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\r heavens declare the glory of Kepler, Galileo, and 
ewton.— Au g u s t e  Co m t e .

The Liberty of the Press.

Tee
S quarrel between the English Review and the

in a teapot— exceptP̂ectator seems rather a storm 
for ^  a8 a hit of mutual advertising. The
d  1? er Publishes an article dealing with morals—a 
i°Pio which
bri drives the average Britisher mad, or 
0o - half the madness latent in his peculiar 

the other half being evoked by religion. 
Brit1 [atter< being written and read by average 

NCusa: ers’ starts raving, and suggests that such dis- 
1Qns «1'nr.u ----- „ a i— police. Not a

inga

*eek°n8 8̂ ou^  be stopped by the police. Not 
" He Pfa88es but some organ of the average Britisher 
J-Qt 8£s ^ a t  Freethinker ought to be suppressed. 
perBWe n°t go round asking more or less eminent
vv. ^8 to  R10n s>. onlom n dnnnm onf fn  fh o  nfPnnbWe 0 8,£>n a solemn document to the effect that
of ,?Sht to be allowed to live. Wo will take care 
treat our80lve8- The English Review, however, 
of ]:.8 80cb matters more seriously. It gets a number 
UatneQ! ary gentlemen, from Thomas Hardy (a great 

■ to which we bow) down to mere nobodies, to
thVp s°l0Inn document in favor of the freedom of 
ia Bom88' there is no harm in th at; only it
is atl 0ybat superfluous. The freedom of the press 
do not X'° m w*bh educated and thinking people. We 
in the o60 *kat ^  *8 sPecittlly endangered by anything 
of thQ ^Pectator. When it really is endangered most 
be a gentlemen who signed that round robin will
surre * ? t e  aa
ans „ n, l̂ng air.

Ashes and as invisible as the all- 
and a" T ing alr* It takes more than a pen and ink 
to" hh^1?06 °I paper to do oven a little bit of fighting 
* In j  Some heroes are very loud when there 

*  ^anger in
■ne rif1 0 Valor. 

, riues

sight; they display the most irre- 
But when the trumpets blow, and 

°old *ttG8,c âc »̂ an^ bhe guns roar, and the glint of 
ïeason8 f *s |n the air, they find a hundred good 
^id°wej ° r g°*ng home. They are the only sons of 
pomi0 mothors, or they say like the man in the 

hiany “ %  W>I0 won’t let me.” We have boon 
"be 6or̂  battles for freedom ourselves, and we know 
°f peom0i peoPle GXPe°b to find in it, and the sort 
p The pf exPect to find out of it.

Pflntlomon—n.nrl t.hp 0110 lady, Mrs.
... ^° expect to find out of it.

^atri^ p0rary gentlemen— and the 
ably ie(fc7at»Pbell— who sign this round-robin prob- 
f^glisfi rTe Rafting of it entirely to the editor of the 
•heto aii i®**® > otherwise we should have to tell 
100 freed ^  ^ e y  bave not the slightest idea of how 

- .  °m of the press was won. They state, or 
state, that some of them were shocked_ “HQ Dy,i • - UUttU DU III U U1 UUUJJ1 TYOiO DUUOJ

, * S  a J ^ b i c h  caused all the rumpus, just 
I by some
Now this is a taotical blunder to

¡a some of the opinions expressedi the Z 6 8b°cked by
i Pi t h at>lr‘ - Nov. ._______________________-nf8̂ °ck e d ^  *.8 philistinism to talk about being 

o- 6<Jch a ^.opin ions of any kind. The mere use
etaiea foolish

any
and inappropriate word gives theS&v US of f ~ im uijjiupiauu  vvuiu givuB tuu

 ̂that th Ir . ? m an immense advantage. They 
be <8f W  j efopini0“ 8 they seek to put down by force 
ia i^bockin ,,rce» and nothing else— are admitted to 

’ to ««5„i>_ they pass on rapidly fromOf- ciq « j s' uuojr puss ou rapmiy irurn *J shook- 
th '.blaB-t 0600^  ” and “ obscene ” (to say nothing 

i juty (mm0U8 ”) n“ til the judge (for certain) and 
t)6Go ° 8*i Probably) are in the requisite con-

dition of offended virtue to provide the verdiot of 
“ guilty,” and the sentence of suitable severity ; and 
the poor pioneer of debate is soon trying to draw 
breath in his diminutive cubicle in Black Maria, on 
his way to tbe months or years of entertainment 
provided for him in one of His Majesty's hotels.

Besides, the question of who is, and who is not, 
shocked by the opinions which are attacked at first 
by volunteer and afterwards by professional friends 
of “ public morality,” does not logically arise. To 
introduce it, or allow it to be introduced, is to con
fuse the real issue,— which is not whether an opinion 
is true or false, sound or unsound, but whether the 
man who holds it has a right to be heard. If you 
help him to defend his right to be heard, let it be 
without needless and injurious reservations. Zoware 
not on trial; he is. What is attacked is what has to 
be defended— that, and nothing more; and that is 
simply the right of free speech,— unless he uses 
language which has nothing to do with the right of 
free speech— in which case he should be proseouted 
for his language without any reference whatever to 
his opinions.

But these observations are, after all, subsidiary. 
What we have to show is that this round robin in 
favor of freedom expresses a false and ridioulous 
view of how freedom has been won— and how it will 
always have to bo defended. Admitting that the 
article-writer’s opinions may bo shocking, to some 
people, the protest continues:—

"B ut its suppression can bo justified only on argu
ments which would equally justify the suppression of 
every organ of advanced or reactionary thought in 
Europe, and could easily bo pushed for party or 
sectarian purposes to tho destruction of the liberty of 
the PreBS. Under theso circumstances, without in any 
way committing oursolvos as to the merits of the two 
journals, or the validity of the views with which they 
aro identified, wo feel bound to protest against the 
attempt of tho Spectator to annul the compact of 
intolerance upon which the maintenance of tho highest 
literature and tho best journalism depends for its very 
existence.”

Tho first of these two sentences is not original; it 
is, indeed, a commonplace; it is a variant of the 
social axiom that no man can have a greater right to 
silence his neighbor than his neighbor has to 
silence him. The second sentence has a certain 
originality— in falsehood and folly. The protesters 
treat toleration as a working compromise between 
the spokesmen of various causes,— something like a 
practical agreement on certain matters between the 
front benches in the House of Commons. They 
speak of the “ compact of tolerance”— whioh is 
historically on a par with Rousseau’s “ social con
tract.” That social contract never existed, and that 
compact of toleranoe never existed either. Liberty 
was not won as the sensible man’s line of least 
resistance amongst rival dogmatisms. It was always 
won by a minority against a majority; and the 
minority was always very small at first, and the 
majority overwhelming. Sometimes the minority 
comprised but one man. He had a conviction, ho 
insisted on uttering it, he would not be silenced. It 
is such men only who make tho road of freedom that 
others travel. “ What a nice easy road this is 1 ” 
the latter cry. Yes, but where you find it the 
nicest and easiest the rook was softened by the 
blood of heroes.
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Milton’s Areopagitica is splendid; it has passages 
that cannot be read without a quickened pulse and a 
throbbing brow; but it was not a defence of a com
pact, it was a plea for a mental and moral right, 
which might he overriden but could never be alien
ated. Mill’s Liberty is a noble plea for free speech, 
— and he also defended it on grounds of personal 
right as well as social utility. Mill knew as little of 
that “ compact ” as Milton did. Yet the grandest 
argument for toleration would be of little avail 
without its practical application by the born fighters, 
who stand up serenely and take a thousand swords 
upon their own. If a warrior of this kind appears, 
and is not cut off untimely, he breaks down all oppo
sition by his resolute valor, and opens a new road for 
the feet of free men. It was not the writings of 
Godwin, Bentham, Byron, Shelley, and Mill that 
actually secured the freedom of the press in England. 
They helped by lending inspiration to the soldiers of 
freedom in the storm and stress of their mighty 
struggle. But the inspiration would have been lost, 
like seed falling on stony ground, without the daring 
minds of the men who offered liberty the tribute of 
thpir hearts’-blood.

Liberty of the press is not a “ compact ” of little 
men, it is a conquest of heroes.

It was chiefly in the names of religion and morality 
that reaction, with the aid of the public authorities, 
carried on the war against liberty of the press 
(and platform) in the nineteenth century. Cobbett 
and Hunt were prosecuted and imprisoned on 
political pretencp«, but the Society for the 
Suppression of Vioe (or the Vice Society, as 
Cobbett used to call it) attacked advanced men 
and movements on pretences of “ blasphemy” and 
“ obscenity.” The blasphemy laws were applied in 
the most savage manner. Sentences of three years’ 
imprisonment were common. Richard Carlile spent 
altogether nine years and seven months in 
English paola, mainly for publishing the works of 
Thomas Paine; when he was in prison his brave 
family took up his task and went to prison one by 
one after him ; his shopmen confronted the same 
danger and suffered the same fate ; and when they 
were all disposed of volunteers from outside sprang 
into the breach. Never for a moment was the flag 
lowered. Brave women helped bold men to keep it 
flying. More pretentious movements have attracted 
the attention, and won the praise, of historians who 
have eyes for the grandiose rather than the essen
tial; but, in point of faot, the flag thus gallantly 
defended was the real centre of the fight for English 
freedom in that generation.

Taylor, Hetherington, "Watson, Southwell, Pater
son, Qolyoake, Matilda Roalfe, and others, carried 
on the battle after Carlile, and at last the great 
Charles Bradlaugh appeared upon the scene. His 
battles and oxploits are better known, because they 
are more recent, and because he fought and defeated 
the House of Commons itself in the great con
stitutional struggle which must live as long as 
English history.

What would the least of these valiant fighters 
have thought of the English Review's complaining 
loudly that the Spectator had charged it with 
“ dumping garbage upon the nation’s doorstep ” ? 
This sort of compliment is perennial. Every Free- 
thought editor, every Freethought orator, every 
Freethought leader has dealt in “ garbage.” The 
enemies of Freethought said so— and that settled it. 
Besides, the word is a beautiful one for the purpose. 
“ Garbage,” when it is not visible (and worse) on a 
dustbin or a dungheap, is an indefinable metaphor, 
and may mean almost anything. It is just as elastic 
as the word “ indecent,” which covers a vast variety 
of offences, from personal exposure and shocking 
behavior to females down to blowing your nose too 
loudly and eating peas with a knife.

We advise the English Review to possess its soul a 
little more in patience. Calling names has always 
been one of the weapons of orthodoxy. If their 
objeot smiles at them they lose their force. Main
tain that attitude, and your enemies’ insults (to

borrow Guizot’s fine phrase) do not rise to the lev®' 
of your disdain.

We also advise the editor of the English Revient 
and the signataries to his round robin, to make them
selves acquainted with the real history of the 
for the freedom of the press in England. They will 
then perceive that tolerance is no “ compact 
between “ respectable ” authors and journalists, that 
it was won by the unsubduable courage of the 
“ desperate” and “ disreputable." They might also 
perceive that the battle for the liberty of the press 
is still being carried on every week— in the Free-
t h m k e r - G. W . Foote.

Atheism and Human Nature.

I a m  in despair. For many years— ever since I waS 
a mere youth— I have been convinced that mao 
could get along well enough without religion, an 
that if he bade a lasting good-bye to all his gods an 
ghosts and heavens and hells he would not be * 
penny the worse, but would probably be a great dea 
better off. I have even labored under the impressed 
that I could detect in as much of human history fl3 
I have been able to survey the demoralising inn0' 
ence of religious beliefs, and therefore assumed tb® 
without their presence progress would be so mne 
easier and more certain. And now I learn fr010 . 
correspondent who is, he says, a regular reader 0 
the Freethinker, although he “ abhors ’’ its teaching®’ 
that I am quite in error, and that all my labor i® 1 
vain. Religion, I am told, is so characteristic 
feature of human nature that we cannot concelV 
man without it. It is found in the lowest as well ® 
in the highest. Do what we will, we cannot destr̂  
it. Atheism does not, and cannot, meet the denoft® 
of human nature— and so on, over six closely-wri^6 
pages, penned with that air of assuranoe so °k®fa 
teristic of the humility developed by religl0.g 
training. Therefore I am in despair; for wha“ 
the use of trying to achieve the unachievable« 
seeking to destroy the indestructible ? -p

There are only two gleams of light descernible ^  
a darkened sky. An indestructible thing does 0 
require protection. If a society were to bo forÎ  
to-morrow for the destruction of sunlight, or for 
annihilation of the atmosphere, I hardly think f 
rest of the people would band themselves toget ^  
to protect these things. They would he content 
play the part of amused spectators. Yet thia i® V 
cisely what religious people do in defence of rehg10̂  
They issue circulars, raise subscriptions, and n ^  
themselves to protect religion— as thoy openly ,-xQp 
from destruction. It is perfectly true that rebg . 0 
is found among the lowest as well as with 
highest, but it is certainly stronger with the 1° 
races of mankind than it is with the higher oneS'Q00- 
the first instance it exists as a praotically nnq 
tioned faot; in the latter case as a highly <3a0S 0|e 
able theory. Besides, I fancy that religious
do not really mean that religion is ind®® 
tible. What they wish to convey is their belief  ̂
the destruction of religion is undesirable. And 
is a very different thing. It is no more than ^  
affirmation of the speaker or writer. Life i® ¡a 
deeirable without religion. Well, the same tbi 
said concerning whisky, horse-racing, and a tbo g0 
other things that a vast number of people to 
to get on very well without. , r0li-

After all, some of us manage to do witbou 
gion. And this “  some ” is not really an inoon® j0 
able number. In France about six millions of 
have officially written themselves down as 'T1 crib® 
religion. And in England as many would ®°  ̂ $ e  
themselves as being also without religion 
average Englishman was not such a moral 
and took so little pride in his opinions. A p0ii 
proof that those who are without religion ^  o0jj- 
conspicuous for infirmity of mind or badness g \t 
duct is that the religious man does not know
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aQ uubeliever unless he is informed of the fact. In 
every respect he is like unto his fellow-men— some- 
Jfnes more so. And this is an aspect of the situa- 
'on that religious people have never really faced, 
key are much given to telling the Atheist that his 
imculty is to explain the presence of religion in the 
°rid—which is really not the case, for we know how 

ollgjon came, and we know how it goes. The real 
Problem is for the religious man to explain why there 
should be so many people without religion, and why 

*oy should be so cheerful and so normal in its 
senoe. The religious man is no problem to the 

jMheiafc; it is the Atheist who is a standing enigma 
to the religionist.

sometimes the religionist fancies he has explained 
18 problem when he claims to possess certain 
acuities ” which in the Atheist are either atrophied 

.5 absent or undeveloped. But he forgets the factors 
Atb ■ Constitute the problem before him. Most 

heists have at one time of their life been reli- 
g ous. Toey have been where the religions man is ; 
6 has not been where they now are. It is not 

^ case with the Atheist of the color-blind man 
stating the nature of chromatics to the man of 
traal vision— as he so kindly assures us is the fact. 
18 rather the case of the confirmed invalid ex- 

PjUning natnre 0f health to the strong man. 
lab*611 atheist is fronted by the religionist, the 
a does not present a puzzling phenomenon, only 
^addeniDg one. He glances him over, recognises 
, 9 symptoms, and is full of pity for his condition 
, .°°r devil,” he says, “ so you have got the com- 

tQamt> too! Well, I know what it is ; I have had it 
o BeUi and I sincerely hope that one day you will 
Ue °\fr ^  as * ^ave done.” And out of sheer kind- 
ben8 c • Pro®ers the prescription that he found so 
ft eucial during his own ailment. In some cases 
fioi 1Preaoription is taken, and followed with bene- 
t0 r®8ulte. In other cases the sufferers meet 
are f 6r an<̂  Pa8S n°tes commiserating those who 
lu ,ree from the disease— like the inmates of a 
Hr o i l0- asytom agreeing that the people outside 

nil insane.
^  '"'ill not do for the religionist to retort that 
o *  the Atheist got rid of his religion he allowed 
to» Acuities to fall into disuse, and is now reap- 
6eg to® consequences. All the powers a man pos- 
wbii]68 wtole he is religious he possesses and exercises 
tijj 6 tie is an Atheist. Nothing is annihilated, 

