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Jfan can believe the impossible, but man can never 
c‘tcyfi the improbable.—OSCAE WILDE.

Views and Opinions.

Siandoring A theists.
¡Q 00 abominable unfairness of the Christian mind 
 ̂ evei'ything relating to those who differ from ortho- 

oai 18 *ar r̂om being oonfined to vulgar envangeli- 
_ . Poachers. Many of the best and most distin- 
Perh^ Kristians have displayed it, less malignantly, 
will P3’ >̂a*i *n a very abooking manner. We 
Wn , ta ê two oonspiouous instances—those of 

^«aworth and Coleridge.
conf°-r • worth, in bis Prelude—an unequal work, 
tjla a!“1Dg some rather ordinary writing varied with 
in r?l®oent purple patches—refers to his experience 
See rance> in 1790, when the French Revolution 
Part'8 i ° Promi8i°g a general millennium, and in 
the °a. to his experience on a certain evening in 

native town of Robespierre :—
That eventide, when under windows bright 
With happy faces and with garlands hung,
And through a rainbow-arch that spanned the 
triumphal pomp for liberty confirmed, [street,
1 paced, a dear companion at my side, 
r-he town of Arras, whence with promise high 
Issued, on delegation to sustain 
humanity and right, that Robespierre,
Ue who thereafter, and in how short time 1 

h  Wielded the sceptre of the Atheist crew."
He °rdaworth must have known better than this, 
of j  anted to dispose of the “ monster” of the Reign 
Hat hrr°r’ 80 H0 made a present of him to Atheism, 
that T? *7°° .̂ bardly have been ignorant of the fact 
c°Hub f BPl.erre did not belong to, and was never 
sent cted with, any “ Atheist crew.” Robespierre 
hinjg ?8veral Atheists to the guillotine. He was

a fanatical Deist. He declared in theV / . U V I  J - a w  u u v a u a w u  •  *-» « u w
hatef i  ̂ ^ a t Atheism waB aristooratio—the most 
Phbli a^iective then known to the Frenoh Re- 
to <jei!an8, induced the national representatives 
0ece„ree ^ a t a belief in God and immortality was a 
Sopt 8ary to human sooiety. A “ Feast of the 

“A ? eing ” was arranged. Robespierre, in the 
and Franoe, delivered a diatribe against Atheism, 
^Uotd ^fe an imag0 °t it whioh had been con- 
of « Hy the painter David. Suoh was the leader 

Cqj 6 Atheist orew.”
In one a 8imilar servioe to Thomas Paine.

°t the appendioes to the first of his Lay 
the ei SvT" Statesman’s Manual ”—he refers to 
âuRht century Frenoh philosophers, who

the gc Pe°Plc to believe “ Christianity an imposture, 
st*ition riPtnre8 a forgery, the worship of God super- 
Provia* a fable, heaven a dream, our life without 
asks; '«vm® ’ and oar without hope." And he
i68tdt- tb Can conceiv0d more natural than the 
and the 80H-acknowledged beasts should first act, 

.< ^ 8o£fer themselves to be treated, as beasts?” 
’X'lj0 heaven 1—notwithstanding the attempts of
H8i ,as Payne and his compeers, it is not so bad with 
fyjn P°u infidelity has ceased to be a means of grati- 
tbrnedV6n Van*ty: for the leaders of the gang themselves 
their n aP°states to Satan, aB soon as the number of 
Siva i r°Selytes became so large, that atheism ceased to 

Of , 6 dl8tlnotion."
lil»e wa^8! ’ .Coleridg0 was perfectly well aware that 
l»65l n°** an a^v00ate °f “ Atheism,” but he felt

that “Atheism” was an ugly word with the orthodox 
mob, and he thought he would do a stroke of good 
business for the orthodox cause by fastening it upon 
the acoursed author of the Age of Beason.

Wordsworth calls the Atheists a “orew." Coleridge 
calls them a “ gang.” This is how Christians set 
about teaobing Atheists manners. Coleridge even 
brands all Freethinkers as naturally “ beasts,” and 
pretends to think that nothing but vanity could lead 
a man to be an apostle of “ infidelity.” But he know 

! a great deal better. In one of his sincerer moments 
j he said : “ Not one man in a thousand has either 
strength of mind or goodness of heart to ba an 
Atheist.”
C hristianity Self-Condemned.

We were glad to see the City Peace Meeting, with 
the Lord Mayor in the chair, and Mr. Asquith and 
Mr. Balfour as the principal speakers. Specifically, 
of course, it was a demonstration in favor of the 
proposed Arbitration Treaty between Great Britain 
and the United States; but in a general way it was 
a demonstration in favor of Peace. Peace, that is to 
say, between nations that would obviously stand to 
lose more than they would gain by open war with 
each other. When the gain appears to be all on one 
side the taste for violence asserts itself as vigorously 
as ever. Great Britain in Egypt and India, France 
in North Afrioa, Germany in South-East Africa, 
Russia in Manchuria, and the United States in the 
Philippines, regard their own wills as the supreme 
law for the people they so kindly govern, and treat 
sermons about Peace with the most sovereign con
tempt.

There was a good side to the City Peace Meeting; 
one is glad to see securities taken against war even 
where war is most unlikely; nevertheless, there is a 
hypooritical aspect of the case that should not be 
overlooked. Mr. Asquith, however, must have over
looked it, or he would never have given his own 
religion away bo completely as he did in an early 
part of his speech. We should imagine that he has 
since regretted the following utteranoe :—

“ Tho Western world has been doing lip service to the 
gospel of poace for tho best part of 2,000 years. And 
yet there has never been an era in human history in 
which the inventiveness and resources of mankind have 
been more lavishly employed on war and for the 
preparation of war. Nor need I remind you that some 
of the bloodiest and most wasteful wars in history have 
been waged between men of the same blood, language, 
and religion.”

Mr. Asquith did not see, at least at the moment, 
that he was speaking as a Christian of Christianity, 
which was thus practioally self-condemned. After 
the best part of two thousand years of Christianity 
the Christian nations are more devoted than ever to 
the arts of bloodshed and destruction. That is the 
plain fact, Mr. Asquith admits it, and the admission 
is fatal to the claims and boasts of the pretended 
“ gospel of peaoe ” or “ religion of love." It was in 
a Christian country that Swift wrote that most men 
have religion enough to make them hate each other. 
And what a comment is Mr. Asquith’s final admission 
on the theory that a common religion promotes moral 
unity and international friendship. The most bitter 
and wasteful wars of modern times have been fought 
not only between people of the “ samo blood and 
language ” but also between people of the “ same 
religion.” G. W. F o o te .
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God and Morals.

The study of fallacies is an unending occupation. It 
is, however, an instructive, and, to those whose sole 
desire is to get at the truth of a subject irrespective 
of that bugbear of timid minds—consequences—a 
profitable pursuit. For the discipline to which one 
treats others reacts on oneself. In pointing out the 
blunders of other people, we end by being, if not 
completely on our guard against similar fallacies in 
our own reasoning, at least a little more careful than 
than we should have been without the exercise. In 
the nine articles that have preceded this one, I 
have pointed out a fair number of examples of wrong 
reasoning connected with subjects in which readers 
of this journal are interested ; but, far from having 
exhausted the list, I seem to have started along 
a road the following of whioh need only end with 
one’s repugnance to travel further.

Among the reasonings by whioh the believer in 
Deity attempts to justify his belief, there is one 
professedly based on the fact of morality. This 
world, he says, is a moral world, and from this 
statement he argues back, in a more or less tortuous 
manner, to the existence of God. In calling this 
world a moral world, he means one of three things— 
sometimes he implies all three. In the simplest 
sense, he means that, moral qualities existing, the 
world or its assumed author must be credited with 
their creation. A second meaning is that morality, 
in the best sense of the word, pays. A third 
and more important meaning is that the the world 
is so constructed that in the long run morality gains 
the upper hand. The dice of fate are loaded in its 
favor, and the world of human nature becomes 
more surely moralised with the passing of the 
years.

The value of the first meaning may well be left to 
go with that of the third. The truth of the seoond, 
however, is only to be admitted in a general sense, 
and not at all in that required by theistio argument. 
For whether morality “ pays ” or not individually 
depends altogether upon the kind of person we 
are dealing with, and the general circumstances of 
the case. If a man is so constructed that a mean or 
ignoble action will always make him feel contemp
tible in his own sight, then we may safely say that 
morality will always pay a man of that stamp. A lie 
or a dishonest action might bring him the world’s 
rewards, but it could never repay him the loss of his 
own self-esteem. Presently we shall see why this is 
so ; at present it is enough to note the fact. But 
suppose he is an individual of an altogether different 
build. Suppose he is of coarser fibre, and values 
position or gain above all else. What then ? Such 
a person will experience no great difficulty in dulling 
his conscience, and in course of time may quite for
get the dishonorable methods by which he has 
achieved success. In what sense has the lack of 
morality been a loss to him ?

Of course, it may bo replied that he has degraded 
his own nature; and in that I agree. It may also 
be said that he has failed to reach the standard of 
excellence he might have reached; and, again, I 
agree. But in speaking thus we are endowing this 
particular person with the feelings, the ideals, and 
the susceptibilities of his critics. He feels no suoh 
longings, is sensible of no Buch ideals, and is aware 
of no degradation. His aim has been success. He 
has gained his end; and the “ moral order,” instead 
of awakening him to a sense of his loss, tends to deaden 
any such susceptibility as time passes. The power of 
habit is as effective in the direction of encouraging 
vice as in encouraging virtue; certainly so long as 
we restrict ourselves to a study of the individual. 
The truth is that the “ moral order ” of the universe 
takes as muoh pains to make one man oblivious to 
the higher ethical demands of life as it does to make 
another more keenly alive to ethical possibilities. It 
is entirely a question of the material. As the sun’s 
heat hardens clay and softens wax, so natural law

makes here for virtue and there for vice, witbou 
having any intrinsic bias in either direction.

Let me now take th9 last sense of the expression. 
Morality, I agree, doe3 on the whole gain gronn 
Virtue tends to overcome vice. We grow more con
scious of our duties and responsibilities ; our cori(̂ i'n 
for others covers a constantly expanding area. 
tendency of the world is to a better balanced cthic> 
even though it may not in any given period 0 
actually realised. What is the significance of this. 
The Theist Bays it is because there is a moral driving 
force behind the universe or animating the universe- 
The Atheist says the phenomenon is a perfect y 
simple one, and, given the world as it is and man a3 
he is, it could not be otherwise. The real miracle, 
the real demonstration of an animating extra human 
intelligence, would lie in the fact of it being other
wise. ,

It is ultimately a question of what we mean, or o 
what we ought to mean, by morality. Of course,1 
morality is something apart from the cosmio order, 
if it is something imposed on organic nature, or o 
human nature, as a weight is placed on a pair o 
scales, then the fact of moral growth argues 8 
growing power on the part of whoever is response 0 
for this addition to the order of things. If other
wise, we may well find a perfectly natural 0XP̂ af^0 
tion of moral growth in a consideration of th 
conditions of human existence.

Morality is often defined as right action. But 88 
right action is also defined as moral conduct, th 
definition does not carry us very far. Now, whetbe 
we believe morality to bo a natural growth, 0 
whether we believe it to be something added 
human nature by an animating intelligence, ther0 
will be no dispute over the statement that at 108S, 
one of its prominent characteristics is that 0 
securing adaptation between man and some porti0 
of his environment. The moral man is one _w^°3a 
emotions, thoughts, and actions bring him int0 
closer and more desirable relationship with 0 
fellows. This description is not, I repeat, affect0 
by whether morality is God-given or a nat0r 
development. The fact is there, and the most ardc0 
Theist would agree that this was God’s purpose 1 
creating the moral sense.

all discussion aSWe can also put on one side u,n uiouudo»^ - ,
whether there is such a thing as individual moral.1 J 
or not. Personally, I should answer the questi0  ̂
with a deoided negative. All moral feeling3» ap 
moral rules, imply the existence of others simil8r 
nature to ourselves. Even the question of 
we owe moral duties to animals or not turns oP.fl 
whether they are susceptible to pain or pleasure 
the same general way as ourselves. But steal1 Bj 
lying, chastity, eto., all bear obvious reference 
others, and are consequently only other names 
the conditions of adaptation as applied to individ0 
organisms. This is not the only aspect of 
matter, but it is the only aspect with which I a 
now concerned. . 0

It does not require any great powers of penetra 1 
to foresee my next point, which is, that what 
logical laws are to individual organisms, moral ta .^  
are to social groups. They are the laws of 8°c Qt 
adaptation. Again, the adaptation may bo more , 
less perfect, but some degree of adaptation is in ,.fl 
table if a social group is to persist. If an indivm0 
nature happens to be so ill-adapted to the eocia 
that he cannot, or will not, obey its rules—tba .fl 
if he is originally ill-adapted to the group—^ 0.1 l at, 
one stage of civilisation killed, at another cast 
at another placed under restraint. By a selec 
process, at work in all societies, high or low, the ■ 
adapted are placed at a disadvantage, while  ̂
better adapted flourish and multiply. Still more> >  ̂
the contest of group with group, the ill-adap^g 
group—that is, the group in which the roe^!.0--  
show little unanimity of feeling, or aim, or ac 
are placed at a serious disadvantage comp81 af0 
another group in which the internal adaptation .fl 
in a more satisfactory state. The first 8r0 ‘ jo0 
destroyed or subjugated by moral associ
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others. If eaoh man sprang direct from the 
ground and passed his existence alone, morality 
WouM_ be a meaningless thing. Morality, then, has 
no existence apart from the group. It is, funda- 
mentally( a social fact.

Objectively, therefore, morality represents, prim- 
anIy. a degree of adaptation between an individual 
and bis fellows, and, subjectively, the existence of 
*Qch emotions and ideas as secure that adaptation. 
Ahis adaptation may be simple, that of one member 
?  a family to other members, more complex, as in 
he case of relations between the members of a 

group, tribe, or nation; or,most complex of all, when 
| covers the relations of people widely separated on 
he earth’s surface. The quality of adaptation 

remains intact throughout.
Rot, from a biological point of view, we have all 

earned that adaptation is also the great law govern- 
lng the existence of all animated beings. This is 
n°t affected by whether one is an evolutionist or an 
at>ti evolutionist. An animal whose organs are not 
hapable of doing a given amount of work, oannot 
lv?* If it lives it must be adapted to certain aspects 

m its surroundings. Well or ill-adapted matters not. 
Ahere is a minimum, below which, it cannot sink 
and live; but there are endless degress of adaptation 
ahove that limit. Biological adaptions of the one group 
are imposed upon those of other kinds. Of course, 
other factors—the accident of position, or the posses- 
jnon of superior weapons, eto.—may sometimes more 
han counterbalance lack of internal cohesion, but in 

e long run it tells; and where the cohesion of a con- 
noered people is markedly superior to the conquerors, 
hbjugation is often only a preliminary to the peace- 

?  devouring of the conqueror by the conquered 
reat Britain has, in a military sense, conquered the 
ransvaal, but the greater cohesion of the Dutch 

Population bids fair in turn to subjugate the 
c°uquerors.

The statement, then, that nature is on the side of 
orality ia only equal to saying that man as a 
otnber of a social group comes under the same 

general law that governs him as an individual 
ganism. He prospers socially as he prospers 
ologically, in proportion to the degree of his 

Captation to his medium. His morality, whether 
Pressed in aotion or formulated in codes, is the 

^Pression of the laws of social life. The develop- 
led °f, intelligence and the accumulation of know- 

ge still further aids the process. Man discovers 
conditions of biologioal welfare, and applies his 

owledge to hygiene, sanitation, the prevention and 
comVf- ‘̂8ea8e> aQd the general improvement of the 

ditions of life. In the same way he recognises 
bri° ^hibpance of these moral adaptations that 
Co him into harmonious relation with hiB fellows, 
thQS0l0u-8ly formulates their laws, and enoourages 

cultivation of their subjeotivo aspects as ideals.

(To be concluded.)
C. Co h e n .

