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4 nightmare is not scattered while we are asleep. It
Nappears simply by—WAKING.
—“Mark Rutherford.”

Women and Freethought.

have a special work to do in this journal, and we
ale always kept to it. Between a wooden platform
nu~an?ntal platform there is an essential difference.
he wider the wooden one is the more people can
8 and upon it; the wider tho mental one is the less
PQ@ple can stand upon it. One principle may have
adherents; add another to it, and the
herenta of both together may be reduced to half a
dlion; add another, and tho adherents of all three
°gether may be only a hundred thousand; and if
y°u go on adding yon will come to a handfal in time,
Mnally to a single person.
p “"tempts were made, many years ago, to drive the
Rethought party into the adoption of Socialism,
was met by attempts to drive it into tho
i°n °f Individualism. Both efforts were mis-
, On, and the success of either would have been
Neastrous. The Preethought party would have been
v*oed at onoe; some other effort would have been
age to oommit it to something else, which would
Mi caused another division, and the last two
0L, 018 would eventually have wished each other
good-bye.
87 r00thonght, in relation to politics and sociology,
attNO™ a ~°8ma! ~ can never be more than an
Huxley and Spencer were opposed to eaoh
ea 6r’ ~ey were b°th Freethinkers, and they
. rmied on théir controversy with good taste, good
j~oper, and mutual respect. Nor was that all.
>ntu appealed to reason, and to nothing else,
all h  7~8Pate between them. Freethinkers cannot
iel r exPect0” to see eye to eye with each other in
~Nation to tho vast variety of questions that have to
c &ttled in civilised communities. Differences of
Pacty, temperament, training, and knowledge will
0 nrahy assert themselves. All wo have a right to
ad © Freethinkers will be more reasonable,
tj c°nsequently more humane, than their supersti-
tiyDs fell°w oitizens. Whether they are Conserva-
8 68-liberals, Radicals, or Socialists, they will he

fan Kk a cerfcain difference. They will not be
&j~tmal; they will not bo the merfe slaves of a
frQ b°J&th ; they will not assume that all who differ
kee tk-m arG neces8arily rogues or fools; they will
the™ - * mind8 open to argument and information;
affal nen cun 80rdfan knots of public
Wes 1S mere sword of party passion. Hobbes
Lib an Absolutist, Hume was a Tory, Mill was a
8 Oral> Bradlaugh was a Radioal; yet they had
fro RN In common whieh differentiated them
bum °~er men °f the same parties—a faith in
®an reason and an enthusiasm for human welfare.
0jj,0080 who have read this article so far will
pm~tand why we do not discuss politics in the
the ~ "bey will not expect us to deal with
tjl01”ostion of woman suffrage which has been agita-
~f fk Pubf'c mind, or at least the Fublic emotions.
hO eber women, or men either, should, possess, votes
they should'possess'them, and whén they should
PQaesathem -are political questions, with which

WV N O 5p56zial ooncern.  The present writer may
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have his private opinions, but they have nothing to
do with the publio policy of this journal. We are
not going to be drawn, therefore, into the disoussion
of “votes for women.” We may observe, however, for
this is outside the sphere of party politics, that too
much importance may easily be attached to voting
in itself—while security exists for the freedom of the
platform and the press. While that freedom obtains
all questions are settled—as far as they are settled—
through the growth of public opinion and sentiment,
of which voting is only a mechanical and temporary
expression; and tho greatest rulers of any civilised
country are, after all, its men of genius who lie in
their graves.

What we desire to do in this brief artiole is to
point out tho relation whioli the Froethought party
has always borne to the female sex. In one sense it
has borne no such relation at all. It has never made
any distinction between the sexes—having wisely
left that business to Mother Nature. We must
know whether members are men and women in order
to address them properly. Beyond that we never
trouble. Women have always had seats on our
committees when they seemed entitled to them.
They have not been voted in beoause they were
womon, neither have they been kept out for that
reason. Women have always been welcome upon
our platforms. Long ago, women like Frances
Wright and Emma Martin expounded our principles
with eloquence and acceptance. Later, we had Mrs.
Harriet Law and Mrs. Annie Besant. And if we
have few lady advooates on the platform just now it
is not because of any barrier to their approach, but
because we are not fortunate enough to possess
them. The National Secular Society has a lady
secretary at headquarters, and its Branches have
often had lady secretaries likewise. Evidently, then,
we do not warn women off the course. We welcome
their co-operation. There is complete equality of
opportunity between tho sexes in work for Free-
thought.

We do not say that this has any definite relation
to the political question of woman suffrage; but we
do say that it is calculated to lead to a discussion of
that question—if it must be disoussed—without
brutality on one side or hysteria on the other.

It appears to us that Shelley’s great cry, “ Can
man be free if woman be a slave ?” goes far higher
and deeper than any political proposal. The poet of
poets and purest of men, as James Thomson beauti-
fully called him, meant something vital, not some-
thing mechanioal. Whether woman should or should
not drop her voting-paper in the parliamentary ballot-
box—which, either for woman or man, is perhaps not
the sublimest task in the world—it is of great and
constant importance that she should exercise her
intellect as well as her amotions, even if the balance
of these be somewhat different in the two sexes that
jointly, not severally, make up the unit of human life.
Whatever nature, time, and experience deolare her
social funotion to be, it must be better performed,
and of higher value to the race, in proportion as it is
illuminated by an active intelligence. The flatterers
and the insulters of either sex are the enemies of both.
There is no real friendship without truth and courtesy;
and the love which is without friendship is only an

animal passion. G " Foote.
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Sabbatarian Cant.

The Quiver for January opens with a symposium on
the question, “Are the Conditions of Modern Life
Compatible with the Strict Observance of the Sab-
bath?” A number of well-known men, lay and
clerical, responded to the question put by Mr. A B.
Cooper, although, as usual, all who were asked could
be safely trusted not to say anything that would
shock the feelings of the readers of the Quiver. On
one point Mr. Cooper is to be complimented. His
guestion avoided the misleading term *“ Sunday
observance "—by the use of which assent is gained
to the preservation of a day of rest, and afterwards
applied to the maintenance of religious Sabbatarian-
ism—and substitutes the correct word “ Sabbath.”
This was not relished by many of the professionally
religious gentlemen, who would much rather have
dealt with the question of whether people ought to
have a day of rest or not—as though there was, or
ever had been, any dispute on that point. Mr.
Cooper says that he purposely used the word “ Sab-
bath,” and quite correctly adds that “it is the
Sabbath defined by the Fourth Commandment which
is the question at issue.”

On another point Mr. Cooper is more open to
criticism. He says —

“ All thinking people, whether they be Christian or
not, would see in the Christian’s attitude towards
Sunday observance a substratum of idealism and al-
truism tending towards the boundless betterment of the
race; whilst he would seo in the disregard of all Sun-
day observance the beginnings of national decadence,
of the decay of that freedom and emancipation of
which the Sabbath has always boon the symbol and
the guarantee.”

Mr. Cooper is here guilty of the very confusion
against which he was desirous of guarding his cor-
respondents. The attitude of the Christian, as
Christian, towards the Sabbath is determined by his
religious opinions. His opinion on a day of rest
comes—or may come—under an entirely different
category. So far as the former is concerned, the
“substratum of idealism and altruism is purely
imaginary. The Puritan Sabbath—the one with
which we are really concerned—rested upon the
simple belief that work or enjoyment or recreation
on Sunday was displeasing to God. It was part of a
sour, ill-balanced, jaundiced view of the world of
which even Christians are now ashamed. And its
altruism consisted in a fanatical resolve to force all
people to observe a day of rest in the same miserable
and fundamentally pernicious manner. Far from
all thinkers agreeing with Mr. Cooper on this point,
it is one on which only Sabbatarians would give him
their support.

What Mr. Cooper means by the Sabbath being the
symbol of freedom and emancipation is difficult to
discern. Probably he is just talking. As a mere
matter of faot, the most intolerable tyranny of the
last three hundred years has been exerted in order
to maintain the Christian Sabbath. Those who have
read Buckle’s chapters on the Sabbath in Scotland
will hardly need more than reminding of this. And
in both America and England the tyranny was only
slightly less oppressive because circumstances pre-
vented the Sabbatarian party working the full measure
of their will. An institution which regulated the
kind of books a man should read, the distance ho
should walk, whether ho should cook his food on
that day or not, which forbade his visiting the public
institutions ho helped to maintain, and enforced his
attendance at ohurch, can hardly be called a symbol
of emancipation and freedom—at least, none but a
Christian would treat it as such ; and as his concep-
tion of freedom involves that of the power to ourtail
other people’s freedom as much as possible, his tes-
timony is hardly conclusive.

A genuine Sabbatarianism, one that is honestly
and avowedly based upon religious reasons, is so far
alien to the temper of to-day that not even the
clerical contributors to this symposium have the
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courage to commend it. On the contrary, all of
them deprecate it. Mr. Ramsay Madonald, Sir
James Yoxall, the Secretary of the Lord’s Day Rest
Association, testify in different ways to the de-
pressing effect of the old-fashioned Sabbath. And
this comes as a refreshing comment upon other
references to the value of the Puritan Sabbath as a
formative influence on character. What possible
elevating influence could a “ day of rest ” have upon
children to whom Sunday meant a day of gloom and
repression ? Consider what the effeot of the old-
fashioned Sabbath restrictions must have had upon
some nine or ten generations brought up under its
influence. To children it meant separation from all
the harmless pleasures with which they were
employed on other days. To the laborer it meant a
day of enforced idleness with no opportunity of
acquiring culture, knowledge, or recreation. Nothing
was open to him but the depressing service at church
or chapel, or demoralising recourse to the public-
house. His abstention from labor became, thanks
to Christian influences, a fresh agent in his demoral-
isation. And, as a matter of fact, the growth of
Sabbatarianism in England was actually accom-
panied by a rapid increase in drunkenness. And not
a little of the brutality and coarseness of the English
lower classes is to be placed to the credit of the
Puritan Sabbath which dosed one-seventh of eaoh
person’s life to all opportunities for rational recrea-
tion or development.

Several of the contributors express grave fears
of what will result from secularising Sunday. Mr.
Coulson Kernahan views with “ sorrow and dismay ”
the transformation of “our beautiful English Sabbath
into something approaching a Continental Sunday."
Another contributor, who prefers to remain anony-
mous, draws a very lurid picture of what will happen
to the world “without a Sabbath.” It would be-
come, he tells us, a kind of slave plantation, with
mankind working continuously, without any hope of
rest. The inherent selfishness of man would force
people to labor “from dawn to sunset, every day of
the week in the year "—a picture that loses some of
its force from the writer’s statement that there
never would have been a day of rest but for the
Bible. A man who knows so little of the past as to
believe that, can hardly bo taken seriously as a
prophet of the future—except in the pages of a
religious magazine.

English insularity, perhaps, is responsible for most
of the talk concerning the Continental Sunday. One
would really imagine that England was the only
professedly Christian country in Europe. People
who use language like that of Mr. Kernahan ignore
the fact that where the “Continental” Sunday
obtains the population is pretty well as Christian as
is our own public. And if they “enjoy” all the
horrible dissipations on Sunday that English Puri-
tanical pruriency loves to revel in, the Freethinker
may well ask for proofs of the boasted moralising
influence of Christianity. Not that the Continental
Sunday is as English Christians love to depict it-
Naturally, if people look for vice in Paris or Berlin
or Vienna or Brussels on Sunday, they can find it-
But so could they in London, Liverpool, or Manches-
ter. And the celerity with whioh English Christian
visitors to the Continent discover vice, is, to say the
least of it, suspicions. Their painstaking search for
vice abroad may be due to their desire to warn
others of the dangers unwary visitors may run, or to
other causes, but the faot remains that many a
Christian visitor to a Continental City will possess a
more detailed knowledge of its resources for evil
than the majority of natives have in the whole
course of their lives.