£8 are merely Pat to another and a better use. 
toeli  ̂there are no religious feelings, there are only 
ielie 9 are use^ f °r religious ends. There are 
toeli Us belicf s> hut there are no more religious 
toical^8 ^ an there are geologioal feelings or astrono- 
toa.r toelings. When people talk about religions 
tove ?r ^et*gious love, they are only talking of human 

fear applied to religious ends. When they 
.T..- °f the desire for intercourse with God orJ,
ter. > iney are illustrating man’s desire for in-
0therUree wfth his fellow-man. In these, and in 
strat‘ Ca868> the religious man is not demon- 
^th the possession of something of which the 
sessiIst deficient. He is only illustrating the pos- 
toffei°n both of the same qualities, although 

So etoJy developed and differently applied. 
does ' ,aen the Atheist has got rid of his religion, ho 
a°thit! himself saddled with feelings that have
®ûd h'^ ° n w^toh to expend themselves, nor does he 
his reĵ a.8e f̂ iaoking in anything that is possessed by 
hia fe‘pous neighbor. It is simply that, instead of 
Soci6i 88 taking a religious turn, they assume a 
his fe)]lrect,ton. He sees that man’s real life is with 
to'best ° w'men> and that the courage, loyalty, love, 
f t̂oatĝ ’ an<J ah the other human qualities that 
have tl theologians have associated with God 
Jo spe ?lr ®Qly intelligible relation to man. He, so 
hegijjy > discovers himself. For the first time he 
hatUre 0 form an intelligent appreciation of his own 
la on0 0jaito tho nature of his fellows. And that 

the reasons why periods of social advance- 
C8bvicti° always periods of a weakening of religious 
°ther ° Q- One provides the condition for the

The question, then, of whether Atheism can or 
cannot meet the demands of human nature alto
gether depends upon what we take these demands to 
be. A religious person contemplating human nature 
from the standpoint of religion, naturally concludes 
that it cannot. But lemonade, from the point of 
view of the whisky-drinker ; whisky, from the stand
point of the teetotaler; or religion, from the stand
point of the Atheist, are all equally unsatisfactory. 
If a man who already helieve3 in a God and a Devil, 
a heaven and a hell, a soul and a future life, looks to 
Atheism to satisfy his demands, he will b8 dis
appointed. He must, if he can, take the world from 
the Atheist’s point of view, and then see how the 
problem looks. For to the Atheist all these beliefs 
are artificial— not artificial in the sense of not being 
natural under the conditions of their development, 
but in the sense of their not corresponding with 
any known reality, and in the sense of being kept 
alive by the operation of interested instruction and 
perpetuated ignorance. Atheism does not claim to 
satisfy every demand that a disordered human 
nature may care to make on it; all it claims is that 
the Atheistio position shuts out nothing that is 
truthful, beautiful, or useful, and leaves room for 
the play of every human quality of any value.

What is it that Atheism does not allow for ? It 
certainly does not deny the reality or value of any 
of the virtues. One of the main counts against 
religion is that it in reality prevents their free ex
pression and development. Neither does it detraot 
from the strength or dignity of human endeavor. 
This charge more properly lies against religion. The 
Atheist at least stands for the possibility of human 
action and improvement apart from the countenance 
of assumed supernatural beings, and for the value 
of human nature in virtue of its own innate strength. 
And whether this be a rational or an irrational view, 
it is certainly giving human nature credit for more 
real dignity than any religion has yet done. It is 
one of the curiosities of theological controversy that 
those whose whole theory is a belittling of human 
nature, as such, should oppose other theories because 
they detraot from the dignity of man.

What is the matter with my correspondent is that 
he is obsessed with the vulgar prejudice that all 
human goodness belongs to religion, and in a peouliar 
sense to Christianity. Human qualities are neither 
religious nor anti-religious ; they are simply human. 
Whether they are direoted for the maintenance or 
destruction of religion is a matter of ciroumstances. 
Theists often say that one cannot build life upon a 
mere negation. I believe in God and I do not 
believe in God are equally barren statements in 
themselves. Tho merit or demerit of either lies in 
the attitude it involves towards life. What the 
belief in God involves is seen in some of tho 
blaokest pages that history records. And while 
tho mere disbelief in Deity may not seem much in 
itself, it does radically alter one’s attitude towards 
the more important problems of life. Proposals are 
tested by the likelihood of their ministering to 
human welfare, and not by their conformity with 
outworn theories. Life is shorn of its gratuitous 
mysteries, and the human mind is freed from the 
cramping influence of creeds of which even their 
defenders are partly ashamed. And not the least of 
the beneficial results of tho Atheistio position is tho 
confident feeling that the human energy and intel
ligence which has brought the race from savagery to 
civilisation may safely be trusted to carry it still

Iu rth et- 0 . Co h e n .

Facts versus Theories.

The Rev. Dr. Lyman Abbott is an exceedingly well- 
known American divine, whose chief distinction is, 
however, that he became Henry Ward Beecher’s 
successor at Plymouth Churoh, and also as editor of
the Christian Union, now krown as the Outlook. It 
is no secret that, towards tho end of his life, Beecher
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was almost a Freethinker, an ardent disciple of 
Herbert Spencer, and, consequently, a legitimate 
object of suspicion, hatred, and persecution all over 
the English speaking world. Dr. Abbott is no longer 
minister of Plymouth Churoh; but he still edits 
Beecher’s paper, and stands out conspicuously as a 
representative, though a somewhat ambiguous one, 
of what is getting to be known as “ Liberal” Christi
anity. In the Christian World Pulpit for July 12, 
there is a sermon of his on “ What We Know in the 
Realm of Religion,” and it may not be uninteresting 
to examine some of the items of knowledge of which 
he claims to be in possession. He takes pride in the 
faot that “ temperamentally ” he is a Sceptic, or that 
he has never been able to believe things on authority. 
At ten years of age, he began to study theology, and 
continued to do so for about seven years, at the end 
of which time he found himself “ no nearer certitude 
than at the beginning.” Then he gave the process 
up, and resolved to begin with the things he did 
know. He learned that all the good people with 
whom he came into contact were described as being 
like Christ, and it dawned upon him that the noblest 
thing in life was to be like Christ. He went to a 
Presbyterian minister and said, “ I do not understand 
theology, but I want to be like Christ.” His rever
ence ingenuously answered, “ I do not understand 
the theology very well myself. If you want to be a 
Christlike man, that is all we want of you.” Later, 
under Beecher’s influence, he spent some time in 
studying the life of Christ, and eventually proceeded 
to consider the Epistles. Now, he adds, “ I have 
been for nearly or quite sixty years the follower of 
one man, and I might almost say the interpreter of 
one book.”

Very well; but as the outcome of all those mental 
processes, what is it that Dr. Abbott positively 
knows in the realm of religion ? His answer is woe
fully disappointing. He says :—

“  First of all we know that goodness is better than 
wickedness, virtue is better than vice, uprightness is 
better than crookedness; no matter where the virtue 
may lead, no matter whero the crookedness may lead.”

But, surely, that knowledge has been the common 
property of mankind from prehistoric times. Con
fucius Buddha, and innumerable other great men 
taught it with unmistakable clearness and inescap
able emphasis long before the world ever heard of 
Christ. That knowledge is the fruit of social experi
ence, and of nothing else ; and Christianity has acted 
only as a check upon its progressive cultivation. By 
stereotyping morality the Church has sapped its very 
life. The second thing we know, according to Dr. 
Abbott, is that Free Will is a reality. With all due 
deference, we venturo to give that statement a flat 
contradiction. Free Will is not a thing known, but 
a philosophical theory a3 to man’s exact relationship 
to his own nature and the world around him. Many 
thinkers reject Free Will, and advocato either Fatal
ism or Determinism. The talk about man not being 
a maohine is mere bosh. Of course, man is not a 
machine in the sense of having boon constructed for 
a special purpose by intelligent hands; but he may 
be a maohine in the sense that he is under the 
universal law of causation.

Dr. Abbott heaps contempt upon Hume because he 
“ tells us that no man is good enough to deserve 
more than a supper, and no man bad enough to 
deserve more than a sound drubbing.” What on 
earth is wrong with that saying ? When Miss Ellen 
Terry visited Sir Henry Irving shortly before he 
died, she asked him, “ Well, and what have you got 
out of life ? ” The famous actor replied, “ Perhaps 
an occasional glass of wine and a pipe.” Dr. Abbott 
imagines that Abraham Lincoln deserves something 
better than a good supper, and the slayer of woman
hood something more than a sound drubbing. What 
the reverend gentleman seems to forget is that 
Lincoln did only what he felt to be his duty, that 
the “ white slave ” trader merely obeys his strongest 
motive, and that in neither case is anything beyond 
“ a good supper,” or “ a sound drubbing ” within the 
range of possibility. Reward and punishment are

poor, mean things at best; but what are we going to 
substitute for them ? To say that man is not a 
machine is to propound a theory, not to state a 
known faot, about him.

The complete humanity, or sinless perfection, °r 
supremacy of Jesus is another theory framed by 
theologians. When will the theologians honestly 
face the faot that of Jesus the man history ha3 
preserved no record at all ? The actor in the four 
Gospels is invariably represented as something more 
than man. All his supposed deeds are miraculous, 
and all his sayings are absolutely authoritative- 
Obedience to him is the sole condition of partioip8' 
tion in the kingdom of heaven. But be the charac
ter depicted human or divine, it is by no means 
perfect. Jesus said, “ Love your enemies,” and 
cursed his own in shuddering terms. He said, 
“ Resist not evil,” and asked for swords. If only a 
man, ho was the most objectionably conceited one 
that over trod the earth As a man he was a 
screaming contradiction in terms, and as a God-man 
a stupendous failure, and, therefore, a fraud.

Ignoring simple facts, Dr. Abbott indulges in to 
wildest extravagances. While confessing that be doe3 
not know of what substance either God the Fatb0t 
or Jesus Christ is, he declares that Jesus Christ 19 
the realisation of his ideal of Divinity. And her 
comes the rant of the fanatic :—

“  When I have given my imagination wings, when 
have read poetry and prophecy and sacred books, and t_r‘e 
to picture to myself the supremest creature my imaglD* 
tion can create, it fades into darkness, as the stars »  
beforo the rising sun, by the side of this real charact 
that lived and loved, and suffered and died.”

It is sublimely immaterial to this divine whether c 
not his idealised character was virgin-born, r0 
from the dead, made water into wine, or fed b  ̂
thousands with two loaves and five little fishes, 00 
trivialities being of no account whatever, because 
is deeply convinced that if wo take all that avvaJ0’ 
still Jesus “ stands the one transcendent G8. 
toward whom the world has been steadily growl®”’ 
and whom the world has not yet overtaken ° ve° ,c}) 
his teachings." A man who gives way to sU 
intemperance of speech cannot bo expected to P i 
facts the compliment even of seriously lookinS , 
them. His poetical imagination cannot condos0 
to trouble itself about such dry, dull things as ( 
And yet facts are proverbially stubborn and 0 ^ 
for a hearing. Let us listen to what a few of t 
say. Jesus pronounced a benediction upon PoT0^ ag 
saying, “ Blessed are ye poor” ; and poverty 
never so heavy and grinding a curse as it is to-  ̂
There is evermore a crowd of hungry 3 
shivering men and women on the , 8BeA 
Embankment who are the very opposite of b*e3 £gt 
one of whom, appearing as a witness at the ioCl

heart 11on the body of a comrade who had lost w -  j. 
jumped into the river, testified that, being 0
work, ho had not tasted food for four days, wb 
eloquent commentary on “ Blessed are y0 
Jesus said, “ Blessed are the meek, for thej ^ or0

at

of

P°°r'ilsb«11they
inherit the earth ” ; and the earth was never ^ ¡ s
fully held by tho strong and bold than it is -  r0-
moment. “  Christ marches at the head of t*3® ¿¡c1j 
cession," exclaims Dr. Abbott. Does be ? a to 
and whero is the procession ? Wo are p01“ tb0 
tho Hague Tribunal; but everybody knows  ̂ ortb0 
Hague Tribunal is as impotent as the Irish elk i.ry 
woolly rhinoceros of tho stone-age. In every c° 
in Europe the Army and the Navy are supreu’ ’ tb0 
they dominated everything in connection 
recent coronation of King George V. “ Jesus pt, 
triumphing,” cries the preacher, and, in amflZ ujtig 
we ask, Whore ? The only way that is triumP^ js 
is the beautiful and natural ono of scieno°- o9\\$ 
science which is discovering that what theologies0 
sin and the State calls crime is in reality hut ^ afc ¡9 
in need of medicinal treatment. It is science^^jjjg 
carefully laying the foundation stones of buo . j0jug 
social structure, and it is science th a t*BeX?:aed \°t 
the true basis of tho education that is des .^gi 
redeem tho world. Christianity conccr
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almost exclusively about a realm concerning which 
nothing is known, and speaks of foroes which have 
never yet been in operation, at least on this globe.

The most amusing things in Dr. Abbott’s eloquent 
sermon are its admissions. It admits the truth of 
Evolution, it admits the fallibility of the Bible, it 
admits the mystery that enshrouds the working out 
°I the alleged beneficent purposes of heaven, it 
admits the utter worthlessness of speculative theo
logy ; and yet, in face of these generous admissions, 
it affirms that this imperfect Universe is under the 
direction of a perfect Deity, and that our vile and 
sinful human nature is the product of an all-good 
and all-loving Heavenly Father, who is willing to 
assist his children to render perfect his own damaged 
^ork. What sheer cant. Without its vague theo
logy» cleansed from its illogical mysticism, however, 

Abbott’s ethical teaching would be wholly accept
able to Secularists. Every now and then he seems 
to forget all about the spiritual world, and to fix his 
attention upon the rights and duties of this ; but all 

a sudden there occurs a fresh invasion of theo-
He quotes Matthew Arnold’s historic utter- 

ri f t  ^kere is a power not ourselves that makes for 
gnteousness,” forgetting that this saying, if true, 
U8t be matched with another, namely, “ There is a 

f/,vfQr not ourselves that makes for wickedness,” in 
th f case we ourselves are miserable nonentities 

maka for nothing. Such expressions are, of 
orse, purely theoretical, the fact being that what- 

for r W° ourse v̂es do n°b> directly or indirectly, make 
i never comes to pass. Indeed, in giving us per- 
ssion to call the “ power not ourselves that makes 

Vî , rffitteousne88 ” “ the Spirit of Humanity,” he 
b na*ly surrenders his theory in favor of our fact, 
^ cau80) surely, “ the Spirit of Humanity,” however 

ffinrod, or evolved, is its own inalienable property.