Agnosticism Travestied.

iQ °yerwhelming majority of preachers seem to be 
thev^a°le oi Saving a truthful description of what 
°ften as heretical or sooptical teaching. They
°Pfio d0liberately misrepresent the views of their 
per nenf8> and almost as frequently calumniate their 
si0n ^ ’ ^ ten d in g  to be the only people in posses- 
diff6r . ““0 truth, they naturally look upon all who 
bsinK r°flm them as enemies of the truth and as 
^aiIghtln^UOacê  ^y some unworthy motive. This 
in a, to y’ 0verbearing attitude is to be accounted for, 
pulpit eaaure> by the faot that the utterances of the 
the nr ftre n°t open to a direct challenge. Whatever 
of his h°aer Bâ s *8 taken for truth by nine-tenths 
"With k- earersi while every tenth who may disagree 
nature1?  ^ae hold his tongue. It is only human 
Uiesae su°h a man should pose as an infallible 

ger from an infallible Lord, as the very mouth

piece of heaven, whom to disbelieve or contradict is 
a sin. It is no wonder that he speaks with such au 
air of authority and finality, and treats his opponents 
so disdainfully. He sees everything, everywhere, 
through the mist of prejudice, and, consequently, 
never sees anything correctly. He looks down with 
something like contempt on all who do not mouth 
his shibboleths, and has not a good word to say of 
them. Whenever he refers to science, it is either to 
condemn it as an offence against God, or to claim it 
as an ally; but in either case he grossly misrepresents 
it. Mention Agnostioism to him, and he instantly 
begins to gird at it, acting the superior person to 
perfection. Only the other day an evangelical clergy
man exclaimed: “ We not only believe, we positively 
know, that God exists ; we not only believe, we also 
know beyond a doubt, that we shall inherit immor
tality through faith in Jesus Christ.” On this 
subject the New Theologian is no better than the 
Old. Mr. R. J. Campbell, in a sermon which appears 
in the Christian Commonwealth for April 16, speaks 
thus:—

“ The typical Agnostic of the middle of the nineteenth 
century, whatever he may be now, was a person who 
was not prepared to say that he either believed or dis
believed in God and immortality, much less that he 
knew the meaning of our existence, or whether it has a 
meaning at all. The Agnostic, you see, is not an 
Atheist, nor is he necessarily hostile to religion; ho is 
simply an inquirer who at present feels compelled to 
hold his judgment in suspense on the ultimato problems 
of our being and destiny for want of satisfying 
evidence.”

It is quite true that Professor Huxley stated, iu a 
letter to Charles Kingsley, written in 1863, that he 
had “ by nature and disposition the greatest possible 
antipathy to all the atheistio and infidel school,” but 
it is also true that in the same letter these words 
ocour: “ Nevertheless I know that I am, in spite of 
myself, exaotly what the Christian would call, and, 
so far as I can see, is justified in calling, Atheist and 
Infidel.” In the same way the Professor had an 
invinoible objection to being called a Materialist; 
and yet he invariably spoke of natural processes in 
terms of Materalism. He even went the length of 
regarding everything known as having been evolved 
from matter, even consciousness itself. Huxley did 
not seek to hide the faot that he was illogical and 
inconsistent. On the one hand, he reduced conscious
ness to a produot of matter; and on the other, ho 
treated matter as a phenomenon of consciousness, 
thus landing himself in the absurdity of making con
sciousness a product of itself. The truth is that, in 
reality, Huxley was, on his own confession, both an 
Atheist and a Materialist. Now, an Agnostio is a 
person who does not know that there is a God; and, 
therefore, an Agnostic cannot be a Thoist. Does it 
not inevitably follow, then, that an Agnostio, not 
being a Theist, must of necessity be an Atheist ? 
Unless Mr. Campbell claims the Agnostio as a 
Theist, he is logically bound to admit that he is an 
Atheist, and Huxley was honest enough to concede 
that a Christian could attach no other label to him.

Mr. Campbell has nothing but sneers for present- 
day Agnostios. He questions “ whether Professor 
Huxley would feel flattered if he saw the quality of 
some of his more modern imitators ” ; but, surely, on 
reflection, the reverend gentleman will realise that 
to indulge in such an innuendo was by no means a 
creditable aotion. That oblique mud-throwing is 
followed by this remarkable utterance:—

“ But there is a sense in which the word ‘ Agnostic ’ 
would describe everybody, even the most convinced and 
saintly believers. How little we know for certain of 
what lies behind the veil of sense. As the late Father 
Tyrrell put it iu the last book he wrote, we simply do 
not know what our own spirits are, nor where they came 
from, nor what their ultimate destiny is to bo. There 
are a thousand things in this connection about which 
we should be glad of authentic information, but nono is 
forthcoming."

The question is, does Mr. Campbell know anything 
at all, “ for certain” or otherwise, “ of what lies 
behind the veil of sense ” ? Is sense a “ veil ” hiding
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things existing behind it, or is it an avenne of know
ledge ? Is it not rather the fact that our senses are 
the only channels along which information about 
Nature can reach us ? The region called “ Behind 
the Veil ” exists only in imagination. Mr. Campbell 
himself expatiates upon our profound ignorance of 
God and Immortality. “ Why is God so silent,” he 
asks, “ when there is so much that we want to 
know?” Why are there so many different religions, 
each one of which offers an infallible solution of the 
mystery of existence ? Christianity itself is broken 
up into seven hundred and fifty sects, every one of 
which congratulates itself upon its superiority to all 
the others. If God existed, there would be only one 
religion, and all mankind would profess it. If God 
existed, doubt would be an impossibility, for he 
would be known to all alike. The very existence of 
Atheism is the strongest possible disproof of Theism. 
A totally silent and inactive Deity is unthinkable. 
If God existed, man could not be in ignorance of his 
own origin, nature, and destiny. As a matter of un
deniable fact, we have no idea as to why we are here 
at all, and, certainly, no vision is vouchsafed to us of 
any Hereafter. Mr. Campbell points out “ the 
strangeness of the fact that the curtain between 
seen and unseen is so impenetrable. Our friends go 
hence and we see them no more, and not a word 
comes from the further side to assure us that all is 
well with them and us.” Then he quotes the fol
lowing lines from Omar : —

“ There was the door to which I found no Key :
There was the Veil through which I could not see :

Some little talk a while of Mb and T ake 
There was—and then no more of T hee and Me. ”

nothing but a matter of nerves is proved by the 
paucity of response when the player is but slender y 
gifted. Mr. Campbell is a perfect master in his ar , 
and he is rewarded with overflowing crowds o 
highly emotionalised religionists. But the faC 
remains that his stock-in-trade is composed not o 
ascertained truths, but of flighty speculations; no 
of different items of knowledge, but of superstitions 
beliefs disguised as revealed verities. —.

C hristian knowledge is a glaring m isnomer. ™e 
have absolutely no knowledge of anyth ing  beyon 
and above N ature. As Huxley said, th ere  is no like* 
lihood of a satisfactory  solution of th e  m ystery ° 
existence ever being found. He rejected Christianity« 
root and branch, as u tte rly  incapable of promoting 
hum an welfare, and of th e  existence of the  Christian 
God he failed to  perceive a single scrap of evidence* 
In tellectually , th e  m ajority  of th e  clergy are 111 
agreem ent w ith  him , only w ith  them  the  intellect is 
in subordination to  th e ir  feelings. Again and again 
has Mr. Campbell declared th a t  logically P a n th e is t  
and D eterm inism  are unopposable, b u t th a t  reli
giously, th a t  is, emotionally, or as a Christian 
m inister, be m ust believe in a personal God an 
free-will. H is Agnosticism  is a m ere travesty , an 
his Gnosticism a palpable delusion, j  ^  L loYD.

The Apocalypse.—YIII.

(Continued from p. 277.)
Such is the sense in which Mr. Campbell thinks 

that “ Agnostic ” would be an accurate description of 
everybody; but he stoutly maintains that there is 
another sense in which everybody may be a Gnostic. 
He says, “ We do know—in part.” What do we 
know in part ? The preacher does not tell us. In
stead, he gives us this :—

“ Have you ever reflected upon the astonishing fact 
that there is a kind of orthodoxy upon which all men 
make hasto to agree, and, indeed, vie with each other in 
proclaiming ? I mean the orthodoxy of righteousness. 
No matter to what school of thought a man belongs, no 
matter whether he bo Theist or Materialist, Christian 
or Mohammedan, he declares in unequivocal terms his
belief that all men ought to seek to do right.......One of
the commonest contentions of those who declare them
selves unable to believe in God and the life to come is 
that their fruits of character are as good as those of 
professing Christians. Why should they feel obliged to 
say this, and why do we all feel it necessary to put 
forward some claim of the same sort ? When we come 
to think of it, this is really one of the most remarkablo 
things in our common experience.......Nietzsche notwith
standing, the ordinary man of the ordinary world 
believes this with all his heart.”

The reference to Nietzsche is most unfortunate, 
being entirely unjust. What Nietzsohe attacked 
was not morality, but stereotyped morality; not good 
and evil, but the good and evil of two thousand years 
ago unalterably fixed as the good and evil for all 
time. But what on earth has this “ orthodoxy of 
righteousness " to do with the statement that “ we 
do know in part ” ? If Atheists are as capable of 
doing good as Theists, of what use is the belief in 
God ? If Mohammedans are as moral as Christians 
wherein does the pre-eminence of Christianity con
sist ? What need is there of any religion at all ? 
Mr. Campbell, however, jumps from the fact that 
men generally believe in good and evil in conduct to 
the assumption that “ at the back of all the turmoil 
and suffering of our earthly lot there is a holy, divine 
purpose which could find fulfilment in no other 
way.” It is a stupendous leap, and there is nothing 
whatever to justify i t ; and even when it is accom
plished there is nothing gained. The assumption is 
wholly unwarrantable, being insusceptible of verifi
cation. Neither Mr. Campbell nor anybody else knows 
that there is “ a holy, divine purpose ” at the baok of 
human life. It is a pious sentiment, and nothing 
more. It can be utilised with enormous results by 
an expert player upon human nerves. That it is

In Rav. ix. 13-21 we have a similar scene to that 1° 
which the locusts appear. The writer of the Apoca- 
lypse says that when “ the sixth angel sounded 
four destroying angels, who had previously been 
bound “ at the great river Euphrates,” were loose 
in order that “ they should kill the third part o 
men ” (R9V. ix. 13—15). Then, without any explana
tion, he introduces in the next verse an immense 
army of cavalry. He says :—

“ And the numbor of the armies of the horsern0“ 
was twice ten thousand times ten thousand: I hoar 
the number of them ” (Rev. ix. 16).

The writer does not say where these armies came 
from ; we are therefore left to infer that they were 
the heavenly host, led by the four destroying angel8- 
The number of the celestial war-chariots mentione
in one of th e  “ holy books ” is thu3 sta ted  :—

Psalm lxviii. 17.—“ The chariots of God are twenty 
thousand, and thousands upon thousands.”

Here we have the “ twice ton thousand,” whioh the 
Apocalyptist has multiplied by “ ten thousand ” *n 
make up the additional “ thousands upon thousands • 
he has then the impudence to say that he “ heard 
the number of them.” In the next two versos this 
veracious writer says :—

“ I saw tho horses in the vition and them that sat on 
them, having breastplates as of fire and of hyacint 
and of brimstone: and the heads of tho horses are a8 
the heads of lions; and out of their mouths proceeded 
fire and smoke and brimstone. By these three plague8 
was the third part of men killed, by the fire and the 
smoke and the brimstono which proceedeth out of tbei 
mouths ” (Rev. ix. 17, 18).

Thus the office of the four destroying angels was ® 
sinecure; the horses of the armies that followed 
them did all the killing. This portion of the writer s 
“ vision ” was suggested by the account of the doing8 
of a certain “ Son of man ” in 2 Esdras, from which 
I quote the following :—

2 Esd. xiii. 10, 11.—“ He sent out of his mouth as 
had been a flood of fire, and out of his lips a flaming 
breath, and out of his tongue ho cast forth sparks. And
these were all mingled together.......and foil upon tb°
assault of the multitude which was prepared to figh ’ 
and burned them up every one ; so that of an innumer
able multitude nothing was to bo perceived but dust o 
ashes and smell of smoke.”

it

The writer of the “ Rsvelation ” makes his horses 
kill only “ the third part of m en”; the “ Son
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” in the “ holy hook ” kills all who were opposed 
0 him. The Apooalyptist goes on to say :—

And the rest o£ mankind, which were not killed 
with these plagues, repented not of the works of their 
hands, that they should not worship demons, and the
idols of gold and silver.......they repented not of their
ttmrders, nor of their sorceries, nor of their fornications, 
Dor of their thefts ” (Rev. ix. 20, 21).

The foregoing statement, which brings chapter ix. to 
f1 dose, was suggested by the following passage in 
lhe same «holy book”:

2 Esd. xvi. 19, 20.—11 Behold, famine and plague, 
tribulation and anguish 1 they are sent as scourges for 
amendment. But for all these things they shall not 
turn them from their wickedness, nor be always mindful 
of the scourges.”

tb̂ D c^aP̂ er x- the writer of the « Revelation ” says 
hat he saw « another strong angel coming down out

c£ heaven...... and he had in his hand a little book
Pen.” The -writer then heard a voice from heaven 

.filing him to go and take the book from the hand of 
6 angel, and, upon his approaching the latter, he 
as told to “ take it and eat it up.” He says :—

“ And I took the little book out of the angel's hand, 
and ate it up ; and it was in my mouth sweet as honey.
...... And they say unto me, Thou must prophesy again
over many peoples, and nations, and tongues ” (Rev. x.
10, 11).

arning now to the “ holy book” of Ezekiel, we 
nd ^ recor)je)j tbat that prophet, when in the 
Pirit, « heard a voice of one that spake ” to him, 

b° Yacking up he saw a hand holding « a roll of a 
( 0ok. ’ The owner of the hand then said to him, 

c>on of man, cause thy belly to eat it, and fill thy 
cwels with this roll that I give." The prophet 

—®n sayB:—
“ Then did I eat i t ; and it was in my mouth as honey 

for sweetness. And he said unto me, Go, get thee unto 
"be house of Israel and speak with my words unto 
them ” (Ezek. i. 28 ; ii. 9; iii. 1—3;.

°mmencing chapter xi., the writer of the Apooa- 
^pse says: “ And there was given me a reed likesays:
, a rod: and one said, Rise, and measure the 
t^Ple of God, and the altar, and them that worship 

«-in" (Rev. xi. 1). The only reason for this ridi- 
or>8 statement—more especially with regard to the 

easuring of the worshipers in the temple—is that
j.̂ e prophet Ezekiel states that «a man.......with a
him ^ax *n hand and a measuring reed ” led 

> when in the spirit, all over the temple and its 
‘r°ns, measuring every object and place they 

J® across (Ezek. xl. 3—xlvli. 6). 
ho i writer °f the Apocalypse next introduces what 
tic°] 8 “ two witnesses ” apropos of nothing in par- 

far. Without any previous explanation he says :—
11 And I will give unto my two witnesses, and they 

“all prophesy a thousand two hundred and threescore 
bays clothed in sackcloth. Those aro the two olive 
rcos and the two candlesticks, standing boforo the Lord 

ot the earth ” (Rev. xi. 3, 4).
the^ these «two witnesses,” the writer of
®a va+k0*6 “ APocalyP80 ’’ fQ the Encyclopedia Biblica 
that fifat Biblioal critics are « generally agreed ” 
the were intended for Elijah and Enoch. Here 
reQti°ritic8 are in error. The Apocalyptist, appa- 
sitnn?r’ never gave a thought to these two men; he 
hook  ̂rePr°dnced statements he found in the holy 
qQit 8* an<l worked them into his grand prophecy 
aPp] reSardles8 of anyone to whom they might host 

"• 3 source in this case being the books of 
pr0nw a'1 and Haggai. The two last-mentioned 
*°Qfan p Wr°t0 just after the return from the Baby- 
retjjru ?aPt£vfty, and exhorted the leaders of the 
of JnSk ex^es—Zerubbabel the prince and governor 
ifihoild' ’ an  ̂^08^na high Driest—to commenceJoshua the high priest—to commence 

l Q"iVn  ̂M10 Lord's holy temple, 
symbop k°°k of Zechariah these two leaders aro 
stick as °^ve tr008» and the temple by a candle
lit^  » seven lamps prefiguring « the eyes of the 

Respecting these symbols Zechariah says;—
answorod I, and said unto tlio angel, What are 

6 two olive trees upon the right side of the candle

stick, and upon the left side thereof ?.......Then said he,
These are the two Anointed Ones, that stand by the 
Lord of the whole earth ” (Zech. iv. 11—14).