One is inclined to suspect that the real reason
why the Continental Sunday is objeotod to is not
that there is more vice on the Continent than hero—
for no one has yet shown that there is—the real
objection is that people enjoy themselves on Sunday-
That is the unforgivable sin, although British Chris-
tians abroad are not slow to avail themselves of
every opportunity to share in the enjoyment. Per-
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scnally, I should be willing to put the Continental
Method of spending Sunday against the Christian
nglish plan, without fearing that the Continent
y?n{'d suffer by comparison. French cafés are cer-
Ainly not more demoralising than English publie-
onses. Music in theatres and pnblio places cannot
e very powerful instruments of degradation, nor can
00 fact of all public buildings being open on Sunday
8Rneas active agents of demoralisation. And, thanks
Probably to the greater opportunities for reasonable
enJ’yment, one may see upon the Continent a far
greater number of working-men and their families
out together than one can see in this country, where
fashion is for the man to go off with his “ pals,”
mle the “ missis ” remains behind with the “ kids.”
sthe truth is that the Continent has the conception
a genuine day of rest, beoause the religions day
practically ends with the morning service. After
at, everybody may act as a rational human being
Without exciting remark. And a further truth is
that we can only get a real day of rest by secularising
"--that is, by conducting it in accordance with the
mctates of common sense and the necessities of
formal human nature. Sir Joseph Compton-Rickett
®ays, with truth, the need for a day of rest is held as
rmly by the Secularist as by the Christian. Quite
80: There is no dispute on this point. The issue is
raised on the question of how the day of rest is to be
sPent. What the Sabbatarian understands by a day
lrest is a day the routino of whioh shall bo marked
out by law or by the force of social custom. And, if
018 cannot be done positively, then it must bo
accornpiighod in a negative manner by law or custom
Prohibiting occupations that conflict with religious
apmions. The Secularist holds that a real day of
pet a day on which mind and body shall be re-
reshed and developed—involves access to all those
°°eupations and recreations from which Sabbatarian-
stu would exclude people. The cry that this in-
°*ves labor is sheer hypocrisy. Nothing can bo
°ne in a civilised State without its involving labor,
ven the opening of church and chapel involves
abor. An Act of Parliament prohibiting anyone
eing employed more than a given number of days
P&r Week would amply meet all honest objections on
hBhead. And one may safely say that in a few
ypars the use of the bioyole on Sunday, cheap excur-
ons, opportunities for listening to musical entor-
ainmonts and tho like, have dono far more to
’ralise tho people than our whole throe centuries
th .r*ani8m- Nay, these have done a deal to undo
6 intemperance and hooliganism that has been
Partly created by an intolerant Sabbatarianism.
si-re olorgy and Sabbatarians generally have no
?al interest in Sunday as a day of rest. They are
bjPly using this as a means of strengthening their
bdeavor to prevent Sunday being de-Christianised.
hey did nothing to secure a limitation of the hours
labor to ten hours per day ; they did nothing to
gain the Saturday half-holiday. Their concern was
g y roused when the movement for an enlightened
Qnday threatened their church and ohapel attend-
ee, While the belief in Christianity was strong
°ugh among the general publio to permit the
.ergy to act honestly, they said plainly that people
Qld not be permitted secular enjoyment or reorea-
°n Sunday. When the conditions alter, and tho
people can no longer bo forced to churoh or chapel,
0 ~ergy develop a suspioious concern lost l[(Jeople
~°nld be compelled to labor seven days a week. As
W a Pe°ple that had won an extra half-day per
4 Ok>and legally shortened the hours of labor per
t y without religious assistance, could not be trusted
guard themselves against a seven-day working
Ot,eN a condition of things that has never yet
ain0(3 in the history of the civilised world. What
foil clergy must have in the stupidity of their
the°WerS P*aco snch utter foolishness before
te OL* One day, perhaps, the working-olasses will
a Ont> in an unmistakable manner, the cynical
t~"J”Ption of the clergy that the working-man is
0 uQipless, brainless idiot such arguments assume.
0 uay the world will see that what the clergy
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really fear is the competition of healthy entertain-
ment and recreation with a number of creeds suitable
only for savages. Theirs is a commercial cry, created
by a commercial instinct, but without the courage
to take the risks involved in ordinary commercial

enterPrise- C. Cohen.

A Significant Sign of the Times.

The religious press is at present replete with mes-
sages and greetings which are supposed by their
authors to be suitable to tho beginning of another
year. Christians are told what their duties are, and
how they can best do them ; what their besetting
sins are, and how to get rid of them ; what God is
prepared to do in the new year, and what the con-
ditions are under which alone he can do it; how to
account for past defeats, and how to win future
victories. But in all the messages there is a minor
undertone, an assertion of hopefulness with a dash
of despair at its core. The subject of one artiole is
“The Church’s Weakness,” and the very title is a
glaring contradiction in terms. If the Church is
the temple of God’s Spirit, or the body of the ever-
living Christ, how can it be weak ? Is not the admis-
sion of its weakness a virtual denial of its alleged
nature ? Jesus is reported to have assured his dis-
ciples that they should “receive power when the
Holy Ghost came upon them,” and that they should
be his “witnesses both in Jerusalem, and in all
Judaea and Samaria, and unto the uttermost part of
tho earth  and the record is that tho Holy Ghost
descended on tho day of Pentecost, and necessarily
his presence in the Church spelt all-conquering
power. And yet we read in Christian journals that
the Church’s most conspicuous characteristic is
“lack of power," and this is equivalent to a confes-
sion that the Church is not, and never has been, the
temple of a Holy Ghost, or the body of an eternal
Christ. The curious thing is that religious writers
do not seem to realise the true significance of their
admissions. The idea that a supernatural institu-
tion, which tho Church claims to be, can lack power,
is inexpressibly absurd ; and yet they give expression
to it without the least hesitation. They attribute
the impotence of tho Churoh to a variety of causes,
such as worldliness, commercialism, and prayerless-
ness; but it never once ocours to them that, if the
Church were the body of the omnipotent Redeemer
and the temple of the Holy Ghost, worldliness, com-
mercialism, and prayerlessness would be so many
impossibilities, or, in other words, conclusive evi-
dences that the Churoh is not what it claims to be.
If religious writers would only face the facts they
would perceive that “the power from on high,” for
which incessant prayer used to be made, is one of
the many illusions which modern knowledge has dis-
sipated. Tho only power the Church ever enjoyed
was due to the fact that so many people took its
pretensions seriously, and its present ever-increasing
impotence is traceable to the fact that people are
ceasing to take them seriously. Mr. Morrison David-
son once wrote a book, entitled The Great Lying
Church, and we contend that that title would be
a correct description of every Christian Church
throughout the world.

The Rev. John Hornabrook, president of the
Wesleyan Conference, deplores the faot that family
religion is decaying among Methodists. “ It is to be
feared," he says, “that, in too many instances, there
has been a lowering of the religious temperature in
the home; and as a result there is a decay of those
virtues whioh, after all, are at once the strength and
beauty of family life.” What those virtues are he
does not stop to specify; but ho is quite right in the
statement that family religion is indispensable, if
religion is to survive at all. “ The conversion of our
children ” must begin in the home, or, in all proba-
bility, it will never take place at all. Therefore Mr.
Hornabrook’s first word to Wesleyan Methodist
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people, in his “ A New Year’s Greeting,” is an exhor-
tation to “show piety at home.” Nevertheless,
family religion is not enough; there mast also be
Church religion. Mr. Hornabrook says —

“ The Methodist people have been wont to set great
store by the worship of God and the ministry of the
word. Those of ns who have onr faces towards the
setting sun remember how in the days of our youth the
Sabbath hours were sacredly guarded from all intrusion,
and with what a sense of holy gladness the’Sabbath
services were observed by those who so tenderly
watched over our infant yearR. Guard well the sanctity
of the Lord’s Day, and see to it that you lose not your
zest for the highest and best things.”

Naturally, “the highest and best things,” in Mr.
Hornabrook’s opinion, are the mental dissipations
indulged in by faithful Wesleyans at the class-
meeting, the love feast, the watch-night and the
Covenant service, things which are to multitudes of
others positively unendurable, some of them oven
repulsive. To his sorrow, Mr. Hornabrook has to
admit that even Wesleyans are losing faith in them,
and this is how he mourns over it:—

“The habit of infrequent attendance at the Lord's
House on the Lord’s Day is growing, and the constant
absence from home at the week-end tends to increased
laxity in this respect. Let us bowaro of the refined
selfishness which under the plea of needful rest or re-
laxation robs God of his duo. Think of the effect which
such a habit is likely to have upon your children and
your household. The man who habitually absents him-
self from the pnblic worship of Almighty God is in
danger of losing leven that which he seemeth to have.’
The faculty of worship must be cultivated.”

There is dogmatism in all its glory. The reverend
gentleman would smile disdainfully at the merest
suggestion that his views may not be quite in-
fallible.  Anybody who differs from him, and
despises the things he values, is guilty of “refined
selfishness.” The man who rests or seeks relaxation
on the Lord’s Day “ robs God of his due ” and parts
with his own best possessions. Who God is and
what his dues are Mr. Hornabrook can tell you with
absolute accuraoy. Does he not interview God so
many times a day, and are not his sermons direct
messages from the Lord? And, as a Divine mes-
senger, is he not competent to warn a man that if
he “ habitually absents himself from the public wor-
ship of Almighty God " he will be in danger of losing
all he ever had? But here the preacher is in com-
plete error, and knows it. The sermons which he
delivers as communications from above he obtains as
the result of diligent digging in his own brain, and
wretchedly poor stuff they often are. The truth is
that the only thing a man loses by not going to
church or chapel is his superstition, or religion ; and
in reality this loss commences before he begins to
absent himself from publio worship. Already, in-
deed, the majority of thoughtful people are never
seen at either church or chapel.

Mr. Hornabrook greatly weakens the case for wor-
ship when he observes that “the faculty of worship
needs to be cultivated.” Is he not aware that there
is no such faculty ? In his Psychology of Religious
Experience, Dr. Ames assures us that “the results of
the varied and minute psychological study of child
nature lead to the conclusion that religion is not an
instinct in the child, nor a special endowment of any
kind.” It is an acquirement, and a child acquires
it, under the tuition of parents and teachers,
before he is capable of sitting in judgment on its
merits or demerits. His head is first crammed with
beliefs, and these produce an abnormal emotionalism.
Now, worship is an emotional exercise rendered
possible by the belief in the existence of a super-
natural Being clothed with specific attributes. In
other words, worship involves the diversion of the
emotions from their natural channel in social life to
an unnatural channel in the contemplation and
adoration of a purely imaginary deity. Necessarily,
then, the so-called “faculty of worship needs to be
cultivated ” most assiduously, because it is neither
an instinct nor a natural endowment. Hence the
invention of the Churches, the object of which is to
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instil, at the earliest possible moment, unnatural
beliefs into the child mind, and to prevent them
from oozing out by constantly cultivating what is
called “the faculty of worship.” There are tens of
thousands of men and women who make their living
by forcing religion down the throats of little children,
and then, afterwards, by availing themselves of all
conceivable means to keep it down, because the mental
digestive organism resents its presence. Ministers
are quack doctors, whose self-imposed mission is to
make religion as digestible as possible. Worship is
an abnormal emotionalism artificially developsd, and
its constant tendency is to fizzle out; but the quacks
do their utmost to prolong its existence by nursing it
in the fresh air of social life. Mixing it with the
emotionalism of the orowd they have managed, so
far, to keep it alive. But it Is dying, in spite of
all the interested care taken of it. Mr. Hornabrook,
Mr. R. J. Campbell, and most other ministers, frankly
admit that its life is in danger, and that they are at
the end of their resources.

Now, these confessions of impotence and practical
defeat, made by the watchers on the towers of Zion,
are a most significant sign of the times. They indi-
cate that the death-knell of supernaturalism has
been sounded. A vast amount of adaptation is being
carried on in the Protestant Church, but no amount
of adaptation and surrender will ever eventuate in
the rehabilitation of an exhausted superstition.
They tell us that there is no conflict between
religion and science. Of course there is not. There
is no need of any. As science comes in religion
naturally goes out. There is no conflict between the
two other than the silent, inevitable conflict between
light and darkness, knowledge and ignorance, common
sense and blind faith. As the one advancesthe other
necessarily recedes. The only noisy struggle occurred
when religion thought it was strong enough to strangle
science. Assoon as religion discovered that it was on
the losing side it said to science, “For heaven’s sake,
let us be friends; let us work together for the uplift-
ing of the world.” Science made no response, but
kept on its even way, scattering rays of light in all
directions, and making the heavens resplendent with
the glory of the knowledge of the truth. * Science is
on our side now,” cry the divines. But they are mis-
taken. Soience is behind them driving them towards
the brink of extinction. When achurch takes to dis-
cussing whether the time has not fully arrived for the
substitution of a live Literary and Debating Society
for the old-fashioned and practically dead prayer-
meeting, is it not as clear as noonday light that
knowledge is quietly pushing superstition out of
doors ?  When a popular preacher deolares that
Spinoza is at last coming into his own, and that
logically the doctrine of freewill has not a single leg
to stand on, when M. Alfred Loisy, until the other
day a priest in the Catholic Church, does not hesi-
tate to describe the Jehovah of early Old Testament
history as “non-moral,” “irritable and frantic,”
“tricky and thievish,” and a lover of blood, and
when theologians not a few renounce the historicity
of Jesus and boldly criticise Paul, is it not beyond
controversy that Christianity is dissolving piece-
meal ? In other words, the only conclusion concern-
ing it to which sensible people are irresistibly driven
may be expressed in these well-known words:
Weighed in the balances of Reason and found wanting.

J. T. Lioyd.

Christmas Funds.

Nothing more clearly demonstrates the unsound-
ness of the prevailing conceptions of life in “the
Awvorld that now is'" than the periodical presentation
to the comfortable classes of the wretchedness and
privation of their less fortunate fellow-creatures
who form the submerged tenth. At stated intervals
we have various appeals for contributions for free
breakfasts and dinners for the poor. In the summer
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anumber of slum children are sent to the country
orone day. But there are many miserable human

Bings who are never reached, and even those who
Ar the occasional recipients of the rich man’s
ounty must have between times a terrible struggle
for existence.

On reflection, does it not appear that these spas-
nmodic bursts of generosity are little more than a
mockery of the condition of the poor and helpless ?

oriatian charity is a common expedient for sooth-
“g the consciences of Christians who have a good
,'mo all the year round, and who, when they are
olding their own special jollifications, are graciously
Pleased to allow a few erumb3 to fall from their

T to the expectant dogs beneath.

Mistaken ideas of life, and how it should be lived,
ae resulted in misdirected energies and the misuse
nd abuse of the wealth produced by the community.
ehgiouB people profess to be lovers of truth; but

6 moment they are asked to commit themselves to
ao unprejudiced pursuit of truth for its own sake,
Whatever it may be, they put in a reservation which
1once stamps them as insincere. They have their
Sfored books, and they have, they declare, certain
ufinitely ascertained truths within their knowledge
revealed by these books, which they will not sur-
render whatever impartial investigation may roveal
nthe future. This is the attitude of mind of people
ho must have mysticism. And, of course, it at once

uuds the issues and makes independent inquiry on

subjeots, and on an impartial basis, absolutely im-
possible, This kind of intellectual bondage is just
hat real lovers of truth have most to fear. The
mer freedom we have the more will the cause of
ruth be served.

