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Life for ever runs its endless race,
And like a line death but divides the space,
A stop which can but for a moment last 
A point between the future and the past.

Lucan.

Immortality.

As men are, so are their ideas of immortal life. We 
may even judge ourselves by this test. We may ask, 
“ What are my thoughts of the After-world ? Are they paltry or noble ?” Whatever the answer is, it 

be as a looking-glass showing what manner of 
men we are in the present world. The savage, there- 
t°re, entertains savage thoughts of the soul and its 
destiny. He will think of his soul as a shadow; or 
as a mannikin, or small copy of his body; or as a 
8Pirit that flies off in the form of moth or butterfly ; 
0r as something that may escape from him in a 
8Woon, or be Btolen from him by a witch or sorcerer.

also with the place and occupation of the b o u I 

after death. Our beliefs, our dreams, our poetry on 
jhis subject reflect our moral self. The savage will 
Jaink of the future world as a dismal cave; a field 
:®r hunting; an ocean on which the spirit paddles 

canoe. Other visions will shape into the fires 
aad torments of Tartarus ; the cold and dark recesses 

Sheol or Hades ; the miseries of H ell; the cleans- 
sufferings of Pargatory; the Happy Islands of 

i08t, or the gardens of Paradise, or the choirs and 
S°lden architecture of the New Jerusalem; or the 
fen Heavens of Dante. All through these ideas 
*mre runs the sure criterion : if they are mean and 

Elfish, the mind that harbors them is mean and 
8elfish, narrow and individualist; and as they become 
Pm'er and loss egoistic, it is a sign that the mind 
yhich creates them is itself becoming purer, more 
^Personal, more disinterested.

, We believe, indeed, that eaoh individual should 
ave full scope for a useful and cheerful life ; that 

ev0r7 industrious citizen should be assured (and 
S^eat masses are not assured now) of a decent and 
rderly family existence; that education should be 

aa°h as to discover and use for social ends every 
ftoulty of skill and genius that hides in the brains of 
be people. Mr. Bernard Shaw lately used a happy 

word which defines a reasonable kind of domestio 
xistence,—the word “ handsome.” Life for each 

Jt.izen should be simple, healthy, ample, handsome, 
without this free, strong, handsome individual life, 

0 life of Humanity itself is so muoh weaker and 
ore puny. But while we say th is ; while we insist 

sh n ’ aD<* ^eman^ that politics, Socialist or other, 
vef v. m.ak0 suoh an individual life possible for all, we 
y 1 believe that the individual life itself has no true 

oc apart from the general life, the general love,
, 0 general order, the general progress. Wo live 

-b g h  humanity. The life that we live is the life 
0 be past humanity, gathered up, summed up, con
es *n °ur hearts to-day. All the dead live in
tio ^bey rule us by their feeling, thought, inven- 
the’* &r̂ ’ Pataca, energy. We are the last word in 
bea}r 8̂ ee0b : the last note in their song; the last 
^ their heart; and in the movement of the

an race to-day we hear the rustle of the wings 
1,502

of the Past, and breathe the breath of our fathers. 
That is why the study of history should be a loved 
occupation; it is looking into the face of a mother.

The individual life, then, has no value apart from 
the general life. The destiny of the individual is 
subordinate to the collective evolution. Greek and 
Roman patriots rightly died for city and fatherland, 
because, in so doing, they proved their subordination 
to the collective existence. The same noble spirit 
was shown in the loyalty of the Jewish people to 
their Law; in the loyalty of Catbolio saints to the 
Church ; in the loyalty of French Revolutionists to 
the ideal of Liberty, Equality, Fraternity; in the 
loyalty of Irishmen, Finns, Poles, Hindus, and others 
to the ideal of national self-development; in the 
loyalty of many a humble Socialist to-day to the 
vision of his Utopia. And therefore we believe in 
collective immortality. But nobody will want this 
immortality until he has learned to love the idea of 
the splendid general life; the idea of the rich, fertile 
life of our race all over the planet. Until you learn 
to love humanity, you are more concerned with per
sonal immortality in the narrowest sense than you 
are with the enduring life of the vast society of 
which we are everyone members.

I spoke once on this subject to a meeting of 
working-men, and I put the question to them, “ Do 
you honestly wish to live for ever just as you are?” 
A murmur of No went round the room. And the 
next question was this : “ If, then, you would wish 
the worse parts of yourself removed; if you wish 
your weaknesses removed; would you quite recognise 
yourself after their complete removal ”? Their 
answer was a smile. They could see that a purified 
human character, transferred to a new sphere of 
existence, would be so changed that it would not be 
reasonable to regard it as a valid continuation of the 
present individual life. But when we get as far as 
this thought, wo are on the threshold of the idea of 
the general life; the conception of a Larger Life in 
which the better elements of our individual lives are 
preserved, and the inferior are gradually erased and 
cancelled. Whatever was precious in the life of the 
departed,—if it was only (as Dante has it) “ one little 
tear ” that had genuine feeling in it,—shall live on 
in the universal Man. “ There are no dead.” There 
is a play by Maeterlinck now being acted in a London 
theatre which shows a scene of gravestones, from 
which two children expect to see the dead arise. 
No shrouded corpses issue from the tombs. Only 
lilies spring up, as one sees in old Italian paintings 
of Mary the Virgin ascending to heaven from an 
open coffin filled with lilies. The boy in the play 
cries out, “ There are no dead !” We carry the dead 
in our blood ; we guard their memory in the inmost 
chamber of our being. How can Shakespeare be dead 
when his thoughts ring musically in millions of minds 
all over the civilised world every moment ? If he 
could, as an individual in Elizabethan guise, return 
and survey the nations, would he not confess that 
he is more truly alive to-day than in the sixteenth 
and seventeenth centuries ? “ There are no dead.” 
And we have to remember that all natures that have 
any good in them at all have a part in this growing 
power of the so-called dead. It is not only the 
illustrious people whose life endures. A man gave a 
cup of cold water to a thirsty wayfarer. The heart 
of humanity is to-day the rioher for that little aot
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of kindness. It is not onr own goodness that keeps 
the world sweet and free from decay. There is in 
ns a vast store of nobility which has been treasured 
np, century after century, by men, women, and chil
dren whose names are forgotten. In old Greece, in 
old Rome, in old India and China; in the cave of 
Primitive Man; and in the souls of the poor dumb 
creatures from whom our race evolved, is the foun
tain of our morality. And so the moral character of 
the world increases. Every healthy heart-beat of 
ours; every affectionate impulse in man or animal; 
every common-sense thought or word; every bright 
and musical conception ; every bit of industry in 
field, factory, or workshop, every effort to help in 
politics or education, every duty done for family or. 
country,—every one of these things is a gift flung 
into the treasury. The dynamic of every generous 
heart adds a lasting glory to the human race. To 
do a useful piece of service, therefore, is not a plan 
for seouring some reward in another world for a 
paltry Self. It is adding a drop to a magnificent 
stream. It is adding a stone to a noble temple. It 
is giving a stronger rhythm to the one vast human 
soul. “ The whole succession of men during so many 
ages,” says Pascal, “ should he considered as One 
Man, ever-living, and constantly learning.” Our 
faults are so much waste, but they do not stay the 
march of the One Man. He marches because our 
race is more healthy than unhealthy; its goodness 
is greater than its transgressions.

But what has immortality to do with the outcast 
proletarian who has no scope for the handsome life, 
and who constitutes the problem of modern politics 
over the civilised world ? If it is true that even the 
unemployed and the pauper is a child of the P a s t; 
if it is true that this brother of misfortune carries 
in his brain (even if he knows it not) some spark of 
the life of Plato, of Marcus Aurelius, of Joan of Arc, 
of Cromwell, of Goethe, of Shelley, of Mazzini, and 
the re s t; then the problem may be stated thus,— 
“ Are we, as a community, ensuring this represen
tative of humanity,—this child of a glorious Past,— 
an honorable place in the great society?” When the 
question is put to the social conscience in these 
terms, I believe it will appeal with more urgency, 
more sting, more conviction, than any question put 
by the religions of the past or the politics of Liberals 
and Conservatives to-day. Such a question reminds 
us that the Outoast Man (I mean the unemployed, 
the defective, the so-called fallen woman) is not 
simply a troublesome person who can be more or less 
adequately dealt with by Charity Organisation, or 
Labor Exchanges, or penal farm-colonies. Humanity 
herself faces us, and asks, “ What are you doing 
with this my son,—my daughter,—who carries some 
garms, if ever so feeble, of my majestio life ? He or 
she, if ever so decayed and wrecked, is no beast of 
the field out of all relation to me; but a represen
tative, though ragged and foul, of a wonderful series 
of past ages; I beseech you, give him the oppor
tunity to act as my worthy servant.” Surely, in 
such a conception of the problem of unemployment 
and poverty, we have a moral dynamic that is revo
lutionary in the grandest sonso, and that is creative 
for social order and progress.

We wander into no vain speculation as to what 
may be the secrets of realms beyond sunrise and 
sunset and the evening star. But if a hundred cur
tains were drawn aside from any such secrets ; if 
veil after veil were lifted to reveal marvels of evolu
tion now inconceivable to u s ; yet the doctrine of 
the Enduring Life would still hold true. Even when 
the theatre of existence and experience was enor
mously enlarged, still the most precious thing would 
be the living for others.

Men and histories come, and seem to go. Yet the 
supreme river of life proceeds. It is a dignity to 
know we belong to such a river. We and our com
rades of love, order, and progress are that river. 
Wordsworth wandered down the banks of Duddon, 
and as the stream entered the sea, he for a moment 
sympathised with its apparent dissolution. But on 
glancing back along the valley, down which the

Duddon had led him as partner and guide, he saw 
the river still flowed; its water lapsing, but its 
function never dying.

The Btately stream of humanity flows on,—to us 
the fairest and dearest Existence in the universe

“ I thought of thee, my partner and my guide,
As being passed away. Vain sympathies !
For backwards, Duddon, as I cast my eyes,
I see what was, and is, and will abide ;
Still glides the stream, the function never dies ;
While we, the brave, the mighty and the wise,
We men, who in our morn of youth defied 
The elements, must vanish !—Be it so ;
Enough, if something from our hands have power—
To live, to act, and serve the future hour;
And if, as towards the silent tomb we go, [dower,
Through love, through hope, and faith’s transcendant 
We feel that we are greater than we know.”

F. J. Gould .

Puritanism and Progress.—IY.

(Concluded from p. 275.)
In whafc has gone before I have shown the im
possibility of tracing to Puritanism any definite 
or concrete benefit to English society. I® 
championed no social or intellectual principle in and 
for itself. Any good it did was adventitious, and 
expressed principles not at all peouliar to Puri
tanism. The constant references one meets to 
English liberty as being won by “ Cromwell’s Iron
sides ” is in the highest degree absurd, if by this is 
meant that the struggle was peculiarly the produot 
of Puritanism. Pre-Puritan and post-Puritan times 
afford a constant stream of instances in whioh we 
see the contest between the Crown and the People» 
privilege and right, freedom and tyranny, expressing 
itself. Only the distorting effect of sectarian belief 
can induce people to, so to speak, date the commence
ment of human history from the prevalence of a 
form of religion to which they may happen to pin 
their faith.

As a matter of fact the attempt is seldom made to 
offer decisive proof of the good influence of Puri
tanism. The general rule is to make vague state
ments concerning the good effect of the spirit of 
Puritanism, its lofty moral ideal, and its power >n 
induoing a purer form of religion. And so long aS 
we are not told when and where these good influ
ences prevailed, their acceptance is ultimately a 
matter of their harmonising with already existing 
prejudices. The preacher whose ill-considered sermoo 
furnished a text for the present articles adopts the 
cheap device of placing Puritanism in opposition to 
dissoluteness, as though there were no middle, and 
more desirable, course. Not that even asceticism» 
regarded as a protest against dissoluteness, belong8 
to Puritanism. It is one of the oldests contests ia 
civilised sooioty. The Greek and Latin moralists are 
full of it, and they express it with an intelligence far 
removed from Christian extravagance. But average» 
and desirable, humanity is neither asoetio nor d18' 
solute. It rightly regards the world, not as som®' 
thing to be held at arm’s length, but as something®0 
be grasped and made the best of. Against 10 
Christian advice to keep oneself unspotted from 
world it opposes the healthier desire to keep 
world free from spot. The real question is D°. 
whether one holds as an ideal the Dissenter’s typica 
Puritan or the same person’s typical Cavalier, hn 
whether he will cultivate sufficient wisdom to stee 
a middle course, and so avoid the vices inherent 1 
either extreme. .

For the great complaint against Puritanism is 
it does not actually moralise people. It accentuate 
in fact the evil it protests against in word. 1 
method of protesting against the immorality oi t 
theatre, instead of making the theatre purer, Pr 
duced the contrary effect. First, it attracted the 
an undesirable type of character; and, next, 
excluding the steadier portion of the communflW’ . 
gave the other class greater power over both P
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m

formers and dramatists. Institutions are not made 
better by decent people standing aloof from them, 
but by them demanding by their presence a desirable 
level of excellence. Isolate the theatre from life as a 
whole, force it to appeal to one class of the public 
and to reflect one aspect of life, and the result is 
bound to be morally and intellectually objectionable. 
Bring it into vital relation with the whole of life, and 
jt becomes one of the instruments of national bet
terment. From the brutalising influence of Puri
tanism on the English theatre the public has not yet 
recovered. Over two thousand years ago the plays 
of iEichylus and Euripides could be read aloud to 
the general public of Athens. Could one now act 
10 a similar manner to the people of London with 
plays of equal excellence ? Or would not one be 
obliged to fall baok upon a realistic description of a 
football scrimmage ?