The « Anointed Ones ” were Zerubbabel and Joshua, 
one having been anointed as prince and lineal de
scendant of the last king before the Exile, and the 
other as high priest—kings and high priests being 
appointed to their office or position by anointing with 
oil. That these were the two « Anointed Ones ” 
referred to is evident from the following passages: 
Hagg. i. 12 ; ii. 4, 23 ; Zech. iv. 6—10 ; Zech. iii. 1, 7; 
vi. 11—13. The Apocalyptist calls them «the two 
witnesses,” and says that they should preaoh for 
1,260 days «clothed in sackcloth.” Zechariah says 
of one of the «anointed ones”: «And he shewed
me Joshua the high priest.......Now Joshua was
clothed in filthy garments.”

The writer of the Apocalypse next borrows several 
expressions relating to time from the book of Daniel, 
and inserts them in his narrative with little regard 
to sense or reason. These expressions are :—

Dan. vii. 25 ; xii. 7.—“ for a time and times and half a 
time.”

Dan. ix. 27.—“ for half of the weelc he shall cause the 
sacrifice and the oblation to cease.”

DaD. xii. 11.—“ for a thousand, two hundred, and ninety 
days.”

Dan. viii. 14.—“ Unto two thousand and three hundred 
evenings and mornings ” [i.e., 1,150 days].

In the book of Daniel each of these periods refers to 
the 81 years during which the daily sacrifices at the 
temple were not allowed to be offered. The text in 
the last two passages is corrupt, the figures in each 
case being intended for 1,278 literal days. The pas
sages in which the Apocalyptist makes use of these 
expressions are the following:—

Rev. xi. 2.—« and the holy city shall they troad under 
foot forty and two months.”

Rev. xi. 3.—“ they shall prophesy a thousand two hun
dred and three score days."

Rev. xi. 9, 11.—Men shall « look upon their dead bodies
three days and a half...... And after three days and a
half the breath of life from God entered into them.” 

Rev. xii. 6, 14.—The woman wont into the wilderness 
for « a thousand two hundred and three score days
.......where she is nourished for a time, and times,
and half a time.”

Rov. xiii. 5.—Authority was given to tho Boast “ to con
tinue forty and two months.”

Here the « forty and two months ” give us 3J years. 
The “ three days and a half” is the equivalent of 
Daniel’s « half of the week,” which signified 8£ 
years. The expression « time, and [two] times, and 
half a time ” is another of Daniel’s methods of signi
fying 8£ years. Lastly, the Apocalyptist’s 1,260 solar 
days were taken from Daniel’s 1,290 and 1,150 days, 
which in the first century were probably both given 
as 1,260. In the Septuagint they are said to be 
1,290 and 1,200 days. Whatever may have been the 
original number, there can be no doubt as to the 
Apooalyptist having taken these expressions from the 
book of Daniel.

With regard to the «two witnesses,” the writer 
has a lot of absurd things to say, as, for instance, 
that « if any man desireth to hurt them, fire pro- 
ceedeth out of their mouth, and devoureth their 
enemies”; that they had «the power to shut the 
heaven that it rain not during the days of their pro
phecy that they had « power over the waters to 
turn them into blood that they were slain, and lay 
dead for « three days and a half,” after whioh interval 
they came to life again « and stood upon their feet,” 
and then « went up into heaven in a cloud”; their 
translation being followed by an earthquake in which 
7,000 persons were destroyed.

In these statements also tho writer has followed 
the « holy books.” The fire coming out of the two 
witnesses’ mouth was suggested, like that of the 
horses, by the « Son of man ” in 2 Esdras xiii.; the 
turning water into blood was copied from one of 
the plagues, said to have been brought upon Egypt 
by Moses (Exod. vii. 20); the withholding of rain for 
a season was suggested by a statement made respect
ing Elijah (1 Kings xyii, 1); the idea of the «two
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witnesses ” coming to life again came from the Bible 
story of a dead man thrown into the sepulchre of 
the deceased Elisha—“ and as soon as the man 
touched the bones of Elisha, he revived, and stood 
upon his feet ” (2 Kings xiii. 21). The words in italics 
are those employed by the Apocalyptist.

As regards Elijah and Enoch, the first-named is 
Btated to have been carried up to heaven by a whirl
wind in a chariot of fire (2 Kings ii. 11). Of Enoch 
we only know that be “ walked with God: and he 
was not; for God took him ” (Gen. v. 24)—a state
ment which may mean that he was taken to heaven 
without dying. The Apocalyptic’s “ two witnesses," 
however, did die; so there can be no analogy between 
the two. In any case, Enoch and Elijah were not 
the “ two olive trees ”—that is to say, “ the two 
anointed ones ”—that “ stood by the Lord of the 
whole earth ” when that deity had not even a temple
which he could call his own. ___ABRACADABRA.

(To be continued.)

Acid Drops.

Considering what abominably wicked people Atheists are, 
according to the Christian theory, it is astonishing that they 
so seldom get into trouble with the criminal anthorities. It 
is the Christians who give work to the police, the magi
strates, the judges, and the prison warders. Even in the 
grossest cases of cruelty to helpless little children it is a 
million to one that the culprit is a “ believer.” Mrs. Mary 
Dorcas Wilesmith, the lady of independent means, who is 
found guilty on a charge of cruelly treating Florence Pastor- 
field, and sentenced to two years’ hard labor, is a Christian 
Scientist.

A curious thing was said by the Worcester solicitor who 
had the prosecution of Mrs. Wilesmith, her son, and her 
bailiff, in hand. “ No heathen child,” he said, “ could have 
been treated more abominably.” This legal gentleman evi
dently thinks that ill treatment of children is common 
amongst the “ heathen.” But ho is very much mistaken. 
Children are better treated in “ hoathen ” than they are in 
Christian countries. Japan and Burma, for instance, are 
children’s paradises. Even the Zulus—nay, even the African 
negroes—would be unable to understand how England could 
need a Society for the Prevention of Cruelty to Children. 
If you told them that such a Society wag needed, and very 
much needed, in England, they would think you were 
" getting at ” them.

The missionaries in Africa are greatly distressed at what 
they call the “ Moslem Peril.” Tho fact is that Moham
medanism spreads much more rapidly than Christianity 
does. The Rev. Mr. Bayliss complains that in many places 
the representatives of the two religions are competitors for 
the affections of tho nativos. In the Gomba country, for 
example, tho Christians decided to build in one of the big 
towns, at a cost of ¿£3,000, a large school for their own boys; 
but that was soon matched by ¿ 10,000 spent on tho erection 
of a Mohammedan mosque. The mosque is a curse, while 
the church is an unmixed blessing. Mohammedanism repre
sents the Kingdom of Darkness, and sets in operation the 
powers of evil, while Christianity stands for all that is good 
and noble and elevating. And yet God is permitting the 
corrupt and corrupting religion to make ” an abnormal 
advance ” in several South African countries, while tho 
perfect religion of his only begotten Son is suffering defeat 
at every turn. __

and drinking are injuring the Chinese, it is the Chnsti  ̂
nations that are responsible for the evil. Still, it . 
make good for trade—tho missionary trade. For after on 
tian England and America have made the Chinese 
alcohol-soaked nation, there will be a glorious opening 
Christian Temperance Missions, with nice comfortable^]«^ 
for home officials. Thus does Providence use all things 
its own ends, and out of evil produce good—for the nn 
sionaries.

This year the Church Missionary Society reports * 
deficiency of ¿£12,000, tho Baptist Missionary ^ °c~ ,|0 
¿£10,000, and the London Missionary Society ¿£4,000. 
Christian World says it looks as though the a**'r(oU r 
deficiency will bo about ¿£50,000 Perhaps some °f a 
readers would like to contribute. The old Yankee story 0 
cent, for the heathen and a dollar to pay the missionary 
carrying it to its destination may serve as a guide for tu 
who desire to give.

The Vicar of Melton Mowbray writes to the Guardian 
pointing out that many Churches are under-insured owi ° 
to want of funds. But what on earth do they wanttjj0 
insure a Church for? One would think, protected by* 
providence of God and helped by the prayers of the ,nC° ^  
bent, every Church should be well protected against fire- 
any rate, if prayers are of any value, insurance comPan 
ought to quote a really nominal premium. Companies ^  
keen enough in such matters. Other things equal, tb0« ^  
an insurance company wants the same rates for a churcii 
for a gambling-hell. Which doesn’t say much for the pray 
of the faithful.

Agnosticism “ is now widely employed to designate tb« 
rather crude conception of multitudes of people who 
even take the trouble to think about anything.” So says j 
Rev. R. J. Campbell, and ho adds, " It is easy to dismiss )i( 
great themes with tho one pronouncement, ‘ I do not kno^'.^ 
Wo beg to differ. Far from a confession of ignorance 
relation to religious matters being easy, it is usually the  ̂
difficult of utterances. Thero are really few people who '   ̂
say “ I do not know.” They prefer a dogmatic statemou 
belief or of faith, and when it suits their purpose proaeu 
are the first to point out that people cannot rest in an a 
tude of suspense. Hence, they say, the unsatisfacj0̂  
character of disbelief. It is when the numbor of those 
disbelieve are too large to bo ignored, or because it suits ^ 
argument of tho moment, that tho other card is P*31* L  
namoly, that Agnosticism is tho refuge of mentally * 
individuals. And tho ono ploa is quite as false as the ot

Wo are not in love with Agnosticism as a dcscrip^1.^ 
epithet; it is too often used as a shield against tho s°? 
persecution that a frank confession of Atheism might mv ^  
But it is simply ridiculous to describe it as the hall-mar ^  
the unthinking, while, by contrast, tho Christian is 
thoughtful person pondering over the problems of Hf°- ,. D 
are all, with a few exceptions, made religious by educawithout anyand homo influence. We becomo religious
effort on our own part—unless it is the effort to abstain ff . 
criticising. Right or wrong, in order to reach tho _A8“°a0d 
—or Atheistic—position ono has to do some thinking ! 
the clear inference is that, while all disbelief involves 
degree of mental exertion, no such inforcnco is warr¿\os 
by a profession of religion. Mr. Campbell, of course, *a . 0 
himself very seriously, and many other people seem to 
him at his own valuation. The pulpit, too, breeds a aeg. 
of regarding onoself as an authority upon philosophic <1 ^
tions; first, becauso the congregations are not accusto  ̂
to criticise, and, secondly, because no talking back is alio  ̂
But we wonder whether Mr. Campboll could have 8ain,ij0r 
reputation anywhere else but in the pulpit, and on any 0 
subject than that of religion.

The Chinese Government, which is purely Pagan, is firmly 
resolved to put an end to the wicked traffic in opium, and it 
is highly significant that the strongest opposition comos 
from the Indian Government, which is, of course, a Christian 
Government. And yet the Churches are doing their utmost 
to flood China with Christian missionaries. It would be 
more appropriate for China to send out missionaries to 
moralise the British Empire.

At a meeting of tho China Inland Mission the other day 
some of the speakers deplored the fact that the smoking of 
cigarettes and the consumption of rum and whisky were 
growing in China. These, they said, were being imported 
from England and America, and bade fair to become as great 
an evil as opium. We daresay that, as usual, one has to dis
count to a considerable extent the speeches of these mis
sionaries ; but it is instructive to note that, so far as smoking

Another deliverance from the City Temple chair of P g_ 
sopliy is that Professor Huxloy coined the word (eel 
ticism ” to denote the attitude of mind of those . l0coD. 
themselves unable to arrive at any definite conclusion3  ̂
cerning the fundamental questions of life. This 13 , -  

................................-  Professor Ho*1 2,exactly untrue, but it is rather misleading, i-roie»^- 
said he used the word to express tho fact that ho ,fl 
nothing concerning certain things of which other PjjaVe 
professed to know a deal. But we imagine he would ^  
strongly objected to these boing callod “ tho fnndatn 
questions of life.” For they are not fundamental 10 ^  a 
genuine sense of the word. Tho question of be
soul, or of a future lifo, may bo interesting; they /^‘̂ da- 
insistent—thanks to our education ; but they are n«1 ^  be 
mental for the simple reason that the business of life j 0f 
satisfactorily conducted without reference to oithor o ¡. 
them. We might go further, and say that the essentia
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Desa life is disturbed by their presence, but we put the 
fatter in its mildest form. This is, again, part of the reli- 
8‘°ds game of depicting the unbeliever as a poor bewildered 
creature, drifting aimlessly around, while the Christian 
pnrsueg a steady and confident course. And the instructive 

IDg is that this habit of misrepresenting the position of 
opponents has been practised for so long in the pulpit that 
1 has assumed all the qualities of an indispensable virtue.

Christians are marvellously grateful for very small mercies 
°wadays. The Methodist Times reports that “ there has 
cen a wonderful spiritual movement at Caeran, Maesti 
outh Wales. So exceedingly wonderful was it that the 
Hter boldly calls it a 11 a revival.” But here comes the 
ch-climax. This “ wonderful spiritual movement,” this 

great revival, resulted in the adding of the amazing number 
rune persons to the membership of the Church. What a 

ruunph won by the Omnipotent Savior.

In the leading article in the British Weekly for April 27 it 
8 lankly admitted that the Christian Church is in a most 

Parlous condition. Both its membership and the attendance 
various services have been steadily decreasing for a 

snT ■ of years, and the writer is of opinion that the signs 
‘“ Point in the same direction. What is to be done? Sir 
uliatn Robertson Nicoll's advice is a thoroughly sound one : 
jpture the children before they learn to think for them- 

erves. Prom the age of four let them be made to attend 
hurch or chapel with tho utmost regularity. Cram the 
°gmas down their throats day in and day out. This is a 
plandid exhortation, and, if it is carried out, the results will 

e“tirely satisfactory— to Christians. But, oh 1 what 
.0. ing injustice to the children 1 It is a dark crime to 

hrnise the darlings in bo brutal a fashion. But nothing 
aAers, of course, if the Church bat prospers.

The question of expense threw cold water on Church 
naticism at Cardiff. They wore holding tho Easter vestry 
eeting at St. Mary's Church, and the question of disestab- 

tli meUt came up for consideration. Mr. H. J. Thatcher, 
th° ??°P*e’s warden, being full of fiery indignation against 
^„^stab lisherB , proposed a resolution pledging the meeting 

take up arms rather than allow tho poor people of 
« a . 8 to be robbed of the spiritual administration they had 
Coc°lv°d for at least three centuries.” This bubble of Dutch 

orage burst at once when another warden asked what was 
7 6 1186 of talking about force of arms when they had to pay 
rnV t° carry a revolver. Civil war in Wales is postponed. 
Tho 7s. Cd. did it. ___

all^f7 Horton, tho gentleman who once suggested that 
t Atheists should be wiped off the world, visited Liverpool 
of a“ Hie centenary celebration of the local Auxiliary 
Ilihl Pr'tish and Foreign Bible Society. After lauding the 
ask s *n a rnos(i extravagant way, Dr. Horton pathetically 
atl(j . how it camo that " this Book, tho maker of nations 
att °'individuals, was to so large a number of people un- 

'Aotive. They were told," he added, " that boys coming 
Old p̂1*1 H10 public schools knew wonderfully little about tho 
ref Tertument, and that thore might como a day when a 

to Adam might lead an intelligent child to ask 
V’k ‘ Adam’s other name was.” Of course, tho Bibliolators, 
&nc° ar° ,naturally a long way behind date, laughed at this 
Bei'6*1* ■'0̂ e’ which is almost as musty as their theology.

