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0 for a breath of Aristophanes, Rabelais, Voltaire, 
Cervantes, Fielding, Molière ! These are spirits that, if 
V°u know them well, will come when you do call. You 
Wld find the very invocation of them act on you like a 
ren°vatinrj air—the south-west coming off the sea, or a 
cry in the Alps.—George Meredith.

Views and Opinions.

^ Number of Jews in Sonth Wales fled to 
Cardiff from the pious attentions of the hymn- 
singing hooligans who wrecked and looted their 
®“ °Ps, and treated them with callous brutality. 
Naturally they fell in with Mr. H. Jerevitch, the 
Cardiff Rabbi, and told him of their losses and 
sufferings. With reference to these the Rabbi said 
to an interviewer: “ I have no heart to desorihe 
sverything I have seen and heard among them. It 
^as thought that religious Wales would never imitate 
cruel Russia, and that the Welsh people, who are 
a‘l Bible readers, would strictly adhere to the Biblical 
command, ‘ There shall be one law for you and for 
‘ oo Btranger in your land.’ ”

* --l!
Now the “  Welshers ” might reply that Shakespeare 

noticed "how  the Devil can cite Scripture for his 
Purpose." Anybody may prove almost anything by 
Quotations from the Bible,—as Cardinal Newman 
^d not forget to remind the bibliolatrous Protestants, 
individual texts are all very well in partisan contro- 
Versy ; they serve the turn, and keep the ball rolling 
niorrily—though without leading to a satisfactory 
conclusion. But from a moral point of view, at 
lo&st, the general tone of "  Holy Writ ” is of far 
greater importance. There are some grand and 
beautiful texts in the Bible, but its pervading atmo- 
8Phere is one of shocking brutality and terrible 
cruelty. The Deity of the Bible says Borne pleasant 
things when he is in a good temper, but when he is 
a|?Sry, or even annoyed, he gives utterance to some 

the most abominable threats in all literature, 
^hile the way in which he deals with his “  enemies ” 
"-o f whom he is constantly talking—is enough to 
*?ake a congenital criminal’s hair stand on end. 
Now people are to be softened and refined by wor- 
®hiping Jehovah, and reading his book, passes our
comprehension. * * *

Then there is the New Testament, which Mr. 
derevitoh, as a Jew, naturally overlooks. If he has 
j’c&d it, however, he will recolleot that it reeks with 
hatred of the Jews. All sorts of slanders on them 
ar.e cunningly wrought into the Gospels; beginning 
^ith the monstrous story that JesuB was born in a 
8table because the inn was full-up, and no Jewish 
fieQtleman would go outside to oblige a lady, even in 
such delicate circumstances—and ending with the 
a^ful cry “  His blood bo on us, and on our children.” 
■that vile text, in a perfectly imaginary narrative, 
110,8 cost the Jews rivers of their own blood. They 
®cver said it, but they have paid the penalty of it. 
■̂ he calumny has haunted them for eighteen hundred 
years. It has meant the outrage of their women, 
lhe murder of their men, the massacre of their 
^bfldren, the long historic tragedy of their race. 
J-hat text has proved oven more terrible than the 

1,672

one whioh says, “  Thou shalt not suffer a witch to 
live.”  The two together are enough to damn the 
Bible to the deepest hell.

* * *
The Cardiff Rabbi makes a eurious antithesis in 

contrasting the land of the Czar with the land of 
Mr. Lloyd George. He is surprised at “  religious 
Wales ” imitating “  cruel Russia.” But is not Russia 
quite as religious as Wales ? Some would say that 
she is more so. But that point is only by the way. 
The real point is that Mr. Jerevitch assumes there is 
an essential antagonism between religion and cruelty. 
Now this assumption is contradicted by universal 
history. No quarrels have been so bitter.no wars so 
bloody, no persecutions so inhuman, as those taking 
place in the name of religion. When men differ in 
the name of God, charity forsakes them, the milk of 
human kindness deserts their natures, justice becomes 
a meaningless word, and toleration a laughing-stock. 
Nothing is seen but the madness of malignity.

* * *
We referred last week to the revival of the 

Blasphemy Laws at Leeds. The two summonses 
against Mr. J. W. Gott and Mr. T. W. Stewart 
(leoturing as “ Dr. Nikola” ) had been heard before 
Mr. C. M. Atkinson, the Stipendiary Magistrate, and 
adjourned indefinitely. Mr. Atkinson signified his 
dissent from some observations of Mr. Bateson, who 
appeared for the prosecution. "H e  had heard of 
equally vulgar and stupid things,” he remarked, 
“  said by Christians of small education when they 
were attempting to give accounts of the miracles.” 
He also expressed the view that “ the reiteration of 
admitted Soriptural faots, however offensively uttered, 
did not necessarily mean committal of blasphemy.” 
Wo gathered that the polioe, who are the prose
cutors, would not easily have seoured a committal 
before Mr. Atkinson, who is known to be a friend of 
free discussion; and the police evidently shared our 
opinion,—for they took advantage of the Stipendiary’s 
absence on holiday to get out a fresh summons 
against Mr. Stewart. >Jc ijc

Ordinary men of the world would call this police 
action a trick. The summons is for precisely the 
same sort of “  offence ”  in a subsequent Ieoture. 
When the Stipendiary comes back from his holiday 
he will probably be surprised to learn that Mr. 
Stewart has been committed for trial at the next 
Assizes, which will probably take plaoe in November 
or early in December. Mr. Stewart called at our 
office on Tuesday morning and sought our advioe. 
We had no personal acquaintance with him,—indeed, 
we never saw him before, and he has not been asso
ciated with the National Secular Society; but these 
were no reasons against advising him as far as pos
sible in the present circumstances of the case. Any
one who is attacked under the Blasphemy Laws has 
a claim upon our assistance.

* * *
We doubt if Mr. Gott’s case will bo heard of again, 

and we think that would be the best issue for all 
concerned. But it is still possible, of oourse, that 
the police may proceed upon a fresh summons. Mr. 
Stewart’s case is more serious, and may require 
more of our attention. We understand that he 
means to conduct his own defence.

G. W. Foote.
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The Wesleyan Pastoral and the Future of 
Faith.

The Annual Pastoral Address of the Methodist 
Conference has just been issued, and runs on the 
usual lines of such productions. There is an 
expressed regret at the decline of religious worship, 
and “  the growing disregard for the sanctities of the 
Lord’s Day,” which has become “  a distinct feature 
of modern life,” accompanied by the belief, based on 
nothing in particular, that there will, in the near 
future, be a renaissance of religious belief that will 
effectually rout the common enemy. The existence 
of God, we are assured, “ is more widely accepted 
as a common postulate, in the absence of which no 
reasonable theory of the universe can be framed,” 
and there is a growing disposition to believe that 
“  the Christian faith is an effective rule of conduct 
for the individual, a compendious and unfailing 
instrument of social regeneration.” And in this the 
Pastoral sees the promise of a more hopeful future for 
faith. Well, the need for hope is great, and faith 
has a curious habit of converting fancies into facts, 
so taking things wished for as the equivalent of 
things that are.

A final grain of comfort is found in the reflection 
that although Church membership is everywhere 
declining, and “ the mischief is deep-seated in the 
religious life of the country,” although organised 
religion is weakening, “ it is not religion proper that 
is losing its hold on the hearts of the people,” 
personal religion is still strong ; indeed, “  its funda
mental truths have rather gained than lost in 
certainty.” So Methodists are exhorted to take 
heart and look forward with confidence to the 
future.

Now, it is quite true that many people do break 
with church or ohapel for the avowed reason that 
their religions sense prevents them assisting at 
empty forms and repeating outworn formula?. 
Yot under this is the deeper truth that but for 
a weakening of religious conviction this revolt from 
church and chapel would scarcely occur. Their 
revolt is a symptom of unrest, and it naturally takes 
the form of objecting to • the more obvious 
anachronisms first. Other objections follow in due 
course. Even the doctrine of eternal hell wa3 not, 
with the mass of people, rejeoted all at once. First, 
its duration was limited. It was discovered than an 
eternity only meant a thousand years or so. Next, 
the temperature was reduced to make the place 
more bearable. Finally, it was discovered that the 
very notion of punishment after death was brutalis
ing, and a God who damned people for being as 
ho left them was revolting to the modern conscience. 
But under all was the growing revolt of the modern 
mind and conscience against a barbaric teaching, a 
revolt that has been successful enough to clear the 
teachings from the minds of thoughtful and 
educated men and women.

It may also bo granted that people do not usually 
reject their religions beliefs at once. Few people 
are logical enough for that. And oven when they 
are logical enough, they often lack the strength 
to carry their convictions into action. Like the 
man who gave up the errors of the Church of Rome 
to embrace those of the Church of England, they 
exchange one form of religion for another. But 
even when this is the case, the texture of the 
religious belief is apt to become poorer and thinner, 
and while the ohange still keeps them within the 
borders of the religious world, it is bringing them a 
step nearer the complete rejection of all religion. 
Proof of this found in the Pastoral itself. Time was 
when it was declared that salvation was only to be 
found with this or that particular Church. Now, 
religious leaders are content to harp upon the “  funda
mental truths ” of religion, and to count all upon 
their side who profess some religion, no matter how 
vague and indefinite. But religions do not gain in 
strength by broadening. They are strongest when

they are most exclusive. Nor do the gods gain m 
power by becoming more abstract. Their power lies 
in their concreteness and in their doing a very 
concrete work. To spread them out, to enlarge them 
until they become the symbols of a mere abstract 
force, a kind-of-a-sort-of-a-something, like nothing in 
particular and doing nothing in particular, is to label 
them a negligible quantity. And people soon express 
this conclusion in their actions if not in their words.

And apart from these there are large numbers 
who, year by year, definitely and openly abandon all 
religion. What is to be said of these ? This class 
does not diminish, but increase. And it would 
increase still more rapidly were it not for the fact 
that owing to much of the social machinery being 
worked in the interest of religion, children often fall 
victims to snares from which their parents have 
escaped. But on this number the religious world 
makes no impression whatever. It may safely be 
said that a man who once rejeots religion, seldom! 
if ever, accepts it again. He cannot rid him
self of the knowledge he has acquired. Having 
once seen through the imposture he is secure. All 
that the utmost efforts of the Churohes can do is to 
save some from leaving their ranks. They are in a 
business where new customers cannot be obtained— 
save by breeding them—and so must make the most 
of what they have while they still deal with them. 
Often preachers comfort their hearers that their lost 
and lapsed members are not lost to Christianity! 
they have only joined some other churoh. But as 
all use this plea the comfort does not seem of a very 
solid description.

The residual fact is, that in spite of all that oan 
be done to prevent it, large numbers drift away from 
religion, and even though they do not actively 
oppose it, they cease to give it any support. It is 
urged that people need brighter and shorter services! 
better music and singing, that Churoh life must be 
made more attractive if it is to hold the people. All 
this may be true enough, but the necessity for these 
artificial stimulants should be anything but pleasing 
to the religious mind. Good, plain food is usually 
enough for a healthy appetite ; highly spiced dishes 
are just as usually the indication of a debilitated 
digestion. Of course, there are many who do not 
object to how a smoking concert, or a musical eve
ning, or a game of billiards is labelled, provided they 
get what they want. You may call it religious if 
you please, but it is not the label they are interested 
in. But it is a curious situation when the “  glorious 
gospel” has to play second fiddle to a Beries of enter
tainments, and when ministers solemnly warn one 
another that their addresses must be very brief, and 
that oven these brief addresses must be mainly 
concerned with things that are not really religions 
at all.

It is said that science, with all its advances, has 
not banished mystery from the universe, and this 
sense of scientific impotence leaves room for religion 
to flourish. But science knows no mysteries—only 
problems. It admits these, but it does not worship 
them—it studies them. It says, with Maeterlinck, 
“  We derive no greatness, sublimity, or depth from 
unceasingly fixing our thoughts on the infinite and 
the unknown.” And it induces the growth of a new 
frame of mind in presenoe of the unknown. Wher
ever our ancestors saw a mystery they perceived 
God. The unknown awakened their fear, and fear 
developed their religion. Science teaohes that 
rational fear, like rational hope, should be based on 
knowledge; and that where nothing is known, no 
reasonable cause exists for either hope or fear. I® 
presence of an unsolved problem the attitude 
religion is uninquiring worship; that of scienoe is 
keen-eyed investigation. One says, “  Here is a 
mystery, adore it ” ; the other says, “  Here is _a 
problem, study it.” Man is not made greater by his 
perception of the unknown, but by his utilisation ot 
the known. The important thing in relation to the 
unknown is the attitude we assume towards the 
known; and that, encouraged by science, is fatal t 
all religious pretensions.
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With the customary clerical inaccuracy, the 
astoral says that the existence of God is more 

Widely accepted as a postulate than ever. The truth 
™at never, at any stage of human thought, has 

be existence of God been more generally ignored 
nan it ig to-day. There is not a department of 
nman thought, in a civilised country, in which it 
as any vital force. All men completely ignore it in 

Practice, even though some may honor it in theory, 
i ^  really curious thing about the present situation 
8 this: once upon a time it was the ordinary man 

who saw God in nature ; the leader and thinker who 
®aw through the belief and recognised its hollowness. 

°w, it is the ordinary man who is oasting oil the 
°*lef in G°d> and the spinner of semi-metaphysical 
ubtleties who, in the name of science, professes to 
ind a God vvorking through natural processes. If 

. 8 is what the President of the Conference has in 
mind when he speaks of the existence of God being 
pnerally recognised, he is welcome to all the conso- 
ation he may get from the phenomenon. Those 

Who gauge the position more accurately will see here 
ittle more than the power of social prestige enlisting 
"he support of certain individuals, while the average 
^an with no axe to grind offers a truer index of the 
real tendencies of the time.

Of course, no one imagines that there will be any 
8ndden giving up of religious beliefs, in the manner 
"hat a town is surrendered to a besieging army. 
^GntaJ changes are not brought about in this manner. 
'*hat is much more likely to take place is a gradual 
ransference of the feelings generally associated with 

raligion to social objects and purposes. As a matter 
Tv, âĈ ’ We can already observe this in operation. 
.h0 humanising of religious doctrines is one of its 

SIgQ8. It is the dominance of social over religious 
considerations. The growing emphasis laid upon 
8°oial topics in the pulpit is another indication of 
the same thing. A feeling of responsibility towards 
°or fellows is taking the place of a feeling of respon- 
s'bility towards God. The comfort that the mediaeval 
saint found in solitary communion with fiotitious 
a°gols, the modern man finds in social intercourse 
With men and women. Heaven itself is fast becom- 
iQg an expanded and idealised human society, as God 
18 an idealised man. It is all a matter of develop
ment. The process may be slow, but, on the whole,it 18 sure. One cannot increase the sum of know-.  • ' « » V I  V / U W  V U U U V / U  A V J I  V U U V  U U U  U U U 1  L  U U V f  T | -

ledge in any direction without weakening the influ- 
°nco of supernaturalism. The perpetuity of religion 
h^ans the perpetuity of helplessness and ignorance, 
apd religious leaders may be left to estimate the 
Vitality of the one by the duration of the other.

