maiden speech among his grand
father's friends.” He won the applause of the gathering 
and a compliment from the chair.

Wo regret to state that owing to a curious accident to the 
reporter's notes we are unable to publish the verbatim 
report that we announced of Mr. Foote's speech at the 
Bradlaugh Dinner. The descriptive report, by another 
hand, appears in another column.

The Southend Telegraph gave a column report of the 
Bradlaugh Dinner—carefully and fairly done. Is this the 
beginning of the end of the general press boycott? The 
London Star announced the Bradlaugh Dinner beforehand 
and briefly reported it afterwards, but the Star has always 
been an exception to the usual run of newspapers.

Mr. Lloyd opens the new lecture season at the Manchester 
Secular Hall, Rusholme-road, to-day (October 8), and we
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hope the local “ saints ’’ will see that he has good audiences 
and a hearty welcome. Those who don’t hear him will 
suffer a real loss

The Birmingham Branch has engaged the King’s Hall 
again for its lectures during the forthcoming session. The 
opening lectures will be given by Mr. C. Cohen on Sunday, 
October 15. The secretary, J. Partridge, 183, Vauxhall-road, 
will be pleased to send tickets and programs to anyone who 
is willing to undertake the distribution of them.

Andrzej Niemojewski, on September 14, started under
going his sentence of twelve months’ imprisonment in a 
fortress for “ blasphemy.” He will not be treated like a 
common felon. That sort of treatment for press offences is, 
we believe, confined to England and America. He will 
suffer detention, and all that it means, but not vulgar indig
nities. His periodical will continue to appear, apparently 
with contributions from his pen, his wife actiDg as the 
responsible editor. “ The battle,” he wrote on September 13 
to his friend M. Hins, editor of La Pensée, Brussels, “ The 
battle will not be interrupted for a single moment.”

The Journal de Charleroi published a French translation 
of the Secular Education League’s leaflet on “ Labor and 
Education ” which was circulated at the recent Trade Union 
Congress. ____

We believe our friends like to see the tributes which we 
occasionally print in this part of our paper. Hero is the 
latest:—

“ I have been a reader of your paper, the Freethinker, ever 
since I knew there was such a paper. And I am likely to 
continue. I read other periodicals, hut there is none I look 
forward to so anxiously. I am something like the boy who 
1 won’t be happy till he gets it.’ ”

It gives us pleasure to know that we have so many devoted 
readers. ____

An aged inmate of a Midlands workbouso, who is only 
able to get the Freethinker occasionally, informs us that he 
read “ The Winding of the Clock” aloud to the inmates of 
his ward, and they enjoyed it as much as he did.

We seem to be gaining more lady lecturers at present. 
One who has fairly established herself already. Miss K. B. 
Kough, lectures to-day (October 8) for the Kingston-on- 
Thames Humanitarian Society, at Fife Hall, Fife-road, at 
7 p.m. Readers of ours in that district will probably like to 
hear her.

N ational Secular Society.

R eport of Monthly E xecutive M eeting  held  on Se pt . 28.
Tho President, Mr. G. W. Foote, in the chair. There 

were also present:—Messrs. Barry, Bowman, Cohen, Cowell, 
Davey, Davidson, Davies, Dawson, Heaford, Miss Kough, 
Messrs. Lazarnick, Moss, Neato, Nichols, Quinton, Roger, 
Rosetti, Samuels, Shore, Thurlow, and Wood.

Tho minutes of the previous meeting were read and 
confirmed.

The monthly balance-sheet was presented and adopted.
Now members were admitted for Betbnal Green, Edmon

ton, Kingsland, and Nelson Branches and the Parent Society.
Mr. Cohen reported on behalf of the Committee elected to 

deal with the Liverpool resolution, and it was resolved that 
type-written copies of the report should bo supplied to each 
member of the Executive to enable the matter to be 
thoroughly dealt with at their next meeting.

Applications from Provincial Branches for the assistance 
of an organising lecturer were discussed, and the Executive 
adopted a suggestion from tho President, upon which ho 
would report at tho next meeting.

The prosecution for blasphemy at Leeds was then dealt 
with, and the Executive, having expressed their view, this 
matter was also left in the hands of the President.

The Secretary reported that successful demonstrations 
had been held in Brockwell Park, Victoria Park, Finsbury 
Park, and Parliament Hill Fields.

The hearty thanks of the meeting were accorded to 
Mr. Wilson for his generous assistance.

The Secretary was instructed to arrange for the Annual 
Dinner and future Social Meetings.

E. M. Vance, General Secretary.

Elliott’s Old Button.

During my visit to America last summer, I 
sojourned for a few days in Rhode Island State, 
and, one June day, went with friends to the seaside 
village of Bristol Ferry. Coasts and sands and 
islands and silver-streaked inlets shone in the sun, 
aad the tree-olad hills were brightly green. Among 
these hills rose one particularly conspicuous, and my 
companions pointed this out to me as Mount Hope» 
the scene of the death of King Philip. When they 
said “ King Philip,” my mind confusedly called up 
ideas of King Philip of Macedon and King Philip of 
Spain and patron-saint of the Armada. Of course, I 
waited to hear fuller details, and learned that this 
King Philip was a famous seventeenth-century 
Indian chief who had made, at Mount Hope, a last 
and fatal stand against the colonial English. Ifl 
such journeys as mine, one collects a thousand odd 
scraps of history and incident which can never 
be amplified by larger knowledge; and so I passed 
on, with the merest vague reminiscence of the green 
hill and the dead chief. But, happening to take 
up, in a London library, Mr. Norman B. Wood’s 
Lives of Famous Indian Chiefs,-' I lit upon a ohapter 
entitled “ King Philip, or Metacomet,” and soon 
recognised the ghost of my summer-day’s excursion 
to Bristol Ferry. From this I gathered that an 
English governor had been asked by an Indian chief 
to give European names to his two sons, Wameutta 
and Metacomet, and tho White Man related to the 
Red Man the story of Philip of Macedou and hie 
illustrious son, Alexander; and concluded by naming 
the two young bravos Alexander and Philip.

