THE

Freethinker

Edited by G. W. FOOTE.

Vol. XXXI.—NO. 40

The entire theory of the Church is antagonistic to any
concentrated or consistent scheme for raising the earthly
condition of the suffering masses.—W. R Greg.

The Wicked Black Man.

England (we don’t think Scotland, Ireland, and
Wales are involved yet) is intensely agitated over a
oxing contest. The newspapers are full of it, the
ciergy are preaching about it, the very lawyers have
aken N an”™ yje court8 are occnpied with it.
here never was suoh a fuss about a boxing contest
afore. Walking through Fleet-street this morning
1 afidday) we saw orowds looking at pictures of
°hn8on and Wells in a sporting-paper window,
swspaper lads paraded the street with periodical
JLCx<8 bearing 80ch announcements as “ How
hnson Trains™—*“Johnson’s Superstitions," eto.
i ee®-street was all alive with Johnson. And we
iggar °f him in trains, tramcars, and omnibuses. It
n Johnson first, and the rest nowhere. The
NaMadian elections, the French battleship explo-
j °?>>the Italian expedition to Tripoli, all sink into
c,sl.5n'ficance beside Johnson; while the Railway
like in Ireland is lost sight of altogether.
¢ 'jfhat is the reason of all this fuss over a boxing
ntest, which is precisely similar to hundreds of
aers that take place in the course of a year,
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by a nigger. It hurts their racial vanity. It also
makes it harder for them to rob and oppress the
“colored” people in all parts of the world. And
this, of course, is serious. It “raised hell "—to use
an Americanism—on the other side of the Atlantio
when Johnson beat Jefferies. Indignant whites
went about with revolvers looking for blacks who
hadn’t any. Let it be remembered, too, that a
desperate, and successful, effort was made to prevent
the use of the cinematograph films on this side of
the Atlantio. It was deolared that the pictures of a
black man boxing a white man would stir up racial
animosity—especially when the Ethiopian was get-
ting the better of the Pierrot. Most of the
“ brutality” seemed to lie in that fact.

If Johnson were only a thinker and an orator
as well as a boxer! What eloquent soorn he might
hurl at the virtuous English mob, including the
olerioal screamers, who are worrying him for all they
are worth. He might tell them that they, and their
cousins in America, had inflicted every conceivable
oruelty upon his raoe—without even a shadow of
provocation; and now forsooth, when a black man
stands up in fair fight—in whioh there may be
discomfort but very little danger—and everybody
believes he will defeat his white opponent, they
ory out against it in the name of Humanity. The
hypocrites!

Yes, and the clerical hypoorites are the worst of
all. What do they really care for humanity? No-
thing but the instinct of self-preservation ever

, cept for the standing of the competitors in the jdrives them into any advance upon their brutal old

thXQ™ world, the size of the place thoy are to box in,
6 Probable amount of the gate money, and the fee
n Q/\An or 1°se) mon themselves?
fir f «7ak0 ™ that there are several reasons. The
8" is that this is the “silly season” with the
Papers. They are short of exciting copy, and
1I°b°»a”™ °l n etching c_rﬁ; and “Fi%hting the
aPy ” came in the very nick of time. Johnsc
Phg er catch than the colossal sea-serpent, or the
In $4?Gnal g°O8eb0rry. or tbe “ signals ” from Mars.
Ed Bocon” place, England—particularly Puritan
and nfd—mu8t have her orgie of virtue every now
then. Macaulay noted this long ago. illions
tjj 61118 are committed, and nobody notices them
e{i?USands of well-known sinners walk about and
Ov rftct no attention; but suddenly one sin strikes
is one unluoky sinner is pounced upon, and
tha ade 8capegoat of all the rest. Is he worse
J ﬁ’nﬁ!ﬂE oitjhers? Not a bit. Paritan England has

hap@itar °t righteousness, and this unluoky sinner

HeedenS handy. And when he is duly sacri-

JW ’ 8\n and sinners—and other things too—go on
I *8 before.

that n  ~ird Place, it fills a lot of people with envy

for a n° boxer is to get £2,000 and another £6,000

poWbrfaiD™ e ?MOning’s work. Now envy is a very

for anvf>"aB88'on' . cann°t allege itself as a reason
&al0 ~lbing, but it can throw its weight into the

the nk°n .i'h0 side of a pretended principle, against
In th 5s of its ill-will.

hoxine  fourtb place, one of the competitors in this

likely fma~°b is a black man. And he is extremely

~ho8en°T~n" That is the trouble. It pains all the

tbink of *eoPle—who are no longer the Jews—to
I>C/G aWhiteman (like themselves) being thrashed

superstitions, which are embodied in the brutal old
book that they thrust into the hands of the children
in the nation’s schools. What is a boxing matoh to
the horrible atrooities whioh the Bible states were
perpetrated at the direct command of God ? What
is a stripped athlete to the beastliness of Lot and his
daughters, Judith and Tamar, the Levite and his
conoubine, and other tit-bits of Holy Scripture ? Lat
it be noted, also, that the very clericals who howl
the loudest against this boxing match aro the very
same who fight the hardest to stop such innocent
recreations as the cinematograph piotures. It was
oreatures like these that Shakespeare immortalised in
“Marry! Dos’t think beoause thou art virtuous
there shall be no more oakes and ale?” They
hate the very thought of human enjoyment. Their
morality consists in restricting somebody else’s
pleasure—especially in ways that minister to their
pride, their privileges, their power, and their profits.
Where thoy see no advantage to themselves they
lift no finger to abate the world’s misery. That is
why their aotion is usually so spasmodic.

We are sorry to see the Directors of the Rationalist
Press Association dancing to the tune of these
clerical busybodies. We should scarcely imagine
that the members appointed them to pass resolu-
tions on such matters, though that is rather their
concern than ours. It would have been much better,
in our opinion, to give support to the Secular Educa-
tion League and the Rationalist Peace Sooiety, or to
do something more valuable towards breaking down
the Blasphemy Laws than advise Mr. Boulter to
apologise and promise never to offend again. But,
as the proverb says, tastes differ; and there we

mn9tleaveit- G. W. Foote.
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Our Beliefs.

There iS an unconscious arrogance in the religions
use of the word “unbeliever.” As a descriptive
epithet of the relation of certain people towards
speoiiio religions beliefs it is accurate enough; but
there is more in it than this. In application the
word is enlarged until it is made to cover practically
the whole of life. Not to believe in religion is by
implication to render all other beliefs valueless ; with
the result that the non-religionist is depicted as a
bundle of unbeliefs or of negations with no specifio
belief in anything of consequence. The professed
unbeliever—in religion—is lacking something, and
that something is assumed to be of so valuable a
character that nothing can atone for its absence.
Any believer in a god, no matter what kind of a god
it may be, is superior to the man who dismisses the
whole species of deity as myth. A man may, with-
out serious ill, disbelieve in anything else under the
sun; let him disbelieve in a god, and he is pictured
as a poor, hesitating bundle of negations, without a
single positive conviction to sustain his intellectual
faculties. A convenient picture for the religionist,
since it may warn others against drifting into the
same deplorable condition. Whether it is a true
picture or not is another question ; but the truth of
anything is never a very powerful factor in religious
considerations.

The truth is that doubt very frequently, and un-
belief invariably, has a positive aspect which the
religionist finds it convenient to ignore. If | study
the evidence as to the Homeric origin of the lIliad |
may find it of such a nature as to be unable to come
to any deoision. In this instance my doubt as to
whether Homer really wrote the Iliad may represent
a state of pure suspense, or it may mean that the
evidence has led me to doubt the reputed authorship
of the poem. My doubt is, then, the mark of a
certain amount of knowledge concerning the matter
in question, although it is inadequate to command
conviction. But suppose | definitely disbelieve that
Homer wrote the Iliad? In this my disbelief
represents a positive conviction that some person,
known or unknown, but certainly not Homer, wrote
the poem aforesaid. Unbelief manifested towards a
particular subject is thus the negative aspeot of a
positive conviotion. When | disbelieve a particular
statement, as, for example, the earth is flat, | affirm
my oonviction that it is some other shape. Or if |
affirm its roundness, | am a disbeliever in regard to
any other shape. Unbelief and belief are thus not
opposite frames of mind, but two aspeots of the same
mental state. One cannot exist without the other,
and the strength of one is proportionate to the
strength of the other.

To some this may seem a trivial point to labor,
and yet it has a considerable and important bearing
on the dispute between religion and Freethought.
To begin with, the plain and simple meaning of the
words have been obscured for obvious reasons. It
would not have suited the religious policy at any
time to admit that all opinions, as such, are of equal
value, whatever differences of value may result from
their expression. It was far better to label opinions
as moral or immoral, which is fundamentally as
defensible as speaking of the color of a sound or the
size of a smell. Still less would it have suited to
acknowledge that the religious unbeliever was a
person of very strong and very positive conviotions,
and that his unbelief usually proceeded by way of
definite knowledge concerning the subject of his dis-
belief. 1t was far better to link the expression of
of an unwelcome opinion with an undesirable moral
disposition, and to treat disbelief in Christianity as
a negation, and nothing but a negation. In this
way the unbeliever acquires the reputation of mental
and moral leprosy, and all will shun him, even though
a select number of sympathetic souls may pity his
infirmity.

Let us glance at some of the beliefs that form the
groundwork of our religions unbelief. Our widest and
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most important disbelief concerns the existence of the
supernatural. We see no reason for believing that
at any time in human history there has been an
intervention of any supernatural agency either foror
against man. Wo observe that any alleged super-
natural happening resolves itself on examination
into either pure myth or a misunderstanding of the
natural. Our knowledge of man and of nature and
our belief in the supernatural vary in inverse propor-
tion. The principle of causation which applies in all
known instances, we believe will apply to all unknown
cases so soon as our knowledge of them is adequate
to range them under this or that category. Onr
unbelief in the supernatural is thus no more and no
less than the reverse side of our belief in the prin-
ciple of universal causation. Remove this, and the
basis of our unbelief is gone. Consequently, to talk
of this as a “pnre negation” is nothing more nor less
than pure nonsense. It is the affirmation of a belief
without which all science is a sheer impossibility. 1t s
the religious believer who is committed to scepticism
concerning a generalisation which has withstood the
application of all tests, and in the absence of which
no sane ordering of life is possible.

This belief lies also at the root of the unbeliever’s
rejection of such teachings at the divinity of Jesus
or the inspiration of the Bible. We believe that the
conditions under which any ordinary John Smith is
brought into the world govern the birth of the
greatest individual that has trodden this planet.
We do not admit that any degree of human excel-
lency, no matter how great, can lift one out of the
ranks of humanity altogether. The Christian’s posi-
tion is, substantially, that the laws of human
procreation are not universal. There are certain
exceptions, as in the case of Jesus. We are un-
believers in relation to an event on behalf of which
no evidence is or can bo offered, and which is in
confliot with all human experience. The Christian
is an unbeliever in the sanity of scientific procedure
and in the trustworthiness of human experience-
We disbelieve in the divinity of Jesus, because we
believe in the humanity of man. We disbelieve in
the miraculous birth, because we believe in the
naturalness of all birth.

It is the same with our disbelief in the inspiratio0
of the Bible. Our rejection of the orthodox view is
based upon our knowledge concerning the Bible-
We see that these inspired literatures, or traditions»
or oraoles, crop up all over the world, and that they
are most flourishing in a relatively low state
civilisation. Knowing this, we believe that tbe
Christian Bible has the same kind of origin, and tbe
same kind of inspiration that all other books have»
and must be judged by the standards applicable to
all other books. In rejecting the Christian belief»
we are affirming a principle, not uttering a “hba®
negation.” We stand for the principle that the past
is to be judged in the light of our present knowledge»
as against that of interpreting our own experience
in the light of past teaching. We judge what roan
said and did in the past in the light of what wo know
men say and do to-day. For human nature does not
alter in its fundamentals. The brain of the savage
functions in exactly the same manner as does that
of the greatest of thinkers. The same feelings that
stir us stirred our most remote ancestors. The form3
under whioh human thought and feeling find expres-
sion differ with each generation, but the la”0
governing their expression remain unaltered.

The two positions are seen with even greater
clearness in the region of morals. We are dis-
believers in either the utility of a supernatural jO'
centive to morality, or the necessity of religio00
beliefs as a basis for morals. So far, the negate®
aspect. But this negative is only the exPressioo u
a strong affirmation. And the affirmatu~ IS that
human nature, considered by itself, is strong enoug
to carry out all desirable sooial and family function
without being either bribed by the hope of heaven
terrified by the fear of hell. Tho Christian asser ~
that the man who abandons the belief in deity an

'future life surrenders the basis of a moral life-
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far, he is in the affirmative. Bat this affirmation
involves the negation of the inherent strength and
ability of human nature to maintain a decent level
of conduct in the absence of extraneous threats and
bribes. It is a denial of the possibility of human
goodness, as such. The Christian is fond of referring
to the hopeless pessimism of unbelief; but there
could surely be no greater pessimism than this. The
onbeliever may be right or wrong, but there is no
guestion of the greater nobility and helpfulness of a
teaching that takes man at his highest, and appeals to
all that is best in his nature, when contrasted with a
teaching that treats him as a compound of fool and
felon incapable of recognising in what direction duty
lies, or lacking the strength to carry it out. If it is
ever justifiable to speak of opinion as being immoral,
It must surely be in such a case as this.

It is a mere cheap controversial trick to represent
the unbeliever in religion as being bent upon mere
destruction, or as lacking in positive convictions.
The history of Freethought shows clearly enough
that in all cases—in the warfare against witchcraft,
against the inspiration of the Bible, against the
belief in miracles, deity, or a future life—the weapons
°f attaok have been positive beliefs drawn from the
store of knowledge that has been gradually accumu-
lated. These attacks could not have been successful
had it been otherwise. Beliefs are never destroyed
by a mere denial. They are only removed when real
knowledge ousts pseudo-knowledge, and a belief
based on fact usurps the plaoe occupied by one based
°n mere fancy. The fight is not really one between
belief and unbelief, it is a contest between rival
beliefs, between a belief in natural causation, human
reason, and human morality, and a belief in super-
naturalism, intellectual impotence, and human
Weakness.