C. Co iie n .

The Newest Teleology.

is exceedingly refreshing to find an eminent 
hivine naively confessing that “ the conception of an 
nnorigiaated First Cause is very difficult to grasp ” ; 
aQd ¡t ig more amusing still to meet with another 
Who grants that “ an unoaused Cause is incon
ceivable.” And yet these very divines aver that “ it 
m a logical necessity by which wo think of a First 
t'ause—a cause, therefore, not itself the effect of a 
Preceding cause.” It is quite true that the idea of a 
^ rat Cause necessarily excludes the possibility of 
*®8 being also an effect, and it is equally true that to 
aak what oaused the First Cause is equivalent to 
a88erting that the First is the Seoond; but the 
allacy involved in such reasoning is self-evident, 

-•be truth is that we are under no logical necessity 
0 think of a First Cause, the very idea of it being a 

gratuitous assumption. Even Sir Oliver Lodge, who 
18 at present the Church’s most valued asset, has 
repeatedly expressed his belief in the eternity of 
existence. In his Life and Matter (p. 101) he says :—

“ We may all fairly agree, I think, that whatever 
really and fundamentally exists, must, so far as bare 
existence is concerned, be independent of time. It may 
g° through many changes, and thus have a history;

that is to say, must have definite time-relations, so far 
as its changes are concerned; but it can hardly be 
thought of as either going out of existence, or as coming 
into existence, at any givon period, though it may com
pletely change its form and accidents.”

Sir Oliver’s statement is all the more valuable in 
that it comes from one who claims that soienoe is on 
the side of religion. The notion of the eternity of 
existence logically excludes that of a First Cause.

Now, does the abandonment of a First Cause 
imply the rejection of a Final Cause ? If existence 
is eternal and passes through endless changes, does 
it not follow that it oannot be thought of as con
sciously working towards a definite end? No form 
is permanent, and there is no hint of finality 
anywhere. “  Changs and decay in all around we 
see,” as tho hymn says, without the slightest 
suggestion of “ some far-off Divine event,” towards 
which the whole Creation moves. It was a deep and 
far-seeing wisdom that led Herbert Spencer to adopt 
the word “ evolution” as the best expression of his 
theory of the Universe ; and nothing is clearer than 
the fact that evolution does not inevitably mean 
development, or progress. Both development and 
progress are suggestive of a goal. We often speak 
of the evolution of the flower from the bud, or of the 
oak-tree from the acorn, as if the flower or the tree 
were a designed goal; but, in reality, both are but 
passing phases of the eternal process of change. 
The flower dissolves and the grand old oak dies. If 
goal there be its name is dissolution or death. What 
is beyond doubt, to the impartial student, is that 
there is no intelligible design peroeptible in the 
evolutionary process. It is true that every change 
is subject to law, and not a matter of chance; but 
there is no evidence whatever that the prooess is 
consciously aiming at anything at all, because every
thing comes and goes, appears and disappears. 
Buddha was absolutely right when he referred to 
impermanance as one of the three signs of every 
individual, god, animal, or man ; and what is true of 
the living is equally true of the not-living.

Of course, the theologians who are evolutionists 
still cling to what is called the argument from 
design. They frankly admit that, as elaborated by 
Paley, that argument has completely broken down, 
and gone the way of the special creation theory; 
but they claim to have so rooonstruoted it as to 
render it more telling than it ever was under tho 
old orthodoxy. Professor Peake, of the University 
of Manchester, for example, adduces the human eye, 
voice, and ear as instances of adaptation that “ seem 
to speak of purpose on a scale so vast, and betoken
ing an intelligence so profound, as to suggest very 
strongly that they aro due to a personal Creator of 
the wisest wisdom.” Here we have the prejudiced 
theologian in all hi3 glory. Even the eye is by no 
means a perfeot organ. Johannos Muller, the dis
tinguished German physiologist, said that “ its 
power of correction for aberration of light was 
poor,” while Helmholtz, confirmed by Professor 
Metchnikoff, asserted that the optical study of the 
eye brought complete disillusion. The words of this 
famous man of science aro so emphatio that they 
deserve to be quoted again and again :—

“  Nature seems to have packed this organ with 
mistakes, as if with the avowed purpose of destroying 
any possible foundation for the theory that organs are 
adapted to their environment.”

While recognising the truth of this statement, we 
have no desire to deny the existence in the Universe 
of many most beautiful adaptations. Nature abhors 
non-adaptation, and the penalty of those who aro 
afflicted with it is ruthless extinction. Our only 
contention is that natural adaptations are of so 
mixed a character that it is impossible to regard 
them as having been designed by an infinitely 
powerful and beneficent Being. The tsetze fly is 
extremely well adapted to suck a blood-parasite from 
a wild animal, where it is harmless, and then to drop 
it into the blood of a domesticated animal, or of a 
human being, where it invariably proves fatal. The 
sleeping-Bickness, caused by this blood-parasite, has
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killed some 800,000 persons in Uganda during the 
last ten years. Was the tsetze fly designed by a 
God of love ? Were the Californian poison-vine, 
which, lightly touched, produces eczema on the 
whole body, and the mucuna bean of Zambesia, 
whose spines, when trodden on, exude a powder of 
such skin-burning qualities that to relieve the agony 
the natives jump headlong into a crocodile-haunted 
river—were these brought into existence under the 
superintendence of a loving Heavenly Father ?

All this is perfectly familiar ground, and we need 
not linger on i t ; and the only excuse for going over 
it at all is the persistency with which the divines 
allege that adaptation proves design, and that design 
imples a designer, under whose infallible guidance 
the whole evolutionary process has been conducted. 
Let us examine this allegation from another point of 
view. This is one statement of i t :—

“ It is only when we put intelligence, working con
sciously towards a given end, into the process of Natural 
Selection and Evolution generally, that we have an 
explanation which covers the facts to be explained.”

The contention is that, from its very commence
ment, the process of evolution aimed at a clearly 
defined goal, always consciously in view, which was the 
production of man in the image and after the like
ness of God. This view implies that everything that 
is has had a beginning, except the Designer and 
Director. It is still held that at some point, called 
“  the beginning,” we are now permitted to put it as 
far back as we please, and in some manner—and this, 
too, is now to be settled by science—“ God created 
the heaven and the earth.” What for ? To be a fit 
home for man when he appeared. Now, mark, while 
the Universe has had a beginning, God has not. He 
has been in existence from all eternity, and it follows 
that from all eternity he was absolutely alone until 
he saw fit to create the stuff—the ether ocean, 
perhaps—out of which was slowly evolved the exist
ing Universe, culminating in man. Now, both the 
initial act of creation and the subsequent process of 
evolution were prompted by an unspeakable sense of 
loneliness which troubled the Divino Heart. God 
yearned ineffably for a friend and companion 
with whom he could live in sweetest fellowship. 
Now, the pseudo-scientific theology of to-day en
deavors to convince us that such a friend or compan
ion had to be made or produced, and that the process 
of making or producing him extended over a period 
of several hundred million years, and that when at 
last he did appear he turned out a lamentable disap
pointment. Just think of it. For countless ages 
God’s sole company was what we term dead or gross 
matter, in a state of constant flux. Then, some forty 
or fifty million years ago, life appeared. For a long 
time, between so-called dead and living matter there 
was scarcely any perceptible difference. Starting at 
the lowest rung of the ladder of life, God had to be 
satisfied with the slimy, sticky, organless monera; 
and as he ascended from rung to rung, he came 
across all sorts of living things, such as coral animals, 
worms, spiders, snails, insects, serpents, wolves, and 
tigers, all produced under his own perfect direction ; 
and as we think of this curious prooess the pseudo- 
scientifio divine says to us: “ That was God’s method 
of providing himself with a friend and companion.” 

Suoh is the newest doctrine of teleology. In spite 
of the active presence of a perfect Designer and 
Director, it is freely admitted that something went 
wrong, at some point, with the process of evolution. 
The goal aimed at was never reached. When man 
appeared he was anything but a worthy companion 
for the Supreme Being; he was a sinner doomed to 
perish for ever. There was in his constitution a 
taint, a virulent, rabid poison; and God was so dis
appointed that he repented having made him. As is 
well known, Christianity professes to be an infallible 
antidote for that fatal poison; and to become a 
Christian is tantamount to acknowledging God’s 
total failure as Designer and Director of the evolu
tionary process. The only sane conclusion is that the 
new argument from design is fully as irrational as the 
old, to say the least. The products of evolution are

such as to preclude the possibility of their being the 
fruit of conscious and purposive mind, mind itself 
being one of the products, rather than tire producing 
agent. Evolution is simply a series of unintellig0nti 
changes, working towards no intelligible end. One 
preaoher recently delivered a sermon, the object  ̂of 
which was to show that mankind—no, not mankind 
as such, but mankind cleansed in the blood of the 
Lamb, that is, Christians—are God’s most beautiful 
poems. We would so much like to see them. Are 
they confined in dark dungeons, invisible to the 
world ? Visible Christians are very much like other 
people. To call them poems is to damn the poet for 
ever. No, men are not a credit to any creator; they 
are but bubbles from the ethereal sea, and, like all 
bubbles, destined to burst and vanish out of sight. 
“ But,” someone objects, “ evolution has somehow 
produced Raphael’s Madonna, Beethoven’s Ninth 
Symphony, Newton’s Principia, and Goethe’s Faust. 
So it has; but it has also somehow produced Nero, 
Torquemada, Iago, Jaok the Ripper, and all the other 
villains whose horrible records darken the historio 
page. The world has had its vile as well as noble 
geniuses; and both are equally the products of
evoIution- j .  T. Lloyd.

The Utility of Praise and Blame.

A m o n g  the numerous psychological curiosities mani
fested in public discussion, one of the most amazing 
relates to the problem of the utility of praise and 
blame. The utterly illogical position is frequently 
advanced that the Daterminist has no rational justi
fication for praising anything or anybody. We are 
told that as man colleotively, like Mr. Pickwick on a 
certain celebrated, if embarrassing occasion, is en
tirely the creature of the force of circumstances, it 
is, therefore, the acme of absurdity to extol or depre
cate his good or evil deeds.

Before we decide to glorify or condemn, it is, of 
course, necessary to know why we disapprove of 
certain lines of human conduct, while regarding 
other courses of action with approval. Nevertheless, 
people in general rarely pause to consider why they 
almost instinctively regard some attributes or actions 
as good, while viewing opposite qualities or deeds a9 
evil. But when they do stop to consider they in- 
variably discover that all good actions and all good 
things are precisely those entities and energies which 
provide them with pleasurable sensations. On the 
other hand, all phenomena ranked as evil either 
directly or indireotly give rise to painful sensations- 
No normally balanced creature has ever really regar
ded pestilence or disease with favor. One never 
hears of good ailments or happy calamities, benefi
cent vices or consoling catastrophes. Conversely, 
no one has ever seen or heard of unhappy joy ot 
distressing kindness, unwholesome oleanliness or bad 
goodness. The adjective “ good ” is meaningless and 
absurd when applied to pain producing phenomena; 
the term “  evil ”  is equally ridiculous when associa
ted with sensations that minister to our happiness 
and health.

If we take an umbrella from its stand on a foo* 
night and find it the reverse of rainproof, or even 
worse, with one of its ribs in a state of fraoture, 
immediately pronounce it “ bad ” or something 
worse, as the case may be. A shockingly blunt 
carving knife, particularly in the presence of a keen 
appetite, may produce a grimace or possibly some 
horrid ejaculation. Our finest weather is that which 
is serene and beautiful; our had or indifferent 
weather is damp, dull, and doleful. Good weather 
raises the tone of the body and mind, thereby creat
ing agreeable sensations; bad weather lowers th0 
tone of the system, and is consequently productive 
of disagreeable feelings. And thus it is that when 
we appreciate the pleasant, and deprecate the un
pleasant, we are really praising or blaming the con
ditions whioh exalt or depress our states of con-
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sciousness. Nothing is known to ns with whioh we 
associate the quality of goodness, whioh does not 
immediately or ultimately yield us pleasure. In the 
same manner, all ill things, proximately or ultimately, 
lead to pain.

Comprehensively considered, our actions are ex
clusively self-regarding. Even the ultra - pious 
I aritau derives a certain satisfaction from his self- 
mortification. One outstanding feature of his morbid 
Pleasure quite conceivably consists in his much 
!?™P°°ned self-righteous superiority to other sinners. 
uoviou8ly, very widely different degrees of pleasure 
may co-exist in a complex social organism such as 
purs. Masses of our population undoubtedly delight 
ln vulgar, obscene, and commonplace exhibitions, 
each more sinfully atrocious than the other. A  
refined and thoughtful minority derive a higher 
Esthetic and emotional satisfaction in witnessing the 
upamatio representation of the masterpieces of 
Shakespeare, Ibsen, or Goethe. Many thousands 
revel in grossly inartistic picturos and post-cards, 
°pt other thousands enjoy the magnificent master- 
Pmces of a Turner, Dürer, or Meissonier. Those to 
v̂hom Mrs. Henry Wood and Marie Corelli represent 

rue high water mark of pro3e literature are on a 
somewhat lower plane to the more discriminating 
few who can appreciate the profundities and subtle- 
ties of George Meredith, the patiently depicted 
preations of George Eliot, or the old-world fatalistic 
j^essex pessimism of the all too sombre pages of 
■fuomas Hardy. The painful sensations experienced 
by the reader or spectator of the world’s tragio 
masterpieces, are more than compensated by the 
metier intellectual and emotional states they call 
mto existence.

