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Truth is a mighty power—a lie may keep it in the 
background and hide i t ; but it cannot be blotted out.

—Petrarch.

Letting out the Truth.

Truth, like murder, will out. Buried to-day, it 
rises from its grave to-morrow. Unable to make 
itself felt in one form, it assumes another. The 
most powerful churches and governments cannot 
permanently suppress it. The most energetic liar 
cannot avoid occasionally giving it voice. A far 
greater amount of watchfulness is required to avoid 
telling the truth than is needed to avoid telling a lie. 
Few men, indeed, are clever enough to be always 
telling lies. From sheer exhaustion of their inven
tive power they drop into the truth, and are then 
Probably surprised to discover how muoh more 
interesting, instructive, and, in the deeper sense, 
Profitable it is.

The other day, England’s Grand Old Showman, 
General Booth, reached his eighty-first birthday. 
Although an out and out believer in the Bible, he 
nas distanced the allotted age of man by eleven 
years, and the transgression sits lightly on his 
conscience. To the readers of the Daily Chronicle he 
Bent a “ speoial message,” and although his messages 
Usually play on the one string of subscriptions to 
the Army’s funds, in this instance his favorite topic 
Was neglected. Perhaps, being eighty-one, he thought 
that he and his readers deserved a change. Indeed, 
ho expressly said that if you want to save men 
don’t “ merely pity them or pray for them ” ; and 
with this we quite agree. Pity, or what passes for 
8uch, is very often a purely selfish indulgence, and 
even more often something of an insult to the object 

it. And to pray for anyone is a sure sign of 
Rnbeoility or impertinence. If you want to save 
Puople, said General Booth,—

11 you must go about the work in a business like 
fashion. Select your individual, study his habits, iiud 
out the road to his rescue; go for him with all yeur 
heart, and never despair till yon are crowned with 
success. Then inspire the person you have dragged 
from destruction with the same benevolent spirit.”

. Now this, in a general way, is good advice, and it 
hlustratos what we have said about the unconquer- 
u^leness of truth. For no one has talked more than 
General Booth about the power of Christ, the efficacy 

the blood, and the helplessness of man without 
Gie gospel of Christian salvation. But in this 
Rdvice no dependence whatever is placed on the 
“ blood,” the “ power of the Lord,” or upon any 

the other religious shibboleths one associates 
With the Salvation Army. To all appearance, so far 
0,8 this advice is concerned, General Booth might be 
 ̂level headed social worker, with no other objeot in 

y*ew than the solution of an aoute social problem, 
'Ratead of the head of a huge religio-trading organi
sation living upon the sweated labor of the helpless, 
‘Re fanaticism of the ignorant religious, seouring a 
Burreptitiou8 support for a religious crusade by 
jReans of a widely advertised interest in social dis- 
tr°88, the whole deriving its strength from the 
Credulity and apathy of the general public.
. We repeat, in this advice religion is conspicuously 
'Scored. Time has brought its revenge, and tho 
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sheer force of experience has compelled General 
Booth, in an unguarded moment, to let the cat out of 
the bag. We are to go about the work of helping 
our weaker brethren in a business like fashion, by 
studying their habits and finding out a road to their 
rescue. But, from the point of view of the Salvation 
Army religion, the business is simple. It is the 
“ Gospel of Blood” that is all powerful, the prayer 
of the devout that is omnipotent. The man should 
be saved by religion. But to study each person’s 
habits, to find out tbe special road that leads us 
to the inner side of an individual’s character, to bring 
our own personal influence strongly and persistently 
to bear upon another, is an admission that religion 
offers no royal road to improvement. It becomes a 
social matter from beginning to end.

Now this, substantially, is what Freethinkers have 
all along pointed out is the case. When Christians 
have paraded their cases of conversion, of men being 
made better in their lives by the influence of other 
Christians, we have never denied the fact of such 
improvements, however much we have had to rectify 
the exaggerations of a heated religious imagination. 
But when we have been told that the improvement 
was to be attributed to Jesus Christ, or to the power 
of prayer, thon we have been compelled to protest. 
We could see no evidence of the power of prayer, 
because the person prayed for always knew the 
person who was praying. Wo could see no proof of 
the presence of the “ spirit of Christ,” but there 
was a very tangible proof of one man trying to 
influence another. And in this way the remedies 
were necessarily—perhaps designedly—mixed. If a 
Christian wishes to prove that a man is made better 
by prayer, lot him pray in his own room and without 
letting anyone know that he is praying. If he wishes 
to offer a really convincing proof of the power of 
Christ, let him dispense with all personal appeals, 
and then see what will happen.

The truth is, that improvement in character, so 
far as it is genuine and so far as it can be effeoted, 
is not specially associated with religion; it runs 
through the whole of life. There is not a work
shop or an office or an association of human 
beings in the world in which someone is not being 
benefited by the well-directed efforts of others. 
These cases are not paraded upon publio platforms, 
because apart from religion a sense of decency 
develops, and people prefer to bury their regrettable 
past rather than to live it over again in their imagi
nation. People think much more of the opinion of 
their shopmates, their office companions, their 
neighbors, or their fellow-citizens than they do of 
the Holy Ghost, and are right in so thinking. For 
all character is a social product, and is made better 
or worse by our social surroundings.

When a religious person, or a number of such 
persons, got hold of a morally “ lost ” case, visit 
him, set a constant watch on him, keep his old evil 
acquaintances at arm’s length, it is not religion that 
is to be credited with the improvement that may re
sult, it is the new social environment into which ho 
is raised that effects the change. It is the reaction 
of man on man that rouses the latent capacities of 
man into active operation. And we are glad to see 
General Booth, after so many years of teaching to the 
contrary, recognising, oven inadvertently, this truth.