So, too, have the world’s great unbelievers been
among the most fervent of believers. From Lucian
ko Voltaire, from Epicurus to Bradlaugh, their out-
standing characteristic has been their intense belief
*n the value of human life and the strength of human
reason. Their most emphatic denials were only
veiled forms of equally emphatic affirmations. It
has suited religionists to emphasise the one and to
ignore the other; but the policy is one that deceives
°nly those who lack either the courage or the ability
to look faots fairly in the face. Unbelievers we all
re, and are bound to be so long as we have any
beliefs worth talking about. It is not a question
°f whether we disbelieve or believe, but what it is
that we believe or rejeot. And in the history of
human thought the Freethinker may well feel con-
sent in contrasting his beliefs with those that are
summed up under the name of religion.

C. Cohen.

Biblical Criticism.
N HUNDRED years ago Christians were almost unani-
mous in regarding the Bible as the inspired and
~allible Word of God. It was firmly held to be a
Perfeot and final revelation of the Divine oharaoter
jHf will ; of the fall of all mankind in Adam, and of
their glorious redemption in Christ. There are still
*ew who zealously cherish that view, who have the
temerity to declare that they believe every word
between the two oovers of the sacred volume: and
* must be acknowledged that they are the only con-
stant believers. But they form only a miserable
‘ffinority of present-day Christians, and are de-
basing in numbers every year. The popular atti-
_ude to the Bible, even in the Churches, has radically
hanged during reoent years, and is still changing,
he overwhelming majority of divines to-day affirm
Hher that the Bible contains, among many other true,
htrue, and irrelevant things, a revelation of the
hpfeme Being, or that it is simply a record of the
«Manting Of sncb B revelation to the Israelites,

tb @0 bbideth these three views of tho Bible, namely,
at from beginning to end it is the Word of God,
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that here and there it contains the Word of God, and
that it neither is nor contains the Word of God, but
is merely a history of its progressive impartation to
a chosen people; and the greatest of these, the one
most likely to supersede the other two, is the third.
We maintain that logically, ethically, and historic-
ally the whole three are utterly untenable, and must
be repudiated in the interest of truth. The first
strictly orthodox doctrine no longer needs to be
formally refuted, as the number of its adherents is
a negligible quantity; and the same may almost be
said of the second view. We therefore confine our
attention to the third view, whioh is becoming more
and more popular with the younger generation of
educated divines.

A straightforward and perfectly lucid statement of
this theory was recently made, in a lecture before
the North London Christian Evidence League, by
the Rev. R. Bruce Taylor, MA., a Presbyterian
minister of great ability, who has just become the
pastor of a large church in Canada. Mr. Brnoe
Taylor rejects the view that tho Bible is the Word
of God, nor has he much sympathy with the view
that the Bible contains that Word. His words are
emphatic—

“ There were days in the history of religion when it
was thought impious to exercise one’s judgment upon
the letter of Scripture at all. The result was bad in
two directions. For one thing it tended to put tho
Bible, as compared with all other sources of knowledge,
in a false position. It made the Bible itself the object
of worship rather than the God who was revealed in
the Bible. A man was judged from the narrow stand-
point of his acceptance of the very letter of a library
of books ranging in date over nearly a thousand years,
instead of by his faithfulness to the God who was
revealed throughout all that Scripture. After all, the
Bible is the record of a Revelation, not the Revelation
itself. God was leading Israel in act before any man
thought of putting the circumstances of that leadership
into writing.”

Such is the latest theory about the Bible ; and the
guestion naturally arises, Is it any more reasonable,
any truer to facts, than the other two? It is to
Criticism we are indebted for it; but does Criticism
justify it ? Mr. Taylor says —

“ Biblical Criticism throws into tho strongest of
lights tho history of Israel, and tho more that history
is studiod tho more wonderful it becomes. Israel was
not a people; she was little moro than a clan of the
groat Semitic race. But yet she, and she alone, was
chosen to be tho instrument for the conveying of tho
truth of God to mankind."

The theory is now before us in all its fullness, and
the first impression it makes upon us is distinctly
unfavorable. It involves God in an act of gross in-
justice. Why should he have chosen this semi-savage
Semitic tribe to be the recipient of the revelation of
himself ? Israel was as stupid, as ignorant, and as
low down in the intellectual and moral scale as an
of tho surrounding clans when her election too
place; and we ask, what justified the eleotion ? For
one thing, Israel never conveyed tho truth of God to
mankind. But if God could reveal himself to Israel,
could he not do so, in tho same way, to all mankind ?
Why did he practise such cruel partiality ? It is
easy enough to say that God’s elections are inclusive,
not exclusive ; that he blessed Israel in order that
through her he might bless all the nations of the
earth, just as it is said that he commanded that the
seventh day should be kept holy in order that all
days might beoome holy. But, as a matter of fact,
all the nations of the earth have not been blessed
through the seed of Abraham. The truth of God
declared to have been communicated to the Jews
has not become the possession of all mankind.
Therefore, we claim that the choice of Israel to be
the depositary of Divine revelation was essentially
unfair, as well as futile, because it represents Jehovah
as a respeoter of persons.

Nor did the eleotion of Israel result in any per-
ceptible benefit to herself. If Jehovah chose lIsrael
for his own special heritage, Israel did not respond
for many centuries, by definitely choosing Jehovah
as her sole objeot of worship and service. Even
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down to the time of Jeremiah the great complaint
was that Israel’s deities were as numerous as her
cities and towns (Jer. ii. 28; xi. 13). And yet we are
asked to believe that from Abraham’s day downward
the Jews were the privileged pupils of Jehovah; that
he loved them, called them his eons, taught them to
go, took them on his arms, and drew them with cords
of a man, with bands of love (Hosea xi. 1-4). As
Mr. Bruce Taylor puts it:—

“CGod takes people as they are and sets before them
an ever progressive view of what, by his grace, they may
become. He chose this little nation ere yet it was
a nation: he revealed himself to them by slow degrees
and in many modes until it was their privilege at last
to be the people from which the Redeemer sprang.”

Now, the altogether unintelligible thing is that, in
spite of such Divine tuition and paternal solicitude,
the Israelites persisted in a mode of life which was
wholly offensive to Jehovah, and the despair of
moral reformers. Such great teachers as Amos,
Hosea, Isaiah, and Jeremiah never ceased to con-
demn the moral degradation and positive wickedness
which at every turn shocked their sense of right.
The God in whom they believed and whom they
preached, and the people, were at loggerheads, and
peace between them seemed impossible. Hosea
speaks of the fierceness of Jehovah’s anger against
them, and represents him as saying, “ Ephraim
compasseth me about with falsehood and the house
of Israel with deceit.” At this time, however,
Judah was not so deep sunk in iniquity, but is
described as still “ruling with God and faithful
with the Holy One.” But only some ten or fifteen
years later Isaiah gives Judah as bad a name as
the house of Israel had ever borne—*a sinful
nation, a people laden with iniquity, a seed of evil
doers, children that deal corruptly.” Thus the Jews
of the eighth century B.C.,, who had been under the
special care and guidance of Jehovah for many
generations, were as far from truth and righteous-
ness as the imaginary Pagans depicted by Paul in
the first of Romans. And this fact establishes
beyond dispute one of two things, either that
Jehovah as father and teacher of his chosen people
was a lamentable failure, or that the glib talk of the
prophets about his holiness and justice and speoial
providence was mere bosh. Of course, a true and
living God, infinite in power, wisdom, and love, would
be absolutely incapable of failure, and this shuts us up
to the alternative conclusion, namely, that he does
not exist. The history of the chosen people, as
related in the Old Testament, furnishes an un-
answerable argument against the existence of an
almighty champion of justice and benevolence.

Mr. Bruce Taylor igeniously excuses God by saying
that he must “work through the understandings
that men possess”; hut, then, if God existed, “the
understandings that men possess ” would be his gift
to them, and would, certainly, be of such dimensions
and power as to be incapable, from the very first, of
misunderstanding and misrepresenting him. The slow
evolution of the human race is intelligiblo only on
the assumption that there is no infinite wisdom and
goodness In charge of the process. A progressive
revelation of God is incompatible with the supposed
sublime perfection of his being. An evolutionary
God would be a God perpetually making mistakes
and perpetually improving upon himself, and such a
God is unthinkable.

Mr. Bruce Taylor is a very clever apologist, but he
gives his support to a losing cause. In reality,
Biblical Criticism has dealt supernaturalism its
death-blow. It has rendered the belief in Divine
revelation perfectly ridiculous. One school says
that the Bible is the one perfect revelation of God;
another argues that if you search reverently and
prayerfully you will at length find such a revelation in
it; and another school still contradicts the other two
by pointing out that the revelation is not in the
Bible at all, but outside in a people chosen on
purpose to reoeive it. Now Literary Criticism
disposes successfully of the first two schools, and
Historical Critioism completely shatters the claims
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of the third. Thus, the Bible is dethroned and the
chosen people are reduced to the level of their
contemporaries.

This applies to the New Testament no less than to
the Old. The fall of Judaism carries with it that of
Christianity. Jesus, as well as Moses, stands dis-
credited. Mr. Bruce Taylor comforts himself with
the assurance that, whatever becomes of the Bible,
Christ remains in all his ancient glory and power.
Is that true? Even Mr. Taylor himself tacitly
admits that it is not. “My point of view is,” he
says, “that a man ought to be judged by his loyalty
to the highest that he knows, and for us Christians
this means Jesus Christ.” We are oonvinoed that
here again Mr. Taylor is mistaken. Even the
Churches have outgrown Jesus. Their loyalty to
him is only a thing of profession, not of veritable
fact. The Christian life to day is in flat contradic-
tion to the life recommended in the Sermon on the
Mount.  Strictly speaking, there is not a single
Christian in all the world. Jesus has been left
behind. We are fully aware that so long as they have
any following at all, the divines will shut their eyes
to the truth. As they cling to the Bible after
Criticism has robbed it of its alleged sanctity, so
they will adhere to Christianity after it has been
proved that it is futile as well as false. But, in
spite of them, the world moves, and the truth slowly
becomes known. The Bible denounced by Voltaire
is no more, and the Christianity of Whitefield and
Wesley is very largely a thing of the past. When he
has got quite rid of Gods and Gods’ Books man will
begin to look after himself, and to find out the true

Path of life" J. T. T.r.nvn.

The Deification of Mammon.

Christianity is no longer a serious religion ; it is
now a business, and is worked on purely commercial
lines. Missions and meetings are advertised in the
same way as patent medicines or theatrical ventures.
Revivalists and preachers adopt similar methods to
music-hall artistes, with the same financial results.
But the purely business side of religion is seen
clearest in the methods now adopted in order to
raise revenue for the propagation of a religion
founded by a pauper, and professedly “ without money
and without price.”

The extent to which ordinary commercial means
have displaced voluntary contributions so long in
vogue in connection with religious bodies is very
significant. The old-fashioned method of collecting
“threepenny bits ” during the service is no longer
considered adequate. Even the sale of work is being
largely superseded by more topical and efficient sub-
stitutes. So much is this the case that religions
trading is considered by business men as a menace
to the welfare of the trading community. Bazaars
are held everywhere for the reduction of churob
debts and the ereotion of costly places of Worship-
Missionary and other propagandist societies owe a
good deal of their large inoome to sales of goods, and
many thousands of pounds are raised annually in
this manner for religious interests. At a bazaar
held at Lincoln, over a thousand pounds was realised,
and a week’s missionary exhibition at Southend-on-
Sea brought £200 clear profit. A common sale of
work in South London produced £250, and a score of
similar functions realised over £2,000.

Imagine the many similar exhibitions and sale0
held annually throughout the country for the various
evangelical organisations, Bible and missionary
societies. Add to this the 13,000 parish churches,
and 10,000 chapels, mission halls, and tin taber-
nacles, all of which to-day look to bazaars, exhibi-
tions, and sales as a legitimate and easy means of
raising money, and we begin to realise the extent of
the praotice. Where is all this to end? Its logic»]
outcome is seen in the vast trading organisation °f
the Salvation Army, which regularly sells among its
members tea, clothing, toys for children, musical
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instruments, and all manner of requisites, and uses
the profits for its propaganda.

This inolusion of Mammon as the fourth person
of the Christian Trinity has had another result
which would have shocked the sober Christians of
the ages of faith. It has led to the desire to make
Christianity a pleasant pastime. Painful Sabbaths
have been replaced by Pleasant Sunday Afternoons.
String bands and sweet-voiced soloists take the place
of leather-lunged preachers. Labor members of
Parliament and other tame publicists share the
platform or pulpit with professional evangelists. One
sometimes wonders how the spiritual work of the
Church was conducted before the introduction of
these alluring attractions. Faith, one must suppose,
Wés stronger in those days, not needing the artificial
and meretricious impetus of alien amusement. Our
believing ancestors went to church or chapel, and
their children with them. It was counted a duty
which must be attended to; but nowadays the
Majority of men stay at home or make for their golf
club or other recreation, and even the children have
to be bribed to attend.