Protestants, too, they cheered Dr. Horton’s absurd 
haf6löent *Hat “ tho use of tho Biblo was tho measure of 

greatnoss.” The difference between agricultural 
the and industrial Belgium ho put down to the fact that 
cai ormer road the Bible and tho latter didn’t. Geographic 
* itf f  racial differences, of course, have nothing to do

Iq^r' Horton was both optimistic and pessimistic about the 
gajjj6, It was the secret of England’s greatness, but at the 
(' Si? tlt0Q " our young men read anything against the Bible 
the j.8,1?10')—but they did not read the Bible.” At that end 
Hr y bo°k i® being played out—and we are glad to have 

orton’s testimony to the fact.

little"]6 ^ €W 6 remarliS that it draws no [it must moan
°itcu *?vonue from advertisements, and that it “ relies upon 
En„l a *on alone.” And it adds that “ No other paper in 
ktoWy ’loes.” Nonsonse 1 Several do. As tho New Age 
atf(,Cj. . ^ y  well, for its ignorance on this matter is pure 
tion •i,on.’ The Freethinker has to depend on its circula- 
^Ohbl' 8 *ncomo from advertisements being not worth 
derive“8 abo?t’ «  may, perhaps, be thought that we 
the Nap0Dae*'bing from the lavish advertisements enjoyed by 

l°nal Secular Society and the Secular Society, Ltd.,

in our columns; but this is a mistake,—we charge nothing 
for these things, not even the cost of setting them up.

Some readers of the New Age appear to have asked why 
it is not obtainable on every bookstall. “ For the simple 
reason,” the answer is, “ that this would involve printing ten 
times as many copies as we sell.” We doubt it. Anyhow, 
for our own part, we should be glad to take the risks with 
the opportunity. We are confident that putting the Free
thinker on the railway bookstalls would make a difference 
of £ 1,000 a year to us in twelve months.

Pastor Russell must spend a terrible lot of money in 
advertising himself. Wherever he goes the most elaborate 
“ puff preliminary ” goes before him in the newspapers. We 
have one of these puffs before us, taken from tbe Liverpool 
Courier, with relation to his lecture in Hope Hall on “ The 
Hereafter ”—a subject on which he is as well informed as 
other people. We learn from this puff that Pastor Russell, 
at the early age of fifteen, used to try to frighten the inhabi
tants of Pittsburg by going out at night and chalking up 
announcements of “ Hell Fire.” When ho was eighteen he 
had a narrow escape himself. A conversation ho had with 
an Atheist nearly overthrew his faith. Of course. Some
thing of that kind is always in the story. He is now known 
as the “ World’s Ubiquitous Preacher ”—though we never 
heard of him till lately. And he has written a book, which 
has sold to the extent of three million copies—the largest 
circulation of any book except the Bible. There nowl 
Jesus Christ occupies the seat at God Almighty’s right 
hand; the seat at the left hand is booked for Pastor 
Russell—if it isn’t already occupied by the penitent thief.

Unwilling compliments from our enemies are always 
welcome. The Methodist Times says that the “ serious 
decline ” in membership in tho great industrial districts of 
the North and Midlands is partly due to tbe “ active cam
paign on behalf of Secularism which has been carried on in 
some of these localities for several years.” Quite so; and 
we need only add that the campaign has been carried on 
under the greatest difficulties. Not alone has there been 
a general press boycott, and a difficulty in getting announce
ments of meetings suitably displayed, but Christian pressure 
has been brought to bear to refuse halls for Freethonght 
meetings. If only Freethought literature had a fair chance 
with newsagents and bookstalls, and Freethought speakers a 
fair opportunity of making themsolves heard in suitable 
halls, there would be a much more “ serious decline " than 
is at present the case.

Principal Edwards, President of tho Baptist Union, pleads 
for the settlement of social questions on Christian lines. 
We do not quito know what Principal Edwards understands 
by “ Christian lines ” ; but if it is based on the New Testa
ment, the Christian solution of social questions should include 
polygamy, slavery, tho cure of disease by faith, of insanity 
by expelling demons, of non-resistance, tho absence of 
thought for tho morrow, unquestioning obodionco to all 
authority, and, above all, no votes for women. This would 
be a sound Christian social campaign ; but we don’t expect 
to see Principal Edwards advocate it.

A semi-orthodox writer, who contributes “ This Workaday 
World ” column to the Liverpool Weekly Post, signs himself 
“ Ben Adhom ”—probably after Leigh Hunt’s well-known 
poem “ Abou Ben Adhom.” Doos tho Liverpudlian writer 
imagine that “ Ben” in this instance is short for Benjamin ? 
Many of his readers will, anyhow. Of course it means “ the 
son of.” It occurs a good many times in proper names in 
tho Old Testament. ___

“ Ben Adhem,” the Liverpool one. has been replying to “ A 
Working Man's Wife,” who has read Haeckel, Ingersoll, and 
similar writers, and prefers them to tho Bible. He has a 
tough task, and he uses a lot of words without performing it. 
The lady must have smiled at his labored reply.

No less than twenty-four religious bodies petitioned the 
Brighton Town Council against granting seven days’ licences 
to the cinematograph theatres. When they do agree their 
unanimity is wonderful. There are no greator Protectionists 
than thoso who run the gospel-shops. When they take thoir 
shutters down thoy want everybody olse’s shutters up. Tho 
Lord’s Day means their day.

In Bethnal [Green, according to the local News, no fewer 
than five Nonconformist chapels havo already been, or are 
being, converted into cinematograph theatres. Yes, tho 
world does move.
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Mr. Henry, Librarian of the John Rylands Library, Man
chester, delivered a lecture on “ The Story of Onr National 
Bible ” before the Young Men's Christian Association 
recently, and one thing he said shows that a man may be a 
good librarian and a very poor man of letters. “ If one took 
out of Shakespeare, Tennyson, Wordsworth, and Browning,” 
be said, “ all that they owed to the Bible, and took also all 
that was owed to the Bible from Macaulay and Gibbon, and 
even from Byron and Shelley, the pages would be almost 
void of sequence.” Could there be a greater absurdity? 
The man who said that is like Voltaire’s Habbakuk, capable 
de tout—capable of anything.

The following cutting has been sent to us as from the 
March cumber of the Meldourne Hall Magazine, Leicester:—

“ The final meeting of the session will be on Tuesday, 
March 29, when the Rev. J. Moffat Logan, of Accrington, 
will be the speaker. Mr. Logan has many claims to our 
regard, but the outstanding bit of his experience which may 
be mentioned in connection with the men’s meeting is his 
debate with Mr. Foote the Atheist, when Mr. Logan was 
declared the victor even by his opponents, and the audience 
which had gathered for several nights rose at the end and 
sang ‘ All hail the power of Jesus’ name.’ ”

We have corrected the old wheeze so often that we are tired 
of doing it. Mr. Logan’s opponents did not declare him the 
victor. It is pure romance, which probably emanated from 
Mr. Logan’s own brain; for he is one of those little men who 
have no need to ask the Lord to give them a good conceit of 
themselves,—while, as to his accuracy, it is enough to say 
that he declares he saw an Atheist lecturer at Glasgow do 
the “ God strike me dead ” performance. The result of the 
debate was the formation of a large and active Bristol 
Branch of the National Secular Society, whose doings 
can be read of in the Freethinker of the time, and several 
lectures by Mr. Foote to fine audiences. The Branch went 
on well until the South African War broke out, when it 
perished from within, through the incessant discussion of 
politics by a number of the members, who should have been 
attending to Freetliought. With regard to the “ hymn,” it 
is perfectly true, not that the audience, but that the Chris
tian», sung it. They were in an overwhelming majority, 
and they behaved so that only a speaker with Mr. Foote’s 
platform experience could have got any hearing at all on the 
second night. The hymn was the climax of their Christian 
manners. The Freethinkers, including Mr. Foote himself, 
laughed at them.

Rev. Charles Brown, President of the National Free 
Church Council, preached at Swansea lately on “ The Creed 
of the Fool"—which he is as competent to talk about as 
any man we know. By the “ fool ” the reverend gentleman 
explained that he meant the Atheist, but there was really 
no need to go so far afield.

“ 'Tis a Christian country, and them that sot up to be 
Christians and call ’emselves such, must take tho rough with 
the smooth and abide by the church where it pinches ’em as 
where it don’t.” [Samuel Angel.]

" That’s just wbat the weaker members don’t see," 
answered Teddy Grills. " Them that fancy their singing, 
like the hymns ; and them that haven’t no music—they say 
the organ be in vain. But a proper Christian goes the wholo 
hog and swallows the jam and the powder both—as we all 
should ; for ’tis the powder in this world as will put a flavor 
to the jam in the next. We shouldn’t know how good 
Heaven tastes if wo hadn’t sucked in a lot of the nasty 
medicine of earth.”—Eden Phillpotts, “ Demeter's Daughter.

AN HISTORICAL FRAGMENT.
King Solomon and King David, they both led naughty lives; 
Each had four hundred concubines, and each one hundred 

wives.
When they arrived at riper age, they both were seized with 

qualms,
So, one, ho wrote tho Proverbs, and tho other wrote the 

Psalms.

WHO WON?
The late Duke of Wellington got a letter once from a lady, 

sayiDg she was soliciting subscriptions for a certain church, 
and bad taken the liberty to put his name down for £ 200, 
and hoped he would promptly send her a cheque for that 
amount. He forthwith replied that ho would respond to the 
call; but he, too, was interested in a certain church which 
needed subscriptions, and, counting on his correspondent’s 
well-known liberality, he had put her down for £ 200. " Apd 
so,” he concluded, “ no money need pass between us.”

THE DEVIL AND HIS FIRE.
The definite function of this personage was brought 

puzzlingly before me one Sunday evening in a Banffshire 
manse. All the family were sitting quietly reading in the 
drawing-room, when the youngest boy, with a laudable 
thirst for knowledge, went up to his mother and asked a 
question, for the answer to which she referred him to me. 
Coming to me, he said

“ Mr. Kerr, is it true that the Devil goes about lit0 a 
roaring lion ? ”

" It must," I replied, “ be true, for it is in the Bible."
This was followed by another question which I did not 

attempt to answer, “ Then wha keeps his fire in when be * 
gaun aboot ? ”—Dr. John Kerr, “ Memories Grave and Gay•

“ If you see any man at his trade, you’ll mark him do a lo 
of things that puzzle you; and if you watch God at R1 
trade ’twill be the same. You’ll catch yourself wondering 
again and again, and saying to yourself, ‘ What the dicke 
be God up to? ’ But if you're a man of sense, you kn°^* 
your head, if not in your heart, that ’tis all right. 
Almighty may look a fool, and He often does do, bnt 7° 
must remember the eyes He looks a fool in. In fact tis 
very ticklish thing to say anybody’s wrong, just because J 
think they are. Do we know enough about ’em to 
Have wo figured out the plan of their minds ? So ’tis _ 
life; no great thing falls out unplanned, in my °P'n,° 
therefore, it must be right.”—Eden Phillpotts, “ Deaiete 
Daughter.

INVITED TO PROVE HIS PRAYER.
Old Governor McCreery was not a religious man, and di 

not have much respect for religion. He preferred a rac 
horse to a church, and a mint julep to a hymn-book. 
morniDg Mr. Sutherland, who was the chaplain °f 4 - 
Senate, had some distinguished divino as a guest, 00 
invited him to officiate in his place on that day. . 
stranger, not having over enjoyed the honor before, tboug 
he would make the most of the case, and delivered 
very fervent prayer, which was intended for the spirit0 
benefit of the senators. There was more truth than comp 
nent in his utterances, and at the conclusion of his pra? 
Senator McCreery sent to tho clerk's desk a resolution.

Mr. McDonald, who was then the chief clerk of 
Senate, took the resolution, read it over, and colored up 
his ears, and, turning around, held a whisperod conversati
with Mr. Ferry, who was in the chair.

Mr. Ferry declared at once that tho resolution of 
senator from Kentucky was not in order. Mr. McC*?®' 
demanded that it should be read, and there was a h ^  
breeze, in which the chair conquered, ao he usually does 
such occasions. ,^0

Several senators rushed up to the desk to see what 
paper was about, and it was afterward passed around <1 .
freely. It was a series of whereases, which set forth  ̂
tho gentleman who had just occupied the floor did ^  
address his remarks to the President of tho Senate, 
required by the ruleB, but to a being not recognised 
tho Constitution of the United States and entiroly unkno 
to that body :—

Whereas, In tho remarks of the gentleman he a800 1 „
that tho Senate of the United States was composed of ® , 
who were weak and sinful, and wanting in Christian gra 
and ag

Whereas, If these remarks were true, the person ^  
described were unfit to represent the several states 0 
frame laws for tho people ; therefore be it ,. Dg

Resolved, That tho committee on privileges and eloc 
be instructed to summon before them at once the Pe ^  
who had offered tho prayer, and compel him to prove 
truth of his assertions or retract them.

At the end of tho tenth century the doctrine of the ®eCtjj8t 
Coming was revived. Tho people wore led to believe ^  
the old serpent’s thousand years of bondage was ne0.r 7nti- 
that he would be let loose about the year 1000, that 
Christ would then appear, and that the end of the 
would follow. Churches and houses were therefore 1° ^  
decay, as they would cease to be wanted. Whenove ^  
eclipse of the sun or moon took placo, the pooplo ran 
caverns and caves. Multitudes hurriod off to Pale8 
where thoy supposed Christ would make bis descent. flfty 
transferred their property to tho priests, who coU rge,” 
with Iago, “ thus do I ever make my fool my P 
Others not only gave their property to the pries 
actually became their slaves; hoping, says ¡f
“ the supreme Judgo would be more favorablo to * [jr. 
they made themselves servants to his ’servants.
Foote, “ Flowers o f Freethought."
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U r. Foote’s Engagem ents.

(Lectures suspended for the present.)

To Correspondents.

Booo>ENT's Honorarium F und, 1911.—Previously acknowledged, 
4 ‘ 8 16b. 9d. Received since:—S. Holmes, £2 2s. j J. F.

j  p S*i’ ®8, ’ Huolop, £ 1 .
' • Aust.—We wrote an article on the subject some three years 

8° '.n John Bull, mainly in reply to Mark Twain’s ridiculous 
od ill-informed little book on Shakespeare. We may write a 
ore special article in the Freethinker, as you ask us to, or we 

keep it for our projected volume. Meanwhile, at any 
rate, we may say that you are very much misled if you 

understand there is absolutely no evidence extant that 
nakespeare wrote one word attributed to him; all that remains 
**?? one or two of his signatures spelt differently.” Different 
pellmg of signatures was common then. Sir Walter Raleigh, 
»teaman, soldier, scholar, and one of the first gentlemen of 
e ag6l spelt his name a dozen different ways. If you mean 
at ^6 haven’t the manuscripts of Shakespeare’s plays, it is 
°ugh to reply also that this is a common occurrence. We 

pav®,no manuscript of Ben Jonson’s plays, or Webster’s, or 
sc' 8’ °r Afarlowe’s—not to make too long a list. Manu- 
, riPta of plays and poems were very rarely preserved. Why 
Could they have been? Shakespeare’s writings, many of 

to h?' Were Published in his lifetime, with his name attached 
ah ^  musfc be borne in mind that biographical matter

out actors and playwriters was not likely to be kept and 
toc^Pu,aled then. “ Seldom,” says Dyce, in his introduction 
I ouster, “ Seldom has the biographer greater cause to 
0j en* a deficiency of materials than when engaged on the life 
Bh our ear,y dramatists.” We know far more of
on aesPeace than of any of the rest of them, with perhaps the 
dra exc.ePt‘on °f Ben Jonson, who had other causes than his

^  matic productions to bring him into publicity.
B ' J —Afany thanks for cuttings.