C.
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Christianity a Corollary.

It is not often that a clergyman of deep learning 
deliberately makes a present of his whole case to the 
enemy. As a rule, he makes the most he can of his 
case, much more than he is legitimately entitled to 
make. He generally endeavors to “ make the worse 
appear the better reason." But Professor David 
Smith, of Londonderry, in the Correspondence Column 
of the British Weekly for April 14, gives the case for 
Christianity completely away. The article purports 
to be an answer to the question, “ Was the primary 
object of Christ’s coming into the world that of 
saving men or of glorifying God ?" Dr. Smith claims 
that the two objects are inseparable. “ He came to 
glorify God,” he says, “ by saving men.” Then he 
adds: “ The glory of God is his goodness ; he is glo
rified in the salvation of sinners. This appears on 
every view of God.” He then begins by viewing 
him as the Creator:—

“ He created the world for his glory [c/. Rev. iv. 11]. 
And what is his glory ? It is the perfection and bles
sedness of his creation. The sculptor’s glory is the 
beauty of the breathing marble which his hands have 
fashioned ; the architect’s glory is the symmetry of the 
stately pile which his soul imagined and his fingers 
sketched. Sir Christopher Wren needs no monument. 
His cathedral is his monument, and his sufficient eulogy 
the legend, ‘ If you require a monument look around.’ 
And God is the Architect of the Universe. He created 
the world, and it was ‘ all very good.’ Then sin entered 
and marred his work. And what did he do ? He 
would not lose his glory; so he set himself to repair 
the damage.”

The last creative act was the making of man in the 
image and after the likeness of the Creator; and 
when the work was finished “ God saw everything 
that he had made, and, behold, it was very good." 
But the verdict was premature. God was mistaken 
as to the quality of his work. All was not “ very 
good.” Indeed the masterpiece turned out a heart
breaking disappointment. Man, the only being 
created in the image and after the likeness of God, 
was so badly made that almost immediately provision 
had to be devised for making him over again by a 
different process. As the Professor says, God’s 
“ honor was at stake. He was like a good workman 
who takes a pride in his work and will not have it 
spoiled, who hates to waste material and will not 
endure the shame of beginning a task and leaving it 
incomplete, a monument of his incompetence, the 
jest of every beholder. Redemption is the corollary 
of Creation.” This is a most astounding statement. 
It is a naive admission that if God had not resolved 
to become a Redeemer, his supreme creative act 
would have been “ a monument of his incompetence, 
the jest of every beholder.” That is to say, the very 
idea of redemption is a positive proof of the terrible 
extent to which the work of creation had been 
bungled. The need of repairing any damage is a 
standing reproach to the Maker.

Dr. Smith passes on to view God as “ the Moral 
Governor,” whose glory ought to be “ the peace and 
prosperity of his people.” As oreator, the Divine 
Being was a dismal failure, on the reverend gentle
man’s own showing. He made it possible for sin to 
enter and mar his work. He had barely completed 
the task when he had to “ set himself to repair the 
damage,” and he has been repairing it ever since. 
The truth is, that his Moral Government has been as 
conspicuous a failure as the creation. Not even 
Professor Smith has the temerity to assert that 
mankind are in the enjoyment of perfeot peace and 
prosperity. He even grants that our national life 
stands in sore need of amelioration and purification. 
He acknowledges that there is “ a dark background 
—our glittering gin palaces and their shivering 
victims, our squalid slum?, the herding of our people 
in crowded cities that their mountains and glens 
may be the rich man’s sporting ground.” Indeed, 
the conditions of life are so fundamentally bad that 
“ the wonder is that Socialism has not already 
swooped upon its prey.” But is not the reverend

gentleman aware that in making such admissions he 
is discrediting the Divine government of the world ? 
The existence of wrongs, grievances, and injustices 
is a damning indictment of “ the Moral Governor.” 
It is easy enough to say that “ since God is the 
moral governor of the world, for his own glory and 
his great name’s sake he seeks the salvation of men, 
and that he seeks the same end also because he is, 
in St. Chrysostom’s favorite phrase, the Philan
thropist—i.e., the Lover of Men but what is the 
use of seeking the salvation of men without accom
plishing it ? For six thousand years, according to 
the Bible, the Philanthropist has been attempting to 
“ repair the damage and yet at this very hour it 
remains unrepaired.

Dr. Smith takes another step and views the Deity 
as “ the Heavenly Father.” “ A father seeks the 
good of his two children for two reasons—because 
he loves them, and because he owes it to himself. 
It is a credit to him when they do well, and a shame 
to him when they do ill.” That is true and beauti
fully p u t; and here oomes the application : “ There 
is encouragement in the thought that our salvation 
is a concern of God, that we do not simply appeal to 
his mercy, but that he owes it to his great name to 
do his utmost for every soul which he has created, 
and which exists within the compass of his govern
ment.” But does Dr. Smith not see that in thus 
speaking he is demonstrating the absolute impo
tence of his Heavenly Father? Had God been a 
perfect Creator there would have been no damage to 
repair, or if there had been, an omnipotent and all- 
loving Heavenly Father would have finally repaired 
it millenniums ago. The fact that the damage is 
still unrepaired proves that the Moral Governor and 
the Heavenly Father are as consummate failures as 
the Creator was. And to call God a failure is equi
valent to saying that he does not exist. A Supreme 
Being who cannot do things, or does them amiss, is 
an unthinkable absurdity. Thus Dr. Smith has 
forged three powerful and conclusive arguments in 
support of Atheism. A blundering Creator, an in
efficient Moral Governor, and an impotent Heavenly 
Father, these of necessity spell no-God.