Many who will assent to the foregoing proposi
tions very probably retain some faint and distant 
Remembrance of ephemeral pleasures which have 
ueen paid for in terms of headache, deranged liver, 
and other terrible things. But if any such sufferers 
8tiU abide in our pill-taking lftnd, the majority would, 
pffer a short meditation, take up the position that, 
lQ by far the larger number of instances, the abuse 
rather than the legitimate use of pleasure has led to a 
Arrowing repentance. It is almost invariably con
n e d  by those who may at times have drunk too 
deeply of the spirit, that the exalted sensations 
^hich denote intoxication weigh very lightly when 
balanced with the succeeding consciousness of 
misery and self-abasement. The same principle 
governs all other phenomena of this nature.

Some writers have preached—even Tennyson has 
defended—the doctrine of wild oats. It has been 
contended with great plausibility that, had the wild 
°at not been sown, the completest mental and moral 
stature might never have been reached. This seems 
fbe blaokest and most dismal pessimism. But even 
’ f a tiny minority do learn to profit from their 
experiences in the uncultivated oatfields, what is to 
Ro said of that greater number whose will power has 
“Oen enervated by the seductive glitters of the 
blossoming season ? In nine eases out of ten, what 
b^ght have been a glorious summer and golden 
aoturnn of life is blighted by the wild cereal sowings

a misspent spring. The feeling so deeply em
bedded in the social consciousness, that intemper- 
aQoe of all orders is evil, is the resultant of the 
al*»ost universal experience that the pleasures 
fo rd ed  are as ephemeral as a summer’s oloud, while 
J.be pains they engender leave their mark through 
. e- A further important racial consideration lies 
ln the fact that the seeds scattered in one generation 
^press their hereditary mark upon the innocent 
°lfspring of those that succeed.

The average Libertarian calmly contends that ho 
amne is justified in rebuking transgressors for their 
^ ns- He takes for granted the proposition that the 

oterminist has no suoh justification either from a 
^bgical or moral standpoint. He argues in effect: 
i ° Qr contention is that the human will is completely 
etermined by circumstances quite outside the con- 

. rolling influence of man. It therefore follows by 
10gioal necessity, that you are splendidly illogical in

condemning those human machines who travel on 
lines laid down by iron necessity for their earthly 
journeyings. The answer of the Determinist, how
ever, is clear and cogent. While fully realising that 
his conduct is determined by his hereditary heritage, 
conjoined with the influences wielded by his environ
ing circumstances, the facts of daily experience 
compel him to understand that he is incapable of 
withholding disapproval of unsooial aots. He, also, 
has been so fashioned by the giant forces of nature 
that he cannot help blaming the sinner for his sins. 
That noble social and religious reformer, the anti- 
Theistic Robert Owen, among his manifold services 
to human society, lent material aid in establishing 
sound secular schools. The story goes, and Bernard 
Shaw once told the story, that when one of the 
pupils was threatened with punishment for some 
class-room misdemeanor, this bright and promising 
boy informed the master that as all human acts are 
conditioned by uncontrollable ciroumstances, no 
ethical or logical right existed for the correction 
of a pupil's offence. The headmaster, who seems to 
have possessed a sense of humor as well as a philo
sophic mind, made the following reply: When boys 
misbehave, I cannot help my indignation; feeling 
indignant, I cannot help ordering your chastisement, 
and, in consequence, ohastised you must be in your 
own interest and to the advantage of all other 
inmates of this educational establishment, who 
cannot help profiting from their knowledge of your 
punishment.

Two distinct views of the ultimate bases of 
morality hold sway in the intellectual world. These 
views may be classified as the evolutionary or 
soientifio on the one side, and the theological and 
metaphysical or unscientific on the other. These 
theories are diametrically opposed, and no com
promise is logically possible. That the ethical or 
moral sense in man is the special gift of God is 
alleged by the theologians of all the creeds. Even 
at this time of day, representatives of super
naturalism assort that morality is the same 
yesterday, to-day, and for ever. The anthropological 
and other soientifio investigators, however, continue 
to trace the genesis of morals to rude beginnings in 
lower animal and human animal social groups. All 
the higher qualities extant in civilised societies are 
foreshadowed by the ant republics and the bee 
monarchies. And were we to apply the term 
“ moral” to the vegetable kingdom, those plants 
would be considered most moral that best succeeded 
in adjusting themselves to their environment. They 
would thus seoure the amplest range of growing and 
developing activity the incident forces rendered pos
sible. In a community of social inseots suoh as ants 
or bees, those social unitB are most moral whioh 
render the most efficient services to the community 
of which they are members. The term “  morality ” 
is utterly devoid of meaning when divorced from the 
practical benefits it confers on the family, tribe, 
clan, or state. The most upright citizen is he who 
is of greatest utility to himself and his neighbors; 
the most moral parents are those that most 
adequately guard and develop their offspring. 
Criminals, lunatics, or other dangerous or anti
social members of society must be restrained, cured, 
or reformed, because their uncontrolled actions are 
inimical to the stability—in other words, to the 
happiness—of the social structure, which is unfor
tunate and unhappy in containing them.

T. F. Palmer.

What can it profit any mortal to adopt locations and 
imaginations which do not correspond to fa c t ; which no 
sane mortal can deliberately adopt in his soul as true; 
which the most orthodox of mortals can only, and this after 
infinite essentially impious effort to put out the eyes of his 
mind, porsuado himself to “  beliovo that he belioves.”  Away 
with it, in the name of God, come out of it all true men 1— 
Carlyle.
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Acid Drops.

South Wales is inhabited by too many people who are full 
of religion and beer. The riots there during the railway 
strike were the worst in the whole country. The rioters did 
not fight for Trade Unionism but for loot. They were like 
the Scotchmen in a certain place, who not only kept the 
Sabbath but anything else they could lay hands on. They 
broke open shops and appropriated the contents, and their 
bigotry against Jews, in particular, was heightened by the 
fact that Jews’ shops are generally well supplied with valu
ables. Even after the strike was ovor the rioters continued 
operations, for it was too profitable to leave off in a hurry. 
At Tredegar, for instance, they had a rare innings several 
days (or rather nights) after the strike was declared “  off.” 
“  Towards nightfall the streets were thronged with people,” 
the Daily Chronicle report says, and “  the riotous section 
callously sang favorite Welsh hymn-tunes before commencing 
their work o f  ransacking business iiremises." But why 
“  callously ”  ? Tho rioters were bent on robbery, but thoy 
were going to give Jews the preference; and doesn’t that 
show a great respect for the Christian faith ? Surely tho 
singing of hymns was very appropriate.

The hymn-singing hooligans in South Wales kept on 
rioting and looting to tho very last possible moment. What 
heroes they were may bo seen from tho following incident. 
On the night of August 23 a crowd of them surged into 
Hanbury-road, Bargoed, and attacked tho premises of Mr. 
J. B. Barnett, a Jewish jeweller. They shattered his door 
and three windows, and were anticipating the delight of 
successful plunder, whon the man thoy were going to rob 
stood in the entranco to his shop with a gun in his hand 
and threatened to shoot the first man who ventured in. 
Nobody wanted to be the first man. One Jew, with a 
gun, meaning business, cowed the whole gang of Chris
tian thieves and bullies. They thought it prudent to pass 
on to another shop with a less dangerous man inside it.

It is a slander to say that the bond fide English working 
man is in favor of rioting and looting—oven when he is on 
striko. He himself would put down disorder if tho polico 
and tho troops were not tackling the job. The Justices of 
tho Peaco at Ebbw Valo hit upon a capital idea. They kept 
tho police and soldiers in the background and relied upon 
special constables. And the result is thus described :—

“  But what best preserved order at Ebbw Vale last night 
was the enrolment as special constables of some of the 
burliest navvies and colliers, who were so flattored by their 
badges and brief authority that thoy checked with crushing 
severity the slightest disposition to turbulence.”

This is a good “  wrinkle ”  for future uso.

One lesson of these strike scenes should be laid to heart. 
England, who sends out missionaries to tho woll-bohavod 
heathen, has within her own borders a largo hooligan popu
lation who delight in disorder, looting, and arson. Lot 
Lor attend to her own goths and vandals boforo trying to 
“  civilise ”  distant countries. Let her remember the maxim, 
“  Physician heal thyself.”

We stated our opinion at the outset that tho riotors in 
Liverpool, for instance, wore not the strikers but the city 
hooligans. This has been amply demonstrated since. Tho 
hooligans belonged, for the most part, to the districts where 
Catholics and Orangemen are in the habit of attacking each 
other in the name of Christ for the glory of God. It is 
significant, too, that they had an innings on tho very morning 
that the question of the 250 tramcar strikers was being 
settled. No doubt they regarded it as their last opportunity. 
That very morning, too, something happened at the Stipen
diary’s Court. Wo give it from the Daily Mirror :—

“  James Quin, described as a leader of tho Catholic 
Defence Association, was sentenced to six months at 
Liverpool to-day for threatening a policeman who was giving 
evidence.”

Liverpool folk will quite understand this. Probably 
others will see how it bears out our contention in this 
paragraph. ____

For some time tho bishops have been agitating for more 
clergymon to go out to the colonies to minister to tho 
religious needs of emigrants. The Bishop of London went 
so far as to say that if a number of his best men would 
volunteer, he would— go and see them off. Now a Birming
ham vicar suggests that violent hands should bo laid on one 
of tho archbishops and a round dozen bishops and they 
should be packed off, just to show people that the Church

is in earnest. Hear, hear! We would willingly support a 
movement for the encouragement of the emigration of 
bishops, and even of the inferior clergy. We might even be 
induced to go and see them off, and wish them a safe 
journey and a long stay. But we fancy a good way. 
perhaps the only way, that will lead to the emigration of 
this class, will be the establishment of a number of good 
livings abroad. Then they will begin to have a “ call 
from the Lord.

Another American lynching horror 1 The following is a. 
Central News telegram from New York, dated August 25

“  Another lynching affair ia reported this morning from 
Purcell, Oklahoma. A negro who was accused of an assault 
on a farmer’s wife was siezed by an infuriated mob of whites 
yesterday, bound to a stake, and burned to death in the main 
street of the town, in the presence of a great crowd of people- 
Men, women, and children alike climbed into automobiles 
and carriages drawn up in good positions for watching tbo 
dying agonies of the man, and greeted his screams with 
enthusiastic cheers.”

What a devilish scene 1 And in a country which boasts of 
its Christianity—whoso most popular President of late years 
had the lying impudence to call Thomas Paine a “  filthy 
little Atheist ” and which sonds out a crowd of missionaries 
to convert the heathen.

The black problem cost the United States a long civil war, 
with the loss of hundreds of thousands of lives and hundreds 
of millions of money. And the worst of it ia that the 
problem wasn’t settled. It has been growing bigger every 
year, with the growth of the negro population. We wonder 
if tho great Western Republic will find a statesman before it 
is too late. If not, it is certain that these lynchings wih 
create a state of things iu which tho black problem will have 
to be dealt with in tho midst of hell-fire. Yet black and 
white are both Christians. That is what ltabolais would 
call tho “  sanguinary sarcasm ”  of tho situation.

Maggie Papatura, guide and queen of tho White City a 
Maori village, and daughter of a line of chiefs stretching 
back for thirty-two generations, has boen interviewed by ® 
representative of tho Daily Chronicle. She admires a g°?d 
mauy things in England, but there aro some that she dis
likes. She was brought up as a Protestant Christian, but 
she appears to hanker after the “  beautiful Maori religion.

“ You ask me what there is that is not good—what there 
is that makes me still glad that I am a Maori ? I will tc 
you something that I was thinking about only this day,
I am always learning and thinking. I used to believe tha 
tho English were serious—too serious. I have come to fancy 
that they are not serious enough over a groat many imports'1 
things. Hliall I tell you what one of them is. It is love.

In England people laugh at love. They make jokes aboi}̂  
it. They think that when a boy and girl love one 
is something to smile about. I look around me in this Wh> 
City, and I see all sorts of young people ‘ flirting,’ as H.° 
call it. I go to a dinner party and I hoar marriages being 
discussed. ‘ Oh, yes, I love him well enough; but I love n 
money better! ’ that was a phrase that caught my ear on ’ 
the other day. It sent a shudder through my whole body-

As a Maori I cannot understand how it is that you ma 
light of this—tho most important thing in the life of every 
man and woman. With us, both love and marriage ar 
sacred things.”

What is the use of Christianising those Maories ? It woujd 
only degrade thorn. Thoy aro far bettor olf with their o 
religion of nature.

A married woman,”  tho Maori lady said, “  is with uf* 
moro holy than anything else in tho world.”  Excellent 1 
Iho Maoris should send ovor missionaries to preach that to 
Christian England.

Whon a Greek of ancient times mot a woman who wa« 
about to become a mother ho bont low and rovorontly salute“  
her. When a modern Englishman meets a woman in that 
state ho is very likoly to indulgo in more or less disreputable 
joking. Such is tho immenso improvement that Christianity 
has effected in tho morals and manners of mankind.

thc v found nrn.f ^ r  m,8Slona™» first went to Now Guinea 
of L v  i Pract,caI commumsn thero ; not tho communism
wanted* H* communism of good feeling. If a man 
and hit, ,11Û  just took it out of his neighbor’s hut, 
Thfirr, „  elHhi*or returned the compliment when necessary. 
otliBi- D,<? ^00r8 and they shut nothing away from each
inv«£ .k i • tho,,missionaries soon changed all that. The 
I i S,gn a convort of theirs was his possession of a
I, 1, U . communism of good fueling was displaced
by the selfish lust of proporty.
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The Maori lady drew a similar picture of the uncorrupted 
Maoris, much to the disadvantage of Christian England :—

“  Then there is the power of kindness, both in laws and in 
the home, which you don’t seem quite to understand. 
When, for instance, a girl or hoy is found doing wrong he 
or she is rarely punished, but, on the contrary, pitied and 
forgiven. And generally the offence never happens again. 
Theft we simply do not know, for the stranger is always 
welcome to what we can give him. He may take what he 
likes, and there is no word in our language either for 
‘ Please 1 or ‘ Thank you.’ To us it is natural to share our 
Roods. We have no locks, and in most cases no doors. 
The result is that there are no Maori poor and no 
unemployed.”

Human happiness at bottom is not a question of religion, 
Dor of legal jugglery, nor of social constructions; it is a 
question of good feeling ; and Christianity, which is the most 
^Ifish religion in the world, has always militated against it. 
■*ou cannot make a community of sharks or tigers—not even 
by offering them heaven and threatening them with hell.