So, also, in other directions. Puritan denunciation 
°f sexual immorality has not served to make people 
sexually moral; it has only succeeded in so filling 
fbe moral consciousness with this particular offence 
as to almost totally obscure other aspects of the 
®oral life. Often enough the dwelling upon sexual 
^‘ce in the name of moral betterment is little better 
than the play of a prurient imagination, indicating a 
character with all the desire, but lacking the courage, 
to be vicious in action. Puritanism thus gave no real 
tt'oral strength to the nation. It developed a ques 
tionable side of the moral impulse—the desire for 
outward decorum—to a degree that has brought upon 
the English the charge of being the greatest hypo
crites in Em ope. It developed intolerance to an 
even greater degree, if possible, than it existed i 
he Roman Catholic Church, and without the latter 

j^cre human degrees of accommodation. It coarsened 
the national character by its repudiation of the 
Artistic side of life, and so hardened it that a man 
'he Wilberforce could insist upon the imprisonment 

°f a poor man with a largo family, whose children 
"jere at the time suffering from small-pox, for the 
effence of publishing Paine’s writings. Religious 
auaticism certainly played its part in developing 

hard-heartedness from firmness and self-esteem, and 
he intensity of sectarian conviction helped to 

strengthen that form of patriotism which expresses 
self in hatred of other nations. So far as one can 

race the effect of Puritanical religious beliefs on 
he life of the people, it appears to have distorted 
he good qualities while failing to check the expres- 

8l°h of the bad ones.
.A n  intense worship of the literal truth of the 

ible—modified by a more or less dishonest apolo
getic—with devotion to a peculiarly narrow form of 

abbatarianism were the saving features of Puritan- 
ffl. Of the first, it may bo said that nothing has 
cod more in the way of soientiflo and general 
vollectual advance during the last two hundred 

years than this. Every form of intellectual chicanery 
hd cowardice has been expi’essed in its behalf. The 
Oppression of truth that might injure belief in the 
ible became a stock feature of the Puritan regime, 
hildren were systematically misinstructed by this
eans, while social boycott kept large numbers of 

cults quiet. Next to this policy—when it became
r>°, !°Dger practicable — came the wrenching of 

‘blicul texts so that they could be made to moan 
cmething that they wore never thought to have
eant, that they might endorse teachings which

0 °faV °  longer be kept from the publio as true, 
to f 6 ev^ effect of this positive obstruction 
Bib aQd If0 distortion in the interest of
cal , 'atry> fkero i0 no doubt, although any exact 
b„ Cu ati°n is impossible. But what its effects have
. ^  D a a V  l i p  l n d f r a i l  Vitj f.Vi a  n n m K a i *  n f  Vi n *• rv. a a i a c  11bet naa^ judged by the number of “ harmonies 
onl^f611 8c'ence and the Bible that have been set up, 
Wh  ̂ -^e discredited, and of the number of men 
task Gxpend their energies on much the same 
p • And the worst feature of the case is, not that 
but tb ac  ̂ ^ i s  way are deliberately dishonest, 
are aro unaware of the manner in which they 
tho Instituting their intelligence and misleading 

8e who look to them for guidance. The poison

has sunk so deeply into their natures, the humbug of 
it all has become so sanctified by custom, that they 
are, for the most part, unaware of the sorry figures 
they cut, and of the discreditable part they are 
playing. And the nearer we approach to the Puritan 
type, the more marked these ill features become.

Concerning Sabbatarianism, much is said of what 
the English people owe to “ Sunday ”—and they are 
indebted to it for much, although the debt is not 
quite of the kind Sabbatarians believe. On the 
contrary, for sheer demoralising influence hardly any 
other of our peculiarly British institutions can com
pare with this on9. Preachers of a more liberal type 
themselves favor us to-day with accounts of the ill 
effects Sabbatarianism had upon their childish na
tures. The gloom, the senseless austerity, the labelling 
of their joyous and childish impulses during one- 
seventh of their young lives, could not fail to have a 
deterrent effect on the healthy development of their 
natures. They were soured before the better part of 
their nature had a chance to develop; made humbugs 
before they were given an opportunity to develop 
sincerity. And the evil work commenced in early 
childhood was continued in after life. As far baok 
as the date of Charles the First’s “ Lawful Sports,” 
we find the complaint that the cessation of Sunday 
games and sports “ in place thereof, sets up filthy 
tiplings and drunkenness,” with other undesirable 
consequences. Shut off from spending their day of 
rest in a healthy way, people naturally spent it in an 
unhealthy manner. Generation after generation 
grew up with every avenue of rational recreation and 
education shut to it, during what, so far as the bulk 
of the population is concerned, was their only real 
leisure time. The only reputable occupation was 
religion, and that of a repellent character, suitable 
only to those whose constitutions had by some means 
been marred in the making. With Puritanical re
ligion on the one side and the public-house on the 
other, small wonder tho latter proved the more 
powerful. And one might even defend the thesis 
that it was not tho more injurious of the two. There 
is only one way in which a vicious habit may 
be fought or inhibited, and that is by the develop
ment of a good one. Puritanism did what it could 
to prevent the growth of the one, and, in doing so, 
made the path straight for the development of the 
other. And present day Puritanism in closing on 
Sundays’, in public parks, the people’s gymnasia, 
in prohibiting, whore it can healthy games, and in 
obstructing the avenues to genuine physical and 
mental recreation, is doing what it may to perpetuate 
the street cornor hooliganism and evil habits it has 
done so much—even though it be unconsciously— 
to develop.

In all the really higher branches of life the world 
owes nothing to Puritanism. In art, in science, in 
pure literature, in the drama, its influence has 
always been felt as a blight. In the sphere of in
tellectual charity its influence has also been evil. It 
has never failed to convert a mental difference into 
a moral disqualification, and in the name of morality 
has slandered its opponents with an energy no other 
Christian body has ever bettered. The asceticism 
which the Roman Catholic Church restricted, officially, 
to its clergy, it cast over the whole of life, and by re
stricting morality within the narrowest limits, helped 
to demoralise the moral consciousness of man. What 
Puritanism was in practice the record of its rule in 
Geneva, in England, in America, and even in Scot
land shows. Without making people better, it blinded 
them to the necessity for improvement. It made 
hypocrisy almost a national characteristic, and gave 
to its jaundiced impulses the sanctions of religion 
and morality. The revolt against its rule was 
fundamentally healthy, quite as much so as was the 
revolt against the celibate ideal of the older churoh. 
And there is, happily, small likelihood of the world 
to-day reverting to the Puritan ideal. It has had its 
day, and its value to us, rightly considered, consists 
in it offering an object lesson of what to avoid.

C. Cohen.
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Conflicting Yoices.

N othing ia more notorious than the multiplicity of 
parties and factions and cliques within the Christian 
Church, most of which owe their existence to theo
logical differences and disharmonies. Christendom 
harbors hundreds of sects, no two of which are in 
agreement on any so-called fundamental doctrine. 
Scarcely any two members of the same communion 
hold identical opinions on a single point. It was a 
favorite saying of Henry Ward Beeoher that every 
man paints his own picture of God; but the great 
preacher omitted to add that no picture of the Deity 
is from an original. It is the absence of an original 
that accounts for the fact that the Divine Being is 
represented as having numerous and contradictory 
characters. One theologian assures us that he is 
absolutely supreme throughout the Universe, doing 
“ according to his will in the army of heaven and 
among the inhabitants of the earth but another 
tells us with equal confidence that he is only in the 
painful process of subjugating the world unto him
self. One declares that Christ reigns triumphantly 
in his Church, while another is quite as certain that 
the very Church he purchased with his precious 
blood is crucifying him afresh. Not long ago, the 
Rev. Mr. Chadwick, a popular Wesleyan preacher, 
expressed his conviction that God is saving the 
world as quickly as the Church permits him to do. 
He has entered into a solemn covenant with the 
Church to do nothing except through her instru
mentality. He is completely at her mercy. His 
omnipotence counts for nothing, and his infinite 
love is as if it were not. He is in a state of hopeless 
captivity to his own appointed instrument. Is it 
conceivable that the Divine Redeemer of the world 
would voluntarily have subjected himself to such 
unspeakable humiliation and shame? Is it possible 
to think of him as agreeing, of his own accord, to so 
discreditable and suicidal a policy ? The Rev. J. E. 
Rattenbury, another Wesleyan minister, seems to be 
of opinion that no such silly covenant ever existed. 
“ God can do very well without us,” he graciously 
admits. “ He is tied up to no Church organisation ; 
the wind bloweth where it listeth.” Indeed, Mr. 
Rattenbuary sorrowfully confesses that God is not 
in the Wesleyan Church at all just now. For the 
moment the two stand severely apart, though the 
reverend gentleman fervently hopes they will soon 
come together again. “ We must return to God," ho 
adds, “ as individuals and a Church.” But does it not 
strike Mr. Rattenbury as passing strange that, if 
“ God can do very well without u b , ”  he has not done 
so long ago ? If he is not tied up to Church organisa
tions, why on earth has he not ignored or destroyed 
them all, and done his work independently of im
perfect, inadequate, and unnecessary instruments ?

The fact is, however, that the two conflicting 
opinions just mentioned are wholly fallacious. 
Neither Mr. Chadwick nor Mr. Rattenbury has a 
right to speak in the name of God, for to neither 
has he ever made a communication of any kind, 
whether concerning himself or others. Mr. Chad
wick was endeavoring to account for the compara
tive non-success of the Gospel, and the only way ho 
could do so was by representing the Deity as being 
cooped, imprisoned, restricted, and hampered within 
his own Church. For the failure of Christianity, 
therefore, it was not the Lord but the Church which 
limited and hindered his omnipotence, that was re
sponsible. Mr. Rattenbury, on the other hand, is 
dealing with the backwardness and lukewarmness of 
the Church, which he can explain only on the sup
position that her Lord and she have parted company. 
But both the failure of Christianity and the glaring 
imperfection of the Church are due to a cause un
recognised by these preachers. Christianity has failed 
because there is no supernatural force behind it, and 
the Churoh is imperfect because no Divine Being 
indwells it. Mr. Rattenbury may spend as much 
time as he likes at Calvary and the Upper Room, but 
neither he nor his Church shall ever transcend the

obvious limitations of mediocre men and women. 
Meantime, God preserves his eternal silence and in
visibleness.

The same remarks apply to the various opinions as 
to the relation between God and the Bible. The Rev. 
Dinedale Young says that “ sometimes one hears 
people say, ‘ In the Bible we have David’s opinion, 
or Peter’s view, or Jeremiah’s view of things,’ and so 
forth,” with obvious reference to the teaching at the 
City Temple. “ Now,” says Mr. Young sarcastically. 
“ I know you will think me terribly antiquated, but I 
don’t mind. But I venture to say we have nobody's 
view of things in the Bible.” To this gentleman the 
Bible is not a collection of human guesses and 
opinions and speculations, but a revelation of the 
mind and character of God, and of the way of salva
tion through faith in Jesus Christ—a revelation of 
God and by God, vouchsafed to men specially pre
pared to receive it. “ The more I read the Bible,” 
continues Mr. Young, “ the more I am inclined to 
ask, Can that wonderful literature, greater than 
Shakespeare, the despair of Tennyson, and the model 
to which all our Masters of English literature have 
looked, be of purely human origin ? Indeed, the 
unique literary quality of the Bible implies that it is 
of Divine inspiration.” Fortunately, the reverend 
gentleman grants that this is an old-fashioned view 
of the volump. According to the modern view, the 
Bible contains only the opinions of its writers on the 
various subjects discussed therein. God doubtless 
spoke to them, but only in the same way that he bas 
spoken, and still speaks, to men in general. Man 
himself is the highest revelation of the Divine Being 
The modern view is rapidly gaining ground through
out Christendom; but it is difficult to see what 
accounts for its evident acceptability to the modern 
religious mind. To the modern scientific mind, both 
views are obsolete and impossible. The Bible con
tains not a single superhuman element, though there 
are elements in it of which the highest minds are 
profoundly ashamed. The character of its Gcd is 
often lower than tbe average human character of the 
period concerned, and sometimes higher. When it is 
lower, God serves as the instigator and extenuator of 
crimes to which ordinary men are naturally averse; 
but when it is higher, God is referred to as demand
ing and encouraging the performance of heroic and 
honorable deeds, to which average humanity is not 
ordinarily equal. But in no part of the Bible does 
the Divine Being transcend the ideal of character to 
which good men in all ages and countries have 
succeeded in giving a more or less definite and beauti
ful expression. Thus interpreted, the Bible is at once 
most harmless and interesting; but taken at its own 
valuation, which is accepted wholly by Mr. Young 
and partly by Mr. Campbell, its influence becomes 
highly mischievous, and the constant perusal of it 
perpetuates superstition.

The same conflict of opinions is seen in connection 
with the subject of God and sin. These are the two 
great words in an Evangelical's lexicon. He stakes 
everything on the personality of God and the dread 
reality of sin. God and sin are the chief assets of his 
ghostly profession. He makes his living by pre- 
tending to act as mediator between holy God and 
sinful man. Mr. Young has no patience with those 
who dabble in Pantheism and think lightly of sin. 
To him sin is “ the entity you cannot escape.” He 
says : “ There are some people telling us that Evan
gelicals make too much of sin. I believe it is im
possible to make too much of sin. If a man is wrong 
on sin, he is wrong on everything. When I hear a 
preacher, I want first of all to know what he thinks 
of sin.” Mr. Young is perfectly right. The Church 
that makes light of sin is doomed, and the preacher 
who shoves it into the background of his teaching 
commits suicide. It is on God and sin that the 
Church has flourished in all ages. They constitute 
her stock-in-trade. The value of salvation is mea
sured by the enormity of Bin; and the seoret of the 
Church’s power lies in the superstitious belief that 
she has in her oustody the Gospel of redemption and 
the keys of heaven and hell. As ljDg as mis belitf
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wag unclouded the Church’s sway was supreme. 
Now that the belief is dying her hold on men’s minds 
18 weakening. No wonder that a perfervid Evan
gelical like Mr. Young clings so desperately to the 
personality of God and the exceeding sinfolness of 
8,n> and offers deliverance only through the blood of 
Jesus. But it is to vanishing dreams and shadows 
only that he is clinging. He may wax as vehement 
as be pleases in denunciation of the New Theology ;
ot it is the day of No-theology that is breaking on 

foe distant horizon. The New Theology is merely 
on interlude, a compromise, an encouraging sign of 
he times, and possible only because the dawn of 

No-theology is on the wing. Now, the endless con- 
nct of opinions on God and sin shows that both are 
he inventions of the human mind. A known God 

would render acrid discussion and bitter controversy 
otoat himself absolutely impossible. If God existed, 
he would certainly be known, and as the Father of 
^he race so clearly known as to leave no room for 
cubt and dispute. It is about an imaginary Deity 

that mankind have been so fiercely fighting all the 
j’ges hitherto. And at last we are witnessing the 
• ardy passing of this offspring of human ignorance 
8rid lertr; and. it is highly significant that in propor 
t °a a3 the belief in God dies the sense of sin 
weakens. Atheists have no sense of sin whatever, 
and the Christian scheme of salvation is an absurdity 
ln their sight.