For ®.DDS0N.-—There is a whole chapter devoted to “ Pious 
sa 80ries." in our Crime» of Chriitianity. The Josephus pas-
occ ’ >8 given in full there, is only one of them. It
tkeurs. ' n the Antiquities xviii., 3, iii. It briefly relates 
(l0 m,racles, crucifixion, and resurrection of Christ. You 
y not mention the name of the Encyclopaedia in which 
j e cud it admitted that “ The famous passage about 
fn. 8,18 an interpolation ”—which, of course, it is. Thanks 

R cuttings.
q •« ob. tti.—We wish yon all success in the admirable effort.

(S. Africa).—We have no other address than the
Beer 0ne fiiven. Sorry you wruie to m,r. o. u>. uauu, 
no r* °f ihe new Freethonght Society at Capetown, and got 
thn f. • Perhaps some Post Office bigot took advantage of 

S^aks InsuB'oient ” address.
C. w*A TRUTnsKRKER.—Always glad to receive useful cuttings. 

genU°U*T'.— nhould like a fuller report of the reverend 
U8 ®®an's addross on Shelley than the one you kindly send 
nbau 8ayfl about 8helley’s Atheism seems to us very

<■ rd> and rather hypocritical, as it BtandB.
” (Birmingham) sends ub £2 2s. towards the cost of 

think ebat6 report’ anc* say8 “ f oan only hope that other Free- 
Thin 6rS come forward and help you clear of all loss.” 
tijjs .cotrespondent is distributing a good number of copies of 

0 tj l°Urnal while the debate is running in it.
L. And”1' ’Fo° 'ate f°r fAii week. 

c°0ld*H80N-—Why l°avo f*ll f°° late f°r a paragraph ? You 
Poinf . ve 8ent a week ago if you liked. We have strained a 

W ST i0r Mr- Cohen’s sake.
Tue *i'VAB-r (Wood Green).—How often must wo repeat that 

J, ay 1* foo late for “ Sugar Plums ” ?
Will u°‘~rThe books you mention are all out of print, but some 

t>. ® obtainable again before long.
E.q A—’Apply to A. Bonner, Church-passage, Chancery-lane,

to T?ETT—We do not see that Spiritualism necessarily leads 
for d i a f . Clad you are taking extra copies of the Freethinker 

W. j) r*bution while the debate is appearing, 
for CnIT“j—Pleased you have “ much to thank the Freethinker 
teachers8’’ r'n® botl1 iather and mother were Sunday-school 

iiiT’PH’ *
2 Newe. fntlle Ea>tor of the Freethinker should be addressed to 

NBtl6'8freet, Farringdon-street, E.O. 
street E n°*8 mn8t rea°b 2 Newcastle-street, Farringdon- 
inserted ,U’' Poat Tuesday, or they will not be

F«*nds who
‘Oatkino th 8end 08 newspapers would enhance the favor by 

®at,*Rs f n° Paa8a8es to whioh they wish us to call attention.
pioneer0rp*'tera*uro Bbould be sent to tho Manager of the 

b and not to *u88’ 2 Newcastle-street, Farringdon-stroet, E.C.,
P*as0lis re . . Editor-
_ t° send ,m!‘> 8  for literature by stamps are specially requested
Ta* *Ve,ta? f? enny\ ,tamP>-

office> p0*j y  wiB bo forwarded direot from the publishing 
6d.. u y!*6’ at the following rates, prepaid :—One year, 

' alf year, f ig .  3d.; three months, 2s. 8d.

wrote to Mr. J. H. Dean,

Sugar Plums.

The National Secular Society’s Annual Conference takes 
place at Birmingham on Whit-Sunday. Both the business 
meetings in the morning and afternoon and the public meet
ing in the evening will be held in the King’s Hall, Corpora
tion-street—the use of the Town Hall not having been 
granted this time as on previous occasions. The King’s 
Hall is a large and fine one, standing conspicuously on a 
main thoroughfare. It is sure to be crowded in tho evening. 
The Birmingham “ saints ” are making all arrangements for 
the comfort of expected delegates.

In connection with the Conference there will bo an excur
sion on Whit-Monday to Stratford-on-Avon. With fine 
weather this should be a delightful trip. A visit of Free
thinkers to the birthplace and deathplace of tho greatest 
Freethinker (as well as the greatest poet) that ever lived 1 
The Birmingham “ Baints ” are begging the N. S. S. President 
to join the party this time, and he has promised to make an 
effort.

Mr. Cohen lectures to-day (May 7) at the Secular School, 
Pole-lane, Fails worth. Further particulars are not sent us. 
District “ saints ” may see the local advertisements.

Freethinkers will never forget Mr. W. T. Stead’s brave 
and generous action in co-operating with Mr. Foote in vindi
cating Paine and Ingersoll against the slanders of the Rev. 
Dr. Torrey. Mr. Stead has a genuine love of fair-play. He 
has also a genuine love of liberty. His letter to the Times 
against the anti-Mormon crusade in this country does him 
infinite credit. He calls it an “ undisguised appeal to the 
hateful spirit of religious persecution ”—“ none the less 
because it is masked by the hypocritical and mendacious 
pretence of a desire to protect English girls from being lured 
into polygamous harems.” “ It is one of the most familiar 
devices of intolerant religionists,” Mr. Stead points out, “ to 
invent malicious falsehoods to serve as a cloak for perse
cuting those who dissent from the faith of the majority.” 
Father Vaughan, who yelps in the front of this Mormon- 
hunt, is reminded that “ Nothing would be easier than to 
follow up this anti-Mormon crusade by a far more popular 
and dangerous agitation against the Roman Catholics, whoso 
conventual institutions, so rapidly multiplying in our midst, 
havo often aroused the passions and prejudices of the 
Protestant mob.”

Mr. Stead gives some statistics which ought to bo printed 
in every paper in the country—beginning (may we suggest ?) 
with John B u ll :—

“ The falsehood that thousands of English girls are being 
shipped to Utah every year is sheer unmitigated rot. Last 
year about 550 persons left England for Utah, 60 of whom 
were under eight years of age. Of the remainder many 
were married couples, and among tho single emigrants thero 
were as many men as women.”

The whole crusade, Mr. Stead says, is “ an outbreak of 
sectarian savagery worked up by journalists ” with a zest 
for profitable sensation. Wo thank him for saying so. Our 
thanks may not be very much, but Mr. Stead will probably 
recognise them as sincero.

Mr. R. H. Rosotti intends carrying on a summer course of 
Freethonght lectures at Laindon, in Essex—one of the 
places growing up so rapidly on the London and Tilbury 
Railway betwoen Barking and Southend. Meetings are to 
bo hold every other Saturday evening opposite Duff’s hair- 
drossing saloon. We are not informed of the hour. A start 
is to be mado on Saturday evening, May 13. Miss H. 
Pankhurst will tako the chair, and Mr. A. C. Rosetti will 
look after the literature. This bravo experiment should bo 
supported by “ saints ” in the immediate vicinity.

One of our oldest readers and friends, Mr. S. Holmes, 
sends us what may bo the last of many subscriptions, as he 
is shortly loaving England for America. Hore are a fow 
sentences from his farewell letter :—

“ Yon, your work, and the noble cause you stand for, havo 
been in my daily thoughts for the past twenty years, and 
more. When you come to lay down your arms, which I 
hope is far distant, you will be able to say truly that your 
life has not been in vain. You will have tho satisfaction of 
knowing that you have broken the fetters and liberated thou
sands of your fellow men......The good results of your
stedfast labor will live after you and remain imperishable."

We wish our old friend a good time in America during the 
days that are still left him.
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“ Theism or Atheism ? II.

A  Public Debate
B etw een  E ev. D r . W arschauer and Mr. G. W. F oote.

(Continued from p. 285.)
The Chairman : Dr. Warschauer will now speak to you for 

a quarter of an hour. (Applause.)
Dr. W arschauer : Mr. Chairman, Mr. Foote, ladies and 

gentlemen, it is a great pleasure to take some share in a dis
cussion that is proceeding with such good temper and such 
good feeling on both sides. (Hear, hear, and applause.) My 
friend Mr. Foote spoke pityingly of the ease with which I 
had given myself away in a certain instance. Well, you 
know, I could almost find it in my heart to be sorry for Mr. 
Foote, who gave himself away in the very first words he 
uttered. Mr. Foote said that he had been in many debates, and 
this was the first one in which he had been asked to answer 
questions. May I ask Mr. Foote to look at this debate which 
he held in 1895, at which he made exactly the same com
plaint—that he had been asked questions? I t seems Mr. 
Foote’s memory is not so good as it might be. I asked Mr. 
Foote questions for that particular reason—he made it so 
plain in his debate with Mr. Lee that he has a particular, 
an unaccountable, a coy, maiden-like shrinking from answer
ing questions. But as a matter of fact Mr. Foote in his 
reply has done most things—he has done anything and 
everything except answer my questions. (Applause.) Now, 
ladies and gentlemen, let us have plain speech about this. 
Mr. Foote throws himself upon your indulgence by saying 
that he could not, ho could not be expected to, answer care
fully excogitated questions at a moment’s notice. Now is 
Mr. Foote or is he not a controversialist ? He is a contro
versialist of many years’ standing. I, in my church, in my 
coward’s castle as some of the friends here would call it, and 
in my pulpit, offer myself to questions after service, and 
answer them there and then. Yet Mr. Foote did not do it 
to-night; but I will say more—these questions were not 
irrelevant to my lecture; these questions grew out of my 
lecture ; they summarised my address, what I  had said, in 
the form of questions; it was for the purpose of making it 
easy for Mr. Foote to deal with the points which I had 
raised ; but he does not choose to do it, and I can only say I 
am sorry for a cause which cannot answer plain questions 
when they are plainly put. (Hear, hear.) These questions 
simply summarised what I had said in my address; I did 
not put Mr. Foote in tho witness-box; he knows quite well 
that that is only a rhetorical form of speech. I had stated 
a certain case; it was for him to rebut that case, and in 
order to make it easy for him I handed him tho substance in 
questions; he has handed me my questions back; he has 
not answered them, and I leave you friends to form your 
own conclusion as to the motive. (Hear, hear.) As to the 
motives which lead a controversialist, an old fighter, to leave 
questions unanswered, I know exactly what my people 
would think if I  left their questions unanswered—(Dissent 
in the audience)—I am speaking of tho people in my con
gregation.

The Chairman : May I explain, please, that Christianity 
and Theism are on its trial not only on the platform but also 
in the audience ?

Dr. W arschauer : My difficulty is that of finding my way 
among the many things which Mr. Foote has said. I can
not possibly answer half-an-hour’s remarks, many of them 
quite irrelevant and ungermane to the lines which this dis
cussion should follow; I cannot do it in the few minutes 
that remain to me, but I will explain one or two points. Mr. 
Foote says that the first of my two axioms was—every effect 
has a cause. That, he was good enough to tell you, and to 
tell me, was a tautology—it was an abuse of language. It is 
certainly an abuse of language on Mr. Foote’s part to mis
quote what I said. I did not say every effect had a cause. 
I  may be a mere tyro in philosophy compared to my friend 
Mr. Foote ; but I  know that would have been a tautology. I 
said every phenomenon had a cause, which is quite different. 
Mr. Foote says I stated that every cause is able to produce 
its effect. Again, most unfortunately, he hasn’t taken me 
down correctly. I  said quite a dozen times in my address 
that every cause must be at least adequate to produce its 
effect, and explained that that was implied in tho very notion 
of cause. Well, he wants to know how I know that the uni
verse was caused, because the universe, he says, isn’t a phe
nomenon. Well, I would say that tho universe is the sum of 
phenomena ; and if a phenomenon, if every phenomenon is 
caused, then what applies to its parts must apply a 
thousandfold to the whole. Then he told mo about all 
having been produced out of tho primitive ether. Well, 
“ produced ” is rather an unfortunate word, because “ pro
duced ” seems to me to imply a producer. Produced how ? 
Produced why ? Produced by whom ? But you cannot

use language without getting back to the idea of a purposive
cause. . ,

How do I  know that God created matter? My “ ie.n . 
forgets that I  particularly said I  would not urge the pom 
of the eternity of matter. I  did not say that uo 
created matter. I  might have done so ; but as it hap 
pens, I  did not. What is the use of charging mo 
language with which I  do not charge myself? It 
not occur in my address; but supposing God  ̂ did no 
produce m atter; supposing that, on some Monistic theorjj 
matter is an eternal aspect of the Deity, yet what produce 
the changes in matter? If there had always been tlû  
primeval fire-mist, well and good; but this primeval fire-mis 
has developed; it has developed into a universe; it ha 
developed into life; it has developed into sentiency, 333 
intellect, into purpose ; it has developed into Mr. Foote an 
myself. Now, I want to have some reason and some accou 
of that, and I  confess I did not get it in Mr. Foote’s addres • 
He told me about a type that was set out. When be sa 
the book similarly set out in Nature, then he was able 
think there was intelligence at the back of it. Well, I s 
very sorry neither Mr. Foote nor myself was consulted vvlie 
the type was set up; but he has read many a book which 
did not see set up, and yet he believed there was som 
printer, some poor “ comp.” at work. Now, Mr. Footeit 
seen that Nature; he has seen the book set up, a33d ^  
can read parts of it, and, therefore, there is intelligence 
the back of it all. It is quite true I did not define 
there are certain things which define themselves by comm 
sense. Chance is just the opposite of design. When o 3 
eleven planets were known, De Morgan, the great ruatbem 
tician, showed that the odds of their moving in one direct 
round the sun, with a slight inclination in the planes of in- 
orbit, would, if chance had determined their orbits, n 
been twenty-five millions to one ; and that, after all, 38 oD * 
one phenomenon out of an infinite number of pbenome 
which happen according to law; but I  am glad Mr. 
surrenders the idea of chance, because if chance is surr,jv0 
dered there only follows one alternative, and that alterna ^  
is design. Where there is design there is purpose, a  ̂
where a purpose there is a person. Well, Mr. Foote ux. ?c(j 
brilliant debating point, which I  am glad you apprccia ^  
(I appreciated it myself) when ho said that you groW ur 
roses and God sends the weeds—to punish you for 7 
laziness in not growing roses. (Interruption).

