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Conscience is born of love.— Sh a k e s p e a r e .

The Blessings of Fain.

All religions systems find themselves confronted 
^th the problem of evil, and set about explaining 

but not until they are driven into doing so by 
8ceptical opposition. The first explanation advanced 
^ 8  certainly simple. Divines deolared evil to 
“0 a mystery. Sceptics replied that this was only 
a confession of ignorance, that it left the pro- 
blem where it was, and that calling it by a gran- 
j“ °se name did not make it any plainer. Besides, 
the “ mystery ” was, after all, purely artificial, being 
Really no more than a flat contradiction between 
the theory of “ God ”  and the facts of nature. When 
this point was pressed home, the theologians saw 
that they must somehow prove that evil is actually 
S“od; thus they reached the serene quackery of 
Ultimate optimism, affirming that discord is mis
understood harmony, that a man groaning with the 
"Oothaohe, for instanoe, is unconsciously sounding 
J?18 note in the symphony of universal happiness. 
*-his theory still holds the field, only it is modified 
“y a “ wrinkle” borrowed from Evolution. Evil is 
?°t exactly good, the divines tell us, but it is good 
,n the making; and when we get to the end of the 
Process (if we ever do) we shall look baok, like 
, ehovah upon his six-days’ creation, and pronounce 
18 all « good.” This argument, of course, is based 
nPon prophecy; it is like paying an account with a 
Ve,ry long bill, due forty days after death—or the 
jjffilennium. Still, it serves the purpose ; the 
“ ’cawbers of theology exclaim, “  Thank God, that’s 
B®ttled!”
^ Pain, of course, has its place in human evolution, 
■■be struggle for existence involves pain, and natural 
flection means the elimination of the unfit,—the 

survival of the fittest" being primarily a result 
. Qdnot a cause. Nature brings so many animals, 
“ eluding “  the paragon of animals," as Shakespeare 

man, into existence, and then sets about 
k°0troying the most weak and helpless, not generally 
y a swift and merciful death, but by starvation and 
'sease, whioh entail long bodily suffering and mental 
isery. These facts, however, are slurred over by 

“ e theologians. When their case was taken up for 
etn by Mrs. Besant, on her becoming a Theoso- 

Pbist, the lady put it in this w ay:—
“ By pain we learn when wo have struck against a 

Jaw, and the law which pierced us when we opposed it 
becomes our strongth when we place ourselves in har
mony with it. By pain we learn to distinguish between 
the eternal and the transitory, and so to strike our 
heart-roots into that which endures. By pain we 
develop strength, as the athlete develops muscle by 
exercising it against opposing weights. By pain we 
•earn sympathy, and gain power to help those who 
suffer.”

entirely dissent from this philosophy. It 
" a’®8*3 to us the very reverse of the truth, 
jj. |~Versity,” as George Meredith said, “ tries us; 
tri | 8 n°b nourish us." Theologians mistake the 
Btr *°-r nourishment. A child does not grow 

in darkness, privation, and suffering ; it grows 
°nK. in sunlight, plenty, and happiness. When 
ersity comes, it does not give strength; it only 

l »689

tests the strength that has been acquired in pro
sperity. We do not deny that pain is useful in one 
way, as a warning against danger. But the danger 
is itself an evil,—the proof being that we try to 
avoid i t ; and the usefulness of the warning depends 
on our ability to shun the danger. There is no use 
at all in pain when a little child falls against the fire 
and is burnt in its helplessness ; nor is there any use 
in pain when a man is cremated alive because he 
differs from other people on religious questions.

The analogy between the athlete and the sufferer 
is fallacious. In the first place, the athlete does not 
suffer; generally speaking, he takes a pleasure in his 
exercises and performances. In the next place, no 
man gains any strength from bearing pain, although 
he may gain strength by exerting himself against the 
causes of pain. In the third place, the very idea of 
an athlete is active, while the very idea of a sufferer 
is passive. Man is the victim of pain, and if he bears 
it willingly, in a spirit of self-sacrifioe, he bears it for 
the sake of some other victim.

Certainly we learn sympathy by pain. But that is 
only one illustration of a general law, namely, that 
we learn sympathy by experience. And the very 
faot that there is such a strong tendency to associ
ate sympathy with suffering Bhows how pain and 
weakness have predominated in human experience. 
A hundred persons will holp a child in its distress 
for every one who will play with it and enter into its 
child-life. The sympathy of delight is far rarer 
than the sympathy of sorrow.

What a blunder it is to represent pain as the 
great agency of moral and spiritual oulture ! If it 
were so, one could point to something wrong in its 
distribution. The poor, who have little time for 
sinning, get the most of i t ; and the wealthy, who 
have plenty of time and means, get the least. It is 
a pretty figure of rhetorio to represent pain as “  a 
sternly gracious friend, whose hands are full of 
gifts"; but, as a matter of fact, pain is the colleague 
of death as joy is the colleague of life.

When pain is represented as a necessary evil, the 
question arises—What made it neoessary ? The 
only answer that is given is—The will of God. The 
deity could have started man Btrong instead of 
weak; a success instead of a failure. Thac is what 
earthly fathers would do for their children, if they 
could. The heavenly father could, but he did not. 
Yet his oourtiers are always talking about his 
benevolence.

Neither the Christian nor any other religious philo
sophy of pain will stand the test of oriticism. It 
is impossible to justify “ God ” by appealing either 
to the past or to the present. His apologists are 
only safe when they appeal to the future. No 
one can contradict them then; at the same time, 
no one is bound to believe them. There may be 
future explanations and satisfactions for all of u s ; 
but, also, there may not be. We have to judge by 
the known, not by the unknown; by experience, and 
not by speculation. Bring theology down to the 
test of fact, and it failB miserably. All it can do at 
the finish is to exolaim, like the gentleman in the 
melodrama, “ No matter; the time will come!" 
“  God ” is really an object of faith, and to vindicate 
him at the bar of reason is to subject him to a painful 
humiliation. G. w> p'00TE<
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On Progress.

The philosopher of the Christian World, “  J. B.,” 
has, in two recent issues of that paper, been busying 
himself with the question of progress. There does 
not appear, on the face of it, any essential connec
tion between religion and progress, or between Free- 
thought and a denial of progress. The denial of a 
capacity for progress in normal human nature has 
been often enough found in connection with strong 
religious belief; and an enthusiastic belief in the 
possibility of progress has been fairly common with 
those who have rejected religion in all its forms. But 
the rule that governs writings of the class of whioh 
“  J. B.” is an exponent appears to be, first prove a 
theory to be wrong, or idiotic, or degrading, and then 
call it the soeptical, or the unbelieving, or Mate
rialistic, or the Atheistic view. A most convenient 
method if only the opposite side can be kept quiet.

Now I need hardly say that the Freethinker denies 
neither the fact nor the possibility of progress. 
Some Freethinkers may question whether men do 
grow wiser, or better; but their doubt on this head 
has no necessary connection with their disbelief in 
religion. All they are concerned with is divesting 
the notion of “  Progress ” of all teleological implica
tions, and using the word with as great a scientific 
exactitude as knowledge permits. “  J. B.” appears 
to be under the impression that unless wo conceive 
“  Progress ”  as something impressed upon nature as 
a whole, and unless we believe that the human indi
vidual will escape destruction, “ Progress” is a pure 
illusion. He quotes the following description of the 
naturalistic end of all things from Mr. Balfour’s 
Foundations of Belief:—

“  After a period, long compared with the individual 
life, but short indeed compared with the dimensions of 
time open to our imagination, the energies of our 
system will decay, the glory of the sun will be dimmed, 
and the earth, tideless and inert, will no longer tolerate 
the race which has for a moment disturbed its solitude.
....... The UDeasy consciousness which in this obscure
corner has for a brief space broken the contented 
silence of the universe will be at rest."

And he adds : “  According to this theory the idea 
of progress is, of course, the absurdest of illusions.” 
“  Of course ” should be a synonym for the obvious. 
In this instance it is merely a cover for the nntrue. 
At any rate, it is only true for those who make the 
value of everything here dependent upon possibilities 
elsewhere, or who deny that life is any good to any
one unless he or she is going to enjoy it forever. 
We may not exist forever in the future ; but neither 
have we existed forever in the past. And the absence 
of an eternity of existence after death has no more 
real bearing upon the value of life than has the 
absence of an eternity of existence before birth. 
If “  J. B.” had followed his own advice to be well 
assured of what we mean by “ Progress ” before we 
believe in it, a great deal in his two articles would 
never have been written.

“  Progress ”  is not bound up with the question of 
the ultimate fate of our planetary system, for the 
simple reason that it has no application thereto. We 
can use the word in relation to man, because it is an 
ideal born of man, and its reality is measured by a 
standard oreated by man. We can speak of progress 
in morals, in knowledge, or in art, and our language is 
valid so long as we apply it within its legitimate 
Bphere. We can speak of a more perfect art, a more 
oomplete knowledge, a better balanced morality. 
We know what we mean by such language—in spite 
of variations in judgment—and in proportion as our 
art, our morality, or our knowledge approximates to 
our ideal standard, we deolare that advance has been 
made. But what is meant when we speak of “  Pro
gress ” outside the human sphere ? In what sense 
is the non-human universe bettor or worse at one 
stage than it is at another ? At one time we have 
the earth an incandescent mass incapable of main- 
taing life. At another stage we have it with a solid 
crust, bearing a highly diversified fauna and flora.

At yet another stage the earth may be “  tideless and 
inert,” devoid of all life, wandering untenanted 
through the frigid depths of space. On what prin
ciple are we justified in saying that the second stage 
marks an advance on the first, and the last a reces
sion from the former state ? Apart from human 
ideals, the absurdity of speaking of the world as 
being “  better ” or “  higher ” at one stage than 
another is patent to all with any capacity for scien
tific thinking. The world at any stage of its exist
ence is the exact result of all the forces it represents. 
It is neither better nor worse; it simply is.

What we see in the universe is not progress, but 
change. And we interpret this change in terms of 
our own feelings and our own ideals. A developed 
solar system is more perfect because it is necessary 
to us. The primitive nebulas is less perfect because 
human life is inconceivable under such conditions. 
Human life demands for its maintenance a certain 
degree of warmth; therefore the evolution of a 
moderate temperature is called an advance. But if 
human life were impossible above freezing-point, a 
temperature of thirty-three degrees would be con
sidered a disaster. We make our needs the measure 
of the cosmio process, and deolare it better or worse 
as they do, or do not, get satisfaction. I do not 
question the justifiability of so doing. In a sense, 
we are bound to do this if we use the word “  Pro
gress ” at all. Only it is well for us to remember 
how the idea is born, and the sphere within which it 
is legitimately applicable. Used within its proper 
sphere, to talk of progress is right enough. Applied 
elsewhere, it leads us into confusion and ends in the 
absurd philosophising of the Christian World.

Man has the past on which to refleot, he has the 
future on which he may speculate and for which he may 
work. From this is born the conception of progress— 
human in its origin and application. Not only is the 
conception of progress human, but, more significant 
still, it is essentially a social fact. Those who have 
denied the reality of progress have usually worked 
along one of two lines. Either they have realised 
that, applied to the universe as a whole the concep
tion is meaningless, and have thereupon rejected it 
altogether. Or they have contrasted the individual 
man of different periods and asked wherein lay the 
profound difference on which was based the claim for 
progress? From this point of view, the question 
would indeed be difficult to answer. Were the people 
who planned the Pyramids individually inferior to those 
who built St. Peter’s or St. Paul’s ? I see no reason 
for thinking they were. Were the ancient Chaldeans, 
or the Athenians of twenty-five hundred years ago, 
less able than the men of the twentieth century ? 
One could not say they wero with any degree of 
confidence. Go baok a3 far as history will carry us, 
we see the same passions of love, hatred, fear, 
cruelty, heroism, knavery at work that are at work 
now. The contemporaries of Nebuchadnezzar felt 
as wo feel, and in all essentials lirod and died as we 
live and die to day. If wo could transport a child of 
modern English parents back to ancient Athens he 
would grow up with an Athenian’s outlook upon life, 
and would not feel anything laoking. And if the 
child of an ancient Athenian had been preserved by 
some means direotly after birth, and resuscitated in 
the reign of George V., ho would grow up sharing an 
Englishman’s feelings and prejudices. Individual 
human nature has undergone no great change during 
the historic period, nor porhaps for a much longer 
time.