-to Freethinkers in particular | think it must be
ePressing to contemplate all these “seasonable”
Ppeals on behalf of the poor. Religion has sanc-
°ned and been responsible for the expenditure of

ormous sums on wars. The capital expenditure

ecclesiastical structures and agenoies is very
"reAt, and the annual payments by the laity of the
ristian world for the maintenance of olerics is
so very great. But our whole social, commercial,
, d industrial systems are characterised by a
®mendous waste of wealth in various forms, and
notwithstanding the continuous teaohing in our
~*ast of Christianity for two thousand years!
qg,°ugb all that wealth may be wasted, the
n W°he8 have been careful that one section of
j 0 community at any rate shall not suffer by it.
618 ai® very wealthy laymen in Christian
®ttiunities controlling huge interests in the com-
life of the nation. They are careful to
8dise the institutions whioh have a hold upon
i People and which may be utilised to protect the
ere8t8 of the wealthy. The Churches have done
ch to keep the laws in protection of property
0] at they aro, and to withhold from tho “lower”
tj Ses opportunities of a first-class secular oduca-
fe Jo place of information tho Churches supply
ovr an” ignorance, whioh they profess to cure or
tjjOrcoille by supernatural methods. And so long as
lon Working classes can be held by the Churches, so
in they be contented with the position in life
an ¢« >h N “pleased God to place them.” It is
in M&Pn<lent, barefaced imposture that is contained
the m8uSgestion whioh came from and still rules
minds of many by terrorism.
Oe ,?w the substitution of a sane for an insane con-
cne I°a would mean the right direction of
N arS10s and wealth, and a far greater indifference to
oVorQuch less necessity for—the main idea that
bim~.~an should regard tho acquisition of gain for
‘gnobi  P°rBOnally B the first thing. It is a poor,
fild ° b“n8 to be always gotting, and never or
and08l Swing. And these doles at long intervals
deQ0/¥ system of patronising, paternal charity are
ieciu’ k°th to the almoners themselves and tho
Sod j D8 their doles. Parasites and flunkeys we
i .n Plenty, and they are not always in tatters or
strOniB on their uppers. The Church has still got a
8 grip of Land, Capital, and Law; and when any
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real attack is made upon the vested interests and
privileges they maintain and conserve, these four
institutions stand shoulder to shoulder entrenched
behind walls a good deal more secure than those of
Jericho.

It is more light that is wanted. Mental freedom
moans clarity of mental vision. The priests and
parsons know this well, and their polioy is to limit
freedom—particularly of inquiry, because upon that
depends the hope of continued acceptance of their
“services.” The only service they render is to cause
mental obfuscation. We may be told that the lot of
tho people has improved in a hundred years. Has
it ? If it has, the improvement has been lamentably
slow, and any improvement that has been achieved
has been, not because, but in spite of, these gentry.
Their doctrine has always been one of non-inter-
vention in political and social problems, though they
hold that their God daily intervenes inhuman affairs.
Tho Churches have no effective scheme of social
betterment to offer, though some olergymen profess
an academic interest in social questions. It is still
the case of the elect, the elect, and let the wicked
unbelievers go hang.

Ah, yes; the clerics have plenty of talk to offer
us, any quantity of words, words, words! What a
mass of wasted energies all those years are, manu-
scripts of wuseless sermons now rotting in their
barrels ! But religion has nothing to offer the people
who are wasting for lack of equal opportunity with
the privileged few in the way of facilities for increased
seoular knowledge, self-improvement, and the en-
vironment of a beautiful, clean, and full life. They
have even gone back on much of what they declare
their Master taught, who said that he had come that
men might have life, and have it more abundantly.

Simple Sandy.

GOD IN PICCADILLY.

Poisonous paint on us, under the gas,
Smiling like spectres, we gather bereaven,
Leprosy’s taint on us, ghost-like we pass,
Watched by tho oyes of yon pitiless Heaven!
Let the stars stare at us! God, too, may glare at us
Out of the Void where He hideth so well.
Sisters of midnight, He damned us in making us,
Cast us like carrion to men, then forsaking us,
Smiles on His throne on these markets of Hell 1

Laugh ! Those who turn from us, too, have their price!
Thoro, for the proud, other harlots are dressing ;
They too may learn from us man’s old device—
Food for his lust, with some sham of a blossing !
Sons of old Adam thoro buy the lino madam there,
Bid with a coronet,—yea, or a crown 1
Sisters, who'd envy the glory which graces them ?
They, too, are sold to the lust which embraces them,
E’en in tho Church, with tho Christ looking down.
—Robert Buchanan.

MANY MANSIONS (St. John xiv. 2).

Pat and Mike, two chums of Irish descent, came to
America in quest of “tho goose that laid the golden egg,”
and after some buffeting with tho cruel storms of fate—each
busted, digustod, and not worthy to be trusted—decided to
face the stern realities of life alone—Pat a hobo and Mike a
preacher. After beiDg separated several years, Pat chanced
to be passing a hamlet in " the backwoods,” and, believing
that lie heard the voice of his former chum, hastened his
gait to the “ gospel-shop.” Finding that it really was Mike
lie decided to take a back seat and receive some of “ the
dewdrops of mercy.” Mike, pawing the air with his hands,
and with all his oratorical ability, oxclaimod: “In mo
fathor's house aro many mansions.” Pat, receiving more
dowdrops than ono hobo could drink, yollod: “ Hold on
Mike 1 It’s a lie Your fathor's houso is only a one-room
shanty, and you can run your arm down the chimney and
unlatch the front door.”—Wm. P. Kyle, “ Truthseeker”
(New York).

“ Not gwine ter meetin’ dis mornin’, Brer Henderson ?”
“ Cyarnt do it, parson. Got ter hoe over some corn jist
planted.” *“ But cyarn’t de corn wait?” “ Not so well as
de church-goin’ can.”
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Acid Drops.

Mr. Harold Begbie is simple enough for anything. We
might even use another adjective beginning with “s” with-
out extravagance. Reviewing Sir Oliver Lodge’s latest
volume—not on electricity, but on religion—that fluent
journalist repeats the old wheeze about the modern civilised
world’s testimony to the Incarnation of God in the porson
of Christ by using the Christian era every time it dates a
letter. We write 1910. What does that mean ? Why, that
it is 1910 years since the birth of Christ. So the very
Atheist is a Christian in spite of himself. Such is the argu-
ment of the Christian Evidence man at the street corner, of
Mr. Harold Begbie in the halfpenny newspaper, and, alas, of
Sir Oliver Lodge in a three-and-sixpenny book. These gen-
tlemen dont seem to see how easily the tables could bo
turned upon them. Every year has twelve months, and not
one of them bears a Christian name. Two of them, July
and August, are named after Julius Caesar and Augustus
Caesar. And as Christ doesn’t give his name to any one
month, it follows that wo honor him less in the Calendar
than we do a couple of Roman Emperors. Moreover, every
month has four weeks, and every week seven days, every one
of which is called after some old Pagan god or goddess.
Sunday is the Sun’s day, Monday is the Moon’s day—and so
on to Saturday, which Is Saturn’s day. On the Lodge-and-
Begbie principle, therefore, Christians bear testimony to the
existence of old Pagan gods and goddesses every timo they
write the names of the days of the week.

One would think, from this ridiculous argument for the
godhead (or something) of Christ, that the Christian Era had
been in use ever since Christianity started. But the truth
is, that for a thousand years after Christ, the Christians
themselves dated from the Era of Crnsar, which begins
thirty-eight years before the real or supposed birth of Christ.
Gibbon states that the Era of Ccssar, even in Christian
Spain, was “in legal and popular use till the fourteenth
century.” Eastern Christians, after the Sixth General
Council (a.d. 681) used the Era of the World, which was
calculated on the belief that the world was created 5.508
years before the birth of Christ. The Christian Era was
first invented in the West in the sixth century, it was pro-
pagated, Gibbon says, in the eighth century “by the
authority and writings of venerable Bede,” but “it was not
till the tenth that the use became legal and popular.” This
chronology, if it were known by the general public, would
save them from being imposed upon by an argument which
is only plausible because it is addressed to the ignorant.

“ Blessed be ye poor.” Here’s one of them. The Very
Reverend William Conyngham Green, for twenty years
Dean of Christchurch Cathedral, Dublin, left ;27,327. And
the bulk of the people are so liberally endowed with wisdom
that they think this is all right.

Christianity, with its gospel of poverty, makes people get
as rich as possible, without giving them the courage to
defend their wealth. One masked bandit “held up” a
train on the Missouri Pacific Railway recently, and went
through all the carriages easing passengers of their valuables.
He got safely away as the train slowed down into Kansas
City. It sounds almost incredible.

Christian philanthropists are often the meanest of people*
Their public gifts are always well advertised, and yield them
ample interest in the gratification of their vanity. Where
that poor passion cannot be subserved these “ generous ”
beings are apt to be ignobly penurious. We know the case
of a rather famous multi-millionaire, whose name is fre-
quently in the newsEapers as a benefactor of his species,
who never parted with a penny in his life except for what to
him is a full consideration. No human being in the direst
want or distress ever received private help from this Dives,
who would not allow Lazarus even the crumbs that fell
from his table. His wife, who spends endless money on
herself, once severely scolded a courier on the Continent for
giving a trifle too much in tips to the servants at a big hotel.
Such another multi-millionaire as this one, we imagine, is
the famous John D. Rockefeller. The newspapers report
that he gave the two maids, Hortense and Mary, who were
in charge of his Cleveland house while he and his family
were at New York, two Christmas presents, which they
expected to be something good, but which turned out to be
only two gingham aprons “ with Mr. and Mrs. Rockefeller’s
very best wishes.” The maids are said to have indignantly
thrown these gifts into the ash-can. But the great
“J. D. R.” probably smiles at their indignation. . Ho has
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got his name into all the newspapers again for the very
smallest sum that an advertisement ever cost him.

“Fear God and honor the King,” the Bible says ; but the
clergy seem to prefer it the other way about. God has to
take second place as far as they are concerned. We referred
recently to the tercentenary of the Authorised Version of the
Bible, which was first printed and published in 1611. Wo
now see by the Times that in Great Britain “ March has
been selected as the best time for the celebration, because it
cannot then clash with the Coronation festivities "—which
are evidently the more important matter of the two.

“ The good people of Holyhead,” Truth says, “ have been
distressed on their way homo from chapel on Sunday
mornings by newspapers being offered them for sale in the
streets. So the Town Council has appealed to the Super-
intendent of Police to put tho Lord’s Day Observance Act in
force against the offenders. If the police take action | trust
they will not confine it to the street newsvendors. As it
happens there is a considerable sale of roligious periodicals
at the chapels on Sundays, and what is sauce for the
irreligious goose should equally be sauce for the religious
gander.”

Tho following story is from Mr. John Fyvie’s Notable
Dames and Notable Men of the Georgian Era :—
11t is on record that one Sunday in a church near the
South Downs, the clerk gave out notice that there would be
no service that evening because the parson was going off to
Dewes to be in time Tor the races next day. An aggrieved
parishioner promptly went to the Bishop™to acquaint him
myith this breach of clerical _dugl. ‘Why is he in such a
hurry to_get to Lewes? * inquired the Bishop. The scandal-
ised “parishioner declared with a shocked expression that the
parson was actually going to ride in one of the races. ‘Then,’
rejoined tho right reverend father in God, ‘I’ll bet you two
to one he wins.””

The good old times 1 And the good old parsons 1

Tho Congregational churches report a loss (that is, a
decrease) of 1,587 members during the past year. We
congratulate the country on recovering its common sense.
Tho process may be slow, but we believe it is sure.

The Baptist Handbook for 1911 reports a further decrease
of 3,831 members during 1910. It is significant that of this
number Wales is responsible for 2,643. Tho world has been
for so long accustomed to associating Wales with strong
religious feeling that this feature of the decline will doubtless
come to many as a surpriso. The truth is, that young Wales
is rapidly drifting away from religious belief, and with its
strong emotional character, tho movement in this direction
—ygiven favorable conditions—may easily become as pro-
nounced as it has been in the other. We believe that this
rationalising movement is more closely connected with
South Wales than it is with the northern half of the Princi-
pality, which is accounted for by tho greater devolpment of
industrialism.  The religious orgies associated with the
Evan Roberts’ revival have also played a part in weakening
the attachment of the Welsh people to religion. Thousands
of those who were affected by it are now heartily ashamed
of the mental degradation incurred, and thousands of others
have had their eyes opened to the value of a religion that
was so ready to make capital of a poor, half-demented
religionist, and upon the misdirected emotionalism of ill-
educated people. -

The editor of the Momoutlisliire Evening Post printed, on
December 24, the whole of the Sermon on the Mount in large
type. The Christian World thinks much good would be
done if other papers did likewise with other portions of the
New Testament. We have no objection; but what we
should really like to see would be some editor who had the
courage to print parts of the Bible and the New Testament
in contemporary English, giving to each sentence its current
equivalent. If this were done, there would, of course, be a
great outcry of “irreverence ” or even of “blasphemy ” 1
but, at any rate, readers would get a far more genuine
version than at present. We are not thinking of whether
the present version is a faithful translation of the Greek or
Hebrew, although in many cases it is manifestly an un-
faithful translation. What we have in mind is the fact that
people are imposed upon by the archaic language of the
Old and New Testaments, and thus imagine they admire the
teachings therein, whereas they are really overborne by tho
sound. Readers of really superior literary taste are apt to
forgive the teachings because of the excellence of the vehicle
in which many of them are conveyed, while to another and
larger class the form itself suggests something of an extremely
sacred character, and, therefore, something not to bo lightly
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criticised. Part of the hostility shown to Freethinkers has
Been due to the fact that they have tried to put the Bible
before people in the people’s own language, and, therefore,
free from misleading associations. And the clergy show a
keen eye for their own interests when they persist in tho
use of what is really a special language for their “ sacred
scriptures.

The Headmaster of Eton said the other day at the Head-
s ?Si*s’ Conference that the Bible should be retained in the
008 because it was a great storehouse of literary trea-
ures, Wo have heard this often enough, and are not at all
ncmod to deny the literary excellence of a great deal of
it6f ‘'eas ifrstands. It really does not belong to the Bible
, X "although that, for the present, does not matter. What
"oes matter Is tho truth that tho Bible is not in our schools
ecause of its literary excellencies, nor would those who use
's plea trouble themselves about keeping it thero merely
uthat account. Tho plain truth, and the whole truth, is
at the Bible is in the schools because it is the Christian’s
°ok °f religion. That is the reason why it was put in tho
a d « 87n*ke ~r8fP'ace>*hat is why it has beon kept there,
nf  *'swhy people still want it thero—only they have
" “le courage to say so.