For there is no question that Sunday-school excur-
sions, Churoh Lad outings, and socials for young
people are bribery, and nothing else. It is said that
the Churches organise these holidays with the object
°f taking children into healthy surroundings. In
theory the practice is excellent, but the effect can
he gauged better from the point of view of the chil-
dren than the parson. The scholars regard these
holidays, not as a privilege, but as a right. They
had attended the Sunday-school, and the holiday was
a payment. Take away the bribe, and they would
have considered themselves under no obligation to
go to church at all. A smart juvenile can attend the
excursions of every religions denomination for which
it is possible to qualify. By a neat arrangement of
the program he oan get near a week of holiday-
paaking, and figure in religious statistics as four boys
instead of one. All these straws show which way
the wind is blowing. Christianity is undergoing a
transformation, and is no longer a serious religion.
It is not even comedy, but is now passing from farce
into the region of harlequinade. And the sooner the
man in the street realises this the better it will be
for everybody. The God of the Christians is no
longer the sad-faoed figure of the poor Nazarene, but
the rubicund, self-satisfied form of Mammon, with
the leer of the miser. Gone are the crown of thorns
and the spear wounds in his side, but in each
bejewelled hand of the new deity is held the money-
bag and the bribe. The purplo rohe covers the huge
imposture of an organised hypocrisy. Could the
Pale shade of Christ that slinks past the altar rails
but speak it would bewail an agony of spirit deadlier
than that which drenched Gethsemane in blood,
hlohammed has a direct influence over his professed
disoiples; Gautama Buddha still colors and controls
human life; Brahma still affeots the lives of millions ;
but where, in all Christendom, is the Christian ?

Mihnermus.

ffomanism is the greatest foe of the individual. The
phurch is all; the man is nothing. Every Roman Catholic
ia a part of the vast machinery of Romanism. The man
Who is a tool of the priest can never make anything of him-
Slf. He does not count, although he is counted. Roman
Catholics are so many ciphers. They make the tail of the
Pope’s kite. The only man who deserves the name of man
18 he who dares to think for himself and who respects bis
riiason enough to follow it.

Lid you ever think how different this world might have
been if Gtod had been female instead of male ? Perhaps a
feminine creator would have had better taste in making
things. Just imagine, if man had been created in her
image, how muoh fairer human beings would have been?
Angels might have been of another gender, or, half of them

least, and women instead of men would have been our
Pr*ests. If we could have a “ Mother in heaven,” we cannot
believe that there would be a hell for poor sinners any-
where in the universe—L. K. Washburn.
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Acid Drops,

Macaulay said that the Puritans objected to bear-baiting,
not because it gave pain to the bear, but because it gave
pleasure to the spectators. Something similar may be said
of the clerical gentlemen who have dropped their regular
animosities in order to co-operate in opposition to the Wells
and Johnson “fight.” One of them let the cat out of the
bag quite plainly, by Baying that if it were not for the money
and the gambling he would not say a word against it. He
did not say how professionalism can be avoided in any
“sport.” If cricket is played, there will be professional
cricketers; if football is played, there will be professional
footballers; if billiards is played, there will be professional
billiard players; and if boxing is carried on, there will be
professional boxers. Men like Jack Johnson don’t pretend
to be philanthropists. They admit that they are out to
make money. And what is the Archbishop of Canterbury
out for ? We consider Jack Johnson the more honest man
of the two.

The South African press has joined in the protest against
the Wells and Johnson contest. Why ? Simply because
the black pugilist is pretty sure to knock out his white
opponent. It would be all right if it were the other way
about. The natives mustn’t be allowed to know that a
colored gentleman is able to defeat a bleached one in a
physical encounter. The difficulty of ruling them—with or
without their wishes—will be greatly increased if the negro
wins. Which means, if it means anything except vulgar
race prejudice, that the white man’s position in South
Africa is based upon the ignorance and credulity of the
natives.  Surely this objection to the glove-fight is the
meanest and most contemptible of all—after that of
the hypocritical men of God.

Dr. R. F. Horton writes to the Times concerning the
coming boxing contest between Johnson and Wells that the
example of the monk Teletnachus and the gladiatorial
games “ suggests what must be done to-day. We have no
fear that either Dr. Horton or Dr. Meyer will rush in
between the combatants and give their lives to stop the
fray. That would be a good advertisement, certainly, but
they will prefer their present easier methods.

Dr. Horton repeats the story of Telemachus with the
utmost gravity. Telemachus, he said, repeating the legend,
went to Rome, entered the Colosseum, flung himself between
the swords of the gladiators, and was killed by the spec-
tators. “The martyr killed the games....... Never again did
men fight in Rome to make a public holiday.” This Dr.
Horton repeats as though it were one of the most un-
unquestionable of historic facts. Now the sole authority for
this statement is a passsage in the writings of the Christian
monk Theodoret—and Christian writers are certainly not
authorities that any candid student will accept without
corroboration. And in this case not only is there no cor-
roborative evidence, there is very strong evidence against it.
It is true that Gibbon repeats the story, but against it he
puts the significant note, “ 1 wish to believe the story of
St. Telemachus,” and adds the caustic comment, “ No
church has been dedicated, no altar has been erected to the
only monk who died a martyr in the cause of humanity.”

But this is not all. The clerical editor of Gibbon properly
notes that the gladiatorial contest could not have been
terminated by the martyrdom of Telemachus, if there ever
was such a martyr, as “the gladiatorial shows continued at
a later period.” Salvianus, a Presbyter of Milan, writing
after the time of Honorius, complains of the delight taken
by Christians in the games, and speaks of “numberless
thousands of Christians” as daily spectators. Other testi-
mony is available as to the continuation of the games.
There is, of course, no reason for denying that the better
class of Christian disapproved of the gladiatorial games;
but in this they were only following in the steps of the
better class of Pagans. In Greece there had been sharp
limitations placed on tho displays. In Rome laws wore
also passed to the same end, as when Nerva prohibited
contests of gladiators, and Marcus Aurelius compelled them
to fight with blunted swords. The more brutal practices
were actually revised under Christian auspices, and it is
easily seen that in most of the cities the games came to an
end, not because of refinement of feeling on the part of the
people, but because of the poverty of the municipal
treasuries. It is almost comical to find people who prac-
tised the most horrible brutalities in the name of religion
credited with so gentle a nature as to revolt at the contests
of gladiators. And we may remind Dr. Horton that the
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most Christian country in Europe still maintains its bull-
fights, nor is cock-fighting and similar “ sports” very long
deceased practices in our own pious land,

A Canadian, with an accent as broad as the Atlantic, broke
into St. John’s Church, Southend, while the Apostle was
out, and smashed the vestry safe with the altar cross—
without being struck dead on the spot. He suffered more
prosaically by falling into the hands of the police. It
appears that his total “ find ” was four-and-twopence. This
he disbursed at various Biblo Temperance establishments in
the borough, and in the state of brain that followed he fell
an easy prey even to an Essex constable.

Sir W. Robertson Nicoll says he once lived on eight
shillings a week. It was before ho became an apostle of the
gospel of poverty,

The Southend Standard comments editorially on the
incident we referred to last week,—a pretended address by
the great Charles Bradlaugh through the mouth of a
Spiritualist medium called Bundle. Our contemporary points
out, as we did, that Bradlaugh had anything but improved
as an orator in the spirit world. “ Eternity,” it says, “ has
dealt rough with him.” Then it proceeds :(—

“ | understand the last of the leading Victorian Free-
thinkers is resident in Southend, and if he will excuse the
use of his name for the illustration of my view, I proceed
that if the late Mr. Bradlaugh wished his communication to
earth to be really effective, he should have materialised to
and through Mr. Foote. Otherwise, the effort was Iarge(lf/
wasted. 1T that gentleman really saw and heard Mr. Brad-
langh, he must believe; and, believing, teach with con-
vincing, establishing power. Without disrespect to Mr.
Bundle—whose sincerity will not be challenged by me—half-
a-dozen words from Mr. Bradlaugh through the mediumship
of Mr. Foote would be more fruitful of conviction of this
claim by Spiritualism than a thousand words repeated a
thousand times through the agency of a believing Spiri-
tualist.™

Just so. But dead sceptics don’t send messages through
living sceptics, and Bradlaugh isn’t likoly to be any excep-
tion to the rule. He has been dead twenty years already.

From the Yorkshire Evening Post, September 20 —

“ A stained glass window is to be put up in Chilvers Coton
Church, where she was christened in 1819, to the memory of
George Eliot.”

Wo beg to suggest that George Eliot took no part in her
christening. Every item of the ceremony was transacted
by others. The fact that they carried her to the church, and
carried her away again, does not constitute any real associa-
tion between herself and the place. She lived all hor-mature
life outside churches altogether. She behoved neither in
God nor in a personal future life. Wo admit that she had
only one objection to Christianity—that it wasn’t true ; but
that one objection was sufficiently fatal.

The Streatham News announces its rocoipt of a copy of
last week’s Freethinker “with an inset in the form of a
handbill advertising Harry Boulter’s suits,” etc., etc. WE
know nothing of the said “inset.” It was probably put
there by Mr. Boulter himself. Anyhow, we don’t quite see
what it has to do with the controversy on Streathara Common.
It would have been much better if our contemporary had
pointed out the “lewd ” language which wo wero unablo to
find in its roport of Mr. Boulter’ speech.

The Christian Evidenco Society and the Christian Evi-
dence League—who agree in nothing but slandering every
leading Freethinker, living or dead—are united (“ when they
do agree their unanimity is wonderful ) in calling on the
County Council to drive Mr. Boulter off Streatham Common
on the ground that his language is “indecent and obscene.”
They declare, the Rev. C. L. Drawbridge declares, that “ the
line must be drawn somewhere.” Yes,—but by whom ? It
certainly ought not to bo drawn by the champions of the
religion which Mr. Boulter attacks. That is what the
Christians have done in past ages, backing it up with tho
most unscrupulous abuse of power, But the timo has gone
by for that. Wo beg to tell these bigots—whose own lan-
guage is often disgusting—that the only proper way to deal
with a public speaker who uses “indecent and obscene ”
language is a legal prosecution by the public authorities.
There must at least be some pretence to truth and fair-play
in a court of justice. There is none in a mock trial on
Streatham Common. When the inhabitants of Streatham
are called upon (by Christian partisans) to hound (an Atheist)
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speaker off the Common, they should decline to be made the
tools of a faction, and quietly ask “ Where are the police ?*

We see that tho Rev. C. L. Drawbridge, who " runs *’ the
Christian Evidence League, and was selected by the Chris-
tian side to take the chair on the opening night of the
Warschauer-Foote debate, contributed his quota to the mock
trial on Streatham Common. It was he who said “they
must draw tho line somewhere.” Now this roverend
gentleman is a far worse sinner than the man he condemns.
Vulgar language is not as bad as vulgar actions. The rough
fellow who damns your eyes in the street is not as bad as tho
well-dressed, well-behaved person who picks your pocket—
or tries his best, perhaps in the most cowardly way, to damn
your character. Mr. Drawbridge takes the chair and smiles
while his hirelings spend their time in blackguarding and
slandering prominent members of tho National Secular
Society. He enjoys the luxury without the danger of
defemation. Ho is a Christian.

There is comedy in everything if you only see it. The
Streatham News is proud of the “ready and liberal response
for financial support towards the campaign to boycott
Boulter.” Fancy raising funds to boycott a man! Collecting
money to pay the expense of loaving him alone !

The Daily Telegraph quito naturally, considering the
descent or ascont of its proprietor, devoted a good deal of
space, in its issue for September 22, to the doings of the
Chosen People (not Britishers, but Jews) during the past
twelve months.  September 22 was the first of the ten days
of preparation for the great Day of Atonement. It is known
as the Day of Judgment and the Day of Memorial. “It is
regarded,” the D. T. said, “ as tho occasion on which the
Heavenly Judge reviews the actions of all the inhabitants of
the globe.” What an exquisite picture I Almighty Om-
niscience, on tho bench, knowing nothing of tho “ next
case ” until it is called in court.

The Rev. Dr. C. R. Brown, President of the Yalo Divinity
School, America, does not yot know what Atheism really is,
and, consequently, whenever he refers to the subject ho
grossly misreprosonts it. For example, ho maintains, in a
published sermon, that when Atheists say, “We do not
believe in God,” they simply mean that they will have
nothing to do with a God “ who iB interested chiefly in tho
ecclesiastical activities of people,” who “is very attentive to
the things they do in sacred buildings and on sacred days
and in connection with certain sacred ceremonies, but feels
much less concern as to those secular interests which, after
all, consume the bulk of their time and strength.” But this
is an inexcusable lio. Atheists do not believe in any Deity
at all, no matter what the character ascribed to him may bo.
They aro Atheists, not without this, that, or the other God,
but absolutely, unconditionally, unambiguously without God.
They reject John Wesley's Loving Father no less than John
Knox’s Implacable Sovereign.

Dr. Brown makes much of tho fact that in tho Now
Testament, God is spoken of as King only five times, while
ho is called Father fivo hundred times. That is totally
without value. One may speak of God as Father five
million times; but what is the uso of repeating words which
aro flatly contradicted by all the known facts of the Uni-
verse ? Dr. Brown himself paints a beautiful and fascinating
picture of a Divine Being, but it has no original except in
Mr. Brown’s own brain. The roverend gentleman virtually
admits this when ho says that, faco to face with situations
incompatible with Infinite Fatherhood, he finds comfort and
strength only “in falling back upon tho authority of Jesus
Christ,” that is, in flying from “ monarch reason ” to blind
faith.

Westminster Cathedral (Catholic) has beon so much tho
scene of thefts by night that tho authorities have introduced
a watch-dog named Jack, who is expected to beat “Provi-
dence ” hollow in vigilant protection of tho premises.

Mr. R. J. Campbell pretends to portray a world without
God. As a matter of fact he can do nothing of the kind
because he has never seen such a world. The only world
with which ho can claim any acquaintance is a world with
God, ostensibly a world created, sustained, and governed by
an ever-present loving Father; but is it a world of which a
perfect Being could be proud ? Why, Mr. Campbell himself
is under the necessity of confessing that it is by no means a
thing of beauty, and that the contemplation of its phenomena
is not calculated to engender porpetual joy. Without a
moment’s hesitation, the reverend gentleman frankly admit
that if God wero to disappear the world would probably 8°
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M much the same as it had done before. The following

passage is worthy of quotation :—

“ Morally it [the world] might not be a pin the worse.
Religion and morality are not absolutely necessary to each
other, although the former has been a dynamic of great
value to the latter; we can generally trust the moral sense
to go on moving in the right direction. Men are brave,

enerous, and fair-minded—when they are so at all—not

ecause they want to win heaven or escape hell, but because
they feel like it...... No, | do not wish to contend that human
nature would revert to the law of the jungle if the sanction
of religion were withdrawn from conduct. For many
people that sanction does not exist now, and yet they succeed
In being honorable and upright, and often evince a consider-
able amount of moral passion and zeal for the well-being of
the race.”
Observe, then, that “ morally ” a world without God “ might
hot be a pin the worse.”