Yet there is a change in things. The modern 
European does not, after all, look upon life as did tbs 
Chaldean, the Egyptian, or the Athenian. And, in 
some respects at least, we all think that the changed 
aspect is a better aspect, and therefore counts for 
progress. And, if progress has been made, what i8 
its cause? If we are not individually bettor than 
our ancestors of long ago, in what sense have vro 
progressed ? The answer is that we are richer 
because of the social heritage in whioh we share* 
All the inventions and discoveries between ourselve8 
and any preceding generation that we may select i8
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0 measure of the extent to which the modem man 
8 better able to subjugate the natural environment 
0 hnman necessities. As a sailor, he is less at the 
ercy of winds and waters. As a traveller, he is less 
anted in the area he may traverse. As a oreature 
eeding food he is less at the mercy of the season’s 
Actuations. In a thousand-and-one ways the life 

ft, . individual is more secure against adversity 
An it was; not because he is better as an indi- 

mual, but because their is a social continuity that 
as been the condition of his inheriting the accumu- 

an  ̂ acoumulating riches of the race.
Moral progress is essentially the same. As indi- 
AQals, and apart from our sooial environment, 
ar susceptibilities are neither more numerous 
°r more delicate than were those of our historic 
CG8tors. Parents loved children, husbands and 
Vea loved each other, friends were loyal to one 

oother in ancient Rome as well as in modern 
°ndon. But again there is the different social 
Minn into which we are born and which acts 

, the greatest of educative influences. Slavery 
ocks us to-day merely because of the social eduoa- 
°h to which we are subjected. We may witness 
bormities almost as vile, but we see them with 
man compunotion because our education has not 

g moved along the line of their condemnation.
ut the course of centuries has taught us to look 

led ^uman lit® and welfare with a larger know- 
,0(1ge of its capacities and possibilities. This larger 

°wledge becomes incarnate in our literature, in 
r institutions, and is taken for granted in our 
^mon intercourse; and it is this whioh constitutes 
6 basis of any claim that may be made for moral
£5*088«

"eopie have denied moral progress because all the 
B °̂ ai teachings known to-day were known thou- 
n?b8 of years ago. Qaite so ; but the important 
o In§ is not what men teach, but what interpreta- 
MMvr8 P̂ ace  ̂uPon ^he teaching. The Brotherhood 

Man means one thing in the mouth of one who 
j e® it to express his belief that all men have a right 

equal consideration; it means a vastly different 
Q,lng with the Christian who holds that disbelief in 
Ij ^tianity puts one outside the pale of brothor- 

Our larger moral heritage does for us in one 
f^bfcion what our larger intellectual heritage does 
¡j As in another. At bottom they are, perhaps, 
bv nm°al. For each generation profits more or less 
len exP®rienoo of preceding generations. We 

rQ from their failures and we profit from their6bcce
H , (
e*PerL 

Serv,

sees. If we blunder it is not quite in the same 
?r perhaps not quite to the same extent. This 
ience is consolidated, is inherited, it forms part 

environment into whioh each is born, and
of*!68 direct the capacities of each in the ordering 

hUClan Iife ’ C. COHEN,

Spurious Agnosticism.
It j *
itiv 8 known that the word Agnosticism was 
defi611̂ 0*? ky the late Professor Huxley in order to 
th 00 h‘8 attitude to the various metaphysical and 

-Cal " *sma "  °I his day. He called himself an 
Se °.8.tio, and thus distinguished himself from the 

and the Atheist. That this distinction was 
him6  ̂n°minal is proved by language employed by 

8elh It is beyond question that, unintentionally, 
hat tK8Bly mi8rePr080nte<I tho toaohing of Atheists; 
¡tQC hat does not concern us at present. The only 

btant faot, in the present connection, is that he 
helipf e<l himself as “ the man without a rag of 
olas . ho cover himself with.” His objection to 
tiali81.hg himself with Theists, Pantheists, Mate- 
he f v ’ Realists, Freethinkers, Atheists or Christians 

thus stated:—
" They were quite sure that they had attained a 

th^a® ' gnosis ’— had more or less successfully solved 
I ® problems of existence ; while I  was quite sure that 

0Ad not, and had a pretty strong conviction that the 
1 °h'om was insoluble.”

Writing to Charles Kingsley, he said :—
“ I have by nature and disposition the greatest pos

sible antipathy to all the atheistic and infidel school. 
Nevertheless I  know that I am, in spite of myself, 
exactly what the Christian would call, and, so far as I 
can see, is justified in calling, atheist or infidel. I 
cannot see one shadow or tittle of evidence that the 
great unknown underlying the phenomenon of the Uni
verse stands to us in the relation of a Father— loves us 
and cares for us as Christianity asserts.”

Suoh is the m eaning o f A gn osticism  as explained 
by  th e  in ven tor o f the term . “  T o m y great sa tis
fa ction ,”  he adds, “  the term  took ,”  and “  becam e 
the fash ionable label fo r  con tem porary  unbelief in 
Christian dogm a, particu larly  during the ’ seventies 
and ’e igh ties .”  R . H . H u tton , o f the Spectator, u nder
stood the w ord to  sign ify  “  be lie f in an unknow n 
and unknow able G od ,”  but H u xley  h im self was carefu l 
to  p oin t out th at it m eant, “  not belief, but absence 
o f belief, as m uch  d istin ct from  belie f on the one 
hand as from  d isbelief on the oth er ; th at it was the 
half-w ay house betw een  the tw o, w here all questions 
were ‘ open .’ ”  N ow , w hile th e  A gn ostic  attitude, as 
thus stated, is log ica lly  an im possib le attitude, it 
can not by  any strotoh  o f in terpretive licen ce  be 
regarded as a C hristian  attitude. I t  rather denotes 
the com plete  absence o f th e  C hristian attitude, and 
the C hristian  w ould be justified  in ch aracterisin g  it 
as a d istin ctly  A th eistic  attitude. A nd yet, strangely 
enough , in the Christian W orld  for  January 12, “ J. B .”  
has an artiole en titled  “  F a ith ’ s A gn ostic ism ,”  in 
w hich  wo find the fo llow in g  rem arkable assertion  :—

“  We have found the word to be a good word. It 
stood, when it was coined, and still stands, for an honest 
confession of ignorance about subjects which dogmatists 
imagine they know all about, while knowing of them 
little or nothing. The surprising thing is that Christian 
people should have supposed that the word was directed 
against faith. The truth is that it is through and 
through a word of faith. It is, wo admit, a searching, 
a disconcerting word against this or that opinion. But, 
as wo shall here try to show, it expresses better than 
any other the inmost heart of belief.”

“  J. B.” is an exceedingly ingenious writer, but it will 
tax his powers to the utmost to establish the truth 
of that astounding proposition. The simple truth is 
that he does not and cannot do it. In two wholly 
irrelevant paragraphs he falls foul of a nameless 
Manchester Secularist who had ventured to criticise 
a previous article of his on “  What is Progress ?” 
Judging by the extract supplied, the oriticism was 
perfectly gentlemanly and fair. In that artiole 
“  J. B.” maintained that “  if the Universe teaches us 
anything, its story is of eternal progress, under the 
guidance of One greater than itself.” How does he 
know that there is progress in the Universe and that 
it is guided by “ One greater than itself ” ? “ Our friend 
knows too much," as he says of his Seoularist critic. 
“ We strike here at once on the value of a little sane 
Agnostioism.” Because the Secularist does not 
accept his theory of progress, and thinks a state of 
perfection would produoe satiety, “  J. B.” sneers at 
him, saying, “ To our humble thinking this is as if 
an oyster should pronounce on the mental equipment 
of a Shakespeare”—a most elegant, complimentary 
comparison, and quite worthy of the Christian 
profession.

But let us proceed. The two irrelevant paragraphs 
are followed by a third which illustrates the absurdity 
of the writer’s contention. “  J. B.” has nothing too 
bad to say of the dogmatists ; and yet he is as dog- 
iqatio as the worst of them. Ho never hesitates to 
declare that evolution is under the guidance of a 
Perfeot Being who is all tenderness and love, our 
Father in heaven. There is not the least sign of 
Agnostioism here. The language employed is that 
of the most advanced Gnosticism. But on being 
confronted with difficulties and unwelcome faots our 
friend Hies for refuge to Agnostieism. Listen to 
this:—

“ Oar Secularist was naturally scornful at the 
attempts of Christians to vindicate tho Divine goodness 
in tho face of pit explosions and railway wreckages. 
Why are these things allowed if God is good ? Indeed,
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we do not know. Yet, is there any reason why our 
Agnosticism here should not be one of faith rather than 
of unbelief ? ”

That is the very acme of illogicality. It is im
possible to conceive of a more irrational position. It 
practically comes to this : “ I have no idea why these 
dreadful disasters and catastrophes are allowed, but 
I believe that the God who allows them is infinitely 
good and loving.” On what ground he cherishes 
such a belief he does not tell us. What is certain is 
that all the facts known to us contradict suoh a 
faith. “  J. B.” himself admits it thus:—

“  There are some sixteen hundred millions of us at 
this moment alive on the planet, and it is certain that 
Nature, within a certain number of years, will kill 
every man, woman, and child of us, and that by means 
often far more painful and lingering than those which 
marked the recent calamities.”

What a cruel indictment of Nature’s processes. 
“ But faith lives, in spite of all this,” the reverend 
gentleman avers. “  Faith here is content with its 
Agnosticism.” But this is a spurious Agnosticism, 
and it mocks the faith that pretends to be content 
with it. The Agnosticism preached by Huxley 
concerned the existence of a good God, and meant 
simply the absence of belief in it. The true Agnos
tic knows nothing of a good God, beoauBe he “  can
not see one shadow or tittle of evidence ” that he 
exists. The Christian believes blindly, without a 
scrap of evidence, and against the only evidence 
that is forthcoming.

The Manchester Secularist, in spite of the sarcastic 
and insulting treatment he has received at the hands 
of this defender of the faith, has no reason whatever 
to consider himself annihilated. The fact is that his 
argument has been evaded by a cowardly artifice. 
Instead of a convincing refutation of it, he is treated 
to vulgar abuse and cheap ridicule. Sound or un
sound, the argument deserved to be honestly faced. 
But it cannot be honestly faced by a Christian 
Theist. The goal of life is said to be perfection. 
The Secularist is represented as holding that if pro
gress ends in perfection, satiety will result; and that 
“ if perfection is not reached, and wo are to have an 
interminable succession of what we may term tempo
rary purposes, involving dissatisfaction and desires 
to spur us on to something else, then, in that case, 
that succession of experiences will become a mean
ingless round.” Will it not ? Instead of answering 
that question “ J. B.” says to the Seoularist, in 
effect: “ Oh, you are merely finding fault with the 
order of Nature. Doubtless you could have pro
duced a better order had you been consulted. You 
know too much. You are actually in a position—so 
far are you in advance of the rest of ub—to dogmatise 
on the question of perfection. You know, apparently, 
what it would be, and how it would feel, to be per
fect. But, my friend, we are not gods yet, even if 
we live in Manchester: and, until we are, it will be 
wisdom in us to confess our ignorance and walk by 
faith.” “ J. B.” himself falls back upon God, and 
prophesies that the time will come, in another life, 
when we shall see that there is another side to this 
life’s experiences—“ a side which, when it is turned 
upon us, will reveal the mystery, and justify it.” 
This is what he calls “  the Agnosticism of faith.” 
“ Be an Agnostic,” he advises the Secularist, “ and 
in your Agnosticism I will join hands with you. 
But, though an Agnostic, I believe in God and a 
future state, and that in that future state God will 
make known to me the meaning and purpose of my 
life.”  If that means anything, our only possible 
inference is that faith is based and nourished upon 
ignorance, and is incapable of any reasonable justifica
tion. In other words, in the region concerning which 
Huxley was an Agnostic, “  J. B.” is a blind believer, 
while in the region in which “ J. B.” avows himself 
an Agnostic, Huxley was a strenuous searcher for 
knowledge. Huxley said: “ I neither affirm nor 
deny, neither believe nor disbelieve in, the existence 
of God and immortality; as regards such matters I 
am wholly ignorant.” “ J. B.” exclaims: “ Id o  not 
know why the good God allows destructive earth

quakes, volcanic eruptions, railway accidents, and 
mine explosions, nor can I explain the sufferings and 
sorrows and evils which characterise social life ; but, 
in spite of all, I believe in the Divine goodness and 
love, and that everything that comes to pass is 
ordained by his holy will.” Huxley refused to 
believe in the absence of evidence ; “  J. B.” believes 
in the presence of evidence to the contrary.

The Agnosticism of faith is an illusion, and the 
faith of Agnosticism is an intolerable absurdity. 
Agnosticism is the absence of belief, and belief is 
the denial of Agnosticism. What we need is neither 
the Agnosticism of faith nor the faith of Agnostic
ism, but such a knowledge of Nature and her laws 
as will enable us to make the best use of the life we 
possess. To live wisely and well we must know, and 
knowledge is an acquisition. It never comes un
sought ; it must be ardently wooed day by day; and 
in proportion as we pursue it we shall discover that 
it grows from more to more. We often say that 
knowledge is power, but it is a truer saying still that 
knowledge is life—the only life that is really worth
living ’ J. T. L lo y d .

The Ruined Tower.

A m ong  the wooded hills of Central Italy, where the 
blue plain parts the mountains from the sea on the 
west, rises a summit—Monte Labbro—on which the 
wayfarer descries a broken tower. The ruin is not 
old, but, like the Tower of Babel, it is unfinished. 
Its melancholy stones recall a tragedy which took 
place in the vicinity on a summer day rather more 
than thirty years ago.

In the village of Arcidosso, on the brown slope of 
Mount Labbro, a butcher’s wife bore, on All Saints 
Day, 1834, a son whoss destiny was to be sadly 
associated with the ruin. The child learned to read 
and write, and his dreamy ways and his early 
attempts at poetry aroused the wondering attention 
of the village. His name was David; his parent’s 
name, Lazzaretti. David waxed into a hugely 
strong man, who threaded all the roads of the 
district with his two - wheeled cart. Carrying 
loads under the Italian sun, cursing as one who 
feared not codes of propriety, David led what b0 
afterwards called a wicked life ; though, probably, if 
was not a wickeder life than that of John BunyaOi 
the Bedfordshire villager. Like Bunyan, he had hi8 
visions; but, to David Lazzaretti, the visions were 
real messages from a supernatural world, while to 
Bunyan they were vivid images that made fit material 
for books of allegory. In 1869, a “ voice” (such a 
term recalls the heavenly intimations whioh Joan of 
Arc’s fancy heard) ordered him to go to Rome, and 
tell the Pope how he had been vouchsafed oommU' 
nications from divine sources. Pius the Ninth 
listened with good nature, and graciously dismissed 
him. David wandered to a cave, inhabited by 8 
certain devout German, who also knew heavenly 
secrets, and, like two crystal-gazers peeping into on0 
glass sphere, they kept each other company 10 
ecstatio reverie. In this cave David met Saint 
Peter, and the Saint imprinted on his forehead tb0 
mystioal mark of an upright C, and an inverted 
thus:—

0 +  C
As a matter of fact, when David was dead, a local 
dootor examined the body, which was found freely 
printed with this emblem by means of a red-hot 
iron, and the mark on the brow was tattooed.