Let us plunge a little deeper into this momentous 
subject. Dr. Smith maintains that, “ if it be asked 
why Christ came, it is all one whether the answer is 
‘ To save men ’ or ‘ To glorify God ’ but if men are 
not saved, God cannot be glorified. Now, according 
to the reverend gentleman, Christ oame as the second 
person in the Holy Trinity, as a Divine Being in fall 
possession of omnipotence. His humanity was a 
cloak which he wore for a specific objeot. The 
strange thing is, however, that this Divine Being» 
disguised as a man, could become the Savior only by 
dying on a cross and rising from the tomb and dra
matically ascending to heaven. On the eve of the 
crucifixion he is represented as saying, “ And I, if  ̂
be lifted up from the earth, will draw all men unto 
myself.” Dr. Smith knows perfectly well that Christ 
has been as lamentable a failure as the Creator, the 
Moral Governor, and the Heavenly Father. It is on 
reoord that he was lifted up from the earth ; but it 
is an incontrovertible faot Chat he has not succeeded 
in drawing the whole human race unto himself. 
The President of the United Methodist Connexion» 
the Rev. W. B. Lark, speaking at Burton-on-Trent 
recently, is reported in the Burton Evening Gazette 
as saying:—

“ The great work to which Jesus Christ bad called 
his Church was that of saving men, turning m enfr?130 
sin to God. Now to what extent was the Christia11 
Church doing this work ? Were there ever so many ,n 
this country outside the Christian Church as at tb 
present time ? Where were their conversions ? P )a 
they keep pace with the growth of the population ?”

That was one way of saying that Christ is not ^  
present justifying his name as Savior. The 
Testament describes the Church as the body 0 
Christ, as his instrument, his hands and feet; a°  ̂
as the Churoh’s Head he sits on the right hand ° 
the Father, “ far above all rule, and authority» a0, 
power, and dominion, and every name that is na»16 ’
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not only in this world, but also in that which is to 
come; and he [the Father] put all things in subjec
tion under his feet, and gave him to be head over all 
things to the Church, whioh is his body, the fulness 
of him that filleth all in all.” But Mr. Lark, ignoring 
that gorgeous picture, mournfully confesses that to
day the Church lacks “ the driving-power.” In other 
words, Christ does not save men, does not glorify 
God, and has never justified his claim to Saviorhood.

Is it not now perfectly clear that the oorollary of 
Creation is quite as disappointing as Creation itself ? 
Is it not beyond dispute that the silence and in
activity of the Heavenly Father, and the powerless- 
ness of Christ, practically demonstrate the non
existence of both ? As a human institution, the 
Church has done marvels; but she has done them 
under false pretence, in a name whioh she has 
utterly disgraced, and by a power whioh she never 
Possessed. The Church is unoonsoiously the most 
gigantio fraud earth has ever seen. We are often 
told that Christianity created the Church; but the 
truth is that the Church created Christianity, and it

this truth alone that accounts for the total failure 
°I the latter. Thus we see that the corollary of 
Creation is as thoroughly mythical as Creation 
itself. Science can find no trace whatever of any 
creation. Even Sir Oliver Lodge holds the view 
that the Universe is eternal. Its forms vary, but its 
substance remains for ever the same. Neither 
beginning nor end comes within the purview of the 
scientist. What he perceives is endless change, 
which does not always mean progress. Time was 
when life was not, and it is now an established fact 
that the original life-forms were unorganised and 
simple in the extreme. Countless years passed 
before there was any sign of intelligence ; and 
after the first intimations of it made their 
appearance, it was countless years more before it 
Reached the human stage. Furthermore, it is an 
^contestable fact that the intelligence of primitive 
*uan was of an exceedingly low order, as is, indeed, 
that of a present-day savage. The same thing is 
true of the evolution of the moral sense. When 
uian made his appearance, his moral sense was as 
crude and immature as his intelligence. Of sin, in 
the theological sense, science knows nothing. It 
*8 a certainty that it never “ entered and marred” 
Nature’s work. It is true that man often blunders 
through ignorance and lack of experience, and has to 
[earn obedience by the things whioh he suffers, but it 
la not true that he ever fell from a higher to a lower 
state. His trend has been upwards from the very 
start. There has never ocourred suoh a catastrophe 
as Genesis depicts.

We conclude, therefore, that with Creation vanishes 
the corollary of Creation; that with sin disappears 
the Savior from sin ; and that with Christ the Deity 
pinkos his exit. We are left alone with ourselves in 
Nature’s hands, to learn her secrets, and to obey her 
laws. Herein is life, the life whioh is life indeed.

J. T. L loyd .

Puritanism and Progress.—II.

(Continued from p. 243.)
the light of Green’s facts, and of what has been 

Pointed out, his statement that “ At the Restoration 
roligiou8 freedom seemed again to have been lost,” is 
Well nigh incomprehensible. As a matter of fact, it 

ad never been gained. A man here and there may 
ave pleaded for religious freedom in a fairly broad 

Sense, but as the settled polioy of a dominating party 
0r of the State it had never existed. Nor does it 
exist even to-day. Puritanism as a ruling force was 
n ed in England, in Genova, in Scotland, and in 
ortain American colonies. And it failed as decisively 

aa any power ever failed. No country has been able 
0 tolerate its rule for long. Sooner or later its 

Jaundiced view of life, its narrowness, its opposition 
0 the brighter and really better aspects of life,

alienated support and caused people to turn to any 
form of government that would cancel its oppressing 
and depressing control. And people do not lightly 
part with a thing of which the goodness is manifest. 
The difficulty is in getting a good thing established, 
not in maintaining it once it has demonstrated its 
worth.