And yet after talking sound sense through nearly a
column, Mr. Campbell lapses into the usual nonsensical vein
°f tho pulpit. Whilst morally the world might not be one
‘vhit the worse off in the absence of God, yet spiritually it
tvould inevitably become a vast heap of black ruins. It
~ould be a world in which nothing would possess any value.

;by does the Universe exist? Why is virtue better than
Vico? Why should we serve one another ? These are sen-
timental questions, and only in close association with the
belief in God and immortality can they be satisfactorily
answered. Mr. Campbell asserts that the Atheist can give
b® reason whatever “why any individual should ever saeri-
«ce himself for any other or for the good of the race.” This
Butterly false ; but the reverend gentleman becomes more
treasonable still, and declares that “in the long run the
n°blo act itself is worthless if there be no God, for it will
hot even preserve the race from destruction.” Why, can
tything preserve the race from destruction ? LoDg on
6arfh it may yet have place, but the natural probabilities
arQthat both it and the earth shall be swallowed up in the
a|l-consuming sun. But tho value of altruistic service lies
u the fact that it contributes to the welfare of the race
T.}eHendures ; and this fact renders such service in the
togbest degree rational. Such is tho moral life; and it is

®highest life known to us. Tho so-called spiritual or
eligioug life is an excrescence, a morbid development, a
mublesome superfluity, and, consequently, a source of
Qhry to the natural life of man.

Rishop Gore (oh that awful name ) has addressed a
arowell letter to the clergy and laity of the Birmingham
, mcose which he has left for that of Oxford. With regard
0 ‘he reason of his “ translation ” he writes:—

“When | was invited to go to Oxford some five weeks ago
| did not at first think of accepting the invitation, but there
?re special features about the diocese which cannot he
ignored, and, by the advice of those who can best bo regarded
as impartial and authoritative, 1 was finally, after much
hesitation, led to believe that | had better accept the offer.”

one of the “ special featuros ” of the Oxford diocese is

dicated. There is one, howevor, that we may indicate

brselves. Tho Bishopric of Oxford is worth £1,500 a year

te than tho Bishopric of Birmingham—the income being

j J000 a year as against £3,500. We suppose this “feature”
Wes not overlooked.

With regard to the social conditions of Birmingham,
¥/.—°P Gore makes an important admission. “ Tho longer
ved in this great industrial centre,” he says, “tho more |
havo felt that, as Christians, we are not justified in tolera-
8 the conditions of life and labor under which a vast mass
°u* population is living.” But the Christians do tolerate
iese conditions; indeed, the Bishop laments the fact that
®nas "signally failed ” in " stirring among Churchmen in
tod 6ral a 8onae of their duty to contribute to the social and
mistrial reconstruction of ‘our nation.” What, then, is the

e °f Christianity ?
ti/1 *aquite amusing to read Bishop Gore's assurance that

Ch86 coudition8 of labor never will be “ remedied until
fustian hearts and Christian heads energetically demand

<tor' SiSt that they shall bo altored.” Evidently it is the
are ? hearts and heads that are being waited for. They
Rut u, nd ah others in the march of progress—aa usual.

clai Thoy Will come in when the hour of victory is near, and
it as theirs—also as usual.

WI]™O Rev. Dr. Orchard is generally a fair-minded critic
Uij- supreme concern is to find tho truth about the
Rko erB0’ but occasionally he lapses into something very
hOwrel,gi°us prejudice. One of bis correspondent’s relates
Rod ?” ou a child, bho asked her governess “ Who made

tor which audacity she was locked up in a room by
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herself. Dr. Orchard suggests that she may have asked the
question, not because she was clever, but because she was
ignorant.  But, surely, all honest people ask questions
because they are ignorant, and not because they imagine
that thereby they will convince their friends of their clever-
ness. We maintain that the question “Who made God ?”
is fully as legitimate as the question “Who made the
universe ?” It is quite as reasonable to assume a self-
existent and eternal matter as it is to assume a self-existent
and eternal God. We are powerless to trace the chain of
cause and effect to a first link. The existence of a First
Cause is as baseless an assumption as the existence of a
Final Cause. Self-existence and eternity may be “ included
in the general connotation of the idea of God ” ; but is not
Dr. Orchard aware that “the general connotation of the
idea of God ” is merely the outcome of countless ages of
purely speculative and metaphysical thinking, and that
there is nothing in the realm of facts to which it can
appeal ?

Dr. Orchard asserts that Atheism “ entails that there is
no meaning in the universe at all ”; but is there any mean-
ing at all in the universe ? Dr. Orchard imagines that there
is, but does not know; and when he endeavors to define that
meaning he does but vainly speculate. The meaning is a
child of his own fancy. There is absolutely no proof that
there is a purposive intelligence in and behind the universe;
and it is by the use of our intelligence alone that we intro-
duce meaning and purpose into our own lives. The
universe recognises neither.__

Speaking of tho Salvation Army, an American Church
dignitary said: “l must say | do not like it; but, at the
same time, to be perfectly frank with you, if | don’t like it
I think God Almighty does.” If that is so, we deplore God
Almighty’s bad taste, and we admire his servant’s courage
in venturing to differ from him with such fine emphasis.
And yet what an unfathomable pit of impiety underlies the
reverend gentleman’s blasphemous utterance. Fancy the
creature of an hour disagreeing with the Ancient of Days 1

It is needless to say that General Booth is in complete
agreement with God Almighty. At Swadlincote, the other
day, he delivered a long oration in fulsome praise of his pet
organisation, preparatory to taking as big a collection as
possible at tho close. In this connection the triumphant
showman paid a most flattering compliment to his Lord
Jesus Christ, saying, “ 1 borrow, hire, or beg motor-cars
simply in order that I may tho more rapidly and readily get
on the track of the Master in seeking and saving those that
are lost.” Poor old Master, how badly he would faro if tho
Grand Old Showman and his ilk did not get on his track,
and do the work for him.

The Hackney Gazette is alarmed at the progress of
Sunday cinematograph shows, and the “ threatened decay of
the Churches.” “It is a condition of things,” our con-
temporary says, “which every high-minded person will
deplore.” But no definition is given of a high-minded
person. Presumably it means a person who agrees with the
editor of tho Hackney Gazette. We beg to assure him,
therefore, that there are many sensible and well-meaning
persons who do not agree with him. They look upon the
emptying of churches and the filling up of other places on
Sundays as a gratifying sign of the times.

According to our Hackney contemporary, it is too late to
stop the Sunday picture shows. A complote remedy is out
of the question. But partial remedies might be applied.
Children, for instance, might be prevented by a by-law from
attending on the Holy Sabbath. Then again, the *“ Churches
themselves should endeavor to get possession of these places
on Sundays.” That is a good idea—if it could be carried
out, but we doubt its feasibility. Fancy a series of nice
lively Sunday pictures under the management of the local
Free Church Councils| The Prodigal Son, with music—
“Johnny Comes Marching Home” : Jesus Walking on the
Water, with music—*“ A Life on the Ocean Wave ”: Tho
Ascension of Jesus, with music—* Up in a Balloon, Boys " :
or the liaising of Lazarus, with music—* Slap Bangt Here
We are Again 1” Some grand pictures, with appropriate
music, could bo worked out on these lines. We make a
present of this suggestion to the Hackney Sabbatarians.

A number of clerical gentlemen have been co-operating
on a book entitled Facing the Facts, which is to be
published shortly by Messrs. Nisbet & Co. The book is
no doubt written seriously, perhaps solemnly—for we know
the style of some of the contributors. But tho title is
a joke. Fancy tho clergy facing tho facts | Whenever a
meeting takes place the facts faco thorn.
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11 the clergy ever do face the facts, it is after the manner
of one of Banyan’s characters,—Mr. Facing-Both-Ways.

“ Carry neither scrip nor purse,” said Jesus Christ to his
apostles. How things have changed since then! We see
an announcement of “the report of the Archbishops’ Com-
mittee on Church Finance.” The gist of it is that more
money is wanted, over and above the millions per annum
which the Church already commands. It was ever thus.
The Church of Christ has everything but—Christ 1

The last hope of the Church is in the “ Brotherhoods," the
praises of which are just now being so vigorously sung in
all the religious papers. By means of them the Church is,
after all, going to be saved. But the amazing fact about
these “ Brotherhoods” is that human brotherhood is con-
spicuous in them only by its absence. Only members of the
“Brotherhoods ” are treated as brothers. Outsiders are
strangers and aliens, who have no true citizenship anywhere.
Such has been the spirit manifested by the Church in all
ages. Kecently, in her preaching, she has been laying great
emphasis on what are called two fundamental truths,
namely, the Fatherhood of God and the Brotherhood of
man ; but, in her practice, she has always claimed God as
the Father of believers only and Christians alone as true
brethren. In the Church even now brotherhood is nothing
but an empty catchword.

And for this nnbrotherly attitude of the Church to all out-
siders there is ample apostolic warrant. “ We know that
we are of God,” says St. John, “ and the whole world lieth
in the evil one that is, in the Devil. Between the two
classes of people there is an impassable gulf. The childron
of God and the children of the Devil have nothing in
common. They are not even distantly related. The sense
of brotherhood between them is a natural impossibility. The
Church is free to preach what she likes ; but between her
and those outside her pale there never has been, there never
can be, any real brotherhood. The only consistent advo-
cates of human brotherhood are the Freethinkers, whose
country is the world, and all whoso religion consists in doing
good. -

Dr. Grenfell reports that in tho five hospitals scattered
along the Labrador Coast nearly six thousand cases were
treated last year. Most of these were, we presume, natives;
and we venture to say that 90 per cent, of them were the
result of diseases that would hardly have afflicted the
natives but for European missionary enterprise. And this
exemplifies tho normal method and tho normal result. A
people who are well enough if let alone, or who, if inter-
fered with at all, should have the strictest regard paid
to their history, traditions, and normal mode of life, find
themselves afflicted by a number of missionaries. By
means of tho hundred and one methods at the disposal
of a more highly civilised people, the latter gain the
ascendency. OId customs are ignored, old methods of
living are ignorantly suppressed, or new ones as ignorantly
introduced. Economic poverty follows the introduction of
European habits, and disease exacts its toll as the prico of
ignoring the customary ways of living. And this gives the
missionary his opportunity. Charity becomes necessary,
medical missionaries are also required. Appeals are made
for funds, and people give, seeing only the good done by the
missionary, and not seeing that the evil he is thero to
remove is mainly caused by his presence. The real disoase
that afflicts the primitive peoples of the world is missionaries.
And this needs drastic treatment.

In its obituary notice of the late Sir Robert Hart the
Daily Telegraph sadly confessed that “no othor pooplo on
the face of tho globe, not excepting tho most fanatical
Mohammedans, are less open to the message of tho Gospel
than are the countrymen of Confucius and the followers of
Buddha." How sad! The only consolation is that Con-
fucians and Buddhists are rather more moral than Christians
already. -

Mr. William Kbnight, of .Jireh House, Hayward’s Heath,
Sussex, was a Baptist minister, and a nurseryman and
florist. We say “was” because ho is dead. Ho left
¢16,157. “ Lay not up for yourselves treasures on earth.”

Police-Constable Harris, at Station-road, Swindon, on
Sunday evening, September 17, saw a clerical gentlemau
“staggering drunk ” with a crowd of people around him.
He was using bad language, and he was sober-drunk or
drunk-sober enough to call an inspector “a mangold-wurzel-
faced turnip-hearted monkey.” Two days later the bench
fined him ten shillings and costs. It may be added that tho
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Rev. Arthur Wellesley Batson asserted, in his defence, that
“he did not use anything but Biblical language.” Perhaps
he meant he did not use anything worse. Which is no doubt
true.

It was reported that Stolypin’s wound would have been
far more serious if the force of the bullet had not been
broken by the “ crucifix” he wore round his neck. The
report looks rather sarcastic now that he is dead. Possibly
a pack of cards, instead of a crucifix, might have saved him.

Five burglars broke into the house of a Roman Catholic
priest at Rouck, near Lille. They compelled an old servant
to direct them through the house, but being unable to find
any valuables they rang the night-bell and brought the priest
down the stairs. Had he obeyed tho teaching of his Master,
in the Sermon on the Mount, the burglars would have had
an easy job. But being a strong man, with a lot of the “ old
Adam ” in him, he went for them, in spite of their revolvers,
knocked two of them over with one blow each, and eventu-
ally cleared the others out of doors, although he was
wounded. We are glad to hear that his wounds, while
keeping him in bed, are not serious.

Dr. Crozier, Lord Primate of All Ireland (including the
pigs and potatoes) seems upset at the noarer prospect of
Home Rule, and hopes “all who believe in the power of
prayer ” will, in “this crisis of our history,” supplicate tho
Lord something in this style :—* Grant O Lord we beseech
Thee, that the course of this world may be so peacefully
ordered by Thy governance that Thy Church may joyfully
serve Thee in all Godly quietness, through Jesus Christ, our

Lord.” *“Thy Church,” of coarse, means the Protestant
Church. The Catholic Church is *“ Somebody Elso's”
Church. And that Somebody is tho gentleman politely

called “ Satan ” and familiarly “ Old Nick.”
prayer is purely professional.