J. T. L l o y d .

Profession and Practice.

are aS ^een we^ sa’d that va8t numbers of people 
Aud̂ ,rê are^ aocePt a man at his own valuation. 
fr lu religious circles the estimation of a man is 
h;8qaen%  arrived at by the impression produced by 
iajn?W° ^ S‘ ^  can Preac^ eloquently, touchingly,

Pressiyely ; if he can pray fervently and unctuously 
Witb^y °t those who come in contact with him will, 
ex °UC further ovidenco, put him down as a worthy, 
“ , nt creature, whose utterances have a true
aos -ri . ” ring, and who is worthy of all confidence

^ ‘nutation.
I Wai°QG °f his books, Life on the Mississippi, Mark 
r°bb ^ (̂ e80ri'bGS the leader of a gang of highway 
< r8 who could proach the most soul-stirring 
inad 0ll8> the tears running down his cheeks while ho 

j^e most impassioned appeals to his hearers. 
lojjQ. ®pe pulpit he would go forth to rob and murder 
their̂  traveller8— disembowelling them and throwing

Tb leQi.a*na into a river or lake.
UQt*ero is all the difference between saying and doing. 
of Q.an. 8aya, in the Pilgrim’s Progress, by the mouth 
roligj ri?^'an> addressing Faithful: “ The soul of 
deQl ,u 18 tho praotick part: Pure religion and un- 
fatbGri„ ôre God and the Father is this, To visit the 
hitQg , 88s and widows in their affliction, and to keep 
Survey pnsP°tted from the world." Now, if we 
softer fv.^kristendom nearly three hundred years 
i^attby °  Buuyan, what shall we say ?
>̂0rJnia''? Arnold, in a passage in Literature and 

!°gists’ *!?v°ighing against the verbosity of the apo- 
"  \VQl.d lor religion, exclaimed, quoting Homor: 
that vyjf’ ^,or{̂ 8> words, which tell either this way or 
Part̂ ’ y ' If the soul of religion bo the “ praotiek 
Btate of0^ . Q8t conclude from our observation of the 
Vfiry sini things to-day that the soul of religion is

In _ a y Sick unto death.«.y J. --- - viimo UUUIVU«
Cbri8t‘. earlier passage of Bunyan’s great book, 

aQ, referring in his dialogue with Faithful to

a professing Christian called Talkative, speaks of 
him thus:—

“ Thus say the common people that know him, A 
Saint abroad and a Devil at home. His poor family 
find it s o ; he is such a churl, such a railer at and so 
unreasonable with his servants, that they neither know 
how to do for or speak to him. [Do fo r  is good.] Men 
that have any dealings with him say ’tis better to deal 
with a Turk than with h im ; far fairer dealing they 
shall have at their hands. This Talkative (if it be pos
sible) will go beyond them, defraud, beguile, and over
reach them. Besides, he brings up his sons to follow 
his steps; and if he findeth in any of them a foolish 
timorousuess (for so he calls the first appearance of a 
tender conscience) he calls them fools and blockheads, 
and by no means will employ them in much or speak to 
their commendations before others.”

And, in converse with Talkative at a later stage, 
Faithful observes:—

“  A man may cry out against sin of policy ; but ho 
cannot abhor it but by vertue of a godly antipathy 
against i t : I have heard many cry out against sin in 
the pulpit who can yet abide it well enough in the 
heart, house, and conversation.”

Religionists appear to claim— it is an ignorant and 
arrogant claim— that they are the only people who 
have “ tender consciences,” enlightened and discern
ing consoienoes, to enable them to judge accurately 
what is right and what is wrong. Bunyan’s teaching 
was a curious medley of common sense, sound prac
tical ethics, and a superstitions belief in the super
natural. Bunyan was at once a mystic and a teacher 
of practical good. His emotions had been stirred by 
the impressions of the supernatural which were so 
prevalent in his ago. Impressionable, nervous, ima
ginative, and a dreamer, he was obsessed by the 
solemn and denunciatory words of the Bible read in 
the midst of fierce and brutal deeds and tragic 
events. As a well-known writer and a lover of the 
Pilgrim's Progress, Robert Blatohford, has said:—

“ It was because of his low truth, his scanty culture, 
his impressionable and imaginative nature, his life of 
warfare, persecution, and imprisonment, and because of 
the dread shadow of the gloomy and fearful Calvinistic 
faith which fell across his path that his own pilgrimage 
was one of sins magnified through mists of terror, of 
self-tortures, despondency, doubts, backslidings, of 
trials, of perils and frantic wrestlings with tho Devil, 
and his own spirit of valiant enduranco and stubborn 
endeavor, and of final victory and peace in faith.”

Facta non verha. A certain man had two sons 
whom he sent to work in his vineyard. One said, 
“ I go, sir ” ; but wont not. The other said, “ I will 
not” ; but afterwards repented and went. Which of 
these did tho will of his father?

Christian people seem to imagine that those wicked 
infidels can find no truth, no good teaching in the 
Bible. Without discussing the origin or source of 
such teaching as that of the two sons sent to 
work in the vineyard, let it bo said that no one 
is more appreciative of true and wise teaching, 
wherever it is to bo found, than the Atheist. But 
are modern Christians prepared to throw away 
what they have always called the great verities of 
their faith and pin their faith exclusively to tho 
ethical teaching of the New Testament ? What of 
the immaculate conception and birth of Christ, his 
atoning death, resurrection, and ascension ? Is it 
not strange that the insistence on these “ great 
verities ” is so weak to-day, and that Christians 
parade with so much eloquence the purely ethical 
teaching of the New Testament? No, it is not 
strange. Superstition is dying— hard, it may bo ; 
but still dying, and the poor Christian is fain to 
hang on the precepts of the Sermon on the Mount, 
many of which, be it noted, were taught before the 
time of Christ.

The fact is, our modern religions systems have 
become entiroly formal, and are now generally re
garded as buttresses or bulwarks of great national 
interests and institutions. Whatever wo may hear 
from the “ Free ’’ Churches of desires for change and 
reform, let us remember that it is “ doing” that 
counts, not “ saying.” And let us also bear in mind 
that all the Churches, as they reverence and honor
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kings and rulers and national corporations and 
institutions (for have not they, as they are, been 
ordained of God?) also fear and worship the God who 
so ordained these things.

Accordingly, no religious profession or belief held 
by any person is any guarantee that that person is a 
good and useful member of society, or that he is 
doing beneficent service to his fellow-men. A good 
conscience is not obtained by unfounded belief in 
persons whom we have never seen, and of whose 
existence we have no knowledge. There was love in 
the world before religion. There will be love after it 
has gone. The religious systems that Christ attacked 
in his day are strikingly similar to those of the 
twentieth century. Laissez faire is now evidently 
the doctrine of tbe mass of Christians.

Men may profess and talk till they are black in 
the face. They may preach and pray till they are 
hoarse; but it is only their lives and actions that 
can determine whether they are living for the good 
of humanity and thus reveal their character. And 
the only real impulse, the only genuine motive 
power to bring about a better state of things is 
man’s love for his fellow-men. That regard must 
prompt servioe, self-denying service. Practice i3 
what counts, not profession — facta non verba. 
And knowledge of, and obedience to, the laws of 
nature can teach men wisdom. SlMpLE Sandy>

Acid Drops,

Tho Catholic Herald calls Haeckel “  a monistic tub- 
thumper.”  Christian manners ! Calling names, however, 
is all the Catholics can do to Haeckel now. Two hundred 
years ago they would have murdered him. So tho great 
Monist can afford to smile.

The Head Constable of Liverpool refers in his annual 
report to mixed marriages between the Chinese of the city 
and whites. He says :—

“  Unfortunately, part of the lure of the Chinaman consists 
in the notorious fact that he does not get drunk and does not 
beat his women, which is more than can be said of many a 
native suitor. Harem life, or being Kept in idlness and 
luxury, is no doubt, more attractive than the life of a squaw, 
kept as a household drudge, and rewarded with black eyes, 
while Christian home life, as a contrast and antidote to both 
these states, is rapidly losing its influence in all grades of 
life.”

Wo do not know what tho Liverpool Head Constable means 
by “  Christian homo life ” ; there is really no such thiDg. 
What does appear from his comment is that Christian 
people might be better for a little of the Chinese home life. 
Only it would obviously not do to say so plainly.

According to tho L. M. S. Chronicle (Canton), tho people 
of Canton, China, have cleared out the curse of gambling, 
despite the fact that half the revenue of tho province came 
from this source. We take the news with all reservation, 
but, if true, it is an act that no Christian community would 
emulate. There is not a Christian community in existence 
that would suppress anything from which it derived half 
its revenue. Some pious reason would certainly be found 
for its continuance. If the news is true, the intention of 
the Chinese is good, at any rate. And one wonders at the 
impudence of the missionaries who mako this display of 
moral enthusiasm the basis of an appeal for support in order 
to turn the Cantonese into Christiaus. And we doubt if 
there is a Christian being who could detect the humor and 
the satire in such an appeal.

What Matthew Arnold said of the English middle classes 
might be said of all English classes: they are inaccessible 
to ideas. Can anybody imagine an English town doing 
honor to a French philosopher who lived in it for some timo 
about forty years ago? Yet the town of Avignon, whoro 
John Stuart Mill’s wife died and was buried, and tho place 
of his own lonely residence until he shared her eternal rest, 
has just unveiled a monument to his memory. A group of 
electoral reform Deputies sent a telegram of felicitation to 
the local authorities. Wo have not heard that England was 
represented at all.

July 23, 1911

Rev. H. F. Tracey, vicar of St. Savior's Dartmouth, say® 
in his Parish Magazine : —

“  I have been reading with more or less interest a 
published debate between Mr. Foote of Freethinker fame and 
Dr. Warschauer on the Christian side. As far as the 
manner of conducting the debate went my sympathies were 
rather with the former.”

We are not surprised at this. From what we have seen of 
his Parish Magazine we should think of the Rev. H. F 
Tracey as a “  decent fellow.”  Dr. Warschauer, as revealed 
in the verbatim report of the debate, seems to have made an 
unfavorable impression upon h im ; an impression that he 
might possibly describe in stronger language “  under tbs 
rose.” At any rate, he evidently regards Mr. Foote as tbe 
fairer and better-tempered disputant; and he is to be con
gratulated on having the courage to let his judgment b0 
known. It must be rather trying for a minister of relig100 
to compliment an Atheist at the expense of a brother in tbe 
Lord.

Mr. Tracey gives his opinion of the value of debates iD 
general:—

“ I suppose there are minds which are influenced by sueb 
debates, though I am strongly of opinion that debate betwee® 
Christian and Agnostic is like arguing on parallel lines wbie 
start from different standpoints and never meet. A Christ!» 
life will always be the best argument for Christianity ; 
difficulty is, in its bpst form, its exceeding rarity, and I I® 
horribly uncomfortable as I pen this sentence, being suea 
poor advertisement for the cause I represent. It is q'” 1 
necessary for Christian men and women to havo a reason 
the faith that is in them : it is not at all necessary

for
of

possible, that those reasons should bo always so acadenFj 
and scholarly that they will convince the sceptic. Q111̂  
ordinarily the best Christians are in humble life who b* , 
little or no scholarship at all, and who are saints with0 
being in the least aware of it. The reasons for their I*1 
would be laughed at in debate: but they are founded 
Rock for all that. It is useless arguing about it, fro® “ y 
Christian point of view, for ‘ No man can say that Jean9. 
Lord, but in the Holy bpirit ’ (1 Cor. xii. 3, K-VJ- .¡y 
other words, the truths of Christianity are * spirit0*  ̂
discerned’ (1 Cor. ii. 14). The Agnostic will say tb]® { 
‘ hedging.’ Very well, let him say so. From his p0Itl 
view it is. If you are not prepared to be thought a f°° jt 
the sceptic you have no business to be a Christian at al1- j  
is not always that Truth is revealed to the ' wis0 
prudent.’ The ‘ babes ’ sometimes get a look in.” ^

There is some truth in this, of course, both in statement 
in opinion, but we think it is far less than tho revd-1  ̂
gentleman imagines. His estimate is largely built np00^ 
misquotation of his own Scriptures. Christians are 
told by Paul, or whoever wrote it, that they should 
be ready to give a reason for the “  faith ” that is in tb0tB 
but for the ‘ * hope ”  that is in them ; the said “  hope ” ”
founded upon the “  faith.” Tho hope was the resurrec ^ 
to immortality; tbe faith was the belief that Jesus rose » 
the dead as '• tho first-fruits of them that slept.” 
belief that Jesus rose from tho dead was not an intm ^  
Paul never treated it ns that. He based it upon y j1® -Ci 
regards as evidence ;  very poor evidonco to impartia* ^  
but good evidence to the mind of Paul and that of thos0 ̂  
addressed in the famous chapter on the resurrection ^  
first epistle to tho Corinthians. Paul argued on what to ^  
wore facts. In the same way, if any belief is rational a 
it must bo susceptible to discussion ; and while it is *rU1(!{ed 
Mr. Tracey says, that ordinary Christians cannot be esp_e o0 
to be subtle defenders of tho Christian creed, there 1 0
reason why they should not listen to debates bet 
competent attack and competent defence.

Sir Oliver Lodge employs vohomont, terms in c0” l\e’n0sv-
beyond *tion of complicated hypotheses which go 

lodge into speculation.” He wastes no love u p o n ^ ’Tjjy; 
theology, because of its grievous departure from si®P jjis 
there is too much speculation in it for him. And yot| iei)t 
articlo on “  The Christian Idea of God,”  in tbo °otjged 
numbor of tho Hihhert Journal, he treats several -Pho ®ef0 
hypotheses as if they wore established facts. 
existence of the Christian God is only a bypotbe8 'g( it 
truth of which multitudes deny; but Sir Oliver spe® 
as if it were an object of direct knowledge. Then bo j  d° 
that “  wo are the white corpuscles of tho cosmo8̂  - ^ V  
Bervo and form part of an immanent Deity.” This an® 
nent Deity,”  he further assorts, “  is continually strivl ^  Jjis 
working and planning, so as to bring this creation ^  atJ 
through its preparatory labor and pain, and lead it 
existence higher and hotter than we havo ever uy,

anent V 3.
it

k'tfNow, if creation ‘ ‘ forms part of an immauc^- oriv.-. 
follows that the Deity “  is continually striving and aJJ(j of 
and planning ”  with tho object of improving bim se^^
leading himself on to a higher and better jgjp
hope the Deity will seo and duly appreciate t 
compliment.
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It is well known that Incarnation is a conjecture which 
ousands of thoughtful people reject; yet Sir Oliver Lodge 

eclares that “ Incarnation is a fact.”  “  We are not matter,” 
6 adds, “  yet we utilise it.”  Now, this is an unverified and 

.^verifiable assnmption, and it serves no purpose whatever, 
stensibly it is resorted to in order to account for m ind; 
at it doesn’t account for mind at a ll: it leaves mind as 

hreat a mystery as ever, and greatly complicates the problem. 
‘j0 £ar as we know, the destruction of brain involves the 
estruction of mind. Any other inference goes “  boyond 
“ owledge into speculation.”

ti 38 an°ther notable specimen of Sir Oliver’s specula
t e  dogmatism, of which no orthodox divine needs to be

ashamed
“  Yes, truly, Christ was a planetary manifestation of 

JJeity, a revelation to the human race, the highest and 
simplest it has yet had; a revelation in the only form 
accessible to man, a revelation in the full-bodied form of 
humanity.”

sin i 18 ^°8matism in its very worst form, unsupported by a 
a Sle argument, unjustified by a single fact. On the 
.sumption that we all “  do serve and form part of an 
s i^hsnt Deity,”  such an interpretation of the life of Jesus 

‘“ effably absurd, and would be a veritable insult to “  an 
manent Deity.”  As a theologian, Sir Oliver is certainly 

noi improving.

bri^1̂  a beautiful and brotherly thing is Christianity 1 It 
K L  people together who might otherwise remain separate. 
jjju'1 *he other day, beforo a Liverpool magistrate, William 
offe °n WaS c^ar8e(I with assaulting Henry Evans. Evans’s 
M 06 Wa8 that he wore a green muffler while walking down 
Kva erk®ld-road. From this William Hilton concluded that 
pro(.ns must be a Catholic, and being himself a sturdy 
main aU*'’ Btra>ghtway knocked the wearer of the green 
prQ. unconscious. As it happened, Evans was really a 
Kaol f ânt’ an(£ an unsymPathetic magistrate sent Hilton to 
think; °r t ? °  months, remarking that “ It’s impossible to 
Sa'd t)00 ’̂ ves a ° ’ vihsed place." The lawyer for Evans 
fi'i&rt • a mau cannot walk down the Netherfield-road 
tbereer i£ 116 is known to be a Roman Catholic. And yet 
Chp;„4aro R°mo peoplo who doubt the civilising influence of 

han teaching 1
So

doGs Pe°p!e aro always asking why, if there is a God, he 
v»by j °4.^° something for mau ? Man does a deal for God ; 
To i.*1 £'Jere not some obvious return from tho other side ? 
iePlie10S° <laestioners " J. B.,”  of tho Chriatian World, 
di8e * : “  Why should man bo cured by miracle of his 
hitQl,0? ‘) Let him learn to cure himself. That will give 
a P o v a l y  health, but the laws of health—so much larger 
to a j oss.l°n.” This is offering a common fallacy as a reply 
an imp . ? en£ a“ d hitherto unanswered question. Man, as 
6itnp l̂'f1(£!lak does not learn to cure himself of any but the 
be k ailments. Man in tho collective sense may, although 

8 not yet done so. Take an illustration. A maudeyei . __ ---.mk______ _________
B°me J18 cancor o* contracts consumption. He lives through 
Onto hi ,lr8 torturo, and dies. How has ho learned to 
CUrs ^¡lnf!cJ£ says “  J. B.,” man learns in this way to

. Yes, but what man ? Not tho mau who is 
again, ^ ' s man collectively, the race, that learns. But, 
death t ^  o£ *ke ‘ “ dividual ? What has his suffering aud 
^ a s o . Q{lkt him ? Obviously, nothing. God created the 
’kaease' ^  croatod tho man that served as proy to tho 
P,*a8Uefl 1 su£Ier8 a“ d dies, and other pooplo who are not 
'Ibetgf <3aru something from his suffering and death. 
bill8 in(V°-~£k0 conclusion is inevitable— God tortures aud 
tbo ^  V|r’uals that tho race may learn certain lessons in 
Leity °u Pr°tecting thomsolvcs against tho machinations of 
Placed o 1 m as though tho father of a family of six children 
to avois00 o£ .tkem on the fire in order to teach the others 
Potfec(. Setting burned. Ho would then bo trying to bo 

Ven aa our Fathor in Heavon is porfect.