Alexander came to a miserable end. The colonists 
accused him of plotting against their peace, and an 
armed troop arrested him at Mount Hope, and 
forced him, at the muzzle of tho musket, to march 
in front of his captors. The insult broke his sou!» 
and he collapsed so suddenly that he was placed in a 
litter and borne on the road to Plymouth. Death 
visibly gained upon him. They laid the Red M»“ 
under a tree. His wife held his hand, wiped hi® 
beaded brow, and wailed over his corpse.

Philip assumed tho leadership of tho Pokanoket 
Indians, aud gradually beoame acknowledged lord of 
all the Red Men of New England. Stern, masterful» 
and brave, he bitterly brooded over the wrongs 
inflicted by the strangers whom sectarian persecu
tions or commercial impulses had brought from 
England to America. He was a patriot, and tb® 
White Men called him “ caitiff,” “ hell-hound,’ 
“ fiend,” aud “ aroh-rebel ”—gentle names which 
they had learned, perhaps, from the recent excit0' 
ments of tho Parliamentary struggle and Civil War 
in the Mother-country.

At this time, the Rev. John Elliott, the celebrated 
“ apostle of tho Indians,” had entered the conversion 
of King Philip as an item in his evangelical agenda. 
With equal energy and piety he applied himself to 
the difficult task, and, at moments, thought he p0r' 
ceived possibilities of sucoess; for Metacomet wa9 
sometimes observed in an attitude of reflection, a3 
one who, like Agrippa, was “ almost persuaded ” t° 
be a Christian.

“ But yet,” wrote Mr. Goodkin, a colonist, “ though 
his will is bound to embrace Jesus Christ, his eensua* 
and carnal lusts are strong bands to hold him f®si 
under Satan’s dominion."

And Mr. Goodkiu was at least right in his caloul»' 
tion of the Apostle’s failure, even though he m&y 
have erred a little in his depreciation of tho Indian 
chief’s character. Metacomet always listened wit“ 
courtesy to the Rev. John Elliott’s discourses, though 
the kindly Goodkin would probably have consider0 
that a courteous Satan was worse than a rude on0- 
But the time oame when even courtesy could nô  
prevent the painful truth from coming out.
Philip took hold of a button on Elliott’s ministers 
black coat, and said, quietly and firmly:—

* Published at Aurora, 111., in 1900.
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,, I care no more for yonr religion than I do for 
"kat old button. Let me hear no more about it 

This closure was decisive. Philip’s heathenism— 
though not his property—was severely let alone 
during the rest of his career.

It is an undeniable fact that Metacomet made a 
m°st resolute effort to put an end to the English 
rule. He purchased muskets from them, with the 
1̂ iention of shooting the vendors when opportunity 
offered ; and he made ineffectual attempts to manu 
facture gunpowder. At a conference held at Taunton, 
Painted braves occupied one side of the chamber, and 
short-haired Puritans the other; and King Philip 
acoused the White Men of robbing his corn-fields, 
and encroaching upon the lands of his people. How
ever, he sullenly surrendered seventy muskets, retired 
o temporary peace, and was finely labelled as a hell 

oound. Everybody could see that war was on the 
way. To an English friend, the indignant Meta- 
comet exclaimed :—

“ The English who came first to this country were 
hut a handful of people, forlorn, poor, and distressed 
My father did all in his power to serve them. Their 
numbers increased. My father’s counsellors were 
alarmed. They urged him to destroy the English before 
they became strong enough to give law to the Indians 
and take away their country. My father was also the 
father to the English. He remained their friend. Ex
perience shows that his counsellors were right. The 
English disarmed my people. They tried them by their 
own laws ”.......

^nd the rest, loading up to the sad and angry lament 
Tract after traot is gone.” History tells not what 

Elliott thought of the complaints of the pagan who 
cared no more for the Gospel than for the Apostle’s 

button.
. A Red Indian convert to Elliott’s instruction had 

mstrated his newly found convictions by revealing 
* hilip’g counoils of war to the governor of Plymouth; 
?n*It shortly afterwards, the spy was found dead, 

aving had his neck broken after the Indian manner, 
■three Indians were haled up before a jury of eight 
English and four Indians, and found guilty of the 
®Py’s murder. When Metacomet heard of their 
han

brought into the ohief’s presence. He invited her to 
smoke, meaning it in pure politeness, and gave her a 
shilling for making his son a shirt. She also sewed 
the lad a cap, and was asked, in return, to dine with 
the chief; and, with his own hands, Metacomet 
cooked for her a thick pancake of parched wheat and 
bear’s grease, and “ never tasted pleasanter meat in 
my life ’’ was Mr. Rowlandson’s opinion. Taking her 
hand, he said, “ In two more weeks you will be 
free.” And he kept his word, like the heathen hell
hound that he was.

Moreover, it is told that a certain honest English
man—a blacksmith named Leonard—never had any
thing but kindness from the dreadful king. And for 
why ? Leonard, being a man of the better sort in 
mind and heart, had behaved with respect and friend
ship towards Metacomet and the Indians, repairing 
their guns, and presenting them with useful tools. 
The word went out from Philip that, in all his realm, 
no Red Man should lay violent hands upon any 
member of the Leonard family. Houses blazed red 
at midnight, and scalps were torn from Puritan 
heads, but the home of the Leonards was as safe as 
a sacred shrine. Such were the strange manners of 
the heathen.

So this was the Philip whose death-place I had 
seen on that tranquil and sunny afternoon.

F. J. Go u ld .

Secularist Work,

,, Ring, ho vowod war, and war duly followed with 
6 familiar incidents of burning houses, slaughters, 
ctilations, and oaptures. The most terrible battle 

, the campaign was fought at the palisades and 
j “ckhousos in a swamp at South Kingston, Rhode 
9 and, when Philip and three thousand Indians 
csperately met the Christians, and the remnant of 

. e Red Men struggled out into a snowstorm, 
aving friends, wives, children dead amid the burn- 
R remains of the fortress. The hell-hound’s cause 
08 losing. The widow of his brother Alexander 

^ aa captured in open fight against the English, and 
er head was cut off and stuck on a pole in the 
reet at Taunton. Philip’s wife and son—his only 

v ‘Were captured, and sent by ship to West 
dian slavery.

„ My heart breaks,” murmured the hell-hound, 
I am ready to die.”