It is to the rapid growth and development, during 
he last fifty years, of the scientific spirit and atti- 
llde that we are indebted for the discovery that 
hristianity cannot be true. Had it been true, in 
anl’s conception of it, it would have knitted the 

. Utnan race into a compact, harmonious whole almost 
inimpdiately, and we would never have heard of 
. Ceding divisions, malignant factions, and bitterly 
lealouH sects, all delighting in feuds and broils and 
p°ntrovorsies. The history of Christianity is written 
lQ blood. It has always pursued a blood and iron 
Policy. Indeed, a heated and by no means brotherly 
controversy is now going on in the Churches of this 
. ^ . a s  to what Christianity really is, and there is no 
‘kelihood of their ever arriving at anything like 
Sreement on the point, while each contestant is 

thĈ 8l?re nnd be alone, has the truth. What
G scientific student is learning is that the truth is 

Qtsido all the contending parties, outside every 
aown form of Christianity, safely lodged in the 
 ̂eart of Nature, and in these latter days beginning 

Wake itself known to the honest and patient in
stigator. The only known truth about man is 
at he is a social animal who is but a beginner in 
® art of rightly conducting himself among his 

, lows. His ignorance, inexperience, and selfishness 
Qave already given rise to many hard, cruel, and 
j i)Pre8sive conditions, which, with increasing know- 
t0 a.n^ widening experience, he should set himself 

rectify as soon as possible. Such is man’s mis- 
jj.°Q,In the world, and the extent to which he fulfils 

will be the measure of his own peace and happi- 
b̂ v " then, complete his break with super-
,, p l0n» and mako it his aim to develop the 

^ sc ie n c e  of Life.” j .  T> Lloyd.

Mark Twain.

“ How many and many a weary day.
When sad enough were we, ‘ Mark’s way ’

(Unlike the laureate’s Mark's)
Has made us laugh until we cried,
And sinking back exhausted, sighed 

Like Margery, ‘ Wot larx 1’ ”
—Andrew L ang.

qbil death of “ Mark Twain" will damp the gaiety 
th nâ 0D8, He contributed in no small degree to 
a ? cheerfulness of his generation ; bnt people were 
^  . overlook the deep insight into human nature 
¡8 lc“ underlay his fun. The function of the humorist 
la u^ erestimated. The man who makes people 

Bh does them a great service. The physiological

effect of merriment has yet to be appraised at its 
proper value. Although doctors bestow a certain 
patronage on cheerfulness, and give it a minor place 
in the Pharmacopoeia, no one will dispate that 
humorists are public benefactors.

And yet, with the exception of Rabelais, Cervantes, 
Moliere, and Dickens, who is liked better for his 
pathos than his fun, humorous writers are held to be 
only second-rate literary artists. The world will not 
take them seriously. Perhaps it is their own fault 
for electing to provide fun for thankless folk.

Mark Twain was unquestionably a great humorist; 
but his humor was distinctly national. America has 
to-day a school of humor as essentially national as 
German music or French art. American air, we are 
told, is famous for its extreme dryness; and dryness 
is the salient feature of American humor. There is 
nothing of the brilliance of the French humorists 
except in the single instance of Ingersoll. In the 
hands of a master, however, it was dangerously near 
perfection.

Your American humorist is a showman, absolntely 
unimpassioned about his exhibits as a showman 
should be. Mark Twa:n said the funniest things in 
a calm, almost aggrieved, manner. That distract- 
ingly funny essay on the Swiss chamois in A Tramp 
Abroad is a perfect example of serious, unemotional 
joking. Mark Twain was, in his own inimitable way, 
a philosopher. His Freethought permeates his 
writings, and is at his best in The New Pilgrim's 
Progress. In his delightful pages Biblical yarns fare 
as badly as the popular superstition in the portly 
volumes of the sedate Herbert Spencer.

For forty years Mark Twain filled the world with 
laughter, always generous, always olean, often spring
ing, as the truest humor must always spring, from 
the source of tears. Bat beneath his quaint drollery 
was partially concealed one of the sanest writers of 
onr time, a satirist who reserved all his scorn for the 
mean and the ignoble, and all his praise for the 
worthy and the pure. The incident of his failure, 
which, like Soott’s, was wholly the work of others, 
raised him to the rank of the heroes of literature, 
and every new revelation of his character only 
brought him closer to the hearts of his admirers. 
This great Freethinker was, in his day, the most 
eminent man of letters in America, and the lustre of 
his fame must tend to deepen with the progress of
th ° y ear8’ Mim n er m u s .

Shilling Month.

(The Figures mean the number of Shillings.)
•T. G. Dobson, 2 ; H. W. Varley, 1 ; S. Huxley, 1 ; A. D. 
Howell Smith, 2 ; W. Barton, i ; B. J. Baskervillo, 4 ; D. 
Wright, 2£; C. E. Corriu, 1 ; H. S , 2 ; S. J. Bull, 2 ; W. H. 
Doakin, 10; Brixton, 2; E. Jones and Friends (Porth), 6; 
T. M., 2 ; J. Aimer, ; Manchester, 2 ; A. J. R., 4 ; Elec
tion, 2 ; R. Lloyd, 2 ; F. Kuetgens, ¿5 ; Mr. and Mrs. Shaw, 5 ; 
H. Lazarwick, ; G. G., 2 ; R. D. Gray, 1 ; H. Shaw, 2 ; 
J. M. Brennoll, 1 ; H. J. Borrand, 2J-. Per Miss Vance :— 
Alfred B. Bennett, 2 ; Joseph Bevins, 5 ; R. Wood, 2 ; Col
lected by Alec Fincken, 10 ; E. Brooks, 3 ; R. B. H., 1.

Pleasures to bo enjoyed, or pains to bo endured, after we 
are dead and gone, are but little regarded even in our own 
cases, and much less iu the case of others. Still, in addition 
to this there is something so ludicrous in promises of good or 
threats of evil a great way off as to render the whole subject 
with which they are connected easily turned into ridicule. 
“ Botter lay down that spade, Paddy ; if you don’t, you’ll pay 
for it at the day of judgment.” “ Be the powers, if you'll 
credit me so long I ’ll take another !”—Abraham Lincoln.

Such Ilalfness, such halting between two opinions, such 
painful, altogether fruitless negotiations between Truth and 
Falsehood has been the besetting siu, and chief misery, of 
mankind in all ages. Nay, in our age, it has christened 
itself Moderation, a prudent taking of the middle course ; 
and passes current among us as a virtue.— Thomas Carlyle.



r
291 THE FREETHINKER May 8, 1910

Acid Drops.

Catholics are naturally greatly upset over the result of 
the French elections, which have given the late Government 
an increased majority in the new Chamber. If the Catholics 
were hoping for the nation’s condemnation of the separation 
of Church and State, they have been grievously disappointed. 
The Catholic Times says: “ Nations no longer look to 
France for grandeur of ideas, for the most progressive states
manship, for courage and tenacity in great moral reforms.” 
One must, of course, allow a defeated party to have its 
grumble, but one cannot resist pointing out that the policy 
of the late Government, which so disturbed Catholics, was 
in itself evidence that France is leading the way on a road 
that all Governments must sooner or later traverse.

“ T. P.” must have read his George Eliot a long while ago, 
and with curious inattention, to imagine that in her novels 
and essays she holds a brief for orthodoxy—social, intel
lectual, or moral. She makes many of her characters stand 
by the old ways because she held that our lives should be 
guided by the accumulated wisdom of the race; yet she was 
wise enough to see that there are times when we must rebel, 
when we must act upon our own warrant, not only with
out an appeal to eternal law, but in face of the law. She 
had rebelled herself, and her action brought with it a large 
measure of mental peacefulness. Her warrant was thus 
proved not to be false. The sorrows that came to her in the 
way of life—death of those she loved, the alienated sym
pathy of the friends of her youth—she bore with c'ear-eyed 
endurance, and refused to drug herself with the opium of a 
supernatural creed. The “ tragedy ” of her life is wholly of 
“ T. P.’s ” making.

Any judgment on George Eliot, whether as a writer or as 
a human being, is an implied judgment on the Freethinker. 
For this reason it is well that anything that touches her 
reputation should be at once challenged by those who have 
the interest of Freethought at heart. Most of us, I suppose, 
are aware that Mr. T. P. O'Connor is a gentleman who adds 
the labors of an easy-going publicist to thoae of an even 
more easy going journalist. In her scathiDg attack on an 
Evangelical pietist of her time, Dr. Cumming, George Eliot 
unconsciously described this intellectual type : “ A moderate 
intellect, a moral standard not higher than the average, some 
rhetorical affluence and great glibnoss of speech.” These 
serviceable mental qualities have given Mr. O’Connor a con
siderable influence over a large class of readers—a class 
which has no real literary culture, very little knowledge, and 
any number of moral and social prejudices. A week ago he 
gossiped on the congenial subject of Mr. Oscar Browning’s 
volume of recollections. Now, as Mr. Browning was an 
intimate friend of the Lewes’, it is only natural that he 
should have something interesting to tell us about the 
author of Adam Bede. Mr. O'Connor, however, is not con
tented with quotation, ho must get in his own opinion. To 
do him full justice, we do not think there is another 
journalist—with the exception, perhaps, of the gentleman 
who poses as an artist in the New Age—that can get so 
many fatuities into so small a space. We must allow him 
to speak for himself; a paraphrase would obscure the 
brilliance of his sentences:—

“ The marvellous irony of this gifted woman’s life was 
that she led what was regarded by all her own countrymen 
and women an immoral and even a disreputable life, and yet 
she remained in herself the veriest bourgeoise, the most 
bigoted lover of the moral, the conventional, and the respec
table. She was no daring iconoclast, no reckless and fearless 
law unto herself, like George Sand, her great contemporary, 
and all her writings, by a strange paradox, were lofty and 
eloquent pleas to everybody else to stand by the old ways— 
in other words, in condemnation of her own life and action. 
And that was her tragedy.”

In the first place, there is no irony, “ marvellous ” or 
otherwise, in George Eliot’s life, because many of her 
countrymen and womon, whose society was worth culti
vating, were as friendly with her after hor union with 
Lowes as they were before. Tennyson, Herbert Spencer, 
and Mr. Frederic Harrison were among her intimate friends, 
and we are told—a fact which must appeal to the journalistic 
mind—tho Princess Louise Bought, and obtained, an intro
duction to her through the Goschens. There is no doubt 
that her secession from religious and social orthodoxy 
alienated her from her own family and the friends of her 
youth. She suffered much from this alienation, for sym
pathy was as necessary to her existence as truth. It is idle 
nonsense to talk of her family and early friends as if they 
constituted “ all her countrymen and women." That she 
was a bourgeoise in any sense of the word is equally ludicrous. 
Is it likely that a bourgeoise—that is, a woman with the 
intellectual ideals of tho wife of a small shopkeeper or a 
journalist—is it likely that she would translate Strauss’s 
Life of Jesus and Feuerbach's Essence o f Christianity at tho 
beginning of her career, continue with an essay like that on 
Worldliness and Other Worldliness, in which Anglican 
Christianity is denounced with an aggressive sureness that 
reminded one of a French critic or Pascal's Provincial 
Letters, and end with a spaciously planned novel like 
Middlemarch ? She was so far from being a moral bigot 
that her best critics have always recognised the breadth of 
her morality. In contrast with the ethical opportunism of 
the party politician and the journalist, her conception of 
what is right and wrong may seem rigid, or even bigoted. 
She was no “ reckless law unto herself,” like George Sand, 
but it is possible that she was more daring, for here in 
England she had to take greater risks, and her daring was 
the expression of courage and deliberation, not the impulse 
of a moment.

Nothing can withstand the progress of Christianity— 
except facts. Here is a sample. During the past year the 
Baptists built thirty-eight new churches. They have added 
to their teaching apparatus 508 Sunday-school teachers, 37 
lay preachers, 42 pastors, and provided accommodation for 
5,000 more people. Hore, then, is progress. Unfortu
nately, the membership—the vital thing to a church—shows 
a decrease of 1 553 members. The machinery is more 
elaborate, but the material to bo manipulated steadily 
shrinks in bulk. Such is Christian progress.

Holy Russia still continues to manifest the power of 
Christian belief when dealing with the Jews. In addition to 
expelling large numbers from Kieff, it has just been decreed 
that Jewish medical students are no longer eligible for 
admission into the Military Medical Schools. M. Stolypm 
himself is developing a rabid Anti-Semitic spirit, which is 
doubtless part of his general policy of obstructing reforms as 
much as possible. Other indications are seen in the Annual 
Congress of Nobles passing a resolution calling upon tho 
Government to prevent the participation of the Jews in local 
government, to*prohibit them serving on juries, and to make 
it as difficult as possible for them becoming teachers m 
primary schools. Christianity alive and in action is a 
delightful spectacle.

In the Lower House of Convocation last week the Sabbath 
question was under discussion. Ostensibly tho supreme 
object in view was “ to secure for all workers a weekly day 
of rest but it soon became evident that the ostensible 
object was not the real one. The Archdeacon of Coventry 
favored only “ such recreation on tho Lord's Day as should 
not interfere with the primary duty of religious worship- 
Canon Williams was opposed to any mention of “ recreation 
of body and mind,” their ono business boing to “ consider 
what could rightly be done to emphasise the primary duty 
of religious worship on tho Lord's Day.” Tho truth is that 
parsonic concern about Sunday observance is a puroly selfish 
one. What the men of God fear is the loss of their Field 
Day, of which hitherto they have had the monopoly. Some 
of them say to men of tho world : “ As long as tho hours sot 
apart for religious worship are not encroached upon, y°a 
may do what you like tho rest of the day." Others demur» 
however, and say : “ No ; tho whole day is sacrod, and should 
be devoted exclusively to tho interests of the soul. Beside®» 
we aro well aware that if we give you an inch you vvil 
eventually tako an ell, and then wo shall havo to shut up 
shop." ___

“ J. B.," of the Christian World, is a roally clever writer, 
and his articles aro read with great interest; but what on 
earth doos he mean by saying that “ religion is the ideali®111 
of man,” and that being so “ it is eternal ? ” Tho 11 idealism 
of man ” exists apart from all religious convictions, au 
thrives in the entire absence of supernaturalism. Have v? 
not bad Atheistic poets whoso ethical ideals wore of_ tn 
highest and noblest kind ? " J. B.” discerns in tho religiou8j 
ness of millionaires the evidence that to fill a man full o 
all this world offers loaves him hungering still” ; but, sure y» 
millionaires are not full of all this world offers. If “bey 
were they would not bo millionaires. A millionaire may D 
a very good Christian, but ho has never realised his resppu 
sibilities and privileges as a member of tho human family' 
His social ideals are conspicuous only by their absence. 1 
is a certainty, to say tho least, that tho ethical idealism o 
average Atheists does not fall short of that cherished by 
average Christians.