Aword on this cant concerning the need for keeping the
.6 in the school as literature. Needless discrimination
afn,"38* Bible would, we admit, be unwise and unjust;
though, as Christians have insisted on placing the Bible in
special category, they have invited special treatment. But
hppose the Bible were not read at all by school-children.
j, . anyone say that because of that the development of
eir literary taste would be less complete ? Are literary
measures confined to the Bible ? Or are there none of equal
erit outside the Bible ? Anyone who is qualified to speak
ows that thero are scores and scores of books containing
erary beauties at least equal—if not superior—to the Bible,
cores and scores of other books exist that could be profit-
~ yused for educational purposes, and scores of books have
oftc 19ne<*tkat for humanistic purposes are the superiors
‘he Bible. This talk of tho greatness and indispen3able-
&8 of the Biblo is just one of the lies foisted upon the
P blic by tho religious world, and accepted unthinkingly by
.» And the crowning fact that stamps it as a lie is that
0so who want the Biblo in the schools do not use it as a
th  °°k of literature. Schoolboys are not instructed in
W2, .orary excellence of the Bible. They are simply dosed
th it as a book of religion, so that they may become the
Plcs purveyors of an interested superstition whon they

“ °ht into the world of adult life.

Tol&oy’s Course of Reading, after being in circulation for
03 years, is now put under the bau of tho Censor at
oscow, and all copies are boing seized. Fancy a hundred

r 13on people, and over, letting one man tell them what to
ah 1 His impudonco is nothing to their imbecility.

I, » o wondor how much money thero is behind the sinister
@& crusade, which has started already, against the infant
tts Portugal. Reports are being industriously spread
"d’m “unpopularity ” of the new Government, the
A cuities” in which it finds itself, and the “preparations”
th ,a. hounter revolution in tho interest of tho Monarchy —
j» at 18>in the interest of Catholicism in opposition to Free-
J ought. These reports seem to bo entirely unfounded.
N anue>”bo ran away, wants to crawl back ; and his
j, alt“y friends have their own reasons for wishing him
“m Hence this crusade of lies and slander.

ha* B/ J)> Guinness Rogers, the Nestor of Nonconformity,
tea * St koen congratulated by his brother ministers on
N.c¢“hg his ninetieth birthday. Evidently they don’t
em’ loses much by remaining in this world instead of
‘grating to the next. There’s a pjood old proverb, you
°w' about a bird in the hand.

W jls®ans seem almost incapable of acting straightfor-
t0 ~ y where tho Bible is concerned. Scores of preachers
oka ™ will admit that there are doubts as to the historical
Qa ract® of Jesus Christ, and a largor number still that we
\Wh I°" know with anything like certainty what he was like,
fa m ke or what he said. Yet, once tho ordeal of
PiO Acritic has been passed, they will commence ser-
fee,.I8lng upon what Jesus said and did, what were his
- I at a particular time, and the reasons he had for
k'ent « aUN acfon' And  sprtO °f this the New Testa-
able 18aPPeald to as though it were at least as unquestion-
ed as the report of a parliamentary spooch in Hansard,
of tu0B8“appreciate a man who holds to the literal accurac
0 New Testament talking in this manner. He is stupid,
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but his stupidity is not inconsistent with honesty. But the
man who first of all gives up the historic accuracy of the
Bible, and then proceeds to build a discourse upon it, in
which all its narratives are treated as unquestioned historic
facts, only illustrates the demoralising influence of Christian

belief.

For example, here is Mr. R. J. Campbell, who delivered a
Christmas sermon with tho Jewish exodus from Egypt as
his text. Mr. Campbell admits thero is no proof that this
ever occurred. He points out that in all the Egyptian
records that have come to light there is found no reference
to tho sojourn of the Hebrews in Egypt, nor is there a word
about the loss of Pharaoh’s army in the Red Sea. But
having admitted this, Mr. Campbell next goes on to explain
what occurred, and how it all happened. The Hebrews were
fleeing from Egypt, although they were never there—and the
Egyptian army was pursuing the fugitives—who were not
before them. At one point of the flight Mr. Campbell
assumes there was a fort, and as there was a fort there must
have been a ford across the waters ; for, as the Lord caused
a wind to blow all night, tho waters must havo been ford-
able. The Hebrews crossed—under divino inspiration—and
as tho Egyptians followed the wind dropped, the tide turned,
and the Egyptians were drowned. Mr. Campbell appears to
think this quite an original version, although in reality it is
a v«ry old one. And it quite fails to meet the case. Neither
the turn of the tide nor a wind blowing all night will explain
the piling up of the waters on the right hand or on the left
hand, and forming walls between which the Hebrews
marched. The essence of the story is tho dividing of the
waters. Leave that out, and the whole point of the story is
lost. In other words, the story as it stands is pure myth.
Mr. Campbell sees this, and in his case, as in that of many
others, the possession of a little clearer intelligence seems to
have the result of a weakening in other directions. We
would respect the City Temple Oracle more if he had less
intelligence than he possesses.

Sabbatarianism—uwhich is simply a form of priestcraft—
has won a contemptible victory in South Wales. At a
special mooting of the Rhondda Urban District Council,
when tho annual applications for theatrical licenses were
considered, a deputation of ministers, headed by tho Rev.
W. E. Davies (Ton), protested against concerts being held on
Sundays in licensed buildings. Canon Lewis (Pentre) backed
up the Dissenting man of God by moving that tho halls and
theatres licensed by the Council should be closed for all pur-
poses on Sundays, and thiB resolution was carried. When it
comes to clerical protection tho clergy all belong to the
same Church.

Mrs. Eddy’s tomb is being watched day and night by
armed Christian Scientists. Her resurrection is expected,
and her followers dont want tho “heathen ” to prevent it
by getting hold of her body. Resurrections can only take
place under tho eyes (and ears—long ears) of the faithful.
It is generally held in America that if Mrs. Eddy doesn’t
rise Christian Science will fall.

Rev. Donald McLeod, parish minister of Oa Islay, being
tried at Dunoon on the charge of assaulting Jessio Mackay,
his housokceper, by striking her with a hay-fork and kicking
her, was found by tho Shorifi “not guilty.” In tho course
of hi3 ovidence, tho roverond gentleman admitted that “ he
spoko sharply, and might havo threatened her with the
fork.” “ Ministers,” ho added, “ liko other people, lost
their tempers at times.” That’s true, anyhow. Men of God
are no better than other people. Sometimes they are a
great deal worse. Which throws a curious light on the real
value of religion.

Tho Church Army has a Ladder League. You might
think it was to assist people in climbing the golden stairs.
But it has no relation to that business. 1t is a now plan for
gotting money for the Church Army. Men are “selected ”
from the wretched crowd on the Embankment at night
and sot to work at King Edward’s Labor Tents, Kingsway—
“ whero work goes on continuously night and day.” Those
who “work well ” are passod on to the Central Labor Relief
Dépdt in Marylebono-road, whero they work “in return for
food and lodging.” Those who work well enough there
“may ” enter a Permanent Labor Home for several weeks,
and get “ proper trade rates for the work they do.” May !
Oh, yes ! The prospect gets less certain as it becomes more
satisfactory. The only dead certainty seems to be the work.
“ Work they must or go,” says Prebendary Carlile. Wo
quite believe him.

The Financial Times devoted a leaderette to the Christ-
mas collection on the Stock Exchange for the Salvation
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Army, ewhich “ realised the handsome figure of (£53 9s. 10d.
—as against (62 83. Id. the previous year.” “We are
asked,” our contemporary says, “to thank members of the
House for their liberality.” There is no “tainted ” money
where William Booth is concerned. He takes all he can,
and asks no questions. Yet he knows what Jesus Christ
would think of the Stock Exchange. But the Grand Old
Showman must have money. It is pretty near the be-all
and the end-all of his enterprise now. No doubt he would
promptly say “Amen” to the old Italian monk’s sermon to
the faithful, telling them that the church bells always played
“ Dando, Dando "—* Give-Givo 1 Give-Give !”

The “Providence ” that made sailors made sharks to
devour them when they fall overboard. It seems an expen-
sive way of providing a shark with a dinner, but the poet
Cowper long ago reminded us that a certain personage
“moves in a mysterious way his wonders to perform.” A
thrilling story of the shipwreck of the pearling lugger, Hugh
Norman, off the desolate coast of West Australia, is told in
the newspapers. She struck on a re6f in a heavy gale, the
cutter was launched, and all the men, with the exception of
Theodore Anderson and the captain, got aboard. Within
fifteen minutes the boat was swamped, and huge sharks
pulled every man down to their submarine refection-room.
Eight hours later the captain tried to swim ashore, but a
shark caught him before he had taken twenty strokes.
Anderson clung to the lugger’s mast for six days, until, half
mad with hunger and want of sleep, he plunged over and
started for the shore, which he reached, and was eventually
found by fishermen and taken to Brisbane. The “ One
Above” looked down quite complacently on that horrible
chapter of human history; the sharks enjoyed themselves,
and the men were eaten alive; and we presume it was all
arranged by “Providence”—whom Dr. Russel Wallaco has
just been explaining and praising in a big book, which looks
a good deal like taking a brief for the Devil.

We publish a letter, in another part of this week’s Free-
thinker, from a Christian who takes exception to our recent
“ Acid Drop ” on the Tercentenary of the Authorised Version
of the Bible. Wo wish our readers would turn to that
letter, and peruse it, before proceeding with our answer in
the following paragraphs.

Our correspondent starts by saying that we complimented
the Bible by suggesting that in another three hundred years’
time it will be forgotten—except by scholars and students.
But where does the compliment come in? Scholars and
students have to make themselves acquainted with all sorts
of things that have historic interest, without being of the
slightest intrinsic interest to the bulk of the people now
living. There are things in the British Museum locked
away from the general public, and the world at large
wouldn't be much poorer if the whole lot were destroyed.
Yet scholars and students may require to see them, and
legitimately obtain permission to do so.

Mr. Fisher (we assume it is a Mr) next states that
Voltaire gave the Bible only a hundred years to live. We
have hoard many other Christians draw attention to that
prophecy. When we have asked them where Voltaire made
it, they have all been dumb. Wo now put tho question to
Mr. Fisher. We have a complete edition of Voltairo’s
writings in our library, including his voluminous corres-
pondence. Will this Norwood gentleman kindly tell us
where we may find this prophecy of Voltaire’s about the
longevity of the Bible? He makes tho statement glibly
enough ; he should be able to give the reference.

That the Bible only bad “a very limited circulation ” in
Voltaire’s days—in the eighteenth century after Christ—
doesn’t speak very well for its ability to find readers in the
ordinary way in which other books have to find them. The
vast circulation it boasts, or has boasted for it, to-day is an
artificial circulation. It has been worked ui) by various
Societies, all supported by Christian, and mainly by Protes-
tant, subscriptions. Such a circulation is no test of the real
merit or value of a book. It is not a fact that tho Biblo is
printed in Chinese, and “ does all the rest for itself "—as wo
said Shakespeare did. Missionary Societies aro actively
engaged in circulating the “ sacred volume,” and even when
it is sold (for many copies are given away) it is sold at less
than cost price, and is thus put on the market in what we
called “ pauper editions.” Thero aro no Missionary Societies,
with vast incomes, pushing the circulation of Shakespeare.

Mr. Fisher fancies that “a fair translation ” of Shakes-
peare in any tongue is “impossible.” Germans read him,
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and see him acted on the stage in their theatres, far more
than the English do, and in something much better than a
“fair 7 translation. There is a noble French translation
made by Victor Hugo’s accomplished son. Without going
further, we may say that our correspondent’s fancy is flatly
contradicted by the facts.

Shakespeare’s indebtedness to the Bible is all moonshine.
He knew the Bible. True. And so, a long way after him,
do we. So did the Atheist poet, Shelley. So did Bradlaugh
and Ingersoll. So did Thomas Paine and Voltaire. For our
part, we aro quite satisfied that if you cut out of Shakespeare
all that he “owed ” to the Bible, you would leave a very
small wound. What did the Bible lend him for his greatest
works—Hamlet, King Lear, Macbeth, Othello, Anthony and
Cleopatra, and The Tempest? Mr. Fisher is simply talking
nonsense.

We take the following from the Times of Dec. 31, having
noticed it also in other newspapers:—

“ A Boy’s Ignorance of the Bible.—A boy of 13 was
called to give evidence at the St. Pancras Coroner’s Court
yesterday” in reference to the death of his father. In the
witness-box he was asked if he knew the nature of an oath,
and replied in the negative. The Coroner.—Do you know
the Bible?—No. Do you know what it is to Speak the
truth 2—No. The Coroner said he would not take evidence
from one who did not appear to know right from wrong.
police-sergeant explained that the boy's father had been an
atheist and had not brought his children up to any religion.”

The name and address of this dead Atheist are not given,
nor those of the police-sergeant who said that he was an
Atheist. The whole statement is extremely loose. We con-
ceive, too, that the coroner might have found that the boy
understood the difference between truth and falsehood and
right and wrong, if he had only taken the trouble, To ask
a poor lad, who probably had never been in such a sad and
trying situation before, “ Do you know what it is to speak
the truth ?” was hardly the way to get a satisfactory answer.
The “charity ” that Christians aro always boasting about
was not conspicuous in the coroner’s action in this case.

The Manchester Evening Chronicle made the most of that
vaguely reported “ Atheist’s boy ” incident by means of
sensational headlines. The M. E. C. is a great friend of
religiou. Naturally. It grew out of the Sporting Chronicle,
and both aro bought largely by public-house touts and
backers.