, .His medioine-men, strong in magio and faith, told 
‘jo no Englishman would ever kill him, and he 
®treate(j to his last refuge in the woods and marshes 

Mount Hope. Wolves, deer, and wild cattle 
jn arnaed in this lonely spot, and a small band of 

Red Men clung to Metaoomet to the end. 
one of his followers suggested making terms 

oh' fh0 English, he was struok down dead by the 
to h! 8 °wn Ilan<I• The dea,I man’s brother deserted 
to ik K ristian side, and gaided an attacking force 

00 Man’s final hiding placo. The modicine- 
t^ t 00(I told the truth. Not an English musket, 
tra ,a shot from the deserter’s weapon, closed the 
tjj chroniole of Metacomet’s patriotism. Fur- 
aJ * ° r o ,  King Philip’s head was preserved in rum, 
edn Câ r‘e(I about New England for the pleasure and 

cational benefit of the Puritan crowds. 
frorn° w^ e woman, at least, might have shrunk 
Met gaz'n8 at the head in the case of rum, for 

a^otnet had aoted towards her as a gentleman. 
e0 ’ Rowlandson had been made prisoner, and spent 

0 time in Indian camps, and was at length

and a different 
Rationalist must 
ioonoelast. The

An Address Delivered at the American Secular Union 
Congress, Chicago, by 

J ames F. Morton, J nr .
At the outset it is well that terms should be care
fully defined. The word “ Secularist,” standing for 
a distinct movement with an explioit purpose, has 
come in this oountry to have a meaning slightly 
different from that in which it has been understood 
abroad. In England, for example, a Secularist is 
taken to mean almost precisely what we define as a 
Rationalist or a Freethinker. In fact, it has in some 
instances been used as synonymous with the term 
“ Atheist.” The anti-theocratio movement abroad 
goes commonly by the name “ Anti-Clericalism.” 
The different conditions under which Liberalism
oarries on its struggle against the common enemy 
create in different lands different methods of work 

terminology. In Europe, the
assume the position of an

union of Church and State, 
established for many centuries, is accepted as
almost axiomatic; and the opponent of suoh union 
is oompelled to sustain the burden of proof in 
behalf of his innovatory ideas. The purely secular 
or neutral State is understood by few even of the 
foremost European Liberals. A large percentage of 
the anti-nlerical combatants seek simply to reverse 
the existing status, and to establish not a neutral, 
but an anti-religious State, invading the right of 
free religions worship almost as grossly as the 
Christian Conservatives to-day invade the rights of 
non-believers.

In the United States, conditions are altogether 
different. Here, the Secularist, whose fundamental 
aim is to neutralise the State with regard to religion, 
and to place believers and non-believers in any or 
all creeds on an exact level, contends for uc innova
tion in principle, but simply for the logical and 
honest application of the basic principles of the 
Republio. He appeals not merely to those of his 
own views on theologioal subjects, but to all believers 
in fair play and justice. He demands no favors for 
himself or for his follow-thinkers, but the simple 
abolition of unjust and immoral speciali'privileges 
now granted to the sects. He invites the Amerioan 
people not to accept a new and untried theory, but 
to be consistent in carrying out the doctrines of our 
democratic forefathers. He would have our nation 
wholly democratic, instead of merely democratic by



652 THE FREETHINKER OCT0BEB 8, 1911

half. Democracy means the rule of all the people 
This is not identical with unlimited majority rule 
nor with mob law. Abolishing arbitrary and arti 
ficial class distinctions, democracy can find its full 
justification only in safeguarding in completest 
measure the equal rights of all. This necessarily 
involves the maximum of personal liberty in private 
matters, and the rule of the majority in collective 
affairs. If a highway is to be used in common 
democracy is best served by building and maintain 
ing it in such a way as to satisfy most perfectly the 
greater number, if all cannot be equally contented 
A man’s belief or disbelief in a God, however, con 
cerns himself alone, and is of no possible interest to 
the collectivity. The interference of a majority in 
matters of private conscience is as criminal and 
insufferable tyranny as would be that of a single 
despot. Not only is this true as a matter of prin 
ciple, and so self-evident as to be beyond the 
possibility of rational dispute, but the evil of any 
union of Church and State is demonstrated by the 
entire course of human history.

Passing over the abhorrent and blood - sprent 
records of priestly rule in the nations of antiquity 
we may appropriately date our researches from the 
age of Constantine, the monster of crime, who, with 
hands reeking with the blood of his nearest of kin 
first established Christianity as a State religion, and 
in so doing dealt the death-blow to whatever of 
purity and moral grandeur it may have possessed 
The evil deed boro its legitimate fruit. For ten long 
centuries, the human race lay under a pall of worse 
than Egyptian darkness, its finer sensibilities orushed 
its intellectual energies paralysed, its liberties over
thrown, its moral instincts unspeakably perverted. 
That blackest period of humanity activity has, by 
common consent, received the appellation of the 
Dark Ages. And why were these ages so fraught 
with evil, and unproductive of progress ? It is not 
that the race as a whole was decadent and hope 
lessly degenerate. The slaves of medievalism wore 
the sons of the great Roman civilisation, and the 
fathers of the enlightened men and women of to-day. 
No Renaissance, no Reformation could have availed 
to restore the decaying vigor of a degenerate race, 
after ten centuries of stagnation. It is plain that 
the life was there, although choked by the deadly 
miasma of ecolesiasticism. Nor did the period lack 
great thinkers and natural leaders of mankind. It 
gave birth to Charlemagne, one of the mightiest of 
conquerors and rulers, and on the whole one of the 
noblest-minded of sovereigns, as liberal as his age 
allowed him to be. In all essential qualities of 
genuine greatness, he as far surpassed Napoleon as 
Julius Cesar excelled Constantine. Intellectual 
giants were not wanting, as witness Roger Bacon, 
whose genius in scientific research and interpretation 
of natural phenomena has been equalled by few, if 
by any, in any age. Nor did Giordano Bruno, though 
greatest and noblest of them all, stand by any means 
alone as a sublime philosopher and a type of moral 
grandeur. Nor can the backwardness of the age be 
attributed to political despotism ; for, though human 
liberty was but little understood, the kings and 
emperors of the Middle Ages exercised at least no 
greater tyranny than their forerunners in periods 
infinitely more fruitful of human progress.