At the close of his chapter on “ Puritan England,” 
Green remarks, “ The whole history of English 
progress since the Restoration, on its moral and 
spiritual sides, has been the history of Puritanism.” 
“ Moral and spiritual ” progress is a very elastic 
phrase, and one is in some doubt as to what is meant 
by it. Real moral progress Puritanism doe3 not 
further, as I hope to show later. And mental progress 
is equally foreign to its influence, as the whole 
history of England shows. Moreover, Green has 
himself admitted, in a sentence almost next to the 
one cited, that Puritanism threw baok religious 
reform for a hundred years, although he accompanies 
it with the remark that it worked out its better 
influence through Wesley. But as abuses in any 
direction sooner or later generate protests, I do not 
see why any religious reform that may have been 
effected by Wesley can be attributed to a power that, 
when it was given the chance to express itself 
fully, worked for evil.

The best comment upon this remark of Green’s is 
to take his own statement of post Restoration 
England. A deep and lasting change in the temper 
of the people, he says, marked the return of Charles 
the Second. The influences hitherto at work “ sud
denly lost power over the minds of men.” England 
becomes a country—

“ whose chief forces are industry and science, the love 
of popular freedom, and of law,.......which presses for
ward to a larger social justice and equality, and which 
tends more and more to bring every custom and tradi
tion, religious, intellectual, and political to the test of
pure reason. Between modern thought.......and the
thought o f men before the Restoration there is a great 
gulf fixed. A political thinker in the present day would 
find it equally hard to discuss any point of statesman
ship with Lord Burleigh or with Oliver Cromwell. He 
would find no point of contact between their ideas of 
national life or national welfare, their conception of 
government or the ends of government, their mode of 
regarding economical and social questions, and his own. 
But no gulf of this sort parts us from the men who 
followed the Restoration."

I have italicised certain expressions in this quota
tion in order to bring out the more dearly the 
irreconcilable contradiction between this summary 
and the preceding statement that we owe our 
progress to Puritanism. And if we are to accept the 
statements that modern England really begins with 
the Restoration, and that its modernity is of suoh a 
nature that a “ great gulf” stands between that and 
the Puritan period, while the political and sooial 
ideals of the two periods are suoh that “ no point of 
contact” exists between them; if, further, the modern 
ideal is to bring everything before the bar of reason, 
while the Puritan ideal was to try everything, even 
reason itself, by the Bible, if the chief forces in the 
modern period are industry and soience, and in the 
preceding period, religion, what reasonable thing is 
meant by attributing modern progress to Puritanism? 
Does it not rather look as though modern progress 
depended upon the success with whioh Puritanism 
was kept subordinate to the newer and more pro
gressive conception of social life ?

That Puritanism in England broke down because 
of its own inherent weakness and unsuitability, in 
still further contradiction of his eulogy of it, is also 
pointed out by Green, and so removes the necessity 
of quoting from other authorities. The great mass 
of the people, it must always be borne in mind, were 
neither extremely pious nor extremely irreligious. 
They cared for neither the extravagancies of Puritans 
nor Royalists. All they desired was what the bulk of 
a people always desire—opportunity to lead a decent 
existence which should yield a moderate amount of 
pleasure, even though accompanied by certain small 
and not unendurable vices. Socially, existence to
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this class bad been made nnendnrable. Not only 
was horse-racing, cock-fighting, boll and bear-baiting 
suppressed—not, as Macaulay reminds us, because it 
hurt the animal, but because it pleased the man—but 
it was a mark of popish superstition to dance round a 
maypole, to adorn a house at Christmas with holly or 
ivy, and even to eat a mince-pie. Politically, the way 
to employment or promotion lay through the narrow 
gate of Poritan religions belief. Parliament resolved 
to employ none but such as should satisfy the House 
of their “ real godliness ”—a condition of things that 
strengthened bigotry and increased hypocrisy. Re
ligion was made hateful even to the religious ; it 
became synonymous with hypocrisy and repression. 
Paritanism, elevated to power and uncontrolled by a 
secular power, made for neither political, social, nor 
moral sanity. Charles II. had, during his exile, no 
surer advocates for his return than the Puritan 
rulers of England.

All this is emphasised by Green, as it is, indeed, by 
all who study the Puritan movement, except our 
modern Nonconformists. Green points out that at 
the Restoration Puritanism was both politically and 
socially bankrupt.

“ The children, even of the leading Puritans, stood
aloof from Puritanism.......Cromwell himself, in his
later years, felt bitterly that Puritanism had missed 
its aim. He saw the country gentleman alienated
from it by the despotism it had brought in its train.......
He saw the growth of a dogged resistance in the people
at large.......It broke down before the indifference and
resentment of the great mass of the people.......It broke
down, too, before the corruption of the Puritans them
selves. Even amongst the really earnest Puritans 
prosperity disclosed a pride, a worldliness, a selfish 
hardness which had been hidden in the hour of persecu
tion.”