European royal families use Jordan water for the christen-
ing of their offspring. We now see that a new article from
the sacred river of the Jews is in the market. A pious paper
called Sunday Stories advertises “ Jordan Pebbles.” They
are a shilling each, with a suitablo reduction for a quantity.
One cannot help thinking of tho old proverb about certain
people and their money being soon parted.

It is interesting to read that “many prominent men,
including lawyers and clergymen,” are involved in tho poli-
tical corruption charges in Union County, Ohio.

Rov. W. E. Dexter, stationed at Powlott River, a mining
region in Victoria, Australia, Bays that his church is " perched
on a hill, and at night, in the south-western gales, it rocks
liko a vessel at sea.” But there is nothing unique about a
church rocking. Every Christian Church is rocking now,
and is not likely to ceaso until it comes down.

MANY WIDOWS.

A Mormon’s wife, coming downstairs one morning, met
the physician who was attending her husband.

“Is he very ill ?” she asked, anxiously.

“He is,” replied the physician. “|1 fear that the end is
not far off.”

“ Do you think ” she asked, hesitatingly, “ do you think it
proper that | should bo at his bedside during his last
moments ?”

“Yes. But | adviso you to hurry, madam. Tho best
places are already being taken."

COMING HOME FROM CHURCH.

Htobson : “ Half the congregation are opposed to the nev?
pastor.”

Daobson : “ What has he been doing ?”

Hobson : “Pleasing the other half.”
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Ur. Foote’s Engagements.

Sunday, January 8, Queen’s (Minor) Hall,
London, W.: at 7.30, “ Satan.”

Tuesday, January 10, London Freethinkers” Annual Dinner.

Langham-place,

January 15, 22, 29, Queen’s Hall, London.
6 Wary 5, Glasgow ; 12, Manchester ; 26, Birmingham.
arch 5, Liverpool; 19 and 26, Queen’s Hall, London.
aptl12, Stratford Town Hall.

To Correspondents.

e Cuffls'g Lecture Engagem_ents.—Januar
_ 2, Canning Town; 29, Liverpool. February 12 and 19,
j Queen’s Hall, London ; 26, Glasgow. March 5,"Manchester.
"T- Lioyd's Lecture E Ugagements.—January 8, Abertllleri/,
,, Holloway ; 22, Birmingham ; 29, Maesteq ; February 19,
Misworth; 26, Queen’s Hall. March 5, Queen’s Hall ; 12,
M\eBt Ham.
*A Wirliams.—An office oversight.
4 >zi»d renewed the order.
rouble.

15, Birmingham;

We have read the riot
orry you have been put to

Shaivcross.—See paragraph.  Thanks.
¢ Adamson—We have deal with it. Thanks.

heTf Blorence—Glad you have found the Freethinker so

White—Thanks for new year’s good wishes. We fancy

.. € pamphlets must be allowed to slide. We have so little

N and perhaps less inclination now, for political work,

y —Heine is not exactly a fresh topic at this time of day.
°ur translation is good, though not quite satisfactory at the
rush; but the subject is “ a bit off our beat.”

+a. Jackson.—ENclosure passed over to shop manager.

j. Plications y°u inquire about will be announced shortly.
Thanks for cuttings.

V Oiikins.—T he letter we posted to the address you gave has

. onreturned as “ not known.” The list of errata you referred
JW\/\léaduly received, and will be useful.
" White.—Thanks

Hity. | SShanghai).—Schopenhauer did not believe in personal
"o®°rtal |%. Haeckel’s Riddle of the Universe and Buchner’s
. @and Matter and Last Words on Materialism Bbould help
j u° Certainly there does not seem any reason for man’s

A wlLich does not apply as well to the lower animals.

The

_p + Quayte.— Few of Voltaire’s works can be obtained in
j) flush translations, and those mostly second-hand.
u_ ®—You will have seen that the £300 for 1910 was made
P before your letter and enclosure arrived. We shall print a
ak °n_yeur letter next week. How is your enclosure to be
N uowledged in the altered circumstances™
-Reconciliation to the inevitable is both common sense
bf (i*°mmon decency. In the great words which the greatest
be sons of men puts into the mouth of Mark Antony it is
v 7% a9 well as dignified, to “let determined things to destiny
1) pxtunbewailed their way.”
t" a2001,ne1.— Mr. Lloyd could very well defend his own anti-
bu,59 °f “Capital and Labor.” You prefer “ Capitalism,”
j, youdosoas a Socialist; whereas Mr. Lloyd has to write
bougﬁt articles without advocating Socialism or any of its
onf  There is no absurdity in his using neutral language on
p 6matters.
‘Ir ’ Hall,—Many thanks for cuttings.
(¢ 9"RNOR"—See paragraph. Thanks,

is t111—How many more timeB must wo state that Tuesday
bea. 00 'ato “or Paragraphs in “ Sugar Plums ”? Your postcard
ra '"be postmark of “1215 am.; Ja 3, 11.” Actually
W, J j ay morning 1
AL RE (Stockport) writes: “1 am looking forward to your
n °bester visit. Two years ago | had never heard your
y0 ®but since then | have introduced four new readers to
bl Paper. | am confident that the circulation would be
ou If every reader would make an effort.” So are we.
letter BA°nD—Pleased to have your genial and appreciative
Q
“s —Your letter says “Jan. 1 but the postmark says
w. P-ffl.. Ja. 2.”

—It is more than twenty years since we read Seeley’s
one 1 Heliyton, and we cannot give an off-hand opinion on
bad ” apter °t it.  Our general recollection is that the book

"t jterit only °u tbe critical side.
Live»ARRS—Thanks for your encouraging letter.

8aix*1 tI‘I’JBranchby all means.

Join the

Pease EIT— s ffmte possible that the Bight Hon. J. A
beard’ # y°u heckled on the Blasphemy Laws, had “ never
beard T &8 There was a man in America who had never

ever h°£ "braham Lincoln, and when he was asked if he had
NThanif4  sMAm he inquired, “ What was his other name? ”

Hla tnif 4or getting ns two new readers for the new year
from  bear of the  help and instruction you have received
r writings.” We had not seen Mr. Blatchford’s article
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in the Weekly DisP]atch. Obviously the discussion is over a
word. Had “selfish ” heen defined on both sides the discussion
would have ended,—for both sides admit the facts.

T. Edwards—The “ true likeness of our Savior, copied from the
portrait engraved on an emerald by order of Tiberias Csesar ”
Is a forgery ; so is the letter on the back from Publius Lentulus.
Every scholar of any standing would tell you so. But the
Great Lying Church is capable of any fraud.” It lives on lies
and impostures, and is absolutely shameless.

We are obliged to the many readers who have sent us Christmas
and New Year cards and greetings. We are unable to make
separate acknowledgments.

The Secular Society, Limited, Office is at 2 Newcastle-street,
Farringdon-street, E.C.

The National Secular Society’s office is at 2 Newcastle-street,
Farringdon-street, E.C.

W nhen the services of the National Secular Society in connection
with Secular Burial Services are required, all Communications
should be addressed to the secretary, Miss E. M. Vance.

Letters for the Editor of the Freethinker should be addressed to
2 Newcastle-street, Farringdon-street, E.C.

Lecture Notices must reach 2 Newcastle-street, Farringdon-
street, E.C., by first post Tuesday, or they will not be
inserted.

Friends who send us newspapers would enhance the favor by
marking the passages to which they wish us to call attention.
orders for_literature should bo sent to the Manager of the
Pioneer Press, 2 Newcastle-stroet, Farringdon-street, E.C.,

and not to the Editor.

Persons remitting for literature by atamps are specially requested
to send halfpenny stamps.

Tnhe Freethinker will be forwarded direct from the publishing
office, (Post free, at the following rates, prepaid .—One year,
10s. 6d.; half year, 5s. 3d.; three months, 2s. 8d,

Sugar Plums.

— '

Considering the date (Jan. 1) there was a capital audience
at Queen’s (Minor) Hall on Sunday evening, when Mr. Foote
started the new course of lectures with one on LGod.” It
was gratifying once more to seo such a goodly number of
ladies prosont. The lecture was followed with the closest
attention for an hour and a quarter, and was enthusiastically
applauded. Dr. Marshall, who presided, had a good deal of
trouble in keeping the only opponent to the point; the gen-
tleman being better at preaching than at debating. The
vocal and instrumental music before the lecture was much
appreciated.

The music extending beyond the usual half-hour on Sun-
day, and the lecture on “ God ” being unavoidably lengthy,
Mr. Foote omitted the preliminary recitation for onco. This
evening (Jan. 8), however, he will give a dramatic or poetical
reading before the lecture, which is on “ Satan.” This is
the second lecture of the continuous course of five, and
should be entertaining as well as instructive; and as the
holiday time is now over the hall ought to be crowded.

This is our last announcement of the London Freethinkers’
Annual Dinner, under the auspices of the N. S. S. Executive,
which takes place on Tuesday noxt (Jan. 10) at the Holborn
Restaurant. Mr. Foote will preside, and will be “ supported ”
by Messrs. Cohon, Lloyd, Moss, Heaford, Davies, and other
leading “saints.” After what is fairly cortain to be a good
dinner, there will be an address by the chairman and somo
brief speeches to toasts. There will also be an entertain-
ment provided by Mr. Will Edwards, who is such a general
favorite, and by Miss Helen Mar, the celebrated American
raconteuse. Altogether it will bo a grand evening, and the
price of the ticket is only 4/-. No wonder this annual
function grows in popularity.

The new year’s circular from Messrs. De Caux, Nichols,
and Fincken, with respect to the President’s Honorarium
Fund, will appear in next week’s Freethinker. Meanwhile,
of course, it may be understood that the 1911 Fund is open,
and subscriptions can be forwarded by all who choose to do
so. A number of subscriptions were received last year by
the date of the President’s birthday, which falls on the
11th of January. Some subscriptions have already been
sent in and will bo duly acknowledged noxt week, with
others that may be received by Tuesday morning, January 10.
In addition to the circular we shall print a brief statement
by Mr. Foote himself concerning this Fund, and the draft
upon it which has still to be made to meet the loss on the
Freethinker and its adjuncts; a loss, it may be said at once,
that is not relative, but absolute; representing money out of
the President’s pocket, over and above the no-salary for all
his work on this journal.
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We are happy to say that Miss Vance is recovering from
the bad cold which laid her np and prevented her from being
at Queen’s Hall on Sunday evening. She expects to resume
her duties there this evening (Jan. 8).

Mr. Lloyd lectures at Abertillery to-day (Jan. 8), afternoon
and evening, under the auspices of the “ New Era Move-
ment.” South Wales “ saints ” will please noto. Mr. Cohen

had good meetings there lately.

Wo reproduce this week from tko New York Truthseekcr
the article we referred to in our last issue by Mr. Jack Binns,
the “wireless” hero who saved the sinking liner, the
Republic, and all on board her, out on the Atlantic some two
years ago. Mr. Jack Binns’ praise was in all the nowspapers
then. We don’t suppose they will take the trouble to inform
their readers that he was, and is, an Atheist.

We are always pleased to receive one of our exchanges,
the Positivist Review, edited by Mr. S. H. Swinny. The
January number contains some interesting articles, among
them being one by Mr. Philip Thomas on “ Shelley and
Comte.” It is curious that Shelley, and before him Paine,
used the phrase “ Religion and Humanity ” antecedently to
Comto. It is curious, too, that Mr. Thomas does not appear
to know of the story related by Leigh Hunt in his Auto-
biography, of how he stood with Shelley in the Cathedral of
Pisa while tho music of the great organ rolled through it,
and the poet remarked what a religion the world might have
if it made humanity its principle instead of supernaturalism.

Tho Glasgow Branch holds an “ At Homo ” on Friday,
February 3, at the Baronial Halls, 48 South Portland-street
(Diamonds Dancing Acadomy). It starts at 7.45, and
carriages, motor-cars, and aoroplanos can be orderod for
2 am. Men’s tickets are 3s., ladies’ 2s. Wo hopo there
will be a big rally of the local “saints” on this occasion.
They are sure of a good time. Mr. Foote, who lectures
at Glasgow on the Sunday, has been powerfully invited
to be present at this “At Homo,” and ho would bo
delighted to attend and meet the local *saints”
personally, even into the “wee sma’ hours ayont the
twel”” (We are quoting R. B. from memory, and hope we
have got his Doric all right.) But unfortunatoly, owing to
his living away from London, Mr. Foote would have to travel
on Thursday in order to attend the “ At Home ” on Friday ;
and he has reluctantly to forego a pleasure that would cost
him more timo than ho could possibly spare. What he will
do is this. He will write a spocial letter to be road in his
absence. It isn’t much, but it’s perhaps better than nothing.

A Paisley reader, whoso namo need not bo published,
writing to us on now year’s eve, says —

“ | want again to express my great indebtedness to you,
both intellectual and moral. | never read your articles with-
out feeling more and more keonly how good a thing it is to
hold convictions strongly and give them voice. You are one
of the few men whose writings always leave mo noblor than
they find me. You are my hero.. We all have heroes—
haven’t we? Your article this week made me glad that the
editor of at least one paper could fittingly condemn the
loathsome attitude of those contemptible wealthy vendors of
Christianity that biology forces us to call men.”

We print this, not out of vanity, but to show that we appeal,
not unsuccessfully, to the higher natures of our readers.
This is better than a “ mob ” circulation, gained by pandering
to the mental and moral weaknesses of the mnltitudo. If
our readers are relatively few, we influence them for good,
and we have our reward in the knowledge that we do so.
This correspondent is none the worse for having a “ hero,”
although we are adequately conscious that he might have
made a better choice. Wordsworth well said that “ We live
by admiration, hope, and love.” Those who admire nothing
else, usually admire themselves,—which is the worst form

of admiration. -

We have been appealed to by some Freethinking ladies,
from time to time lately, to help the Woman Suffrage
movement. Some years ago we were appealed to in the
same way, and we wrote a careful article on the matter.
We cannot do better, in response to the new appeal, than to
reprint that article with certain very slight alterations. It
appears on the front page of this week's Freethinker. We
hope it will save us from any further need of explanation.
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“The Book of Good and Evil.”