There is but one factor, separating the Dark Ages 
from other periods of history, to which the abundant 
horrors of that epoch oan fairly be attributed. That, 
of course, is the complete union of Churoh and 
State. The Dark Ages began with Constantine; 
and the end came with the reawakening of the 
human mind, and its revolt against priestly aggres
sion. It cannot even be said that the guilt lies 
wholly at the door of the Roman Catholio Church as 
such. Her dogmas, puerile and monstrous as many 
of them are, average fairly well with those of her 
rivals. The tyranny of the murderous Calvin was 
precisely identical in kind with that of Phillip II., 
although less power for evil remained in the hands of 
the bigoted Genevan. The horrors of the Inquisi
tion, the massacre of St. Bartholomew, the atrooities

of the fiendish Alva, were but the legitimate fruit of 
the false doctrine that the function of the State is 
to compel uniformity in religious beliefs and prac
tices. In proportion as we recede from this 
doctrine, we find the world advancing in enlighten
ment and in the establishment of civil liberty. 
Every step, however short, reacting toward the 
mediaeval dogma of union of Church and State, 
brings a curse with it. Even on the assumption of 
the truth of the Church’s creed, entire separation 
from the State would be its one hope of accom
plishing its ideals. Secular power is poison to the 
Church itself, destroying its moral fibre, and 
developing selfish ambitions and greed at the expense 
of moral principle.

(To be continued.)

The Bradlaugh Dinner.

On Wednesday last the Bradlaugh Fellowship held its 
Annual Dinner to commemorate the birth of one of the 
“ Immortals.”

Seventy-eight years ago Charles Bradlaugh came into this 
world. Twenty years ago he left i t ; and the Bradlaugb 
Fellowship, through a bequest of the late James Dowling, i® 
able to do its share towards keeping his memory green by 
holding this annual festivity. This year the chair was 
occupied by the President of the National Secular Society, 
Mr. G. W. Foote.

Who fitter to preside on such an occasion than the “ lineal 
Freethought descendant ” (to quote Mr. George Standring) 
of the great Charles Bradlaugh ?

Mr. Foote may certainly take credit to himself for drawing 
together the largest number of actual Freethinkers that has 
been present at these gatherings.

Perhaps on former occasions the political aspect of 
Bradlaugh’s life-work has been insisted upon to a greater 
extent; but his admirers (upwards of 150) assembled at 
this Eighth Dinner givon by the Fellowship, were Free
thinkers to a man, and the speakers took care to emphasise 
that it was the Freethought side of Charles Bradlaugh that 
they intended to celebrate this night.

When the assembled guests had done full justice to the 
excellent dinner provided at the Holborn Restaurant, Mr. 
G. W. Foote proposed the first toast, 11 The Memory of 
Charles Bradlaugh,” and made a humorous allusion to 
the universal anxiety of the sporting world as to whether 
the Johnson-Wells boxing match would come off on Monday," 
“ Johnson,” said Mr. Foote, “ is the heavy-weight champion 
of the boxing world, but we are here this evening to cele
brate the anniversary of the birth of the heavy-weight 
champion of his time, who fought for something far more 
valuable to humanity than what may be at stake on Monday, 

Mr. Foote, proceeding, said he did not want to speak at 
too great length, though the theme invited him to do, 
especially as ho could say he knew more of Bradlaugh than 
anyone in tho room, save one other.

There was no greater name than Charles Bradlaugb’® 
enrolled in the list of fame, or mentioned on the page of 
English history. As the beauty and grandeur of the Alp® 
seemed more impressive from a distance, so Charles Brad- 
laugh's greatness increased the further we were separated 
from it by time.

To those who knew him “ in his habit, as he lived ’’ hi® 
attributes were best expressed in Hamlet's words:—

“ A combination and a form indeed
Whero every god did seem to set his seal 
To give the world assurance of a man."

Charles Bradlaugh was a man from the crown of his bead 
to the soles of his feet, and no one evor confronted him ,n 
serious combat without hading him so.

Mr. Foote then referred to the eloquent tribute to Charles 
Bradlaugh’s gifts as a speaker recorded by John Morley >Q 
his Life of Gladstone. Morloy recounts how, in his daily 
letter to the Queen, as Premier, Gladstone describe® 
Bradlaugh’s appearance at the Bar of the House ot 
Commons, and, speaking of his defence, says: “ It was the 
address of a consummate speaker,” No higher tribute tb®° 
consummate could be given. Mr. Foote then went on to ®®? 
that he had heard all the great orators of his time, and in 
his opinion Bradlaugh was the greatest speaker of hi® day. 
The guests were amused by the description of I*01 
Halsbury (in Bradlaugh s time Sir Hardinge Giffard), wlJ0 
has received £10,000 a year for sitting on the Wools®0 
and £5,000 a year for not sitting on it. The Chairm®11̂ 
continuing his tribute, said that, as a lawyer, there was n 
man that could beat Bradlaugh. A great lawyer mast be 
man of judgment, and dispassionate judgment, and person 
who sought Charles Bradlaugh’s advice—and they w°r
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many—on some matter of profound importance to them 
selves, were astonished to find how detached that judgment 
v̂as. But what was far greater and more uncommon, he 

nad always detachment of judgment for himself as well 
as for others.
. Mr. Foote threw scorn on the people who said Bradlaugh s 
ideas would not be on the level of the advanced thought of 
fo-day, calling them *• political lunatics,” and pointing out 
“°w a mind like Bradlaugh’s, so capable of expansion, would 
have been abreast of all the best thought of all time. He 
w&s in every way an heroic personage, far above the clover 
astute politicians of the present day, with just enough ideal 
jsm to lend a little flight to their public oratory. He wai 
heroic in action, and a leader. He did not say “ Go on, but 

Come on.” Heroes were very rare, but Bradlaugh rang 
true from beginning to end. Incorruptible when he died, 
Penniless, as when he began his career in the same condition.
■a truly heroic figure. “ And,” said Mr. Foote, “ everyone who — v . . .  ■
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want8 to do something for the People. A politician is one 
^ho wants the People to do something for him.’ ” Brad- 
mugh was a statesman, and his memory becomes more and 
®°re powerful to-day, when statesmen are rare. To-day 
the House of Commons the wish is often voiced, “ Oh, iu*. 
an hour of Bradlaugh 1” He was of those who make them- 
selves servants to mankind, not mankind servants to them.