Dr. Crozier'S

The London Evening Times interviewed Edison some
time ago (August 11) at the Carlton Hotel. The great elec-
trical discoverer repeated in briefer language what ho said
to an American interviewer last year. “Work,” he said,
“ made the earth a paradise for me, and | don’t beliovo there
is any paradise up above....... The earth is all right if y°°
take it right.” Edison is clearly a Secularist. His philo-
sophy is one world at a time—this one first.

Sir Joseph Compton Rickett, M.P., in an address at St-
Austell Congregational Chapel on “ Church Membership-
Past and Presont,” confessed that nowadays “ Tho whole
position of the Christian Church was challenged by a
reputable part of what they might call, without any
depreciation, tho world. Thero was a steady, gradual risO
in the good conduct of what they were pleased to call the
masses, with their thriftiness, temperance, fulfilment of
duties to ono another, and sense of responsibilities.” It wa®
no uso failing to realise this, or failing to realise that it had
not been dono through tho Church.

According to tho daily paper a man of fashion spends
¢250 a year on silk socks. Of courso ho is an American,
and equally of course he professes to worship a God wb0
wore no hose and whose chief raimont was a bluo blanket.

Rev. Charles Loafe, of Chandos-avonuo, Oakley ParJ
London, N., writos to tho lletjord, Worksop, and Gainsboro®
News, with regard to tho labor trouble at the Gainsboro
Gas Works.  We judge from this epistle that he is an extra
good Christian. “1 hope,” he says, “that if wo bav®
another striko such as we have had recently, wo shall
the soldiers out and shoot down tho agitators.” Tpl
reverend gontloman is a Primitive (very primitive) Methods -
and he is sixty years of ago, so ho is old enough to kno
better.

The Labor Exchanges havo proved their utility by find'Dj
occupation for a curate, an elephant trainer, a carter, and
two-headed lady. Tho curato must havo felt like St.
amidst “ the menagerie of tho Apocalypso.”

Thero seems no limit to tho nonsense that a man W
father when ho is in the pulpit. Outside tho pulpit conli:Djj,
sense places some restriction on evon the most staP
Inside, it is a case of farewell to all restraint. Dr. Gnnsau
for instance, remarks that the fact of England being
powerful was duo to the sea making a rhythmic music ~
the coasts of Britain, thus stimulating the morality 0
people. In a nonsense competition Dr. Gunsaulus sn
come out an easy winner.
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Mr. Foote’s Engagements.

Sunday, October 1, Queen's (Minor) Hall, Langham-place,
London, W.; at 7.30, “ Modern Female Prophets : (1) Mrs.
Annie Besant."

October 8, 15, Queen's Hall, London ; 22, Birmingham Town
Hall; 29, Liverpool.

November 5, Leicester;
Hall, London.

December 10 and 17, Queen’s Hall, London.

12, Manchester; 19 and 26, Queen’s

To Correspondents.

C-C ohen’s Lecture E ngagements.—QOctober 1, Glasgow; 15,
Birmingham ; 22 and 29, Queen’s Hall, London. November 5,
Stratford Town Hall; 12, Hammersmith Ethical Society;
19, Stratford Town Hall.

L T. Lioyd’s Lecture E ngagements.—October 8, Manchester;
15. Glasgow ; October 29, Birmingham. November 5, Queen’s
Hall, London; 12, Queen’s Hall, London ; 19, Leicester ;
25, Stratford Town Hall. December 31, Harringay.

President’s Honorarium F und, 1911.—Previ0u§/I|y acknowledged
£290 19s. 9d. Received since:—W. P. Murray, 2s.: J.
Hammond, £1; Col. B. L. Reilly, £1 ; Kimberley, S. Africa:
P. J. Goss, 5s.; H. B., of Woolwich, 5s. ; A. E. Allnutt, 5s. ;
P. R. Blake, of Blackheath, 5s. ; N. 0. Ruffel, 5s.; “ Sup-
porter,”5s. ; H. Ward, 5s. ; lFriend,"” 2s. 6d. ; J. E. H., 3s-
T'otal £2 Cs. 6d.

AHE Vance Testimonial Fund. — Previously acknowledged,
£139 10s. Gd. Received since:—Wylam Yael, Is.; . P.
Murray, 2s.; C. S. Ingham, 10s.; F. G, 2s.; W. C., 2s.:
Harry Shaw, 5s.; A. Hopkins, 2s. Gd. ; Col. B. L. Reilly,
10?.; J. Hammond, £1; J. C. Goodfellow, 2s. CGd ; Robert
Wilson, 2s. 6d.; G. Hill, Is.; J. Macarteney, Is.; M
Power, Is.

WLAMY ael.—Amused at your " open confession ” that you are
one of the "laggards” and "'the cussedest procrastinator

P. Murray.—See acknowledgment, The other items were
passed over to Miss Vanco, who is now attending to business,
and is a good deal better, though tho ““ tug of war ” will come
with the winter’s woik.

,,8- Ingham, subscribing to the Vance Testimonial, writes:

After being twenty-three years in the Wesleyan Church, |
am sampling Freethought, which 1 think is grand.”

. B- Dodds.—The way to be certain whether you are ““ worship-
Ing a false god ” or not in William Shakespeare is to read him
yourself. You noed not trust to Frank Harris, or G. B. Shaw,
or G. W. Foote. We shall deal with both Harris and Shaw
"men W& jjavo leisure. Other work, as you know, has the first
olaim upon us. Meanwhile you may ponder what Swinburne
\Wote of King Lear: “ Among all its other great qualities,
among all the many other attributes which mark it for ever as
®atcbless among the works of man, it has this above all, that
> tho first great utterance of a cry from the heights and the
fiepthB of the human spirit on behalf of the outcasts of the
World—on behalf of the social sufferer, clean or unclean,
jpnocent or criminal, thrall or free.” We cheerfully admit
‘In passing) that Shakespeare never started a Trade Union,
2ever founded a Socialist Club, never held a meeting in
mfalgar Square, and never read Justice and the Clarion, nor
Ven the Fabian Newt. Ho bad his drawbacks. So did the
aoient philosopher, of whom Swift said that ho knew nothing
ot the British Constitution and was absolutely ignorant of the
hirty-Nine Articles.
08 MdB.—You say there are no "pale Galileans,” who are
not quite as dark as a Bombay Babu, but distinctly darker
Iha,n a Portuguese traveller.” Jesus, therefore, was a man of
201°r, and this makes it hard to understand the British Chris-
J, lane>aversion to Jack Johnson.
* B. RiTZ—Received with thanks. Will have attention.
* P— Wo dealt with Waldron’s brag last week, as you will have
e°n by this. We have repeatedly asked him to name any
Person who ever knew him as a Freethinker. The statement
taat he was ' tho young friend of Charles Bradlaugh ” is
N ‘h'P’y disreputable.
G4 L. Anderson.—Next week ; too late for this.
~*@sin J acky.— See paragraph. Thanks,

th 7~ ‘Lnutt (Kimberle?/).—KindIy convey our regards to all
aw Su’scribers on your list. It is good to see ** saints ” so far
old” 7ak’'nS such an interest in the Froethought battle in the
Fn ? untry- South Africa has done well for tho President's
J j “d this year.
'j ®hHT.-_Mr. Drewett admits that money has been refused at
sb tenLam as well as elsewhere from Sunday cinemato rth
ﬁ-(;)(v». That is enough.  The £1,000 was probably a calcula-
over a future period. Several pounds each Sunday
founts to a good deal in twelve months, especially when
veral shows are contributing.
" F - Stybing.—See » Acid Drops.” Thanks,
j»." Goodeeltow.—Good wishes of the Hawick “saints” for
18 Vance will bo appreciated.
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J. W. py1e—It is impossible to say. It is probable that you
will be able to obtain a ticket at Queen’s Hall this evening
(Oct. 1), but there is no certainty. If you are coming from
such a distance, it might be prudent to secure a ticket before-
hand through the N. S. S. secretary, at 2, Newcastle-street,
E.C. Father Vaughan’s sermon on ‘suffering is only common
sentimental clap-trap. Suffering appears to be a grand thing—
for other people. e don’t observe Father Vaughan makin
any great effort to obtain a large quantity of it for himself.
See also “ Sugar Plums.”

A. Tomkins.—We dealt with the Waldron stuff in AT A. P. a
fortnight ago. You must have overlooked our paragraph.
Thanks, all the same.

W. P. Bair.—Your batches of cuttings are always very welcome.

T. Mourt.—Always glad to hear from you.

A. Hopkins refers to Miss Vance as  an entirely good woman,
whom all Freethinkers must deeply sympathise with.”

A. E. Maddock (Ceylon?.—ShaII appear. The statement you are
looking forward to will appear very shortly. Glad to have your
good wishes.

H arry Shaw.—See paragraph. Thanks. Glad to hear the Free-
thinker steadily gets more readers in your .district, largely
through your own efforts. Shall be pleased to meet you at the
“ social ” next Thursday.

J. Hammond, subscribing to the Vance Testimonial Fund, says:
“1 have been a laggard in delaying m?/ mite so long. How-
ever ‘ better late than never ’is particularly true in this case,
and | hope all my fellow slow-coaches will hurry up and stump
up. Miss Vance, as secretary, has not had a “‘fat * part, but
her work for Freethought has not been any the less valuable
on that account, and she deserves all (and more) that we can
do for her.”

R. H. Grant.—Lecture notices must be sent direct to our office
and arrive by Tuesday morning at the latest.

T. O’Neit1.—You must be thankful for small mercies.

J. E. Remsbubg.—Your two years’ subscription for the Free-
thinker is duly placed to your credit. \We are glad to read of
you from time to time through our gallant contemporary, the
New York Trutliseeker.

The Secular Society, Limited, Office is at 2 Newcastle-street,
Farringdon-street, E.C.

The National Secular Society’s Office is at 2 Newcastle-street,
Farringdon-street, E.C.

When the services of the National Secular Society in connection
with Secular Burial Services aro required, all communications
Bhould be addressed to the secretary, Miss E. M. Vance.

Letters for the Editor of the Freethinker should be addressed to
2 Nowecnstle-street, Farringdon-street, E.O.

Lecture Notices muBt reach 2 Newcastle-street, Farringdon-
street, E.C., by first post Tuesday, or they will not be
inserted.

F riends Who send us newsEapers would enhance the favor by
marking the passages to which they wish us to call attention.
Orders for literature should be sent to the Manager of the
Pioneer Press, 2 Newoastle-street, Farringdon-street, E.C.,

and not to the Editor.

P ersons remitting for literature by stamps are specially requested
to send halfpenny ttampt.

The Freethinker will be forwarded direct from the publishing
office, cPOSt free, at the following rates, prepaid:—One year,
10s. 6d.; half year, 5s. 3d.; three months, 2s. 8d.

Sugar Plums.

§—

Mr. Foote resumos his platform work this evening
(October 1), when he opens the new course of Sunday
evening Freethought lectures at the Queen’s (Minor) Hall.
“Modern Female Prophets” is the general title of the
courso of throe lectures with which he starts,—the special
Bubjoct on the opening night being “ Mrs. Annie Bosant.”
Mr. Foote knew Mrs. Besant, of course, in her old Atheistic
days, and he has, thorofore, some ground for believing that
ho may make this lecturo interesting, both to veteran Free-
thinkers who heard Mrs. Besant lecture at the old Hall of
Science and to persons of the newer generation who are
curious about her personality and her present-day opinions.
There will be vocal and instrumental music before Mr.
Foote’s lecture, and possibly a reading from Shakespeare’s
Macbeth.

Next Thursday evening (October 5) another *“social,”
under the auspices of the National Secular Society’s Execu-
tive, will be held at Anderton’s Hotel, Fleet-street. There
will be music and a little dancing, and ample opportunity
for conversation ; and during the evening the President will
present to Miss E. M. Vance, the N.S.S. secretary, the
Testimonial that has beon subscribed to by a large number
of Freethinkers through our columns. There ought to be—
wo expect there will be—a big gathering on this exceptional
occasion. We know of several 1Llsaints” who are coming up
from the provinces.
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There is just time to make the Vance Testimonial Fund
up to the £150 we asked for. October 5 is the last day for
subscriptions.

Four special Sunday evening lectures, under the auspices
of the Secular Society, Ltd., will be delivered at the Strat-
ford Town Hall during November. The lecturers will be
Mr. Cohen, Mr. Lloyd, and Miss Kough. Mr. Foote has
been unable to take one of these four dates, having a prior
claim upon him at Queen’s Hall, where the Freethought
enterprise, if not more important, is at least more costly.

Mr. Foote was unable to open the lecturing season for the
Glasgow Branch this fall, but the task has been committed
to competent hands. Mr. Coben opens to-day (October 1) in
the Secular Hall, Brunswick-street, lecturing at 12 and
6.30. W& hope to hear of large audiences.

The Liverpool Branch opens its winter season at the
Alexandra Hall this evening (October 1). The lecturer will
be Mr. Joseph Bates, who is conducting a months’ Free-
thought mission in the city, which wants it as much as any
place in England. We have not heard Mr. Bates lecture,
but all reports that reach us agree that he is a competent
speaker with his heart (as well as his head) in the work.
No doubt he will wako Liverpool up a bit, and we hope the
local “saints” will rally strongly round the Branch standard
while the mission is proceeding, especially on the opening
day. There will be an open-air lecture at Wavertree Park
in the afternoon, and other open-air meetings on week-
nights, which will bo duly announced.

Mr. Joseph Bates, who reported the Leeds “blasphemy ”
case for our columns, was “greatly impressed by the
impartiality of Mr. C. M. Atkinson, the Stipendiary Magis-
trate.” It was impossible for him to deal with a “blas-
phemy ” case himself. A statute provides that it must go
before a “ red ” judge.

The South Shields Branch is to hold Sunday evening
meetings this winter at tho Victoria Hall Buildings, Fowler-
street, beginning at 7 p.m. to-day (Oct. 1), when an intro-
ductory discussion will tako place on Secular Education.