Thus tattooed by Peter (or otherwise) David 
hailed by the simple Tuscans of Arcidosso (whitber 
he had returned) as a religious leader. What mof0 
natural, therefore, than to build a tower on tb0 
height of Labbro, as a visible token of this inward 
and spiritual grace ? David and his peasant comrade0 
piled up this singular edifice, which, being done i0 
ignorance of the technique of architecture, partial!? 
fell down soon after being reared, yet without sbak'
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IDS the faith of the believers. Near this spot, the 
Prophet lighted npon a grotto, in the shades of 
which he conducted prayers—at all hours of night 
°r day. Collecting money from poor or rich, he 
raised a fund for the erection of a church and 
convent, and the convent became the home of his 
newly founded fellowship—the Society of Christian 
families. It was a Commune, after the manner of 
the Early Christian brotherhood described in the 
cook of Acts. Cattle, land, and crops were held as 
common property, and piety and agricultural labor 
went hand in hand. At sunset the women retired, 
and the men remained with the prophet to listen to 
the reflections of David. Sometimes, this devotional 
assembly would extend through the darkness of the 
jnght till Mass was celebrated (there were priests in 
the brotherhood) at five a.m., and the congregation 
went out to field-work, as if freshly risen from beds 
°* comfort. David worked also. He was no idle 
prophet, living on the offerings of credulity. His 
n^ciples besought him to desist from manual toil, 
and attend to heaven rather than the hoe. One day 
0Qly, he agreed to stay his hand; but a crowd of 
nearly two hundred people swarmed upon his allot
ment and did enough to relieve him from such 
hidustry for weeks to come.

The home of the Christian Families was not 
n̂anaged on business principles. In the course of a 

iew years, it collapsed in bankruptcy, and the com- 
niunity dissolved, and the little school in which the 
cnfldren were taught was closed.

David Lazzaretti’s prophesying was of the Fifth- 
anarchy type known to the Puritan period of 
,nglish history. Here is a fragment from an open- 

air address to the peasantry:—
“ Who are tho kings of the world ? Are tkoy not 

falling to dust ? 0  horror-stricken kings, swift is the
hand that descends as the lightning to smite to the 
earth your evil seats of false flatterers. There shall be 
one king only.”

jj'rom 1873 to 187G David and his wife and two chil- 
r0n lived in France, at the city of Lyons, where he 
â8 maintained by sympathisers. His book, My 

juggle with God, and his foretelling of tho Reign of 
00 Holy Spirit caused the Catholio authorities to 

Bt,spaot heresy, and his manifestoes and hymns were 
c°ndemned. The secular power also eyed him with 
^easiness. He seems even to have visited London, 
Where perhaps tho relics of tho Sankey and Moody 
“flssion may have helped him to feel at home. He 
was tailing the last critical step, when he openly 
^flounced himself as “ actually Christ, the Leader 
an<i Judge."
■pH may be noticed, in passing, that portraits of 

avid reveal him as possessing a thin black beard, 
wistful eyes, resembling the conventional Good 

00pherd. Occasionally he seems to have suffered 
fr°>n fits.

H was Harvest-festival (August 18,1878) in Italian 
‘flages when a multitude of Tuscan country-folk 

grounded David Lazzaretti on Mount Labbro. Next 
âyi they wore to walk down to tho village of Arci- 
038o,—where the butoher’s wife bore him in 1884— 

pda enter into the Kingdom of God. Poor souls !
,.  0 Was hard, and destiny grey. The drunkard has 

glass, and so rises to tho stars; and the poor have 
visions.
j, David sent most of the people homo. He would 
0H°W in a day or two, ho said. And he kept his word. 
Q was accompanied by seven princes,—that is to 

,y> seven disciples who (O wondrous human psy- 
p °logy!) believed themselves transformed into 

°Wers and Dominions. Their costume consisted of 
y and red tunics, with blue mantles and red hats, 

fe ? Pr°ph0t’s hat was blue, on whioh fluttered three 
 ̂Athers. Twelve Apostles marched after; then a 
aod of Disciples; then a group of Priests; then a 
°wd of women and children, with banners waving, 

t ,e white flag of Christ, the yellow flag of the 
I* ,n^es> and the rest.
r .7, 60 times this motley host passed round Monte 

abbro at dawn.

Meanwhile, the mayor, and the sheriff (Officer of 
Public Security), and some ten police armed with 
rifles, were preparing to put an end to a movement 
which might find its climax in riot. David was pre
dicting a Divine Commonwealth,—“ the Kingdom of 
God, the Law of Right.”

The women began singing. The mayor and the 
sheriff approached.

A public regulation,—a species of Riot Act,—was 
read thrice by the officer of law.

David Lazzaretti, the butcher’s son, indicated the 
figure of Christ on a banner, and then said:—

“ If it is peace that you desire, I bring it to you’; 
if pity, it is here; if blood, bshold!”

So speakiDg, he threw his arms out.
The sheriff remonstrated; David waved his hand 

in reply; the sheriff raised his gun. A shout; a 
shower of stones from the peasants; the crack of 
rifles.......

David was dying now. His disciples made no 
further resistance. The prophet was carried to a 
neighboring village, his wife, daughter, and son 
weeping as they went.

“  He is dying for the glory of God,” sighed the 
wife, when the doctor (he who examined the tattoo) 
pronounced the end near. For every Christ, there is 
a faithful Mary or Magdalen, who believes and com
passionates.

At daybreak, he died. The villagers sometimes 
whisper of him as “ Our Jesus.”

In our own age, under (so to speak) our very eyes, 
this tragedy of a Christ has been enacted ; and this 
Christ was accepted by Tuscan peasants. It is no 
great difficulty to change the scene to the ancient 
Roman Empire, and to watch, in some obsoure rural, 
quarter, the villagers hailing a fellow-villager,—per
haps a carpenter’s son,—as the Son of God.

F. J. Go u l d .

The Haves and the Have Nots.

“  To him that hath shall be given, and from him that 
hath not shall be taken away even that which he soemeth to 
have.” —J esus C hrist.

“ By the grace of God I am what I am ."—P aul.

It seems to be assumed by orthodox people that 
prosperity and good fortune are the gifts of God, 
deliberately made by him to those who enjoy these 
things. On the other hand, who sends to the many 
adversity and bad fortune? Some Christian people 
will not go tho length of saying that God sends 
adversity and bad fortune to people—directly, at any 
rate—though this is a curious commentary on the 
omnipotence and all-embracing love of God. These 
Christians say that God permits the visitations of 
adversity and bad fortune, which ho over-rules for 
some undefined benefioont purpose to be made clear 
by fulfilment at some uncertain future time. Then 
there is another section of Christians who say that 
adversity and bad fortune are really sent by God to 
men just because of his great love for them, as he 
sees they require “  chastening,” and adversity and 
bad fortune are tho very things to bring men to God 
and into close fellowship with him, and thus to 
secure for them the best places in heaven; though, 
in fact, very different effects are usually produced 
by long adversity.

Well, now, but what of tho consistency of these 
ideas ? It was a common idea, we are told, among 
the people with whom Christ came in contact on 
earth, that when disasters camo upon human beings 
tho sufferers had been guilty of some sin which could 
only be punished by such disasters. The visitation 
was traceable to some sin against God. But there 
is a rather notable utterance attributed to Christ 
with reference to tho death of several people who 
were killed by tho Tower of Siloam falling upon

* Details of Lazzaretti’s career will be found in Mr. Ernest 
Hutton’s In Unknown Tuscany, published by Messrs. Methuen.
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them. He said : “ Think yon that these men were
greater sinners above all others l .......Nay, hut I say
unto yon, except ye repent ye shall all likewise 
perish.” The Tower of Siloam incident is instruc
tive. The earthquake disasters, the mine disasters, 
and the great railway accidents of our own time, in 
addition to the empty, diseased, and squalid lives of 
the millions of the earth, are equally instructive. 
How can the Christian of to-day get away from the 
conclusion which faces him, as the result of his 
teaching about the eternal problem of good and evil, 
that the prosperous and happy are the good and 
virtuous, and that the poverty-stricken and wretched 
are the had and vicious ?

To that conclusion the Christian is driven by 
remorseless logic; but it is not true, as the premises 
are not true. Whether God sends evil himself or 
permits the Devil to send it, is very much a matter 
of indifference. But the results of the operation of 
evil can only be evil. Men are not to be made good 
and virtuous by whips and scorpions, starvation and 
nnemployment. It is not human nature. The cleri
cal diagnoses of the ills of men are usually wrong 
because the clerics do not understand human nature. 
If you have been blessed by a happy and beneficial 
environment and are happy in work congenial to 
you for which you are fairly paid, you are to be 
congratulated on being so situated as to find life a 
pleasant thing. But what cant it is for such as you 
to come snivelling to God with your pious and gush
ing gratitude, when you know, in your heart, that 
misery is the portion of the many and that you have 
done little—so little—in the “  service of man.” Yes; 
you are very humble in your gratitude, and your 
expressions are those of a soul who says, like Paul, 
“  By the grace of God I am what I am.” But by 
what means are the ignorant and unblessed wretches 
what they are ? Are they also what they are by the 
disfavor of God ? For grace is just another word for 
favor. And it is incumbent upon you, standing now at 
the bar of humanity, which calls aloud for justice, to 
explain the reasbn why you in particular are selected 
as a favorite of God, and so many others are the 
objeots of his wrath and curse in this life ; and 
though you piously say that you are a sinner equally 
with them, for there is no distinction, and God, you 
say, is no respeoter of persons—“ All have sinned 
and come short.”

And in the face of these mysterious problems of 
good and evil, you and your spiritual advisers have 
the confidence to claim that you have a know
ledge and revelation of the supernatural denied 
to those who are outside the pale of Christianity. 
But your revelation does not stand the tests which 
common sense and reason and truth lay down. Is 
your God not a respecter of persons if your doctrines 
be true ? You say he has blessed you, and you thank 
him for it. If he, to-morrow, plunged you into 
poverty you would still profess to thank him, or, at 
the least, to be resigned to the blow, believing where 
you cannot see.

Now all these ideas about the interference of a 
supernatural being, of the existence of whom we 
have no evidence in human affairs, and that he sends 
wealth and happiness to some and poverty and 
wretchedness to others, are being falsified by recent 
scientific research. We now know positively that if 
all people had enough knowledge they could combine 
to live a life on sane and reasonable lines, and thus 
make a happy and full life possible to every member 
of the community. While men of different sects and 
creeds wrangle about religious teaching we might be 
laying the basis of a reformed and full secular edu
cation for every child, from the elementary school 
right up to the university. Of course, there is much 
room for reform. Herbert Spencer wisely proposed 
that a lot of the dry book learning and oramming of 
information into younger children should cease, and 
that we should first teach them the laws of health, 
the care of their bodies, and allow them plenty out
door instruction. We have still far to go. But 
Freethinkers must be as wise in their day and 
generation as the serpent—even as Christians—and,

if they are wise, they will realise that the future 
depends very largely upon how the children are dealt 
with to-day. These little ones are to be, in a few 
years, fathers and mothers themselves.

We do not require learned discourses and disqui
sitions on these problems which have been waiting 
so long to be tackled. Unemployment and poverty 
and the squalor of the slums, are as much the 
enemies of mankind as the tiger, the snake, the 
shark, and the bacilli of phthisis. Let us set about 
attacking these enemies. As to the lack of means, 
it is grimly and painfully true—truer than it was 
2,000 years ago—that “  unto him that hath shall be 
given, and from him that hath not shall be taken 
away even that which he seemeth to have.”

If we were determined to lead a sane and recon
structed life there need not be any poor or wretched 
human beings in our midst. One of the wise utter
ances of ancient times is contained in the prayer of 
Agur: “ Give me neither poverty nor riches.” The 
very rich and the very poor stand in the way of the 
reconstruction of society. Let it be repeated with 
emphasis that the operation of evil can only reshit 
in evil. It is an evil for men to be oppressed and 
tortured by ignorance, fear, anxiety, privation, and 
squalor; and it is a mockery to offer such men 
sermons and tracts. In the case of normal human 
beings vice is almost, without exception, the result, 
and not the cause, of adversity and misfortune. 
Light is what we want—more light; and more light 
we shall have, despite the efforts of the Churches to 
induce people to rest contented with the positions in 
life in which it has pleased God to place them, and 
to placate them by ill-founded “  assurances ” of 
glorious compensation in a future life for the ill® 
they have to endure here. Whether we believe in a 
balancing and adjustment of accounts at some future 
time or not, we can at least say that any such pros
pect is no reason for preventible human torment here 
and now. And where shall the prosperous and happy 
stand in heaven? SIMPLE Sa n d y .

Acid Drops,

The first battleship of the Dreadnought typo built on the 
Thames, the Thunderer, is to be launched and christened, 
on the first of February, by Mrs. Randall Davidson, wife ot 
the Archbishop of Canterbury. “  It is hoped,”  a sodately 
Christian newspaper says (the Westminster Gazette, as a 
matter of fact), “  that the Archbishop of Canterbury will be 
able to attend and conduct the preliminary service.” Nothing 
wo ever said in the Freelhinlcer against Christianity could 
beat this. Here is a man whoso salary is ¿£15,000 a year for 
preaching the gospel of “  Blessed be ye poor ” and “ Woe 
unto you rich.” Ho is the head of the principal Church of 
Christ in England—counting wealth, and numbers, and 
power, and privilege. He knows that Christ, whose head 
servant he is in this country, taught that whoso took the 
sword should perish by tho sword, that evil was not to be 
resisted, that when you are smitten on one cheek you should 
offer tho other cheek for similar treatment, that you are 
even to love your enemies, etc., etc. And yet this man's 
wife goes to “  christen ”  a battleship in tho name of the 
Father, the Son, and the Holy Ghost, and he himself may 
conduct tho religions servico which precedes her perform
ance. And the Christian world sees no sort of impropriety 
in such conduct. It is really enough to make Christ turn i° 
his grave, as the saying is ; but they know he won’t do it,— 
he is out of trouble and out of mischief— and they carry on 
the fine paying Company ho started without tho slightest 
care about the Articles of Association.

The British Weehly quotes with approval Mr. Canton’s 
story of how a Bible colporteur, in 1863, offered a Bible to 
the Empress Eugénie. “  I  know the Bible,”  she said, “ and 
appreciate it. I possess it already, and that is tho roason 
why I do not buy a copy.” “  Appreciate "  it is good, The 
Almighty ought to feel flattered. Seven years later the 
gracious lady who paid the author of the Biblo such a hand
some compliment did her utmost, and successfully, to launch 
France into war with Germany. “  It is my war, my own, 
grave writers reported her as saying. So much for the nobl0 
influence of the Blessed Book.
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“ Holy Bible, book divine, precious treasure thou art 
Mine.” This portion of a familiar old hymn will appeal to 
Alfred John Heyden, of 12 Wellesley-street, Gloucester. 
He contracted to purchase a Bible for ¿£2 63., payable in 2s. 
Msfcalments. Edward Spellman, who sold him this expen
sive copy of God’s writings, lent him a shilling to pay the 
“ fst instalment— which is a rare way of forcing business. 
Alfred John Heyden repented of his bargain and tried to get 
°nt of it, but the County Court judge ordered him to dis- 
charge his liability at the rate of three shillings a month, 
^ith costs. Heyden believes that Spellman “  did ”  him. 
^Pellman believes that Heyden tried to “  do ”  him. And 
a11 over the B ible!