The greatest boasters and biggest hypocrites on earth 
are the Christians. Listening to them, and believing them 
—as you might if you didn’t know them—you would 
conclude that all the Christians were moral people, and all 
the non - Christians immoral. Especially out in South 
Africa, where a colored native who looks at a white woman 
faust be shot as an intending assaulter. Sexually you would 
Wfer that the Christian whitos in South Africa were the very 
P'uk of purity—men and women alike, and that the natives 
'Were lustful devils. But the truth is far otherwise. Gener
ally speaking, the Christian whites have no regard at all for 
the honor of native girls. That is why native parents do all 
they can to prevent their daughters from going into domestic 
eoivico. Nor aro the native fomalos any more inclined to 
unmorality than whito females. Mr. Stanley Portal Hyatt, 

his Off the Main Track, just published, writes as
follows:—

“ Because I have written plainly of half-castes, I do not 
wish to imply that the native women are naturally immoral. 
Par from that. In the kraals the standard of morality is 
very much higher than amongst the whites in the townships, 
and in the average village it is by no means easy—in fact it is 
often impossible—for a white man to get possession of a 
native girl; but, unfortunately, it is always easy to secure 
one in tho neighborhood of the mission stations. The 
moment a native woman is taught to wear clothes, she 
seems to develop immoral tendencies, or it may be that 
those with such tendencies gravitate to the missions.”

^ko heathen natives, living their own lives uncorrupted by 
contact with the drinking, gambling, fornicating whito 
Christian settlers, aro more moral, in all the elementary 
Relationships of life than those who treat them with such 
haughty contempt. ____

Now that there is a lull in tho industrial warfare, the 
clergy aro oooing what capital thoy can mako out of it. The 
Bov. F. Meyer, secretary to tho Free Church Council, 
. mtended ” calling a general mooting of that body and 
issuing a special prayer— which would have been of groat 
help to both tho strikers and tho employers. In a sermon 
nolivorod directly after the aunouncomont of the close of the 
ra,lway strike, that gentleman solemnly remarked that it 
*as obvious—

‘ the Church could not take one side or the other in this 
grave dispute. It is her province to caro for the spiritual
interests of each party in the quarrel...... All she could do
was to save the rich man from avarice and the poor man
from violence...... to show each where there had been a
violation of Christian ethics and to announce the principles 
°f the kingdom of heaven, which alone could afford the basis 
of a just and permanent settlement.”

■*-kis i8 an th0 churches can do, according to Mr. Moyor, and 
We bopo all concerned will derive comfort from tho reverend 
Sentlemau’s llatulent utterances.

interests of all—particularly of those who keep the Church 
in funds. ____

We quite agree with Mr. Meyer that there had been 
a violation of Christian ethics in the recent strikes. For 
the Christian ethic is that servants, or slaves, are to be 
obedient to their masters, whether they be good or bad. 
They must bear their stripes patiently. If they are right
fully punished, they must submit; if they are wrongfully 
punished, they must also submit; and the more complete 
the submission the greater the glory. They must render 
obedience to the powers that be ; to resist them is to merit 
damnation. Certainly, there is no mistaking the New 
Testament teaching on this point, and we are surprised 
that Mr. Meyer, instead of intending to call a meeting of his 
Council, did not hasten to Liverpool, Manchester, and South 
Wales, and read the Christian ethic to the people on strike.

The Rev. Dr. Adenoy, referring to the strikes, says that— 
“ The inability of the Churches to render any direct 

service in the social crisis of the hour must be disconcerting
and disappointing...... They do not seem able to do anything
either as champions of justice, or as friends of the poor, or 
as impartial peacemakers. No doubt the principal reason 
why they do not attempt to interfere is that they know they 
are not wanted. Whole sections of the community would 
have no faith in them as mediators.”

The last sentenco is certainly true. But we fancy none of 
the clergy were anxious to interfere. Their safest policy is 
to mouth maudlin platitudes about love, and Christian 
charity, and brotherhood, which may mean anything and 
usually means nothing at all.

The latest “ find ” is a correspondence botween tho 
prophet Elisha, King Ahab, and Queen Jezebel. Wo hope 
it contains a proper reference to Elisha's want of thatch on 
his roof, and tho awful doom meted out to the unfortunately 
playful children who reminded him of it. But tho report is, 
perhaps, only kite-flying—to see what the public will stand.

Canon Hammond has been preaching on the Problem of 
Suffering at St. Austell, Cornwall, and his sermon is reported 
in the local Star. The reverend gentleman did not argue, as 
Borne theologians do, that pain and misery aro not pain and 
misery; ho admitted thero was far too much of them in this 
world, which made men ask serious questions about tho 
goodness of God. But tho answer to such quostions was 
very simple. “  God had made men and ho would take caro 
of them.”  This is tho solution of tho problem,— and it is 
certainly very simple. Tho reverend gentleman is right on 
that point. For tho rest, he talks out of his imagination, 
and not according to knowledge. How does he know that 
God made men? There is much more evidence that men 
mado God. And how doos he know that God will take caro 
of men. What care God does take of mon, supposing lie 
exists at all, is shown by tho awful evils that Canon 
Hammond himself admits and deplores. What reason— 
wo ropeat what reason— is there for supposing that God 
over will do better for mankind ? If this is tho best that 
God can do here and now, is it not illogical to believe that ho 
will do better olsewhoro and hereafter? Wo wish tho 
revorond gontloman would apply his real, instead of his 
professional, mind to these questions. Meanwhile wo make 
note of his confession that “  tho Churches aro in a bad 
stato ” and that “ religion seems to bo decaying.”

Paris— " infidol ”  Paris—has been in a fever of excitement 
over tho thoft of tho superb “  Mona Lisa ” of Leonardo da 
Vinci from tho Louvre. London— “ Christian ” London— 
would never get excited over such a thing as that. Such is 
the difference between bright artistic Paris and stodgy 
philistian London.

We would remind Mr. Meyer that if it is tho duty of the 
^kurch to save tke rich from avarice and tho poor from 
mlenco, ¡(¡8 failure has been complete and obvious, 
violence and avarice catch men as in a not ”  quito as 

_ to-day as when Lucretius wroto. Look at tho 
c tl8Han monoy-kings of tho world and at tho armed 
di*r^S ^ aroPe- Nor do wo quito understand Mr. Moyer's 
WiH Ct*0n' Avarico may bo as strong with tho non-ricli as 

th the rich. And violonco may be used by tho wealthy 
vj .w°k as by tho poor. Indeed, it may woll bo that the 
^oionee which takes advantage of tho poor man’s uocossi- 

8 18 far more socially disastrous than the violence which 
presses itself in throwing stones or breaking heads. The 
mago done by tho latter may be quickly and easily 
Paired. The damage done by tho former lives on in a 

fJâ lor.aksed and degraded population. But, as Mr. Moyer 
1,1 Is the duty of the Church to care for tho spiritual

A correspondent, whose name and address need not bo 
disclosed, asks our advice. He and his wife aro Free
thinkers, and have been so since 1883. His brothers aro 
Wosleyans. When he visits one of them, and Bible reading 
and prayers follow breakfast, what ought ho to do ? Should 
ho listen and kneel with tho members of the family present 
or not ? We have answered this correspondent by letter, as 
follows :—

“ D jcau Sin,—I cannot give personal advice. All I can say 
is that if I had a brother I should not join his family devo
tions when at his house, and should think him ill-conditioned 
if he expoctcd mo to.—Yours truly, G. W. F oote. "

This correspondence may be interesting, and porhaps useful, 
to other readers of this journal.

The inquest on Henry Norman Lamblo who was killed by 
lightning on Clapham Common rosulted in a verdict of
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“  Accidental death caused by a flash of lightning.”  “  A few 
years ago,”  the Coroner said, “  I  suppose the verdict would 
have been, 1 Death from the visitation of God.’ ”  The 
difference shows the progress of common sense and the 
decline of religious superstition.

The decline of religious superstition really means the 
decline of Christianity. The doctrine of Providence— of 
honest Providence; that is special Providence—is plainly 
taught in the New Testament, and is supported by the 
universal Christian practice of prayer. Those who argue 
that God does everything in general but nothing in particu
lar are simply playing fast and loose with their intellect or 
their conscience.

Catholics and Protestants hate each other pretty warmly 
still, but in former ages they used to curse and spit at each 
other like devils. The improvement in their bearing towards 
each other is not, however, due to anything in their faiths, 
but to the general progress of toleration and civility in the 
outside world. A good many people, not knowing this, are 
too apt to think that Protestants never persecute, and that 
Catholics have forgotten the way to and lost the inclination. 
But this is far from being true. Protestants have always 
persecuted to the full extent of their power ; their indulging 
in less of that luxury being due to their smaller opportuni
ties. And the Catholic Church is always the same. 
Wherever it has the power it still acts as it did in the 
past, and it always must act in that way, for its practices, 
however brutal and bloody, flow logically from its principles. 
Every throne would be filled by a Catholic king or queen if 
that Church had its way. If Great Britain were as full of 
Catholics as Ireland is, a Catholic ruler would soon be 
wearing King George’s crown. Just as Pope Pius V. issued 
a Bull dethroning Queen Elizabeth, so would Mr. Sarto 
(Taylor) who now dwells in the Vatican issue a Bull 
dethroning George V. if the oracle could now be worked in 
that fashion. Pope Pius V. in the aforesaid Bull declared 
that “  he hereby deprives the Queen of her pretended right 
to the kingdom, and of all dominion, dignity, and privilege 
whatsoever; and absolves all the nobles, subjects, and 
people of the kingdom, and whoever else have sworn to her, 
from their oath, and all duty whatsoever, in regard of 
dominion, fidelity, and obedience.”  In the same Bull the 
Pope laid it down that he, as Pope, was the boss of this 
planet:—

“  He that reigneth on high, to whom is given all power in 
heaven and in earth, hath committed the holy Catholic and 
Apostolic Church, out of which there is no salvation, to one 
alone on earth, namely, to Peter, Prince of the Apostles, and 
to the Roman pontiff, successor of Peter, to be governed 
with a plenitude of power: this one he hath constituted 
prince over all nations, and all kingdoms, that he might 
pluck up, destroy, dissipate, ruinate, plant and build.”

No wonder Baronins asserts that “  there can bo no doubt of 
it, but that the civil principality is subject to the sacer
dotal,”  and that “  God hath made the political government 
subject to the dominion of the spiritual Church ” — while 
Ballarmine affirms that “  by reason of the spiritual power 
the Pope, at least indirectly, hath a supremo power even in 
temporal matters.” These are the principles of the Catholic 
Church ; as they were of old they are now, and will continue 
to b e ; and they are quite inconsistent with the least 
freedom of thought, speech, or action on the part of the 
great bulk of mankind. All the freedom there is belongs to 
the Pope and his priests; the rest of the world have to take 
whatever liberty they are permitted to enjoy as a special 
favor at the hands of theso tyrants.

The Church Times Birmingham correspondent says that 
surprise has been expressed in that city that so little notice 
has been taken by the Church of the long-continued absence 
of rain. He says that once upon a time prayers invariably 
followed dry weather, and it impressed the people as a very 
real and opportune petition. He wonders whether the 
Church is becoming impressed by the idea that “ natural 
causes ” are outside the scope of spiritual influence. Well, 
some of the Churches did pray some six weeks before the 
drought broke up, but we presume the slowness of “  Provi
dence ’ ’ in responding did not encourago others to persovero. 
Prayers for rain were “  real ”  when people believed that tho 
state of the weather could be influenced by a crowd of 
people droning or howling their needs to God—who must 
have known what they needed before they spoke. But they 
became ridiculous as people became acquainted with the 
causes of meteorological phenomena. Besides, what the 
Churches should do, if their prayers are of any value, is to 
pray before a drought sets in, and so avoid its presence. To 
allow the country to bo parched up, and then pray, looks 
like reminding the Lord that he has been neglecting his 
business.

Bishop Gore has gone up higher—from Birmingham to 
Oxford. Higher, of course, means a higher “  screw.”  This 
right reverend father in God’s ascension (he may be arch
bishop some day) is a comical commentary on his exposition 
of the Sermon on the Mount; which, by the way, is now in 
a cheap edition, for working men.

Canon Charles Edward Brooke, vicar of St. John the 
Divine, Kennington, left £71,127. Blessed be ye poor 1

Another apostle of the “ poor carpenter of Nazareth ”  has 
gone— God knows where, but we can guess. Rev. George 
Stott, of Barnet, left £31,211. “ For their works do follow
them ” —but not their cash.

When the Protestants, in the fifteenth, sixteenth, and 
seventeenth centuries were busily engaged in opposing the 
pretensions of Rome, they did not scruple to use tho most 
trenchant language, and they told tho plain truth, as they 
saw it, sj^rat the “  great lying Church.”  We were looking 
the other day at the Preface by Archbishop Tillotson to 
Barrow’s great Treatise of the Pope's Supremacy. He called 
the Pope's supremacy “ not only an indefensible, but 
an impudent cause, as ever was undertaken by learned 
pens.” This was followed by a statement which is 
not wholly true, but contains enough truth to 
make it remarkable. “  And nothing,” Tillotson says, 
“  could have kept it so long from becoming ridi
culous in the judgment of mankind, but its being 
so strongly supported by a worldly interest.” True as this 
is, Tillotson would not have said it if he had reflected 
sufficiently on the use to which it might be put by 
“ heretics ” who were farther from the Romish Church than 
he was himself. It is just as true that Protestant doctrines 
would also have become ridiculous in the judgment of man
kind, but for their being so strongly supported by a worldly 
interest. Money and social privilege are the chief supports 
of Protestant Christianity. Thoy are, indeed, the chief 
supports of ovory form of Christianity. Tho fact will be 
denied with indignation; and some superfine Freethinkers 
will object to crediting tho Churches with improper motives; 
but fact is fact, and truth is truth, and Tillotson’s charge 
against the Church of Rome is equally to bo pressed against 
the Church of England.

Three laborers were fined £1 each at Harlow in Essex for 
stealing a few apples. Tho sentence looks heavy. But wo 
must remember that stoaling a few apples led to the fall 
of the whole human race. It is not a crime to bo encouraged.