Lb Livre du Bien et du Mal ou COMMENt Messibe Saint
Lucifer ayant apporté la Lumiére en ce Monde, la divine
Ignorance triompha de |’humaine Sagesse. Par Edouard
Daiinson.  (Bruxelles; 1910. A la Renaissance du Livre,
89 Avenue des Rogations. Pp. 185 ; 3fr. 50c.)

This is a charming book. It combines the archaio
form of the Old Testament narratives with tho
naiveté of the Fioretti of St. Francis, the frolicsome
gaiety of Rabelais with the mordant satire of
Voltaire. There is a fine imagination, muoh learning,
and wit gleaming through these pages, while from
every line there darts forth a fatal stab at some
dogma of the oruel creed. In a succession of forty-
four chapters M. Daiinson’s book relates the history
and the metamorphoses of Satan the Maligned, and
shows how “the worthy Saint Lucifer having brought
light into this world, divine ignorance triumphed
over human wisdom,” established the reign of reli-
gion on earth, and deluged the world in blood and
tears for the glory of God and the Church. The
author’s touch is light without superficiality, and
this gift of combining learning with laughter enables
him to spread out before us a moving panorama of
narratives and romantic anecdotes, in whioh Jehovah
jostles side by side with Lucifer, and Saints and
Father Inquisitors appear before us, naked of every
rag of common sense and unashamed of their super-
stitions and crimes. We see how “divine wisdom ”
darkened human intellect, crushed pity out of man’s
heart, and made the earth a vale of tears. In the
light of Luoifer’s oriticisms wo learn how far the
adjective devilish means devilish good.

Tho mottoes whioh preface this book are a chal-
lenge and assertion of sincerity. They reveal tbs
Man in the Author, and foreshadow the ideas which
he seeks to impress on his readers. “ | have written
this book,” says M. Daiinson, “ for wise people and
for those who seek to become wise.” He dispenses
with any formal introduction to his story of his hero,
,he Lord and Giver of Light to mankind. But before
opening his narrative he chisels into our minds the
pregnant eternally true statement (which, of course,
has its converse) of Pope Paul Il. that *“ religion
must destroy science, becauso science is the enemy
of religion.” Next wo have the statement of Sis-
mondi that the priest lives on the sins and the fears
of the people. This is rounded off by the cynical
confession of Pope Leo X.: “ The thing clear from
time immemorial is that this fable of Jesus Christ
has been very profitable to us.” M. Daiinson's own
positive attitude is beyond misunderstanding. “There
is,” he says, “ only one Devil, and that is God. There
is only one Hell, and that is Ignorance, the mother
of all evil.” The heretical pages of this clever book
amply justify these twin conclusions. They over-
throw the whole superstructure of Christianity b{
revealing it as devoid of historic basis, of elementa
moral goodness, and lacking the recommendation of
essential sooial utility. As we read, disgust, indig'
nation, and mocking contempt of a creed now quit®
outworn alternately sweep through our minds till w®
wonder how much longer the patienoe of the world
will bear the incubus of this Palestinian creed.

In chapter i. we are told that “before ho bad
created the earth and its plants and animals, Adon»1
oreated heaven and its angels.” And the divin®
Creator having breathed into space, there sprung
into being an angel resplendent with light. He we®
so beautiful to behold that the Lord kissed him ofl
the forehead and christened him Lucifer. At t®
same time he gave him a mission : “Thou sbalt
struggle for the light from which thon bast
emanated.” And Lucifer gladly accepts the task-
"1 will struggle,” said ho to God, “against yo®r
errors, in order that your glory may the no®
abound.” And on this fable, founded on the spedi’
lations of Origan and the Midrash, M. Daiinson
builds his fascinating romance of Lucifer as syd'
bolioal of the insurgent spirit of man rebelling
against the consecrated tyrannies of theology.
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In the next chapter we witness the arrival of the
worthy Saint Lnoifer in Paradise. Immediately the
nngels cluster around and ask him what new virtue

0 brings to heaven with him. To this the worthy
aint Lucifer replied: “My brethren, God be praised,
bnng you Evil.” Saint Michael, of course, does
n°t understand. But Saint Astaroth, who had been
Nightened by the Holy Spirit, explained that
evd ’ was the opposite of good, and that it was
8necessary good thing because God had created it.
n?8. as is indicated, is the argument in the
pgigah.* To the objection of Saint Belial that
Nghty God was not obliged to oreate evil in
mer to manifest his divinity, the worthy Saint
~ifer replied that everything that God does he
°8swell. As true virtue springs from wisdom, and as
unite wisdom springs from unbounded knowledge,
°n must be infinitely great and boundlessly wise,
ecause he comprehends within himself all contra-
ctions and inconsistencies. All of which proves
T Whoun” a theologian was the “ Father of Lies."
0 this day the pulpit declares the glory of Lucifer
Christian apologetios are his handiwork!
jiD.9 later chapter, Lucifer and God, who, pace
b>in those early times were on visiting terms with
aca other, dropped down from heaven in order to
® the world and admire its perfections. The Lord
a8 beside himself with admiration of his handiwork,
n he said, it is like a beautiful poem! That’s
, e>replied Lucifer......and he showed him the
7osert where death and desolation dwelt. Jehovah

8 & astonished that he wondered why he had
jii ®8uoh a place. The worthy Saint Lucifer re-

uded him that it was created for......camels!
to a1l ol’oobod lip a high mountain which began
aC (11 forth lava and cinders. And the Creator
v :~at does all this mean ? Why did | create
«C'Uoes ? “Master,” said the worthy Saint Lucifer,
N ™ n°k *n oror 1° light up the surrounding
the T ~ during n'8ht 7 “Oh, certainly,” said
e 70rcd>whose besetting sin was the Design Argu-
the ~ Afterwards Lucifer paraded before his eyes
di Jieven deadly sins : Pride, Avarioo, Lust, Envy,
8o Anger, and Sloth ; and the sight was so
inoj ®and unusual that ho covered his divino face
he a* n 800’ PO@'nRthrough his lingers,
leer an°°d 1° °hservo all the groat diseases,—
S Osy. the plague, cholera, and the smallpox; he

he other great devastating scourges—Ilocusts,
fire "'i6” War’ depredations of river and flood and
ciwand he wondered within himself, “ Did | also
& 8all these?”
Uote°fuDrsf leave the Deity in his bewilderment, to
hienf *n °hapt°r after chapter of graphic inove-
itu  and dialogue the worthy Saint Lucifer is always
the ifMDF khe education of God ; he even shows him
mitevID8dotaa of the world and the glories thereof,
of ¢i6 18 an extremely ourious account in chapter vi.
of g,e Bsavenly Father’s private visit to the plains
tilo “nah; of his arrival at Babylon; of his inspeo-
Mardnni0 10“ 216 ?f one of his rivals, the God Bel
slave@k; of the local priests, their families, and
bleu 8 and ah the attendant conjurors, medioine-
the theosophists who so soon after (or before)
the yoro already exploiting the credulity and
ieprtGBucoring of mankind, like their present-day
iead it Natives. While Jehovah was groaning as he
oreil . inscriptions of battles on the temple walls,
hie di magnifioence of the palace in whioh
aild otb>XQrival was housed, or the mystio bas-reliefs
the ul 6r reiiRi°us representations which decorated
ieA Lucifer appeared to him disguised as a
Wa g tue loved and loves that mode of disguise) and
the®) °n able to enlighten his ignoranco concerning
Bgair 8acred mysteries. “ And who is Mardouk ?”
fioulj pdJehovah. Luoifer enlightened him : “ Mar-
~*n'ib as God of the plantation ; Mardouk is
Qd @ ~a as God of battles; Mardouk is En-lil as
dominion and counsel; Mardouk is Nabou as

S&siti.r°\Wkent the book the original sources are noted in the
"bioa'tss v eoond edition | hope these notes will not be
but rather amplified.

the God of fortune; Mardouk is En-zou during the
night; Mardouk is Samas as the God of justice ; and
Mardonk is Adad as the God of rain.” And Lucifer
took a long look at Jehovah and Jehovah gazed long
at the worthy Saint Lucifer. “ Then, he’s Me,” said
Jehovah, “ because | am God, and all things are con-
tained in me.” “What,” said Saint Lucifer, “you
God ! and you don’t even know anything about your
comrades in divinity!” The whole chapter, of which
the foregoing is but a torn fragment, is most pic-
turesque and dramatic. It concludes with a vivid
description of Lucifer’s flying off with Jehovah
through time and space, in order to point out and
describe to him a long retinue of Gods of varying
degrees of solemnity and respectability. During this
excursion God the Father is nestled on the back of
the worthy Saint Lucifer, whose mocking description
of the last God on the list—the Phallus—fills Jehovah
with such terror and surprise that he loses his balance
and is shaken by the rocking laughter of Lucifer into
the empty void beneath.

The treatment of the story of the tragedy of Jesus
is most strikingly vivid. There is the picture of
Jesus nailed to the cross, the hoisting of the cross
aloft with its living burden, and its violent placing
in position into the hole dug to receive it. We can
see the Pharisees and priests and soldiers around
their victim mocking his agony. “And there was
amongst them a soldier who said unto him, *If
tliou art God indeed, come down from the cross and
confound them all.”” And Jesus, having looked at the
soldier, recognised in him the worthy Saint Lucifer.
Their gaze met, and Jesus saw a tear in the eyes of
the Evil One and felt that the soul of the worthy
Saint Lucifer had penetrated into his. He fancied
he could hear his condoling words: “ Foolish, un-
happy man, | pity thee! What art thou, now that
they are crucifying thee for thy foolishness?” And
he understood how true was this reproaoh, and he
know that the worthy Saint Lucifer felt sorrow on
his account. And as ho hung he looked out as far as
his pained eyes oould reach, and saw that his dis-
ciples had all forsaken him. Then he asked the
worthy Saint Lucifer, “What can | do for thee ?”
“Lord, seeing thou art God, and that thy fore-
knowledge extends to all things, | bid thee cast thy
gaze into the future, and thou shalt soo the orimes
of thy Churoh.” Thon before the eyes of the
sufferer a procession of prelates arose, and a dread-
ful panorama of wickedness, setting forth the history
of the Churoh, its turpitudes and cruelties, passed
before his affrighted vision....... And he saw Leo X.,
an Atheist, and heard him and his Cardinal Bombo
refuse to read tho epistles of St. Paul for fear of spoil-
ing their Ciceronian Latin. And ho heard the same
Leo X. ory out to him from his papal throne, “ Imbecile,
see what uses wo have put you toI’” And the
heavens opened, and he saw tho holy criminals of
every age; he heard the holy impostors and bandits
of all time dub themselves the representatives of
God on earth, and declare themselves infallible.
And then a violent storm burst, and he was seized
with fear and horror; and as the lightning blinded
his eyes, wearied with weeping and anguish, he
closed them upon the horrid spectacle and ex-
claimed, “ It is finished I

Throughout these pages Saint Lucifer is the un-
sparing satirist flagellating the follies of mankind,
the mocker of ignorant priests, the exploiter of their
superstitions, the inventor of practical jokes in the
shape of dootrinal absurdities, which he palms off
upon the credulous priests as Gospel truths in order
to render them and their office ridiculous in tho eyes
of mankind. The ohapters which give an aocount of
the worthy Saint Lucifer's participation at a witch-
trial, reproduced from the usual procedure of the
Holy Office; his sermon in the desert “to all the
devils and damned in hell;” the caustic sermon on
the proofs—and such proofs!—of Christ’s divinity;
and the concluding chapter giving his sermon,
addressed to all mankind, on wisdom, common sense,
virtue, and truth, are among the quaintest and most
crushing satires on Christianity Bince Voltairo’Bpen



28

exorcised the demon of intolerance and wounded the
faith unto death. The Booh of Good and Evil is a
book to read, and read again, like the immortal
Gandide. Those who love French wittily written,
those who want a quaint work brimful of imagina-
tion, which in a few hours’ reading will enable one
to take a delightful survey of the history of religion,
and to do so without the students’ headaches and
with the gain of a hundred hearty laughs—in aword,
those who want to read a modern Froethought im-
peachment of Christianity, written in a style that
combines Voltaire with Anatolo France, should give
themselves the intellectual feast that was mine
when revelling in these splendid pages.

From the bibliographer’s point of view, The Book
of Good and Evil may bo counted as one of the most
remarkable achievements of Freethought publishing.
It is beautifully printed, and the edition da luxe,
which consists of only twenty-five numbered copies
printed on thick Holland paper, is a thing of beauty
to handle and behold. | am the fortunate possessor
of one of these rare and beautiful copies. As | write
I learn that a new and revised edition of the book—
which was printed so recently as October 14 last—is
now passing through the press ; a faot worth noting
as evidencing the enterprise of the publishers, the
courage of the author, and the good taste and
intelligent literary appreciation of our Belgian
fellow Freethinkers. The sooner we have a trans-
lation of this book in English the better for us and
for the good old cause of Freethought.

William Heafobd.

Immortality and Mortality.

By Jack R Binns.

Many persons who have a very ardent belief in an after life
throughout eternity believe also that the concourse of matter
known as the universe suddenly sprang into existence at a
definite time five thousand nine hundred and fourteen years
ago. So complete was this sudden change that what had
previously been nothing instantaneously became something
to such an extent that there was absolutely not a particle of
nothing remaining—except perhaps that which was known
aB God ; who, according to their reasoning, must have been
composed of nothing, and we have not been told that he
changed at the moment of creation. They believe that they
too, who also commenced to have consciousness of existence
at a definite time and who are part of that concourse of
matter, will exist as a spirit after the universe has changed
into its original composition, that is to say, after it has
become nothing again. Possibly there is a great deal in this
belief; at least, so it appears to me so long as their soul is
composed of tho samo material out of which—according to
their belief—God made the universe, and into which—as
they believe—it will again change.