..There is a demand among teachers for an expurgated 
'bio. If this goes on the Protestant fetish will be known 

eventually as the Beastly Book.

Those Atheists will go on committing suicide—as Talmage 
*001 Torrey said they would. Here is Mr. Thomas Cook 

ebdale, leader of the Luton East-end Mission, hanging 
"nself in front of the rostrum. “  Jesu, lover of my soul ” 
as bis favorite hymn, and on a hymn-book open at the 

. el‘ 'hnown words was found a note addressed to the 
tetbren of the mission, asking them to forgive him for 
bat be was doing, and urging them to continue the work, 

^ le a v e s  a wife and five children. It is so like those 
‘heists, as Talmage and Torrey say, to desert their wives 

a"d children. ___ _

A correspondent of tho Pall Mall Gazette, who thinks we 
t> 6 ah growing too sentimental— which presumably means 

at we are all losing our love for cruelty and brutality— 
•busingly refers Mr. H. S. Salt, of the Humanitarian 
eague, to the Old Testamont in justification of the “  lash,” 
*"1 quotes tho text that “ stripes are for the backs of fools.” 
 ̂Q°d Lord I What a frightful lot of hacks the “  lash ” will 
, Mid on if that is tho case 1 This correspondent himself 

to h  ̂easily be one of the sufferers. For he actually refers 
the “ scourge of small cords ” with which Jesus whipped 
‘ the harmless and necessary dove-sellers and money- 

k a"gers from the unsanctified precincts of tho temple. 
s “ ^he gentloman’s (or is it a lady’s) final folly is the 

Sgestion that the Japanese, who don’t allow corporal 
„ a*toment, not even in schools, are growing so extrava- 

utly humane as to impair tho “  fundamental virtues of 
ana "6 an^ endurance.”  Fancy the Japanese losing courage 
- b endurance 1 Tho people whoso sublime disregard for
eli! ’ during tho late war with ltussia, was beyond anything 

6 of the kind in modern history.

con CorrosP°ndont writes to “  J. B.,”  of the Christian World, 
a Cerniug the second coming of Christ. Whoreupon “ J. B.” 
achUres toe writer that the doctrine is all rubbish. But, he 
oe S) toe "second coming was believed in by the first 
th •6iaV0n of Christians as an event that was to happen in 
j 11 lifetime. That was the conviction of tho leaders, 
■ t y s i * t h o  apostles and the Now Testament writers, 
¿no “ now toat they were all wrong.”  Quite so ; but if we 
bav'7 thoy were all wrong on this quostion, what reason 
Mlo° We to suppose that they wore all right on others ? People 
Co , ,COuid believe in the insano doctrine of a second coming 
ig^d believo anything. Moreover, “ J. B.”  conveniently 
pi . tea that tho doctrine of a second coming is among tho 

ll0!it of New Tostament teachings. “  J. B.” asks: “  Can 
bis toust Him ?”— Jesus. But it was Jesus who foretold 

8ec°nd coming, and "  J. B.”  supplies tho answer to his
a question.

a l^ y  reason is hotter than nono to account for the general 
tbi<j ^ m the religious world. Among tho reasons given for 
St̂ oK- elino by some Christian World correspondents is— 
dec]: ln8' One writer traces a connection botwoon tho 
Iq n° 'u Sunday-school attendance and tho use of tobacco. 
b'iuf01»0- mystorious and unindicated way smoking under- 
0Qt s faith in Christian teachings. Another writer points 
^ete°iT luucto might be done if tho money spent on tobacco 
avau J\°votod to foreign missions. Much more would bo 
>bot) 0 ** Christians went without clothos. Another asks 
\Vq c e,r wo can picture the apostles smoking ? Well, no j 
at a a " picture St. Paul giving an address broken by puffs 
“ to ’?rcf'warden or by dips into a packet of apostolic 
th0tl | bines.”  But this is only because we bavo never 
k»o\v *b° people of thoso days smoking. Thoy didn't 
tbe tleverything down in “  Judoo," and smoking was one of 
bu0w i!11?8 °f which thoy were ignorant. But wo don’t 
if th0v , any °f toe apostles would have lost their dignity 
Sup*  ba<3 smoked. If tobacco had been used at tho last 
'»Ouid 1 Woa*̂  n°f have been less friendly. Mark xiv. 23-25 
bo b~d lav°  roa<I qn'to as well had it concluded: “  And when 

spoken thoy all did take of tho aromatic wood, and

smoked thereat, meditating upon what had been told unto 
them.”  A little healthy vice in the shape of smoking might 
have had a beneficial influence on the unhealthy virtues of 
early Christian history.

Augustus William Finch was the conductor of a pious 
mission— a mission for working boys in East London. He 
loved it so much that he appropriated some ¿£26,000 of his 
employers’ money to keep it going. Messrs. Phelps, Dodd, 
and Co., of Leadenhall-street, were paying him a salary of 
nearly ¿1,000 a year. They generously pleaded for lenient 
treatment, and the mission-hall thief escaped with twelve 
months’ imprisonment. Lucky m an! An ordinary thief 
would have got years.

“  Before G o d ------” said Arthur Henderson in the dock at
the Old Bailey. Before he could utter another word he fell 
to the floor with a crash. Excitement, of course; but not 
long ago it would have been “  a judgment.”

Mr. C. Stewart writes in the Hibbert Journal suggesting 
the desirability of a change in the form of prayers used, 
recognising that prayer has a subjective value only. In 
other words, there is no objective answer to prayer; and 
people only benefit by it so long as they can persuade them
selves that it is of value. With this we agree, but add that 
any other method—covering your chest with Sunlight Soap 
labels, wearing a string of potatoes round your neck, or 
spending so many minutes per day on all-fours— would be 
equally effective so long as they are believed in. But Mr. 
Stewart overlooks the important fact that these methods are 
only of value so long as we are really deluded by them. The 
subjective offect of prayer is produced by the belief that it 
has an objective value. To take an example. If a man 
believes that God answers prayer objectively, and his wife 
or child is ill, ho may derive some comfort from praying for 
their recovery. But if he does not believe this, prayer 
becomes simply impossible. He cannot say : “  I know there 
will be no answer to my prayer; the disease will run its 
course whatever I may do, but it will comfort me to believe 
otherwise; therefore I will pray." The whole thing would 
be too ridiculous for trial. An illusion, to be of use, must 
be an illusion. No one can recognise a thing as an absurdity 
and continue deriving the benefit from a belief in its reason
ableness. The only justification for prayer is the belief in 
its objective value. When that beliof goes, its practice is an 
evidence of stupidity or hypocrisy.

In the same journal the Rev. J. Lloyd Thomas makes tho 
discovery that “  Rationalism ”  (what a respectable, indefinite, 
non-committal kind of a word this is becoming 1) is working 
itself into quite a religious form.

“ Even tho hard-shelled sceptics are beginning to look 
wistfully for some spiritual solidarity, and long for that 
peace which they suspect may still be burning quietly like a 
sanctuary lamp within the hush and dimness of tho Church. 
Having rebelled like self-willed children greedy for experi
ence, they are at last disillusioned or nausoated with satiety 
of doubt, and in the last act of their melodrama they turn 
again with tears to kiss their waiting Mother and be recon
ciled.”

Wo have heard before of these wistful, restless, disconsolate 
sceptics, but have never been fortunato enough to meet 
them. At any rate, they don’t flourish round this office. All 
tho sceptics wo know are peaceful enough. It is tho Chris
tians who are uneasy. The Freethinker knows that tho 
“  peaco ”  of the Church is only another name for the stag
nation of the tomb. Most of them have boon there, and 
know all about it.

How full of love towards one anothor Christians aro I 
Some Christians at Manchester proposed that Churchmen 
and Dissenters should unite for a groat mission in 1912. The 
machinery was to have been carefully elaborated, speakers 
prepared, the city canvassed, advertising got ready, and in 
due course thoro would have been a spontaneous outpouring 
of the spirit. But, alas, it is not to be. Tho extremo 
Churchmen aro up in arms against working with Noncon
formists, and would soo the people of Manchester damned 
first before seeing them saved by a united effort. Tho 
Church Times says that the Church of Christ is responsible 
for every soul in Manchester, and cannot hand over tho 
work to others. Manchester people pride themselves on 
their shrewdness ; it is a pity they do not or cannot make 
both parties realise that the less the city has of those elabo
rately engineered missions tho better for its sanity and 
orderly progress.

Hell is not quite extinguished. Tho Rev. W. Schofield 
Battersby, of Holy Trinity, Blackley, Manchester, asks for 
“  20 Catholic Banknotes in His Name,”  to save souls “  from 
tho terrible pit disaster hereafter where tho firo is not
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quenched.” We don’t know what a Catholic Banknote is. 
Probably, as it is to redeem souls from hell, they are printed 
on asbestos instead of on ordinary paper.

The Principal of Wells Theological College says that 
Christianity is 11 the religion of the cross.”  As practised, it 
is more often religion on the cross.

The campaign of slander that has been carried on in this 
country against the memory of Ferrer is evidently to be 
continued against the accredited representative to England 
of the Portuguese Republic, Senhor Magalhoes Lima. The 
Catholic Timex has a shrieking editorial and a special article 
protesting against England recognising him as a represen
tative. The Catholic Times says :—

“ At a time when the work of foreign conspirators has 
filled London and the entire country with horror we are 
asked to receive as the representative of Portugal an arch
conspirator, the head of a secret organisation, who makes it 
his boast that he organised the plot against King Carlos and 
his son, King Manoel, and that he came to London to spread 
the Republican Propaganda ; in other words, to promote the 
plot. Is King George to be the next monarch to be plotted 
against ?”

This is quite in accord with the true spirit of Roman 
Catholic propaganda, although it means very little when 
analysed. The fear that Senhor Lima is coming to plot 
against the life of George Y. is too absurd for even Catholics 
to believe. The statement that Senhor Lima boasted of 
causing the death of King Carlos is simply a lie. As for the 
rest, the new representative to England would be the last to 
disclaim having worked for the establishment of a Republic 
in Portugal. Of course he conspired; but how on earth 
could the old regime have been overthrown except by 
conspiracy ? Would Manoel have left the country, and the 
old, admittedly corrupt, and pious government resigned on 
the strength of a representation ? Senhor Lima comes here 
as one of the organisers of a successful revolution that 
everyone admits has given Portugal a better government 
than it has ever had before during its history. Nor must it 
be forgotten that the revolution was comparatively a blood
less one. Would it have been conducted with so much re
gard for human life had pious Catholics instead of avowed 
Freethinkers been its promoters? At any rate, Great Britain, 
having rightly acknowledged the Republic, can hardly decline 
to receive its representative on the ground that he was instru
mental in bringing the Republic into existence.

Senhor Lima’s real offence is that he is a Freethinker and 
a Freemason. “  Thank God,”  says the writer of a special 
article in the C. T., “  this is a Christian country. Pro
testants and Catholics may have their controversies, but 
they are united in condemning the work of those who 
impiously raise their hands against the Most High, and by 
treacherous methods carry on a campaign against the teach
ings of His Son, the Redeemer of Mankind.”  Dear, dear 1 
Unfortunately for theBO defenders of the "  Most High,” the 
British Government has no concern with the religious 
opinions of the representatives of other countries, and so 
the Catholic Times will have to be satisfied with working off 
its spleen by fulminating in the manner of its leading articles, 
and with exercising its capacity for slandering Freethinkers, 
whom it would dearly like to deal with in a much moro 
drastic manner. One thing appears certain. Whatever 
happens in Portugal, the Holy Roman Church can nover 
again wield the power there it once possessed.

The Christian is not as pleased as the Daily Telegraph 
was over its summary of popular progress during the last 
quarter of a century. “  We claim,”  it says, “  to have made 
huge progress of late years ; but how largely we have ignored 
tho divine declaration that it is only righteousness that 
exalteth a nation. In many directions tho people have 
literally forsaken God, and the result is only too evident.” 
Evidently the Christian thinks wo are going to the dogs, but 
it doesn’t like to say so. From our point of view, what it 
says is simply much ado about nothing.

The London Missionary Society laments the death of a 
native Christian preacher, called Hare, in New Guinea, and 
says that he was killed by “ the sorcerers." Very likely. 
Those gentlemen were always unscrupulous in putting their 
enemies out of the way. Christian sorcerers have murdered 
their enemies wholesale. They have been tho worst of the 
whole profession. Christian sorcerers burnt Servetus, and 
Bruno, and Vanini, and many other lovers of truth and 
liberty. We agree with the London Missionary Society. 
The sorcerers are a very bad lot.