“ To„be «ur®.o* man," " J . B.” says, “ is to bo sure of bis 
future. I ossibly ; but aro wo yet sure of man ? Is if n0J 
true that under Christianity social man has always occupied 
tho background, almost out of sight, and that individual 
m ans chief duty has been to be very sure of God and of 
being in right relations with him ? Tho Christian’s citizeu-

f
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■ ' P - i n  heaven, not on earth. His mind is to be “ set on 
e things that are above, not on the things that are upon 
e earth.” For a thousand years Christendom went, 

Morally, from bad to worse; and when social and moral 
improvement really set in, the Christian faith was already 
on the wane. Indeed, it seems that in order to be quite 
,?re himself and his future, man must let go of God and 

e illusory hopes of the Gospel.

The Church of Christ is clearly on the decline. She is 
osing vitality and strength daily. All sorts of quack medi
cines are being administered to her, but the decay is not 
crested. The parsons declare, however, that she is on the 

eve of a magnificent victory. At the recent meeting of the 
aptist Union an emotional man of God exclaimed, “ No 
euntain can confront faith that cannot be levelled or 

crossed or bored. In the might of our Master we can get 
7 V 1 ronc^’ or through all obstacles.” Then, in the name 
£ all the wonders, if you can, why don’t you ? If all the 
orcos of life are at your disposal, why remain in this lan

guishing, dying state ? Like most consumptives, the Church 
as n°t yet realised that her end is drawing nigh.

, , pious readers of the British Weekly must have 
ought, on reading a recent issue, that the world was 

oming to an end when their eyes caught the front page 
oavily headed up “ Suicide by W. Robertson Nicoll.” We 

are glad to say this meant nothing more serious than some 
ur or five columns of dreary platitudes on this cheerful 

object by the reverend knight. We once had the pleasure 
0 possess a portrait of him, and his sleek and comfortable 
PPearance, his brow unforrowed by care, warrant us in 
aymg that he is not likely to deprive the world of his 

D o n a tin g  presence—at least, not by his own hand. One 
• most frequent causes of suicide, we believe, is
art'0?111*8" *rU8̂  Rev. Sir Wm. Robertson Nicoll’s
h 1Gles have as beneficial an action on tho writer as they 

Ve on us. We are assured by our medical adviser that no 
need fear the suicidal mania as long as he reads the 

0 * * *  Weekly. No wonder the Sir Rev. LL.D. is a cheery 
P imist, since he makes a comfortable income by dictating 
cep.producing columns of artless prose.

a whole, the article is in tho usual non-commital stylo 
Popular journalism, what it says at one moment it contra- 

end 01 mo(3ifie8 the next, with the result, that at the 
St'ii ^°U are 110 further than you were at the beginning.

*i there is one passage that every Freethinker must 
8tt°ngly object to. It is th is:-

. “ Another reason for the increase of suicide is the weaken- 
mg of religious sanctions. Wo cannot tell how far this goes, 
inere was a time within the memory of middle aged men 
when people, almost of a sudden, began to believe that God 
was all geniality and indulgence—that there was nothing to 
oar front Him—that those who took their lives found them

selves immediately on the breast of Ilis mercy. It was 
!P.P°8siblo that such a creed could live in such a world as 
ms is. Even among those who reject definite forms of 
ohgious belief, there is a seriso of the terrors of the universe. 

° ' the something after death, of tho Justice and tho Magnifi- 
cenco °£ God. Still, wo believe that in so far as positive

. b is weakened, to that extent one great deterrent from 
suicido is weakoned correspondingly.”

givT V!10 notice,I that “ we cannot tell how far this goes ” 
We i wkole case away. Tho editor of tho British 
fact* ■ quite well that religious doubt is a negligible
are </f -U su'c><Io. Tho majority of unfortunato pooplo who 
than tlvon t° take thoir own lives are no more Freethiukors 
tho n'-'*  **ie unhappy Rev. Thomas Law. Tho roador of 
t>on Weekly expected somo reference to tho connoc-
bdit 0t 8n*°Me and tho slackening of orthodox belief, and the 

r Was not tho kind of man to disappoint him.

u t l l r  ^ 6V‘ ®60, Duncan, who has boon preaching a sermon 
°f f) n^ut§h on the danger of outspoken scepticism, is one 
belie*0 °M uncompromising school of parsons. He is no 
Nicoh°t .re%i°us philandering like the Rov. Sir Robertson 
hko i’ *°r ' ns*ance- You may have as many doubts as you 
Utter ° congregation, but you must not give
* * * * *  to them. How, in this way, hypocrisy is to bo 
hhkind *n an<* ou*i pulpit the reverend gentleman is
cleric i °,n°ugh not to tell us. He indulges in tho usual 

Cal abuso instead
TheT° ‘Ve ' n an ah'9 °heaP scepticism, blatant cynicism, 
think ?U<*esti ■̂ ■gnostic too often passes for the most original 
the*!?17'- Moral'ty becomes a tottering superstructure when
Peril baS1-8 rel'gion begins to shake......You remember,
k. ln sadness, the career of George Eliot when morality 

TfiQre me s°vered from religion.”
c'ericaW° *°Ur ônS cdumns in the British Weekly by this 
Geor„Q p a ste s  furioso. Tho charming reference to 
Many n i !10*' 8 union with Lowos (a truer marriage than 

0 ebrated in either Baptist Chapel or Fro© Kirk) with

the inimitable “ perhaps in sadness,” is one of those things 
that make us doubt whether the religious type of mind is 
capable of strict veracity.

Speaking at a meeting of the Anti-Socialist Union, Lord 
Halsbury, ex-Lord Chancellor, expressed himself shocked at 
the sight of a “ very serious and real peril”—to wit, “ a 
regular organised attempt to destroy the Christian religion 
in these islands.” With pious horror his lordship explained 
to his shocked hearers that “ there was a regular system by 
which every kind of abominable blasphemy was distributed 
over various parts of the country.” He had seen publica
tions which made one shudder to think that an English 
printer could be found to print them. This crusade of infi
delity must be suppressed, and then they would find the 
innate forces of Christianity would enable them to conquer.” 
With much more to the same end. Poor Lord Halsbury 1 
With his record we do not doubt for a moment that he would 
be only too pleased to lend a hand at forcibly suppressing 
both the “ horrible blasphemy ” and the still more horrible 
blasphemers. And yet we dare to say that these depraved 
individuals have, even the meanest of them, given more real 
evidence of their desire—even though it be a mistaken 
one—of benefiting their fellow-creatures than ever Lord 
Halsbury has during the whole of his long and much-salaried 
career. Piety has always been one of his lordship’s charac
teristics, and when piety is wedded to ¿10,000 a year a deal 
of argument is naturally required to remove it. It is in
teresting to note that this “ blasphemy ” has to be suppressed, 
and then Christianity will enable Lord Halsbury and his 
kind to conquer. That is, when the Freethinker has been 
killed by the force of the law, the Christian can then with 
safety perform a fandango on his corpse. We should have 
imagined Lord Halsbury would at least have learned from 
his career that suppressing Freethought is not quite so easy 
a matter as it looks. And we are really afraid that his lord- 
ship will have to go on shuddering.

In a recent article on Mark Twain, Mr. Chesterton says 
some really brilliant things about tho great American 
humorist. He shows that at tho back of his most wildly 
extravagant stories there was always an idoa. The reason 
he could not write seriously of Saint Francis or King Arthur 
was that they were not serious subjects to him. Here is 
what Mr. Chestorton says :—

“ Even that fantastic irreverence and fantastic ignorance 
which somotimes marked his dealings with elements he in
sufficiently understood were never abrupt departures, but 
only elaborate deductions from his idea. It was quite logical 
that when told that a saint’s heart had burst his ribs he 
should ask what the saint had had for dinner. It was quite 
logical that his delightful musician, when asked to play 
music appropriate to the Prodigal Son, should play ‘ We all 
get blind drunk when Johnny comes marching home.’ These 
are things of real wit, Use that of Voltairs ; though they 
are not uttered with the old French restraint, but with a 
new American extravagance. Voltaire is to them as the 
Rhone is to Niagara; not inferior in quality, but merely in 
quantity, for Niagara is not only one of the violences, but 
almost one of the vulgarities, of Nature. The laughter of 
Mark Twain was literally like Niagara.”

A better illustration of Twain’s irreverence would have been 
the picture of Christ walking on tho Sea of Galileo, accom
panied by “ A Life on the Ocean Wavo.” One may jest on 
the subject of the Prodigal Son and yet be a Christian, but 
you can hardly refuse to take tho Son of God seriously with
out you are a Freethinker.

Tho Rov. Goorge Ferris Whidborne, formerly Vicar of St. 
George's, Battersea, S.W., has left estato of the value of 
¿530,284. The Rev. H. Burchett-Herne, who died in March, 
left estate valued at ¿57,155. These are worthy followers 
of him who had nowhere to lay his head. Wo suppose thoso 
gentlemen had somo private interpretation of the passago in 
which we are told that the rich man is as likely to get to 
heaven as a camel to pass through tho eyo of a needle. Tho 
Quardian. we aro sorry to say, makes no comment.

The following is a sentence from a sermon by the Arch
bishop of Canterbury. The second assertion as to the 
serious literature of to-day is one of those dogmatic state
ments peculiarly associated with pulpit utterances :—

“ England up to tho reign of Henry VIII. had practically 
no prose literature at all, and it was hardly too much to say 
that they could not take a page of to-day’s literature of a 
serious kind in English life without tracing back the 
phraseology used, tho similes employed, the very sentences 
as constructed, to their source in the English Bible of the 
sixteenth century.”

Tho Archbishop should try his critical hand on a chapter of 
Herbert Sponcer's First Principles. We promise him some 
interesting difficulties in tracing back its phraseology, meta
phors, and construction to the Bible of tho sixteenth century.



29G THE FREETHINKER May 8, 1910

It is curious that many people will pnt into rhyme senti
ments that, in prose, would strike even their authors as too 
idiotic for publication. Verse seems, to such persons, merely 
a cover for imbecility. The Grimsby News, for instance, 
publishes a screed, entitled " No Jesus,” in which every line 
begins with a repetition of the title and a picture of all we 
should be without in the absence of Jesus. No freedom, no 
pure business, no joy, with thirty or forty etceteras. Some 
people might think the loss of almost everything by the 
consideration that, with “ No Jesus,” there might also be 
none of this stupid drivel inflicted upon a long-suffering 
public.

Providence is still busy. In Servia the floods are assuming 
the proportions of a national catastrophe. In America a 
frost has damaged the cotton and fruit crop to the estimated 
extent of ¿£9,000 000. Good or bad, however, the harvest 
thanksgiving services will be the same in the churches. 
“ Thank you ” is the response of the slave by nature to a 
blow. “ Thank God for his mercies,” after the wholesale 
devastation of a country, is not far removed from the same 
type. It is, perhaps, a redeeming feature that Christians 
are not quite honest in their supplications or thanksgivings.

Roosevelt, the advertising and much-advertised, has been 
pouring out another stream of platitudes before a Parisian 
audieDce. Among other warnings, he solemnly cautioned 
“ the man of learning ” against taking up an “ attitude of 
sneering disbelief towards all that is great and lofty.” Men 
of learning will smile at Mr. Roosevelt’s exordium, which is 
unnecessary, and a trifle impertinent. Men of learning may 
sneer at much that people of Mr. Roosevelt’s calibre regard 
as great and lofty, but that is a different matter. Really 
great and lofty things can usually bo left to look after them
selves. It is the special weakness of small intellects to 
imagine that the good in the world is in danger of extinction 
unless taken under their protection. But, with rare excep
tions, it is not the noble and lofty things that are the objects 
of learned men’s sneers, but the shallow, the tawdry, the 
fustian that is passing itself off on the world as good 
material. And then there is naturally alarm in some 
quarters.

One paper, we see, referred to Theodore Roosevelt as a 
typical Anglo-Saxon. Quito so—of mixed Dutch and Irish 
descent.

Preaching in Manchester Cathedral, Canon Bonney an
nounced a discovery and proclaimed an alarm. The dis
covery was that a “ phase of unbelief ” seemed to be setting in. 
The discovery was accompanied with the remark that in tbo 
eighteenth century “ infidelity was due to ignorance,” but at 
present it is “ deliberately adopted, maintained by argument, 
and proclaimed as a gospel.” We beg to assure Canon 
Bonney that “ infidelity ” was no moro based upon ignorance 
in the eighteenth century than it is in the twentieth. Belief 
may be, and usually is, based upon ignorance; but unbelief, 
in the nature of the case, must be based upon some know
ledge, no matter how limited it may happen to bo. The 
uubeliever, as a condition of his unbelief, sees certain truths 
which the believer either cannot see or does not appreciate. 
Perhaps Canon Bonney only means that some arguments 
used by eighteenth century Freethinkers have not the same 
value now that was then attributed to them. This may 
easily be true ; but whatever modification Freethought argu
ments have been subjected to—these have been nearly 
always in the direction of making them still moro anti- 
Christian—tho modifications of the Christian position have 
been infinitely greater. Indeed, Christian advance has con
sisted chiefly in adopting tho positions once occupied by 
Freethinkers, while they havo moved on to 6till moro com
manding ones. ___

Canon Bonney is alarmed becauso, he says, the masses 
are the rulers of the land, and it would be possible for 
Churches and Chapels to be closed by law, and for Christian 
worship to be made illegal. We suppose it is natural for a 
Christian to take this view of the position, because it is 
exactly what would happen to Freethought if Christians 
were only powerful enough or united enough to work their 
will. All the same, the fear is quite groundless. It is at 
least in the nature of Freethought to destroy feelings that 
lead to such a result, whereas, with Christianity, the 
tendency is quite in the opposite direction. We agree with 
the Canon in disliking an Atheistical fanatic as much as a 
religious bigot, only we would point out that the former is 
not nearly so plentiful as the latter, and there are always a 
sufficient number of genuine Freethinkers to care for the 
liberty of others as w^ll as for that of their own, and this 
keeps in check “ Atheistical fanatics" who would really

represent reversion to a type of character that Christianity 
has done its utmost to encourage.