^ottop r ?ourse of his usual monthly locturo, Dr. R. F. 
region aiN°d tho question whothor progress is mado in 
110 a“ swo.r 'Tfk as in other directions. As is to be expocted, 

be8 ™1G ‘luestion mainly in the affirmative, his main 
D̂d theiQln.S' apparently, that wo aro getting more humane, 

v.^'es and 18 developing a largor consciousness of social 
0 'gioQjj. JeRPonsibilitios. This is a favorite card now for 

d ° tt£ “ rdi r k*ay> at,d it all turns upon the uso made of tho 
vlV,íloPmoutl° f̂ •" .0 f . courf!G- i£ religion means merely a 
u,Jfy reh„j( °* Rocial ideals, then we may admit wo aro still 
sH H,1PposnJU8' kut is this what is meant by religion ? Lot 
itj65-8’*' Let*1 IUan 38 £t*k o£ wkat is called “  social righteous
ly ^Poccabl^ £nja8inQ that as regards tho State his conduct 
h at ^ako ] U’ tkftt ho is honest, sobor, industrious. Would 

man ? Would ho bo acceptod in 
8 own church as a religious man ? Would they

not demand from him some faith in some sort of a God and 
in some sort of a future life ? Everyone knows they would. 
Even Dr. Horton himself w ould; for as he has publicly con
fessed that a man who does not believe in a future life ought 
to be shut out of human society, he is hardly likely to admit 
him to membership in his own church,

The conclusion is, therefore, a simple one. A person is 
religions only when he holds certain beliefs concerning a 
God and a future life, or, as Tylor put it, religion is essen
tially a belief in supernatural beings. And this definition 
answers Dr. Horton’s question, which is the main reason 
why religion is so seldom honestly defined by religionists. 
For the history of the belief in the supernatural is a history 
of decay, not of development. From the time of the pri
mitive savage to our own the religious record is a record of 
defeat, of modification, and of ultimate rejection. It 
claimed, and actually did, at one time, cover practically tho 
whole of man’s professed conception of the world. But 
every acquisition of knowledge showed him how false and 
useless the religious theory was. Its complete expulsion 
from physical science is a story familiar to all. It is lin
gering in social life only because sociology is a science that 
is still in its infancy, and the general ignorance gives reli
gion the chance of an extra half-hour of existence. But 
even here the end is approaching. Hence the attempt to 
translate religion into terms of social life. As though a 
religion that identified itself with a scheme of social well
being, and took the latter as the equal of the former, was 
not a practical confession of the truth of the Atheistic 
position 1

According to Mr. R J. Campbell, each of ns has only one 
self, and in no cate does the body constitute this self. The 
real man never does wrong, never makes a mistake, is never 
weak and silly. Ho says, “ Your body is Dot you. Your 
body may want one thing, and you—the real you—another; 
you must not let the body win.”  Of course, this is by no 
moans original. Plato and Paul and the whole orthodox 
Church teach i t ; but it is no less false, for all that. While 
there are in every man higher and lower tendencies and 
desires, it must be borne in mind that all acts, bo they noble 
or base, are the acts of the whole man, and that there is no 
real self, concealing itself anywhere, that can honestly dis
own them. Whatever evil dispositions anyone may have, 
they undoubtedly belong to his real self, of which ho may 
got rid, perhaps, by cultivating tho healthier ones residont 
within him.

Mr. Campbell is as disrespectful to tho body as Plato or 
Paul ever w as; and ho depreciates the body in order to 
glorify the trne self which, according to him, is identical 
with the soul or spirit that simply inhabits and act3 through 
tho body. In Birmingham, the other day, the reverend 
gentleman saw “  a cripple who, for the last twenty-two 
years, has lain in one position on his breast, never wholly 
free from pain. He has tho body of a child, but the face of 
an intellectual giant, aud the soul of a saint. The incon
gruity between the outward shell and the mighty spirit 
within it is unmistakable to anyone.”  The allusion to “  tho 
face of an intellectual giant ”  gives the wholo case away. 
There is another cripplo, not far from Birmingham, who for 
nearly aH long has not been able to move at all, nearly tbo 
wholo of his body being paralysed through an accidont. 
He, too, is intellectually brilliant, and has learned to write 
and paint with his teeth. Tho secrot of tho whole matter is 
that tho brain is uninjured, and that mental processes are 
not affectod by the size or condition of the rest of tho body. 
Mr. Campbell’s cripplo is described ns a saint, ours is proud 
to bo known as an out-and-out Secularist.

Belfast Protestants havo been at it again—perhaps to 
celebrate the King's recent visit in their own way. They 
had a six hours’ innings, during which Catholic shops and 
houses were wrecked, and many polico were more or less 
injured. This sort of thing seems to be tho principal bles
sing of religion in that part of tho world.

There is one conspicuous result of the Coronation tom
foolery already. The Archbishop’s blessing has done a 
wonderful lot of good. Tho War Office won’t bo bossed by 
Lord Kitchener, who caros no more for royal or aristocratic 
incapacity than ho doos for any other sort, aud prefers 
efficiency wherever ho finds it. So our greatest soldier is 
not to do tho ono work that everybody knows ho should be 
doing, and tho Government has obliged the “  classes " by 
sendiDg him out to Egypt— to watch the overflow of tbo 
Nile. Gods, what a country 1 “  Tho greatest Christian
nation on earth.”
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Mrs. Basant signs a public advertisement of the “  Order 
of the Star in the East.”  She is evidently “  almost per 
suaded ” to be a Christian again. This is how she winds 
up :—

“  When the Supreme Teacher came to found Christianity, 
the public mind was unprepared for His coming ; only the 
Wise noted the shining of the Star in the East. The oppO' 
sition stirred up was so strong, the recognition was confined 
to so few, that He was able to give the world the blessing of 
His physical presence only for three brief years. Perchance 
if our band grows large enough in every country to prepare 
men’s hearts for His appearing, and to give Him effective 
welcome when He comes, the Lord of Love may remain 
with us for a period less brief, and do a work less restricted 
than that which was possible 2.000 years ago. Some, at 
least, of the shafts that would otherwise be aimed at Him 
may fall on our willing breasts, and some of the opposition 
may exhaust itself on us, who gladly offer ourselves as His 
servants.”

Christ was coming again in Paul's time— and he didn’t 
come. He is coming again in Mrs. Besanfc’s time— and he 
won’t come. It is a billion to one he won’t.

Some people in the Guardian have been grumbling con
cerning the lack of ventilation in churches. “  A. O. W. 
writes in defence, pointing out that churches are not worse 
ventilated than other places, and adds that good air space is 
certain because churches are not often filled in these days. 
We fancy that is the kind of defence not many preachers 
will thank “  A. O. W.”  for. ____

Rev. Dr. Ballard told the Wesleyan Methodist Conference at 
Cardiff that “  Unbelief was becoming more influential and 
more aggressive.”  Mrs. Hugh Price Hughes, however, assured 
the Conference that “  Much of the Unbelief of which they 
heard so much was very shallow.”  But perhaps the lady is 
not the best judge on that point. It is an old trick of 
emotional Christians to get rid of a difficulty by practically 
denying its existence. One might add that the late Rev. 
Hugh Price Hughes was as “  shallow "  as they make them. 
No unbeliever could possibly beat him in that direction.

After the jeremiad was over its object was disclosed by 
the proposal to raise a thanksgiving fund of not less than 
250,000 guineas. When the Churches want money they 
bewail the progress of Unbelief; when they want to boast 
of their conquests they swear that Unbelief has almost 
ceased to exist. ____  .

Rev. Forbes Phillips, tho Vicar of Gorleston, published a 
book about twelve months ago, in which he expressed 
disbelief in tho Resurrection. This was the signal for our 
old friend Mr. J. W. de Caux to write a long letter on that 
subject to a local newspaper, which was afraid to insert it. 
But the question is now on the carpet again. A book on 
“  Miracles ” by the Rev. J. M. Thompson, Fellow and Dean 
of Divinity, Magdalen College, Oxford, has caused quite a 
rumpus in East Anglia, and twelvo Church clergymen have 
signed a round robin to the Bishop of Norwich (all of them 
belonging to his diocese), calling his attention to the 
heretical teaching of this book. The Bishop replies that 
he values freedom of speech, but ho agrees with the pro
testors that men ought not to take the Church’s money to 
preach against the Church’s doctrines. A long leading 
article on tho subject has also appeared in tho Eastern 
Daily News, expressing just the same view. But we don't 
believe anything will be done. There is talk about “  cloar 
action”— and talk is all that is likely to happen. It is 
a very difficult matter to get rid of objectionable clergymen 
in the Church of England, unless they have committed 
moral offences which bring them under the Clergy Discipline 
Act. We think both the Rev. Forbes Phillips and the Rev. 
J. M. Thompson are pretty safe, and might insure their jobs 
for a very moderate premium.

“ In the opinion of the leading members of the Church of 
England, the marriage service is coarse and offensive. It 
says frankly and downrightly that marriage was ordained 
for the 1 procreation ’ of children. It appears that such 
ideas are never mentioned in the polite society in which 
archdeacons and canons move, and accordingly the Lower 
House of Convocation has recommended that the service 
should bo ‘ bowdlerised ’ so as to bring it into line with the 
kind of literature approved for tho most prudish of schools 
for young ladies. Why do these mealy-mouthed parsons 
stop at the Prayer Book ? The Bible itself is far more 
plain-spoken. If they are logical they should inaugurate a 
movement to have it boycotted at tho libraries.”— lieynolds' 
Newspaper.

The wail of the clergy sounds on all sides. It was 
especially loud at the recent annual conference of the

United Methodist Church, held in Manchester. The Presi
dent, the Rev. George Packer, of Leeds, uttered the following 
jerem iad:—

“  Churches had slipped into real, if undesigned, compeh- 
tion, but were satisfied with the vague idea that a more 
superficial unity was all that could be attained. The unhappy 
result was that in a given neighborhood, cramped with 
almost unbearable financial conditions, they just manage“ 
to keep alive, but failed altogether in their great task of 
presenting the Evangel. The outsider was repelled by con
flicting claims, he had no case put before him to examine or 
to understand, and was repelled by doubtful devices of 
money-raising to which some churches in soro straits ha“ 
been reduced.

Discussing the support given to missions generally, 
president said that the position was anything but satis
factory. This was the year following the World Confer
ence in Edinburgh, and, so far from finding an outburst of 
generosity as its direct result, they beheld in all the leading 
missionary societies such reduced means as created embar
rassment. One of these societies—the largest and hitherto 
the most heroic of all—had actually commenced re
trenchment.

The whole world fronted the Church, and in its appalling 
destitution made an appeal that ought to be irresistible- 
Decline of support was not disappointing merely : it 
heart-breaking.”

Sad ! Very sad ! to Christians, but welcome nows to Fre0- 
thinkers. It is good to them to see the greatest lie aDa 
fraud in the world meeting its nemesis.

The Wesleyan Methodist Conference had to face cert*111 
hard facts, which were put by Sir Robert W. Perks >B 
this way :— ,

“ During the year 20,000 persons had ‘ ceased to meeL 
and 10,000 could not be traced, having dropped out throuĝ  
removals. In eighteen years 540,000 people had been ina"n 
gone out of membership, and there were 200,001 children 
their Sunday-schools over 15 years of age outside memb 
ship.” . .

Something had to bo d5ne to stop tho leakage, and at 1 
same time to got more water into tho reservoir. Whaty   ̂
that something to be ? This question was answered 
resolution submitted by the Rev. W. T. Davison :— ^

“  All persons are welcomed into membership lD [,« 
Wesleyan Methodist Church who sincerely desire to 
saved from their sins through faith in the Lord “ ^¡g 
Christ and who seek to have fellowship with Christ and 
followers in this particular command.”

This is broadening the basis to include more peoplo. 
may succeed. But how can it succeed except at the< 
of other Churchos ?

This resolution was opposod by somo speakers, but it ^  
tho honor (as tho newspapers say on such occasions) of 00 ” 
supported by that very superior person, Mr. ®a*}.c.lhef»l 
This is tho gentleman who introduced tho last of the j0fty 
Government’s throe Education Bills. Ho gave himself 
a irs; he was fated to settle this great question 11 °° .get 
own." But forty-eight hours after his moment of gre ^  
exaltation he had to knuckle under, and his Bill won  ̂
way of Birroll's and McKenna’s. Mr. Runciman has or .i( 

little less lustily sinco, but ho is still a very BOP jjo 
person. Ho will be that to the end of tho chapter. ^ jj0j)- 
will never carry, or help to carry, a Bill constituting fy 
conformity the State roligion of England in the elo®0 
schools.

t bat
Rov. A. J. Waldron's jocularities are not very rob0- ’ ¡¡¡. 

they get published in the newspapers, probably 011. , 0 fr®05 
ciplo that a small joke from a parson, liko a smajl

A o^

a judge, is worthy of all honor. According to tho 
Times of July 14, Mr. Waldron has been referring to „pt 
fossional nockwoar as a “ dog collar” — and w o  wi 
venture to dispute the propriety of the description-  ̂ j,® 
reverend gentleman says he always loaves it off w

ot
Jb®

goes for a holiday. Well, we can understand tho c° g0ij9 
once of that, Yot tho analogy is not a happy one. 
have a special outfit; doctors and lawyers have none.

------  . oan **?
Reverend gentlemon, liko tho Vicar of Brixton, c, j;6be“' 

bravely about hell, now that the place is diaesta ¡gb' 
“  If I believed in a God who sends people to everlasting V sJjlilo 
ment,” Mr. Waldron says, “  by heavens, I would n° v°uSed 
again.” Nonsense 1 Peoplo who bolieved in hell 0tl5°r 
smile all right. Tho fire was not for them, but °aIJ(j b® 
folk. Spurgeon preached hell hot, without sugar 1 
was always laughing and joking.