“  The Interruptions of God ”  is the title of the front-page 
article in a religious weekly. How ill-bred these people 
represent their Deity 1

Missionaries don’t rely entirely upon Christ being with 
them. Their chief reliance now seems to be upon “  hygiene 
and treatment.” These are the words of Mr. W. D. Arm
strong, of the Congo-Balolo Mission, in singing the praises of 
Livingstone College. “  The medical knowledge gained at 
Livingstone,”  he says, “  has been helpful in many ways, in 
saving life, saving health, and, by no means least, paving 
the way to the hearts of both natives and traders, and com
pelling the latter to acknowledge that ‘ there is some advan
tage in having missionaries after all.’ ”  What the natives 
want, evidently, is not so much new souls as renovated 
lungs, kidneys, and livers. Heal their sick bodies, and 
they’ll sample your holy spirit. Such is the power of faith 
in the twentieth century 1

Religious riots in Bombay necessitated firing on the mob 
by the troops, eleven being killed and many more injured. 
God old religion 1

More religious harmony ! Johnnie Kensit went to Brighton 
to protest against the induction of the new vicar at Sh 
Bartholomew’s. Johnnie told the Bishop of Chester that 
he was a traitor, and the Bishop’s friends handled Johnnie 
very roughly, one of them giving him a blow on the face. 
How they love one another I

Captain R. Brodie, of the Child’s Hill branch of the Sal
vation Army, was doing a poor business, so he clapped an 
artificial skull on his head, put on a shroud, and walked 
about with a coffin, and the sensational advertisement 
brought him overflow meetings. A good many people call 
this blasphemous and disgusting. But they should bear i® 
mind that even a Salvation Army captain must live. Every 
branch of the Blood-and-Fire Trust has to pay its own way> 
and has to remit something to headquarters without receiving 
anything in return. Captain Brodie’s taste may be peculiar 
but it may bo due to heredity. Perhaps one of his ancestors 
was a pirate, who sailed under the skull and cross-bones. 
It doesn’t do to be too severe. And the Salvation Army 
couldn’t possibly succeed without some vulgarity.

The Secretary of the Salvation Army tells the Daily 
Mirror that he feels sure he can “ rely upon the good taste 
and sense of Captain Brodie.”  Certainly—while tho peopl® 
and the pence roll in.

General Booth represents the Government as consulting 
with him about tho reclamation of criminals. He has been 
hinting at this for some time. But we can hardly boliey® 
that Mr. Winston Churchill will want the assistance of reli
gious bodies in the secular work of tho Homo Office. ^® 
read that General Booth told a Belfast crowd on Sunday that 
tho Salvation Army was on the eve of finding how to benefit 
the criminal in a new way. The new way seems to be 
involved in another statement that tho army has acquire® 
400 acres of ground near Colchester, and is going to cut i* 
up into five-acre plots, each with its cottage. “  I have every 
hope,” the General said, “  that the experiment will prove ® 
success.”  Like the “ Colony ”  at Hadleigh, for instance!

“  Providence ” continues its activity in the earthquake 
line. Tho latest sample is reported from Kebery, *® 
Russian Turkestan. Two hundred and four corpses hav® 
been dug out of the ruins—to say nothing of tho cattlo tba« 
have perished. “  He doeth all things woll.”

Plague is still raging in Manchuria. There are 150 cas®8 
daily in the Chineso quarter of Harbin. Corpsos, half d®' 
voured by dogs, are being thrown into tho river Amur, an® 
the infection is thus carried along its course.

“  Providence ”  has also been favoring Spain. Passeng®1 
and goods trains have been stuck in tho snow. At Laras® 
an avalanche swept the locomotive and eight wagons of 9 
train into the river. Eighty vessels of all sorts have be®0 
destroyed or considerably damaged at Vigo. “  For b>8 
tender mercies are over all his works.”

A Reuter telegram from Funchal, Madeira, states that tb® 
loss in consequenco of the cholera is terrible. Destitute® 
has reached such a pitch that trouble is feared, and 8 
Portuguese cruiser remains at Funchal for the purpose 
guaranteeing foreign property. With regard to the sail°r8j 
it is said that “  thoir uttitudo towards religious bodies aB® 
institutions is far from friendly.”  We are glad to boat J*’ 
But wo quite understand that religious bodies and instit®' 
tions can hardly share our satisfaction.
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Mr. Foote’s Engagements.
Sunday, January 22, Queen’s (Minor) Hall, Langham-place, 

London, W .: at 7.30, “  The Soul.”

annary 29, Queen’s Hall, London, 
ebruary 5, Glasgow ; 12, Manchester ; 26, Birmingham, 
arch 5, Liverpool; 19 and 26, Queen’s Hall, London. 
Pr'l 2, Stratford Town Hall.

To Correspondents.

^ 'p^0H.ra 's L ecture E ngagements.— January 22, Public Hall, 
fanning Town ; 29, Liverpool. February 5, Birmingham ; 
it and 19, Queen’s Hall, London ; '26, Glasgow. March 5, 

j  Manchester; 12, Queen’s Hall; 19, Stratford Town Hall.
•T. Lloyd’ s L ecture E ngagements.— January 22, Birmingham; 
February 19, Failsworth; 26. Queen’s Hall. March 5, Queen’s 
Mall; 12, West Ham ; 19, Glasgow; 26, Stratford Town Hall. 
April 2, Manchester.
Somas Jones.—The “  discoveries ” you refer to do not make the 
supernatural parts of the Bible any more credible. We know 
nat the river Nile exists in Egypt, but that doesn't prove that 

"loses was rescued from drowning in it by the king’s daughter. 
We know there was a king called Darius, but that doesn’t 
Prove that Daniel was miraculously preserved from death in the 
>ons’ den. We may believe there was a prophet called Elijah 
without believing that he emigrated to heaven in a chariot of 
ure. We may also (to come farther down the stream of time) 
eheve that Queen Anne existed without believing that she 

Miraculously cured people of the “ king’s evil ” by touching 
hem. There is no real danger to Freethought in the direction 

you indicate.
— Pleased to hear, as you put it, that you “  simply swallow 

he Freethinker each week.”  Your Christian friend talks non- 
®.h®° in saying that nobody can judge of a Bible contradiction 
ithout knowing Hebrew and Greek. Common people, in this 
ountry, have got to be saved or damned in English, and must 

g  “ erefore believe or disbelieve in English.
'L Hyett.—See paragraph. Thanks.

TbC. Wykes.—Thanks for cuttings.
oiiAs Y oung writes : “ I was among the audience at Queen’s 

Mall on Sunday night, and very much enjoyed your lecture. I 
.,8ja Pleased to see you in such good form, and hope you may be 

j, “ e to go on so for many years to come.”
'â 1IALLW00D‘—'L 1̂0 Home Secretary is not the proper person to 
®PP>y to about oaths or affirmations in courts of justice, or any 
ther parts of the administration of the law. The Lord 
hancellor presides over that department. The case you refer

0 simply means that the judge or magistrate must satisfy him- 
e * of a witness’s bond fidcs. In claiming to affirm, you must 
®y> either that you have no religious belief or that the taking
1 an oath is contrary to your religious belief. Pleased to hear

.thought Mr. Cohen “ great” on Sunday evening at Bir- 
wm>ngham.
j j ' B all.— Much obliged for cuttings, 

j Mingrose.—Sorry to say Miss Vance’s eyesight is not improv
ed i Blac* to ^ave your "  hearty thanks ”  for what you are 
tht enou8h to cal1 our “  splendid efforts,”  and specially glad 

at your wife joins in tho wish that we “  may have health and 
j  rength to carry on the noble work for many years to come.” 

•Mark..—Will doal with it next week.
E dwards.—Pleased to have your letter. The enclosure 

^  111 be used.
Is' ®nAWCRoss.—Thanks; it will be of service.

anflLU Houertb.—Nothing pleases us more than appreciative
a encouraging letters, like yours, from ladies. They mark, 

jj i east for ns, the beginning of the end of superstition, 
j  Thomson.— The Encyclopaedia Biblica ought to be in your 
the<r> Library. Turn to the article “ Paul ”  and you will find 

6 '»formation you seek. There is nothing but legend as to 
a cr° and how Paul died—and very superstitious legend too, 
on may 860 'n the new edition of our Bible Heroes which is 

Cor l l° way to publication.
an?ExiTIOi,ALIRT F orking Man.— See the articles by Mr. Cohen 
niat» F Lloyd this week. You cannot have thought the 
futi Gr °Ut when y°n say that a man who doesn’t believe in a 

life is “ right ” in being a scoundrel. Is that what you 
j  ^ 11 “  be yourself 7 We hope not.
S ft* ^ Ni‘Erkon.—Shall appear.

of*,**8 (Liverpool).—What do you mean by asking, at this time 
left tn’ the “  rePort ”  ia true that “  Mr. J. M. Ilobertson has 
th„ « A S .  S. ? Mr. Robertson has not been connected withi^N-S.nitl S. for nearly twenty years. His work lies in other

5 m°“0ns.
’ B «* -—Thanks for cuttings.

■and Mrs. L aing.— Your “  congratulations and best wishes ”  
Lgt ery welcome.

2 jj®B l°r the Editor of the Freethinker should be addrossod to 
t i0t Wcastle-street, Farringdon-street, E.C.

s t fg g f  N o t ic e s  must reach 2  Newcastle-streot, Farringdon- 
jInserted^ flr8t 1)084 ■rue8<iay’ or they W'U not be

offi**eethin,ier wiH be forwarded direct from the publishing 
Ids ¿ A 08,4 *re8’ at tho following rates, prepaid :—One year, 

“ • • balf year, 5s. 3d.; three months, 2s. 8d.

Sugar Plums.
There was an excellent, thoagh not a crowded, andience 

at the Queen’s (Minor) Hall on Sunday evening, when Mr. 
Foote delivered the third of his new year’s course of lectures, 
the subject being “  Christ.”  The lecture was a searching 
criticism of the Gospel story, and of the claims made for 
Christ as the Light and Savior of the World. Nothing 
could have exceeded the interest displayed by the audience, 
which again included a considerable number of ladies ; and 
the applause, especially at the finish, was extremely 
enthusiastic. Miss Kough occupied the chair, and succeeded 
in eliciting several questions but no regular opposition.

The fourth lecture of this January course at Queen’s Hall 
will be delivered this evening (Jan. 22) by Mr. Foote, his 
subject being “  The Soul.” This is a subject that should 
prove perhaps the most attractive of all. The “  saints ” 
should try to bring orthodox friends and acquaintances 
along to hear this lecture.

The London Freethinkers' Annual Dinner at the Holborn 
Restaurant on January 10 was not quite as well attended as 
the previous year’s, but that is easy of explanation. The 
1910 Dinner happened to fall on January 11, which was the 
President’s birthday, and there was »  special rally on that 
occasion. Besides, the weather had been very trying for 
some weeks before this year’s Dinner, and a good maDy 
“ saints”  were laid up, or kept at home, by colds or other 
troubles. One North London “  saint ”  and his wife, who 
had never missed the Dinner before, had to miss it in 1911. 
Several old familiar faces were absent. Mr. Foote, in his 
brief address from the chair, mentioned the case of the 
veteran Mr. Side, of Walworth, and hoped that, in spite of 
his age, he would be able to attend the 1912 Dinner. Our 
old friend will see that, as far as he is concerned, out of 
sight is not out of mind.

Mr. Coben had a capital audionce at the King’s Hall, 
Birmingham, on Sunday evening. He is to be succeeded 
there this evening (Jan. 22) by Mr. Lloyd, who should have 
an equally good meeting.

South Lancashire “ saints ”  are requested to note that 
Miss Kough delivers two lectures to-day (Jan. 22) at the 
Secular Hall, Rusholme-road, Manchester. They should 
hear her on our recommendation. Thoy will hear her on 
her own recommendation afterwards.

A subscriber to tho President’s Honorarium Fund, who is 
a scholar and a gentleman, and whose roal name is known 
in the public service of his country, has private reasons for 
having his subscription acknowledged as “  E. B.”  Wo 
venture to quote the following from his letter :—

“  I send my mite to your Fund with regrets that I cannot 
increase the amount owing to the ever widening demands on 
my purse. But still if all who derive benefit from reading 
your paper would help, I am sure there would not be any 
difficulty in raising the £300, and that in a few months, 
instead of a whole year being required to collect the amount. 
I trust that you will escape all serious illness this year, and 
that you will maintain unimpaired your energy and vigor to 
enable you to fight in the cause of truth and progress in the 
magnificent way you have done hitherto.”

This is very gouerous praise, and we shall try to deserve 
some of it.

Mr. F. Smallman's subscription to tho President’s Hono
rarium Fund should have been acknowledged last week. It 
was, in fact, the very earliest subscription that camo in for 
1911. Mr. Smallman—who, wo regret to say, has not boon 
very well latoly— says that, in his opinion, twice the amount 
askod for ought to be realised, and without the list having to 
be kept open for twelvo months. Mr. Smallman speaks in 
tho most eulogistic manner of tho President’s work for Free- 
thought.

Wo mentioned some time ago that a Rationalist Peace 
Society was being formod. It is a pity, of course, to have 
sectarian societies for the promotion of such a universal 
desideratum as peace; but tho Christians compel Free
thinkers to act in this way by obtruding their sectarianism 
on Peace platforms and in Peace publications. Thoy claim 
tho credit of every bit of success for themselves, and re
present it as all achieved for “  Christ’s sake." This partisan 
policy of theirs has become perfectly intolerable, and the 
Rationalist Pcaco Society is an absolute necessity. We 
invito Freethinkers to join this organisation, the prospectus 
of which will bo found on another part of this journal.

The Rationalist Peace Society will hold its first public 
meeting on Tuesday evening, January 31, at South-Place
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Institute, a few minutes’ walk from Moorgate-street Station, 
and the same distance from Broad-street and Liverpool
street Stations. Mr. J. M. Robertson takes the chair, and 
the speakers are Mrs. Bradlaugh Bonner, Mr. John Bussell, 
M.A., Mr. S. H. Swinny (the well-known Positivist), Mr. 
J. F. Green, and Mr. G. W. Foote. Further particulars and 
tickets can be obtained from the hon. secretary, 36 Cursitor- 
street, E.C. Admission is free. We hope London “ saints ” 
will rally well on this occasion, and give the new Society a 
good start.

The President’s Honorarium Fund.

To the Freethinkers of Great Britain.
January 1,1911.

L a d ie s  a n d  Ge n t l e m e n ,—
We the undersigned appeal to you again in 

behalf of the above Fund.
There is no necessity for a lengthy letter. You 

all know that the object of this Fund is to relieve 
Mr. G. W. Foote from the worst of his financial 
worries and leave him as free as possible to devote 
his time and energies to his work as President of 
the National Secular Society, Chairman of the Secular 
Society, Ltd., Editor of the Freethinker, and leader 
in general of the Freethought movement in this 
country.

No salary attaches to the office of President of the 
National Secular Society. An honorarium of £50 a 
year is received by Mr. Foote as Chairman of the 
Secular Sooiety, Ltd. His work on the Freethinker, 
which is so heavy and incessant, yields him no salary 
or profit; on the contrary, he has to pay out of his 
own pocket a considerable deficit on the paper and 
its adjuncts.