In closing, Mr. Foote said that it seemed as though 
hradlaugh had stepped out of the pages of Plutarch, so 
much did he seem to belong to a grander age, a loftier 
8eneration. His supreme deBire was to spur others on to do 
Ŝ eat things also, and to those who spoke their admiration to 

*m he would say, “ If I have done any good, do not praise 
mo, but g° and do good yourselves.”

•rho Chairman resumed his seat amidst enthusiastic 
^Pplause, and the speakers who followed all voiced the 
*eutiments of the guests in expressing their admiration of
ms speech.
jj e Bradlaugh Fellowship was proposed by Mr. A. B. 
pt * w h ° expressed his delight at seeing so many young 
the « m^ers PreBen*> an<I complimented the Fellowship on
Cjja ?reat opportunity it had for bringing the example of 
Bon'd Bradlaugh before young men and women. He 

*Bat it might be possible for the Fellowship to provide 
gte on Bradlaugh’s life, so that the noble career of the 
his * ^reothinker might inspire others to try to follow i

qu&r> ®eorge Standring, in response, remarked that the 
the * > *he sPeecBes made by the various occupants of
th6 « 'a'r a  ̂ IBese dinners bad immensely improved since 
neVerrst meeting at which ho had presided, but they had 
He .  reached the level of Mr. Foote’s speech that evening, 
the i?  i888ed *Be pleasure ho felt at seeing the President of 
Chati atL°nal Sect,lar Society, the lineal descendant of 

es Bradlaugh, presiding on this occasion.
®*Prfi8' " ra<BaugB Bonner followed, and in a brief speech, 
paid°*8ed **er gratification at hearing the eloquent tribute 
of u l0 Bor father's memory by the Chairman. Speaking 
hey fat?Wa worB for the last twenty years in the defence of 
^aturo f r'8-name’ an(J rolorring to the time when, in the 
she ox oi *Bin?s, her life-work would have to be relinquished, 
®omeonPr?8Sed Bappiness in the knowledge that there was 

Mrtj Tt *a^e B°r place—her son.
B(a^ l' Bradlaugh Bonner then introduced Mr. Charles 
of l̂!"B Bonner, saying that ho would have the advantage 

Mr rr’ maiden speech to his grandfather’s friends. 
Mthed ^ .rles Bradlaugh Bonner hoped that his grand 
°Barm'S r̂‘en^8 would be his also. In a graceful and 
hafl BPee°B he deeply regretted that the memories he 
from ?. *Bat grandfather were but second-hand, gathered 
read, 'j.B°me life, the lips of friends, and the books ho had 
®xa ' ] 16 modestly hoped that he might follow humbly the 
proud t6 se* B>m by the great man whose descendant he was

Ch i be'
the si >hlS ^ radlaugh’s old friends were greatly moved by 
exPress' °* ^Bis lad of twenty, who in feature, voice, and 
and Mr'j? recal*ed his grandfather in his younger days; 
Copgr | °°te voiced the sentiments of all present when he 
sP®och U a êd Charles Bradlaugh Bonner on his maiden 

hoped that he might follow in his grandfather’s 
°̂v®d on VuDd do Battle for the cause Charles Bradlaugh had 
Ip r ‘Bo Freethought platform.

" I’tee(i18Ilec^vely proposing and responding to the toast 
? av>es at Home and Abroad,” Miss Kough and Mr.
a®re and*’6^  referred to the present position of Freethinkers 
^Barln-n11 °*Ber countries in comparison with the days of

Th0 * Bradlaugh.
Mayvin 0asts were interspersed with songs from Miss Rene 
B*de c  ’.yho sang “ Twickenham Ferry” and “ The Ould 
^Bose hn Vory charmingly, and Mr. Harry P. Hayward, 

morous sketch was greatly appreciated.

The proceedings concluded with the singing of “ Auld 
Lang Syne,” led in true Scotch fashion by Mr. J. Robertson, 
one of “ the Old Guard.”

Many old Freethinkers were present, and we were greatly 
pleased to see the veteran Mr. Side, who has reached his 
eighty-seventh year, looking hale and hearty.

The number of those who actually knew Charles Brad
laugh dwindles, alas ! year by year, and it is sad to miss the 
well-known faces. But there is a young and vigorous gene
ration springing up to carry on the old traditions—a genera
tion endeavoring in its turn to follow the example of the 
great man whose memory we revere, and whose motto was 
“ Thorough.” K. K.

Correspondence

SIR THOMAS BROWNE.
TO T H E  E D ITO R  OF “  T H E  F R E E T H I N K E R . ”

Sir ,—The heresy in regard to Sir Thomas Browne, voiced 
by Mr. William H. Reynolds, is sufficiently striking as to be 
noteworthy even in the heterodox Freethinker, It is in no 
way derogatory of the merits of his works on Common 
Errors, TJrn Burial, and the Garden o f Cyprus, to say that 
Sir Thomas’s fame as a literateur rests on his Religion 
o f a Medical Man. This book is the apparently frank 
confession of the religions beliefs of a cultured man 
couched in felicitous terms. Care is apparent in every 
sentence ; indeed, when its history is considered, it is 
seen it could not be otherwise. The Doctor for years 
had the work in manuscript, and in that form sent it 
to those whose literary taste and religious knowledge he 
respected. The resulting friendly criticisms must have 
added to the beauty of the book. The book appeared in 
print, too, before it was officially published, and the criticisms 
on those alleged pirated editions must also have been of 
great value to the writer when he determined to prepare for 
the press an authorised version. Mr. Reynolds, as a reader 
of the Freethinker, is presumably interested in matters 
religious, and it is perplexing that he cannot find the reason 
why the genial Doctor occupies an exalted niche in litera
ture's fame. But as there is not, and cannot be, in the 
nature of the thing, a criterion and set of hard and fast rules 
for literary taste, no good would result from a lengthy expo
sition of why others admire when Mr. Reynolds does not. 
It is a matter of personal equation and temperament.