. I.:« coQfPji
Mr. Waldron states that a wealthy member of uaQ(j to°̂  

gation couldn't stand his theology any longer, ^  .£20 
himself and his cash elsewhere. It meant a loss t 
year to Mr. Waldron. How sad 1 But did Je8|* y 
Twelve have as much as £20 a year between the

■e»1'
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Mr. Foote’s Engagements.

(Lectures suspended for the present.)

To Correspondents.

President's Honorarium Fund, 1911.—Previously acknowledged 
£270 16s. 3d. Received since:—John Scott, £1 ; R. Copeland, 
2s. Gd.

Correction: “ E. D. Side, 10s.” which was in the July 2 list of 
of acknowledgments was there by mistake. It should have 
been “ R. H. Hide. 10s.”  in the Vance Testimonial Fund, 
where it appears this week. Mr. Cohen expressly desires us to 
state that the mistake was his; though it doesn’t seem to us to 
Matter very much for mistakes will happen—and the wonder 
is that they happen so seldom in a paper produced as the 
freethinker is.

*■» Vance Testimonial Fund. — Previously acknowledged 
£82 10s. 0d. Received since :—R. H. Side, 10s. ; Mary Hoe 

1 Henry Spence. £ 1 ; Frederic W. Walsh, 3s. ; John Scott 
i “a. . Birmingham Branch (per J. Partridge) : R. Taylor, 5s. 
in Whitwell, 2s. Od. ; H. Smallwood, 2s. Od. ; “ Harry,’ 
I“8- : J. H. Ridgway, 2s. Gd.; P. R., 2s. Gd. ; J. P,, 5s 
H. Ketteringham, 2s. Gd. ; E. J. Hughes, Is. ; 8. Hill, Is. 
A. Clarke, 5s.; G. Gee, 2s Gd.; L. Underwood, 2s. ; W. H 
Wood, 2s.—total £2 Gs. ; W. Bailoy, £2 10s. ; Tom Roberts 
2s- Gd.; J. Carruthers, 2s. Gd. ; W. W. R.. £2 2s. ; R. Cope 
land, 2s. 6d. ; Mr. and Mrs. James Neate, 5s.

"• Nother.—We don’t understand what “ according to 
Josephus” has to do with your question. Wars of religion 
were unknown to antiquity, because all religions were national, 
and flourished or fell with the nations they belonged to. It is 
Monotheism that gives rise to the proselytising and persecuting 
spirit. The ancient world couldn’ t have conceived such wars, 
°r instance, as those between the Cross and the Crescent.

®nrj SrENca ¡a • < extremely sorry to hear the bad news about 
lisa Vance,” but hopes that “ rest and a good holiday may 

^ restore her to do a lot more work for the cause.”
‘ ?• T— The verse is not quite good enough. You will probably 
do better with more practice.

sn Scott writes : “  If only some of our wealthy Freethinkers 
°nld support the movement like the Tories and Liberals do 
'sirs, what a fine fight you could put up for the cause of 

j, reeoom and common sense.”
• Raqqet t —ghop manager has instructions to look them out

j  and forward.
■i^TumoE.—There was talk of applying for a Sunday in 

ctober, but wo heard nothing subsequently. Wo note that 
^Birmingham Branch subscribers “ hopo Miss Vance will 
Sain much benefit from the rest and change she is having." 

j j  *  A G irl.— May prove handy.
' Him,.—Shall be sent as desired.
oney R, Taylor.—Is the case ended yet 7 We can hardly make 
lett aomHlen*’ wliilo the case is sub judicc. Will keep your

St]

or- Thanks.
sending cheque to Testimonial Fund, “ hopes Miss 

r 8,1100 may soon be restored to her usual good health.”
^Nt>EIiT0N. Secular Sunday-school, Pole-lane, Failsworth. 
. have not Mr. Bates’s present address. If he sees this, 

J Pr°hably forward it to you.
*®Ruther8.—We will see it has attention as soon as the 

D tt °® ce *s open aga'n-
tQ a'VITT.-— We have directed the missing number to ho posted 

R P ^°u‘ Subscriptions passed over to publishing department, 
j  1kland.—Flowers of Freethought is still obtainable.

C u ^ ATE— 1>leafled to hear that Mr. Burke, who took Miss 
8Pn' -8 P*ace a& Victoria Park on Sunday, lectured to “  very 
sh i j 'a^Ve audiences,” and that you think other Branches 

“bid secure his services. You may be sure that the Testi- 
Sidni«  will not lead to Miss Vance’s being "pushed on one

It. H ’
0{ ‘ U8ant.—Tuesday is too late for paragraphs. Wo are tired 
in bo. Yet we wish the Edmonton Branch all success

Taa >‘8 hard fight.
Par • LAB Society, L imited, office is at 2 Nowcastle-street, 

Tag ¡^ln8don-8treet, E.O.
Par T̂l0f,Ab S ecular Society’ s office is at 2 Newcastle-street, 

Wagg t,nedon-8treb‘ - E.O.
he services of the National Secular Society in connection

should be addressed to the secretary, Miss E. M. Vance.
2 I0r Editor of the Freethinker should be addressed to 

Lg0TD ca8tle-street, Farringdon-strcet, E.C. 
street <̂°T,I0KB Must reach 2 Newcastle-street, Farringdon- 
’•Ported ^  P08  ̂ Tuesday, or they will not be

^«igNca v,Mar :̂ who send us newspapers would enhance the favor by 
OaDgRs 8 the passages to which they wish us to call attention. 

£ioneer°tD^tiera,'ure 8hould be sent to the Manager of the 
. resa> 2 Newcastle-strcet, Farringdon-street, E.C., 

Tr* j," t0 the Editor.
°£&ce,eCi ^ n^ r bQ forwarded direct from the publishing 
I0s. ¿a froe' a“ the following rates, prepaid :—Ono year, 

• i halt year, 5s. 3d.; three months, 2s. 8d.

Sugar Plums.
At the risk of being considered egotistic, and with a full 

sense of responsibility for what we are saying, we beg to 
record onr opinion that a far more important event than the 
Coronation took place recently. We refer to the thirtieth 
anniversary of the birthday of the Freethinker. This paper 
is vastly more important than its enemies allow, or perhaps 
imagine; the mental and moral history of the age cannot be 
written without reference to it, and its long row of volumes 
will be of great value to the future historian.

Mr. Frederic W. Walsh, the Freethinker who bears such 
unusual trouble with so much fortitude, in a long (but far 
from too long) letter to us recently, mentions “  the very kind 
reference”  to him in the N. S.S. Annual Report. “ It 
seemed to give me,”  he says, “  a definite place in the N.S.S., 
and gave me much pleasure. Such kindness coming from 
those I most value is indeed a great happiness, and I gladly 
once again thank you and the Executive for the honor I 
shall treasure as long as life lasts.”  Mr. Walsh contributes 
a subscription out of what must be the scantiest of means 
to the Vance Testimonial Fund. “  Every Freethinker,” he 
says, “ should feel it a bounden duty to help at a time when 
he can give so great a pleasure to Miss Vance and bring 
home to her more vividly the admiration and respect in 
which she is held by the Freethought party. If a person 
can only afford a shilling, it is worth while sending it. The 
Testimonial must be a success— and we want the help of all.”

Dr. Frazer is progressing with the new edition of The 
Golden Bough. The latest volume—it is to bo in six— is 
entitled Taboo and the Perils o f  the Soul. We have not 
had time to go through it yet, but we are happy to repriduce 
a powerful passage quoted in the course of a review of the 
book in last week’s Athenceum :—

“  That the ethical like the legal code of a people stands in 
need of constant revision will hardly be disputed by any 
attentive and dispassionate observer. The old view that the 
principles of right and wrong are immutable and eternal is 
no longer tenable. The moral world is as little exempt as 
the physical world from the law of ceaseless change, of per
petual flux. Contemplate the diversities, the inconsistencies, 
the contradictions of the ethical ideas and the ethical prac
tice, not merely of different peoples in different countries, 
but of the same people in tho same country in different ages, 
then say whether the foundations of morality are eternally 
fixed and unchanging. If they seem so to us, as they have 
probably seemed to men in all ages who did not extend their 
views beyond the narrow limits of their time and country, it 
is in all likelihood merely because the rate of change is com
monly so slow that it is imperceptible at any moment, and 
can only be detected by a comparison of accurate observa
tions extending over long periods of time. Such a com
parison, could we make it, would probably convince us that 
if we speak of the moral law as immutable and eternal, it 
can only be in the relative or figurative sense in which we 
apply the same words to the outlines of the great mountains, 
by comparison with the short-lived generations of men. 
The mountains, too, are passing away, though we do not see 
i t ; nothing is stable and abiding under or above the sun. We 
can as little arrest the process of moral evolution as we can 
stay the sweep of the tides or the courses of the stars.”

This is extremely well expressed, but there is nothing now 
in it to Freethinkers. Tho novelty lies in its nppoarauce in 
a classical treatiso by an eminent Professor of Sociology in 
tho University of a reactionary city.

Hero is another quotation from Dr. Frazer’s now volumo 
— which might always be taken as a short sermon on “ Tho 
Moving Finger writes ” in Omar Khayyam :—

“  This comfortable doctrine teaches us that in order to 
blot out the effects of our misdeeds wo have only to acknow
ledge and confess them with a lowly and penitent heart, 
whereupon a merciful God will graciously pardon our sin 
and absolve us and ours from its consequences. It might 
indeed bo well for the world if we could thus easily undo the 
past, if we could recall the words that havo been spoken 
amiss, if we could arrest the long train that follows, like a 
flight of avenging Furies, on every evil action. But this wo 
cannot do. Our words and acts, good and bad, have their 
natural, their inevitable consequences. God may pardon 
sin, but Nature cannot.”

No wonder that the Athenceum, which is becoming quito 
intolerably stodgy, falls foul of Dr. Frazer on account of this 
passago, and says it would bo better for “  Naturalism to 
walk a little moro humbly.”  Christians positively boast of 
their humility, but in practico thoy always expect it to bo 
displayed by their opponents rather than by themselves. 
The Athenceum displays its own humility by informing Dr. 
Frazer that thoso are things ho does not understand, and 
that “  life (for instance) is evolving, not from ‘ God ’ towards 
* nature,’ but from 1 nature ’ towards 1 God.’ " Dr. Frazer 
has only got to be dumb now. The Athenceum has spoken. 
The question is settled.
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Dr. Warschauer’s Questions for Atheists.

[This article is set in bourgeois type, not because of any 
inferiority, but because we are short of long primer type, 
having so many articles locked up in it at the present, awaiting 
their opportunity of insertion. Mr. Ball confers an un
merited honor on Dr. Warschauer by answering his Eight 
Questions—which we refused to receive in the debate; but 
since he has taken the trouble our readers may as well have 
the benefit of the result.—E ditor.]

T hat I  have taken the trouble to answer these Questions 
must not be taken as any tribute to their intrinsic merit. 
They spring from a type of mind that snatches at super
ficialities and takes words as its current coins instead of 
treating them as merely counters, as Hobbes would have us 
do. Nevertheless, as this kind of counterfeit coin is issued 
and accepted rather freely, I  have thought fit to examine 
some of these spurious coins, in order to help in the work of 
detecting them and nailing them to the counter.

Questions 1 and 2 run thus :—
“  Does Mr. Foote accept the axiom that every phenomenon 

must have a cause adequate to produce it ? If so, does he 
admit that the universe must have a cause? Or if not, why 
not?”

Dr. Warschauer here assumes that the universe is a 
phenomenon. But the universe is not a phenomenon* or 
appearance. It is rather the noumenon, or substance, or 
thing-in-itself, that underlies and produces (and thereby in a 
sense includes) the phenomena or appearances arising from 
the properties or powers of the matorial universe. Like 
“ Christian Evidence” orators in general, Dr. Warschauer 
appears to be incapable of stating his own case correctly. 
And, like the aforesaid orators, he expects his opponents to 
accept his own errors and assumptions as the basis of argu
ment. Why cannot he say, in Rimple English, “  Everything 
has a cause, and therefore the universe must have a cause ” ? 
Why resort to the misuse of a long Greek word dragged in to 
impart an air of philosophic dignity to his questions at the 
expense of converting the intended argument into a piece of 
childish stupidity, since its premises contain no common 
term? His attempted argument, clearly stated in all its 
naked irrelevance, runs thus: Because every phenomenon 
or appearance has a cause, therefore a noumenon or reality 
(the universe) must have a cause: an obviously defective 
syllogism of which a school-boy should bo ashamed, and for 
perpetrating which he would have been soundly whipped in 
the olden times, unless indeed the piety of the lame 
conclusion excused the otherwise inexcusable offence. 
And this is a sample of the kind of logic in which Dr. 
Warschauor is proud to be proficient, and which he deems so 
unanswerable. Let us, however, be charitable, and deal with 
his case independently of the grosser defects imported into 
it by so incompetent an advocate.

The cause of the phenomenon or phenomena presented by 
the universe is, I should say, the noumenon or reality under
lying tho phenomena, that is, the universe itself. The 
universe is a practically infinite number of things displaying 
innumerable properties and activities. There is no logical 
necessity to assume that all this complex array of things and 
energies proceeds from one single cause. The idea that some 
person or mind by some magic word or thought brought all 
this complex universe into existence belongs to a pro- 
scientific stage of mental development which ought to have 
been left behind in tho nursery. To thoso still in the 
anthropomorphic nursery tho alleged argument appears 
cogent and convincing, bnt to thoso who have emerged from 
that nursery its force and bearing are exceedingly doubtful, 
if not entirely irrelevant. Science, the organised and tested 
knowledge of maukind, knows nothing of a beginning or 
ending. The scientific doctrines of tbe Indestructibility of 
Matter and the Conservation of Energy are no more recon
cilable with the popular idea of Creation than with tho 
equally popular idea of a final destruction of all things.

Where is the alleged necessity of a beginning of the 
universe ? Why “  must ”  there have been a beginning ? All 
we know is that the universe of to-day arisos from the 
universe of yesterday, and this from a series of yesterdays 
to which no end is perceptible except to tho imagination of 
tho type of mind which feels unsatisfiod unless its Story of 
the Universe is provided with a commencement and denoue
ment, as with other stories and with various phases of 
existence to which we are personally accustomed. All we 
are entitled to do by logic or knowledge is to go back and 
back through the past without coming to any such 
stop or limit as would bo contrary to all our experience and 
would conflict with scientific doctrines deduced from 
experience.

* la  ibis anil m some otner eases I almost necessarily have to 
repeat remarks or arguments already advanced by Mr. Foote. 
But, on tbe whole, I trust my observations will be found to be 
supplementary to his, and not mere repetitions.

Those who imagine that they can imagine a time when 
nothing existed achieve a feat beyond the reach of the type 
of mind to which Freethinkers approximate. How  ̂can a 
sane mind really imagine a beginning of time previous to 
which there was no time, or a beginning of space before 
which there was no space, or a beginning of the mathemati
cal and mechanical and other laws to which the affairs of 
the universe are subject ? And as to tho creation of matter 
and energy, it is certainly far easier and far more in accord
ance with the teachings of Science to suppose that energy 
and matter (or the elements of matter) have been eternal) 
or else to adopt an Agnostic position on the point. ,

There is a strange lack of logic, or, rather, defiance o 
logic, in the Theistic argument that because everything has 
a cause therefore there must have been something without » 
cause. Because nothing exists without a cause adequate to 
produce it, we are asked to conclude that God exists with
out a cause adequate to produce him. How can we say tba 
because everything must have a cause therefore there mus 
have been something which bad no cause, or because nothing 
can exist without a cause therefore God existed witbon 
a cause ? To my mind the logical conclusion should be tba 
if everything has a cause then God must have had a cause, 
and this a preceding cause, and so on ad, infinitum. Other
wise, we are assuming, without any reason, that the unknown 
is entirely different from the known— the very reverse o 
analogy. Why “  must ”  there have been a flagrant contra
diction to the lessons of experience ?