This is the fourth year of the President’s Honor
arium Fund. We suggested that £300 might be 
raised in this way. The sum of £288 12s. 8d. was 
realised in 1908, and £277 12s. in 1909. We are 
happy to say that the full £300 was made up in 
1910.

Unfortunately some of the most liberal subscribers 
to the Fund have been lost through death during the 
last two years. It is to be hoped, therefore, that the 
remaining subscribers will rather increase than lessen 
their donations.

All subscriptions received have been acknowledged 
week by week in the Freethinker, and will continue to 
be acknowledged in that way.

Subscriptions for 1911 can be forwarded to either 
of the undersigned. Those who prefer to do so can 
send, as before, direct to Mr. Foote himself at 2 New- 
castle-street, London, E.C.

Subscribers who do not wish their names to appear 
in print should state the form of acknowledgment 
they prefer.

We conolude with a hope that there will be a 
prompt and generous response to this appeal. We 
are aware that all subscribers cannot conveniently re
spond at once, but many can, and it would be pleasant 
if a considerable portion of the Fund were subscribed 
during January, in which the President’s birthday 
falls.

Yours faithfully,
J. W. DE Ca u x , J.P.,

92 St. Peter’s-road, Gt. Yarmouth.
R. T. N ic h o l s ,

28 Park-road, Ilford.
A. J. FlNCKEN,

66 Mount Grove-road, Highbury, 
London, N.

President’s Honorarium Fund, 1911.

Second List o f  Subscriptions.
Previously acknowledged, £44 0s. 2d. George Payne, 

£20 ; F. Smallman, £5 5 s .; Dr. and Mrs. Laing, £2 2 s .; 
North Londoner (per Miss Vance), £2 j W .Bean,5s.; T .A .M ., 
£ 1 ; Ernest, 10s.; E. B , £1 Is.; Robert Avis, £ 1 ; Thomas 
Young, 10s. 6d . ; M. Barnard, 2s. 6d . ; G. Smith, 10s.; M. 
Ringrose, 10s. 6d . ; J. Lazarnick, 10s. 6d.

Correction.— K. C. £2 2s. last week Bhould havo boen K. C. 
£1 Is. and II. T. C. £1 Is.

Christian Science.

By M. M. M a n g a s a r ia n .
[This Lecture was delivered by Mr. Mangasarian before 

the Independent Religious Society, Chicago, prior to the 
death of Mrs. Eddy—which explains the present tense 
instead of the past in the references to that lady.]

A SENSE of duty and not a desire for pleasantry has 
influenced me to select the subject of this morning’s 
lecture. I realise that we could spend the hour mors 
profitably, and in a more self-respecting manner, if 
in place of so whimsical a “ cu lt” as “ Christian 
Science,” for instance, we could discuss together a 
page from Shakespeare or Goethe. Personally, I 
would rather present to you the thoughts of these 
great masters than those of Dr. Dowie, or “ Mother ” 
Eddy, notwithstanding that either of these latter 
commands a much larger following than the immortal 
Shakespeare or Goethe. If, therefore, I should 
appear to you to have descended to lower planes, it 
is the fault of my subject. The fact that both Dowie 
and Eddy take themselves seriously, and look upon 
their effusions as strictly divine, does not in the 
least save the subject from being commonplace and 
undeserving of the attention of a serious platform.

Then again, the subject makes me sad. It has a 
depressing effeot upon my spirits. I have had to 
wade once more through Mrs. Eddy’s numerous 
writings. This is too muoh for a man of sensitive 
nerves—for a man who loves and believes ifl 
humanity. One or two brief extracts from her books 
will, I am sure, enlist your sympathy on my behalf* 
Desiring to convince us that God is the author of 
even the price which she charges for her work, Mrs* 
Eddy writes:

“  When God impelled me to set a price on Christina 
Science mind healing, I could think of no financial 
equivalent for the impartation of a knowledge of that 
divine power which heals, but I was led to name $300
as the price....... a startling sum for tuition lasting barely
three weeks. This amount greatly troubled me. f 
shrank from asking it, but was finally led by a straDg®
providence to accept this fee........ God has shown me >D
multitudinous ways the wisdom of this decision.”

If people are disposed to protest against the price 
of “ Christian Science,” Mrs. Eddy refers them to 
the Lord. She herself seems to have taken pity upoh 
our purse, for she “ shrank from asking ” so exorbitant 
a price; but the Deity would have his way, and dear 
Mrs. Eddy was prevented from helping us.

To think that the Supreme Being, with the 
destinies of ten thousand worlds on his hands—witk 
Russian and Turkish affairs which demand bis 
attention, with the Yellow Peril to look after—could 
also find the time to fix a price on Mary, Baker» 
Mason, Paterson, Glover, Eddy’s book, is, to say the 
least, amusing.

It does seem at times as if the gods created mah 
for sport. They watch our pranks from their throne** 
on high, enjoy a good, long laugh at our expense, and 
then, well, and then,—Dean Swift suggests, that 
when they havo had all the amusement they can ge* 
out of us, they turn about and damn us.

Some years later Mrs. Eddy increased the price of 
“ Christian Science,” this time, without consulting 
the Lord. In an article signed by her, in 1888, sb0 
explains how she cut down the number of lesson® 
from twelve to seven without reduoing the price of 
the lessons, which means an advance in price. Sb0 
says:

“ As this number of lessons is of more value than 
¡wice this number in times past, no change is mad0 
in price of tuition, $800.” Thanks ! We are glftd 
she was considerate enough not to raise the pri00 
while cutting down the number of lessons, and did 
without advising with the Deity, who, we fear, would 
not have shown the same generosity.

After this precious woman had sent into the world 
thousands of graduates from her Metaphysi0?1 
College, in Boston—graduates who had paid her big 
charges for the privilege of going out and healing 
people at the same rates, she issued the following 
mandate, in 1897.
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“ Christian Scientists in the United States and 
Canada are hereby enjoined not to teach a student of 
Christian Science for one year, commencing on 
March 14, 1897.”

That this was for the purpose of helping the sale 
her own costly books appears from the following: 
My works “  are the only proper instructors for this 

^°ar. It shall be the duty of all Christian Scientists 
«^circulate and sell, eto.,” and this :

“ If a member of the first Church of Christ, 
Scientist, shall fail to obey this injunction, it will 
render him liable to lose his membership in this 
church.”

We feel disposed to protest against Mrs. Eddy’s 
arbitrary method, and her commercialism. But, in 
criticising her would we not be criticising the Deity?
ket us proceed with caution. Mrs. Eddy has a
Powerful ally.
p ^ow ish to give one or two other examples of Mrs.

ody’8 mentality which will be found to he as 
original as her morality. Wishing to prove that the 
Material world is an illusion of the senses she tells 
®8_that on a wet day, when there is a downpour of 
am, and when mist and fog shroud the land and sea, 
0 can easily assure ourselves that our senses are 
°t telling us the truth, that the weather is really 
00, by consulting the barometer which in the midst 
‘ Moud and rain points to clear weather.
What shall we think of the mental calibre of a 
Oman who appeals to a barometer—to quicksilver— 

0 prove that matter does not exist ? If our senses 
.ray us when they load us to think that it is 
ining, what assurance have we that they are telling 
6 truth about the rise or fall of the quicksilver in 

i, 6 barometer ? Is not the barometer as material as 
0 rain or clouds ? Are we not using the same 

g ?®!08 when we consult the barometer ? Does Mrs. 
..ooy think that the wholo material world is an 
Good°n excepM°n °f the barometer ?

8 feel ashamed of ourselves to be caught giving 
,ri0U8 attention to such incoherent palaver as the 
°Ve- I quote again:

“ The blood, koart, lungs, brain, have nothing to do 
With life.”

“ The daily ablutions of an infant aro no moro natural 
than taking a fish out of water and covering it with dirt 
^ould bo natural.”

“ Gender also is a quality, a characteristic of mind, 
not of matter.”

" Christian Science is more Bafe and potent than any 
nfber sanitary method.”
. 11 Tho condition of food, stomach, bowels, clothing, etc., 
18 of no serious import to your child.”
Qcu are a few of the characteristic sayings of the 
renowned discoverer of “  Christian Scienoe.”

4  bey remind us of tho saying of our great 
h 8r‘can humorist: “ The absurdity which the 
Veuted”raC° cann0  ̂ swaJl°w has not yet been in- 

Oft0 °°urse, there are many passages in her writings 
^0old h no objection can bo made—passages which 
StJlo o be considered sensible—in any book. But no 

»»t of platitudes could atone for the absurdities 
8t *vo pointed out. If I were to tell you with a 
l®ot 1 t face and solemnly, this morning, that my 
tOjjures are always written for me by the Deity, no 
Coot6r bow many sensible things my leotures might 
âs ^ou would be justified in concluding that I 
j e'tber an impostor or a crank. 

th0 atn> therefore, opposed to Christian Soienco for 
popQ]atno reasons that I am opposed to any and every 
otherar wbioh abandon rationality. I have no 
Piq/ ^ otive in my propaganda against the Catholic, 
8i(jet, ®tant, Mohammedan or other oreeds. I con- 
'bent hurtful to tho free and beautiful develop
able f humanity, because they destroy in man his 
tie gift—the power to bo rational. What grieves
bef0r QQ I 0ee a man with his mouth in the dust 
tp0Qe, ,a wooden idol, or clasping a silver oruoifix 
H  ais8^ roaat- or asking to have the soles of his 
be C]Qnc* the pita of his arms anointed with oil before 
M licW 8 h*8 cyea in death, or to have the ground in 

be is to lie consecrated by a priest—these

thing make me sad, beoause no one can do these 
things without ceasing to be a rational being, and 
without rationality there can be no civilisation.

When I see the sects carry their quarrels even to 
the cemetery, where at least all contention should 
cease; when I am told that unless a body is sprinkled 
it cannot be given a resting place in “ holy ground” 
—I,—well,—I feel a lump in my throat, and find 
relief by giving vent to my feelings. That there 
should be people willing to have their children 
denied a decent burial—oh, that is what I do not 
understand. That is what vexes my soul. It is 
against this element of imbecility that we must fight 
if we would save humanity. To be a believer in a 
woman who puts forth the claims and says the 
things which I have quoted, one must either be a 
hypocrite, or relinquish the right to be considered a 
rational creature.

To preach, for instance, that the material world 
does not exist, and then to aot as if it existed, would 
bo hypocrisy. To believe, on the other hand, that 
the material world does not exist, and aotually to try 
to live up to it would be stupidity. Think of a reli
gion which limits its adherents to a choice between 
hypocrisy and stupidity. There seems to be no other 
alternative. To believe sincerely in a creed which 
defies reason, leads to imbecility ; to merely pretend 
to believe in it is hypocrisy. Which would I prefer 
—that my my neighbor should be a hypocrite, or an 
imbecile ? We can laugh at a hypocrite,—he will 
himself laugh at his own pretensions, but defend us 
against the man who would in all conscience compel 
ns to live up to his shibboleth, or be damned. A 
wicked world, as you have heard me say before, 
might be reformed, but there is absolutely no hope 
for a stupid one. Schiller says tho gods deprive us 
of our reason when they wish to punish us.

Mrs. Eddy teaches that matter is an illusion. 
Does she try to live up to it ? I say, does she try, 
because really that is all anyone can do, as it is an 
utter impossibility to live up to such a belief. But 
the founder of “  Christian Science ” does not even 
try to live up to her own dogma. If there is no 
matter, the human body is an illusion too. Does 
Mrs. Eddy treat her body as if it were an illusion ? 
Let us see if there is any difference between the way 
wo treat our bodies and the way Mrs. Eddy treats 
hers. We believe our body exists, and therefore we 
proteot it with clothing—Mrs. Eddy does the same, 
although she does not believe in the body. Besides 
sho decks her person with jewelry, whioh not all of 
us do. We sleep, so does she; we have a roof over 
our heads, bo has she. We close our windows in the 
winter and make a fire, so does she. We are growing 
older, so is sho. Now and thon wo feel unwell and 
apply to a doctor for treatment when we cannot treat 
ourselves; the Christian Scientist does the same. 
If Christian Scientists never need any treatment, 
why are there so many healers among them ? How 
do they make a living if no one of their circle is 
ever taken siok ? I admit that we do not take the 
same treatment, or go to the same doctor, nor call 
our troubles by tho same name, but, dear me, why 
make such an ado over more names ? I go to bed at 
night with severe pains in my head and bones, in the 
morning when I get up I find that all the pains have 
disappeared. Who treated me ? Last evening the 
sky was dark, heavy clouds hung over the earth, the 
winds were asleep, tho leaves on the trees seemed 
dead; this morning tho heavens are smiling, the sun 
shines radiant, the breezes are awake, and the leaves 
quiver upon the branches. Who treated the earth ? 
There is in man, as there is in nature, a recuperative 
power, and for anyone to claim a monopoly of it is 
absurd beyond utterance. In what respect then 
does a “  Christian Scientist ” who does not believe 
in the body, treat hers differently from the way we 
treat ours ? We have to eat to keep ourselves alive, 
so do they. We have to take liquids with our food, 
so do they. We bathe our bodies, both beoause it is 
refreshing to do so, and beoause it is cleanly. Why 
do they bathe theirs ? We need fresh air, Mrs. Eddy 
rides out for the same purpose,—and yet she protests
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she does not believe in the body. In her case, does 
the deed harmonise with the creed ?

Let us continue. Mrs. Eddy declares there is no 
matter, and then she prooeeds to write a book. Is 
not a book—its paper, its cloth, its ink, and its 
boards—as material as any drug which the chemist 
manufactures ? But Mrs. Eddy goes beyond the 
drug manufacturer in her Materialism. A scientist 
invents an instrument to render surgical operations 
less painful, and patents his idea—not the steel or 
the leather used in the instrument, but his idea. 
He patents it to protect his profits. Mrs. Eddy dis
covers mental healing, and copyrights it. What is 
the difference ? A book is as material as a surgical 
instrument, and a surgical instrument is as much the 
expression of an idea as a book, and a copyright is 
the same as a patent. The scientist, however, says 
his instrument is an instrument invented by himself. 
Mrs. Eddy declares her book is an immaterial revela
tion from God. What is the difference ? This : the 
inventor of the surgical instrument is honest; the 
inventor of Christian Science is a pretender.