What I want to point out is that Sir Thomas Browne’s 
action in the witchcraft case is precisely what a diligent 
reader of the Religion o f a Medical Man would expect. In 
his statement of what he regarded as the authority for 
religious belief, he placed the Church of England first; if 
the Church was silent, ho fell back on tradition and the 
Bible. Failing to get guidance from any of these, he used 
his common sense. In each and every case the verdict was 
against the witches. The Church and tradition stoutly 
maintained that witches existed and ought to be destroyed. 
The Bible is equally emphatic. “ Suffer not a witch to live ” 
is the stern injunction ; and the Witch of Eudor plays not a 
small part in its pages. Sir Thomas's common sense, too, 
was on the same side. In his confessions he cogently 
argues the existence of witches, and from what I take to be 
the religious view, I can find no flaw in the argument. A 
denial of witches, he says, is a denial of a form of spiritu
ality, and is, therefore, practical Atheism. Had he refrained 
from helping the prosecution of the alleged witches he would 
thereby become, not an intensely religious man, but a 
practical Atheist.

Mr. Reynolds sneers at Sir Thomas Browne’s unreasoning 
veneration for authority in religion. Whereas I think that 
very fine passage wherein he states be loves to lose his 
reason in the exultation of religious faith, is not only 
beautiful in its symphony but accurately expresses the 
experience of religious persons and is in logical sequence of 
the Christian faith. Men and women—especially women— 
love to be drunk with religious fervor. “ I believe because 
it is impossible ” is not a paradox. It is a short statement 
of the credo. Did the Deity of the Christians exist, one who 
could be moved by prayer, whose compassion was aroused 
by supplication, benevolence, by fulsome adulation, and 
anger by a renunciation of his authority, the impossible 
would become the normal, miracles would everywhere and at 
everytime abound. As a last word in this connection, his 
lucidity and frankness makes lampooning an easy task ; for 
some time I had an idea that all jibes and gibes at Christi
anity were dug out of his works, paraphrased and 
distorted.

My apology to your readers for using my own language 
instead of the Doctor’s charming words is, I have not now a 
copy, and although a public library exists in the town where 
I reside, it has been closed for several months and is 
unlikely to open for many more.

W. J . L ivingstonb-Andkrson.
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SU N D A Y  L E C T U R E  NO TICES, E tc .

Notices of Lectures, etc., must reach us by first post on Tuesday, 
and be marked “ Lecture Notice ” if not sent on postcard.

LONDON.
I ndoor.

Q ueen ' s (M inor) H all (Langham-place, Regent-street, W .): 
7.30, G. W. Foote, “ Modern Female Prophets. II .—Mother Eddy.” 

K ingston-on-T hames H umanitarian S ociety (Fife Hall, Fife- 
road) : 7, Miss K. B. Kough, “ Immortality.”

O utdoor.
B ethnal G reen B ranch N. S. S. (Victoria Park, near the 

Bandstand) : 3.15, A. B. Moss, “ The Devil.”
Camberwell B ranch N. 8. S. (Brockwell Park): 3.15, W. 

Davidson, “ New Gods for Old.”
E dmonton B ranch N. S. S. (The Green): 7.15, a Lecture. 
I slington B ranch N. 8. S. (Highbury Corner) : 12 noon, Ivan 

Paperno and Walter Bradford. NewiDgton Green : 7.30, Ivan 
Paperno, a Lecture. Highbury Corner: Wednesday, at 8, 
Ivan Paperno, a Lecture.
K ingsland B ranch N.S.S. (Ridley-road) : 11.30, A. B. Moss, 

“ Recollections of Charles Bradlaugh.”
W est H am B ranch N. S. 8. (outside Maryland Point Station, 

Stratford) : 7, Mr. Boyce, a Lecture.
W ood G reen B ranch N. S. S . (Jolly Butchers Hill, opposite 

Public Library) : 7, Mr. Rowney, a Lecture.
COUNTRY.

I ndoor.
G lasgow S ecular S ociety (Hall, 110 Brunswick-street): 12 

noon, Class ; 6.30, J . Dick, “ Nietzsche : The Anti-Christ.” 
L eicester S ecular S ociety (Secular Hall, Humberstone Gate) : 

6.30, Paul Descours, “ International Arbitration as a Means of 
Preventing War.”

L iverpool B ranch N. S. S. (Alexandra Hall, Islington-square) : 
7, Joseph A. E. Bates, “ Philosophy of Death.”

M anchester B ranch N .S .S . (Secular Hall, Rnsholme-road, 
All Saints) : J. T. Lloyd, 3, “ The Silence of God 6.30, “ The 
True Attitude Towards Death.” Tea at 5.

S outh S hields B ranch N. S. S . (Victoria Hall Buildings, 
Fowler-street) : 7, Organisation and Lectures.

Outdoor.
B irkenhead (Haymarket): Saturday, Oct. 14, at 8, Joseph 

A. E. Bates, “ Kingcraft: Past and Present.”
L aindon, E ssex (opposite Luff’s Hairdressing Saloon) : Satur

day, Oct. 7. at 7, R. H. Ilosetti, "Genesis and the First Week’s 
Work.”—III.

L iverpool (Wavertree Park Gates) : 3, Joseph A. E. Bates, 
‘‘ Booth’s Bunkum: Sidelights on Salvationism.” Edgehill 
Church (outside) : Tuesday, Oct. 10, at 7.45, “ Credulities in 
Decay.” Mington-square : Thursday, Oct. 12, at 7.45, “ The 
Tragedy of the Cross.”

Second Anniversary of the Death of 
S B N O R  F E R R E R

ON FRIDAY OCTOBER 13, AT EIGHT O’CLOCK,
Mr. Joseph McCabe

will deliver a Memorial Address at 
SOUTH PLACE CHAPEL, FINSBURY, E.C. 

(Near Broad-street and Moorgate-street Stations.)
Subject:

“ THE STRUGGLE IN SPAIN : Ferrer and After.”
At the conclusion of the Address there will be brief speeches by 

Mr. J oseph F els, Mr. H erbert B urrows, & Mr. W. H eaford. 
Admission F ree. Reserved Seat Tickets Gd. each, application for 
which should be made to the Secretary of the R.P.A., Ltd., 
Nos. 5 & 6 Johnson’s-court, Fleet-street, E.C., or at South Place 

Chapel, as above.

S O U T H  P L A C E  I N S T I T U T E ,
FIN8BURY, E.C.