Tho papers are making a fuss about the appearance of a 
Viscount in tho Gaiety Theatre chorus. What a chance the 
yellow press missed by not being published in Palestine 
when “ god ”  workod at a carpenter’s bench 1

For some weeks a series of articles has boon appearing in 
the Guardian on the question of miracles. As is to bo 
expected, the articles are very solemn, vory learned, and 
quite wide of the mark. Tho writers all argue as though 
tho belief in tho miraculous were a question of evidence, or 
of what consoquoncos will follow to Christianity if miracles 
are given up. As a mattor of fact, miracles are not accepted 
because of tho evidenco produced in their favor, and they 
are not usually rejected because of the evidenco producod 
against them. It is a question of social or physiological 
development. Pooplo aro not roasoned into believing 1“  
fairies and witches, and they aro not reasoned out of believ
ing in them. Belief in such things is quite incredible at 
one stage of montal development, and equally impossible at 
another stage. So with the belief in miracles. This i® 
simply the other side of an inadequate conception of natural 
causation. It bolongs to a frame of mind to which all things 
aro possiblo, because little or nothing is certain. As know
ledge grows possibility narrows, and to the mind that has 
adequately realised tho fact that all that is is tho result of 
all that has been, that identical conditions produce identical 
consequences, and that identical consequences aro tho pr°‘ 
duct of identical conditions, there is no need to argue about 
miracles—they aro simply impossible.

A safe prophecy. “  Old Moore ”  for Docombor, 191-1: 
“  For weal or woe another yoar will soon bo born.”

A now publication entitled Where is Heaven ? is dedicatod 
to elderly people who “ feel that they are drawing near the 
close of their earthly career.” What about the elderly 
people who seek “  life eternal ”  by the “ pit ”  entrance ?

There is balm in Gilead—in spite of the drought and the 
strikes and doar milk and short water. Compensation *s . a 
hand for all our woes. The Rev. A. J. Waldron is preparing 
a reply to Haeckel’s Riddle of the Universe.
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Mr. Foote’s Engagements.

October 1 , 8, 15, Queen’s Hall, London ; 22, Birmingham Town 
Hall; 29, Liverpool.

November 5, Leicester; 12, Manchester; 19 and 26, Queen’s 
Hall, London.

To Correspondents.

The four Sunday evening lectures at Stratford Town Hall 
in November will be delivered by Mr. Coben, Mr. Lloyd, and 
Miss Kough. Mr. Foote has found it impossible to take even 
one lecture of this course. It was made up after bis dates 
were fixed for Queen’s Hall, which, of course, has a prior 
claim on his attention, if only on account of the heavy 
expenses there. Mr. Foote much regrets th is; for he likes 
lecturing in the Stratford Town Hall, where he is always 
greeted by a large, appreciative, and even enthusiastic audi
ence. Perhaps he may pay Stratford a visit in the early 
spring. __

such

President' s H onorarium F und, 1911.—Previously acknowledged 
£285 14s. 93. Received since:—C. J., £2 ; R. E., 10s.

J-Hk V ance T estimonial F und. —  Previously acknowledged, 
*126 3s. 6d. Received since :—C. J., 10s. ; A. E. Hickling, 
f a- 1 J. T. Griffiths. 2s. 6d. ; T. S. (Wimbledon). 2s. ; J. de B. 
Jo- Africa), £ 2 ; Richard Green, £ 1 ; Lover of Justice, 3s.; 
« .  Butt 2s., Goddard 2s. (per J. Burrell) ; S. H., 5s.

L. J.-_lt arrived safely. Thanks. But wouldn’t it be better to 
register when you omit name and address ?

■ T- G riffiths.—Our reply must have miscarried. We have 
credited the amount to the Vance Testimonial—the other 
matter being behind date now. Hope that will be satisfactory.
. de B. (S. Africa).—Glad you give Miss Vance the preference. 
The President’s Fund can wait a bit. The year isn't out yet. 
We wish you health and good fortune.

IhcHARD G reen.—Glad to hear that you and your wife have both 
such pleasant memories of Miss Vance, and that you both 
think “  she deserves all that the party can do for her, and 
more.” Shall be happy to see and speak with you at the 
Bradlaugh Dinner. We note your appreciation of “ God and 
the Strikers.”
• Burke.—The matter shall have attention. Thanks. But we 
chall never overtake the last Christian lie—a3 long as there are 
Christians.
°IER of J ustice (Malay P.).—We have put the balance to the 
)'ance Testimonial, which is nearest our heart at present. 

q Crder passed over.
’ ■*-*•—You owe us no apology. Yours is an interesting letter— 

ud wo had much rather you thought for yourself (as you do) 
than played the echo to our utterances. We will deal shortly 
Wlth some of the points you raise.
■ Stewart.—Pleased to hear the Edmonton Branch had 
an 11 enjoyable and successful ”  excursion.

H echt.—Our reference to the Tottenham Hospital’s refusal 
m take the “ charity ” part of profits from the Sunday Picture 
“ bows was based upon what appeared in the newspapers, 
■•■here was nothing exceptional in it. Other hospitals, under 
orthodox management, have done the same thing. The 
"ospital Sunday Collection Committee has passed a resolution 
m favor of that policy. Your suggestion as to an article (it 
^ould have to be a long one) from our own pen on Hospitals 

J Pre Christian times shall be considered.
J  W. Oerder.— Passed over to shop manager.

B all.—Much obliged for cuttings.
® Secular Society, L imited, office is at 2 Newcastle-stroet, 

j  arringdon-street, E.C.
Jf National Secular S ociety’ s office is at 2 Newcastlo-street, 

tyJ^ngdon-street. E.C.
w'tv,^ 6 serv‘oea of the National Secular Society in connection 

dh Secular Burial Services aro required, all communications 
Iie °Ul̂  k° addressed to the secretary, Miss E. M. Vance.

2Tf jRH *or t*le Editor of the Freethinker should bo addressed to 
^^castle-street, Farringdon-street, E.C. 

strDSf  N otices must reach 2 Newcastle-streot, Farringdon- 
insert d^'C’ ’ ^  firali Poat ^'U0â ay' or they will not bo

Baij,,.
ma v  W" °  sencl ua newspapers would enhance the favor by 

0 rking the passagos to whioh they wish us to call attention, 
p. aa for literature should be sent to the Manager of the 
ansn08r Bress, 2 Newcastle-stroet, Farringdon-street, E.C., 

Bee,, ” 0i B̂a Editor.
to r  rem'Uing for literature by stamps aro specially requested 

■Bre halfPennV *tamps.
oQ5 ree thinker will be forwarded diroot from tho publishing 
l0nOe- P°Bt free, at the following rates, prepaid:—One year, 

• "d .; half year, 5s. 3d. ; three months, 2s. 8d.

London “  saints ”  will bear in mind that the next “  social ” 
under the auspices of the N. S. S. Executive takes place at 
Anderton’s Hotel, Fleet-street, on Thursday evening, Oct. 5. 
There will be the usual program of music, dancing, and a 
brief address by tho President. And possibly tho presenta
tion of the Testimonial to Miss Vance.

The Brockwell Park N. S. S. Demonstration took place on 
Sunday and was a gratifying success. Mr. Wilson more 
than kept his promise to provide a platform in the shape of 
a brake with a pair of horses, for ho put on four handsome 
creatures, and his son acted as driver. This evening (Sept. 3) 
at 5.30 sharp—as the park closes early now—there will be 
another demonstration in Victoria Park, the speakers being 
Messrs. Cohen, Moss, Davies, and Heaford. South London 
“  saints ” will, of course, rally round the platform and bring 
a lot of their friends.

The Liverpool Branch picnic was postponed on account of 
the strike. It takes place to-day (Sept. 3), the destination being 
Eastham. Tickets, including lunch and tea, 3s. each. The 
party meets at the Liverpool landing-stage at 10,45 a.m. 
Local “ saints ” are heartily invited.

Mr. Richard Greon, whose namo appears elsewhere in this 
weok’s Freethinker, is an ex-Mayor of King’s Lynn. He 
was olected in spite of his avowed Freethought, having won 
tho respect and good will of his fellow-citizens. Of course 
he broke the rule of attending “  divine service ”  officially. 
But it was known that ho would do this beforehand.

Tho Portuguese Assembly has elected Senhor Manoel 
Arriaga as the first constitutional President of the Republic. 
His affirmation in accepting tho post contrasts, in its sense 
and simplicity, with tho coronation oaths of Europoan 
monarchs. Here it is in fu ll:—

“ I undertake solemnly on my honor to maintain and 
observe with loyalty and fidelity the Constitution of the 
Republic, to fulfil the laws, promote the welfare of tho 
nation, and uphold and defend the integrity and indepen
dence of the Portuguese fatherland.”

Tho President appoars to bo respected by all parties, and is 
known as a sound Republican, who forfeited a family fortune 
long ago by fidelity to his advanced convictions.

Dr. Braga and his Ministry now disappoar from tho scone. 
They havo govornod Portugal for ton months under an 
inevitable Dictatorship, during which time they mado all 
necessary arrangements for tho advent of tho Constitutional 
Republic, to which they havo handed over tho roins of 
power. The good work they have done in thoso ten months 
is summarised by tho Lisbon correspondent of tho Daily 
N ew s:—

“  It abolished the old House of Peers; nationalised most 
of the Royal palaces and land property; abrogated all 
executional legislation ; decreed (within the limits exacted 
by tho precarious political situation) the liberty of the Press 
and the right of public meeting; granted a new law of 
divorce and a weekly day of rest; and instituted secular 
education in all State-supported schools.”

That is how Freethinkers and Humanitarians labor for the 
good of the nation.

Sugar Plums.

the thri Weo'£’s. Freethinker will contain an advertisomont of 
ih o 0t 8P°c'a'l lectures with which Mr. Footo is to open, 
Qu0ot, .J A ’ now C(>urao of Sunday evening lectures at 

u 8 (Minor) Hall.

HoHjqj ScyPtivo report of tho Bradlaugh Dinner at tho 
aPpear ' NoHtaurant on Wodnesday, Septombor 27, will 
^B atin? following weok’s Freethinker, together with a 
speech reP°rt of Mr. Foote's (tho chairman’s) spocial 
^tadlau°h *Bo life, achievements, and charactor of Charles

Dr. Braga will live in history. His ability and integrity 
have been of the greatest service to the rationalised Govern
ment of Portugal. He stopped into tho broach when every
thing was in disorder and the position he cheerfully acceptod 
was full of peril. It is largely, if not mainly, to his intellect 
and character that tho Portuguese Republic is now success
fully established. Tho simple, earnest, modost scholar, 
believing more in education and tho growth of ideas than in 
anything else, accoptod powor and responsibility for the sake 
of his country. His record still unblemished, he stops down 
from the pcdostal he did not seek and did not desire, and 
leaves his country in possession of tho splendid fruits of his 
heroic labors. No lover of God—for he is an Atheist, but a 
lovor of his follow men, he has shown (as Ferrer did in 
Spain) with what noble serenity Atheists can face the 
heaviest tasks and the sternest duties.
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Ruskin’s Christianity.

B u s k in ’ s Christianity was of a type which is gradu 
ally sucking orthodoxy from the Church, and is 
slowly draining away its heart-blood. Simultaneously 
those two processes are working ; and, perhaps, could 
we but fathom the minds of those whose Christian 
heterodoxy is responsible for the attempts to cor 
relate Christianity with social progress, and could 
we but distinguish the teachings of the greater 
minds that prompted the smaller to such endeavor, 
John Raskin’s teachings, we might find, are not 
the least powerful. No doubt Buskin would have 
unhesitatingly denied the title, Anti-Christian. Yet 
his concepts of Christianity were not those of pro 
fessional Christians, nor was his attitude towards 
what is nioely called Christian duty suoh as to bring 
forth commendatory appreciation from Christ’s 
modern apostles. He spoke more forcibly than 
sympathetically of their methods. He scathingly 
mocked their hypocrisy and canting humbug. He 
sarcastically questioned their belauded sincerity of 
purpose. He condemned them in words, quoted 
from their Holy Fetish, that sound rich and vibrant 
in the Freethinker’s ears. And he denounced in un
equivocal language the industrial system, hitherto 
so carefully forgotten by Christian leeches, from 
which they derive their leisure, and happiness, and 
oomfort, soothing, the while, their unsuffering souls, 
in sight of social misery, by the sweet reflection, 
“  Blessed are the poor.” Buskin, in faot, was near 
to the portals of Freethought. He was a Deist with 
a Humanists' heart.

Perhaps, were the question asked—was Baskin 
really a Christian ?—it might be answered in the 
peculiarly evasive way generally adopted by Chris
tians, when their beliefs are assailed. It might be 
said that the Christianity attacked by Buskin was 
not the real Christianity : it was the false, shallow, 
superficial. The reply is characteristic. To-day it 
is the only loophole of escape, but escape from one 
dilemma into another. In the endeavor to net all 
the grand intellects that have increased our wisdom, 
Christians tell us that these men simply destroyed 
the impurities of Christianity; that they fought 
valiantly against intruding influences; that they 
attacked the worldly injected falseness, while re
maining devotees of the true Christianity, and loving 
its intrinsic beauty. It would be difficult to get a 
concensus of satisfactory opinion at the present 
time, or at any time, as to what differentiated 
true Christianity from false. Oppressed by the 
gathering necessity of sooial reform, many 
religious officials, it is true, would have no hesita
tion in defining, in their opinion, the true and the 
false. Bat their number is comparatively small, 
although the seeds they have sown are growing so 
strongly that the reply to our question could be 
looked upon as inevitable. Bat it leads to some 
curious conclusions, to escape which would tax all 
the subtle seductions of the acutest Christian apo
logist. The reply infers that, up to the present 
epooh, all Christianity has been of the false type. 
It also means that only to-day have students of 
Christ’s teachings discovered the real significance 
of them; which is certainly an excellently effective 
way of disposing of all the interpretative erudition 
of past times. And it serves to throw a wonderfully 
suggestive side-light on a feat that probably eclipses 
all others referred to in the Holy Scriptures.

Christ came to the earth two thousand years ago 
to teach us of to day, and not, as it is generally sus
pected, to teach the people who congregated to hear 
him, and the millions who, after his death, were 
taught by his pupils. Daring all those centuries the 
seeds have lain asleep in the dark earth of the 
human intellect. Only now are they sufficiently 
ripe to spring up into the sunlight of true interpre
tation. Hence it also follows that Christ’s teachings 
were not really understood by tbe people whom he 
addressed; that he was, in truth, deluding them, 
filling their minds with unintelligibilities, and their

hearts with misty hopes. Christ is convicted of the 
foolishness of teaching, by proxy, people especially 
elected, who were to live two thousand years after 
his death—convicted, too, by his own sycophants.