If, moreover, as Theists contend, something (namely God) 
has existed from all eternity, why is it impossible that som®j 
thing else (namely matter) should have existed from 8 
eternity ? And we have the advantage, in holding the latte 
view, that we do know that matter has existed for * 
enormous period of time, while we do not know that to 
Theists’ God has ever existed at all.

Question 3 :—
“  Does Mr. Foote agree that whatever is intelligible he®rS 

witness to a cause that is intelligent ?”
Let us see. The facts of (say) the multiplication tab'® 

(which we may take as a simple type of mathematical trot 
in general) are intelligible. Do they therefore bear witne® 
to a cause that is intelligent ? Might two twos have h® 
five or fifty or nothing at all if an intelligent Croator ba  ̂
not ordained that they should make four ? Creator or 
Croator, is it conceivable that mathematical truths woo 
have been non-existent, or that mathematical rosults won 
have been a mere chaotic jumble destitute of law and or 
if there had been no special Creator or Arranger of  ̂
matters ? How then can intelligibility prove an iutelhg® 
cause ? ,b0

Similar remarks apply to the mechanical laws such a®  ̂
laws of motion. We cannot conceive that a bullet wo . 
shoot round corners ad lib. if a Creator had failed to on  ̂
a law wheroby bodies in motion should tend to move 
straight line. o e

Intelligible,”  according to the dictionary, means “  oaPa 
of being understood or comprehended ”  Many natural P 
nomona can be understood or comprehended. Thus 
rounding of pebbles by tho action of tho soa-wavo3 
fectly intelligible. Would Dr. Warschauer claim that Pc q0() 
and sea-waves were intelligent agents ? And if b '8 . g0 
were intelligible, would it follow that God must have D 
made by some intelligent agent ? .,-gj.

Dr. Warschauer confuses the special and direct in*0* 
bility of human language witli tho intelligibility of 0( 
auothor kind, and often merely poetical, of inanimate na^ 0, 
as if there were a true logical analogy between tho 0 
Because wo understand a telegram in ono senso a ^ 
cyclouo in another wo are asked to conclude that tho *° ̂ oCy. 
and the cyclono are alike produced by an intelligent ag D0 
Can we read a cyclone, or an Alpine glacier, or a hu>® 9 
cavorn, in anything like tho sonse that we can a boo* 
newspaper, whero there is intelligence in the produc 
well as in tho reader or interpreter? And whore 1 aSe 
logical link between the two kinds of intelligibility ? 
intelligence on the part of man enables him to _ungven®® 
natural phenomena, why must there also be into  ̂ 0d 
behind tho natural phenomena? Suroly if we uuL 'f0ilo'<' 
the phenomona of iceborgs and volcanoes it doos not 
that arctic frosts and subterranean fires are *ate jjteP 
agents sending us messages in the forms of frozen or 
matter, as the caso may be. . -ujlitl'

If wo take living organisms as examples of intolhh ^»t 
does Dr. Warschauor expect us to ignore tho great faC r0ot 
Darwin has shown that the alleged examples of 
design in living creatures are due to Evolution by uUjotel' 
Selection ? Biological Scionco thus shows that tho ^ 9ii®r 
ligent forces of Nature have produced what Dr. ¡(jute*0 
would call “  intelligible ”  results which ho would at 
design by a personal Creator. Why then should b0 a*'0“1 
us to accept the clap-trap assumption of bis disprov
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that “ whatever is intelligible bears witness to a cause that
18 intelligent ” ?

And if intelligibility proves intelligence in its cause, would 
not the terrible cruelty in Nature equally prove the exist
ence of a terribly cruel Cause ? “  It not, why not ?”  And

0 not the many imperfections and blunders in Nature 
(rudimentary organs for instance) prove an imperfect God ? 

nd when you proceed to deduce your God by analogy from 
he facts of Nature, is your deity both intelligent and 
up;d ? j a jje absurdly imperfect while at the same time 
6 is assumed to be perfect in all his ways? Is he abso- 

utely just and often frightfully unjust ? Is he an infinitely 
. and good Being who displays the cold indifference of 

n iceberg, and too often the callous brutality of a fiend who 
6 ights in tormenting and slaughtering untold millions of 
0 living creatures he has made or evolved to work his will 

Poa ? Ig he after all a mere bnndle of contradictions and 
^possibilities ? And what is the value of Theistic deduc- 

•?ĥ  °r analogies or guesswork which lead to such irrecon- 
ouable conclusions ?

Question 4 :__
• "  ?0’ does he (Mr. Foote) admit that the universe being
intelligible proclaims its cause to be intelligent ? Or if not, 
why not?"

Sufficient answer to this none too intelligible play upon 
■ ® words “  intelligible ” and “ intelligent ” has already been 

th eU ^  seeuaH *0 me, moreover, that we may well ask, Is 
.^universe “  intelligible,”  and in what sense is it “  intel-

f'gible ” ? Some poets and philosophers fall into lamenta-
over this “ unintelligible" world. Does their grief1- - ......................

tions
over the uniutelligibility of the world prove it had an unm- 
*6ll>gible or unintelligent cause ? And “  if not, why not ?” 
’ °r there is really very much that is dreadfully unintelligible 

or inexplicable to thoughtful and tender-hearted believers in 
a benevolent and all-wise and all-powerful deity. Tliero is 
*uuch that is only intelligible to those who recognise the fact 

natural Evolution by the blind uncontrolled non-moral 
otcos of Nature.

Above all, Theists must remember, as I have already 
ntged, that if an intelligible universe proclaims an intelligent 
cause, with still more force and directness do the wholesale 
a«ocities of “  Nature red in tooth and claw with ravin ” 
Proclaim the systematic cruelty of a Creator, if there bo one. 
j Aheistic analogies were valid, the sufferings of living beings 
tom carnivora, from famines and droughts, from diseases, 

join external and internal parasites, and from innumerable 
hot evil«, would prove tho existence of a Creator from 

whom wo should shrink with horror. “  The only excuse for 
i« that he does not exist,”

5 and 6 :
God

“  Does Mr. Foote agree that in all phenomena controlled 
y human agency regularity and uniformity are evidences of 
esign and intention ? If so, does ho admit that tho universe, 
eing full of uniformity and regularity, demands for its 

JB>Unati°n a purposive, causative agency ? Or if not, why

0p ^  the regularity and uniformity of Nature’s laws and 
agen °-ns can only proceed from a purposivo causative 
^ati °^,*8 mere assumption. Tho implied analogy between 
Prov f? 8 moGiods at>d man’s is a point which has to bo 
abiQCt1’ anc* not merely assumed. The absolute and inexor- 
apq ,re8olarity of Nature is of a mechanical, unreasoning, 
arra^ , *ns'cally Mnintelligent character. The many faulty 
the ^eiacuts or imperfect adaptations, tho many blunders, 
ate a.fefu l or mischiovous or atrocious methods of Nature, 
apq j  I“°  m accordance with tho rulo of unintelligent laws 
cr0at?rces> ai*d aro not in accord with the hypothesis of tho 
ingjp!0*1 aad regulation of all things by an almighty and 

7  benevolent Deity.
that \ iact tllat tho IawH of Nature aro rofioiar aD(J uniform, 
p°sitiH’ *bat they are unbroken, is best explained by the sup- 
ItBeo° Qtbat no supernatural power interferes with them. 
Pbifor fl. s<irange that a Deity’s non-interference with Nature’s 
If Jeh* %  should be regarded as a proof of his existence. 
»eque °Vab stopped the sun and moon in answor to Joshua's 
of SUJ. ’ l be miraclo would bo sufficient to prove the reality 
Sun an, u ®eing, but to suppose that his never stoppiug the 
patfic-i “ joon will assist us in proving his existence is not 

Dr, \y convincing to Freethinkers, 
is vitia» a.lscfiauor presents his case very badly, and his logic 
that h , j ^ y  serious flaws. Close examination will show 
different1 tr'^'0^s terms “  regularity and uniformity ”  in 
^ an t r Sons°s in the two parts of his argument. For if he 
•ban at6] at conformity to natural law in tho casos both of 
lhis pbii the universe, he would stultify himsolf, because 
V®rsal a °?°Ph*c kiud of “  regularity and uniformity ”  is uni- 
^crefor Ul*hroken in dead and living things aliko, and is 
CaBe of n° nocossary sign of intention or design. In the 
^ ’nary11811 must mean merely regular repetitions in the 
&0tlleoa 7 ® * " ^ flense- fn this ordinary sense the phe- 
^'VergQ i the animate and inanimate portions of tho 

a®°und in irregularities and confusion side by side 1

with regularities and order, while of course in the philo
sophic sense there is do possibility of any irregularity or 
disorder (i.e., no breach of uniform natural law) in any 
department of the universe. As Dr. Warschauer when 
speaking elsewhere of the universe uses the terms in question 
in their proper philosophic sense, we are not at liberty to 
suppose that he here only means to advance the glaringly 
untrue assertion that the universe is “ Jull of regularity and 
uniformity ”  in some ordinary or non-philosophic sense—a 
supposition, however, which might seem to be supported by 
the use of plurals in the Christian Commonwealth report, 
which makes Dr. Warschauer speak of the universe as being 
full of regularities and uniformities. After all I  must confess 
that on the whole it seems probable that Dr. Warschauer's 
mind is so muddled and so unable to distinguish essentials 
apart from words that be confuses the two senses and uses 
them both at once rolled into one whenever it suits his 
purpose.

Admitting Dr. Warschauer’s apparently plausible but 
really futile premise that “  in ail phenomena controlled by 
human agency regularity and uniformity are evidences of 
design and intention,”  I would point out to him that this is 
only so because man designs and intends such regularity 
or uniformity. Where man intends and designs irregularity 
and non-uniformity of result (as in throwing dice, dealing 
cards, the phenomena of the roulette table, and in mechan
ism of complex adaptability) the irregularity is equally a 
mark of design or intention. So that Dr. Warschauer could 
just as truly say that in phenomena controlled by man 
irregularity is an evidence of design ; in which case, the 
innumerable irregularities in the universe (such as the 
irregularities of English weather, or of Alpine peaks, earth
quakes, etc.) would equally serve to prove the existence of 
his great Designer.

Regularity and uniformity, in fact, are not specially 
characteristic of human agency, but rather the contrary. It 
is in tho non-living world that regularity and uniformity 
are most noticoable. In proportion to the development 
of intelligence in the higher animals their actions become 
variable or irregular, either from individual caprice or to 
meet varying conditions to which the animal is subjected 
through its own caprices or by other circumstances. Some 
sigus of a similar capriciousness, and, above all, a quickly 
varying adaptability to circumstances, would be far better 
evidence of personal agency on the part of his supreme 
Ruler and Sustainer of the universe than an inflexible 
uniformity which leaves things to settle themselves. Prompt 
adaptability is tho most characteristic mark of human 
agency, and this we do not find in the universe as a whole, 
but only in the living portion of it.

I may as well point out clearly and distinctly the defective 
nature of Dr. Warschauer’s fallacious argumont that “  in all 
phenomena controlled by human agency regularity and 
uniformity are evidences of design and intention.”  When 
we speak of phenomena “  controlled ” by man, wo necess
arily mean that man obtains the results he desires and 
intends. If a boiler bursts or a locomotive runs away we 
consider that man has lost his control. “  Controlled ” 
results are simply designed results. So that Dr. Warschaner's 
argument, analysed and condensed, merely amounts to th is: 
Designed regularities are designed; therefore the unbroken 
order of tho universe (including “  regularities ”  and irregu
larities) is designed. A conclusion which does not follow, 
except in the logic of Christian Evidenco controversialists 
who find themselves under tho pitiable necessity of resorting 
to illegitimate methods of reasoning as their only means of 
presenting some sort of a case for thoir Theistic contentions.

Questions 7 and 8 :—
“ Does Mr. Foote agree that human personality is consti

tuted by the attributes of consciousness, intelligence, and 
purposive will ? If so, would not the same attributes consti
tute personality in the Cause of the universe, which is in 
effect tho contention of Theism ? Or if not, why not ? ”

Questions 7 and 8 aro merely extensions of tho previous 
questions, and are similarly futile. If “  consciousness, 
intelligence, and purposive will ” were proved to be the 
characteristics of tho alleged Cause of the universe, we 
should readily admit the personality of the said creative 
Cause. But no more proof of the alleged “  consciousness,” 
etc., is offered than of the Cause itself. The case rests 
upon mere analogies, and the all-important proof that such 
anthropomorphic analogies hold good in a new and unknown 
sphere of reasoning is entirely lacking. If, moreover, such 
analogies hold good they prove too much, for they involve 
the Theist in a mutually self-destructive set of conclusions. 
To the logical typo of mind this affords clear and definite 
proof that such analogies are not trustworthy.

The God which Dr. Warschauer would obtain by his 
analogies falls altogether short of the theologian’s require
ments. If Dr. Warschauer’s deity exists, he must be limited 
in power, or in goodness, or in intelligence, or in all these 
points combined. This morally and mentally imperfect
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God is not by any means the omnipotent, omniscient, all- 
wise, all-good, all-just God of the Theists’ creeds. At its 
best it is, by its proven limitations and imperfections, a 
denial and a disproof of the statements of the Churches 
concerning their Almighty Deity.

Dr. Warschauer's argument, at its best, is simply Paley’s 
watch argument in a generalised form. It is a kind of 
anthropomorphism stripped of its cruder elements. The 
universe is, by analogy, assumed to be the work of an 
artificer, just as a watch is the product of human hands and 
brains. Primitive anthropomorphism, indeed, assumed that 
this artificer worked by hands as man does, and that he 
walked and talked like a human being; but this grosser 
form of anthropomorphism has been abandoned by most 
Theists as misleading. They still continued to assume, 
however, that the universe was the work of a Being like 
man, as far as higher attributes are concerned, but not like 
man in his lower or physical attributes—a sort of de 
materialised and highly magnified person who saw without 
eyes, worked without hands, talked without a tongue, 
thought without brains, felt human feelings without passions 
or organs, and so forth. They still urged, as Paley did, 
that all the contents of the universe must have been 
designed and manufactured by the personal skill and 
unerring wisdom of a superhuman artificer. Science, how
ever, has stepped in since Paley’s time and has shown that 
this application of the principle of analogy is as erroneous as 
the primitive analogy which regarded the life-giving sun 
as a powerful and beneficent god and the pale moon as a 
goddess. Take the horse. Science shows that this alleged 
product of divine skill was evolved by advancing stages 
from a five-toed animal no larger than a fox, and this, again, 
in oommon with the mammals in general from still lower 
organisms originating in a primitive fish, which again evolved 
from still lower forms which are not so readily traceable. 
We now know that the higher animals are not specially 
contrived and created as specimens of the perfect skill of a 
divine artificer, as Paley so confidently argued, but are the 
more or less imperfect product of Natural Selection or the 
Survival of tho Fittest. In any caso, Natural Selection has 
done the greater part of the work of “  creation,”  and not 
God, as we used to bo told. Why, then, are we now to 
assume that the discredited and partly abandoned principle 
of anthropomorphic analogy is still applicable and of binding 
force in obscure regions where tho light of science has not 
yet penetrated and perhaps will never be able to penetrate ? 
So far as we can test it, anthropomorphic analogy breaks 
down in its finer forms as it did in its grosser forms, and yet 
we are still asked to rely upon an alleged analogy with 
human intelligence, human will, and human consciousness 
as a trustworthy guide in unexplored and perhaps unexplor- 
able regions of speculation, although the fallaciousness of 
such guidance is shown by tho conflicting conclusions to 
which it leads us.