Now this belief they call faith ; but faith of this descrip-
tion seems to havo a great elasticity, for it is not by any
means logical to conceive of something that lias a boginning
as continuing without an end. In their faith they say that
tho world, which was definitely created at a delinito time,
will also be definitely destroyed. Should this bo the case it
makes the Creator appear like a spoiled child who in a cross
moment destroys the beautiful house of bricks ho has so
laboriously built. Apart from that, however, such is their
belief ; and yet at tho same time and under the same circum-
stances, and almost with the same breath, they state that
their soul (which needed matter in order to come into exist-
ence) will continue to live forever—even though the universe
be destroyed. 1 only ask in what form—in the form of
matter, or as nothing ?

In order to substantiate their beliefs they have either to
say that God was existing before he created the universe or
else that ho was created with it. If the former, he was in
the peculiar position of being the ruler and owner of some-
thing that had no existence. If tho latter, we must ask who
or what made God ? And in seeking the auswer we are in
the position of the Hindu mythologists who, when they
postulated that the world was flat and supported by an
elephant, had to postulate that the elephant in turn was
supported by a tortoise—and then what ?

The portion of themselves which orthodox persons believe
will exist for ever with continued consciousness, they call
their soul. This soul they believe has a consciousness now,
and is part of what they call their corporeal body, although
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they never have been able to say definitely which portion of
their anatomy it is situated in.

If we have, as they say, a soul that has eternal life, that
soul would be for ever conscious, not only after it has left
the body, but also during the time it is a tenant of the body.
Such being the case, | would like to ask what becomes of the
consciousness of the soul during the time we are asleep or
otherwise unconscious. Perchance it spends such times in
periods of rest in its future home behind the veil; and thus
by constant uso becomes acclimatised.

Can wo truthfully Bay, after clear and unprejudiced
introspection, that we have what the Christians call a
soul? By soul they mean the immortal spirit of man—ma
something that is not anything—something that is composed
of what no matter can be composed of—that is, composed of
nothing. This is the thing that they believe will live for
ever, and to live forever it need have no other qualification
than that it has in some unaccountable manner permeated
the being of some human. If wo have such a soul, what a
lifeless, soulless soul it must be! To think that it can gain
everlasting life (good or bad, but still everlasting life) just
becauso it has occupied a human body ! Why could it not
go straight away to its everlasting home without troubling
some poor human body with tho most miserable portion of
its eternal existence? Or must wo believe that God, in
order to bring forth soul lifo, muBt first obtain the assistance
of nature to supply him with a receptacle wherein to place
tho soul germ ? If such is the case, when does the soul,
which lives forever, reach maturity ? To mo such a soul is
a nonentity ; and were it not a nonentity | should bo very
sorry to own one. Rather would | try to cast it out in the
same manner as the early Christians were reputed to have
cast out devils—an art which, by the way, present-day
Christians have lost the knack of. When one looks upon
such a soul with calm judgment, one can understand the
superstitious terror and fear which its owner is in when left
alone with it. It is the bogey and bugbear of his earthly
existence. The Devil is always trying to steal it and the
priest is always admonishing the owner to keep it out of the
poor Devil’s clutches. The possession of such a soul offers
incalculable drawbacks with only one compensation—that of
eternal lifo, which tho material intellect can never realise.

Someone may say to me, “The soul that you have
described is not the soul taught by religion.” In that case,
I have been unfortunate in my instruction, for such is the
idea of the soul that my religious teachers taught mo; and,
if it is not correct, my query is: What is the soul ? If by
soul you mean consciousness of being or intellect, I aver that
neither can be a soul in the religious meaning of that word,
as both are material, not spiritual. These two—conscious-
ness of being and intellect—are phenomena of tho brain and
follow upon the action of the matter composing the brain.
There is absolutely nothing supernatural about either,
neither are they illusions. Our intellect, so far as it con-
trols our actions, is undoubtedly governed by the laws of
heredity and environment. In some cases both laws act
togethor beneficially, to the good of tho being, aud in others
either one or the other becomes tho predominant factor in
shaping the trend of the being's existence. To me, it
appears that tho human intellect has freed itself, to a
certain extent, in abstract thought, and the tendency is to
evolve still greator liberty. It is tho gradually evolved
power of abstract thought that has enabled man to far out-
strip the rest of the animal kingdom in the struggle for
existence and make him predominant. If it is of such
material that tho soul is composed, I glory in having one;
but still 1 am unable to see how a material soul could find
room for an eternal existence in an immaterial environment,
were such au environment possible.

Although modern science and criticism have doalt many
deadly blows at supernaturalism it is dying very slowly, and
still clings to life with great persistence, thus proving itself
as an abstract thought to be governed by the all-powerful
laws of evolution; and although it evolves many ingenious
methods to assist it in its struggle for existence, it is not
fitted for survival, and is gradually being exterminated by
more rational conceptions of life. One of the mutations of
supernaturalism is spiritualism.  Spiritualists claim that
they can hold sweet converse with departed bouis. Now
departed souls, we are told, are not material; and as nature
has only to do with that which is material it follows that all
spiritualists are of necessity supernaturalists. Thoy con-
verse with departed spirits with the help of a medium, and
it is only very few persons in the many millions inhabiting
this vale of tears that are gifted with the propensities of a
medium, and even they do not remember what they have
done—they are only the medium. The conversation is
carried on by putting the medium into a trance, and then,
presumably, the soul of the medium makes several journeys
to a place many miles outside the boundary of a universe
that has no boundaries, at a speed which, could a shipping or
a railway magnate reproduce, would make him a Croesus in
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about two seconds. Having arrived at the abode of departed
eonls, they pick out and converse with one soul out of the
many billions that have at one time or another had to depart
and thus become eligible to enter that abode, and then carry
back the message received from the departed one to the one
'I[P%wsa(s)nnot yet reached that state of blessedness; and so

in order to strengthen their position some Spiritualists
quote wireless telegraphy as an analogy, but if they knew
wore of that subject they would let it severely alone.  Wire-
ess telegraphy is governed by natural laws, and has to do
on'y with the material. Thoso laws are persistent, not
spasmodic. Ether, as far as we know, is imponderable, but
I: snevertheless matter, and therefore indestructible ; and
. isthis indestructible matter, which exists everywhere, that
Bthe medium in which the electro-magnetic waves formed
“J the disruptive discharge of high tension electricity are
transmitted in ever-widening circles until they either exhaust
themselves in the ether or pass down the antenna; of stations
within their radii, and their potentiality is transformed into
audible signals by means of suitable detectors. The time
occupied In the transmission of electro-magnetic waves
through ether although infinitesimal is of definite duration,
und is governed by the resistance to be overcome in the
transmission. How strange it would seem if only certain
Portions of the ether had propensities for the transmission

electro-magnetic waves, yet if wireless telegraphy is an
analogy to Spiritualism, that is what would have to be for it
‘o be a true analogy; or again, if only certain ships were
ablo to work wireless owing to others not being in “ sym-
prz%%é e ether, yet to bo an analogy such should be

ths ~a™e away our belief in an after life and in God, and
that818n** auything to live for I”  Such is the sentence
thin 7 OStly Sreots one fromdpious persons. Now the first
tot ? such people should realise is that no one wishes
Want 6 knltef from them ; wbat the Rationalist really
aQ” them to do is to leave off stifling their common sense,
mo'Tf moment that they do so they will of thomselves
Pre , ~at belief. Such persons havo no idea of the
thején™ nor of the beautiful, otherwise tlioy would alter
them °r™ "Qr—as they say—should you take away from
jnt,, the airy thing "called belief they would have no
evertél Use “or How pitiable is their plight! In the
b6a ; °t such a calamity they would be unable to see the
Whip/ sun’ moon>ar*d stars, and the beauty in that
the » W ca”™ art > neither would they feel any pleasure in
sngj*mplishment of anything. What poor littlo creatures
.People are ! How unutterably narrow 1
of - wetl'Worn and idiotic saying of the religious
9)Jo @ is, uTake away my hopo in a future life, and |
*two no other aim in life but to eat, drink, and bo
of wjth no incentive other than to satisfy the cravings
this f.au‘mal instincts." Apparently the persons who make
belief remark havo some use for life, even should their
chatft f *aen away, and that use is evidently of a beastly
are 3cter>judging from their exclamation. Such persons
they a" 'er°us ! by giving vent to an idea of that description
\eHeeSII°W AW depraved their_minds really aro under the
them1 °* Banctimoniousness. The only thing that keeps
Sg aPParently decent citizens is the belief that their
fratif ~ thereby go to heaven, where thoy will bo able to
hiean® desires which they stifle whilst on earth by
least 8 t u™ra-pious bonds of restraint—that is, openly, at
strait ?ut thOy are wrong; it is no such hope that re-
tblg 8 them ; it is the fear of secular punishment hero in
beaon a, r‘al world that restrains them from realising their
desires.
flinty ,morals, fortunately, aro not governed by any such
théup ,Pes- They aro the result of solid experience, and
two&rty of overstopping the bounds of those morals is
any g In the first caso, secular punishment follows upon
tecoii GSbreach, and secondly the results of all bad deeds
Christon Perpetrator mentally and morally.
Castor aus themselves do not follow the precepts of their
Wefa ’n°r could they even should they wish to do so. Can
or @ cy a bishop refusing to invest his money in a brewery
heefl i j 2onceru in order to follow tho behest to “take no
higher, 1 .6 morrow ” ? Havo we any concrete record of a
such g J7rlest” or clergyman of any description having done
Liteth “ Resist not him that is evil: but whosoever
HW g j #o °n thy right cheek turn to him the other also.”
°koyed H~"'y and nnreservedly Christians have always
Wil Oi-t lIs *°mmand | Christians look upon heretics as
faster’S’nS’ and *n Middle Ages theg followed their
icthirmS cominand to love their enemies by burning and
*Oorflewi “hat a sweet and logical interpretation 1 And
they,, Jh;at they should not covet the heretics’ possessions
The  8Cated them-
“heve881™ desire to burn and torture all thoso who dis-
WitH tfij1 ~Jrigtianity still exists in Christians to-day ; but,
advent of universal education, modern science has
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got the upper hand, and, by using weapons of logic, experi-
ence, and scientific evidence, she has removed the deadly
sting from out the bigot’s clutch, and all that he now can do
is to fume with impotent wrath and denounce the world that
has grown so wicked as to disdain to let him use “the
thumbscrew and the stake for the glory of the Lord ™ !

As units and as nations, by gradual evolution mankind is
rising above superstition and bigotry, and is moulding morals
upon solid experience and utility. Our great social questions
are no longer settled by what God desires (through his
bishops); they are settled by a secular government elected
by the general people, and as the power of the bishop wanes
we get more equable and kindly conditions, and no longer
can the intellect be ruthlessly held down that refuses to grow
in the straight and narrow path of superstition.

In the splendid “ Hymn to Man ” Swinburne says:—

“ By the name that in Hell-fire was written, and burned

at the point of thy sword

Thou art smitten, thou God, thou art smitten; thy death
is upon thee, O Lord ;

And the love-song of earth as thou diest, resounds
through the wind of her wings,

‘Glory to Man in the Highest! for Man is the Master
of things 1"

Or in other words, when man is in difficulty nowadays he
does not go to God any longer for assistance, he does some-
thing instead.— TruthseeJcer (New York).

Correspondence.

THE BIBLE AND SHAKESPEARE.

TO THE EDITOR OF “ THE FREETHINKER.”

sir,—In your issuo of the 18th inst. you have a reference
to the proposed Tercentenary of the publication of the
Authorised Version of the Bible, in which you say that 300
years ago it was entirely a book of religion and now it is
largely a book of litoraturo. You also suggest that in 300
years’ time it will be forgotten except by scholars and
students. At the least it will bo no small tribute to a book
if the only sections that remember it are the scholarly and
the studious. But may | remind you that Voltaire more
than 130 years ago foretold a similar but speedier extinction,
for he gave it only 100 years ? In his day the Bible could
not speak in 50 different languages, and it had but a very
limited circulation, confined very largely to a small part of
the Christian Church. To-day the Bible, or some part of it,
is published in about 550 tongues; it is circulated at the
rate of ton million copios yoarly, and it has a world-wido
distribution which knows no barrier of race or religion.

Does it not occur to you that there is a remarkable vitality
with the Book that you have so kindly doomed to obscurity?
And does it not also occur to you that there is something
very remarkable in its present circumstances when judged
in tho light of its origin and past history ?

You speak of Shakospeare. You may be perfectly certain
that Shakespeare will never bo so translated and never bo
so distributed if, for no other roason than this, that the
English soul and genius of his writings will mako a fair
translation in any tonguo impossible, and a translation
worth making at all in most tongues to bo an impossibility.
Possibly, too, a true judgment of Shakospeare would show
that while much of his popularity is duo to his literary form
and power, very much more is duo to those moral and human
elements that have their origin and inspiration in tho Bible.
Take tho Bible out of Shakospearo, and | do not think that
even you would be disposed to boast so much about him.

You say ho has but to bo printed and he does all the rest
for himself. How, then, would you account for the fact that
for many years the Biblo Society has circulated more than a
million copies of the Biblo in China, and that its circulation
last yoar was a million and a half ? There aro three Societies
working in China, and last year thoir combined circulation
was not far short of four million copies in that country alone.
These were paid for by the Chinese, and not given gratuitously.
What is it that “does all tho rest ” fortho Scriptures in China?

9 Lunham-road, Norwood, S.E. W. Fisher.
December 29, 1910. _

[This letter is answered in “Acid Drops.”—E ditor.]

BALAAM AND HIS BEAST.