For the real elements of the progress that England 
was to achieve one has to look in other directions and 
to other forces than those of Paritanism. With the 
downfall of the Puritan régime the dead hand of the 
past, if not entirely removed, was robbed of much of 
its weight. Constitutional issues were, for the future 
at least, fought out upon a secular basis, even though 
the results were not always to be admired. Dis
integrating criticism of religion, partly checked by 
the Protestant movement as a whole, and still 
further frustrated by Paritanism, began again in the 
Deistic controversy, which a little more than a 
century later began to assume its final phase in a 
definitely Freethought and Atheistic campaign. The 
theatres, which had been closed, were reopened, and 
if the Restoration drama contains material that is 
morally reprehensible, much of the fault has to be 
ascribed to the Paritanism which had, by its attitude, 
accentuated the features it deprecated. Literature, 
which had also suffered both by the general spirit 
of intolerance and a repressive censorship—even 
Milton’s writings suffered in this last respeot— 
revived, and began to play its part in the humanisa
tion of life. With a few—very few—exceptions, no 
work of first-class genius saw the light from the 
beginning of the Long Parliament until the Restora
tion. And, in considering the moralising forces of 
life, art and literature usually play a much larger 
part than superficial observers imagine.

More striking still was the flood of intellectual 
activity that the downfall of Paritanism appeared to 
liberate. The Puritan temper, its readiness to see 
the “ hand of God ” in all that occurred, its depend
ence upon the Bible, the impetus it gave to suoh 
superstitions as that of witchcraft, was necessarily 
fatal to free scientific development. Daring the 
supremacy of Paritanism, England lagged behind 
Italy and France in scientific matters. The Restora
tion—or, at least, the waning power of Paritanism— 
coincided with an increase in the taste for scientific 
pursuits. A handful of scientific men founded the 
Royal Society, and, under the direct patronage of the 
king, science became the fashion. Halley and Flam- 
stead are names of this period that stand out in the 
history of astronomy. Sydenham is equally potent 
in the history of medicine. Wilkins founded the 
science of philosophy. Ray placed zoology on a

scientific basis. Barrow, Hooke, Willoughby, Wood
ward, Wallis, are the names of men to whom the 
intellectual history of the world owes much. Above 
all, it is the period of Sir Isaao Newton, whose dis
covery of universal gravitation dates from 1666, 
although not verified by himself for some years later. 
Newton’s theorising would have received scant grace 
under Puritan rule. Even as it was, in a much more 
liberal period, it did not escape the charge of being 
an Atheistic theory.

Lst any serious student of historic evolution con
sider the bearing of all the important discoveries 
made by these men on life, and then put to himself 
the question, To whom do we owe the most—to the 
narrow, fanatical Paritanism that England had 
learned to loathe, or to those who enlarged man’s 
outlook on the world, and placed within his hands a 
weapon, the wielding of which constitutes a great, if 
not the greatest, difference between savagery and 
civilisation ? Abased and misused the results of 
scientific activity may be, but in spite of this it 
remains the world’s great oivilising force. Even 
upon a comparatively low estimate the commercial 
and industrial developments of later years were 
dependent upon the advance of scientific research. 
What is, at first, a mere scientific toy, becomes 
ultimately a powerful implement for the furtherance 
of human welfare. Every discovery that has made 
man acquainted with the forces of nature has ended 
in making him, to the extent of his knowledge, 
nature’s master.

Nor is it wise to overlook the moral benefits con
ferred upon man by scientific development. Not 
alone does the enlarging of knowledge, in itself, pro
duce a moral reaction of no small value, but science 
acts as a moralising force in a deeper sense than is 
usually conceived. Morality is not a matter of 
theory, nor is it wholly, or even largely, a matter of 
conscious instruction. The general condition of our 
lives elevates or degrades it. The state of our blood, 
the tone of our nervous system, the sanitation of our 
houses and streets, have a more vital influence upon 
our moral character than have the exordiums 
of either preacher or moralist. And among tbo 
agencies that hasten the development of all those 
forces and conditions that unconsciously influence 
our moral growth, chief place must be given to that 
army of scientific workers whose motto is ever “ to 
know," and who find the justification for their intel
lectual acquisitiveness in its influence for good upon 
the life of humanity. q CoiirN.

(To be continued.)

Jesus as the World’s Ideal.

“ And as talents are various, so do moral natures vary, 
each having its own weak and strong side ; and thatono mao 
[Jesus] should grasp into his single self the highest perfec
tion of every moral kind, is to me at least as incredible os 
that one should preoccupy and exhaust all intellectual great
ness."—Paoi'KHSOB F rancis N ewman, Phases of Faith; 1H0X 
p. 142.

“ Is ho the kindly, peaceful Christ depicted in the Cal'11' 
combs? Or is he the stern Judge who frowns above the 
altar of 8H. Cosmos and Damianus? Or can he be rightly 
represented by the bleeding ascetic, broken down by pby' 
sical pain, of too many mediuival pictures ? Are we to 
accept the Jesus of the second or the Jesus of the fourth 
Gospel as the true Jesus?"—P rofessor T. H. Hux£,»y> 
Science ami Christian Tradition; p. 229.

“ I hope I shall offend no susceptibilities when I assert 
that this great and very definite personality [Jesus] in the 
hearts and imaginations of mankind does not and never has 
attracted me. It is a fact I record about myself without 
aggression or regret. I do not find myself able to associate 
Him in any way with the emotion of salvation."—H. 
Wells. First and Last Things ; 1908; p. 85.