The Society for the Propagation of the Gospel announces 
that the basis of its World Missionary Conference is that 
nothing is to be done against the convictions of any of the 
churches co-operating. Bearing in mind that the incomo of 
the Society has experienced a further drop of ¿£10.000, it 
looks as though what the promoters ought to have said is, 
that nothing will be done that is likely to stop people sub
scribing. Nothing like a shortage of funds to bring the 
churches to a more accommodating frame of mind 1

There are those who doubt that prayer brings definite re
sults to one who prays with a believing mind. The case of 
Arthur Classen, ice merchant of Jersey City, U. S. A., offers 
proof to the contrary. Classen's wife had been operatod 
upon for cancer, and, like a good Christian, her husband 
went on his knees to pray for her recovery. He began a 
“ series of long prayers,” varied by the singing of hymns. 
After continuing this practice for some time, he rose from 
his knees and began smashing the furniture, steadily work
ing through the rooms of tho house in this fashion until the 
police came and removed him to a lunatic asylum. The 
wife, too, has suffered a relapse. There is a moral to this 
story, but we are not sure whether we ought to conclade 
that the man prayed because he was mad, or became insane 
because he prayed.

Another example of prayer occurred recently in the case 
of Walter Oldroyd, of Clough, Birstall. He was much given 
to solitary prayer, and was found in his room with his face 
resting on the bars of the grate in which a fire was burning- 
His nose and one eye were destroyed, but he lived long 
enough to tell the doctor that he had committed a sin, and 
had to make some atonement. Atheists will please note, 
and be warned in time.

The Rev. T. E. Westerdale asks for “ seven happy children 
of God ” to send a donation of twenty-five guineas each for 
his East London Mission. Probably the 11 seven happy chil
dren ” would feel their gaiety lessened by falling in with Mr. 
Westordale's wishes.

There is no one like your Christian for stupid pessimism 
and equally stupid optimism. Tho lady who supplies tho 
weekly page of feminine gossip to T, t . 's  Weekly has been 
airing her views lately upon the momentous question as to 
how we should check the spread of Materialism. We are 
fond of talking, she tells us, about spiritual things, and wo 
run hero and there after any preacher of any doctrine, i* 
only it bo new. But wo are at hoart Materialistic. 11 
every circle,” she goes on, “ whether in club or at home, 
grumbling at the obstacles that aro put in the way of ft 
smooth running of tho wheels of a luxurious existence, giv09
the tone to conversation.......We are submerged in a flood of
food, clothes, and furniture philosophy.” Now, we don t 
doubt for one moment that in well-to-do Nonconformist 
households in Camborwell or Brixton tho conversation does 
run on these topics. But wo can heartily assure tho good lady 
that she is greatly mistaken if sho imagines that her 
remarks are applicable to either the intelligent (usually 
Freethinlcing) artisan or the educated (and usually Free- 
thinking) upper middle class. The world is surely not going 
to the dogs because Brixton villadom is unspiritual. And 
Brixton villadom is religious at the same time as it 19 
unspiritual and Materialistic. If it divests itself of it* 
religion as easily as it takes off its silk hat and frock coat, it 
is indeed in a bad way, and T. P.'s lady gossip is moved to 
eloquent and sorrowful reprehension.

Tho anodyne for this metaphysical anguish is fortunately 
supplied by one of the lady correpondents, who finds hie 
eminently livable because she caruo through some trouble 
successfully and owns to a serene faith that everything "rl11 
come right some day for overyone. There is certainly no 
harm in hoping. But your religious optimist is always 
aggressive. He preaches his doctrine in and out of season 
and has a high-handed way of dismissing every fact that 
headed against his optimism. He ignores such awkward 
things as consumption and cancer. Although his optimism 
is at bottom temperamental, he frequeutly°desires to take 
credit for the expression of his will to live as if it were 
an acquirement peculiar to him. In the preface to 
Inland Voyage, Stevenson, a typical aggressive optimist, say® 
that “ Although the book runs to considerably upwards o 
two hundred pages it contains not a single reference to the 
imbecility of God's universe, nor so much as a single bin 
that I could have made a better one myself.” If this were 
not merely a pose we would be justified in naming 
egoistic callousness.
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Mr. Foote’s Engagem ents.
(All early dates cancelled until further notice.)

To Correspondents.

P resident' s H onorarium F und : 1910.—Previously acknowledged, 
£20118s. Received since :—J. (i. Dobson, 5s. ; B. L. Reilly, 
£1; Messrs. Mitchell & Reynolds, Lowestoft, 10s. 6d. each 
(£1 Is.); J. G. Finlay, £ l;  A. Berndt, 2s. Id. Per Miss 
ranee:—Alfred R. Bennett, 3s.

" • H. D eakin.—Mr. Foote has read your welcome letter, but, as 
you will see, he is not in a condition to undertake an argument 
lust now on the Indian Press Law. Our chief objection was to 
arrest and indefinite imprisonment without any form of trial.

J . Sqotres.—Sorry we cannot hunt up the address for you. Mr.
Foote has not written on either of the novelists you mention.

"  • B arton.—Glad you are coming up from Suffolk to the Con
ference evening meeting on May 15. We don’t see why a good 
niany Freethinkers within a hundred miles of London shouldn’t 
do the same at holiday time.

■e- W. H ease.—Your suggestion shall he considered.
R. B allard.—Thanks; but we already had an article in type 

on the same subject.
N. Bhawcross.—A girl being burned to death at prayers is indeed 

a ghastly commentary upon the belief in a protecting heavenly 
father. Unfortunately, only one person here and there sees 
the real inwardness of such an event.

B. H. R osetti.—Pleased to hear that those who attended the 
West Ham Branch’s Social spent a pleasant evening. Regret 
We have no space available this week for a more lengthy notice. 

«• D awson.—We regret to hear of the rowdyism you were sub
jected to in your attempts to spread Freethought in Enfield. 
Jfour account shows how much it is needed there, and we hope 
to soon hear that you have successfully worn down such brutal, 
hut pious, opposition.

dose interested will please note that the name and address of 
the secretary of the Wood Green Branch is Mr. W. Stewart, 
<8 Carlingford-road, Wood Green.
• Crobsley.—The Freethinker is supplied to Branches on the 
®o,me terms as to newsagents. Our shop manager, Mr. W. A. 
Vaughan, will supply full particulars on request.
• E. Peqq.—Pleased to hear of Mr. Lloyd’s highly successful 
close to your lecturing season, and that he received “ quite an 
ovation ” at the conclusion of his evening lecture.
‘ Bidout (Wynberg).—Delighted to hear of the work done by 
freethinker readers in South Africa. We have handed your 
•etter to Miss Vance, who will write you on the matter.
■ Shaw.—Your copy of the poster is amusing, and certainly 

to attract attention. Thanks for the “ constant notice” 
q advertising this paper, which is certain to do good.

• T homson.—The secretary of the Secular Education League is 
Harry Snell, 19 Buckingham-street, Strand, London, W.C. 

!MuRS for the Editor of the Freethinker should bo addressed to 
i  Eewcastle-street, Farringdon-street, E.C.

OaDERs for literature should be sent to the Manager of the 
Pioneer Press, 2 Newcastle-street, Farringdon-stroet, E.C., 
and not to the Editor.
'Freethinker will be forwarded direct from the publishing 
Jnce, post free, at the following rates, prepaid :—One year, 

6d.; half year, 5s. 3d.; three months, 2s. 8d.

Sugar Plums.

This is practically the last opportunity we shall have of 
calling attention to the N. S. S. Conference, to be held on 
Whit-Sunday at the St. James’s Hall, Great Portland- 
street, W. We hope to see there a large gathering of 
delegates from both London and Provincial Branches, in 
addition to those who attend as private members. There 
has been a tendency of late years for some Branches of the 
Society to take the Conference as a purely formal function, 
and to approve the work done, as well as that contemplated, 
by their absence. This is, from many points of view, un
desirable, and we look for a change for the better on this 
occasion. Some of the Motions on the Agenda are of far- 
reaching importanca, and ought not to be decided without 
the sense of the whole Society being taken. Delegates 
who are attending should forward their authorisation forms 
to Miss Vance as speedily as possible, and private membors 
must not forget to have their cards of membership with 
them.

St. James’s Hall is easy of access from all parts of London. 
Motor and horse-’buses run by the top of Great Portland- 
street, and the Tube to Oxford-circus brings visitors within 
three or four minutes’ walk of the hall. A luncheon has 
been arranged for delegates and members at the Bay Malton 
Hotel, almost opposite the meeting-place of the Conference, 
at a cost of 2s. per head. Tickets are to be obtained of Miss 
Vance, but only those who signify their intention beforehand 
of being present can have their luncheon guaranteed. Excur
sions are being arranged for the Monday following the Con
ference, one of which will probably take the form of a visit 
to the Anglo-Japanese Exhibition. Other announcements 
will be made at the Conference.

Visitors from the provinces will please note that the place 
of meeting on Saturday evening is to be at the Bay Malton 
Hotel, ICO Great Portland-street. Delegates arriving at St. 
Pancras, King’s Cross, or Euston will find it their best plan 
to travel by the Underground Railway to Portland-road Station. 
Those desiring to be met at the railway terminus, or to be 
provided with Bleeping accommodation, Bhould write the 
Secretary without delay. London friends who meet visitors 
at the railway stations will be recognised by their wearing 
one of the Society’s badges.

Finally, a word as to the evening meeting. The St. 
James’s Hall is one of the handsomest halls in London, and 
it Bhould be well filled. It can be easily crowded if the 
London Freethinkers take their responsibilities seriously. The 
list of speakers is a long one and a good one, and they should 
face a crowded hall. London is far too huge for such a 
meeting to be properly advertised by means of posters, and 
for that reason much must depend upon the personal efforts 
of Freethinkers themselves. We sincerely hope they will 
all work for a meeting worthy of themselves and of the cause 
they represent. The doors open at 7 o'clock. From 7.15 to 
7.30 there will bo music; after that the speeches. Hand
bills advertising tho meeting can bo obtained of Miss Vance,

Special from the President.

Monday Night, May 2, 1910.
* CONTINUE to progress steadily. The professional 

rB0 has loft to-day, and the slight attention that 
n 8 DeaHy quite healed wound of the operation still 
Do f  can bo rendered by my wife. Tho doctor re- 
i, rta everything connected with tho operation itself 
digery satisfactory," and the collateral troubles are 

sappearjng j  menjijon tbeso details in order that 
v friends may bo sure that I am not indulging in
s t ral optimi8m-shalu d°08 no*i reknrn a hurry after a severe 

he m1̂ ’ * am f00hng better every day, and shall
few ak'ng a good approaoh to my normal health in a 

weeks. Much depends on the weather. I am on 
again, and able to waddle about a little in the 

horn lQf—̂ vhen ¡t appears. I could not go far from 
Pr0sent, but I expect to go away after the 

*Mv ' 9oniereno0 and gain a complete recuperation. 
*0ren min^ *8 01 gr0at deal occupied with that Clon
u s  ,°8, I hope to face a good gathering of old and 
I aDn171̂ ^ 8 James’s Hall on Sunday, May 15.
''heir Ga *n Particular to the London “ saints” to do 

very best to secure a crowded evening meeting.
G. W. F o o te .

The Committee of the Bradlaugh Fellowship forward a 
resolution, unanimously passed at its last meeting, express
ing its “ deep sorrow ” on hearing of Mr. Foote’s illness, and 
wishing him a speedy and complete recovery. We have for
warded tho resolution to Mr. Foote.

Wo aro too experienced in their ways to expect decency of 
bohavior from Christian Evidence-mongers, and we are not 
surprised to loam from Miss Vanco of an exhibition of 
Christian courtesy on Parliament Hill on Sunday last. On 
tho North London Branch of the N. S. S. going to take up 
the position occupied by it for over three years it was found 
that a person in “ Holy Orders,” who has gainod a certain 
notoriety by his defence of the faith, had planted his plat
form there. The place usually occupied by him was vacant, 
but he declined to move as no one had a legal right to the 
spot. Of course, it is not a question of legal right, but of 
decency, of courtesy—in a word, of the peaceable and proper 
conduct of public meetings. Evidently this reverend person 
is deaf to all claims resting on such a basis. We advise 
Freethinkers who can do so to bear Parliament Hill in mind 
as a place needing their presence.

We are asked to announce that Miss Kough lectures fiom 
the Secular platform in Victoria Park to-day (May 8) at 
6.15. We hope that Freethinkers in the district will make 
it a point of being present. Those who do so will find them- 
selvos well repaid for the trouble of their journey.
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Confessions of a Palmer.

The Freethinker lately expressed cariosity as to the 
hltimate destination of all the bad silver coins taken 
ont of church collection boxes. That is a mystery 
we must leave the church officials to explain. The 
reason why they get in is pretty obvious. Even the 
faithful become tired of the continual system of 
blackmail which is pursued by all religions; and the 
collection box is a convenient method for getting rid 
of any worthless coins. The migration of a few 
types of money can be traced with little difficulty. 
A bank clerk recently told me that on Mondays he 
had numbers of threepenny bits paid in by the neigh
boring churches. During the week there were 
demands for threepenny bits from the local clubs; 
and his theory was that the threepences came in 
handy at the clubs for adjusting bridge points ; and 
on Sunday the bridge-players equipped themselves 
and their families with these tiny pieces of silver for 
the church collection; and so they found their way 
back to the bank again. It thus appears that the three
penny pieces alternately serve God and Mammon.

The system of taking up the collection frequently 
exercises the minds of the clerios. Passing the 
plate has the advantage of exhibiting the money, so 
that a conspicuously uncurrent piece is not likely to 
be dropped in; but it also has the disadvantage that 
any tempting piece of silver may be deftly removed 
as the plate passes from hand to hand. Conse
quently the collecting bag is substituted, so that 
coins once placed in it cannot be removed by the 
congregation. But this, in its turn, has the disad
vantage, from the clerical point of view, that the 
worshipers are induced to limit their contributions 
to coppers and trousers’ buttons. The parson who 
stated from the pulpit that “ a lady having given me 
a new pair of bags, 1 shall take up the collection in 
them next Sunday,” need not have been surprised at 
the laughter which followed the announcement.

As far as ohurch collecting boxes are concerned, I 
must confess to having contributed much worthless 
rubbish—all in the sacred cause of archaeology—for 
the most common objects of antiquarian interest in 
this country are churches; and it is usually impos
sible to inspect an ancient church or ecclesiastical 
building without making some show of alms-giving; 
and it comes cheaper to limit one’s donations to 
articles of no value. For my own part, I strongly 
object to being made to contribute on any pretence 
to clerical schemes for increasing poverty and crime, 
or even to what are euphemistically styled “ restora
tion funds ’’; for every antiquarian is convinced that 
an ancient building restored is an ancient building 
spoiled, and that there is far more satisfaction in 
viewing the mouldering work of the ancient crafts
man than in looking at the soul-less imitations of 
the modern stone-botcher.