Tho Chairman ; Order, please; play tho game ! j
Dr. W archauer : God sends tho weeds ; ho sends a 8 ^  

many ills when men do not plant roses either in the s°' ,g 
their gardens or tho soil of their souls. That is when we  ̂
spring up, and I  admit that is when weeds spring up, an 
admit that they are sent. ,6g|

Now, Mr. Foote is, after all, contented with small merC ' 
and I  think that shows a delightful disposition. He 18 0 g 
tented because half the people in this room—three qaar, jS 
of the people in this room—do not believe in God. Tba 
a great ambition. I t is wonderful. You have como ,g 
great distances and you nearly fill three quarters of 
room ; if those are tho victories of Atheism, then I co.Dtory 
as a mero Christian, I want a groat deal more of vlC-n0. 
for my cause. You are, after all, a vory small 133 ¡g 
rity, even though you do fill the greater part oj  ̂
particular room. Yes, I turn to one last point, and I *" 

lologise to you for the disjointed nature of these rema ^  
¡cause I am trying to folFw Mr. Foote over a great do»CPtkUOO A aLU VI. U VS >T AUAI a-uvuvi utui.

round. Mr. Foote said all followed if tho “ if ” j.ej. 
fitted. If thoro is intelligence in Nature, then that m ^  
gence must be conscious, then that consciousness 333338 
urposive, and that purposiveness must be personal. ,
- - —U f—11 ~ ■ - -1 «.¡Hi Inm .a] Mnnncaifn i f  nfllV thO _ ,

t  ____  _ ,  ^  ¿ / U O l  T O U C O O  JL U U O U  M W  -------- I I

fid it all followed with logical necessity if only t330 . jj, 
ere admitted; but ho says the “ i f ” is tho stumbling, ,, jf >’ 
[r. Chairman, ladies and gentlemen, I  admit i t ; that ^  
i the stumbling block on which Atheism breaks its ^ et0 
joud applause.) Very very briefly let us say this. ,.oJl 

no necessity, Mr. Foote said, to account for the ore ^
E something of which wo do not know that it ever beg j.0 
fist. Yet supposing wo do not know that it bega^.^. 
rist, yet it has been changing and evolving all * 10„jural 
lr. Foote said that tho alternative to cbanco was n‘ dC0, 
insation. Ladies and gentlemen, if I  did not defiuo c r9j 
lr. Foote was particularly careful not to define 33. oU]d 
insation. If things aroso by chance, he said, wo 8 c0
ot bo here. Most truel If things happened c jg
lere would bo only chaos ; but there is not chaos, t 
osmos, there is intelligibility. The vory fact that ^ o le  
are happened by chance provos overwhelmingly tho n(J0 
intention of Theism, because whore there is 330 ® aJ3d 
lere must be design and purpose. (Hear, hca*, 
pplause.) n jlr.
Tho C hairman : I now have pleasuro in calling °P 

oote to speak for a quarter of an hour. s get to
Mr. F oote (who was much applauded) : Bet 33 ^ me

nsiness. Dr. Warschauer has rightfully enough desc
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an old debater. That is why I was not caught in his 
Patent question trap. An old debater would be perfectly 
ware that if one man has to follow another man in debate he 

in t ’ 4be time the other man is speaking, not only be listen- 
g to what is being said, but making up his reply. (Hear, hear.) 
on cannot suddenly get on your legs and excogitate a half 
our s reply to half an hour’s speech. If your mind is not 
oving around and through all he is talking about while he 

■ speaking you will never be able to reply to him at all. 
i ear> hear.) Then, when a man has been half an hour 
ccupied in listening intently and in making up, mentally, of 

rse, his reply, he is to to have, unannounced, suddenly 
a^ u n? uP°n him eight questions, I  do not care whether they 
sav ¿ ItnP*e questions or complex questions (hear, hear) I 

7 that, at the end of the speech, they are utterly out of 
co. I have no eoyness in answering questions at the 

^ o°P®r r la°Q an<̂  *n *be proper time. If Dr. Warschauer 
Th*1 ,a Socratic debate I am his man. (Applause.)

e discussion shall be nothing but question and answer, 
q ear.’ hear.) We will see then who is coy in answering 
tion 0DS-- (H-ear> hear.) Dr. Warschauer answers ques- 
hash^ hi8 church after he has been talking, not after he 

been debating. I answer questions after every lecture I 
« ’ . (Hear, hear.) So that my coyness in answering ques- 
ttiv 8 If8 3 ^ men(' Hr. Warschauer’s brain. I  did not give 
- a ‘ away by a mere lapse in memory as to a fact sixteen 

°*d. Dr. Warschauer gives himself away in his argu- 
. ,n*'. I only forgot that there was another Christian who 
mot 1,0 4be same inconsiderate way as Dr. Warschauer, and 

with the same rational answer. (Applause.) If I had 
Wo ^he questions on that occasion Dr. Warschauer
Foot *3aVS ̂ ’umpbed, because ho might have said : “ Mr.
, o answered questions then ; he does not now; therefore, 
ue is afraid.”
phe* *S n'°° sa^ ^ a  ̂ nniverse i® the sum total of 
St) °mena. I think that my own expression in my previous 
nnj c 1 Was a little nearer the truth, namely, that the 
is w 80 *S 4be “ atri* of all phenomena. (Hear, hear.) It 
chan! a 'location merely of phenomena, which are simply 
witli^f 0t substance, it is a question of the substance itself, 
Hr w which there could be nothing to change. Again, 
just aiScba"er Bays I used the word “ produced." Yes, 
p]„ as opcasionally I say an artist has a soul, “ That was 
a8 vo W*4b B0Û * ” " (Fhat was sung with soul! ” I say 
idlo\U Sâ ’ 0,8 evcryhody says, a certain man is a very clever 
that b Ve-r^ ab ê’ bn* be baa no soub ^ h a t  we mean is 
hearl ° l 8 ^ov°i^ °t the higher emotional qualities (hoar, 
Athei ?■ the reason why we cannot yot have a perfectly 
^sjorit vo.cabnlary is that the Christians aro still the great 
^ako ti ’ SVb. ‘n possession of power and aro ablo oven to 

Will r? ^otiondries for themselves. (Applause.) 
took mi)r' ^ ’irscliauer allow mo to say that ho totally mis- 
of p y Point in reference to the proportion, as I imagined, 
ttiumT ink°rB *n *b’s room’ * n°t g'v0 the fact as a 
are ° 4 atheism. (Hear, hear.) I know the Christians 
out of ^ ^roat majority—professing Christians—(hear, hear) 
thiuoo . ?ors’ hnt how fond Christians must bo of " Provo all 
them i t  4as4 that which is good,” when the myriads of 
awav D , ondon, of which fact Dr. WarBchauer boasts, stay 

Dr ty 64 tbe Atheists fill the room. (Applause.) 
matter ai?cbauer says that he did not assert the eternity of 
if it ' He says ho did not commit himself to it, and even 
follow; °r,° accoPted still there would be nothing particular 
^ d a n a L i “4.,1  fail to seo that because this dualism of 
his oreat^na44er,4be^'roa*or an<̂  *bo material which ho used in 
P^zlos a°.ts’ bo‘nS independent of himself, is ono of tho 
ing Piaj 0i an°ient philosophy. Jeremy Bontham, in answer- 
c°me w)° 0n a certain point, shows tho impaste to which you 
God di ■) ^ou onco start upon this road. Plato said that 
intract hi 6 bes4 bo couid for tho universe in spito of tho 
an a? a 0 naturo of matter. Jeromy Bentham said that is 
assertiQ111*]4*011 ’ 1 am etlua**y entitled to mako tho opposite 
^slicim? tba(i maHer is doing the best it can, limited by the 
blight I, 8 Hod. (Applause.) Matter, if left alone,
the part* v,- r'ght. (Laughter and applause.) When I see 
W°tld ,v|W llob Hod, through his agents, has played in this 
qnalities °fn 1 800 how, in tho name of religion, the highest 
intellect 0f £Qanhind have been aborted—especially thoir

soo that the world has been making more »„i..6:ess m .. . ____ •te%ion 4b° *as*i c°ntury, when the cramping hand of 
8abd Veara8ukeen foosonod, than it made for two thou- 
4bfiy talk A, be,fore' I begin to think that if tho Doity that 
? bolidav n °u"'Would only (if ho exist) bo porsuaded to take 
be *8 takin wo might revolutionise this world whilo
Ti * y £ 8w (APP,anse)1 shrink {rr,' n arschauer is not quito fair to mo in saying that 
^snt to tj.J3? “efinitions. Why, I more than defined chance. I 
^eaut  ̂ ongth of describing it. I told you exactly what I 
aPpliedtoV . nc0, I denied that chance is a term that can bo 
.°aly to man’Ur,e 8,4 ab' (Hear, hear.) Chanco is a term applied 
18 a °hance s, ’Snoranco in a given condition of things. It 

whether Dr. Warschauer or I might or might

not meet with an accident to-night in the streets of London. 
Nobody knows, and there is not an Insurance Company 
anywhere that would say, “ We will take the risk for 
nothing.” (Laughter.) There is enough danger in it to 
mako it perfectly perceptible and even measurable on the law 
of averages. That is chance. Dr. Warschauer and I do 
not know, and the Insurance Companies do not know, or 
they would not take us on. The law of averages does not 
mean anything more than this, that over a given area or 
number of times a certain thing will happen. You cannot 
say it will happen here or happen there, but you can say it 
will happen a certain number of times over a given area. 
Out of six people you cannot say that so many will die in a 
year; out of a thousand people you can say that so many 
will die in a month. That does not mean that there is any 
doubt in Nature about it. That does not mean that if you 
could look through all the causes you would not be able to 
know accurately, for as far as you can follow causes yon can 
predict effects. (Applause.) Science is never science until, 
in addition to reading Nature, it is able to foresee and to 
shape Nature.

Will Dr. Warschauer allow me to say that in my first 
speech I  was trying to follow him. It will not do to say 
that he has a difficulty in following me. He may have more 
difficulty to-morrow night. (Applause.) What I  have got 
to do to-night is to follow him. It is not, of course, for him 
to say how I ought to follow him. That is my business. I 
am counsel for my side. I let him act as counsel for his. 
And the question at the finish is not which champion has 
won. I  should regret if any friend of mine said I had won, 
as I hope Dr. Warschauer’s friends would not be irrational 
enough to say that ho had won. It is not Dr. Warschauer 
and I  that aro here to win. We want (at least I do, and I 
believe he does) the truth to win. (Loud applause.)

The Chairman : I  think I might say the same of the audi
ence ; it is not that they want Mr. Foote to win or Dr. 
Warschauer to win ; and they display that, I take it, in their 
conduct. I  ask Dr. Warschauer to add his quarter of an 
hour.

Dr. W arschauer: Mr. Chairman, Mr. Foote, ladies and 
gentlemen, I am sorry that so much timo should have to bo 
spent on somewhat extraneous matter in this discussion. At 
the same time I am bound to reply to what Mr. Foote said. 
I want you to notice onco more that Mr. Foote calls the 
asking of questions a trap. I have known a good deal about 
controversy in my time, because, although I am considerably 
my friend's junior, I think that for twenty yoars I have 
been a man of peace constantly engaged in fighting. But I 
have never yot known a controversialist describe the asking 
of questions as a trap set for him. The questions were 
simply a summary of my address. Mr. Foote said that 
during the delivery of my address he, as my opponent, had 
to make up his reply whilo I  was on my feet. Well, all I 
can say is that if that was the object Mr. Foote really had 
at heart he did not achievo it, because he did not give a 
reply to tho address which I had delivered. He did not deal 
with the issues consecutively as I had presented them not 
only to the audience, but to him. He said these questions 
wero suddonly sprung upon him. I say that these questions 
were the substance of my remarks. They wero handed up 
by me in writing so that he might not be able to say that he 
could not charge his momory with all the matter. Hore was 
the brief summary of all the points that it raises, and the 
simple fact of the mattor is that Mr. Foote has not answered 
my question. Thero I am perfectly willing to lot tho matter 
rest.

He says that sixteen years ago thero was another Christian 
who usod tho same inconsiderate method towards him. 
Woll, I really was under tho impression that in taking tho 
trouble of typing out an extra copy of tho questions and 
handing thorn to him I was showing a certain amount of 
courtesy and considoratonoss towards an opponent. Tho 
questions with which I deal on Sunday nights aro not even 
written at all for mo. A man gets up anywhere in tho con
gregation. I do not face ono individual; I face some hun
dreds, and any ono of thorn is ablo to shoot questions at mo. 
No, no, no. I wanted to show this audience that Mr. Foote 
was the same Mr. Foote that ho was sixtoon yoars ago ; the 
same Mr. Foote who did not faco questions then, and the 
same Mr. Foote who does not answer questions now. Oh, 
yes 1 you can hiss mo down, but you havo got to argue me 
down, and you have not done it yet. (Interruption )

The Chairman : Order 1
Dr. W arschauer: Mr. Foote said ho followod mo. Well, 

he did in timo but not in argument—that is all. I  still 
adhere to my definition of the universe as tho sum total of 
phenomena ; if ho likes to call it a matrix of phenomena he 
is welcome to his definition ; but I would like to ask what 
caused that stir in the matrix ? I beliovo there is no stir in 
tho matrix without Bomo causation at work. Now, Mr. 
Foote is at liberty to work out his imago about tho matrix 
when he answers me in a few minute’s time. When Mr.
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Foote spoke about producing, about something being pro
duced, we are now to understand that he was only employ
ing a form of speech, a convenient phraseology, which he 
could not better because the Atheists had not had the 
making of dictionaries, and it may be a long, long time, or it 
may be a short time, before an Atheist does produce a 
dictionary. May I be there to see that dictionary in which 
such words as “ produce ” and such words as “ purpose ” are 
carefully omitted. Mr. Foote, on the question of producing, 
was exactly in the same box as the great Professor Haeckel 
when he says that the much talked of purpose in Nature has 
no existence, only to reintroduce the notion of purpose by a 
back door, after making some pretence of ejecting it by the 
front door. Now I come to another point which Mr. Foote 
raised, and which it is very germane for me to remark upon. 
He said, “ How fond must the millions of Christians be of 
proving all things,” considering they have stayed away to
night, enabling the Freethinkers, the Secularists, the Atheists, 
to occupy the major portion of this hall. Now, you see, I 
have bad nothing to do in booming this debate. This debate 
has been boomed and advertised and written about in the 
Freethinker, with a fairly plain hint that the presence of 
Atheists was particularly desired. There are only a certain 
number of seats in this hall, and if you have been so fortu
nate as to obtain the major number, well, it has been your 
good fortune. It may, however, be the case, that a great 
many Christians do not think it worth while to assist at a 
debate. (Interruption.) Let me give you a piece of advice : 
never interrupt a sentence by laughter until it has been 
finished, because it may give you such a nasty knock. 
(Interruptions.)

The Chairman : Gentlemen, I  think Mr. Foote can conduct 
his own case without considerable assistance from you. 
(Hear, hear.)

Dr. W arschauer: It is quite possible that a great many 
Christians do not think it worth while to attend a debate on 
such a subject as Theism v. Atheism, because they are 
sufficiently and rationally convinced of the truth of Theism. 
I  say that may be the case.

I was, if Mr. Foote will allow mo to say so, a little 
amused at his bringing up such a back number as Jeremy 
Bentham ; we have advanced a little since Jeremy Bentham's 
argument that matter might be doing the best it can ; it is 
not merely antiquated philosophy—it is anti-philosophy. 
How can matter being doing the best it can ? How can the 
unconscious be doing its best ? How can ducks swim? It is 
a pity, you know, that a certain form of Freethought seems 
to thrive on interruption and interjections—it is a pity. I 
will give you a more modern scientist than Jeremy Bentham 
who, by the way, was hardly a scientist—I will give you a 
scientific authority. The late Dr. ltomanes, at a time when 
he had not become a Theist at all, stated that the veiy 
conception of causality involves the idea of finality as existing 
somewhere. Now, I do not think that finality exists in 
matter itself, because dead matter and unconscious matter 
could not produce life, sentiency, intelligence, and the rest 
of these phenomena. Nothing is evolved that has not 
first been involved. I am surprised at the way in 
which Mr. Foote contends that, in the name of religion, 
the highest qualities in man, especially intellect, had 
been fettered. Am I  to understand that Mr. Foote 
really seriously propounds the astounding proposition 
that all the greatest intellects have been Atheistical ? Ho 
would be hard put to it to prove any such thing. If the 
largest number of the greatest intellects had not been 
Atheists at all, but very much the reverse, I say that even 
that phenomenon takes a certain amount of explanation. 
(Hear, hear.) My opponent says that he has done more 
than define chance—he has described it. Surely Mr. Foote, 
as an experienced debater, knows the difference between 
a definition and a description. A description may be 
very very loose, or it may bo very lucid. A description is 
never more than a definition; it is merely something else. 
He said science is never ecience until it is able to foresee and 
shape nature. Now what does that mean exactly ? Science, 
of course, starts with a supposition it can never prove, but 
a supposition which is verified every time it is put to the 
te s t; namely, that Nature is steadfast; that there is such a 
thing as cosmic integrity; and to that extent science does 
foresee not what is going to happen, but what is likely to 
happen. You can never prove that the sun will rise in the 
east to-morrow morning—as a matter of fact the sun does 
not rise, strictly scientifically speaking. You cannot prove 
it will be so ; you cannot say it must bo so ; it always has 
been so, and we believe that the future will be like the past 
—that is all. Ah for shaping nature—well, I put it to Mr. 
Foote and to you that scienco at present is only doing it in 
a very very slight degree—that a small upheaval of 
Nature is able to counteract all the contrivances of 
the human intellect and of human science.