CHRISTIANS, under the stress of modern scientific 
thought, are discarding the doctrines, dogmas, 
miracles of their faith, and staking all on the per' 
sonality of Jesus. He is held up for admiration» 
especially by the Nonconformists, as the bigb®st 
idoil attainable by man—a3 the universal exempt1-
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for all nations, for all time. Bat this is merely the 
conoeit of an arrogant creed. The Buddhist makes 
the same claim for Bnddha, and the Mohammedan 
for Mahomet. The character of Jesus does not 
appeal to them, and the converts the missionaries 
boast of are recruited from the dregs of the popula
tions of the East.

The late Professor Francis Newman has told us 
how, when he was a young man at Aleppo, he tried 
to convert a Mohammedan carpenter; the man 
waited patiently until he had finished his argument, 
and then replied :—

_ “ I will tell you, sir, how the case stands. God has 
given you English a great many good gifts. You make 
fine ships, and sharp penknives, and good cloth and 
cottons; and you have rich nobles and hrave soldiers ; 
and you write and print many learned books [dic
tionaries and grammars] : all this is of God. But there 
is one thing that God has withheld from you, and has 
revealed to u s ; and that is, the knowledge of the true 
religion, by which one may bo saved.”*

Newman says : “ I was silenced, and at the same 
time amused. But the more I thought it over, the 
fflore instruction I saw in the case. His position 
towards me was exactly that of a humble Christian 
towards an unbelieving philosopher.” Just as a 
Salvationist would argue with a Huxley or a Tyndall. 
He adds : “ though this rested in my memory, it was 
l°ng before I worked out all the results of that
thought.”

Another earnest Christian had a still more discon
certing experience. Thomas Lumisden Strange, who 
became a Judge of the High Court of Madras, at 
pne time had charge of an Indian gaol, a position 
1“v°lving attendance at the execution of criminals. 
He tells us :—

“ I was then a devout Christian, and used to take 
advantage of my opportunities to bring the prisoners 
who wero in these risks 1 to Jesus.’ They were ordin
arily of the uneducated class, but one was otherwise, 
having been a servitor in a pagoda. He iiad professed 
himself influenced by what I had put boforo him, but 
when wo mot at tho gallows ho proclaimed his trust to 
bo in Kama, and not in Christ. He died earnestly 
calling upon his mediator and savior. What are we to 
say to such a phenomenon ? Kama’s character is 
painted in the most exalted colors, and is described in a 
history considered to bo an embodiment of divine 
truth. Kama was a god incarnate, devoting himself for 
the good of mankind. What is thero to induce a fol
lower of his to relinquish him for just such another 
form presented to him from a foreign quarter ?"f

Canon Barnett also testifies that the character of 
' ®bus does not appeal to the Indians. He tells us 
^bat, although tho missionaries are devoted and tell 
°f bis love and gentleness, dwelling on the womanly 
8,de of his character—

“ The talo rouses little admiration, and among the 
fow who become Christians thero is not tho ardent zeal 
of first convorts. Tho fact is that tho Indians are not 
rough and fierco barbarians; they have heard of love 
aud sacrifice, and they are waiting, wo who follow 
Christ may think, for another Bide—tho masculine sido 
of our Lord's character—to bo proached. * What 
puzzles mo,’ said a young Indian barrister, ‘ is how you 
English conquerors can worship a meek Christ.’ He 
bad not realised tho Christ whom Cromwell and our 
fathers followod into battle.” ]

This young Indian is not alone in being struck by 
on  . *ncon8i8tenoy of Christians, who worship a 
. Prince of Peace ” and spend millions every year 

preparation for war. And, we may add, it was 
the sayings of Christ that inspired the soldiers 

p Cromwell. They drew their inspiration from the 
salms, which breathe out threatenings and slaughter 

0,1 the enemies of tho Lord, and from the battle 
Scenes of the Old Testament. They compared their 
Demies to the Philistines and the Amalekites, while 
eir own side, metaphorically, wielded “ the sword 

f the Lord and of Gideon.”

* Phases of Faith; 1880 : pp. 32-3.
Ifti- Strange, 'llic  Sources and Development of Christianity;
TV. PP- abb. xiv.
♦ Man, East and West,” Nineteenth Century, January, 1892,

The Chinese, like the Indians, are equally unable 
to appreciate the teachings of Jesus. The Rev. E. J. 
Hardy, who was at one time Chaplain to the Forces 
at Hong Kong, tells us that it seems “ foolishness ” 
to them, as it did to the Greeks of old. He says: 
“ To a missionary who had described the death of 
our Savior, a Chinese remarked, ‘ That Jesus plenty 
big fool.’ ”*

At the time when the Japanese began to assimilate 
Western science they also considered the advisability 
of changing their religion, and, Christianity being 
the professed religion of the West, the Emperor of 
Japan appointed a Commission to inquire into its 
merits. They reported dead against it, and no 
change was made.

Even among those brought up to love and worship 
Jesus from earliest infancy, multitudes reject him as 
soon as they arrive at an age to think for themselves. 
A long list could be given of names distinguished in 
science, literature, and art of those who have done 
so; a glance at Mr. Wheeler’s Dictionary of Free
thinkers will convince those who doubt it.