(Near Broad-street and Moorgate-street Stations).
F O U R  L E C T U R E S

will be delivered by
R ev. R. R O B E R T S

On TUESDAYS, OCTOBER 10, 17, 24, & 31, 1911, at 8 p.m.. 
at the above Institute, on

THE COLLAPSE OF HISTORICAL CHRISTIANITY-
Chairman at First Lecture (Oct. 10) Mr. J. M. R obertson, M.P- 

Admission: Reserved and Numbered Seats, Is. ; Reserved, but 
not numbered, Od.; Gallery, 3d. Course tickets, price 2s. 6d. 
and Is. Od. respectively, may bo obtained at the R.P.A., Ltd., 
Nos. 5 & 6 Johnson’s-court, Fleet-street, E.C., and at South 
Place Ethical Society, South-place, Finsbury, E.C.

BUSINESS CARDS.
Short advertisements are inserted under this heading at the rate 
of 2s. per half inch and 3s. 6d. per inch. No advertisement 
under this heading can be less than 2s. or extend beyond one 

inch. Special terms for several continuous insertions.

LAYING OUT GARDENS, FANCY PONDS, AND ROCIv- 
WORK.—Expert Advice given. Estimates supplied. Dis
tance no object.—S. C. F ison, Garden Expert, Wells 
Cottage, Gladstone-road, Farnborough, Kent.

T H E  S E C U L A R  S O C I E T Y
(LIMITED)

Company Limited by Guarantee,

Registered Office—2 NEWCASTLE STREET, LONDON. E.C. 

Chairman of Board of Directors—Mr. G. W. FOOTE. 

Secretary—Miss E. M. VANCE.

This Society was formed in 1898 to afford legal security to the 
acquisition and application of funds for Secular purposes.

The Memorandum of Association sets forth that the Society’s 
Objects a re :—To promote the principle that human conduct 
should be based upon natural knowledge, and not upon super
natural belief, and that human welfare in this world is the proper 
end of all thought and action. To promote freedom of inquiry. 
To promote universal Secular Education. To promote the com
plete secularisation of the State, etc., etc. And to do all such 
lawful things as are conducive to such objects. Also to have, 
hold, receive, and retain any sums of money paid, given, devised, 
or bequeathed by any person, and to employ the same for any of 
the purposes of the Society.

The liability of members is limited to £1, in case the Society 
should ever be wound np and the assets were insufficient to cover 
liabilities—a most unlikely contingency.

Members pay an entrance fee of ten shillings, and a subsequent 
yearly subscription of five shillings.

The Society has a considerable number of members, but a much 
larger number is desirable, and it is hoped that some will be 
gained amongst those who read this announcement. All who join 
it participate in the control of its business and the trusteeship of 
its resources. It is expressly provided in the Articles of Associa
tion that no member, as such, shall derive any sort of profit from 
the Society, either by way of dividend, bonus, or interest, or in 
any way whatever.

The Society's affairs are managed by an elected Board of 
Directors, consisting of not less than five and not more than 
twelve members, one-third of whom retire (by ballot) each year,

bnt are capable of re-election. An Annnal General M eeting of
members must be held in London, to receive the Beport, eleC 
new Directors, and transact any other business that may arise- 

Being a duly registered body, the Secular Society, Limit®“, 
can receive donations and bequests with absolute security- 
Those who are in a position to do so are invited to m»JK.{ 
donations, or to insert a bequest in the Society’s favor in th® 
wills. On this point there need not be the slightest apprehensio • 
It is quite impossible to set aside such bequests. The executo^ 
have no option but to pay them over in the ordinary course 
administration. No objection of any kind has been raised 
connection with any of the wills by whioh the Society “  
already been benefited. m

The Society’s solicitors are Messrs. Harper and Battoock, 
Rood-lano, Fonohureh-street, London, E.C.

A Form of Bequest.—The following is a sufficient lotto 
bequest for insertion in the wills of testators:—“ I g‘v0, J ^  
“ bequeath to the Secular Society, Limited, the sum of £ by 
“ free from Legacy Duty, and I direct that a receipt si8ne jftry 
“ two members of the Board of the said Society and the Seer®
“ thereof shall be a good discharge to my Executors f°r 

said Legacy.”
Friends of the Society who have remembered it in their ^  0; 

or who intend to do so, should formally notify the Secretary^ 
the fact, or send a private intimation to the Chairman, wb°
(if desired) treat it as strictly confidential. This is no t nece3S®Bjj 
but it is advisable, as wills sometimes get lost or m islaid, 
their contents have to be established by competent testimony-
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n a t io n a l  s e c u l a r  s o c ie t y .
President: G. W. FOOTE.

Secretary: Miss E M. Y a n c b , 2 Newcastle-st., London, E.C

8 Principles and Objects.
a*,D̂ ARISM teaches that conduct should be based on reason 
jJ r  knowledge. It knows nothing of divine guidance or

er'®rence ; it excludes supernatural hopes and fears ; it 
garda happiness as man’s proper aim, and utility as his 

moral guide. f t '  J
Secularism affirms that Progress is only possible through 

He ,erty. which is at once a right and a duty; and therefore 
f, 8 J10 reinove every barrier to the fullest equal freedom of 
thought, action, and speech.
as ecularism declares that theology is condemned by reason 
ass S.?P?r8®ious, and by experience as mischievous, and 
‘ (f1 8 *t as the historic enemy of Progress. 

s eoula,rism accordingly seeks to dispel superstition ; to 
too rt e^aca*i°n ! to disestablish religion ; to rationalise 
teat - ’ Promoto peace ; to dignify labor ; to extend
ike ptla'| Weii'bcing ; and to realise the self-government of

Membership.
? Person is eligible as a member on signing the 

lo w in g  declaration
Pled dos‘r° i°  j°>n the National Sooular Society, and I 

8® myself, if admitted as a member, to co-operate in 
Promoting its objects.”

Name........

<4 ddress................................................................................
Occupation ................................................................ .
Dated this..............day of................................. 190 ...

w;??’8 declaration should be transmitted to the Secretary 
P S 11 BubscriPti°n-

‘ ‘ beyond a minimum of Two Shillings per year, every 
ember is left to fix his own subscription according to 
8 moans and interest in the cause.