A correspondent, who hopes to hear us lecturo at Birming-
ham a few weeks hence, Bays: “ It's twenty years or nearly
since | heard you at Wolverhampton, and you nearly
frightened mo to death. But that was in my callow days."
Ploughing up the soil is not a hindrance to tho fruitful
sowing of the seod.

Mr. J. W. do Caux, of Great Yarmouth, has saved us the
trouble of hunting up the details of tho witch-trial at which
Sir Thomas Browne (mentioned in our last issue) was a
witness. Mr. de Caux weut into the case closely some years
ago and made copious notes from an old printed report of
the trial. Bose Cullender and Amy Duny, two old women
belonging to Lowestoft, were indicted for witchcraft; and
tho trial took place on Thursday, March 13, 1662, at the
Assizes held at Bury St. Edmunds for the County of Suffolk,
beforo Sir Matthow Halo, Lord Chief Baron of His Majesty’s
Court of Exchequer. *“ Norwich ” must have been a slip of
J. M. Wheeler’s pen—probably caused by the fact that Norwich
was the place of Sir Thomas Browne’s residence. We pre-
sume our correspondent who raised tho question will see
this paragraph—with satisfaction.

liobert Buchanan left it on record that Robert Browning
confessed to being no Christian. Wo should say that he
could not have been a Christian in anything like the ortho-
dox sense of the word. This seems to be confirmed by one
of the extracts from the Note-Book of the late Professor
John Chnrton Collins published in the Bodleian. At a
meeting of Collins with Browning the poet declared that
he did not put Christianity “on a level with any other
Creed or Dogma, but thought it stood alone in unique great-
ness and importance.” Browning went on to say that “its
historical basis was of no importance.” With that declara-
tion, of course, orthodox Christianity disappears. Browning
said that Christianity was “the revelation of that God
whom he had felt. We have,” he continued, “at least |
have, a knowledge of a God within me. | know Him, He is
here (pointing to bis heart) and it matters little to me what
tales you tell me about Him. | smile, I care nothing for any
stories you tell me about Him, I know Him.” This is really
not Christianity at all. It is mystical Theism. * Talcs”
and “ Stories ” show what Browning thought of the Gospel
records.
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Winding Up the Clock,

“1 have given way a good deal, Mr. Trevor, over
this wearisome village-hall business. 1 never liked
the project. What we want with such a building
here | cannot tell. You know | will never permit
mixed dancing; and as for entertainments—well, my
flock are chiefly farmers and farm laborers. Sunday
must be a sacred day of rest for them. They have
their devotions in the morning—the Holy Sacrifice
of the Mass and my sermon ; the rest of the day
they can spend a3 they please. And now you toll me
of this man Carnegie’s offer—to help us with the
money if we use the hall as a library. To this |
most strongly objeot, and | know | am at one in this
with my revered bishop. What books are there but
English books ? And if English books, then Pro-
testant or infidel; and if not infidel, then wanton,
vain, silly, and immoral—all of which slacken sadly
the sinews of faith. No, never in my dear village
shall | permit a shelf to be nailed up or a case to be
fixed to hold these evil works. We want no books
here. The English papers that creep in are horrible
enough, and | have preached upon them on more
than one occasion. Let the tired man read bis
Examiner if he will, and beoome an intelligent
member of our Noble and Ancient Order of Hiber-
nians. We must keep our faith alive among us; and
what ia pleasure or recreation compared with the
priceless and divine gift of faith? But, of course,
I speak foolishly; you as an Englishman, and 1
presume a Protestant, cannot conceive the purport
of my words.”

Trevor listened in silence while the old man spoko.
No muscle moved, but his cold, blue eyes gazed
calmly at the other. Then he slowly rose to his feet
and faced the priest.

“ Father O’Toole,” said he, quietly, “1 have lis-
tened to you patiently, not only this time, but many
a time before, and |1 have not answered. Now, with
your permission, | will speak and tell you muoh that
is in my mind. You will allow me ?”

Father O'Toole waved his hand and prayed Trevor
to proceed.

They were a curious contrast. The priest was old
and stout, and sleek with good living and no worry,
with small, hungry eyes, beaked nose, and an out-
rageously fleshly chin that hung in festoons over bi0
soiled collar ; his hands were dirty and ugly. Trevor
was a man just past the prime of life, a giant in
stature but splendidly proportioned, with a hand-
some face and a kindly expression in his eyes. Yet
this time there was no kindly expression, but rather
a look of deep sorrow and pain.

“Father O Toole, you believe in Christ—I do not!
but even so, | would rather bo one of those execu-
tioners who hammered the nails into his flesh than
be you. Oh! do not start; it is unusual language
for suoh as you to hear—an Irish parish priest—but
you must remember | am only an infidel and an
Englishman, a plain -spoken Lancashire cotton-
spinner who has worked hard and seen the world,
and knows a thing or two. And, had | to lose my
personality and to ohooae, | repeat | had rather be
his executioner than you. He did but his duty;
was all in a day’s work. But you—five-and-twenty
years pastor of this village and the fair country
round, and—good God 1 what have you done ? When
have you done your duty ? You exist for yourself
alone, you are wrapped up in yourself. You want a
steady and rising income, every home comfort,
veneration from your flock, and—as little labor a0
possible.

“What do you do for your flock? You say Mass for
them—at an hour to suit yourself—certainly not
them. You drone them out a sermon, so dull, ¢°
insipid, that one and all dread seeing you descend
the steps and approach the communion rails. You
hear confessions weekly, at an hour to suit yourself
—in the morning from eleven to one, after you b&ve
had your savory breakfast, read your PreQjp’y
Examiner, and smoked your exoollont tobacco, dn
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far® laborers dare not—oannot, leave their work to
fudge to church; the lads neither, save their
Masters are Protestants, and then they beg the
toorning off and are let freely go. Yon have a mill
here—dose at hand—doing well, employing some
sixty hands, mostly girls. Can they leave the mil
and come to you and relievo themselves of their
burdens in your Sacrament of Penance ? No, they
°annot—unless they lose a half-day’s wage. And
“ie they cannot afford to do; and so they neglect
Jeff duties, and they are none the better, none the
happier for it. But what do you care ? Have you
®°t periodic ““ Stations,” visitations to sundry farm-
houses in the outlying land, and are you not reoeived
there as the Lord’s anointed, and do you not sit
there at your ease and collect all fees ?
“What—Christ is your God, is ho ? Maybe you
toumble out the words of your breviary and non-
chalantly patter through your Mass, but there is a
“od above that God, and deep enthroned is he in your
heart of hearts—Mammon. You worship Me
toan; you grovel at the knees of this gold deity, and
YOIH grind these gentle, simple, generous, trustful
OIK of their pence and poor earnings—ail for the
~ory of God! Compare the bare, cold, dismal church
j ere they worship with the house wherein you
, eu. Examine the cheap altar-cloths—worn thread-
abi6’ ax™*n°k Packed—the oheapest candles obtain-
ing ferm*f'ted by your rubrios, the ugly and dirty
oar i'°n flowera, the tawdry vestments, the ragged

in f ’comP«e gour_house of prayer—nay, aocord-
Kto you, the dwelling-place of the Most High—
whPare it with this house. What fine linen hero,
Sh ft ~kmcficl mahogany furniture, what superb
Gom 6 plate and silver, what expensive wali-paper.
Qot Pare Nat “ ojosf'io chair—early Victorian, is it
paj ~whereon you sit enthroned, with the poor,
cn,a . box and ragiged curtains, the tabernaolo that
ntaina your God
you * have said enough. Was it not last week
Q@ shined for more money to buy Stations of the
tn0 8 ?7~an<* yet | see paintings and engravings and
izzotints of great value here.
bax your flook when they enter your church,
tjj ,r frusty henchman stands at the door, and sees
rop every®oe entering pays—and swiftly does he
you ft 8kould anyone fail to do so; and quickly do
tou }enounce that person from the altar. Man, how
bu la”ear y°a maho cn marriages ? What a
feallllB *8~is  farmera bo interview the priest in
ham an” brembling, terrified at the prioe he may
oatH° * “or weh ho knows the number of the farmer’s
t0 «e~-aye, of his very pigs. You are but a witness
how\acrament, and yet for your ugly presence there
hon 110 ~on bleed the people —farmers and laborers,
huri® escape your nets. And what price a
the a * ~ hxed charge, no oharge at all, or what
of tk°°r bereaved ones can afford ? Alas, nol None
ej his will satisfy you. It is, give as | please, or

)’..«tlg}ég% {}yé)atiﬂg;lgu t;ﬁ Sﬁ%eé'@a ﬁnd once you get

for *loathe you and recoil from you, Father O'Toole,
horr'B? more than another, it is that you so
i8] ,bjy neégleot your dead. You do not see that all
dra Bsh and pure around them; that the blinds are
Yve an? Ban can enter—Is there no suoh word
ho ¥, lexicon as “mortiéoltird "2=no ekfanifiness,
county of atmosphere around what wo call the
has ft * though we know not that its late in-dweller
roo”P”bed for the judgment seat. Not so. The
buzz whero the poor, cold body lies is the centre for
&lH anfl chatter and drink and smoke for two days
thO ja DIfhfc beforo you bury it.  You can scarce see
th0 X Q0*. a8hy face for smoke, and tho fames of
toom < hy aud bhe stench of stale porter fill the
Phur smell worse than your hell with its sul-
tounjancl brimstone. An’ there be angels hovering
hoU.8,la—God strengthen them daring those hideous

tny **?av®lived here a couple of years, and never in
~the ° rftave * witnessed sadder scenes—scenes,
fJor0 f, bl Toolo, whereof you are stage manager.

community suffers for tho individual; in
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other countries the process is reversed. | have
referred to you, and your pernicious iniluence over
your sheep and lambs; but | will cite three other-,
all of your parish ; and every word | speak is true—
and you know it.

“Your postman is a drunkard. Last Corpus Christi
morning he staggered through the gates of my
garden, with no letters for mo—they were forgotten,
and lying at his house. Letters have been delayed
—lost—as also photographs of some value. But,
after all, what do you care ? You get your letters;
it is not for you to interfere.

“Your dispensary doctor is a confirmed drunkard—
one never knows when he is sober. The poor tremble
when they have to call for him. Those who can
afford it will go elsewhere; others, again, will not
have him, and disaster follows. And what do you
care? He is a friend of yours and has private
means; he is very generous and has been useful to
you. Thirdly, your village schoolmaster is a
drunkard. All the children—there are some four-
score under him—know it; they do not shrink from
him—they are so used to drunkenness; but his
health is not pleasant, neither is his aura, especially
at night, when ho is borne aloDg helpless to his home
by friendly hands. And what do you care ?

“Your men come to Maes—tho coin is put down
openly on the plate—what matters the rest? See
them on the weary Sabbath afternoons and evenings,
like a cluster of flies round a honey-pot, sitting or
lolling on the publio-house walls—at the Cross!
Their saints are all out—and they are supplied freely
with liquor. Was it not a week ago there was a
brutal fight there and young Sheeham was taken to
tho town hospital with a broken jaw ?

You have had your good bishop hero within a
month to confirm the pretty children, to strengthen
them in their faith, to administer them the great
Sacrament, and give them the armor of the Holy
Ghost.  Well—shall 1 tell ?/ou I raroly encountered

more superstitious and lying set of kids? God
bless them—for | love them one and all—and my
blood seethes to see their young limbs shackled with
such loathsome ohains.

Shall I tell you of two or three of them ? Take
Mike. He was confirmed. He flatly denies tho
existence of a hell for Catholics, bocauso he saw a
donkey devour one of your flaming hideous pictures
of that abode, and did not drop dead for his temerity.
Here’s Jaok, my bright - faced little under - groom

‘For-why Because ’ | call him—as he knows every-
thing from tomato growing to salmon fishing. Did
he not tell me the other day that he had no mortal
sin on his soul; no, nor never could have, beoause,
forsooth, ho had killed somo weird centipede with an
unpronounceable name. On my begging for further
particulars, he said that in the long ages past these
creatures had cruelly betrayed our Lord to the Jews,
and that they wore accursed; and that for every one
killed seven mortal sins would be wiped out from the
debit account of the Killer. ‘I, sir, have killed
millions, so | am safe for heaven.’

“And if the men lounge and smoke on the Sabbath
and drink as they can, what do these handsome,
bonny lads do? Gamble, man, and gamble hard;
enticed too often by vicious men.

“’Tis a faot, | do not exaggerate. Have | not been
asked over and over again by lads, and young lads,
too, for dicky packs, and in my innocence have | not
given them freely, until lately my eyes were opened.
Jem came to me—a merrier-faced, honester-looking
boy than Jem you could not meet—and asked for a
second pack within a week. | remonstrated, but his
reasons were so strong | yielded and gave him a
second pack. The weather had been so bad. They
had played a good bit; he was clean, but his mates
were not, and their hands had soiled the cards, and
now one could scarce distinguish red from blaok.
I found out later Jem had sold the early pack for
fourpence and had gambled with the proceeds.

“And superstitions—thank God, not so many of your
flook believe still in your power of white magio—
that you oan, if they are unruly, change them into
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goats or other weird creatures ; but they do not hole
strongly to yonder miracle—you know the one |
mean—the graveyard that felt lonely by itself, away
from the church, and floated over the river en masse
and settled itself comfortably by the side of the
church. Three graves were left behind—graves of
bad men—whose consciences were apparently at
rest; moreover, as proof of the miracle, did not a
corner of the churchyard wall fall into the river, and
is it not to be seen now when the water is low?
Father O'Toole, | have heard this story from a man,
awoman, and a lad, all living close to me, and they
believed in it—as much as they believe in fairies.

“They manage things better in England, Father
O'Toole. | am a Rationalist, and not blinded by the
light of Christianity, but | have lived and toiled in
Lancashire, and | have mixed with Catholics and
found them good fellows and citizens, and their
priests poor, clean, and unselfish and hard-worked—
worthy shepherds, truly, of devoted flocks.