Christianity exists only in its concepts. It is 
solely a bundle of concepts; and when we find a 
man attacking, or ridiculing, or contradicting their 
asserted truths, we must pnt him amongst those 
who are anti-Christians. Buskin, in this respeot, 
although he did not deny Christ's divinity, certainly 
denied the righteousness of many of the distinguish
ing and essential characteristics of Christianity- 
He knew, as we know, that the bundle of concepts 
could easily be loosened or tightened according to 
the needs of the moment. Its contents could easily 
be re-shuffled. The items could be renewed or re
garnished when they were becoming thin or lustre
less. But the bundle invariably remained the sam® 
in character. The same respect was lavished upon 
i t ; the same systematic protection given to i t ; the 
same veneration demanded for it and accorded to it! 
and the same bigotry and ignorance always snr- 
rounded it.

Buskin’s estimate of the hypocrisy of an audience 
composed, in the main, of Christians, was an aoote 
and irrefragable one. Notwithstanding the osten
tatious emphasis laid upon a semblance of Christian 
practice, he recognised that such was purely nega
tive. When it came to obeying the supposed com
mands of their Lord and Master, Christians proven 
their religion to be no more than nominal. I" 
requires, therefore, no reasoned argumont of actual 
facts to show how far remote morality is from reli
gion. The mental figment that Christianity has 
been outstandingly responsible for all human a ‘̂ 
vancement during the last few centuries receives it0 
death-blow from the mouths of Christians them
selves when they are forced to admit that God’s com
mands are impracticable. That an impossibility can 
have influenced in any way the characters ana 
oonduot of those who merely regarded the words 
with awe and reverence, because of the notion Chris’' 
said them, is too depthloss a foundation on which to 
place reliance. These ideas seem to shine through 
Buskin’s words when he says :—

“  For if you addross any average modern Euglmk 
company as believing in an Eternal life, and endoavo 
to draw any conclusions, from this assumed belief, as { 
their present business, they will forthwith tell you tb®
‘ what you say is very beautiful, but it is not practica1- 
If, on the contrary, you frankly address them as un
believers in Eternal life, and try to draw any consO" 
quonces from that unbelief,—they immediately hold y° 
for an accursed porson, and shako off the dust fr° 
their foot at you.”  ,

A nd, again , w hen  he refers to  th ose w ho believe th» 
the B ib le  con ta in s th eir  C ip ta in ’ s o r d e r s :—

“ To these, if to any, I once had hope of addressing 
with acceptance, words which insisted on the guM 0 
pride, and the futility of avarice; from these, if fr° 
any, I once expected ratification of a political economy’ 
which asserted that the life was more than the me®•’ 
and the body more than raiment; and these, it 0lĴ  
seemed to mo, I might ask, without accusation 
fanaticism, not merely in doctrine of the lips, but in t 
bestowal of their heart’s treasure, to separate the 
solves from the crowd of whom it is written, ‘ after 
these things do the Gentiles seek.’ ”

But Raskin, since then, had discovered that Chi'10 
tianity consisted merely of mouthings; that it , 
no farther from the lips than to the ears; tb 
belief was no more than mental miasma. He 081, 
Christianic belief-contradiction in activity all arou . 
him. He saw it evidenced in every shape and foj1®’
and the conviction of tho Christian, however dog
matically and conclusively expressed, was, to hi0̂  
belief grown to vegetation, or weeds, having 
flowers, and choking up the ground in which t 
grew. He s a y s dor

“  I know few Christians so convinced of the s^appier
of the rooms in thoir Father’s house, as to tb»uwhen their friends are called to these mansions, 
they would have boen if tho Queen had sont for f.0 
to live at court: nor has tho Church’s ardent1 d®B1(U)9r 
depart, and be with Christ ’ over cured it of tho #iui,
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habit of putting on mourniDg for every person sum
moned to such departure.”

And the futility of the religions convictions of the 
Christian to keep character clean and conduct pure, 
Ruskin shows in the words:—

“ Nor is human conduct likely, in every case, to be 
purer, under the conviction that all its evil may in a 
moment be pardoned, and all its wrong-doing in a 
moment redeemed; and that the sigh of repentance, 
that purges the guilt of the past, will waft the soul into 
a felicity which forgets its pain,—than it may be under 
the sterner, and to many not unwise minds, more 
probable apprehension, that 1 what a man soweth that 
shall he also reap,’— or others reap,— when he, the living 
seed of the pestilence, walketh no more in darkness, but 
lies down therein.”

Raskin seemed tenaciously to cling to the ideas of 
Cod and Christ. Yet we cannot but conclude his 
beliefs in their saving power were considerably 
attenuated, or spiritualised. He oalled upon the 
forking man to save himself by getting rid of his 
ignorance ; by becoming, in his dealings with his 
fellow-worker, thoroughly honest and straightfor
ward ; by giving right hand to right hand, and 
standing shoulder to shoulder. There was no advice 
to believe in Christ, and all would be well. Nor did 
be deem it necessary, as we have seen, to worship 
Cod before that standard of character could be 
obtained, wherewith to win the world.
. It is often said that, when a person loses his faith 
Í?. God, he turns to Man. Oftener it happens, I 
hmk, that we turn to Man first, and the sight of his 

Manifold preventible misery makes us examine our 
Puerile beliefs. In the face of man’s unhappiness 
Cod’s power is a mocking delusion. Before the 
otality of human wretchedness we stand sorrowful 

and Bilent. God’s attributed goodness, and justice, 
and fatherliness were qualities seen only through 
onoe colored glasses. His love, that we once thought 
he interpenetrative and indestructible elixir of all 
lfe, we see as a picture painted in diaphaneous 
oiors on the black background of our ignorance and 

aPathy. When Man comes into our minds God 
ueparts. The development of Man-love means the 
ex.tinction °I God-love. There is no room in our 
jhinds for a reliable conviction of a divine Savior 
eaido the knowledge of man’s many needs ; and the 
0hef in an all-wise Father is an unsatisfactory anti- 
bj¡e to the sorrows of man. Such a change was, I 
bink, working in Buskin. He had not renounced 
18 faith in the existence of a God ; but it had un- 
°ubtedly become, in its expression, much changed 
haer the stress and strain of Humanitarian influ- 
bces. And we find him saying, in words that cut 

, arpiy an¿ deeply into the very heart of the strong- 
® °I all religion, as we know it, the heart that is 

r 6 0Qly resisting power to attack, and, as ministers 
tia°^n 8̂G’ °bly hope of the survival of Chris- 

nR y: the gathering together to praise the Lord:—
“  Neither is singing Bongs about God, serving God. 

It is enjoying ourselvos, if it’s anything ; most probably 
*t is nothing : but if it’s anything, it is serving our- 
selves, not God. And yet we are impudent enough to 
°all our beggings and chauntings, ‘ Divine Servico ’ : we 
say « ti Divine Service ”  will be “  performed ”  ’ (that’s 
ou* word— the form of it gone through) ‘ at cloven 
“ ’clock.’ ”

bb then how bitterly come the words, summing up 
^J^hole attitude of Christians, “  As much charity
gi ohoose, but no justice!’ ’ The sting of the 
no6e*'hinker is in them, as if the speaker could find 
rj exPreasion for his disgust at the wholesale false- 
ia f8 an  ̂hypocrisy of his Christian hearers. And it 
rjng?® *he very gates of Freethought that wo hear

“ Go justice to your brother (you can do that, whether 
you love him or not), and you will como to love him.

u“ do injustice to him, because you don’t love h im ; 
and you wJU come to hato him.”

‘ Christian Justice has been strangely muto, and 
cemingly blind ; and, if not blind, decrepit, this many 

kQt* df y ----- ”
*i kS w^en Justice comes to issue her commands 

Christian reveals the uselessness of his

Christianity, and the shallowness of his professed 
and belauded brotherly love, and the condemnable 
hypocrisy these breed. It is easy being Christianic, 
but it is difficult, seemingly, for the Christian, being 
just. It is easy to profess admiration for Christ’s 
life and teaching; but, for the Christian, the voice 
of Justice sounds too far away to be sure that Justice 
is serious. Buskin knew this; and he imagines the 
Christian answer to the commands that Bound more 
phantastic than serious, and less serious than non
sensical, in the Christian’s ears. He says :—

“  And you answer, of course, th a t1 you don’t, because 
everybody ought to remain content in the position in 
which Providence has placed them.’ Ah, my friends, 
that’s the gist of the whole question. Did Providenco 
put them in that position, or did you ? You knock a 
man into the ditch, and then tell him to remain content 
in the ‘ position in which Providence has placed him.’ 
That’s modern Christianity. You say— 1 We did not 
knock him into the ditch.’ How do you know what you 
have done, or are doing ? That's what we have all got 
to know, and what wo shall never know, until the 
question with us, every morning, is, not how to do tho 
gainful thing, but how to do the just thing; nor until 
we are at least so far on the way to being Christian, as 
to have understood the maxim of the poor half-way 
Mahometan, ‘ One hour in the execution of justice is 
worth seventy years of prayer.’ ”

The man-love in Buskin had vaporised the God- 
love. His heart lay nearer to the heart of man than 
to the bosom of Christ. Thus it is we find him so far 
separated from the teachers of Christianity. Leave 
God alone to take care of himself; he is able to do 
that surely (Buskin seems to suggest), and attend to 
man. Do the justice from whioh, hitherto, you have 
been for so long alienated, and to which you have 
been blind and deaf. But they eay, Praise God ; he 
will be just. Buskin lays the emphasis upon the 
immediate need for Man-Servico, knowing that every 
hour spent with God is stolen from man. They 
assert the essentiality of being in God’s company in 
God’s house, and forgetting man and the world. 
Buskin considered the real servico to be tho up
rooting of weeds ; whilo they nourish the woeds with 
the manuro of an evil charity. He believed the 
kingdom of God would come to u s ; but only by our 
own labors. They believe they go to it. Lugubrious 
solemnity, to them, is the true attitude in which to 
approach their God; but Buskin says :—

“  You hear much of conversion nowadays; but people 
always seem to think they have got to be made wretched 
by conversion,— to be converted to long faces. No, 
friends, you have got to be converted to short ones ; you 
have to repent into delight and delightsomeness.”

Christians are unanimous in the desire to decorate, 
and to make comfortable, and to beautify their 
houses of God, and are lavish in their expenditure 
for that purpose; but Buskin demands that the 
houses of the people, and the factories and other 
places in which they toil, day after day, shall be 
made comfortable and beautiful. The houses of 
man should have prior claim to the houses of God. 
He says:—

“  I would havo you feel, what careless, what constant, 
what infectious sin thcro is in all modes of thought, 
whereby, in calling your churches only ‘ holy,’ you call 
your hearths and homes profane.”

To the Christian even of to-day, of whatever deno
mination, sin is inherent: it is part and parcel of 
our natures; and can only be eradicated success
fully by coming to Christ and living our lives with 
him. But Baskin knew that “ human nature is a 
noble and beautiful thing; not a foul nor base 
thing.”

“  All the sin of man,” ho says, “  I esteem as their 
disease, not their nature ; as a folly which may be pre
vented, not as a necessity which must be accepted.”

What has God to do with our heroio actions or our 
base actions ? If God moves a man to do a noble 
deed then that man is only the agent, irresponsible 
and powerless to overweigh God’s command. That 
religion and its figurehead, God, are abstractions, 
Buskin seems to bint when he tells us that, when 
the captain of a sinking ship stays on board with



572 THE FREETHINKER September 8, 1911

his passengers, to die with them, “ he does not do 
it from any religious motive—from any hope of 
reward, or any fear of punishment ; he does it 
because he is a man.”

The glimmerings of the holy candle light had not 
quite faded away from Buskin’s mind; but the 
withering contempt of his words is as a cold, fresh 
breeze rushing through the temple corridors, breaking 
the sickliness of the heated, incense-laden atmo
sphere, bringing a breath of purity from the wide, 
open, clear spaces of life and thought into restric
tion and gloom. His rigorously keen condemnation 
of the human moths fluttering around the dying 
flame, and his superbly critical denunciations of 
their paltry religious conceptions, make us wonder 
how near he was to the stronghold of Reason. 
Perhaps he knew well that the holy candle, burning 
feebly in religion’s dusky gloaming, was slowly con
suming itself away, never to be renewed. Perhaps 
he knew well that its once brilliant rays no longer 
illumed the sacred church, nor cast wonderful dreams 
of fair, golden cities, with gleaming gates of pearl 
and precious stones, of streams of living waters, the 
very sight of which healed all aching hearts and 
soothed all sorrows, upon the minds of those whose 
weary eyes reflected them. Perhaps he knew that 
Christianity was doomed and dying, vainly striving 
against the inevitable. At all events, Buskin stands 
amongst those grand liberators of the human mind, 
whose names are written, never to bo erased, not on 
“  the Lamb’s Book of Life,” but on that imperish
able page that tells of heroic thought and glorious 
achievement in the interests of man.

Robert Moreland.

Playing at Proyidence.

Agreeably to the rigid law of supply and demand, 
prophets have in all times arisen to foretell events, 
smooth and otherwise, usually at prices absurdly 
cheap considering the value of their services. From 
the days of the augurs, who could not look one 
another in the face without laughing, down to those 
of the modern fortune-teller, who giggles in her 
dainty sleeve until an infidel magistrate usurps her 
calling and prophesies that she will spend three 
months in prison, an unbroken lino of more or less 
inspired personages has existed. The entire universe, 
moreover, has been ransacked for information on 
coming events. The stars that glitter millions of 
miles in the empyrean have been thought of as deeply 
interested in the career of the inhabitants of 
Dunghill-on-the-Snazle, and the sediment at the 
bottom of a paltry tea-cup has been held to be 
fraught with profound meaning to blushing maidens 
and proud suitors. Comets have been obligingly 
imported into the solar system obviously for the 
purpose of warning us of approaching disaster, and 
minute insects are naturally commissioned to pre
pare us for approaching dissolution by “ tapping”  in 
the woodwork of old houses. Evon dogs kindly 
consent to hold weird conversations with their 
distant friends in the “  wee small hours ” for the 
same dread purpose.

The ancient Romans, whose generous piety re
quired an army corps of deities, cheerfully invested 
fever with divine attributes, and would undoubtedly 
have deified the London County Counil and wor
shiped the National Secular Sooiety. They could 
scarcely have failed to place under mythological 
guardianship the chances that befall mankind. They 
depicted fortune as blind and made its dispenser a 
lady. That, indeed, was a stroke of genius, and an 
indirect compliment to a sex, as Mrs. Caudle says, 
“  put upon from the beginning.”

The apparently inconsequent nature of the events 
that befall mankind engendered the idea of a super
natural control which, of course, according to the 
prophets, was to be bribed. The rain doctors and 
prophets of savages are kept to their contracts.