T Immediate Practical Objects.
tij0. , legitimation of Bequests to Secular or other Froo- 
•... ”®t Societies, for the maintenance and propagation of
eond’f- X °Pmmns on matters of religion, on the same 
0t _ ons as apply to Christian or Theistio churches or

f t j 1.6 Abolition of the Blasphemy Laws, in order that 
om f'l0n tnay be canvassed as froely as other subjects, with- 

Th°ar °i ^no or imprisonment.
C].,, Q. Disestablishment and Disendowment of the State 

Th 08 *n England, Scotland, and Walos. 
in g 0 Abolition of all Religious Teaching and Bible Reading 
by tho or other educational establishments supported

cbd ] ° ®Penmg of all endowed educational institutions to the 
Tl/01» an<̂  y°utb of ad classes alike, 

of o Q Abrogation of all laws interfering with tho froo use 
ay for the purpose of culture and i1 recreation ; and the
°Penmg of State and Municipal Museums, Libraries

A £ .Gallerms.
e<j0a] ; °* *bo Marriage Laws, especially to secure 
and Ice for husband and wife, and a reasonable liborty

The F ty °-f divorco-that »]] '?na,Bsation of the legal status of men and women, so 
■k'be may be independent of sexual distinctions,

frouj r°toction of children from all forms of violence, and 
pron, r e 8reed of thoso who would make a profit out of their

S  ak6 labor-f°st0rinAbolltmn of all hereditary distinctions and privileges, 
bi°therh f 8Pirit antagonistic to justice and human

d itj^  improvement by ail just and wise means of the con 
in $ °* daily lif0 for the masses of the people, especially
dwell; and °‘ties, where insanitary and incommodious 
'Veakn'"8’ and tbe want of open spaces, cause physical 

TllQep8 and disease, and tho deterioration of family life, 
itself f0 r?m°tion of tho right and duty of Labor to organise 
olaia  t ^ mora* and economical advancement, and of its 

The q H?*? protection in such combinations. 
h>out i ubs*itution of the idea of Reform for that of Pnnish- 
fonger jj tbe treatment of criminals, so that gaols may no 
but pja 0 Pmces of brutalisation, or even of mere deten ion, 
thosg w)68 0i Pbys*cal, intellectual, and moral elevation for 

An F f ar? afiJicted with anti-social tendencies, 
them k onfii°n of tho moral law to animals, so as to secure 

The pInanG treatmmt and legal protection against cruelty. 
tuti0ll j °motion of Peace between nations, and tho substi- 
aationn, Arbitration for War Jn tbe settlement of iuter-

ai disputes.

America’s Freethought Newspaper.

T H E  T R U T H  S E E K E R .
FOUNDED BY D. M. BENNETT, 1873. 

CONTINUED BY E. M. MACDONALD, 1883-1909.
G. E. MACDONALD..............................................  E ditob.
L. K . WASHBURN ........................ E ditobial Contbibutob.

SuBSCBiprion R ates.
Single subscription in advance — ... 53.00
Two new subscribers ... ... ... 5.00
One subscription two years in advance ... 5.00

To all foreign countries, except Mexico, 50 cents per annum extra
Subscriptions for any length of time under a year, at the rate of 

25 cents per month, may be begun at any time.
Freethinkers everywhere are invited to send for specimen copies 

which are free.

THE TRUTH SEEKER COMPANY,
Publishers, Dealers in Freethought Books,

62 Veset S tbekt, New Yoke, U.S.A.

PAMPHLETS by C. COHEN.

An Outline of Evolutionary E thics ... 6d.
Principles of ethics, based on the dootrine of Evolution.

Socialism, Atheism , and C hristianity.. Id. 

Christianity and Social E thics ... Id.

Pain and Providence ... ... « . I d .

Tux P ioneeb P biss , 2 Newcastlo-stroet, Farringdon street, E.C.

A N EW  (THE THIRD) EDITION
OF

FROM FICTION TO FACT.
B y  F . B O K T E .

{Issued by the Secular Society, Limited.)

REVISED AND ENLARGED.
SHOULD BE SCATTERED BROADCAST.

SIXTY-POUR PAGES.
PRI CE ONE PENNY.

T he P ioneeb P bess, 2 Newcasile-street, Farringdon-street, E.C.

DEFENCE OF FREE SPEECH
BY

G. W. FOOTE.

Being a Three Hours’ Address to the Jury before the Lord 
Chief Justice of England, in answer to an Indictment 

or Blasphemy, on April 24, 1883.

With Special Preface and many Footnotes

Price FOURPENCE. Post free FIYEPENCE.

T he P ioneeb P bess, 2 Newoastle-street, Farringdon-street, E.C.
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SUNDAY EVENING FREETHOUGHT LECTURES
AT

Q ueen ’s (M in o r )  Hall ,
LANGHAM PLAGE, REGENT STREET, LONDON, W.

DÜRING OCTOBER, NOVEMBER, AND DECEMBER, 1911.

(Under the Auspices o f the N ational Secular Society.)

Opening with Three Special Lectures
BY

Mr. G. W. FOOTE
ON

Modern Female Prophets.
October 1.— Mrs. ANNIE BESANT.

„ 8.— MOTHER EDDY.

„ 15.— M iss MARIE CORELLI.

October 22 & 29, Mr. C. COHEN.
November 5 & 12, Mr. J. T. LLOYD; 19 & 26, Mr. G. W. FOOTE. 

December 3, Mrs. BRADLAUGH BONNER; 10 & 17, Mr. G. W. FOOT*!-
MUSIC BEFORE EACH LECTURE.

Front Seats, Is. Second Seats, 6d. A Few Free Seats at Back.
Doors open at 7. Musical Program 7 to 7.30. Lecture at 7.30.

A F r e e t h o u g h t  “ S o c i a l , ”
Under the Auspices of the N. S. S. Executive,

WILL BE HELD AT

Anderton’s Hotel, Fleet Street, London,

Thursday Evening, October 5, at 8 p.M-
ADMISSION FREE.

Members of the N. S. S. have also the privilege of introducing a frie»“’

The Testimonial to Miss E. M. Vance
WILL BE PRESENTED DURING THE EVENING BY

Mr. G. W. FOOTE, President of the N. S. S.
Printed and Published by the P ioneer P ress, 2 Newcastle-street, London, E.O.