Tho most that is left for tho Theist to claim is that his 
artificer-God started an inexorablo and often cruel system of 
natural forces, thus originating a self-developing piece of 
machinery which, by means revolting to a humano heart, 
would evolve the present wonderful, but still morally and 
physically imperfect, state of things—a system of nature in 
which incessant bloodshed by carnivora, horrible deaths 
from famine and disease, and innumerable other forms of 
suffering and evil, still play such conspicuous parts. Even 
if proved to exist, a being who foresaw and planned, or oven 
permitted, the formation of a universe reeking with blood 
and injustice, would not deserve to be worshiped and 
propitiated by moral beings. He cannot throw tho moral 
responsibility upon the machinery of massacre and torture 
which ho sot in motion and thon left to its own blind and 
uncontrolled action. And, as I have said, the proof of the 
existence of such an abdicated or retired Creator or First 
Cause as this, would bo the negation and disproof of the 
existence of the all-wise, all-powerful, all-benevolent, all-just 
Creator and Governor of the Universe assumed by Christian
Thelst8, W. P. B all.

AGREES W ITH PLATO.
“  The author of genius,”  said William Dean Howells, at a 

dinner in New York, “  expresses tho thoughts of his time. 
Ho speaks out those things that his generation has all along 
been thinking—but thinking silently, and, perhaps, a little 
mistily.

An author of transcendental genius speaks tho thought of 
all time. For example—one summer at Sunapee I loaned a 
volume of Plato to a loan, shrewd farmer. When the 
volume was returned, I said :

‘ Well, how did you like Plato ? ’
‘ Fust rate,’ the farmer answered. ‘ I see he’s got some of 

my ideas.’ ”

A Summer Song.

Comb let us sing 
Of Summer the King,

And the joys of the hills and the sea !
Of the garden nook 
And a Shelley book,

And the drowsy hum of tho bee ;
And the sweeping rain 
Down the wild moor lane 

And the scurry to sheltering tree,
Or a boat from shore,
The pull of the oar,

And tho far-away glint of the quay.
The white of the dawn,
The gold of tho corn,

And the blue in the limpid sky ;
Or the hayfield fun 
In the blazing sun,

And tbo sound of a lapwing’s cry.
Or the newest mode 
For tho open road—

The car that will bound and fly 
O’er the distance 
That rushes to meet you 

As the leaping miles flash by.
Or the meadow game 
With tho well-loved name,

And the shimmering green in the sun ;
The umpire’s call,
The hum of the ball,

And the charm of a stolen run.
Or the sudden click 
Of a clever snick,

And the glorious catch (Well done 1);
Then tho sheer delight 
Of the cool gray night 

As we talk of tho game that is won.
’Tis sweet to sing 
Of the dancing Spring,

But Summer is sweeter, I ween.
For women and men 
Are happiest then,

And their passion for living is keen ;
And heaven seems chaff 
When tho earth can laugh 

And joy splashos over the scene.

There’s no need
For tho Lord in tho mead,

And the sunshine is God of the green 1
— T homas MoulT’

Correspondence.

RELIGION IN BRAZIL.
1 TUB FREBTUINKBBIF -• TUB FBEKTUIftiuiiv

tho “  Future o f Frccthoug!lt ?. 
oatoa writes that in tho Sou'
“  h ighly porilous and certaioJ  

1 the smallest m anifestation^

TO TUB EDITOR OF
S ir ,—In his article on 

Spain,” Mr. W. Moritz Weston writes that 
American Republics it is
detrimental to venture on tbe smallest m iu u c " - -  aUi 
Freethought." This is not so in Brazil, tho largos^ .̂g j 
most populous Republic of South America. To prove ^ o0t 
am sending you a humorous journal, A Careta, on tho^icb 
page of which is a caricature of God and St. rett‘r' j0giDii 
could not bo published in England. I am also en  ̂ e 
another caricature of God, which I cut out of tho irojiragil. 
of 0  Paiz, ono of tho most important newspapors in ^g on

It is tho custom among tho masses to lot off ®5.eW g tb0 
the evo of St. John the Baptist; this year dynamite 
predominant substanco, hence the caricature depioju e ,pjj0 
enraged with tho 11,000 virgins for awakening h* i j b o °  
Careta artist’s conception of God and St. Peter fik°â i(-7iA0r' 
special interest to you and old readers of tho J>ret' tl)&°
It is true here, as in Spain, that “ tho illiteracy of j11 £|,urcb 
half the population is an enormous advantage for .y g g teo ^  
of Rome,” but tho educated classos are absolutely lUfI,(i0 yjen
in fact, sceptic, in their attitude towards roligion. 
allow tlioir womeri-folk to go to Mass, but not

The -
fr0in

religious sentiment. If I woro asked to define 1°
that prompts the permission, I should call it a 
custom combined with a dosiro for peace at homo- s bl 

The girls are educated by French nuns and 1 1 tb0 
sceptics, or, rather tho former have a religion9' 
latter a secular, education.
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The majority of my pupils are students of law or 
echcine.  ̂ When I tell them the story of Jonah and the 
ale, which I am obliged to do through reference to it in 

Bibl °°k ’ *be^ lau§h- Then I tell them this story is in the

On one occasion I overheard the following remark : “ 
Dghshman can tell a good story, but what a pity he 1

11 «P with a lie 1”

This
backs

S. C. C.

MORE CORONATION.
Broomfield Hall, Sunningdale, Berks.

To THE JJDITOR OF “  THE FREETHINKER.”
• IE> Someone has been good enough to send me your 
A Ju' y 9. with its leading article, “ A Carnival of 

i ? ’ underlined for my benefit, 
sun aelber ^ 18 as a Freethinker or a tied-thinker that I am 
k^Pposed to be interested in this particular article I do not 
th't^T ^ con*'a' n8 one or ŵo such gross mis-statements 
them Sbocdd be °hl>ged if yon will permit me to correct

aQT01!’ or> to be more correct, Mr. Cohen, writes : “  Privilege 
fter P.lety belong to the same culture-stage of human history. 
botĥ "011 *eeds uPon cupidity, and credulity fattens upon

2rjf°W lb ‘8 statement, though highly alliterative and epi- 
* »a tic , is wholly nntruo ; and though the Freethinker 
y think freely, he is not entitled thereby to write loosely. 

* i * a<=t thinking can never exist without freedom, but 
'out exactitude free thought is a contradiction in terms.

I j ° w’ to deal with facts, not phrases, the most pious people 
faitl'.6 ever.known have had no privileges to underpin their 
not i ’ aild ^ * s *n *b*8 latter age of emancipated thought— 
that ^°U *'erm the culture-stage of human history—
Overv u essent*at ethics and moralities of religion aro finding 

q” where their fullest and freest expression to-day. 
k°ast° f SemPer' qu°d ubique, quod ad omnibus is the proud 
tiler °£ lbe Catholic Church, and to the unprejudiced mind 
’Here cannot bo the smallest possible doubt that every 
V i , * -  \n freedom of thought leads to an intenser indi- 
thn . Ration of the religious life. As a profound believer in
tramlf*130 o£ re,,‘giou no less than free-thought, I beg to 

Pie such statements as those
6 indignantly under foot(e).

I have quoted from your 
A rnold F. H ills.

lia3 Süe,^  nt0  ̂know who sent this correspondent the paper which 
him. He seems to us to require more upsetting. 

•Pent '” ';o that contradicting another man’s opinions is argu- 
aPpre'hanti-^10 Puer'le joke with which he concludes makes one 

ensive that his case may bo hopeless.—E ditor.]

attici, 

tWe

“ The Gospel of Christ”

I ]tl, '^Printed from  the New York “  Truthseeker.")  
êhiUed'Kr> a *e^ er tho other day in which the writor con 

I did n f110 for 8ayin8 “ Bucl1 horrible things about Jesus.’ 
cWact° 8.UPP080 that my mild criticism of the loading malt 
he cali ̂  i ' m tbo drainas °f the New Testament deserved tt 
ahont j  ' horrible.”  I have given my honest opinioi 
titn0 aniSns' and 1 am ready to defend such opinion anj 
JesQ8 u.anywhere. Lot me say that I have nover callec 

I wish* " bol:rible ”  things as my critic has called me. 
and that •° Il0.^c°  0D0 thing only in the lotter referred to 
®°spel 0f p , tbis .cl°sing exclamation of the writor : “  Tlit 
tpccivo/i Christ is the sweetest messago tho world has evei 

Thia ,and *t *8 tho only hope of man.” 
tePorted^°Sbe  ̂ *8 t° bo t°und iQ the teachings of Jesus as 
a38Ptrmfm lbo ^ ew Testament, wo presume, and upon the 

The1 0°in lba,t Jesus was the Christ, 
i t s e l f  P̂ aco where tho goBpel of Jesus is defined bj 
lB renn.f-L11 the sixteenth chapter of tho book of Mark.8 ieport V CUe Slxt°enth chapter of tho book of Mark. 
tesUrrP„4011 as saying to his oleven disciples after

ectlon- “ Go ye i : ..............................  '
i°Vory creature.

Urrecf  saying to ms oleven disciples alter
8°fpei c n: j ;  Go ye into all the world and preach

^cth not Bhall bo damned.

“ He *1 I y creature.”
t at belip and is baptised shall bo saved, but h
“ 8sno r̂ Yeth not shall bo damned.” That is the gospel r“US. q, “ u" »uwi uu uaiuura, xuai is tuo gospel c 
^ceive^,, at is the “ sweetest messago the world has eve 

^ow ij- • that is “ the only hope of man."
° ^ieve  -S reinarkablo that Jesus did not toll what one wa 

Thero . order to escape damnation,
t? ^he wordn°f a word about helioving in God ; in the Bibl 

Ghost i £ iG-0d ’ in beaven> beli> or purgatory ; in th 
w 111 the „* bls m°ther ; in the cross ; in his resurrectio 

a® Piado k ° ? enient, which tho Christian Church teache 
b 11 the B ilí desus tor the sins of the world.
J®11 in aw°i d°es not Pass a falsehood for truth, Josus ha 
^ t h  to pt J bar. w°rld for three days. He came back t
tl,aSl°P to h ;u6 -i- 8.snPeriority t0  deatb and to emphasise hi 

6 ‘ tQth, an i “ 18CIples. He had every motive for speakin 
u none, as wo can see, for telliDg a lie. He hai

conquered the cross; he had won the victory over the 
grave; he had risen triumphant from the dead, and he 
returned to finish his work on earth. Before he ascended to 
heaven he declared his gospel of salvation and damnation. 
While he did Dot announce what one must believe to be 
saved, he did make known how the believer might be 
distinguished from tbe unbeliever. These are the words 
which the author of the book of Mark puts into the mouth 
of Jesus, “ These signs shall follow them that believe: In 
my name shall they cast out devils; they shall speak with 
new toDgues ; they shall take up serpents, and if they drink 
any deadly thing it shall not hurt them ; they shall lay 
hands on tho sick and they shall recover.”

Is there any body of men and women on the globe which pos
sesses these characteristics mentioned by Jesus as belonging 
to those who believe ? Where are the persons who can cast 
out devils, who can speak with new tongues, who can take 
up serpents, who can drink poison and not be harmed by it, 
and who can cure disease by laying on of hands? Are there 
any such persons on the earth ? Is there one person in all 
the world who comes up to the standard required by Jesus ? 
Wo know of none.

Is this gospel of Jesus “ tho sweetest message the world 
has ever received ” ? Is it “  the only hope of man ” ?

We should call it the most discouraging gospel that man 
ever preached, the most heartless message ever delivered on 
earth.

If I had said that no ono believed what was essential to 
salvation unless such an one could handle rattlesnakes with 
immunity, drink deadly poisons and not be injured, and 
could heal the sick by laying on of hands, then I should 
deserve to be severely condemned. It looks to me as if no 
one could be saved, according to the gospel of Jesus; that 
damnation was the universal doom, and that every man, 
woman, and child was on the road to hell.

The only “ gospel of Christ ”  is the gospel found in Mark. 
It is this gospel which the Christian Church accepts and 
preaches the world over. It is the gospel which has mur
dered millions of human beings and inflicted the cruellest 
tortures upon humanity. It is the gospel of cruelty and 
hate and reveDge. It is the gospel which damns Free
thinkers. It is the gospel which has sent every man and 
woman who has worked for human freedom to hell. With
out this gospel every Christian Church on earth would have 
to close its doors. Without this gospel tho priest could not 
rob the poor nor frighten the rich. Without this gospel tho 
meanest minds could not damn the noblest.

It is utterly faiso that Jesus came to save those who were 
lost. He came to damn those who would not accept bis 
gospel. That has been tho interpretation of his mission by 
the Christian Church, and that is the only verdict which the 
honest history of Christianity renders.

If this gospel of damnation were 11 the sweetest message 
the world has ever received,”  there would bo no flag of 
freedom in the sky and no liberty for man, woman, and child
on tb0 eartb' L. K. W ashburn.

RELIGION AND TORTURE.
Thoy were wont to tease the truth 

Out of loth witness (toying, trifling time)
By torture : ’twas a trick, a vice of the age,
Here, there, and everywhere, what would you have ?
Religion used to tell Humanity
She gave him warrant or denied him course.
And since tho course was much to his own mind,
Of pinching flesh and pulling bone from bone 
To unhusk truth a-hiding in its hulls,
Nor whisper of a warning stopped the way,
Ho, in their joint behalf, tho burly slave,
Bestirrod him, mauled and maimed all recusants,
While, prim in place, Religion overlooked;
And so had done till doomsday, never a sign 
Nor sound of interference from her mouth,
But that at last the burly slave wiped brow,
Let eye give notice as if soul were there,
Muttered “  ’Tis a vile trick, foolish more than vile,

“  Should have been counted sin ; I make it s o :
“  At any rate no more of it for m e—
“ Nay, for I break the torture-engine thus! ”

Then did Religion start up, stare amain,
Look round for help and see none, smile and say 

“  What, broken is the rack ? Well done of thee 1 
“  Did I forget to abrogate its use ?
“  Re tho mistako in common with us both !
“  — One more fault our blind age shall answor for,
“  Down in my book denounced though it must bo 
“  Somewhere. Henceforth find truth by milder means 1 ” 

Ah, but Religion, did we wait for thee 
To ope tho book, that serves to sit upon,
And pick such place out, we should wait indeed.

— Robert Browning, “  The Ring and the Book,"
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SUNDAY LECTURE NOTICES, Etc.

Notices of Lectures, etc., must reach us by first post on Tuesday, 
and be marked “ Lecture Notice ” if not sent on postcard.

LONDON.
OUTDOOB.

B ethnal Green B ranch N. S. S. (Victoria Bark, near the 
Fountain): 3.15 and 6.15, C. Cohen, Lectures.

Camberwell B ranch N. S. S. (Brockwell Park) : Miss K. B. 
Kough, 3.15, “ Miracles” ; 6, “ Immortality.”

E dmonton B banch N. S. S. (The Green): 7.30, J. Hecht, 
"  Meteorology : Biblical and Scientific.”

F insbury P ark : 11.30, F. A. Davies, a Lecture.
I slington B ranch N. S. S. (Highbury Corner) : 12 noon, Ivan 

Paperno and Walter Bradford. Newington Green : 7.30, Ivan 
Paperno, a Lecture. Highbury Corner: Wednesday, at 8, 
Ivan Paperno, a Lecture.

K ingsland B ranch N. S. S. (Ridley-road): 11.30, C. Cohen, 
“  Atheism.”

N orth L ondon B ranch N. S. S. (Parliament H ill): 3.30, F. A. 
Davies, a Lecture.

W est H am B ranch N. S.S. (outside Maryland Point Station, 
Stratford): 7, R. H. Rosetti, “  The Life We Know, or a Post
humous Paradise.”