“We had one man there—aye, he was a man. You
may have heard of him, and doubtless sneered at
him—many Irish did. When he discovered the
dangerous position of many Catholic children in his
huge diocese, did not the great cardinal cry out in
anguish and remorse, *Why have | not known this ?
Why have | been so blind and deaf? | pray that |
may have no peace—I hope you will give me no
peace—and | promise | will give my priests and
people no peace until this work of saving the orphan,
the wastrel, and the child abondoned, be accom-
plished.” And he acted as he spoke, and he denied
himself worldly things to help with money. Some-
how, unbeliever though | am, these words eoho
through my heart and vibrate in my brain.

“Father O'Toole, you are casting your flock to
perdition. Think it over, deny it if you can—oh!
how unlike Christ you are !

“Personally, 1 would oast you out into oblivion as a
creature obnoxious to his fellows, but | would do it
painlessly and as a duty—methinks the Master
might give you a scourging first. The vendors in
the Temple deserved less than you. And do you
still prefer yourself to the exeoutioner ? Are you
not a greater murderer ?”

Father O'Toole spoke no words as Trevor, bowing
gracefully, walked quietly out of the room and bade
the housekeeper a cheery “ Good night” in the
hall.

He sat crouched in the big throne-like chair, his
hands gripping the massive mahogany arms and his
fat fingers digging their nails into the rich velvet
paddings. He heaved and quivered, and inane
mumblings dribbled from his coarse lips.

He stamped loudly on the floor : “ Go to bed, Mary,
it is late.” She crept away noiselessly, startled at
the palsied look upon him. He listened with staring
eyes and heard her mount the stairs and close the
door of her room.

“There is but one thing left,” he murmured. He
tottered slowly out of the room. The lamp was high
and bright, but his sight seemed dazed, and things
played tricks with him as he sidled along to the hall.
A superb painting after Raphael of the Virgin and
Child that hung over the mantelpiece startled
him. The babe seemed to shrink from him and
cowered on its mother’s breast, and the mother’s
eyes seemed to stare upon him with horror, as if ho
were some strange and impure beast. Other pictures
summoned his gaze, and against his will ho looked.
A parishioner from London had presented him with
a copy of Bocklin’s “Hermit,” and the gentle old
monk, playing before the cruoifix, seemed to be
intoning the dread “ Dies Ira)," and the bright little
angels fled away at the strains of the menacing
music.

Bathed in a terrible sweat, his head icy cold, he
reached the hall and with a sigh of relief clutched
the huge grandfather’s clock that stood sentry at the
foot of the stairs. He paused for a few moments, his
arms encircling its old frame, and his heart beat
rapidly in strange discord to the solemn swing of the
pendulum.
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A gleam of sly cunning stole over his face. “’lIS
winding up time,” said he, with a hollow, mirfcble3
smile. “Winding up time for both of us, but I, my
friend, shall have first turn to-night. | need it more
than you.” Nervously, with clumsy, shaking finger0»
he opened the door with the key that hung on hi0
chain, and fell on his knees before it—the pendulum
moved steadily, the weights were almost at their
lowest. He drew a cardboard oase from out the
recess underneath. It was oblong, and labelled
“ Glass with care,” and bore a well-known chemist8
name. Father O'Toole sat down—he was never
fond of kneeling—and wiped his forehead. He drew
a bottle out of the package. “Yes, | am unstrung.
I need winding up,” and he drank and he drank—b1
medicine ; but one other person, a faithful friend m
the big city, and a brother priest, knew that it &3
whisky. The clock needed no winding that night,
nor evermore, for Father O’Toole had somehow
shaken the heavy upper portion, and the whl®
structure fell upon him with a mighty crash, even
as he held the bottle to his lips.

Mary, hearing the noise and seeing the accident,
rushed soreaming out of doors. Luckily, she met
the dispensary dootor reeling home from the pubho-
house, “blind to the world,” as the saying goes here*
She dragged him into the house, and the sight
sobered him. He sent her away and saved appefir
ances.

Father O'Toole had a great funeral, and tbs
revered bishop preached his panegyrio.

IN CHURCH.
" And now to God the Father,” ends he,
And his voice thrills up to the topmost tiles :
Each listener chokes as he bows his knee,
And emotion pervades the crowded aisles.
Then the preacher glides through the vestry door,
And shuts it, and thinks he is seen no more.

The door swings soitly ajar meanwhile,
And a lover of his, in the Bible class,
Sees her idol stand with satisfied smile,
And ro-enact at the vestry glass
Each pulpit gesturo in deft dumb-show
That had moved the congregation so.
Thomas Hardy, in the “ Fortnightly lieview-

WELL MEANT. S

Writes a friend from Cannos to the Gentlewomane
heard a story the other night at a dinner given hero wbt
is, | believe, a true one, and as it might amuse your read
| pass it on. A littlo boy wished to give a Biblo to n
mother on hor birthday, and boforo writing her name on 1
flyleaf he took down a book from her shelf to see the
way of sotting about tho matter. Literally copying the n
inscription that ho found, ho wroto: 1With the kind regar
of tho author.””

A MYSTERY.
Skilful a thosis to maintain,
A student in divinity
Asked mo in triumph to explain
Tho mystery of tho Trinity.
Quoth I, my friend, I think I can,
Tho doctrine may seem odd ;
But as nine tailors mako a man
Three persons make a God.

RETURNING THE COMPLIMENT. j
A pompous laird advertised for a man to do odd P~ ter*
an old-fashioned Scottish worthy appliod. Tho laird
viowod him personally, was ploasod with his acquiroffl
and promised him the situation.
“ And what is your namo, my man ?” ho asked.

“My name is Tammas Jeems Pittondrigh, sir.” old
“Oh, but that’s too long a name. [I'll just call y°
Tom.” .y o
“Well, well, sir,” said Tammas, “but fat dae
yersel’, noo ?” . "
“Oh, my name is Nicholas Duff Gordon Ogilvy- awft

“Losh met Ye couldna expoc’ me to mind‘sic a
lang namo as that. I'll just ca’ yo Anld Nick 1
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“Blasphemy ” Cases at Leeds.

Prosecution of Messrs. Gott and Stewart.

(Specially Reported for the “ Freethinker.™)

nf i‘ee”s Oity Police-court, on Thursday, Sept. 21, before
o Stipendiary Magistrate (Mr. C. M. Atkinson) the hearing
as resumed of summonses issued against J. W. Gott (Brad-
@d) and T. W. Stewart (London). The former was charged
s Itd " Publishing ” and the latter with “ uttering ” “ certain
andalous, impious, blasphemous, and profane matters and
ti m& i and concerning the Holy Scriptures and the Chris-
au Religion.” The proceedings aroused keen public interest.
It Gott’s case was taken first.
onb vT’ ®a*eson (Town Clerk’s Office), who prosecuted
tin *he police, said the publication to which excep-
/o tlpVa8 7aken bore the title of Rib Ticklers, or Questions
J, "Mar*ons. As the evidence for the prosecution had been
jn 7 80ne into at previous hearings, he would, in the present
ance, content himself with merely substantiating-----
de. Stipendiary (interposing) : The selling of the pam
M 1BWa* * tave to consider.
, r*®°tt: The sale of the pamphlet is readily admitted,
intend to defend it.
l,.,de Stipendiary: Such being the case, the question of
j asPhemy ” is not for me to decide ; it must go before a
5" under the direction of a Judge of the higher Courts.
~ Mr. Gott, in volunteering a statement to be placed on the
jn?2°@lti°ns, remarked that the pamphlet figuring in the
ictment was compiled from the columns of an old Free-
¢ au§nt monthly, and had been sold openly all over the
0j Piry during the past eight years, without any challenge
of %) QD'ents. What, then, prompted the present action
Slat vf authorities?  Well-known men like Mr. Robert
y~ord and the Rev. R. J. Campbell had given expres-
N Similar sontiments, but in less plain language. Why
the® ‘ucy not proceeded against ? He was of opinion that
*h0° cases were contrived by cowardly, Christian bigots,
are making a determined effort to suppress the sale of
jurist literature.
bail I’ . ~ was committed for trial at the next Leeds Assizes,
R f n? adowed in the sum of £10.
fiaid°fetrinf” *° ~10 charges against Mr. Stewart, Mr. Bateson
pa.1°°  “heir chief witnesses (Mr. G. W. Kirwan, of the
Aunt i-Church Clergy House) was about to set sail for
for *ra,a*and seeing that defendant was already committed
cut ra On an iuformation of the same character, the prose-
s would withdraw the present summons.
jjoy% Stowaﬂ protested strongly—against 'the withdrawal
Ralirec?are<f ~ was a strategic movement on tho pari of the
Witn° t0 P10t60tMF. Kirwan, who had been proved in the
dn» ?%sa‘h°x to be & deliberate liar and perjuror. They
radcdahis EixpaBorg.
~t 6 Stipendiary: If there has been any perjury com-
the a remedy *8 to be found; but tho withdrawal of
summons necessarily ends tho matter before tho court.

J. A E. B

A Tribute to Ingersoll.

b°bbin; Paragraph in tho nows columns tho othor day,
tbe Co™a nt hho a bit of driftwood in the great flood of
to ore “onation news, announced that tho city of Pooria is
one 0{ ,.a statue to Robert G. Ingersoll at tho entrance to
rcom tdO °ity’s parks. But, brief as is tho itom, there is
City p Don8h in it for the statement that the decision of the
Thbe°Uncii was arrived at in tho face of “opposition.”
of f0] roa,( wondor is that the world has reached tho stage
erect °ranc* whon a statue of Colonel Ingersoll can be
of a  ?>th public monoy at tho gatoway to the public park
tioa > A‘y *n the country. That thero should bo * opposi-
lie8 j without saying, but tho significance of the news
defeat tdO *bat there was not enough opposition to
Wbo w" ?roject which would have buried in obloguy anyone
luglr have proposod it twenty-five years ago. Colonol
*eaSon , 18 viows in tho mattor of religion can hardly with
Posa) f ° 1Dade tho basis of such opposition as met the pre-
tax”™ 0 ”le mouoy comos from the public at large, paid as
belief rMoP” °t every shade of religious belief and non-
of ciyjj ,fcre.'ano religious significance whatever in an act
to bonow) “orities acting as such, and therefore tho decision
akd Uio t 6 memory °t the great lawyer, brilliant thinker,
conCUriB, 8uperb prose-poet America has produced may bo
PPposedt 1D by thoso who hold religions viows diametrically
*ncOrrect *itb°80 of the great agnostic—* atheist ” is really
ColOn..: ‘bough it is a term frequently applied to him.

Wholly j-person possessed in amplest abundance qualities
HuUalitfc diss°ciatcd from his crusade against orthodoxy—

s Which fully entitled him to such a memorial as is
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proposed. He may be justly admired for these qualities by
persons who hold with the greatest firmness to the religious
truths which he sought so hard to refute. He was an ardent
friend of the Union in the troublous times of the Civil War.
He was a lawyer who adorned the American bar. In politics
he was more nearly a statesman than a politician, and In,
political speeches read well even to this day. As an orator
he had few equals in the forensic history of the nation, and
as a word painter he stood alone. His impulses were
humanitarian with a polar fidelity to mercy, kindness,
charity, and fraternity. When Frederick Douglass was
buffeted about “ from pillar to post ” in Peoria, it was Robert
G. Ingersoll who furnished him an asylum, and Ingersoll did
as much as any academic opponent of human slavery to
strike the shackles from the limbs of the black race. Some
day, perhaps, negro schools will be named for Ingersoll, for
the race owes him a debt it has never recognised. His
iconoclasm in religious matters wholly aside, Colonel Inger-
soll’s memory cannot be adequately honored without
reflecting honor upon those who pay the deserved, if tardy,
tribute to his greatness in many fields of human endeavor.
Religious prejudice has dwarfed his real fame, and as the
world grows more tolerant the qualities which were obscured
in the smoke of religious battles will shine out with their
inherent and unclouded lustre.—Kansas City Journal.

No one has faith in stairs until sure that they are safe
Faith is not a word that can be applied in the dark. It is
repeated experiences that confirm our faith. It is when we
build on knowledge that we feel confident. We have faith
in persons whose honesty we have proved. We have faith
in metal whose soundness has been tested. But religious
faith may bo assent to any imposition and endorsement of
any deception. Bo sure you know and then have faith.

Every man can say, “ | believe,” but it is no other man's
business what he believes. Two men can work together,
and one be a Christian and tho other a Mormon. What we
want is unity in work, not in belief. Religion divides the
world, civilisation hates it. Get rid of the Churches and
humanity will work for a common object. The priest is the
disturbing element in society. He sets one man against
another, and it is usually the bad man against the good one.

An infidel always smiles when someono calls him an
infidel, knowing that he is tho truest believer on earth. A
Christian professes to believe what no intelligent person can
believe. True faith rests upon knowledge. Where one is
not intelligent to know, it is usually tho case that such a ono
is not honest enough to confess his ignorance. Religion is
founded upon uncertainty and doubt. Science says, “I
have faith, for 1 know. To believe in the true compels
us to deny the false.”—L. K. Washburn.

GOD-HINDRANCE IN ENGLAND.

You have learned men but no thinkers. Your God impedes
you. He is the Supreme. Cause, and you dare not reason on
causes out of respect for him. Ho is the most important
personage in England, and | see clearly that he merits his
position for he forms part of your constitution, he is the
guardian of your morality, he judges in final appeal on all
questions whatsoever, ho roplaces with advantage the pre-
fects and gendarmes with whom the nations on the continent
are still encumbered. Yet this high rank has the incon-
venience of all official positions; it produces a cant, preju-
dices, intolerance, and courtiers.—H. A. Taine, “ History of
English Literature.”

Obituary.