One of the latest avowals of inability to admit 
these claims made for Jesus as the universal ideal 
Savior is made by Mr. H. G. Wells, who writes with 
a desire to avoid offending religious susceptibilities, 
but who, we fear, must have very imperfect ideas on 
the subject if he thinks he has succeeded. He 
says:—

“ Now the essential trouble of my life is its petty 
weaknesses. If I am to have that love, that sense of 
understanding fellowship, which is, I conceive, the 
peculiar magic and merit of this idea of a personal 
Savior, then I need someone quite other than this 
image of virtue, this terrible and incomprehensible 
Galilean with his crown of thorns, his blood-stained 
hands and feet. I cannot love him any more than I 
can love a man upon tho rack. Even in the face of 
torments I do not think I should feel a need for him.”f

If Mr. Wells had set out with the express inten
tion of offending religious susceptibilities, we can 
only wonder what tho result would have been ! The 
very fact of a man daring to dissent from Chris
tianity is an offence to the Christian. The Rev. Dr. 
Wace told the late Professor Huxley that he was an 
“ Infidel,” and declared : “ It is, and ought to be, an 
unpleasant thing for a man to have to say plainly 
that ho does not believe in Jesus Christ.” Professor 
Huxley, who, as he remarks somewhere, was not one 
of those who “ suffer fools gladly,” dealt faithfully 
with the reverend gentleman in the following tren
chant reply:—

“ Whether it is so depends, I imagine, a good deal on 
wbother tho man was brought up in a Christian house
hold or not. I do not see why it should bo 1 unploasant ’ 
for a Mohammedan or Buddhist to say so. But that it 
‘ ought to be ’ unpleasant for any man to say anything 
which he sincerely, and after duo deliberation, believes, 
is, to my mind, a proposition of the most profoundly 
immoral character. I verily behove that tho groat good 
which has been effected in tho world by Christianity 
has been largely counteracted by tho pestilent doctrine 
on which all tho Churches have insisted, that honest 
disbelief in their more or less astonishing creeds is a 
moral offence, indeed a sin of tho deepest dye, deserving 
or involving the same future retribution as murder and 
robbery. If wo could only see, in one view, the torrents 
of hypocrisy and cruelty, tho lies, the slaughter, the 
violation of every obligation of humanity, which have 
flowed from this source along tho course of the history 
of Christian nations, our worst imaginations of Hell 
would pale beside the vision.”]

And as for being an “ Infidel,” it is “ a term of 
reproach,” says Huxley, “ which Christians and 
Mahommedans, in their modesty, agree to apply to 
those who differ from them.” And, ho adds, “ I do 
not care much what I am called by other people, and 
if I had at my side all those who, since the Christian 
era, have been called infidels by other folks, I could 
not desire better company. If these are my ancestors, 
I prefer with the old Frank, to be with them whero- 
ever they are.”

* E. J. Hardy, John Chinaman at Home ; 1905 ; p. 311. 
t H. G. Wells, First and Last Things ; 1908; p. 86.
{ Huxley, Science and Christian Tradition, pp. 240-1.
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And what value is the example of Jesus to us ? 
So far as we can gather from the Gospels, he never 
did a honest day’s work in his life. As Professor 
Newman says, “ That industry is a human duty 
cannot be gathered from his doctrine : how could it, 
when he kept twelve religious mendicants around 
him? No one who obeys him will long be able to 
keep property.”* He declined the responsibilities 
and duties of married life, the corner stone of civi
lisation, and his example has been followed by 
multitudes of monks and hermits. Although slavery 
was rampant during his time, he never troubled to 
denounce it. “ No word," says Renan, “ ocours in 
all the ancient Christian literature to preach revolt 
to the slave.”!

In adversity, Jesus displays no courage ; at Geth- 
semane, in an agony of apprehension, he prays that 
the cup might pass from him ; on the cross he cries, 
“ My God, my God, why hast thou forsaken me ?” 
How different from the example of the heroic 
Giordano Bruno, the pioneer of Freethought in 
Europe. After lying in the dungeons of the Inqui
sition for seven years—while his enemies strove in 
vain to break his daring spirit into submission to the 
Church—he was sentenced to death. He replied: 
“ I suspect you are more afraid to pronounce that 
sentence than I am to reoeive it."! At the place of 
execution the fire blazes round him, but “ no expres
sion of suffering passes across the wan and pale but 
still handsome features.” A priest thrusts a crucifix 
before his dying gaze, but he averts his eyes with a 
menacing gesture.

The priests destroyed Bruno, hut they could not 
destroy the thoughts and ideas which he had sown 
all over Europe, and to-day his statue triumphantly 
marks the spot in Rome where he endured his fiery 
martyrdom—an inspiration to all succeeding free 
spirits to attack the devilish superstition which 
encompassed his destruction, and which would 
repeat the deed again to-morrow, as the murder of 
Ferrer testifies.

The life of Jesus is not an ideal for us to follow. 
Moreover, the Freethinker does not put one man on 
a pedestal for exclusive admiration; he chooses the 
greatest and best from the lives of all the great and 
heroic men of all the ages. w  M

To G. W . Foote.

W h en  th is  black midnight’s gone and noonday’s blue 
Consoles affrighted lands with hope and peace;
When men forsake the Church and women cease 
Their sickly craving for a life untrue ;
When all have done what some e’en now can do : 
Have cast their idols down to find release;
When soft religion dies and Bmiles increase 
Till laughter shakes the old world and the new :
Then shall the brave old fighters be revered,
Their names be scribed within the halls of fame, 
Their statues rise upon the city square;
And you, bold man, now hated well and feared,
When all the bishops make but one weak name 
Shall be a hero honored everywhere.

J ulian  S t . O bey .

Even should the present generation be injured by the 
abolition of existing faiths, yet abolition would be justified. 
Succeeding generations would breathe an atmosphere of 
truth instead of being reared in an atmosphere of falsehood, 
and we who are so deeply indebted to our ancestors have 
incurred obligations towards our posterity. Let us therefore 
purify the air, and if the light kills a few sickly plants which 
have become acclimatised to impurity and darkness, we must 
console ourselves with the reflection that in nature it is 
always so, and that of two evils we have chosen that which 
is the least.— Winwood Heads.