They are expected to bring rain when it is required, 
and if they do not, the consequences are summary 
and unpleasant. But the rain doctors in civilised 
countries retain all the advantages of their savage 
prototypes, without any of the attendant risks and 
dangers. The civilised dupes allow the prophet to 
play his little game on the principle of “ Heads I 
win, tails you lose.” If the prophet is unsuccessful, 
they ignore the mistake; if he is correct, they put it 
to his credit, or he puts it to his credit—which is 
much the same thing.

The phenomenon is not unknown at the present 
tim e; but we can estimate more correctly the case 
of the Rev. Mr. Baxter than that of the lesser 
luminaries who carry on similar profitable businesses. 
For many years Baxter’s name was a household word 
in certain religious circles. To multitudes he was 
the heaven-sent seer, commissioned by a benevolent 
deity to receive the light of prophecy and throw it 
over a naughty world. Goody-goody people reserved 
a warm corner in their hearts, over and above their 
loyal obligation to the House of Hanover, for a 
spiritual guide who taught them precisely to whom 
they might point as “  the whore of Babylon ” and 
“  the Beast of Revelation.” That quintessence of 
nonsense, Forty Coming Wonders, was purchased with 
unabated credulity, although the error of Baxter’s 
pretensions to be regarded as a seer were proved 
again and again, by the irresistible logic of facts, 
to the satisfaction of all reasonable persons. 
Few prophets would find it easy to go on year after 
year delivering a succession of silly prophecie8 
destined to utter failure. But his dupes were the 
most greedily credulous of their kind. Baxter 
gravely announced the ascension of 144,000 Chris
tians without dying in 1896, and the great Persecu
tion from 1897 to 1901. The closing struggle of 
Armageddon and the Second Advent of Christ were 
fixed for 1901. The year was not without events» 
but they failed to All the prophet’s awful program.

This is a notorious case. Baxter was as much a** 
impostor as a racecourse fortune-teller. They all 
pretend to powers which neither they nor other 
people possess. So are thought-readers, clairvoyants» 
mediums, and the whole troublous tribe of dabblers 
in the alleged “  super ’ ’-natural. But whereas a 
poor gipsy who tells fortunes is sent to prison, the 
same fraud may be practised with impunity in well" 
furnished apartments, or if one uses the jargon of 
the Christian religion. The Vagrancy Act provide8 
that all persons professing to tell fortunes shall be 
liable to a fine, or to imprisonment. Such is the 
modern and merciful form of the “ Divine ” com' 
mandment, “  Thou shalt not suffer a witch to live- 
Selden, in his Table Talk, says that the old la^3 
against witchcraft do not prove witchcraft to have 
existed. That is s o ; for it never did exist. As a 
fact, thousands of old women, perfectly harmless and 
innocent, were legally murdered on fantastic evi
dence, which ought to have been incredible, for doing 
what was physically impossible in supposed obedi
ence to an imaginary command of a very doubtfm 
deity.

The Rev. Mr. Baxter found fortune-telling a 
pleasant and profitable hobby. He did not advis0 

lady how her lover might bo made to propo80 
or furnish any of his congregation with the name oi 
a “  winner.” He made bolder dashes into the dark' 
ness of futurity, and his courage met with it 
reward. Fortune-telling means imprisonment for a 
poor vagrant. The Rev. Mr. Baxter’s career showe 
how it may be turned to the best account by a Chn8' 
tian gentleman who remembered the soothing fa° 
that a large number of his co-religionists are fool8- 
Savages prophesy one way and frock-coated Cbn8' 
tians another, but the nature of the act and 
results are very much the same. MlMNBRMOS

the

In the days of Peter one sermon converted three thousa  ̂
sinners; now it takes three thousand sermons to con 
one sinner.
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Carnegie Not for Catholics.

(Reprinted from  the New York “  TruthseeJcer.” )
^7hen Andrew Carnegie set aside the sum of ten million 
dollars, called the Carnegie Foundation, for the pensioning 
of retired college professors, he provided that none but 
teachers in colleges not requiring a denominational test 
should have the benefit of the fund. Under these terms 
Protestant sectarian universities were excluded until they 
oould abolish the test, and the Catholic ones were hope
lessly out of it. The Protestant colleges, finding that 
teachers would not work for them on the same terms as for 
^“ sectarian institutions where their future was provided for 
%  the Foundation, have quietly fallen into the secular line. 
Something of a transformation, apparently, has also been 
forked in the professors, who previously withstood the test, 
but now decline to take it.

As the life of the Catholic college is its sectarianism, and 
change is to die, it only remained for Catholic educa

tionists to denounce the Carnegie Foundation as irreligious 
and detrimental to the interests of true education. This 
^as done at Chicago recently, when, after listening to a 
“ scathing attack ” by the Jesuit Timothy Brosnahan, presi- 
uent of Loyola University in Baltimore, the National 
Catholic Educational Association voted that the Foundation 
^as a menace to everything worth preserving. Jesuit 
Prosnahan used this language :—

“  If the evils of despotism are in store for us, should we 
permit monopoly of education by the Government (which, 
after all, with us, can be called to account), what may we 
expect from a private, permanent, self-perpetuating corpora
tion, backed by millions of dollars and irresponsible to the 
public, whose one aim is to bring into disrepute schools under 
definite religious control, to band together non-sectarian 
schools, selected mostly for their actual or prospective 
strength, and through them to get control of the higher 
education of the country ? ”
pictured the worst evils as the result of secular educa- 

“ on. A reply has been made by a Chicago educationist, 
p *° addresses an open letter to the president of Loyola 
^ollege. “  Your decisive stand on tho need of religious 
Gaining as a part of tho school education of the young,” the 
^ riter says to him, “  is, of course, based upon the idea that 
. 8 element of religious belief strengthens the character, 
•Usures a finer discrimination against wrong-doing, and con
g e s  the moral nature.”

The language seems ironical when we contemplate tho 
c°hduct of the toughs and criminals who have been turned 
°ujj as finished products of tho religious theory of education.
. The writer goes on to say that Jesuit Brosnahan’s conclu- 

®'ons must have been reached from statistics— comparing 
be lives and characters of large numbers of adults who had 
ehgious training with an equal number of those who had 

, °" ’ or olse those conclusions were based on prejudice. It 
8 then brought to the Jesuit's attention that “ some of the 
best characters this country has producod grew up entirely 
i hout religious instruction, or abandoned religious beliefs 
ben thoy came to think for thomsolves; notablo among 
cm being Franklin, Jefferson, Jackson, Lincoln, Cooper, 
Irard, Carnegie, and Edison.”  If these had religious 

B beat ion, it was not of the variety dispensed in Catholic 
bbools, and in the same catalogue are Bryant, Whittier, 
oltnes, Emerson, Longfellow, Parker, Hale, Higginson, and 
®Ir compeers.

t J?bn Tyndall, the eminent man of science, added his 
0ny uselessness of religious teaching when he

, *b that if he were looking for men to illustrate the virtues, 
.A^bould expect to find them among a group of Atheists 

Th wbom he was associated.
. be writer, replying to Jesuit Brosnahan, gives us Bomo- 
lng concrete in the following:—

'! By way of assuring myself as to the actual need of 
religion8 training in the development of character, I have 
recently investigated forty families of nationalists containing 
respectively from three to fourteen children, and find that 
unanimously the tendency of these Atheist families is toward 
sobriety, abstemiousness, simple diet, vegetarianism, etc., 
bot a single case of drunkenness or criminality being found 
atUong them all—fully 90 per cent, being non-smokers.”

*b a i *oundationa of right living with unbelievers lie doep 
Wiit bbowledgo of worldly benefits and consequences. The 

or We are quoting says :—
, ‘ I could not attribute the unusual purity of these godtess 
t ^ e s  to the fact that they had been trained from infancy 
0 think from cause to effect on all subjects, including the 
ouduct of their own lives and the care of their bodies, a 

method of thought which fairy stories, ghost stories, and 
biology destroys, for belief in them necessarily interferes 
Uh discrimination, judgment, and a true sense of pro

portion.
My investigation tends to show that no system will redeem 
6 World like training the mind of tho child to think with

scientific accuracy; that traditional theology confuses and 
muddles the mind, rendering it an easy prey to mysticism, 
rascality, and degeneracy.”

The composition of the Christian mind on the moral side, 
as we have observed it, consists of one part desire to be 
wicked, one part indulgence on the sly, and one part fear of 
being found out. A rational morality which finds its 
sanctions in the experience of the race, and which knows 
that vice is disastrous whether God forgives it or not, will 
have a stronger tendency to keep people in the right path 
than what has been called the credit system—the system 
that associates wickedness with pleasure, thus making 
virtue to consist in self-denial, whether the thing denied is 
good or bad; which forgives sin in this world, for a considera
tion, and defers the rewards of probity to another life.

We infer that the writer replying to the Jesuit Brosnahan 
is Parker H. Sercombe, although the reply is not signed with 
his name.

BAH !
I see ten thousand men advance,
With musket, cannon, glave, and lance ; 
They fight until the soil is red,
And half have gone to meet the dead.

While in a village church, not far away,
I hear the austere, bearded preacher say, 
Poor mortals here below,
Praise God from whom all blessings flow.”
I  see a mother hold her child,
A shrunken thing by croup defiled.
She counts its sobs, she counts its sighs, 
And in her nerveless arms it dies.

While in a village church, not far away,
I hear the austere, bearded preacher say,
Poor mortals here below,
Praise God from whom all blessings flow.”
I  see a fertile, sunny town,
Fruitful on mountain slope and down,
Pest passos ; and a few remain,
To rogistrate the cruel bane.

While in the village church, net far away,
I hear tho austere, bearded preacher say,
Poor mortals here below,
Praise God from whom all blossings flow.”

— Francis Saltus Saltus,

IF H ELL BE TRUE.
If the common doctrine of eternal damnation bo true, then 

surely no moro children should bo brought into tho world ; it 
is a duty to let tho race die out and cease. Ho who begets 
a child, forcing him to run tbo fearful risk of human 
existence, with every probability of being doomed to hell 
at the close of earth, commits a crimo before whoso endless 
consequences of horror tho guilt of fifty thousand deliberate 
murdors would be as nothing. For, be it remembered, an 
eternity in hell is an infinite ev il; and, therefore, the crime 
of thrusting such a fate on a single child, with the unasked 
gift of being, is a crime admitting of no comparison. Rather 
than populate an everlasting hell with human vipers and 
worms, a hell whose fires, alive and wriggling with ghastly 
shapes of iniquity and anguish, shall swell with a vast 
accession of recruits from every generation,— rather than 
this, let the lights on the marriage altar go out, no moro 
bounding forms of childhood be seen in cottage or hall, the 
raco grow old, thin out, and utterly perish, all happy villages 
bo overgrown, all regal cities crumble down, and this world 
roll among tho silent stars, henceforth a globe of blasted 
deserts, and rank wildernesses, resonant only with the 
shrieks of the wind, the yells of wild beasts, and the 
thunder’s crash.— W. If. Alger, “  History and Doctrine o f  a 
Future L ife."  _________

SPIRITUALISM.
When the personal devil was believed in, he was seen 

daily clothed in the garments that imagination had given 
him, and engaged in mischief and villainy of all kinds. 
When witchery was the dominant superstition, all things 
gave evidence of that. So long as Spiritualism forms a 
prominent cult with a real hold upon the beliefs of its 
adherents, the number of mediums and manifestations will 
be correspondingly abundant. Creato belief in the theory, 
and tho facts will create thomselves.— Prof. Joseph Jastrow, 
University of Wisconsin, ”  Fact and Fable in Psychology.”
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SUNDAY LECTURE NOTICES, Etc.

Notices of Lectures, etc., must reach us by first post on Tuesday, 
and be marked “ Lecture Notice ” if not sent on postcard.

LONDON.
OUTDOOR.

B ethnal G reen B ranch N. S. S. (Victoria Park, near the 
Fountain): 3.15, C. Cohen, a Lecture; 6, a Demonstration.

Camberwell B ranch N. S. S. (Brockwell Park): 3.15, F. A. 
Davies, “ Let Us Pray” ; 6, T. Rennolls, “ Christianity and 
Morals.”

E dmonton B ranch N. S. S. (The Green): 7.15, J. W. Marshall, 
“  Dives and Lazarus.”

F insbury P ark ; 11.30, A. B . Moss, “  His Majesty the Devil.”
I slington B ranch N. B. 8 . (Highbury Corner): 12 noon, Ivan 

Paperno and Walter Bradford. Newington Green : 7.30, Ivan 
Paperno, a Lecture. Highbury Corner; Wednesday, at 8, 
Ivan Paperno, a Lecture.

K inosland B ranch N. S. S. (Ridley-road): 11.30, E. Burke, 
“  The Case for Secular Education.”

N orth L ondon B banch N. S. B. (Parliament H ill): 3.30, A . B . 
Moss, “  The Religion of the Future.”

W est H am B ranch N.S.B. (outside Maryland Point Station, 
Stratford) : 7, H. Thurlow, jun., “  The Book of Job.”

W ood G reen B ranch N. S. S. (Jolly Butchers Hill, opposite 
Public Library): 7, E. Burke, “  Secularism and Christian 
Civilisation.”

COUNTRY.
Outdoor.

L eeds (Victoria-square, facing Town Hall) : Joseph A. E. 
Bates—Sunday, at 7, “ Phantoms of the Clouds” ; Monday, at 
7.30, “ In the Valley of the Shadow” ; Tuesday, at 7.30, 
“  Kingcraft—Past and Present ” ; Wednesday, at 7.30, “  Tragedy 
of the Cross ” ; Thursday, at 7.30, “ The Paradox of Christian 
Socialism ” ; Friday, at 7.30, “  Origin of the Christ Myth ” (with 
diagrammatic illustrations).

FLOWERS or FREETH0UGHT
By G. W . FOOTE.

Contains soorcs of entertaining and informing Essays and 
Articles on a great variety of Freothought topios.

First Series, cloth ■ • ■ ■ So. 6d.
Seoond Series cloth • • ■ . 2 s .  6d.

T he P ioneer P ress, 2 Nowcastlo-street, Farringdon-street, E.C.

BUSINESS CARDS.
Short advertisements are inserted under this heading at the rate 
of 2s. per half inch and 3s. 6d. per inch. No advertisement 
under this heading can be less than 2s. or extend beyond one 

inch. Special terms for several continuous insertions.