In my own case the problem is rendered easy by 
the generosity of numerous friends who, knowing my 
delight in numismatics, are good enough to present 
me with any worthless coin that comes their way— 
on the principle of assisting the deserving poor. I 
refuse nothing, being sustained by the thought that 
some day there may be a grain of wheat among all 
the chaff. At any rate, I have a selection always 
ready for church contributions ; and, as Shakespeare 
says, “ Who steals that purse, steals trash.”

Some uncurrent foreign coins are sufficiently like 
the English to pass muster at a casual glance. 
Others can be substituted at the proper moment by 
the exercise of a slight skill in “ palming ” gained in 
youth by devotion to parlor conjuring tricks. But as 
a general rule all that is necessary is to allow the 
gleam of the silver or nickel to be seen as it is 
passed into the collecting box. “ When thou givest 
thine alms openly, to be seen of men, verily great is 
thy reward.”

Some time ago I was being conducted through 
Chester Cathedral by a verger, and before admitting 
me through the choir screen I was requested to put 
“ a trifle ” in the box. Apparently the conduct of

previous visitors had not been considered satisfac
tory, for he also asked to see the coin I was contri
buting. I exhibited what he probably took to be a 
shilling. As a matter of fact it was a badly-worn 
franc of Napoleon Bonaparte, which is no longer 
current even in France. But the verger was satisfied; 
so was I.

On another occasion we happened to be in a 
large, handsome Perpendicular church in the 
Eastern Counties, which was being “ restored. 
An intelligent-looking workman joined the party, 
and was good enough to facilitate our inspection of 
various parts of the building that were covered over. 
Such attention seemed to demand a gratuity. Our 
guide explained that he was the foreman in charge 
of the works, and requested us to place anything we 
wished in the contribution-box. The proffered coin 
of the realm was promptly replaced by an Italian 
piece of uncertain origin, which found its way into 
the box. The guide was gratified that his eloquenoe 
had been appreciated : we were cheered to think that 
the “ restoration ” had had no profit from us.

Speaking of guides, it is always a pleasure to meet 
one that is intelligent and well-informed. The 
majority are extortionate nuisances. They waste 
time by pointing out things that are perfectly 
obvious, they seldom know anything worth hearing, 
and they are always endeavoring to arouse the 
wonderment of visitors by making ridiculous state
ments. Thus they will lower a light down what is 
plainly an ancient cesspool, and tell you it is an old 
dungeon or oubliette. They seem to think that 
people in the Middle Ages had no occasion for 
sanitary conveniences. Another dodge is to lead the 
visitor to the end of an old drain, and talk about a 
mysterious subterranean passage leading to the next 
castle, miles away. Many tourists get the impres
sion that the chief enterprise of the Middle Ages was 
the construction of Twopenny Tubes all over the 
country. Another drawback is that the baksheesh to 
the guide must bo in current coin, wbioh is a grief to 
the frugal mind ; but some people seem to do other
wise. A little while ago I was looking over the ruins 
at Aghadoe, and handed the woman in charge the 
usual sixpence. (They think in Ireland that Saxon 
tourists are made entirely of sixpences.) The coin 
was received with the customary Milesian expres
sions of profound gratitude; but I noticed the old 
lady turning it over, and examining it closely several 
times. As it was a good specimen of the mintage of 
King Edward VII., I put the woman’s action down 
to Celtic suspiciousness. However, we learned after
wards that, firstly, the good lady’s eyesight was not 
as perfect as it used to be; and, secondly, that 
Yankee trippers frequently tried to meet the demand 
for sixpences by tendering ten cent pieces. It 18 
universally admitted that Christopher Columbus was 
the best friend Ireland ever had; but yet the Irish 
prefer the coinage of the Saxon oppressor to that of 
free America.

Quite recently we went to see a Norman church m 
the Home Counties. The door was fortunately open» 
and within we found the pew-opencr. She bustled 
round and talked nonsense, and it looked as though 
a tip would have to bo tendered; but suddenly we 
observed that the good lady’s face changed, and she 
retired into the background. The entrance of the 
vicar explained her confusion. The rev. gentleman 
beamed on us, and took us round to explain the 
features of the building, some of which were remark
able, if not unique. His knowledge of medi®^8 
architecture and ancient ritual did not appear to b 
very profound ; in fact, he expressed a fear that we 
were “experts”—a title which we modestly <h0' 
claimed. On passing out we saw two collection' 
boxes, and a large foreign nickel coin was ostenta
tiously plaoed in each. The parson saw the glint ® 
the white metal, and warmly thanked u s : but h 
need not. .

One disadvantage of flashing worthless silver abou  ̂
in this way is that other members of the party ° 
in the secret occasionally feel constrained to depo® 
silver also, so as not to be outdone in generosity  >
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and thus we run into the very fault we wish to avoid, 
by actually assisting church contributions instead of 
waking sham ones. When such a contretemps is to 
be feared it is best to exhibit a largish piece of money, 
saoh as a battered ruble or thaler, or a poor half-crown

Queen Anne, and say, “ I’m putting this in for all 
°f you.” Such a charitable action creates a good im
pression, and if any member of the party desires to 
reciprocate it usually takes the form of tea or other 
refreshments.

So far, we have only spoken of silver and nickel; 
but worthless copper and bronze are far more 
common, and may be dropped into collecting-boxes 
with good effect. An old copper halfpenny makes a 
good noise when falling; and when the vicar opens 
the box he may be reminded of the “ sounding brass 
and tinkli-g cymbal." OniLPEBIc.

Women in Other Lands.

Some little time ago a correspondent in the Clarion 
^coted Richard Cobden as saying that “ Christianity 
a.na its dootrines had done more than anything else 
since the world began to elevate women.” Wo give 
tbia only as a particular instance of a olaim that is 
generally made by its apologists on behalf of Chris- 
lanity. Probably Cobden was only repeating an 

opinion he had imbibed without seriously examining 
lts truth. The constant repetition of falsehoods, 
Particularly of a religions nature, usually results in 
beir getting accepted uuquestioningly as at least an 

approximation to the truth. • But no claim that has 
fVer been put forward on behalf of Christianity will 
<(ear less investigation than that of its being 

Woman’s best friend.” When the Commission sent 
y the Japanese Government to Europe and America 
o study tho moral influence of Christianity returned 
0 their native land they were, says Professor Hoarn, 

unanimous in their report that “ Christianity had 
poved itself less efficacious as an ethical influence 
n the West than Buddhism had done in the East.”

And in no sphere of social life or relationship is thiB
thioai influence seen in greater contrast than in 
elation to the position and freedom of women. The 
uristian apologist, in advancing such a claim, not 
uiy conveniently shuts his eyes to social facts lying 
ndur.k*8 very nose—the barbarous and degrading 
unditions of factory life under which hundreds of 
ousands of married and widowed women are forced 

u eke out a bare livelihood; tho cheerless, mono- 
bous existence of the majority of the wives of the 
erking class, struggling on insufficient incomes to 
a~)e ends m eet; and the degradation of the thou- 

seli f8 °? women compelled by economic pressure to
_, fcbeir bodies for the wherewithal to maintain life

ut ho ignores tho available testimony of many 
mpotent authorities as to the vastly superior status 

by women under a different faith. Ho has 
o zed so long and so earnestly at the crippled feot of 

'bese ladies that their diminutive extremities has 
k Qjbwed his mental vision. But there aro other 
0£ atben ladio3 besides tho Chinese who are worthy 

a little attention, and whoso social position is tho 
8u£]0ot Of this article.
g ,GyI°n, Burma, and Siam are countries where 
tive S  is a living faith, and obtains in compara- 
bQü Purity, and where women approaoh perhaps 
elnE Gr an Meal freedom than anywhere else on the 
Jud'8' Mr. John Jardine, of H.M.C.S., Bombay, and 
t0 Commissioner of Burma, in his Introduction 
afte a- r ®aD80rmano’8 History of the Burmese Empire, 
« j ur .̂ cussing the philosophy of Buddhism, says: 
of "»»g aside from the tendencies to what is known 

Practical results of Buddhism in Burma, wo 
of 6(j Wo °* great importance—tho general diffusion 
the e]Uca^ on tro u g h  tho toaohing of the monks, and 
Of +v8va,bi°n of the character and position of women.” 
Jard¡ 0 *egal aspect of their position, on which Mr. 
of ne ®Poaks with some authority, he says that one 
ethic° v*8Mlo results of the influence of Buddhist 

8 on the Burmese legal code has been “ the ele

vation of women in matters of status, marriage, and 
inheritance.” Quoting also from Bishop Bigandet, 
the author of The Life or Legend of the Buddha, he 
says:—

“ In Burma and Siam the doctrines of Buddhism 
have produced a striking, and to the lover of true civi
lisation a most interesting, result, viz., established tho 
almost complete equality of women with that of men. 
Their social position is more elevated in every respect 
than in those regions where Buddhism is not the pre
dominant creed.”

This testimony of a Christian dignitary is both 
interesting and candid, and is one of those admis
sions which all Western students of Buddhism are 
obliged to make in favor of the many excellencies of 
the system.

The Soul of a People, too, contains some most 
charming chapters on the subject of the position of 
women in Burma. Its author lived for many years 
in the country, and made an impartial study of the 
influence of Buddhism on the lives of the people 
and their social institutions. He says :—

“ If you were to ask a Burman what is the position 
of women in Burma ? he would reply that he did not 
know what you meant. Women have no position, no 
fixed relation towards men beyond that fixed by tho 
fact that women are women and men are men. They 
differ a great deal in many ways, so a Burman would 
say ; men are better in some things, women are better 
in others; if they have a position their relative supe
riority in certain things determines it. How else should 
it bo determined ?

If you say by religion, he laughs, and asks what 
roligion has to do with such things. Religion is a 
culture of the sonl; it is not concerned with tho rela
tionship of men and women. If you say by law, ho 
says that law has no more to do with it than religion, 
in the eyes of the law both are alike. You wouldn’t 
have one law for a man and another for a woman ?”

It will thus be seen that in the Burman’s attitude 
towards his womenfolk there is a delightful absence 
of that “ lord and master ” spirit of superiority which 
characterises his Western brother. Just as in the 
Buddha’s teaching there is nothing to show that he 
made the slightest difference between the sexes—no 
Paulino dogmatism about woman as the weaker 
vessel, or being subjeot to her husband—so in her 
social life and relationship she rises to the altitude 
of the teaching. Speaking of the economic condition 
and relationship of tho Burmese women, Mr. Fielding 
says:—

"Just as the men farm their own land, so the women 
own their own businossos. Thoy aro not saleswomen 
for others, but traders on their own account, and with 
tho exception of tho silk and cloth branchos of the trade, 
it does not interfere with their home lifo. Tho bazaar 
lasts but throo hours, and a woman has ample time for 
her home duties when her daily visit to tho bazaar is 
over; she is never kept away all day in shops and 
factories.

Her home life is always the centre of her life; she 
could not neglect it for any other ; it would seem to her 
a losing of the greater in the less. But the effect of this 
custom of nearly overy woman having a littlo business 
of her own has a great influence on her life. It broadens 
her views ; it teaches her things she could not learn in 
tho narrow circle of her home duties; it gives her that 
tolerance and understanding which so forcibly strikes 
everyone who knows hor.”

And this wider interest in the activities of the outer 
world saves her, he says, from that “ dreary, weary 
pessimism that seeks relief in fancied idealism, in 
art, in literature, and in religion, and which is the 
curse of so many of her sisters in other lands.” 
That “ economic emancipation” advocated by ideal 
Socialists like William Morris and Edward Carpenter 
as being an essential condition of woman’s perfeot 
freedom in the acceptance of the responsibilities of 
wifehood and motherhood, has actually been attained 
by the Burmese woman without let or hindrance 
from her Buddhist faith. In Christian England we 
have the social peace frequently disturbed by mili
tant suffragists, to whom the “ subjection of women” 
appeals in all its ethical hideousness, and some of 
whom are beginning to recognise that the most 
conservative influence against which they have to
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fight is the derogatory teaching of the New Testa
ment.

Moncnre Conway tells of the Rev. H. P. Channing, 
who was the father of Lady Arnold, the wife of the 
author of the Light of Asia, that he once went to 
Concord and delivered a lecture on Buddhism, in 
which he so exalted the Baddha as to produce a most 
unexpected result. The next day a deputation of 
ladies waited upon him with the request that he 
would oblige them with another lecture, and also 
state some reason why they should not all become 
Buddhists. This startling request appears to have 
somewhat shocked the Christian clergyman, who 
was sorry he was unable to gratify their wish. The 
desire of these ladies to change their allegiance from 
Christ to the Buddha is not to be wondered at when 
we consider the sublime character of Gautama, the 
beauty and compassionateness of his teaching, and 
the elevated position to which women have attained 
under the auspices of his religion. And in the light 
of the present available knowledge—not so accessible, 
perhaps, in Cobden’s day—as to the position of woman 
under Buddhism, the repetition of such an audacious 
claim on behalf of Christianity as that of being her 
“ best friend” can hardly have the excuse of ignor
ance. And that such a claim, so devoid of truth, 
should be repeated in a Socialist journal, and pass 
unchallenged by its numerous readers, is somewhat 
painful evidence that the leaders of the movement 
have not been able to inspire the rank and file with 
any high ideal of intellectual integrity or respect for 
Truth.

The history of woman during all ages affords very 
melancholy and painful reading; but in other civili
sations besides those we have mentioned she has un
doubtedly attained a position in respect to freedom 
and of social and legal equality which she has never 
enjoyed under the dominion of Christianity. Women 
in ancient Egypt, says Winwood Reade, were treated 
with much regard. And a picture of her position in 
the household may be formed from the following 
remarks:—

“ When a party was given, the guests were received by 
the host and hostess seated side by side in a large arm
chair. In the paintings their mutual affection is por
trayed. Their fond manners, their gestures of endear
ment, the caresses which they lavished on their children 
form sweet and touching scenes of domestic life.”

Another high authority, M. Revillout, quoted in 
McCabe’s Religion of Woman, tells us that he finds 
woman held in equal dignity with man in the earliest 
periods of Chaldaic and Assyrian civilisation. The 
same writer, quoting from a historian of Japanese 
literature, says that during the claesio period of their 
literature (about 800 to 1186—that is to say, just at 
a time when women were at the lowest point of legal 
degradation in Christian Europe) “ a very large and 
important part of the best literature Japan has pro
duced was written by women.”