Now, I have only one point left to which to advert for a 
moment. Mr. Foote said that it would be desirable that

God should take a holiday, and that we might so revo 
tionise things in his absence, or while he was asleep ° 
otherwise occupied, as to produce a great deal of 'mPr°7 . 
ment. Mr. Foote reminds me for all the world of _t 
legendary King of Castile, who gives it as his royal °P1D1° . 
that it was a great pity that he had not been present^ 
the creation, because he could have given so much go 
advice to the Almighty. Now, of course, assuming, a3 ' 
Foote in that part of his argument did, that there is a Dei y, 
I put it to him, and I put it to you, with all due deferen®  ̂
that the intelligence of such a being, the intelligence o 
being who has contrived this marvellous universe, n^Y • 
superior to that of Mr. Foote and his various friends in 
hall or anywhere else. It is just possible that God, if »no 
be a God, knows better than either Mr. Foote or all the re 
of his creatures put together. I  do not forget the ugly Par h 
of the world—I do not forget the evil in the world: o’3 ' 
Mr. Foote will allow me to remind him, I did not u96̂  
single word in the whole course of my opening speech 
what might be called the character of God. I did not de^ 
with the problem of evil pure and simple. (Applause.)
Mr. Foote wishes to raise the problem of evil to-niorrall thenight I have no doubt he will do so. It will give me
pleasure in the world to attend to his wants then, buc,, 
night that was not my business. I confined myself to 
barest statement of the truth of Theism because there w 
only time for that in an address of half-an-hour's durati • 
Mr. Foote said that to-morrow night I might find it bar 
to follow him than he has found it to follow me this evening- 
That may be so or it may not. ^

Mr. F oote : On a point of order ; I  should not like to 
misrepresented, and I should not like to be misundersto ^  
and I am quite sure Dr. Warschauer does not wish 
misunderstand me. What I said was, that Dr. '^ ars?jr'ai[ { 
complained that ho had difficulty in following me. we i 
said it was my business to follow him to-night, but » , 
found difficulty in following me to-night he might “ 
greater difficulty iu following me to-morrow night. .

Dr. W arschauer : I accept my friend’s correction, 
when I showed that he had misquoted me I did not rise < 
point of order. I did not think it necessary. ^ eH',|oSv 
Foote said that I might find it even more difficult to , 
him to-morrow night than I had found it to-night. 
may be so or it may not be so. In a book which sorn®  ̂
you do not read there is semothing about “ him that put , 
on his armor not boasting himself as he putteth B 0 ^  
But I will translate that for you from the sacred ’n"?, a3 
secular parlance, namely, “ Prophecy is the most gratui 
form of error.” , nta

The Chairman: I have had placed in my hand a note u 
Miss Vance, secretary of tho National Secular Society. â j£) 
ing me to ask any possible members of the audience ^  
have not given up their tickets to do so as they Pas3_ ^  
All tickets may not have been collected in the crush; 
point of that is that the tickets that you have not giYea 0f 
to-night will be available to-morrow night, and you m'^!1̂ nd 
course, have thrown them into your waste paper basket 
the domestic might come to-morrow night, not kno 
that. I now ask Mr. Foote to speak for a quarter ot
h o u r- . ,  T hopeMr. F oote (who was received with applause) said : r
Dr. Warschauer will not take some of those little jokes 
seriously. I have got a reputation somehow auio K  ̂
Christians for being a dreadful fellow, but I do not t“1 ^  
after all, when they come and associate with me eveu m ^  
remote way of a debate, they find me quite equal to 
reputation. Now, will Dr. Warscliauor allow me to say, 
that he must not presumo on a Freethinker's ignoraoc  ̂
tho Bible. (Applause.) I  might, of course, say, as 
debater—it is my friend's description—I might say ( . jj 
another writer in the New Testament—not in the Old-^" ,, 
things are lawful for mo, but all things are not exped1 j0 
Dr. Warschauer at least should not have thought tho ^  
was an unknown bools to Freethinkers in my Pr,.!H gVt0 
(Hoar, hear.) I am not boasting, because it was ’3l9-Q̂ [e 
friends that did it. I knew a good deal about the r 
before the year 1883. They gave mo tho whole of tha 
in solitude, and for three months I had no book n ¡9 
Bible (laughter) to road. It is all very well to say » p r, 
extraneous matter. I t is a reply to extraneous mattor. jj 
Warschauer, in his last speech, said the Bible was » g[0
that we Freethinkers did not read. (Interruption.) 
answering it. He said a book that you people do not 
(A voice: “ May not read.”) t[y,

The Chairman : Dr. Warschauer, if I remember corr^i(j a 
did not say that you did not road tho book, but he 8 oCij 
book which possibly some of you may not know 
about. j)t.

Mr. Foote: That is a very sublime explanatio  ’goJJ}0. 
Warschauer might recollect that other people know  at an 
thing of literature as well as he, and when ho says at the 
Atheist has not yet written a dictionary, he forgets



may 7, ion THE FREETHINKER 301

hi„a es* o£ aU French dictionaries, written by one man, off 
(An <]Wn ^an >̂ waa by the Atheist and Positivist, Littré. 
Posefl1*86  ̂ ^  disciple of great Auguste Comte, who pro- 
bv tv, reor8an'se society without God and without King 

^y^ematic cultus of humanity.
He ’! arschauer illustrated my point by an explanation, 
then 1 li^0 exPre88*on “ The sun will rise to-morrow,” and 
he i . d to £eN You> o£ course, it did not rise. But does 
The^ a'D every ^ me H® US6S expression? No! 
bvn exPtess'°n is due to the ignorance and imagination of 
s°ient^fimeri-' They left the expression in the mind of a 
the ■ro'111 thinker, and he uses it because they did. I  use 
Hr ty " Pr°duce ” because the Christian forerunners of 

: arscHauer imposed it upon human language. (Applause. --- .mpuseu 16 upuu uuinan language, applause
r. * ‘erruption.) We will take the explanation afterwards, 
th rcssed to the Rev. Mr. Wallace on the platform.] Oh, 

6 is no need to lose temper. I am all right.
*a9" a8 Vety glad to find that I  am the same Mr. Foote I 
the . een years ago (Hear, hear, and applause), and, as in 
I hâ 010*1 *ssue' as I was rational then, I am glad to see 
¡n i Ve n°t degenerated since. Dr. Warschauer is immensely 
Bee Ve w‘th his questions. His questions appear to him, it 
aa Q9 ^e, more important than his Diety. Now, I  will 
the t°n • . matter once for all—as far as I am concerned, if 
a t t h ^ l 8 referred to again—that I will answer questions 
Ilk e PrcPer time and in the proper place. If Dr. Warschauer 
~~anrl h,1** ^eld a S°crat'c debate—all questions and answers 
&ot t • n k0 ®HaN revel in them. I  beg to say, as I  am 
can ° V^rpduce any new matter in the last speech, that I 
\fjj , . y Jest in one sentence answer the statement that 
aDaj *? evolved must be involved. Both are in the ultimate 
Very h S ,mere tricks of speech. Evolution, while it is a 
the Th • y wor >̂ begs the whole question at issue between 
ev0iv j 01st ar*d the Atheist. When you say what was 
s°Phi ,raust Have been involved, you are making a philo- 
coUra°a ^rgument something like the use of a telescope. Of 
the « ¿ T *  waa evolved from the telescope was involved ; 
there i 8 W0re Put *n before they could be pulled o u t; but 
go f i f i n g  like that in our knowledge of Nature. Things 
yyatj . Sln3ple to complex; things move what wo call for- 
take th ecause we are “ a forward lot.” But I should like to 
the ^  e,ca8e> «ay, of a shark. A sailor falls overboard, and 
coniij • t>0t? a dinner, and I should think the shark, if he 
be«innf IV0, >̂8 opinion of it, would say that things were 

Hr *° evo've >o the right direction. (Laughter.) 
ia steadfttrSĈ auer *nsist8 again upon the point that Nature 
That J / r  That is the common starting point of both, 
the pri • We ca't Nature always goes in the same way is 
tDeane ?C1P'° of natural causation. That is what science 
the ■¡Qr- ̂  cauaation, and natural law does not mean law in 
8itnp|y *8Prudist or tho theological sense of the word, it 
like, hv ja.ns hhe method by which things happen, or, if you 
laws 0£ Nature works. People talk about obeying the
canQot ai uro- Nonsense 1 You have got no choico. You 
>t? jj IH°bey a law of Nature. How are you going to do 
off or i °U at0 a£ *b° top of a 50 ft. ladder, whether you fall 
°hcdiennUtn?  °®> *t has tho same result. There is no dis- 
?annot ? t0 ^ le âw o£ Nature in it. The law of Nature 
is grayif r  “roken; the law of Nature in that caso 
biakes n That is tho law of Naturo; and I repeat it

of n f 'erence whether you fall off or jump off. The 
^hatevgf Ur° °Perates, and you are broken at the bottom, 
7°Qr on- , y°nr intention was, or whether it was merely 

I be t 088ne88-
^atntê i, 0 rePudiato the loose uso of tho term “ a law of 
alcl Geor as many Havo pointed out, including Mill 
** âagua^e Denry Howes, it is a very unfortunato choice 
‘booiogj 80 i bQt again that is an instance in which the 
y°cabuiar 8' were possession of the fiold, imposed the 
“gical n, ̂  ,0P°n those who wore partially free from theo- 

Now 7 Cald°m.
Sveateaf f°0Ine to Dr. Warschauer’s statement that the 
m'^’oate0 .lntcHects havo been Theists. Now lot us dis- 
Theist; / i f ’ w arfichaucr is a Theist; Profossor Knight is a 
0ete to-pj V. . Vory argument that Dr. Warschauer produces 
detect fall '  in favor of a God, Profossor Knight says is a 

Me. Fon^°^' (A-Voice: Ho does not.)
The c 0TE : a ® does. 

y.Mt. Foot» !'ArN = Ordor' ploaso 1 
'‘tistn, cont'  ̂ Sa^ Pfo£o880r Knight in his Aspects o f 

] a 'd, anq (¡i,e?ds that tho design argument is vicious, in- 
to o  f °“ 'y the intuitional argument can possibly 

n)6 hook, /if ' The man who says he did not has not road 
ti a,8chauer’a ^ar’. boar.) Dr. Warschauer is a Theist; Dr. 
o. theoi0g; “lv*n° argumont is repudiated by at least half 
J r WilHa£  a“s- A great metaphysician and logician like 
^Oomena, bas left his viow on record that tho

affirm Nature taken by themselves rather negate I 7°“ the exinium---- - n .V  /cr--- u— i
taiuQtßü “ “uree minutes left. I
than a  j  ^ r' Warschauers rebu y od. -wvi.*- j  ’ -

havo throf^X-8̂ °nCe ^°d. (Hear, hear.)
will devote those three

Wn , “‘“^uauer s rebuke of mo for being wiser 
at did Dr. Warschauer do ? Ho asked you

to look at Nature and see marks of intelligence, and from 
those marks of intelligence you were to deduce or induce 
(whichever he likes) the existence of an intelligent, con
scious, purposive, and personal Deity. Am I only to look at 
Nature with a critical eye up to the point that Dr. Warschauer 
wants me to ? It is all very well to say that you do not 
concern yourself to-night with the character of Deity. I 
am bound to use the intelligence which Dr. Warschauer 
appeals to to judge whether Nature reveals to me an intel
ligence which he says is behind it. Very well, then ; if I 
find marks of non-intelligence, find things done as if blindly, 
find Nature feeling along as a blind man might along a wall, 
and suddenly coming to a difficult ending, am I to say there 
is only wisdom there? Dr. Warschauer says things are 
designed ; well, God has been making eyes—yours, mine, 
and other people’s—for countless generations, and has been 
making them in the lower animals before he made them in 
ours; he has been making eyes, according to Dr. War
schauer’s theory, for millions of years, and after all that 
practice of infinite wisdom we have got to have eye hospitals 
to correct and repair his blunders. (Great applause.)

Dr. Warschauer : You will not desire to leave here to
night without recording your thanks to our friend Mr. 
Drawbridge for the manner in which he has conducted the 
meeting and been in the chair to-night. (Loud applause.)

The Chairman : I thank you.
(To be continued.)

Correspondence.
— » —

“ THE LAND O’ THE LEAL.”
TO THE EDITOR OF “ THE FREETHINKER.”

S ir ,—I am sorry to have to disagree from Mr. Lloyd in 
the conclusions arrived at by him in his letter of the 16th.

“ But facts arc chiels that winna ding,
An’ downa be disputed.” *

I must, therefore, iterato my statement that in the “ Land 
o’ the Leal,” the address is by a dying husband to his wife, 
Jean.

Mr. Lloyd mentions that a Mr. Charles Jordan in reciting, 
at Greenock, the lyric, said that “ it represents a Scottish 
matron on her death-bed taking a last farewell of her 
beloved husband.” If the lecturer was correctly reported, 
it is undeniable that he made an inexcusable blunder. Mr. 
Lloyd takes his stand upon Webster’s Dictionary, so I looked 
it up, but find there that “ Jean is the French form of 
John.” This is quite correct, but it has no application to 
Scotch writing. In illustration, Mr. Lloyd and Webster 
give us Jean Paul Richter, and I venture to add Jean 
Jacques (John James) Rousseau, but when he further 
propounds that “ Jean is usually the Christian name of a 
man," it is evident that the definition must be limited to 
Frenchmen.

In “ Tho Land o’ tho Leal,” however, we not are dealing 
with French persons, but with a Scotch husband and wife, 
and the name of the individual addressed is Jean, which is 
the Scottish contraction for Johanna, while Jeanne and 
Jane aro, respectively, tho French and English contractions. 
Tho masculine form of Johanna is Johannes (grace of tho 
Lord) and tho French and English contractions of this aro, 
respectively, Joan and John. Tho Gaelic form of our name 
John is Ian.f

Can there be any doubt, therefore, that in the line,—
“ I ’m wearin’ awa’, Jean,”

the speaker is the dying husband, and that Jean is his wife
Mr. Lloyd will doubtless remember the works of Jean 

Inglelow, the popular authoress, and also that Burns’s 
wife was Jean Armour. But if his contention that Jean is 
“ usually a man’s name” be correct, it stands to reason, 
from what has been stated above, that it and John are con
vertible terms, and if so, wo should bo justified in altering 
the title of ono of Burns's popular songs to “ Jean Anderson 
my jo, Jean.” How would that read ?

Thero are a fow namos, such as Cocil, Evolyn—and among 
Roman Catholics, Maria—which, being of tho epiceno class, 
do not indicate sox, and are, therefore, borne in common by 
men and women, but Jean is, most emphatically, not ono of 
them. p  t.

* “ A Dream.” Burns.
f Christian Names, Male and Female. Georgo Routlc Igc it Sons.
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SUN D A Y  LECTURE NOTICES, Etc.

Notices of Lectures, etc., must reach us by first post on Tuesday, 
and be marked “ Lecture Notice” if not sent on postcard.

LONDON.
Odtdoob.

B ethnal Green B ranch N. 8 . S. (Victoria Park, near the 
Fountain): 3.15, Mr. Saphin, “ Christianity a Moral Fraud and 
Social F a i l u r e 6.15, W. J. Ramsey, “ Nine Months in Hol
loway for Blasphemy.”

Camberwell B ranch N. S. 8. (Brockwell Park) : 3.15, Walter 
Davidson, “ Christianity and Slavery.”

E dmonton Branch N. S. S. (The Green): 7, James Rowney, 
“ Holy Moses & Co.”

F insbury P ark : 11.30, A. B. Moss, “ Darwin Against Moses.”
I slington B ranch N. S. S. (Highbury Corner): 12 noon, Ivan 

Paperno, a Lecture. Wednesday, at 8, Ivan Paperno, a Lecture.
K inosland B ranch N. S. S. (Ridley-road) : 11.30, W. J. 