PROPAGANDIST LEAFLETS. New Issue. 1. Hunting 
Skunks, G. W. Foote ; 2. Bible and Teetotalism, J. M. Wheeler; 
3. Principles of Secularism, C. Watts; 4. Where Are four 
Hospitals ? R. Ingersoll. 5. Because the Bible Tells Me 
So, W. P. Ball. Often the means of arresting attention 
and making new members. Price 6d. per hundred, p03‘ 
free 7d. Special rates for larger quantities. Samples on 
receipt of stamped addressed envelope.—N. S. S. Secretary 
2 Newcastle-street, Farringdon-street, E.C.

LAYING OUT GARDENS, FANCY PONDsT a ND 
ROCKWORK.—Expert Advice given. Estimates 
supplied. Distance no object.— S. C. FlSON> 
Garden Expert, Wells Cottage, Gladstone-read» 
Farnborongh, Kent.

THE
MARTYRDOM OF HYPATIA.

An Address delivered at Chicago by
M. M. M A N G A  S A R I AN.

Will be forwarded, post free, for
THREE HALFPENCE.

T he P ioneer P ress, 2 Newoastle-street, Farringdon-street, E-G*

Ralph Cricklewood,
A Twentieth Cenlury Critical and Rational 

Expose of Cnristian Mythology.
(In the F orm oe a N ovel.)

By STEPHEN FITZ-STEPHEN.
A Well-Wisher of the Human Family.

388 pages, cloth. Price 3s. 6d.
Post Free.

T he P ioneer P ress, 2 Newcastle-street, Farringdon-stroot, B-G-

T H E  S E C U L A R  S O C I E T Y
(LIMITED)

Company Limited by Guarantee,

Registered Office— 2 NEWCASTLE STREET, LONDON. E.C. 

Chairman o f  Board o f Directors— Mr. Q, W, FOOTE.

Secretary— Miss E. M. VANCE.

T his Society was ormod in 1898 to afford legal security to the 
acquisition and application of funds for Secular purposes.

The Memorandum of Association sets forth that the Society’s 
Objects are :—To promote the principle that human conduct 
should be based upon natural knowledge, and not npon super
natural belief, and that human welfare in this world is the proper 
end of all thought and action. To promote freedom of inquiry. 
To promote universal Secular Education. To promote the com
plete secularisation of the State, etc., etc. And to do all such 
lawful things as are conducive to such objects. Also to have, 
hold, receive, and retain any sums of money paid, given, devised, 
or bequeathed by any person, and to employ the same for any of 
the purposes of the Society.

The liability of members is limited to JE1, in case the Society 
should ever be wound np and the assets were insufficient to cover 
liabilities—a most unlikely contingency.

Members pay an entrance fee of ten shillings, and a subsequent 
yearly subscription of five shillings.

The Society has a considerable number of members, but a much 
larger number is desirable, and it is hoped that some will be 
gained amongst those who read this announcement. All who join 
it participate in the control of its business and the trusteeship of 
its resources. It is expressly provided in the Articles of Associa- 
ion that no member, as such, shall derive any sort of profit from 

the Society, either by way of dividend, bonus, or interest, or in 
any way whatever.

The Society’s affairs are managed by an elected Board of 
Directors, consisting of not less than five and not more than, 
twelve members, one-third of whom retire (by ballot) each year,

An Annual General Mooting ofbut are capablo of re-election, an annual i^enerai .
members must bo held in London, to rocoivo the Report, el 
new Directors, and transact any other business that may arisa-. 

Being a duly registered body, the Secular Socioty, L i » 1 ’ 
n receive donations and bequests with absoluto seourwfl

toThose who are in a position to do so are invited to » “_.f 
donations, or to insert a bequest in the Society’s favor in ' 
wills. On this point thero need not be the slightest apprebensi 
It is quite impossible to set aside such bequests. Tho execut ^ 
have no option but to pay them over in the ordinary course 
administration. No objection of any kind has been raised 
connection with any of the wills by which tho Society 
already been benefited. ¡¡3

The Society’s solicitors are Messrs. Harper and Battoock. 
Rood-lane, Fenchurch-street, London, E.O.

A Form of Bequest.—The following is a sufficient forr0 ¡j 
bequest for insertion in the wills of testators;—“  I SlV®
“  bequeath to the Secular Society, Limited, the sum of * , j,y 
“  free from Legacy Duty, and I direct that a receipt signc ry 
“  two members of the Board of the said Society and the Sec*6 
“  thereof shall be a good discharge to my Executors f°r 
‘ said Legacy.”

Friends of the Society who have remembered it in their 0j 
or who intend to do so, Bhould formally notify the Secret® 
the fact, or Bend a private intimation to the Chairman, ^ ry, 
(if desired) treat it as strictly confidential. This is not neco 

jbut it is advisable, as wills sometimes get lost or misl®1 > 
'their contents have to be established by com petent te s t i» 0 1
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n a t i o n a l  s e c u l a r  s o c i e t y .
President: G. W. FOOTE.

Secretary :  Miss E M. V ance , 2 Nowcastle-st., London, E.C.

Principles and Objects.
kcclarism teaches that conduct should be based on reason 

. y  knowledge. It knows nothing of divine guidance or 
interference; it excludos supernatural hopes and fears; it 
ngards happiness as man’s proper aim, and utility as his 

to(*al guide.
Secularism affirms that Progress is only possible through 

iberty, which is at once a right and a duty; and therefore 
s *° romove every barrier to the fullest equal freedom of 

°ught, action, and speech.
secularism declares that theology is condemned by reason 

no s.?P?rstitious, and by experience as mischievous, and 
sails it as the historic enemy of Progress.

8 be(lularism accordingly seeks to dispel superstition; to 
pread education; to disestablish religion; to rationalise 
orality; to promote peace; to dignify labor; to extend 

thep a*j Well-being; and to realise the self-government of

Membership.
• °y person is eligible as a member on signing the 

towing declaration:—
I desire to join the National Secular Society, and I 

Podge myself, if admitted as a member, to co-operate in 
Emoting its objects.”

Name.
Address.......................................................................
Occupation ................................................................
Dated this............. day o f................................190....

J b f e  Declaration should be transmitted to tho Secretary 
p b a subscription.

‘ •̂'—Beyond a minimum of Two Shillings por year, every 
Member is left to fix his own subscription according to 
bis means and interest in the cause.

Immediate Practical Objects.
th Legitimation of Bequests to Secular or othor Free- 
hot'1'’*1*' Societies, for the maintenance and propagation of 
eo ?-°?ox opinions on mattors of religion, on the same 

Editions as apply to Christian or Theistio churches or 
0r«Musations.
hp]- - Abolition the Blasphemy Laws, in order that 
oufc f 0n may canvassod as freely as other subjects, with- 

fear of fine or imprisonment.
n, bo Disestablishment and Disendowment of the State 

Arches in England, Scotland, and Wales.
¡a c?° Abolition of all Religious Teaching and Bible Reading 

,, bools, or othor educational establishments supported 
State.

chiiA °P°niDg of all endowed educational institutions to tho 
dren and youth of all classos alike, 

of a 10 Abrogation of all laws interfering with the free uso 
bbday for the purpose of culture and recreation ; and the 

and a y opening of State and Municipal Museums, Libraries, 
Art Galleries.

e<m ] . orm °f tho Marriage Laws, especially to secure 
and t ■'batico for husband and wife, and a reasonable liberty 

facility of divorce.
that °i ̂ fibbhsation of tho legal status of mon and women, so 

.1 a“  rights may bo independent of sexual distinctions, 
fro Protection of children from all forms of violonce, and 

b* the greed of those who would make a profit out of their 
fe a tu r e  labor.
f0 t . Abolition of all hereditary distinctions and privileges, 
r°therh d Spirit antaSonistio to Jnstic0 and human

djy bo Improvement by all just and wise means of tho con 
in *?nfl of daily life for the massos of tho people, especially 
d ° -b s  and cities, where insanitary and incommodious 

nb’3’ antJ the want of open spaces, cause physical 
■j,, UGSa and disease, and tho deterioration of family life, 

itself ef Promot!°n °f tho right and duty of Labor to organise 
cla;to *or its moral and economical advancement, and of its 

Th o protection in such combinations.
bhstitution of tho idea of Reform for that of Punish- 

l0ll the treatment of criminals, so that gaols may no 
but m Piacos °f brutalisation, or even of mere deten ion, 
those a<5es oi Physical, intellectual, and moral elevation for 

An tjb° are afflicted with anti-social tendencies. 
tbetn ®xtonsion of the moral law to animals, so as to socuro 

ih  bbma:oo treatment and legal protection against cruelty, 
tuft 0 yorootion of Peace between nations, and tho substi- 
batinr, i Arbitration for War in the settlement of inter- 

nal disputes.

America’s Freethought Newspaper.

T H E  T R U T H  S E E K E R .
FOUNDED BY D. M. BENNETT, 1873. 

CONTINUED BY E. M. MACDONALD, 1883-1909.
G. E . M A CD O N A LD ...............................................  E ditob.
L. K. WASHBURN ......................... E ditorial C ontributor.

S ubscription R ates.
Single subscription in advance _  ... $3.00
Two new subscribers ... ... ... 5.00
One subscription two years in advance ... 5.00

To all foreign countries, except Mexico, 50 cents per annum extra
Subscriptions for any length of time under a year, at the rate of 

25 cents per month, may be begun at any time.
Freethinkers everywhere are invited to tend for tpecimen copies, 

which are free.

THE TRUTH SEEKER COMPANY,
Publishers, Dealers in Freethought Books,

62 Y esey Street, N ew Y ork, U .S .A .

PAMPHLETS by C. COHEN.

An Outline of Evolutionary Ethics ... 6d.
Principles of ethics, based on the doctrine of Evolution.

Socialism, Atheism, and Christianity.. Id. 

Christianity and Social Ethios ... Id. 

Pain and Providence Id.

T he P ioneer P bess, 2 Newoastlo-street, Farringdon stroot, E.C.

Bpadlaugh Fellowship.

THE EIGHTH

A N N U A L  D I N N E R
WILL BE HELD AT THE

HOLBORN RESTAURANT,
On Wednesday, September 27, 1911.

Chairman :
Mr. G, W, FOOTE

(President of the National Secular Society)

Tlio Tickets are 3s. each, this is one shilling less 
than the cost of the Dinner.

The Committee arc enabled to make this reduction by 
means of the bequest of the late James Dowling.

Chair taken at 7 p.m.

After Dinner there will be Speeches, Toasts, and Vocal 
and Instrumental Music.

Application for tickets must be made not later than Saturday, 
September 23, to the Hon. Bee.,

W. J. B amsey, 140 Lansdowne-road, Hackney, N.E.

Evening dress not desired hut quite optional.
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A LIBERAL OFFER—NOTHING LIKE IT.
Greatest^Popular Family Reference Book and Sexology—Almost Given Away. A Million sold

at 3 and 4 dollars—Now Try It Yourself.

Insure Your Life—You Die to W in; Buy this Book, You Learn to Live.

WBesK Ignorance kill3—knowledge saves—be wise in time. Men weaken, sicken, die—no 
knowing how to live. “  Habits that enslave "  wreck thousands—young and 0‘ 
Fathers fail, mothers are "bed-ridden,” babies die. Family fends, marital miseries> 

divorces—even murders—All can be avoided by self-knowledge, self-control.
Aon can discount heaven—dodge hell—here and now, by reading and applying tb0 
wisdom of this one book of 1,200 pages, 400 illustrations, 80 lithographs on 18 anatomicat 

color plates, and over 250 prescriptions.
OF COURSE YOU WANT TO KNOW WHAT EVERYONE OUGHT TO KNOW.

T he Y oung—How to choose the best to marry.
T ub H abeied— H ew to be happy in marriage.
T he F ond P abent—How to have prize babies.
T he Motheb—How to have them without pain.
T he Childless—How to be fruitful and multiply.
T he C ubious—How they “  growed ”  from germ-cell.
T he H ealthy—How to enjoy life and keep well.
T he I nvalid—How to brace up and keep well.

Whatever you’d ask a doctor you find herein, or (if not, Dr. F. will answer your inquiry fbee , any time)

Dr. Foote’s books have been the popular instructors of the masses in America for fifty years (often re-written, enlarged) 
and always kept up-to-date). For twenty years they have sold largely (from London) to all countries where English lS 
Bpoken, and everywhere highly praised. Last editions are best, largest, and most for the price. You may save the pr’ce 
by not buying, and you may lose your life (or your wife or child) by not knowing some of the vitally important truths it tell0.

Most Grateful Testimonials From Everywhere.
Gudivoda, India : 11 It is a store of medical knowledge in plainest 

language, and every reader of English would be benefited 
by it.”—W. L. N.

Triplicane, India : “ I have gone through the book many times, 
and not only benefited myself but many friends also.”—
«jr. v i . T .

Panderma, Turkey : “ I can avow frankly thore is rarely to b® 
found such an interesting book as yours."—K. H. (Chemist)' 

Calgary, Can. : “  The information therein has changed my whol0 
idea of life—to be nobler and happier.”—D. N. M.

Laverton, W. Aust. : “ I consider it worth ton times tho pric®' 
I have benefited much by it ."—R. M.

Somewhat Abridged Editions (800 pp. each) can be had in German, Swedish, Finnish, or Spanish.

Price EIGHT SHILLINGS by Mail to any Address.

ORDER OF T HE  P I O N E E R  PRESS,
2 NEWCASTLE STBEET, LONDON, E.O.

T H E  P O P U L A R  E D I T I O N
[Revised and Enlarged)

OF

BIBLE ROMANCES”
BY

G. W. FOOTE.
With a Portrait of the Author

lieynoldi’e Newspaper says:— “ Mr. G W. Foote, chairman of tho Socnlar Sooioty, is well known as a man ° 
exceptional ability. Hia Bible Bomancee have had a large sale the original edition. A popular, revised, ft11 
enlarged edition, at the price of 6d., has now been published by tho Pionoor Press, 2 Nowcastle-stroet, Farringdon 
street, London, for the Secular Society. Thus, within the reach of almost everyone, tho ripest thought of tho leader0 
of modern opinion is being placed from day to day."

144 Large Double-Column Pages, Good Print, Good Paper

S I X P E N C E — N E T

THE PIONEEB PBESS, 2 NEWCASTLE STREET, FAEBINGDON STREET, LONDON, B-C*

Printed and Published by the .P ioneer P ress« 2 Newca3tle-street, London, E.G*