He: “Do you believe, Miss Faith, that an ass ever
spoke ?”
She : “Yes; don't you?”
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SUNDAY LECTURE NOTICES, Etc.

Notices of Lectures, etc., must reach us by first post on Tuesday,
and be marked “ Lecture Notice ” if not sent on postcard.

LONDON.

| ndoor.
Qdeen’s (Minor) Hall (Langham-place, W.): 7.30, G. W.
Foote, “ Satan.”
West Hah Branch N.S.S. (Public (Minor) Hall, Canning
Town) : 7.30, J. J. Darby, “ The Fallacies of Theism.”
Qutdoor.

Edmonton Branch N. S.S. (The Green): 7, W. Mercer,
“ Evolution of the God Idea.”

COUNTRY.
I ndoor.

L eicester Secular Society %Secular Hall, Humber_st_one Gate) :
6.30, Spencer Leigh Hughes (“ Sub Rosa”), * Oddities of Par-
liament.”

Liverpool Branch N. S. S. (Alexandra Hall, Islington-square) :
Joseph McCabe, 3, “ Tho Pessimism of Tolstoi”; 7, “ Theology
and Recent Science.”

Rhondda Branch N.S.S. (Parry’s Temperance Bar, Tony-
pandy): 3, S. Holman, “ Lord Byron and his ‘ Cain.” "

West Stanley Branch N.S.S. (Co-operative Ante-Room) :
3.30, Business Meeting.

A NEW (THE THIRD) EDITION
OF

FROM FICTION TO FACT.
By F. BONTE.

(Issued by the Secular Society, Limited.)

REVISED AND ENLARGED.
SHOULD BE SCATTERED BROADCAST.

SIXTY-FOUR PAGES.

PRICE ONE PENNY.

The Pioneer Press, 2 Newcastle-stroet, Farringdon-street, E.C.

THE
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BUSINESS CARDS.

Short advertisements are inserted under this heading at the rate

of 2s. per half inch and 33. 6d. per inch. No advertisement

under this heading can be less than 2s. or extend beyond one
inch.  Special terms for several continuous insertions.

PROPAGANDIST LEAFLETS. New Issue. |*‘ Hunttnll
Skunks, G. W. Foote ; 2. Bible and Teetotalism, J. M. Wheeler,
3. Principles of Secularism, C. Watts; 4. Where Are
Hospitals? R. Ingersoll. 5. Because the Bible Tells
So, W. P. Ball. ~Often the means of arresting attention
and making new members. Price 6d. per hundred, P°
free_7d. Special rates for larger quantities. Samples o
receipt of stamped addressed envelope.—N. S. S. Secretab »
2 Newcastle-street, Farringdon-street, E.C.

WORKING SHOPKEEPER (@) Wants to Borrow
£15 to enlarge sweets, morning hot coffee, eto,
or take over small business, or help to manage.
J, R, 89 Peatherstall-road (South), Oldhatn.

FLOWERS FREETHOUGHT

Bx G. W. FOOTE.
Contains soores of entertainingh and informing Essays
t

Articles on a great variety of Freethought topics.
First Series, cloth - e« - 25 6d.
Second Series doth - e -2s. 6d

TnE Pioneer Press, 2 Newcastle-streot, Farringdon-street, E.O-

THE

MARTYRDOM OF HYPATIA-

An Address delivered at Chicago by
M. M. MANGASARIAN.
Will be forwarded, post free, for

THREE HALFPENCE.

TnK Pioneer P ress, 2 Nowcastle-strcet, Farringdon-street, EG-

SOCIETY

(LIMITED)

Company Limited by Guarantee.

Registered Office—2 NEWCASTLE STREET, LONDON. E.C.

Chairman of Board of Directors—Mr. G. W. FOOTE.

Secretary—Miss

This_ Society was formed in 1898 to afford legal security to the
acq_msmon and application of funds for Secular purposes. =

"he Memorandum of Association sets forth that the Society’s
Objects are :—To promote the principle that human conduct
should be based upon natural knowledge, and not upon super-
natural belief, and that human welfare in this world is the proper
end of all thought and action. To promote freedom of inquiry.
To promote universal Secular Education. To promote the com-

lete secularisation of the State, eto., etc. And to do all such
awful things as are conducive to such objects. Also to have,
hold, receive, and retain any sums of money paid, given, devised
or bequeathed by any person, and to employ the same for any of
the purposes, of the Society. . . . . _

The liability of members is limited to £1, in case the Society
should ever bé wound up and the assets were insufficient to cover
liabilities—a most unlikely contingency. .

Members pay an entrance fee of ten’shillings, and a subsequent
yearly subscription of five shillings.

The Society has a considerable number of members, but amuch
larger numbér is desirable, and it is hoped that some will be
gained amongst those who read this announcement. ~ All who join
It participate in the control of its business and the trusteeship of
its resources. It is expressI%/ provided in the Articles of Associa-
tion that no member, as such, shall derive any eort of profit from
the Society, either by way of dividend, bonus, or interest, or in
an¥ wa)éwhatever. i

The Society’s affairs are managed by an elected Board of
Directors, consisting of not less than five and not more than
twelve members, oue-tliird * whom retire (by ballot) each year,

E. M. VANCE.

but are capable of re-election. An Annual General Meetin °L
members must be held in London, to receive tho Report, elec
new Directors, and transact any other business that may arise.

Being a du(ljy registered body, tho Secular Society, "Limit®"*’
can receivo donations and bequests with absolute security'
Those who are in a position to do so are invited to M»'®
donations, or to insert a bequest in the Soc_let¥’s favor in t®r
wills.  On this point there need not be the slightest aﬂprehens‘.loO'
It is quite impossible to set aside such bequests. The executor,
have no option but to pay them over in the ordinary course O
administration. No objection of any kind_has beon” raised
connection with any of the wills by which the Society k®
already been benefitéd.

The Society’s solicitors are Messrs. Harper and Battcock,
Rood-lane, Fenchurch-street, London, E.C.

A Form of Bequest—The following is a sufficient form °i
bequest tor insertion in the wills of testators:_“ 1 give
““ bequeath to the Secular Society, Limited, tho sum of
“ free from Legacy Duty, and | diroct that a receipt signed W
“ two members of the Board of the said Society and the Secretory
“ thereof shall be a good discharge to my Executors for
‘ said Legacy.”

Friends of the Society who have remembered it in their «il")
or who intend to do so, should formally nOtlgl the Secretary
the fact, or send a private intimation to the Chairman, who™
(if desired) treat it as strictly confidential. This is not necessoryj
but it is advisable, as wills sometimes get lost or mislaid, a
their contents have to be established by competent testimony*



1911

ie rate
sement
nd one
3

lunting
heeler:
e Your

lls W
tentioD

L post
les on
IETAR»

arrovr
etc.)

BC

infi O
, elect
ise.

aite*
urity'
gt
iaio®'
juter®
rse °1
aj .u
r b
k 3

tJ

*

ectatf
C fk

Wil
Y,

V.

Jandaby 8, 1911

national secular society.

President: G. W. FOOTE.
Secretary: Miss E M, Yancb, 2 Newcastle-st., London, E.C.

Principles and Objects.

an)n AHIM *eac”es that conduct should be based on reason

int , owtedge. It knows nothing of divine guidance or

r eterence; it excludes supernatural hopes and fears; it
gwdg happiness as man’s proper aim, and utility as his

moral guide.

Lihecu’ar’sm affirms that Progress is only possible through

seek 7’which is at once a right and a duty; and therefore
sto remove every barrier to the fullest equal freedom of
°ught, action, and speech.

as ecularism declares that theology is condemned by reason

ass S‘Pr8ticous, and by experience as mischievous, and
aus it as the historic enemy of Progress,

s “eau*ariam accordingly seeks to dispel superstition; to
ea. education; to disestablish religion; to rationalise
,.Vv !to promote peace; to dignify labor; to extend

the pB\ WeH'being ; and to realiso the self-government of

Membership.
®m Person is eligible as a member on signing the
following declaration:—
pi -T desire to join the National Secular Society, and I
myself, if admitted as a member, to co-oporate in
Promoting its objects.”

OCCUPALION <o o e e eans
Dated this............ (o 1= |0 B 190.

declaration should bo transmitted to the Secretary
p ®a subscription.
' '~~h°yond a minimum of Two Shillings per year, every
ember is left to fix his own subscription according to
8means and interest in the cause.

T Immediate Practical Objects.
tbou,®dogitimation of Boquosts to Secular or other Freo-
heto a “oc*®"es. for the maintenance and propagation of
Qy°d°x opinions on matters of religion, on the same
Q,,, .°us as apply to Christian or Theistio churches or
“Rations.
kep . Abolition of tho Blasphemy Laws, in order that

°Utf °a may bo canvassed as frooly as other subjects, with-
oar of fine or imprisonment.

(i1 6 disestablishment and Disendowmont of tile State
Til °B*u England, Scotland, and Wales,

in s 9 Volition of all Religious Teaching and Bible Reading

bv Cl0°is, or othor educational establishments supported
yP* 6 State.

cini™ dpening of all endowed educational institutions to tho
TItCn and youth of all classos alike,

of g 0 Abrogation of all laws interfering with the froo uso

Sutil  ~ “or the purpose of culturo and rocroation ; and tho

and °P°nmg of Stato and Municipal Museums, Libraries,
AArt Gallcrios.

equai ef°’rm of tho Marriago Laws, especially to secure

and 1 3aidtico for husband and wife, and a reasonable liberty

ty of divorce.

tbat “ Equalisation of tho legal status of men and women, so
'k rights may bo indopondont of soxual distinctions.

ftOla ? "rotoction of children from all forms of violence, and
. i grood of thoso who would mako a profit out of their
¢jmature labor.

foate7 Abolition of all heroditary distinctions and privileges,

htothetf g spirit antagonistic to justice and human

ditbji6 improvement by all just and wise means of tho con-
in tQB°* daily life for the masses of the poople, especially
dwell; n3 and cities, where insanitary and incommodious
S aud *bo want of open spacos, causo physical
The®8and 'Tisoa.se, and tho deterioration of family life,
itseij .Promotion of tho right and duty of Labor to organiso
clai® ,or  moral and economical advancement, and of its
Vv Prctectiou in such combinations,
bient -substitution of tho idea of Reform for that of Punish-
"Of(f;e_r'b *roatment _ criminals, so that gaols may_ no
buffpi "° placos of brutalisation, or oven of mere deten ion,
thoSe °cs  Physical, intellectual, and moral elevation for
Ang ar? afflicted with anti-social tendencies,
fboh, i'5*@niion of the moral law to animgl;s, S0 as to socuro

Jissair A A
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TRUE MORALITY;

Or, The Theory and Practice of Neo-Malthusianism.

IS, | BELIEVE,

THE BEST BOOK

ON THIS SUBIJECT.

r Edition, 176 pages, with Portrait and Auto-

Superfine Lar%g-p
und in cloth, gilt-lettered, post free Is. a copy.

graph,

In order that it ma}(l have a large circulation, and to bring it
within the reach of the poor, | have issued
A POPULAR EDITION IN PAPER COVERS.
A copy of this edition post free for 2d. A dozen copies, for dis-
tribution, post free for one shilling.

The National Reformer ot September 4, 1892, says: “ Mr.
nolmes’s pamlphle_t......ls an almost unexceptional statement
of the Neo-Malthusianism theory and practice __and through-
out appeals to moral feeling......The special” value of M.
Holmes’s service to the Noo-Malthusian' cause and to human
well-being generally is just his combination in his #Jamph_let
of a plain statement_of the physical and moral need for family
limitation, with a plain account 'of the means by whioh it can be
secured, and an offer to all concerned of the requisites at the
lowest possible prices.”

The Council of the Malthusian League, Dr. Drysdale, Dr.
Allbutt, and others, have also spoken of it in very high terms.

Orders should be sent to the author,

J. R HOLMES, EAST HANNEY, WANTAGE.
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Foreign Missions, their Dangers and

Delusions ... ... 3d.
Full of facts and figures.
An Outline of Evolutionary Ethics ... 6d.
Principles of ethics, based on the doctrine of Evolution.
Socialism, Atheism, and Christianity.. Id.
Christianity and Social Ethics .. 1d.
Pain and Providence ... o 1d.

The Pioneer Press, 2 Newoastle-streot, Farringdon street, E.C.

DEFENCE OF FREE SPEECH

BY

G. W. FOOTE.

Being a Three Hours’ Address to the Jury before the Lord
Chief Juatioe of England, in answer to an Indictment
or Blasphemy, on April 24, 1883.

With Special Preface and many Footnotes.

Price FOURPENCE. Postfree FIYEPENCE.
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SUNDAY EVENING FREETHOUGHT LECTURES

Queen's (Minor) Hall,

LANGHAM PLACE, LONDON, W.

(Under the auspices of the Secular Society, Ltd.)

Mr. G. W. FOOTE
DURING THE WHOLE OF JANUARY.

To be followed by Mrs. BRADLAUGH BONNER, Mr. COHEN, and Mr. LLOYD-

SUBJECTS :

January 1—“GOD.”
8 —“ SATAN.”
15.--“ CHRIST.”
22.--“THE SOUL.”

29.--“THE BIBLE.”
THE FIVE LECTURES FORMING A COMPLETE REVIEW OF CHRISTIAN THEISM.

Vocal and Instrumental Music Before each Lecture.
Questions and Discussion Invited.
Front Seats Is. Back Seats 6d: A Few Seats Free.
Music from 7 to 7.30. Lecture at 7.30.

London Freethinkers’ Annual Dinner’

(Under the Auspices of the National Secular Society.)

AT TIIE

HOLBORN RESTAURANT,

Tuesday, January 10, 1911,

AT 7.30 SHARP.

Chairman: Mr. G. W. FOOTE.

TICKETS 4s. EACH. EVENING DRESS OPTIONAL.
Apply to Miss E. M. Vance, Secretary, 2 Newcastle-street, London, E.C,
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