—_—) —

It is with regret wo announce the death of Mr. Thomas
Webb, of East Ham, which occurred, after a long illness, on
September 15. Mr. Webb was a convinced and consistent
Freethinker, although latterly circumstances did not permit
of his actively identifying himself with tho Freethought
propaganda. Years ago, however, ho was a member of the
N. S. S., and used to attend the various meetings at the
Hall of Science. His personal adherence to Freethought
principles remained as firm as ever to the end ; and all who
know him were fully aware of the fact. He never hid the
light of his convictions under a bushel. He died in his
72nd year, and a widow and one son mourn the loss of an
eminently good husband and father. The interment took
placo on Tuesday, the 19th inst.,, at the East London
Cemetery, when a Secular Service was conducted.—J. T.
L 1oyd.
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SUNDAY LECTURE NOTICES, Etc.

Notices of Lectures, etc., must reach us by fir3t post on Tuesday,
and be marked “ Lecture Notice ” if not sent on postcard.

LONDON.
| ndoor.

Quern’s (Minor) Harn (Langham-place, Regent-street, W.) :
7.30, G. W. Foote, “ Modern Female Prophets. 1.—Mrs. Annie
Besant.”

Outdoor.

Bethnal Green Branch N.S.8. (Victoria Park, near the
Bandstand) : 3.15, E. Bapbin, a Lecture.

Camberwell Branch N. 8. 8. (Brockwell Park): 3.15, F. A
Davies, a Lecture.

E dmonton Branch N. 8. 8. (The Green): 7.15, B. Il. Bosetti
and Miss Pankhurst, “ The Necessity for Freethought.”

Kingsland B ranch N. 8.8. (Bidley-road) : 11.30, V/. Davidson,
“1’ll be Vicar of Bray, Sir.”

West Ham Branch N.8.8. (outside Maryland Point Station,
Stratford) : 7, E. Burke, *“ The Case for Secular Education.”

Jolly Butchers Hill, opposite
hristian Socialism.”

Wood Green Branch N. 8 8.
Public Library): 7, Mr. Allison,

COUNTRY.

| ndoor.

Glasgow Secular Society (HaII, 110 Brunswick-street) : C.
Cohen, 12 noon, “ Some Curiosities of Christian Evidence”;
0.30, “ What the World Pays for Beligion.”

L eicester Secular Society (Secular Hall, Humberstone Gate) :
6.80, Musical and Literary Evening.

Liverpool Branch N. S. S. (Alexandra Hall, Islington-square):
7, Joseph A. E. Bates, “ Origin and Nature of the Christ Myth.”

Outdoor.
Birkenhead (Haymarket) : Saturday, Oct. 7, at 8, Joseph
A. E. Bates, “ Tragedy of the Cross.”

Liverpool (Wavertree Park Oates) : 3, Joseph A. E. Bates.
“ Booth’s Bunkum: Sidelights on Salvationism.” Edgchill
Church (outside) : Tuesday, Oct. 3, at 7.45, “ The Paradox of
Christian Socialism.” Islington-sgnare : Thursday, Oct. 5, at
7.45, “ Kingcraft: Past and Present.”

THE
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BUSINESS CARDS.

Short advertisements are inserted under this heading at the r¥®

of 2s. per half inch and 3s. 6d. per inch. No advertisemen

under this heading can be less than 2a. or extend beyond ore
inch. Special terms for several continuous insertions.

PBOPAGANDIST LEAFLETS. ~New Issue. 1. Hunting
Skunks, G. W. Foote ; 2. Bible and Teetotalism, J. M. Wheel61
3. Principles of Secularism, G. Watts; 4. Where Are You

Hospitals? B. Ingersoll. 5. Because the Bible Tells U
0, W. P. Ball. Often the means of arresting attentio

and making new members. Price 6d. per hundred, P°s

free 7d. Special rates for larger quantities. Samples ®

receipt of stamped addressed envelope—N. S. S. Secreta* i

2 Newcastle-street, Farringdon-street, E.C.

LAYING OUT GARDENS, FANCY PONDS, ANeTb QX'
WORK,—Expert Advice given. Estimates supplied.
tanc8 no object—S. C. Fison, Garden Expert, Well3
Cottage, Gladstone-road, Farnborough, Kent.

FLOWERS » FREETHOUGHT
By G. W. FOOTE.

FirBt Series, doth . . .
Second Series doth e D *

-2s. @
*23. 6d.

The Pioneer Press, 2 Newcastle-street, FarringdoD-street, E-G1

Ralph Cricklewood,

A Twentieth Cenlury Critical and Rational
Expos6d of Crhistian Mythology.

(In the Form or a Novel.)

By STEPHEN FITZ-STEPHEN.
A Well-Wisher of the Human Family,

383 pages, cloth. Price 3s. 6d.

Post Froo.

The Pioneer Press, 2 Newcastlo-street, Farringdon-street, E.6'

SOCIETY

(LIMITED)

Company Limited by Guarantee.

Registered Office—2 NEWCASTLE STREET, LONDON. E.C.

Chairman of Board of Directors—Mr. G. W, FOOTE.

Secretary—Miss E. M. VANCE.

This Society was ormed in 1898 to afford legal security to the
acq_uisition and application of funds for Secular purposes.
he Memorandum of Association sets forth that the Society’s
Objects are —To promote the principle that human conduct
should he based upon natural knowledge, and not upon super-
natural belief, and that human welfare in this world is the proper
end of all thought and action. To promote freedom of inquiry.
To promote universal Secular Education. To promote the com-
lete secularisation of the State, eto., etc. nd to do all such
awful things as are conducive to such objects. Also to have,
hold, receive, and retain any sums of money paid, given, devised,
or bequeathed by any person, and to employ the same for any of
the purposes of the Society.

The liability of members is limited to £1, in case the Society
should ever bé wound up and the assets were insufficient to oover
liabilities—a most unlikely contingency.

Members pay an entrance foe of ten shillings, and a subsequent
yearly subscription of five shillings.

The Society has a considerable number of members, but amuch
larger number is desirable, and it is hoped that some will be
gained amongst those who read this announcement.  All who join
It participate in the control of its business and the trusteeship of
its resources. It is expressll)j/ provided in the Articles of Associa-
tion that no member, as such, shall derive any sort of profit from
the Society, either by way of dividend, bonus, or interest, or in
an¥ way whatever.

he Society’s affairs are mana%ed by an elected Board of
Directors, consisting of not less than five and not more than
twelve members, one-third of whom retire (by ballot) each year,

but are capable of re-election. An Annual General Meetin
members must be hold in London, to receive the Report, el&C
new Directors, and transact any other business that may arise-

Being a duly registered body, the Secular Bociety, Limit@*'
can receive donations and bequests with absolute security-
Those who are in a position to do so are invited to mek®
donations, or to insert a bequest in the Society’s favor in the*
wills.  On this point there need not bo the slightest aﬁprehension
It is quite impossible to set aside such bequests. The exeoutors
have no option but to pay them over in the ordinary course
administration. No objection of any kind has beon raisod I°
connection with any of the wills by which the Society
already been benefited.

The Society’s solicitors are Messrs. Harper and Battoock,
Rood-lane, Fenchurch-street, London, E.O.

A Form of Bequest—The following is a sufficient form
bequest for insertion in the wills of testators :—“ I give *nil
*“ bequeath to the Secular Society, Limited, the sum of £-----
“ free from Legacy Duty, and | direct that a receipt signed bp
“ two members of the Board of the said Society and tho Secretary
*“ thereof shall be a good discharge to my Exeoutors for t“e
“ said Legacy.”

Friends of the Society who have remembered it in their will0'
or who intend to do so, should formally notify the Secretary “
the fact, or send a private intimation to the Chairman, who 'v*
(if desired) treat it as striotly confidential. This is not necessary-
but it is advisable, as wills sometimos get lost or mislaid, a“a
their contents have to be established by competent testimony.
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national secular society.

President: G. W. FOOTE.
Secretary: Miss E M. Vancx, 2 Newcastle-st., London, E.C.

Principles and Objects.
mcularism teaches that conduct should be based on reason
knowledge. It knows nothing of divine guidance or

niterferenco ; it excludes supernatural hopes and fears ; it
regards happiness as man’s proper aim, and utility as his
“ oral guideT

Secularism affirms that Progress is only possible through
iberty, which is at once a right and a duty; and therefore
eeks to romove every barrier to the fullest equal freedom of
bought, action, and speech.

Secularism declares that theology is condemned by reason
8 superstitious, and by experience as mischievous, and
ssaila it as the historic enemy of Progress,

secularism accordingly seeks to dispel superstition; to
Pread education ; to disestablish religion; to rationalise
morality ; to promote peace ; to dignify labor; to extend
material well-being ; and to realise the self-government of
‘be people.

Membership.

»,fa” Porson is eligible as a member on signing the
«mowing declaration —

“l desire to join the National Secular Society, and I
Pledge myseif, if admitted as a member, to co-operate in
promoting its objects.”

Occupation
Dated this............... day of .o, 190...

mHds Declaration should be transmitted to the Secretary
Wtk a subscription.

'S—Beyond a minimum of Two Shillings per year, every
“ember is left to fix his own subscription according to
kis means and interest in the cause.

Immediate Practical Objects.

The Legitimation of Bequests to Secular or other Free-
bought Societies, for the maintenance and propagation of
heterodox opinions on matters of religion, on the samo
c°nditions as apply to Christian or Theistic churchos or
°rganisations.

The Abolition of tho Blasphemy Laws, in order that
Religion may be canvassed as freely as other subjects, with

r,/car kno or imprisonment.

The Disestablishment “and Disendowment of the State
Churches in England, Scotland, and Wales.

. The Abolition of all Religious Teaching and Bible Reading
Jb Schools, or other educational establishments supported
“y the State.

The Opening of all endowed educational institutions to the
bkildron and youth of all classes alike.

The Abrogation of all laws interfering with the free use
1Sunday for the purpose of culture and recreation ; and the
‘ ubday opening of State and Municipal Museums, Libraries,
and Art Galleries.

A Reform of the Marriage Laws, especially to secure
Inal justice for husband and wife, and a reasonable liberty
abd facility of divorce.

The Equalisation of the legal status of men and women, so
that all rights may bo independent of sexual distinctions.

The Protection of children from all forms of violence, and
r°’m tho greed of those who would make a profit out of their

Premature labor.

The Abolition of all hereditary distinctions and privileges,
catering a spirit antagonistic to justice and human
brotherhood.

The Improvement by ail just and wise means of the con
k'tions of daily life for the masses of tho people, especially
“ towns and cities, where insanitary and incommodious
pollings, and the want of open spaces, cause physical
weakness and disease, and the deterioration of family life.

I he Promotion of the right and duty of Labor to organise
solf for its moral and economical advancement, and of its
“* to logal protection in such combinations.

Tim Substitution of the idea of Reform for that of Punish-
ment in the treatment of criminals, so that gaols may no
,°bger bo places of brutalisation, or evon of mere deton ion,
bt places of physical, intellectual, and moral elevation for
hose who are afflicted with anti-social tendencies.

An Extension of the moral law to animals, so as to secure

6 humane treatment and legal protection against cruelty,
t ~he Promotion of Peace between nations, and the substi-

‘ion of Arbitration for War in the settlement of inter-
btional disputes.
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PAMPHLETS by C. COHEN.

An Outline of Evolutionary Ethics 6d.
Principles of ethics, based on the doctrine of Evolution.

Socialism, Atheism, and Christianity.. Id.
Christianity and Social Ethics Id.
Pain and Providence ... ».1d.

The Pionmb Pbkss, 2 Newoastle-stroet, Farringdon street, E.O.

A NEW (THE THIRD) EDITION
OF

FROM FICTION TO FACT.
By P. BONTE.

[Issued by the Secular Society, Limited.)

REVISED AND ENLARGED.
SHOULD BE SCATTERED BROADCAST.

SIXTY-POUR PAGES.
PRICE ONE PENNY.

Tira Pioneer Pbess, 2 Newcastle-streot, Farringdon-street, E.C.

DEFENCE OF FREE SPEECH

BY

G W. FOOTE.

Being a Three Honrs’ Address to the Jury before tho Lord
Chief Justice of England, in answer to an Indictment
or Blasphemy, on April 24, 1883.

JTith Special Preface and many Footnotes

Price FOURPENCE. Postfree FIYEPENCE.
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SUNDAY EVENING FREETHOUGHT LECTURES

Queen’s (Minor) Hall,

L&NGHAM PLACE, REGENT STREET, LONDON, W,

DURING OCTOBER, NOVEMBER, AND DECEMBER, 1911.

(Under the Auspices of the National Secular Society.)

Opening with Three Special Lectures

BY

Mr. G. W. FOOTE

ON

Modern Female Prophets.

October 1.—Mrs. ANNIE BESANT.
8.—MOTHER EDDY.
15.—Miss MARIE CORELLIL.

October 22 & 29, Mr. C. COHEN.
November 5 & 12, Mr. J. T. LLOYD; 19 & 26, Mr. G. W. FOOTE.
December 3, Mrs. BRADLAUGH BONNER: 10 & 17, Mr. G. W. FOOTE-

MUSIC BEFORE EACH LECTURE.

Front Seats, Is. Second Seats, 6d. A Few Free Seats at Back.
Doors open at 7. Musical Program 7 to 7.30. Lecture at 7.30.

A Freethought “Social,”

Under the Auspices of the N. S. S. Executive,

/ WILL BE HELD AT

Anderton’s Hotel, Fleet Street, London,

ON

Thursday Evening, October 5, at 8 p.m
ADMISSION FREE.

Members of the N. S. S. have also the privilege of introducing a friend.

The Testimonial to Miss E M. Vance

WILL BE PRESENTED DURING THE EVENING BY

Mr. G. W. FOOTE, President of the N. S. S

Printed and Published by the Pioneer £ kebb, 2 Newcastle-street, London, E.O.