But think of copyrighting the idea or ideas of 
God, as Mrs. Eddy has done. The host of people 
who shout her name and bend the knee to her do not 
seem to reflect that to copyright God’s thoughts— 
his latest revelation—is really to copyright God him
self. A New England woman has virtually secured 
a copyright on the Deity, and for commercial pur
poses,—else why does she charge suoh high prices for 
her book ?—and not one of her idolatrous followers 
breathes even a murmur against it. It has been 
said that this lady has copyrighted her hooks, and 
asks a big price for them, netting nearly five hun
dred per cent, profit, not because she wants the 
money, but to make the buyers appreciate the work. 
This reminds me of Whitman’s apostrophe to the 
animals. There is no such charlatanism among 
them. When I hear given such an answer as the 
above, I too long to get away from this hypocritical 
or stupid world to dwell with the animals. I envy 
the silent, serene, honest, stupid brute ! He could 
never have concocted such an excuse or put on 
such airs.

If the above evidences are not sufficient to prove 
that Mrs. Eddy does not believe in matter, we will 
give a few others.

Not only has Mrs. Eddy written a book and copy
righted the same, but, she who does not believe in 
sin or evil of any kind, warns her followers that it 
would be an act of theft to use any of her copyrighted 
ideas without her consent. Of course, Mrs. Eddy is 
only laboring under an illusion, like so many of us 
often do, that she owns a book and a copyright, and 
that people might Bteal her discovery. Poor woman !

Mrs. Eddy’s precautions against would-be robbers 
are defended by the argument that, while she herself 
does not believe in theft, her neighbors do, and it is 
simply to protect herself against them that she 
reminds them of the commandment, “ Thou shalt 
not steal.” Then why may not we have the same 
right in self-defence to compel the “  Christian 
Scientists ” to vaccinate their children, to fumigate 
their homes, and to report contagious cases ?

Again, the founder of this new religion commands 
her followers to refrain from treating patients suffer
ing from contagions diseases, or such as require a 
knowledge of surgery. Is this another proof that 
Mrs. Eddy does not believe in matter ?

If a headache of a fever is illusory, why may not 
a sprain, a mutilated limb, or a broken neck be 
illusory too ? If there is no headache, because there 
is no head to ache, then there ought to be no rupture 
or fracture of a bone, because there is no bone to 
break. Why must wo go to a dentist to have a tooth 
treated, and not to a physician for a fever ? To this 
it is answered that, at present, our faith is not 
strong enough to deny the existence of a tooth, aB 
we can the existence of an ache or a fever, but that 
by-and-bye it will be strong enough to dispense with 
the surgeon as well. I join with Whitman, once 
more, in an anthem to the honest brute !

(To be continued.)

Vistas of Time and Hope.

T he thrones on Olympus are empty,
The holy ones gone.

The hate of the world has extinguished 
The light of their sun.

The bowls that with nectar were brimming 
For death-scorning lips,

Are handled by foes, and the stranger 
Another wine sips.

The stream by the Naiads enchanted,
That merrily ran,

No longer is thrilled into music 
By laughter of Pan.

The house of the treasures ambrosial 
Now buries her dross.

There rests o ’er the star-gleaming portals 
The ghost of the cross.

The Man who with sorrow was burdened, 
The thorn-crowned God 

Has laid on the beauty of Hellas 
The wrath of his rod.

O Christ, when thy body new risen 
Ascended in cloud,

There fell on the face of Apollo 
The night of thy shroud.

The nails in thy hands, they have piercéd 
The mighty and fair.

Thy darkness dissolved but to leave them 
The mists of despair.

In lands where thy lovers, O Jesus,
Knew torture and shame,

The strength of thy splendor of sorrow 
Has kindled her flame.

O’er peoples and ages have thundered 
The wheels of thy car.

The blast of thy terrible trumpet 
Has sounded afar.

But though thou art king and thy sceptre 
Eternal doth seem,

The might of thy mystical kingdom 
Shall pass as a dream,

A dream ? Yea, a dream, as thy soul is, 
Man’s imaged desire.

On altars of hearts that disown thee 
Shall perish thy fire.

On peaks of the mist-covered mountains,
On wind-bitten waste 

The last of thy temples shall crumble.
Thy doom maketh haste.

The pomps and the pageants of Mammon, 
That hail thee as king,

Shall vanish, like spectres unholy 
When night takoth wing.

Oh ! why in the cup of thy loving 
Are wines that destroy ?

Wo thought that wo saw in thy spirit 
The star-wealth of joy.

The angels that greeted thee cradled 
Sang peace to the world.

But ago after age has discovered 
Thy war-flag unfurled.

A thousand delights by thy coming 
To evil were turned.

We call thee to judgment for ashes 
Of heretics burned.

If accents of bountiful pity 
Thy tongue ever gave,

If flesh of our flesh we may claim thee,
A human heart bravo.

Then gladly as men wo will render 
Our tribute of love.

Wo hate but the God thoy have made thee, 
Throned grimly above.

As Man thou wert warm in thy mercy,
Thy human heart kind.

Ab God thou art cold in thy heaven,
As God thou art blind.
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The form of thee human has vanished 
To desolate skies.

The tale of the heart that was broken 
Is darkened with lies.

Rationalist Peace Society.

President : J. M. R obertson, M.P.
The power of thy name is the sanction 

For creeds that enslave.
Men turn into fetters the precepts 

Humanity gave.
Thus ever the gold of the spirit 

Is changed into dross.
The Christ made an idol is nailed 

Again to the cross.
Oh ! what are the best of the sages 

But ashes and clay ?
No Christs can uplift or deliver 

Who pass not away.
Though long is the path we have travelled, 

From moner to man,
The age of the kingdom of reason 

Is yet but a span.
How dark and how weary our journey, 

Through folly and crime 1
The world of the love that is master 

Far flashes sublime.
If God ever planned the sad story 

Of man upon earth,
And wrought in the womb of his knowledge 

Sin’s horrible birth,
Onr conscience shall fix on his forehead 

The murderer’s brand;
Prometheus shall breathe his defiance,

A God-hater stand.
The blame is not his who has struggled, 

Grief-battered, alone.
For wrongs the Almighty ordained 

Should weakness atone ?
The child of the ape in the forest,

That gibbered and grinned—
Say, how can he merit damnation ?

How can ho have sinned ?
But oh 1 ’twas a droam of the savage,

That ghost of the skies.
The prayers of the good and the evil 

Unheeded arise.

Chairman: Mrs. H. B radlaugh B onner.

Executive Committee :
G. W. F oote. 
F. J. Gould. 
J. F. G reen. 
W. H eaford.

M iss R ough. 
J ohn R ussell. 
H. Snell.
S. H. Swinny.

Hon. S ec.: E dward G. Smith,
38 Cnrsitor-street London, E.C.

T he Rationalist Peace Society has been formed to carry on 
a propaganda in the interest of International Peace on 
essentially and avowedly Rationalist lines, without reference 
to religious sanctions of any kind.

On this basis its special objects will be :—
(а) To promote International Peace by the advocacy of

International Arbitration;
(б) To oppose Militarism in all its forms ;
(c) To promote friendly understandings between the 

various nations.
It is not intended to act in any way antagonistically 

towards any existing Peace organisations; rather to co
operate with them, on the lines laid down, on every possible 
occasion.

The annual subscription has been fixed at a minimum of 
one shilling, and any persons who already subscribe to 
existing Peace bodies may, if they choose, become members 
of the Rationalist Peace Society without subscribing to its 
funds.

Should you be willing to become a member of the 
Rationalist Peace Society, please fill in the accompanying 
form, and send it to the Hon. Secretary at the above 
address.

To the H on. Secretary,
I desire to become a member of the Rationalist Peace 

Society, and enclose £  s. d. as (an Annual Subscrip
tion— a Donation) to its funds.

Signature..........................................................................

Address...............................................................................

Our souls are the gods that are cruel,
The gods that are kind.

The glory celestial is only 
The light of our mind.

We search for a joy in our sorrow,
A gleam in the mist.

Our hope blossoms forth into vision.
We call it a Christ.

Still, still is the spirit in travail 
With beauty divine,

The Christ of the mighty to-morrow.
Wo wait for his sign.

A. D. H owell Smith.

THE LAST FAITH.
*!j0w, when the heavens are empty and no sign 
ponies from the eternal silence, loudly still

blind priest raves, and all the slaves of God 
Bhriek their approval 1 “  Man,”  they cry, “  is evil.”

Y Lie of lies I
*_et how the hordes of madmen echo it, 
ij°t knowing that they curse themselves and God, 

ursing the only thing that death and time 
^Paro and preserve divine.

. Despite the hate
And anarchy of Nature echoed on 
n his own heart beats, man can love so much ;

He stumbles, being blind, he eateth dust, 
oeing fashioned out of dust; flesh ho pursues 

he instincts of the flesh ; but evermore 
He, struggling upward from the slough of shame 

onfronts the Power which made him miserable 
nd stands erect in love.

— Robert Duclianan.

Bate.....................................19

Report of Dinner.

T he Annual Dinner of the London Freethinkers took place 
at the Holborn Restaurant on Tuesday, January 10.

The attendance, owing to the treacherous weather, which 
is responsible for many winter ailments, was not so good as 
the previous year, but was nevertheless upwards of 200, and 
the Society was well represented by members and friends 
from all parts of London, and by a considerable number 
from the provinces. Tho modical profession was particularly 
en evidence, a cheering sign of tho advanco of Freethought 
amongst tho educated and scientific.

The Chairman’s speech was, as usual, the feature of the 
evening, and was followed by the toast, “  Tho National 
Secular Society,” proposed in a cheery, optimistic speech by 
Mr. J. T. Lloyd, and responded to by Mr. Cohon in a few 
bright sentences, whose brevity (in my humble judgment) 
the speakers who followed would have dono well to imitate. 
As usual, I straggled to shorten tho speeches and lengthen 
the musical program ; but this timo the speakers won, as 
their eloquence, though enjoyable, carried us so lato into the 
evening that tho last musical item, Mr. Will Edwards, was 
excluded from the program.

Tho other performers wero, howover, excellent. Miss 
Jenny Atkinson and Miss Florenco Unwin, the vocalists, 
wero received with hearty applause. Tho honors of the 
evening wero universally allotted to Miss Helen Mar, the 
delightful American reconteuse, whoso witty and racy anoc- 
dotes (most of them with a strong Froethought flavor), 
pi.juantly and charmingly told, dolightcd tho assembled 
“  saints." Incidental music was supplied by Mdme. Saunders 
and our friend, Mrs. Allen.

Altogether, we spent a most enjoyable evening, which 
concluded at 11.40 with “  Auld Lang Syne," sung by the

| wholo company. m . Vance, Oeneral Secretary.
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S U N D A Y  L E C T U R E  N O TIC E S, E tc.

Notices of Lectures, etc., must reach us by first post on Tuesday, 
and be marked “ Lecture Notice ” if not sent on postcard.

LONDON.
I ndoob.

Q ueen’ s (Minob) H all (Langham-place, W .): 7.80, G. W . 
Foote, “  The Soul.”

I slington B ranch N. S. S. (46 Dame-street): Monday, at 8, 
Discussion Class. Saturday, at 8, Elocution Class.

W est H am B ranch N. S. S. (Public (Minor) Hall. Canning 
Town): 7.30, C. Cohen, “  Christianity and the Logic of Life.”

O utdoor.
E dmonton B ranch N. S. S. (The Green): 7, J. Hecht, a 

Lecture.
I slington B ranch N. S. S. (Highbury Corner): 12 noon, 

Ivan Paperno and 8. J. Cook.
COUNTRY.

I ndoor.
B irmingham B ranch N. S. 8. (King's Hall, Corporation-street): 

7, J. T. Lloyd, “ Liberty and Religious Persecution.”
L eicester Secular Society (Secular Hall, Humberstone Gate) : 

6.30, H. F. Northcote, “ Electricity and the Wireless Telegraph.” 
With lantern illustrations.

L iverpool B ranch N. 8. S. (Alexandra Hall, Islington-square): 
7, Sidney Wollen, “  The Mistakes of Jesus Christ.”

Manchester B ranch N. S. S. (Secular Hall, Rusholme-road, 
All Saints) : Miss K. B. Kough, 3, “  Christianity and Christian 
Science G.30, “  What Has Become of Hell ?” Tea at 5.

R hondda B ranch N. S. S. (Parry’s Temperance Bar, Tony- 
pandy) : 3, Discussion.FLOWERS »» FREETHOUGH!

By G. W . FOOTE.
Contains scores of entertaining and informing Essays and 

Articles on a great variety of Freethought topios.
First Series, doth • • • 2s. 6d.
Second Series cloth - • • - 2s. 6d.

T he P ioneer P ress, 2 Newcastle-street, Farringdon-street, E.C.

BUSINESS CARDS.
Short advertisements are inserted under this heading at the rate 
of 2s. per half inch and 3s. 6d. per inch. No advertisement 
under this heading can be less than 2s. or extend beyond one 

inch. Special terms for several continuous insertions.

PROPAGANDIST LEAFLETS. New Issue. 1. Hunting 
Skunks, G. W. Foote ; 2. Bible and Teetotalism, J. M. Wheeler; 
3. Principles of Secularism, C. Watts; 4. Where Are 1 t>nT 
Hospitals! R. Ingersoll. 5. Because the Bible Tells 
So, W. P. Ball. Often the means of arresting attention 
and making new members. Price Gd. per hundred, p03 
free 7d. Special rates for larger quantities. Samples on 
receipt of stamped addressed envelope.—N. S. S. Secretary 
2 Newcastle-street, Farringdon-street, E.C.

I HAVE a Beautiful “  Spencer ” Pianoforte this week; 
equal new ; £16. Would any Freethinker like it 
H orace D awson, Piano Warehouse, Wood Green, N.