In attempting to estimate the moral worth of a 
people, a race, or a civilisation, we are much more 
enlightened, says Letourneau in his Evolution of 
Marriage, by the position given to woman than by 
the legal type of the conjugal union. And, as 
Edward Carpenter points out, under some forms of 
monogamy women have held a much less respected 
position than she has attained, in some instances, 
under polygamy. And it is fairly evident that the 
indissoluble marriage bond which has received the 
pious sanction of the Christian Church, and which, 
it may be remarked, is also in vogue among some 
of the lowest tribes of the human race, has not 
succeeded in raising woman to that position of free
dom and superior social status enjoyed by the 
Burmese matron, whose marriage relation, as we 
have seen, has little or nothing to do with either 
religion or law. If, therefore, the moral worth of a 
civilisation is to be estimated by the position given 
to woman, it would appear that, notwithstanding all 
our boasted progress, Christian civilisation is still in 
a lower stage of culture than in some so-called 
heathen countries. JOSEPH BRYCE.

Persecution!
OR

The Attem pt to Suppress Freedom  
of Speech in Chicago.—IY.

B y M. M. Mangasarian .
(Concluded from p. 284.)

When my Human Prayer appeared in print, one of 
the Christian clergymen—a Lutheran pastor—called 
it “ The Devil’s Prayer.” No one in the church ever 
thought of protesting against his language. But 
suppose I had called any clergyman’s prayer “ The 
Devil’s Prayer,” how awfully that would have 
shocked and wounded the feelings of the Christian 
world! A Christian can do anything he pleases 
with my feelings, but I am a blasphemer and should 
be deprived of my rights of free speech if I should 
hurt his feelings. What better proof do we need of 
the incapacity of the theologically trained mind to 
see straight ?

It has reached my ears from more than one source 
that my recent Human Prayer, printed side by side 
with the Lord's Prayer, and each signed by the name 
of its author, was one of the reasons which influ
enced the Orchestra Hall trustees to refuse us their 
hall for another year. Let me give the prayer as it 
appeared on our Sunday program :—

“ THE HUMAN PRAYER.
Our Humanity which art everywhere, Beloved be tby 

name,
Thy reign of Reason come, Thy gentle Will be done in 

this, and in all other lands.
We give unto thee this day our daily service.
We do not pray for forgiveness, but invoke thine ini' 

partial justice.
Lead us in the ways of honor, and deliver us from 

meanness.
The welfare of Humanity be our reward, and the 

consciousness of having deserved its gratitude, our 
glory, forever. Amen.”

What is there in the above prayer to make it “ the 
Devil’s Prayer,” or to provoke persecution against 
us? Mrs. Eddy, in one of her writings, quotes from 
the New Testament on one page, signed J. C-, 
meaning, I suppose, Jesus Christ; and on the oppO' 
site page she quotes from Science and Health, and 
signs it Mary Baker G. Eddy. J. C. and Mary Baker 
G. Eddy! But Mrs. Eddy burns incense upon the 
church altars, and I do not, and that makes all the 
difference. But I tried to improve on the Lord s 
Prayer—to make it broader, sweeter, and nearer the 
heart’s desire, and that is an unpardonable crime. I 
tried to see further than Jesus, and I should be 
stricken with blindness for it. I tried to speak in a 
more human accent than Jesus, and the trustees of 
Orchestra Hall passed a resolution to gag me for it, 
so far as their jurisdiction would permit. Well, 
if the trustees of the Orchestral Association feel 
that they must protect the Lord's Prayer against 
the prayer of a mere layman, they must think 
that it cannot stand without their support. '-Fh0 
people who resort to force to maintain a relig‘oD 
never stop to think that thereby they ar0 
only advertising their unbelief in it. Instead oi 
fearing competition, a divine religion ought to invito 
it. Nor do the persecutors realise that no God who 
has any independence at all would care to be wor
shiped by an unwilling person.

It has also come to me that our extensive adver
tising of the lecture “ Is the Morality of Jesus Sound? 
gave great offence to the Christian public of Chicago- 
The resolution of the trustees to stop our meeting9 
in Orchestra Hall followed almost immediately the 
appearance of this lecture. Evidently the church 
people think Jesus is beyond criticism or comment, 
which again proves our statement that the believer 
has no use for liberty. But our libraries are full o 
books in every language containing most radica 
statements about Jesus and his teaching. Why are 
nob these books destroyed ? If the churches ba 
their way, a big bonfire would be made out of a
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books not endorsed by the Protestant or Catholic 
bishop. The truth is that the Church will never 
feel safe until it commands both pen and tongue

But does persecution help the cause of truth ? 
There is an impression that the best way to spread a 
truth is to persecute it. I doubt whether history will 
verify this statement altogether. Thedoathof Socrates 
by poison, some have argued, destroyed the liberty of 
Greece. It compelled his great disciple, Plato, to con
form, more or less, to the superstitions of the populaoe. 
It scared the lesser philosophers into silence.

Persecution certainly hurts the cause of progress 
If evolution means anything, it is this : There is no 
progress where the environment is not favorable to 
variations from a given type. In other words, if we 
ah believed alike, and were not at liberty to differ 
from one another mentally, there would be an end to 
Progress. The object of the forces of nature is to 
promote variations from a given type. The object 
of the Church is to prevent such variations. Hetero- 
geniety is what nature seeks. Homogeniety, or 
sameness, is what the Churches are fighting for 
Beath is uniform; life is diverse. The creed is 
death; truth is life.

But the persecution also hurts the persecutors 
If the Protestants and Catholics should succeed in 
suppressing our movement altogether, they would be 
t'be greater losers. From a selfish point of view even, 
the Christians should be our best friends. Wo help 
to keep them awake. We keen them on the alert 

help to ventilate religion. We give it air, which 
ft has never had, and without which it cannot live. 
” 0 remove the walls and tear down the doors of the 
c'oset in which the churches have been penned up 
for long centuries. But for the opposition of Science 
aud Rationalism, the grass would grow in the church 
ai8les, and th9 creeds would become mildewed with 
Ueglect. Opposition provokes orthodoxy into action, 
aud action is salvation. We sting the creeds into a 
livelier pace. I t was to counteract our influence in 
thi8 hall that the Sunday Evening Religious Club 
^as organised. It is to fight Rationalism that 
revivalist8 are brought over from abroad, and now 
activities are launched. It is opposition that chal- 
l0nges our better natures. The Churches need us to 
sharpen their wits upon and keep the blood tingling

their veins. Even as in politics insurgenoy helps 
J1.0 check corruption in the party in power, so in re- 
'gion opposition, by rubbing mind against mind, 

0vokes the spark of trui
In conclusion, I have heard some of our hesitating 

friends remark that if I had been a little cautious we

v°kes the spark of truth.
In conclusion, I have he

“ends remark that if I ha* ucco « »«»« 7J
®>gbt have remained in Orchestra Hall indefinitely, 
But to be ------------” "  " ’
Bow a little oautious” is a vague phrase. 
in , much caution would satisfy the clergy, for 
nia ance And how much the business men who 
'vefi*1̂ 0 Pnhh° hall? Besides, I may just as 
Caut-arf>u.e ^hut if the clergy had been a little more 
the ruU8 *n ^ e ir  preaching we might never have left 
Con • ,r°he8. the preacher must be true to his 
j8 Vl°tions, and the lecturer to his. If any caution 

e^68sary, it is the caution to tell the whole truth 
tho*1̂  r®hgion. To keep some of it baok would be 
caul -Worst inoaution. In fact, it is our extreme 
to h l°D k0 consistent, to make no slips and never 
Th ^pAr’ght napping, that orthodoxy does not like. 
ge , Unitarians, the New Theologians, and the insnr- 
bQ Professoi s in the universities are tolerated 
i0 Use these men, now and then, throw a pinoh of 
®Vew8 °n altar of the supernatural. We do nottip our hafca t0 the g0d8,
tian..er ,ah. it is difficult to change nature. Chris- 
year y. Asiatic, and a residence of two thousand 
u p 8 ’* Europe and America has had little effect 
any j Renan writes that he searched in vain for 
BtQn-aw8 ?f religious persecution in the Roman 
il»to p6 Pr*or f'0 the introduction of Christianity 
in8tit <J*r°pe. We have dressed up this Asiatio 
one  ̂ 10n in Western a ttire ; wo have taught it 
r0g Jj i Wo polite manners; we have smoothed its 
But v? V0atures> and covered its paws in soft gloves. 
adVe ,0 bavo not changed its nature. Let a man in- 

cntly, oven, step upon its toes, and all its

barbarian proclivities will rush to the surface. Only 
the other day, in Spain, a man by the name of Ferrer 
poked it with a stick, and he got his heart filled with 
lead for it. As long as we have an infallible religion 
there will b9 persecution.

The directors of this hall, by trying to suppress 
the liberties of a portion of the community of this 
cosmopolitan city of the great West, have injured its 
good name. They have also dishonored the free 
institutions of America, the latest born of time, to 
whose pleasant and peaceful shores the oppressed of 
every land look with longing. They have forfeited 
the friendship and gratitude of all who look upon 
liberty as the jewel of their souls. We shall not 
change our religion, or join the Churches, to escape 
eviction from this building. We give up the hall, 
and keep our liberty.

And to you, my friends, you who have maintained 
this platform for many years ; you who have cham
pioned an unpopular cause—a cause which is now 
being driven from this great hall by the authority of 
laymen acting as the agents of the clergy—I say : 
As long as you shall continue to think and speak 
your best thoughts freely and without fear—as long 
as you live up to your highest ideals, and hold up 
your heads erect, bowing neither to priest, king, nor 
God—“ bigotry shall have fingers to grasp with, but 
no thumb." If I were on my death-bed, my last word to 
you would be: “ Suffer not bigotry to grow a thumb.”

Church, Criticism, Prison.

The Frankfurter Zeitung of April 24 reports the trial in 
Munich of Joseph Sontheimer, who was charged with 
having committed offences against the Christian religion 
and its institutions. At the time of the Ferrer meetings 
last year Sontheimer addressed two public meetings in 
Munich, making vigorous attacks against State Christianity 
and the Pope, and characterising Rome as a poison-nest from 
which nothing but misfortune emerges. With reference to 
Spain, he had said that that country was diseased and the 
victim of intellectual oppression and tyranny ; for centuries 
the Vatican viper had held sway there, and it were not too 
much to assert that Rome was the central vehiclo of every
thing noxious. Ferrer had, said he, been shot in the name 
of the Catholic Church and of organised Christianity, and 
that act signified a call to arms against the Roman pest. 
Whoever had read the work, Present-Day Spain under the 
Popish Yoke, by Jose Forrandiz, would conclude that Rome 
was a criminal organisation which ought to be bombarded 
with cannon as Garibaldi had done—not Secular Rome, hut 
Papal Rome—the Vatican. The Romans themselves wero 
too proud to bow under the yoke of a Roman harlequin, and 
in Rome the inhabitants spit at the Vatican.

The State Prosecutor perceived in these utterancos insults 
to the Catholic Church and the Pope. In course of other 
remarks the accusod had said that the god which a priest 
could make out of a wafer, that was the god which was to 
be fought against. Tlio State Prosecutor saw in these re
marks insults to the Mass and the Sacrament. The accused 
had stated, further, that State Christianity was an unclean 
and filthy religion, and that it was an organised crime 
which, after 2,000 years, had not been able to banish mean
ness and misery. One must do away with the fairy-tale 
that an Asiatic Jew had saved the world. The accused had 
also spoken against the sign of the Cross and the person of 
the Virgin Mary in words for which the indictment charged 
him with insulting the reverence of the Cross and the cult 
of the Virgin Mary.

During the hearing Sontheimer admitted having uttered 
the incriminating remarks, but contended that he had no 
intention of insulting the Catholic Church as such, but had 
simply wished to exercise a rightful criticism. He had not 
intended to attack the Church, but simply Clericalism and 
Ultramontani9m. Several witnesses were produced who were 
present at the meetings, and who testified to feeling hurt at 
the accused’s remarks. The State Prosecutor urged a 
penalty of three-and-a-half months’ imprisonment. He 
was, however, sentenced to five months’ imprisonment. In 
the course of judgment it was emphasised that some of the 
indicted remarks were capable of offending religious feelings 
and yet were not punishable. At the same time, the remarks 
in which State Christianity was referred to as a dirty 
religion, Christ as an Asiatic Jew, and the Pope as a harle
quin must be held to be offences (Beschimpfung) against the 
Church and its institutions.

Sontheimer has entered notice of appeal to a higher court.
— Translated by G. C,
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SU N D A Y  L E C TU R E NO TICES, E tc.

Notices of Lectures, etc., must reach us by first post on Tuesday, 
and be marked “ Lecture Notice ” if not sent on postcard. 

LONDON.
OUTDOOR.

B ethnal G reen B ranch N. S. S. (Victoria Park, near the 
Fountain) : 3.15, Mr. Marshall, “ What Use is Christ to Man?" 
G.15, Miss K. Kough, a Lecture.

Camberwell B ranch N. S. 8. (Brockwell Park) : E. Saphin, 
3.15, “ The Gospel According to Smith 6, “ Christianity and 
Evolution.”

I slinoton B ranch N. S. S. (Highbury Corner): 12 (noon) 
8. J. Cook and J. J. Darby Newington Green: 12 (noon), 
Walter Bradford, a Lecture. Finsbury Park: 3.30, Arthur B. 
Moss, “ The Bible and Evolution.” Highbury Corner, Saturday 
evening at 8, H. King and T. Dobson.

K ingsland B ranch N. 8. S. (Ridley-road, Kingsland): 11.30, 
F. A. Davies, “ Christianity and Common Sense.”

N orth L ondon B ranch N.S.S. (Parliament Hill Fields) : 3.30, 
F. A. Davies, a Lecture.

W est H am B ranch N. S. S. (outside Maryland Point Station, 
Stratford): 7, W. J. Ramsey, “ God is Love.”

W ood G reen B ranch N. S. S. (Jolly Butchers’ Hill): 11.30, 
A. B. Moss, “ False Gods.”

COUNTRY.
I ndoor.

H uddersfield B ranch N. S. S. (Trades and Friendly Club) : 
Tuesday, May 10, at 8, Members’ Meeting—Conference Agenda. 

Outdoor.
E dinburgh Secular Society : The Meadows, 3, a Lecture ; 

The Mound, 6.30, a Lecture.
H uddersfield B ranch N.S.S. (Market Cross): 8, G. T. 

Whitehead, a Lecture.

THE

MARTYRDOM OF HYPATIA.
An Address delivered at Chicago by

M. M. M A N G A S A R IA N .
Will be forwarded, post free, for

THREE HALFPENCE.
T he P ioneeb P ress, 2 Newcastle-street, Farringdon-street, E.C.