Ramsey, “ Mad Saviors.”
N orth London B ranch N. S. 8. (Parliament Hill): 3.30, Miss 

K. B. Rough, “ Christian Science.”
West H am B ranch N. 8.8. (outside Maryland Point Station, 

Stratford): 7, F. A. Davies, “ Gloomy Gods.”
W ood Green B ranch N. 8. 8. (Jolly Butchers Hill, opposite 

Public Library) : 7, Mr. Allison, “ God.”
COUNTRY.

I ndoor.
West Stanley B ranch N. S. S. (Co-operative Ante-Room): 

Saturday, May 6, at 7, Business Meeting.
Outdoor.

P reston (Market Square): 7.15, Joseph A. E. Bates, “ God 
and the Modern Perspective.”FLOWERS of FREETHOUGHT

By G. W . FOOTE.
Contains soores of entertaining and informing Essays and 

Articles on a great variety of Freethought topics.
First Series, oloth * - • • 2s. 6d.
Second Series oloth • - • • 2s. 6d.

T he P ioneer P ress, 2 Newcastle-streot, Farringdon-strcot, E.C.

BU SINESS CARDS. _
Short advertisements are inserted under this heading at the ra 
of 2s. per half inch and 3s. Cd. per inch. No advertise®6̂  
under this heading can be less than 2s. or extend beyond on 

inch. Special terms for several continuous insertions.

PROPAGANDIST LEAFLETS. New Issue. 1- 
Skunks, G. W. Foote ; 2. Bible and Teetotalism, J. M. Whee ' 

3. Principles of Secularism, C. Watts; 4. Where dre 
Hospitals ? R. Ingersoll. 5. Because the Bible Tel *
So, W. P. Ball. Often the means of arresting atte 
and making new members. Price 6d. per hundred, F 
free 7d. Special rates for larger quantities. Sample ^ 
receipt of stamped addressed envelope.—N. S. S. Bbcb®
2 Newcastle-street, Farringdon-street, E.C. ____ ___

J. W. GOTT is anxious to send patterns of his nnrivn'^ 
samples of all-wool Suits to measure at 80s. ® *V
and wear guaranteed.—Address 28 Church-bank, *> 
ford. __

MARTYRDOM ™ OF HYPATIA
An Address delivered at Chicago by

M. M. M A N G A S A R I A N .
Will be forwarded, post free, for

THREE HALFPENCE.
T he P ioneer P ress, 2 Newcastle-street, Farringdon-atreot,__^

Ralph Cricklewood, (
A Twentieth Century Critical and Ration® 

Exposé of Cnristian Mythology-
(In the E orm of a N ovel.)

By STEPH EN F IT Z -ST E PH E N .
A Well-Wisher of the Human Family.

388  pages, cloth. Price 3s. 6 '̂
Post Ereo.

T he P ioneer P ress, 2 Newcastle-street, Farringdon-streeL ®

T H E  S E C U L A R  S O C I E T Y
(LIMITED)

Company Limited by Guarantee,

Registered Office—2 NEWCASTLE STREET, LONDON. E.C. 

Chairman o f Board of Directors—Mr. G, W. FOOTE,

Secretary—Miss E. M, VANCE.

T his Society was ormod in 1898 to afford legal soenrity to the 
acquisition and application of funds for Secular purposes.

The Memorandum of Association sets forth that the Society’s 
Objects are :—To promote the principle that human conduct 
should be based upon natural knowledge, and not upon super
natural belief, and that human welfare in this world is the proper 
end of all thought and action. To promote freedom of inquiry. 
To promote universal Secular Education. To promote the com
plete secularisation of the State, etc., etc. And to do all such 
lawful things as are conducive to such objects. Also to have, 
hold, receive, and retain any sums of money paid, given, devised, 
or bequeathed by any person, and to employ the same for any of 
the purposes of the Society.

The liability of members is limited to £1, in case the Society 
should ever be wound np and the assets were insufficient to oover 
liabilities—a most unlikely contingency.

Members pay an entrance fee of ten shillings, and a subsequent 
yearly subscription of five shillings.

The Society has a considerable number of members, hntamnch 
larger number is desirable, and it is hoped that some will be 
gained amongst those who read this announcement. All who join 
it participate in the control of its business and the trusteeship of 
its resources. It is expressly provided in the Articles of Associa
tion that no member, as such, shall derive any sort of profit from 
the Society, either by way of dividend, bonus, or interest, or in 
any way whatever.

The Society’s affairs are managed by an elected Board of 
Directors, consisting of not less than five and not more than 
twelve members, one-third of whom retire (by ballot) each year,

but are capablo of re-election. An Annual General 
members must be held in London, to receive the RepoM^ 
new Directors, and transact any other business that m&y 

Being a duly registered body, the Secular Society, cUrity- 
can receive donations and bequests with absolute j*
Those who aro in a position to do so are invited ^ e\t 
donations, or to insert a bequest in the Society’s tnvoi’ naioD. 
wills. On this point there need not be the slightest aPPrexeCut 
It is quite impossible to set aside such beqnosts. The ^oUrge of 
have no option but to pay them over in the ordinary ae(j jn 
administration. No objection of any kind has been IiftS
connection with any of the willB by which the “o 
already been benefited. ttcock. ^

The Society’s solicitors are Messrs. Harper and Uft 
Rood-lano, Eenchureh-street, London, E.C. „{. . {0riU

A Form of Bequest.—The following is a sufficient . g anQ 
bequest for insertion in the wills of testators :—“ * K 
“ bequeath to the Secular Society, Limited, the 6,ul® „¡¡med W 
“ free from Legacy Duty, and I direct that a receipt B°oretary 
“ two members of the Board of the said Society and the ^  tb® 
“ thereof shall be a good discharge to my Executor 
• said Legacy.” their w>llsI

Friends of the Society who have remembered it nL„cretary ÍL 
or who intend to do so, should formally notify the r> wj¡0 rV* 
the fact, or send a private intimation to tho Chain» ’ eCes9®rU 
(if desired) treat it as strictly confidential. This >a n° ¡aiaid, s° 
bnt it is advisable, as wills sometimes get lost or at¡nJOoy. 
their contents have to be established by competent
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NATIOHAL s e c u l a r  s o c i e t y .
President: G. W. FOOTE.

Secretary: Miss E M. Vance, 2 Nowcastle-st., London, E.C.

8 Principles and Objects.
teaches that conduct should be based on reason 

iat ,™ow ê(̂ g°' It knows nothing of divine guidance or 
rpa a rence ’ ^  exc'U(Ics supernatural hopes and fears ; it 

sards happiness as man’s proper aim, and utility as his 
d'oral guide, J

SewlMiam affirms that Progress is only possible through 
seek + ' s at once a right and a duty; and therefore

s to remove every barrier to the fullest equal freedom of 
tù°ugkt, action, and speech.
aa eoularism declares that theology is condemned by reason 
ass T ^ ^ o u s ,  and by experience as mischievous, and 
‘ ai‘S it as the historic enemy of Progress, 

spr 6<?  ar*am accordingly seeks to dispel superstition ; to 
t Q a . e<Idcation ; to disestablish religion ; to rationalise 
taat ' l ’ *° Promote peace ; to dignify labor ; to extend 

otla* Well-being ; and to realise the self-government of 
“e people.
A Membership.

*ni, ny Person is eligible as a member on signing the 
owmg declaration :—

pled des’ro *° join the National Secular Society, and I 
6,.my8Qif, if admitted as a member, to co-operate in 

Promoting its objects.”
Narne.
d ddrese..................................................................................
Occupation ..........................................................................
Dated this...............day o f ................................... 100........

Declaration should bo transmitted to tho Secretary 
f s “ a subscription.

‘ ,'~D°yond a minimum of Two Shillings per year, every 
ember is left to fix his own subscription according to 
la 'deans and interest in the cause.

T Immediate Practical Objects.
thoucA r 'e8'*;'mation of Bequests to Secular or other Frco
llate i Societies, for the maintenance and propagation of 
condV °X °P'dions on matters of religion, on tho same 
0(ga^V°ds as apply to Christian or Thoistio churches or

Hefio-1 Aboliti°d °* the Blasphemy Laws, in order that 
out f !°n ma7 bo canvassod as freely as other subjocts, with- 

Th ar i°£ bno or imprisonment.
Cbnfei Disestablishment and Disondowment of tho State 

Th a v. "n England, Scotland, and Wales.
*Q S °l ,°Htion °f ah Religious Touching and Bible Reading 
by tho s t °r °*ibor educational establishments supported

chdd,? ^Poning of all endowed educational institutions to tho 
Tliĉ A aÛ  youth of all classos alike, 

of abrogation of all laws interfering with the free uso 
Sutjj ^ay for tho purpose of culture and rocreation ; and tho 
and °f State and Municipal Museums, Libraries,

^ allerie8-
e3dal.-° °f the Marriago Laws, especially to securo 
and 06 for husband and wife, and a reasonable liberty

The p  7 °-f divorce’that aij Tualisation of tho logal status of men and women, so 
The pri^bts may bo indopendont of soxual distinctions. 

fr0la tli ro*'oct'°n of children from all forms of violonco, and 
P^maturoTlf ^ 0Be wb° would mako a profit out of their

f°storinÂ 0lit*on.oi 0,11 hereditary distinctions and privileges, 
brotherhood antagonistic to justico and human

ditioo°s I?P r?vement by all just and wise moans of tho con 
itl town daily hfo for tho masses of tho peoplo, especially 
dwellin' and c‘ties, whore insanitary and incommodious 
^ 6akn o s ’ aUd -tbe waut of opon spaces, cause physical 

The pH aud disease, and tho deterioration of family life. 
*tself f0 r?m°tion of tho right and duty of Labor to organiso 
° V t o  *ts moral and economical advancement, and of its 

The Suviv Protection in such combinations.
'"ent in institution of tho idea of Roform for that of Punish- 
!°''8or ho i troatmont of criminals, so that gaols may no 
but place fCOfi °f brutalisation, or oven of moro deten ion, 
those whH °£ Physical, intellectual, and moral olovation for 

An arP afflicted with anti-social tendencies, 
thorn hum°ntil0n °* tbQ moral law to animals, so as to securo 

The pr an° treatment and logal protection against cruelty, 
tltiop of ^tn°t*on of Peaco between nations, and the substi- 
Qationai clj rb'tration for War in the settlement of inter-

A m erica’s Freethought Newspaper.

T H E  T R U T H  S E E K E R .
FOUNDED BY D. M. BENNETT, 1873. 

CONTINUED BY E. M. MACDONALD, 1883-1909.
G. E . MACDONALD............................................  E ditob.
L. K. WASHBURN ............................E ditobial Contbibutob.

Subsceiption R ates.
Single subscription in advance ... ... $3.00
Two new subscribers ... ... ... 5.00
One subscription two years in advance ... 5.00

To all foreign countries, except Mexico, 50 cents per annum extra 
Subscriptions for any length of time under a year, at the rate of 

25 cents per month, may be begun at any time. 
Freethinkers everywhere are invited to send for specimen copies, 

which are free.
THE TRUTH SEEKER COMPANY,

Publishers, Dealers in Freethonght Books,
62 Vesey Street, N ew Yobk, U .S.A .

A  N E W  (THE THIRD) EDITION
OF

FROM FICTION TO FACT.
By P. BONTE.

{Issued by the Secular Society, Limited.)

REVISED AND ENLARGED. 
SHOULD BE SCATTERED BROADCAST.

SIXTY-FO UR PAGES.
P R I C E  O N E  P E N N Y ,

T he P ioneeb P be3s, 2 Newcastlo-street, Farringdon-street, E.O.

PAMPHLETS by C. COHEN.

Foreign M issions, their D angers and
D elusions ... ... ... ... 3d.

Full of facts and figures.

An Outline o f Evolutionary E thics ... 6d.
Principles of ethics, based on the doctrine of Evolution.

Socialism, A theism , and C hristianity .. Id. 
C hristianity and Social E th ics ... Id.
Pain  and Providence ... ... Id.

T he P ioneeb P behs, 2 Newcastle-stroot, Farrlngdon Btreet, E.C.

DEFENCE OF FREE SPEECH
BY

G. W. FOOTE,

Being a Three Hours’ Address to the Jury before the Lord 
Chief Justice of England, in answer to an Indictment 

or Blasphemy, on April 24, 1883.

With Special Preface and many Footnotes

Price FOURPENCE. Post free FIYEPENCE.

T he P ioneeb P bibs, 2 Newcastle-street, Farringdon-street,
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A LIBERAL OFFER— NOTHING LIKE IT.
Greatest Popular Family Reference Book and Sexology— Almost Given Away. A Million sold

at 3 and 4 dollars— Now Try it Yourself.

Insure Your L ife—You D ie to W in; B uy th is Book, You Learn to  Live.
Ignorance kills—knowledge saves—be wise in time. Men weaken, sicken, die ■ 
knowing how to live. “ Habits that enslave ” wreck thousands—young 
Fathers fail, mothers are “ bed-ridden,” babies die. Family feuds, marital m136 ’

divorces—even murders—All can be avoided by self-knowledge, self-control.
You can discount heaven—dodge hell—here and now, by reading and apply>n8 ; , 
wisdom of this one book of 1,200 pages, 400 illustrations, 80 lithographs on 18 anatom 

color plates, and over 250 prescriptions.
OF COURSE YOU WANT TO KNOW WHAT EVERYONE OUGHT TO KNOW.

T he Y oung—How to choose the best to marry.
T he Married—Hew to be happy in marriage.
T he F ond P arent—How to have prize babies.
T he Mother—How to have them without pain.
T he Childless—How to be fruitful and multiply.
T he Curious—How they “ growed ” from germ-oell.
T he H ealth! —How to enjoy life and keep well.
T he I nvalid—How to brace up and keep well.

Whatever you’d ask a doctor you find herein, or (if not, Dr. F. will answer your inquiry free, any time)
Dr. Foote’s books have been the popular instructors of the masses in America for fifty years (often re-written, enlarg®?' 
and always kept up-to-date). For twenty years they have sold largely (from London) to all countries where English 1 
spoken, and everywhere highly praised. Last editions are best, largest, and most for the price. You may save the Pr' 
by not buying, and you may lose your life (or your wife or child) by not knowing some of the vitally important truths it te11 •

Most Grateful Testimonials From Everywhere.
Gudivoda, India : “ It is a store of medical knowledge in plainest 

language, and every reader of English would be benefited 
by it.”—W. L. N.

Triplicane, India : “ I have gone through the book many times, 
and not only benefited myself but many friendB also.”— 
G. W. T.

Panderma, Turkey : “ I can avow frankly there is rarely to 
found such an interesting book as yours."—K. H. (Cher0’31.'’ 

Calgary, Can. : “ The information therein has changed my w**° 
idea of life—to be nobler and happier.”—D. N. M.

Laverton, W. Aust.: “ I consider it worth ten times the Pric0‘ 
I have benefited much by it.”—R. M.

Somewhat ¿bridged Editions (800 pp. each) can be had in German, Swedish, Finnish, or Spanish.

Price EIGHT SHILLINGS by Mail to any Address.

O R D E R  O P  T H E  P I O N E E R  P R E S S ,
2 NEWCASTLE STREET, LONDON, E.O.

THE P O P U L A R  E D I T I O N
[Revised and Enlarged)

OF

BIBLE ROMANCES”
BY

G. W. FOOTE.
With a Portrait of the Author

lieynoldt’s newspaper says:—“ Mr. G W. Foote, ohairman of the Secular Society, is well nown as a naan ol 
exceptional ability. Hia Bible Bomanees have had a large sale in the original edition. A popular, revised, an 
enlarged edition, at the prioe of 6d., has now been published by the Pioneer Press, 2 Newcastle-street, Farringdon 
street, London, for the Secular Society. Thus, within the reach of almost everyone, the ripost thought of the loadorB 
of modern opinion is being placed from day to day.”

144 Large Double-Column Pages, Good Print, Good Paper

S I X P E N C E — N E T

THE PIONEER PRESS, 2 NEWCASTLE STREET, FARRINGDON STREET, LONDON, E-C

Printed and Published by the P ioneer P ress, 2 Newcastle-street, London, E.C.