THE

MARTYRDOM OF HYPATIA.
An Address delivered at Chicago by

M. M. M A N G A S A R I A N .
Will be forwarded, post free, for

THREE HALFPENCE,
T he P ioneer P ress, 2 Newcastle-street, Farringdon-street, E.C-

A NEW (THE THIRD) EDITION
OF

FROM FICTION TO FACT.
By F. BONTE.

[Issued by the Secular Society, Limited.)

REVISED AND ENLARGED.
SHOULD BE SCATTERED BROADCAST.

SIXTY-FOUR PAGES.
PRICE^ ONE P ENNY.

T he P ioneer P ress, 2 Newcastle-street, Farringdon-stroet, E.C'

T H E  S E C U L A R  S O C I E T Y
(LIMITED)

Company Limited by Guarantee. 

jRegistered Office— 2 NEWCASTLE STREET, LONDON. E.C. 

Chairman o f  Board o f Directors— Mr. G. W. FOOTE. 

Secretary— Miss E. M. YANCE.

T his Society was formed in 1898 to afford legal security to the 
acquisition and application of funds for Secular purposes.

The Memorandum of Association sets forth that the Society’s 
Objects are :—To promote the principle that human conduct 
should be based upon natural knowledge, and not upon super
natural belief, and that human welfare in this world is the proper 
end of all thought and action. To promote freedom of inquiry. 
To promote universal Secular Education. To promote the com
plete secularisation of the State, etc., etc. And to do all Buch 
lawful things as are conducive to such objects. Also to have, 
hold, receive, and retain any sums of money paid, given, devised, 
or bequeathed by any person, and to employ the same for any of 
the purposes of the Society.

The liability of memberB is limited to £1, m case the Society 
should ever be wound up and the assets were insufficient to cover 
liabilities—a most unlikely contingency.

Members pay an entrance fee of ten shillings, and a subsequent 
yearly subscription of five shillings.

The Society has a considerable number of members, but a much 
larger number is desirable, and it is hoped that some will be 
gained amongst those who read this announcement. All who join 
it participate in the control of its business and the trusteeship of 
its resources. It is expressly provided in the Articles of Associa
tion that no member, as such, shall derive any sort of profit from 
the Society, either by way of dividend, bonus, or interest, or in 
any way whatever.

The Society’s affairs are managed by an elected Board of 
Directors, consisting of not less than five and not more than 
twelve members, one-third of whom retire (by ballot) each year,

but aro capable of re-election. An Annual General Meeting 
members must bo held in London, to receive the Report, el6C“ 
new Directors, and transact Lny other business that may arise.

Being a duly registered body, the Secular Society, Limit64’ 1 
can receive donations and bequests with absolute security' 
Those who are in a position to do so are invited to ffl>k® 
donations, or to insert a bequest in the Society’s favor in tb6’r 
wills. On this point there need not be the slightest apprehension- 
It is quite impossible to set aside such bequests. The executor® 
have no option but to pay them over in the ordinary course o* 
administration. No objection of any kind has been raised ia 
connection with any of the wills by which the Society 
already been benefited.

The Society’s solicitors are Messrs. Harper and Battcock, ^  
Rood-lane, Fenchurch-street, London, E.C.

A Form of Bequest.—The following is a sufficient form °\ 
bequest for insertion in tho wills of testators :—“  I give and 
“  bequeath to the Secular Society, Limited, the Bum of £ —— 
“  free from Legacy Duty, and I direct that a receipt signed by 
“  two members of the Board of the said Society and the Secretary 
“  thereof shall be a good discharge to my Executors for tb« 
* said Legacy.”

Friends of the Society who have remembered it in their will®; 
or who intend to do so, should formally notify the Secretary ^  
the fact, or send a private intimation to the Chairman, who 
(if desired) treat it as strictly confidential. This is not necessary' 
but it is advisable, as wills sometimes get lost or mislaid, ana 
their contents have to be established by competent testimony-
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n a t i o n a l  s e c u l a r  s o c i e t y .
President: G. W. FOOTE.

B‘cretary ; Miss E M. Yancb, 2 Newcastlo-st., London, E.C.

s Principles and Objects.
« w u o s *  teaches that conduct should be based on reason 

int f 0w ê^ge. It knows nothing of divine guidance or 
teet ?rence ! it excludes supernatural hopes and fears ; it 
tooral t k. ĵPPiness as man’s proper aim, and utility as his

Secularism affirms that Progress is only possible through 
8 *s at once a right and a duty; and therefore
th° e° remove every barrier to the fullest equal freedom of 

°ugbt, action, and speech.
as ecuiarism declares that theology is condemned by reason 

superstitious, and by experience as mischievous, and 
g s Ü as the historic enemy of Progress, 
e ^ i s m  accordingly seeks to dispel superstition; to 

■Born education ! to disestablish religion ; to rationalise 
“ ■ty ; t0 promote peace ; to dignify labor ; to extend 
tria' well-being ; and to realise tho self-government of 

ue People.
A Membership.

fnifny Pers°n is eligible as a member on signing the 
declaration f-

pled dea'tQ to join the National Secular Society, and I 
.Myself, if admitted as a member, to co-operate in 

P Omot«ig its objects.”
Name.......................................................................................
Address....
Occupation 
Dated, this................day o f

America’s Freethought Newspaper. 

T H E  T R U T H  S E E K E R .
FOUNDED BY D. M. BENNETT, 1 :73. 

CONTINUED BY E. M. MACDONALD, 1383-190°
G. E. M A CD O N A LD ....................................
L. K. WASHBURN ...........................E ditorial Conti.

Subscription R ates.
Single subscription in advance ... ‘  j.00
Two new subscribers ... ... ... 5.00
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T, Immediate Practical Objects.
th0Q ? legitimation of Boquosts to Secular or othor Freo- 
hetej i  Societies, for the maintenance and propagation of 
C0l>4it' opinions on matters of roligion, on the samo 
Sio=„-l0lls as apply to Christian or Tlioistio churches or 

^  Nations.
kelj ? V olition of the Blasphemy Laws, in ordor that 
Out Jq toay bo canvassed as freely as other subjects, with- 

Tjjat of ¿no or imprisonment.
Cjw . Disestablishment and Disendowment of tho Stato 

Die a i, 'n -hluglaud, Scotland, and Wales.
¡tt gc, Abolition of all Religious Teaching and Biblo Reading 
by tlm o?ls’ or other educational establishments supported 

rj, 6 State,
chil^ Lponiug ° f  all endowed educational institutions to the 

llj j  aud youth of all classes alike, 
of Sijn,; t0^ati°n of all laws interfering with tho froo use 
Sashay for the purposo of culture and recreation ; and tho 
^3 a!  ®Pening of Stato and Municipal Museums, Libraries 

^ ‘ Galleries.
®quai j of tho Marriago Laws, ospocially to secure

fw vi for husband and wifo, and a reasonable liberty
'The g  y of divorce.

‘hat a]| bualisation of tho logal status of men and women,
T^o pri”Lts may be independent of sexual distinctions, 

bon, o r°toction of childron from all forms of violence, and 
D e w ,0 " fced of those who would mako a profit out of their

iho A ° labor-S ^ ^ i t b n  of all horoditary distinctions and privileges, 
^hcthiood B̂ ir^  antagonistic to justico and human

? lC S Q?Ilr?venaont by all just and wise moans of tho con 
toxyjj da,Hy life for tho masses of tho people, especially 

k «Hito* and dtios, whoro insanitary and incommodious 
S » -  an(I tho want of open spaces, causo physical 
it I,H and fflsoaso, and tho deterioration of family life. 
M l {0tr?“Joti°n of tho right and duty of Labor to organise 

.b* to i Baoral and economical advancement, and of its 
. ihe s, ?^a} Protection in such combinations, 
j e»t ¡n ^ ¡tu tiou  of the idea of Reform for that of Punish- 
jDget 10 treatment of criminals, so that gaols may no 
tv*1 Place P>lac° 8 °1 brutalisation, or oven of mero deton ion, 
^°8o °1 physical, intellectual, and moral elevation for
o Aq at? afflicted with anti-social tendencies.
^  oaHioa of tho moral law to animals, so as to socuro

U. 8 Pr an° treatment and legal protection against cruolty. 
0{ otQoti°n of Peaco between nations, and tho ubsti-

4"l°Qal ij- r“ ltration for War in tho settlement of inter-

TRUE MORALITY i
Or, The Theory and Practice of Neo-Malthusianism.

IS, I BELIEVE,

THE BEST BOOK
ON THIS SUBJECT.

Superfine Large-paper Edition, 176 pages, with Portrait and Auto
graph, bound in cloth, gilt-lettered, post free Is. a copy.

In order that it may have a large circulation, and to bring it 
within the reach of the poor, I have issued

A POPULAR EDITION IN PAPER COVERS.
A copy of this edition post free for 2d. A dozen copies, for dis

tribution, post free for one shilling.
The National Reformer of September 4, 1892, says: “  Mr.

Holmes’s pamphlet..... is an almost unexceptional statement
of the Neo-Malthusianism theory and practice___and through
out appeals to moral feeling...... The special value of Mr.
Holmes’s service to the Neo-Malthusian cause and to human 
well-being generally is just his combination in his pamphlet 
of a plain statement of tho physical and moral need for family 
limitation, with a plain account of the means by which it can be 
secured, and an offer to all concerned of the requisites at the 
lowest possible prices.”

The Council of the Malthusian League, Dr. Drysdale, Dr. 
Allbutt, and others, have also spoken of it in very high terms. 

Orders should be sent to the author,
J. R. HOLMES, EAST HANNEY, WANTAGE.

PAMPHLETS by C. COHEN.

Foreign Missions, their Dangers and
Delusions ... ... ... ... 3d.

Full of facts and figures.

An Outline of Evolutionary Ethics ... 6d.
Principles of ethics, based on the doctrine of Evolution.

Socialism, Atheism, and Christianity.. Id. 
Christianity and Social Ethics ... Id. 
Pain and Providence ... ... ... Id.

T he P ioneer P ress, 2 Newoastle-street, Farringdon street, E.C.

DEFENCE OF FREE SPEECH
BY

G. W. FOOTE.

Being a Three Honrs’ Address to tho Jnry bofore the Lord 
Chief Justice of England, in answer to an Indictment 

or Blasphemy, on April 24, 1883.

With Special Preface and many Footnotes.

Price FOURPENCE. Post free FIYEPENCE.

The P ioneer P ress, 2 Newcastle-street, Farringdon-street, E.C
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SUNDAY EVENING FREETHOUGHT LECTURES
AT

Q ueen ’s ( M in or )  Hal l ,
LÄ N G H Ä M  PLACE, LONDON, W .

(Under the auspices of the Secular Society, Ltd.)

Mr. G. W. FOOTE
DURING THE WHOLE OF JANUARY.

To be followed by Mrs. BRADLAUGH BONNER, Mr. COHEN, and Mr. LLOYD'
SUBJECTS:

January 1.—“ GOD.”
„ 8.—“ SATAN.”
„ 15.—“ CHRIST.”
„ 22.—“ THE SOUL.”
„ 29.—“ THE BIBLE.”

THE FIVE LECTURES FORMING A COMPLETE REVIEW OF CHRISTIAN THEISM.

Yocal and Instrum ental Music Before each Lecture. 
Questions and Discussion Invited.

Front Seats Is . Back Seats 6d. A  Few  Seats Fre':. 
Music from 7 to 7 .30 . Lecture at 7 .30 .

A LIBERAL OFFER NOTHING LIKE IT.
I i

Insure Your
TRe'Besh

.n»

Greatest Popular Family Reference Book and Sexology—Almost Given Away. A Million s°
at 3 and 4 dollars—Now Try it Yourself.

Life—You Die to W in; Buy this Book, You Learn to Live. . v.
Ignorance kills—knowledge saves—be wise in time. Men weaken, sicken, 
knowing how to live. “  Habits that enslave ”  wreck thousands—young at>d . 3t 
Fathers fail, mothers are “ bed-ridden,” babies die. Family feuds, marital mi8®0 

divorces—even murders—All can be avoided by self-knowledge, self-control. ^
You can discount heaven—dodge hell—here and now, by reading and applyin$> ;,,l 
wisdom of this one book of 1,200 paget, 100 illustrations, 80 lithographs on 18 anato  ̂

color plates, and over 250 prescriptions.
OF COURSE YOU WANT TO KNOW WHAT EVERYONE OUGHT TO

T he Y ocno—How to choose the best to marry.
T he Mabbied— Hew to be happy in marriage.
T he F ond P abent—How to have prize babies.
T he Motheb—How to have them without pain.
T he Childless— How to be fruitful and multiply.
T he Cubioub—How they “  growed ”  from germ-cell.
T he Healthy—How to enjoy life and keep well.
T he Invalid—How to brace up and keep well.

or (if not, Dr. F. will answer your inquiry fbee , any time)Whatever you’d ask a doctor you find herein,

Dr. Foote’ s hooks have been the popular instructors of the masses in America for fifty years (often re-written, 
and always kept up-to-date). For twenty years they have sold largely (from London) to all 
Bpoken, and everywhere highly praised. Last editions are best, largest, and most for the price

e n ls r.^ ii
countries where Engl'^a

if
You may save the

by not buying, and yon may lose your life (or your wife or child) by not knowing some of the vitally important truths i*
Most Grateful Testimonials From Everywhere.

Gudivoda, India : “ It is a store of medical knowledge in plainest 
language, and every reader of English would be benefited 
by it.”—W. L. N.

Triplicane, India: “ I have gone through the hook many times, 
and not only benefited myself but many friends also.”— 
G. W. T.

Panderma, Turkey : “ I can avow frankly there is rarely
found such an interesting book as yours.” —K. H. (Ch^Ui 

Calgary, Can. : “  The information therein has changed my
idea of life—to be nobler and happier.”—D. N. M. :$■ 

Laverton, W. Aust.: “ I consider it worth ten times the Pr
I have benefited much by it.” —R. M.

Somewhat Abridged Editions (800 pp. each) can be had in German, Swedish, Finnish, or Span!8*1'

Price EIG H T SH ILLIN G S by M ail to any Address.

ORDE R OF T HE  P I O N E E R  PRESS,
2 NEWCASTLE STREET, LONDON, E.O.
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