BUSINESS CARDS.
Short advertisements are inserted under this heading at the rate 
of 2s. per half inch and 3s. 6d. per inch. No advertisement 
under this heading can be less than 2s. or extend beyond one 

inch. Special terms for several continuous insertions.

FREETHOUGHT BADGES.—The new N. S. S. Badge Design 
is the French Freethinkers’ emblem—a single Pansy flower. 
Button shape, with strong pin. Has been the means of many 
pleasant introductions. Price, single, 2d., postage Id .; three 
or more post free. Reduction to Branches.—N .S.8. Secretary. 
2 Newcastle-street, Farringdon-street, E.C.

BOOT BARGAINS.—Gents’. Black or Tan Calf Boots, 10/6. 
12/6, 14/6. Gents’. Glace Kid Boots, 10/6, 12/6, 14/6. Ladies’ 
Black or Tan Glace Boots, 8/6, 10/6. Ladies’ Black or Tan 
Glace Shoes, Lace, Bar, or Gibson, 6/6, 8/6. State size 
required and whether narrow, medium, or broad fitting- 
All post free.—W hitehouse & Co., Boot Factors, Stourbridge.

PROPAGANDIST LEAFLETS. New Issue. 1. Hunting 
Skunks, G. W. Foote ; 2. Bible and Teetotalism, J. M. Wheeler; 
3. Principles of Secularism, C. Watts; 4. Where Are Your 
Hospitals ? R. Ingersoll. Often the means of arresting atten
tion and making new members. Price 6d. per hundred, poâ  
free 7d. Special rates for larger quantities. Samples on 
receipt of stamped addressed envelope.—N. S. S. S ecretary. 
2 Newcastle-street, Farringdon-street, E.C.

PATTE~RNS FREE of my Fine All-Wool Cloths for Gent.’s 
Suits to Measure. All one price, 30s. Fit, style, and 
quality guaranteed.—J. W. Gott, 28 Church-bank, 
Bradford. __

EVERY SUIT brings a Testimonial. Wilson’s price, 27s. 63. 
Latest cloths. All suits cut to your own special measures. 
Patterns freo, with self-measure form.—H. M. Wilson, 22 
Northside-terrace, Bradford.FLOWERS of FREETHOUGHT

By G. W . FOOTE.
Contains scores of entertaining and informing Essays and 

Articles on a great variety of Freethought topics.
First Series, doth - • ■ 2s. Gd.
Beoond Series, doth - ■ • . 2 a .  6d.

T he P ioneer P ress, 2 Newcastle-street, Farringdon-street, E.0-

A LIBERAL OFFER NOTHING LIKE IT.
Greatest Popular Family Reference Book and Sexology— Almost Given Away.

at 3 and 4 dollars— Now Try it Yourself.
Insure Your Life-

A Million sold

.no
old

You D ie to W in; Buy th is Book, You Learn to Live.
Ignorance kills—knowledge saves—be wise in time. Men weaken, sicken, die
knowing how to live. “ Habits that enslave ” wreck thousands—young and 
Fathers fail, mothers are “ bed-ridden,” babies die. Family feuds, marital misen® i 

divorces—even murders—All can be avoided by self-knowledge, self-control.
You can discount heaven—dodge hell—here and now, by reading and applying 
wisdom of this one book of 1,200 pages, 400 illustrations, SO lithographs on 18 anatonUca 

color plates, and over 250 prescriptions,
OF COURSE YOU WANT TO KNOW WHAT EVERYONE OUGHT TO KNOW-

T he Yodno—How to choose the best to m arry .
T he Married—Hew to be happy in marriage.
T he F ond P arent—How to have prize babies.
T he Mother—How to have them without pain.
The Childless—How to be fruitful and multiply.
T he Curious—How thoy “ growed ” from germ-cell.
T he H ealthy—How to en joy  life and  keep  well.
Thf. I nvalid—How to brace up and keep well.

Whatever you’d ask a doctor you find herein, or (if not, Dr. F. will answer your inquiry t r e e , any time)
Dr. Foote’s books have been the popular instructors of the masses in America for fifty years (often ro-writton, enlarge 
and always kept up-to-date). For twenty years they have sold largely (from London) to all countries where English 
spoken, and everywhere highly praised. Last editions are best, largest, and most for the price. You may save the Pr 
by not buying, and you may lose your life (or your wife or child) by not knowing some of the vitally important truths it le

M ost Grateful Testimonials From Everywhere.
Gudivoda, India : “ It is a store of medical knowledge in plainest 

language, and every reader of English would be benefited 
by it.”—W. L. N.

Triplicane, India: “ I have gone through the book many times, 
and not only benefited myself but many friends also.”— 
G. W. T.

Panderma, Turkey : “ I can avow frankly there is rarely t ^  
found such an interesting book as yours.”—K. H. (Chem Qja 

Calgary, Can.: “ The information therein has changed my '
idea of life—to be nobler and happier.”—D. N. M. „¡-ice- 

Lavcrton, W. Aust. : “ I consider it worth ton times the P 
I have benefited much by it.”—R. M

Somewhat Abridged Editions (800 pp. each) can be had in German, Swedish, Finnish, or Spam8*1

Price EIGHT SHILLINGS by Mail to any Address.

O R D E R  O F  T H E  P I O N E E R  P R E S S ,
2 NEWCASTLE STREET, LONDON, E.C.
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n a t i o n a l  s e c u l a r  s o c i e t y .
President: G. W. FOOTE.

Secretary : Miss E M. Vanck, 2 Newcastle-st., London, E.C.

Principles and Objects.
Secularism teaches that conduct should be based on reason 
and knowledge. It knows nothing of divine guidance or 
interference ; it excludes supernatural hopes and fears ; it 
regards happiness as man’s proper aim, and utility as his 
moral guide.

Secularism affirms that Progress is only possible through 
Liberty, which is at once a right and a duty ; and therefore 
seeks to remove every barrier to tho fullest equal freedom of 
thought, action, and speech.

Secularism declares that theology is condemned by reason 
as superstitious, and by experience as mischievous, and 
assails it as the historic enemy of Progress.

Secularism accordingly seeks to dispel superstition ; to 
spread education ; to disestablish religion ; to rationalise 
morality ; to promote peace ; to dignify labor ; to extend 
material well-being ; and to realise the self-government of 
the people.

Membership.
Any person is eligible as a member on signing the 

following declaration :—
‘‘I desire to join the National Secular Society, and I 

pledge myself, if admitted as a member, to co-operate in 
Promoting its objects.”

Name.........................................................................................
A ddress.................................................................................
Occupation ............................................................................
Dated this............... day o f .....................................150 ........

This Declaration should be transmitted to the Secretary 
Wltb a subscription.
P'S—Beyond a minimum of Two Shillings per year, every

member is left to fix his own subscription according to
Lis means and interest in the cause.

State

Immediate Practical Objects.
Iho Legitimation of Bequests to Secular or other Free- 

nought Societies, for tho maintenance and propagation 
eterodox opinions on matters of religion, on the same 
onditions as apply to Christian or Theistic churches or

Organisations.
1» f. . Abolition of tho Blasphemy Laws, in order that 
on tf i°n may bo canvassed as freely as other subjects, with- 

fear of fino or imprisonment.
Cl *10 -Disestablishment and Disendowmont of tho 

niches in England, Scotland, and Wales, 
in «a'° P etition  of all Religious Teaching and Bible Reading 
v „enools, or othor educational establishments supported 
by the State.

Opening of all endowed educational institutions to the 
’ dren and youth of all classes alike, 

of Abrogation of all laws interfering with tho froo use 
Su a 'day  t°r tho purpose of culture and recreation ; and tho 
an 1 a y °l)en*ng of State and Municipal Museums, Libraries 

n Art Galleries.
e Reform of tho Marriage Laws, especially to secure 
nr, i ,  instico for husband and wife, and a reasonable liberty 
^  facility of divorce.
that l.Dfioalisation of the legal status of men and women, so 

all rights may be independent of sexual distinctions, 
fro + Protection of children from all forms of violence, and 
f,*13 the greed of thoso who would make a profit out of their 
Premature labor.
fost • Abolition of all hereditary distinctions and privileges, 
brotl^'f a 8P*rit antagonistic to justice and human

qit{’h<J Improvement by all just and wise means of tho con- 
in + nH °* daily life for tho masses of tho people, especially 
dWo]?'vns and cities, whero insanitary and incommodious 
■iy0aj ln88> and tho want of open spaces, cause physical 

ThU<pS anc* diseaso, and tho deterioration of family life, 
itself f r<?tno*‘*on the right and duty of Labor to organise 
claim j01.1*'8 moral and economical advancement, and of its 

Th « legal Protection in such combinations. 
blent0, kbbatitution of tho idea of Reform for that of Punish- 
l'on„e the treatment of criminals, so that gaols may no 

bo Places of brutalisation, or oven of mere detention, 
thoso aC]CS Physical, intellectual, and moral elevation for 

An F 10 ar? adlicted with anti-social tendencies, 
them ."^tension of tho moral law to animals, so as to secure 

Tho p 116116 treatment and legal protection against cruelty, 
tntion ^emotion of Peace between nations, and tho substi- 
batin,.«?1-,-Arbitration for War in tho settlement of inter- °nal disputes

America’s Freethought Newspaper.

T H E  T R U T H  S E E K E R .
FOUNDED BY D. M. BENNETT, 1873. 

CONTINUED BY E. M. MACDONALD, 1883-1909.
G. E. MACDONALD............................................  E ditor.
L. K. WASHBURN ........................E ditorial Contributor.

S ubscription R ates.
Single subscription in advance ... ... $3.00
Two new subscribers ... ... ... 5.00
One subscription two years in advance ... 5.00

To all foreign countries, except Mexico, 50 cents per annumiextra
Subscriptions for any length of time under a year, at the rate of 

25 cents per month, may be begun at any time.
Freethinkers everywhere are invited to send for specimen copies, 

which are {ree,
THE TRUTH SEEKER COMPANY,

Publishers, Dealers in Freethought Books,
62 Vesey S treet, N ew Y ork, U .S .A .

TRUE MORALITY;
Or, The Theory and Practice of Neo-Halthaeianism

IS, I BBLIRVH,
THE BEST BOOK

ON THIS B U B JI0 I.
Super fine Large-paper Edition, 176 pages, with Portrait and Auto

graph, bound in cloth, gilt-lettered, post fret Is, a copy.

n order that It may have a large oiroulation, and to bring it 
within the reaoh of the poor, I have issued

A POPULAR EDITION IN PAPER COVERS.
A oopy of this edition post free for 2d. A dozen copies, tor dis

tribution, post free for one shilling.
The National Reformer of Beptembor C, 1892, says: " Mr,

Holmes's pamphlet....... is an almost unexceptional statement
of the Neo-Malthusianism theory and practice.......and through
out appeals to moral feeling.......The Bpeoial value of Mr.
Holmes's servioe to the Neo-Malthusian oause and to human 
well-being generally is just bis combination in his pamphlet 
of a plain statement of the physioal and moral need for family 
limitation, with a plain account of the means by which it can be 
secared, and an offer to all oonoerned of the requisites at the 
lowest possible prices."

The Council of tho Malthusian League, Dr. Drysdale, Dr. 
Allbutt, Bnd others, have also spoken of it in very high terms. 

Orders should be sent to the author,
J. R. HOLMES, EAST HANNEY, WANTAGE.

PAMPHLETS by C. COHEN.

Foreign M issions, their Dangers and
D elusions ... ... ... ... 3d.

Full of facts and figures.

An Outline o f E volutionary E thics ... 6d.
Principles of ethics, based on tho doctrine of Evolution.
Socialism , A theism , and C hristianity.. Id.
C hristianity and Social E th ics ... Id.
Pain  and Providence ... ... ... Id.

T he P ioneer P ress, 2 Newcastle-street, Farringdon street, E.O.

DEFENCE OF FREE SPEECH
BY

G. W, FOOTE,

Being a Three Hours’ Address to the Jury before the Lord 
Chief Justice of England, in answer to an Indictment 

for Blasphemy, on April 24, 1883.

With Special Preface and many Footnotes,

Price FOURPENCE. Post free FIYEPENCE.

T he P ioneer P ress, 2 Newcastlo-street, Farringdon-street, E.C.



804 THE FREETHINKER Mat 8, 1910

PUBLIC  MEET ING
In connection with the National Secular Society’s

ANNUAL CONFERENCE.

Whit-Sunday, May 15, 1910,
AT THE

ST. JAMES’S HALL, Great Portland Street, London, W.

ADDRESSES BY

Mr. G. W. FOOTE, President, N. S. S., and Editor o f the “ Freethinker,”
M e s s e s .

C. COHEN, J. T. LLOYD, A. B. MOSS, W. HEAFORD, F. A. DAVIES.

ADMISSION FREE.
A F ew  Reserved Seats, One Shilling.

Doors Open 7 p.m. Musical Selections 7.15 p.m.
Freethinkers should m ake a point o f bringing orthodox friends to th is Special Gathering

T H E  P O P U L A R  E D I T I O N
[Revised and Enlarged)

OF

“BIBLE ROMANCES”
BY

G. W. FOOTE.
With a Portrait of the Author

Reynolds’e Newspaper says:—“ Mr. G W. Foote, chairman of the Secular Society, is well known as a man oi 
exceptional ability. His Bible Romancee have had a large sale in the original edition. A popular, revised, and 
enlarged edition, at the price of 6d., has now boon published by the Pioneer Press, 2 Newcastle-stroet, Farringdon- 
street, London, for the Secular Society. Thus, within the reach of almost everyone, the ripest thought of the leaders 
of modern opinion are being placed from day to day.”

144 Large Double-Column Pages, Good Print, Good Paper
S I X P E N C E  — N E T

THE PIONEER PRESS, 2 NEWCASTLE STREET, FARRINGDON STREET, LONDON, E.C.

Reminiscences of Charles Bradlaugh
BY

G. W. FOOTE.
The most intimate thing ever written about Bradlangh. Mr. Foote’s personal recollections of ‘‘ 
the great “ Iconoclast ” during many exciting years, with a page on his attitude in the presenoe 

of death, and an account of his last appearance as President of the National Secular Sooiety.

PU BLISH ED  AT SIXPENCE REDUCED TO TWOPENCE-
a __

(Postage Halfpenny.)

THE PIONEER PRESS, 2 NEWCASTLE STREET, FARRINGDON STREET, LONDON, B-0'

Printed and Published by the P io n iib  P bess, 2 Newcastle street, London, E.C.