W ood G reen B ranch N. S. S. (Jolly Butchers Hill, opposite 
Public Library): 7, A. B. Moss, “  His Majesty the Devil.”

COUNTRY.
Outdoor.

H uddersfield B ranch N. 8. S. (Market Cross): 8.45, Geo. T. 
Whitehead, “ Bible and Babel.” Saturday, at 8, Geo. T. White- 
head, “ Atheism and Faith.”

L aindon, E ssex (opposite Luff’s Hairdressing Saloon) : Satur
day, July 22, at 7, R. H. Rosetti, “  The Devil.”

FLOWERS of FREETH0UGHT
By G. W . FOOTE.

Contains scores of entertaining and informing Essays air 
Articles on a great variety of Freethought topics.

First Series, doth • - • . 2 a .  6d.
Second Series doth - • • • 2a. 6d.

T he P ioneer P ress, 2 Newcaatle-Btreet, Farringdon-street, E.C.

BUSINESS CARDS.
Short advertisements are inserted under this heading at the rate 
of 2s. per half inch and 3s. 6d. per inch. No advertisement 
under this heading can be less than 2s. or extend beyond one 

inch. Special terms for several continuous insertions.

PROPAGANDIST LEAFLETS. New Issue. 1. Hunting 
Skunks, G. W. Foote ; 2. Bible and Teetotalism, J. M. Wheeler, 
3. Principles of Secularism, C. Watts; 4. Where Are 1 out 
Hospitals t R. Ingersoll. 5. Because the Bible Tells 
So, W. P. Ball. Often the means of arresting attention 
and making new members. Price 6d. per hundred, P°8 
free 7d. Special rates for larger quantities. Samples on 
receipt of stamped addressed envelope.—N. S. S. Secreta»*' 
2 Newcastle-street, Farringdon-street, E.C.________________ „

HARRY BOULTER, the Freethinker’s Tailor, 108 City-ro^ 
(2nd floor), opposite Old-st. Tube Station. Suits from 37s. 0d-i 
Ladies’ Costumes from 45s. Catholics, Churchmen, Je^8’ 
and Nonconformists support their own. Go thou and do hk 
wise 1 10 to 8 at 108. _________________ -

THE

MARTYRDOM OF HYPATIA.
An Address delivered at Chicago by

M. M. M A N G A S  A R I AN.
Will be forwarded, poet free, for

THREE HALFPENCE.
T he P ioneer P ress, 2 Newcastle-street, Farringdon-street. E-G*

Ralph Cricklewoody
A Twentieth Cenlury Critical and Rational 

Exposé of Cnristian Mythology.
(In the F orm of a N ovel.)

By STEPHEN FITZ-STEPHEN*
A Well-Wisher of the Human Family.

388 pages, cloth. Price 3s. 6d.
Post Free.

" * C*T he P ioneer P ress, 2 Newoastle-street, Farringdon-streot,

T H E  S E C U L A R  S O C I E T Y
(LIMITED)

Company Limited by Guarantee,

Registered Office— 2 NEWCASTLE STREET, LONDON. E.C. 

Chairman o f  Board o f Directors— Mk. G. W. FOOTE, 

Secretary— Miss E. M, VANCE.

T his Society was ormed in 1898 to afford legal security to the 
acquisition and application of funds for Secular purposes.

The Memorandum of Association sets forth that the Society’s 
Objects are:—To promote the principle that human conduct 
should be based upon natural knowledge, and not upon super
natural belief, and that human welfare in this world is the proper 
end of all thought and action. To promote freedom of inquiry. 
To promote universal Secular Education. To promote the com
plete secularisation of the State, etc., etc. And to do all such 
lawful things as are conducive to such objects. Also to have, 
hold, receive, and retain any sums of money paid, given, devised, 
or bequeathed by any person, and to employ the same for any of 
the purposes of the Society.

The liability of members is limited to £1, in case the Society 
should ever be wound up and the assets were insufficient to cover 
liabilities—a most unlikely contingency.

Members pay an entrance feo of ten shillings, and a subsequent 
yearly subscription of five shillings.

The Society has a considerable number of members, but a much 
larger number is desirable, and it is hoped that some will be 
gained amongst those who read this announcement. All who join 
it participate in the control of its business and the trusteeship of 
its resources. It is expressly provided in the Articles of Associa- 
ion that no member, as such, shall derive any sort of profit from 

the Society, either by way of dividend, bonus, or interest, or in 
any way whatever.

The Society's affairs are managed by an elected Board of 
Directors, consisting of not less than five and not more than 
twelve members, one-tuird of whom retire (by ballot) each year,

but are capable of re-election. An Annual General 
members must be held in London, to receive the Report, 
new Directors, and transact any other business that 

Being a duly registered body, the Secular Society,
- ' ' s®c -tem»' 

tbe‘f
can receive donations and bequests with absolute 
Those who aro in a position to do so aro invited to 
donations, or to insert a bequest in the Society’s favor 1 ¡o0l 
wills. On this point there need not be the slightest nppren oUtor8 
It is quite impossible to set aside snch bequests. The eX̂ r96 o' 
have no option but to pay them over in tho ordinary c° j  in 
administration. No objection of any kind has been ra lift0 
connection with any of tho wills by which tho 8°cl 
already been benefited. c]j, 2*

The Society’s solicitors are Messrs. Harpor and Bftttc 
Rood-lane, Fenohurch-street, London, E.C. 0{

A Form of Bequest.—The following is a sufficient 
bequest for insertion in tho wills of testators :—“  I K 
“  bequeath to tho Secular Society, Limited, the sum V
“  free from Legacy Duty, and I direct that a receipt ^ry
“  two members of the Board of the said Society and tho b tbe 
“  thereof shall be a good discharge to my Executor8 
‘ said Legafty.” their*iU8f

Friends of the Society who have rememberod it in ‘  jury 
or who intend to do so, should formally notify tho bo w*11 
the fact, or send a private intimation to the Chairman, aBary' 
(if desired) treat it as strictly confidential. This is no 6°
hut it is advisable, as wills sometimes get lost or 111 ,ltaoO'l' 
their contents have to he established by competent tea



Presici.
<-retary : Miss E M. V anch, 2 Newcact.

Principles and Objects.
®odlabism teaches that conduct should be based on reason 
n̂d knowledge. It knows nothing of divine guidance or 

interference ; it excludes supernatural hopes and fears ; it 
egards happiness as man’s proper aim, and utility as his 

moral guide.
Secularism affirms that Progress is only possible through 
iberty, which is at once a right and a duty ; and therefore 

eeks to remove every barrier to the fullest equal freedom of 
ought, action, and speech.
secularism declares that theology is condemned by reason 
superstitious, and by experience as mischievous, and 

g 8 as the historic enemy of Progress. 
s n °  °i^ar*8m accor<iingly seeks to dispel superstition; to 
Ptead education ; to disestablish religion ; to rationalise 

rahty ; to promote peace ; to dignify labor ; to extend 
t h e p a\ Well-being ; and to realise the self-government of

Membership.
I-,, y Person is eligible as a member on signing the 

owing declaration ;—
Pled desiro t° join the National Secular Society, and I 

edgo myseif, if admitted as a member, to co-operate in 
P otQ°ting its objects."

Name...............................................................................
«¿¡¡TM!................................................................................

A. J'iv •
G. E. M A CD O N A LD ...............................................  E ditob.
L . K . WASHBURN ............................. E ditobial Contributor.

Subscription R ates.
Single subscription in advance — ... $3.00
Two new subscribers ... ... ... 5.00
One subscription two years in advance ... 5.00

To all foreign countries, except Mexico, 50 cents per annum extra
Subscriptions for any length of time nnder a year, at the rate of 

25 cents per month, may be begun at any time.
Freethinkers everywhere are invited to tend for specimen copies, 

which are frte.
THE TRUTH SEEKER COMPANY,

Publishers, Dealers in Freethonght Books,
62 Vesey Street, New Y ork, U .S.A.

A NEW (THE THIRD) EDITION
OF

FROM FICTION TO FACT.
By F. BONTE.

Occupation ...........................................................................
Bated this................day o f ......................................190...

wiM*1'8 ^ du ration  should bo transmitted to the Secretary 
p ® a 8ubscription.

' •—Beyond a minimum of Two Shillings per year, ovory 
hi»0!’**6* *s '«ft to fix his own subscription according tohis means and interest in the cause.

Immediate Practical Objects.Th T • tl,1,IIUUiMlU 1 1UUUUU1 WWJUUAUI
tll0n ® legitimation of Bequests to Secular or other Free
hs e i ®oc*e*'08i f°r the maintenance and propagation of 
con/'f- °P'n' on8 on matters of religion, on the same 

°ns as apply to Christian or Theistio churches or

Befi*!-3 V olition  of the Blasphemy Laws, in order that 
om f !°a tnay h° canvassed as freely as other subjects, with 

Th ®ne or >mPr*80nmeut'
Bhnr°i ^mpstablishment and Disendowment of the State 

ïh° av *U ^ ug'ancB Scotland, and Wales, 
iu g 0 Abolition of all Roligious Teaching and Bible Reading 
by tho 8(f t °r ° ^ or °^nca,ti°ual establishments supported

ohd!)10 °P eni“ g ° f  all endowed educational institutions to the
—uuren and youth of all classes alike 
0{ Abrogation of all laws interiorinterfering with the free use
Suua-^y *or the purposo of culturo and recreation ; nnd the 
and a ^ °Pen'nK of Stato and Municipal Museums, Libraries 

^ ^alleriea.
oi°rm of tho Marriago Laws, especially to socuro 

fQ 0 *or husband and wife, and a reasonable liberty 
Th(,CRlty ?.f divorce.

that 'lualisation of tho legal status of men and women, so'.mi uii . . — o
Thn rf^hts may bo independent of 

from tho*0*00^ 011 °* c^ddron from all
sexual distinctions, 
forms of violence, and

Pren,„TQ 8r°°d of thoso who would make a profit out of their 
^mature labor.

l°ster<ir,A,1>0liticm oi a11 hereditary distinctions and privileges, 
ht°th0r^ooa 8Pirit antagonistic to justice and human

dition8 ^ ?? r?Vement by all just and wise moans of tho con 
m town daily life for tho masses of the poople, especially 
dwelii  ̂,H aud cities, whoro insanitary and incommodious 
*eaknef  and the want of open spaces, cause physical 
• rPho pS and disease, and the deterioration of family life, 
'tsol, j ^m otion of the right and duty of Labor to organise 
° S t o r, ‘ i 8n moral and economical advancement, and of its 

Tho SnKV Pr°t°ction in such combinations.
in ^“ tion of the idea of Reform for that of Punish 

,0(1gor bo treatment of criminals, so that gaols may uc 
Placeŝ * r008 °* brutalisation, or oven of moro doten ion 

td°So who ° f Physical, intellectual, and moral elevation fm 
. An f;x, ar? afflicted with anti-social tendencies.
‘ “ oiu hum°nHi°n ot tbo moral law to animals, so as to soci 
t Tbe Pr &ne *reatnnnt and legal protection against cruelty 
n ‘.°a of ° f Peace between nations, and the substi

a‘ i°nai t“ ‘tration for War in tho settlement of intor 
“ 'spates.

[Issued by the Secular Society, Lim ited.)

REVISED AND ENLARGED. 
SHOULD BE SCATTERED BROADCAST.

SIXTY-FOUR PAGES.
P R I C E  O N E  P E N N Y ,

T he P ioneer P ress, 2 Newca3tle-street, Farringdon-stroet, E.C.

PAMPHLETS by C. COHEN.

An Outline of Evolutionary Ethics ... 6d.
Principles of ethics, based on the doctrine of Evolution.

Socialism, Atheism, and Christianity.. Id.

Christianity and Social Ethics ... Id.

Pain and Providence ... Id.

T he P ioneer Press, 2 Ncwcastle-stroet, Farringdon street, E.O.

DEFENCE OF FREE SPEECH
BY

G. W.  FOOTE.

Being a Three Hours' Address to the Jury before the Lord 
Chief Justice of England, in answer to an Indictment 

or Blasphemy, on April 24, 1883.

With Special Preface and many Footnotes

Price FOURPENCE. Post free FIYEPENCE.

T he P ioneer P ress, 2 Newcastle) street, Famngdon-street, E.C.



/ tùia Book, Tou Learn to Live.

Tfieiiesr, __  jwledge saves—be wise in time. Men weaken, sicken, die n°.
Knowing how to live. “  Habits that enslave ”  wreck thousands—young and oi 
Fathers fail, mothers are “ bed-ridden,” babies die. Family feuds, marital miseries 

divorces—even murders—All can be avoided by self-knowledge, self-control.
A on can discount heaven—dodge hell—here and now, by reading and applying tb® 
wisdom of this one book of 1,200 pages, 400 illustrations, SO lithographs on 18 anatomtee 

color plates, and over 250 prescriptions.
OF COURSE YOU WANT TO KNOW WHAT EVERYONE OUGHT TO KNOW.

T he Y oung—How to choose the best to marry.
T he Married— Hew to be happy in marriage.
T he F ond Parent—How to have prize babies.
T he Mother—How to have them without pain.
T he Childless—How to be fruitful and multiply.
T he Curious—How they “  growed "  from germ-cell.
T he Healthy—How to enjoy life and keep well.
T he Invalid—How to brace up and keep well.

Whatever you’d ask a doctor you find herein, or (ip not, Dr. F, will answer your inquiry free, any time)

Dr. Foote’s books have been the popular instructors of the masses in America for fifty years (often re-written, enlarged 
and always kept up-to-date). For twenty years they have sold largely (from London) to all countries where English 
spoken, and everywhere highly praised. Last editions are best, largest, and most for the price. You may save the price 
by not buying, and you may lose your life (or your wife or child) by not knowing some of the vitally important truths it tells.

Most Grateful Testimonials From Everywhere.
Gudivoda, India : " It is a store of medical knowledge in plainest 

language, and every reader of English would be benefited 
by it.”—W. L. N.

Triplicane, India : " I  have gone through the book many times, 
and not only benefited myself but many friends also.”— 
u . w . 'X'.

Panderma, Turkey: “ I can avow frankly there is rarely to 
found such an interesting book as yours.” —K. H. (Cbenn®*'' 

Calgary, Can. : “  The information therein has changed my wb° 
idea of life—to be nobler and happier.”—D. N. M.

Laverton, W. Aust. : “ I consider it worth ten times the PrlC ’ 
I have benefited much by it ."—R. M,

Somewhat Abridged Editions (800 pp. each) can be had in German, Swedish, Finnish, or Spanish.

Price EIGHT SHILLINGS by Mail to any Address.

O R D E R  OF T H E  P I O N E E R  P R E S S ,
2 NEW CASTLE STREET, LONDON, E.C.

T H E  P O P U L A R  E D I T I O N
[Revised and Enlarged)

OF

BIBLE ROMANCES
BY

G. W. FOOTE.
With a Portrait of the Author

Reynolds’s Newspaper says:— “ Mr. G W. Foote, chairman of the Seonlar Sooiety, is well nown as a 111811  ̂
exceptional ability. Hia Bible Romances have had a largo sale in the original edition. A popular, revised, 8 
enlarged edition, at tho price of 6d., has now boon pnblishod by the Pioneer Press, 2 Nowcastlo-Btroet, Farringd°n 

street, London, for the Secular Society. Thus, within tho roach of almost everyone, the ripest thought of tho lo® 
of modern opinion is being placed from day to day.”

144 Large Double-Column Pages, Good Print, Good Paper

S I X P E N C E  — N E T

T? 0
THE PIONEER PRESS, 2 NEW CASTLE STREET, FARRINGDON STREET, LONDON, ‘

Printed and Published by the P ioneer Prkbs, 2 Newcastle-streot, London, E.C*