* Christianity in its Cradle, p. 57. 
t Marcus Aurelius, p. 347.
} Owen, The Skeptics of the Italian Renaissance, p. 327.

Aoid Drops.

It really seems as though Christian evidences were fatal to 
any man’s reputation for either fairplay or decency. ^ r- 
W. T. Lee, the Christian Evidence lecturer, whose name 
will be known to most of our readers, was recently lecturing 
in Bristol. We are informed that, in reply to a question 
from one of the audience, he gave the information that the 
editor of the Freethinker was imprisoned for publishing 
“ indecent pictures.” If Mr. Lee actually said this—and we 
should certainly not notice the statement without the in
formation coming from one on whose word we believe we 
may rely—we find it hard to deal with it without descend
ing to the use of “ unparliamentary ” language. For if Mr. 
Lee sees the Freethinker he must know how often this 
particular piece of Christian blackguardism has been dealt 
with, and therefore also knows how false it is. Mr. Foote’s 
indictment was for “ blasphemy,” and for blasphemy alone. 
There was not a word about indecency in the indictment, 
and Lord Coleridge, from his position on the bench, distinctly 
and emphatically assured the jury, referring to Mr. Foote, 
“ You do not find him pandering to the bad passions of man
kind.” We believe there are few Christian Evidence lecturers 
who could justly be granted the same certificate, nor, if our 
infprmation be accurate, would Mr. Lee deserve the same 
compliment. If Mr. Lee really believes what he is reported 
to have said, his debating on several occasions with M_r. 
Foote reflects little credit upon his own character. Nor is 
he, we observe, above quoting a testimonial to his oratorical 
abilities from the journal which contained the alleged 
“ indecent pictures.” Perhaps Mr. Lee will explain both 
his conduct in the past and bis language in tho present.

Our pious contemporary, the Church Times, is greatly 
upset over the modern English Divorce Law. In its most 
impressive manner it warns the public that “ we are face to 
face with a danger that threatens the maintenance of the 
family as a settled institution, the very basis of our social 
life.” The editor hopes that good Christians will not only 
condemn the multiplication of divorce, but also oppose the 
law which permits divorce. “ It is this,” he says, “ that is
the enemy to be attacked.......So long as any one of us is
hampered by tho notion that the innocent party, at all 
events, is at liberty to marry again in the lifetime of tbo
other party.......ho really has nothing to fight about."
admit the Christian character of this position, but it is hope
lessly out of touch with modern opinion, which in this 
instance represents common sense. There is no justification 
whatever for condemning the innocent party in a divorce 
suit to perpetual celibacy ; and as for the guilty party, h is-' 
or hor—celibacy is likely to exist in name only. Tho only 
reason the Church Times has for its position is tho saying 
attributed to the Gospel Jesus; but as he gave all the rights 
of divorce to tho husband—oven allowing him to bo both 
accuser and judge—while giving no right whatever to the 
wife, it represents a position directly opposed both to justice 
and common sense. Modern opinion says quite rightly that 
if two people can’t live together in a cleanly and dosirable 
manner they are far bettor apart, and it would be iniquitous 
to legally punish the innocent party for tho fault of the 
guilty one. Tho position taken up by the Church Times »s 
only interesting bocauso it illustrates how Christianity 
prevents people taking a sensible and just view of social 
relations. We do not bother over its talk concerning the 
danger to the family, etc. This is mere verbiage, used to 
give an appearance of sanity to its religious prejudices.

Rev. G. L. Richardson, writing in the Heamor Parish 
Magazine, one of thoso intellectually anaimic journals 
issued for the encouragement of the mentally somnolent, 
writes that the chief interest for Dissenters on the question 
of Disestablishment is Disendowment. Well, wo believe he 
is very near the truth ; but, on the other hand, wo fancy the 
chief interest of the advocates of a State Church lies in the 
same direction. The truth is that religion in a civilised 
State is a subsidised superstition, kept afloat by the money 
of dead men. We do not mean by this that living people do 
not give to religion; far from it. But their giving is very 
largely the result of tho example of the pious dead con
stantly held before them, and by the fact of their being horn 
into the midst of religious institutions that but for these 
endowments would scarcely exist.

Mr. Richardson reminds his readers that “ In overy 
law-court in France there used to hang a pictnro of *“0 
crucifixion,” and adds that this has now been “ torn dovvn> 
and the State is committed to a secular ideal. Welli the 
picture has been taken down—wo presume “ torn ” is uS<? 
by Mr. Richardson because it carries a suggestion of ruffi»11 J
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brutality. But we are quite at a loss to see what good it did 
while it was hung up—unless it cheered up prisoners with 
the reflection that the Gospel Jesus was also executed under 
religious’patronage. Anyway, the picture did not prevent 
Dreyfus being sent to his martyrdom, and it certainly had 
nothing to do with the Atheist Zola’s heroic work in bring
ing him back to Franco a vindicated man,

Sir Robert Anderson, the ex-police official, who has made 
a big sensation by his admission of the authorship of some 
of the “ Parnellism and Crime ” letters, is a Zionist crank. 
He regards the return of the Jews to Palestine as a dead 
certainty, and the partition of the “ Roman ” Empire as one 
of the most prominent political events of the near future.

Rev. Principal Forsyth is a miraculously lucky man. He 
went into solitude and heard God taking a text and preach
ing a sermon from it. The text was the drowning of the 
late Rev. Thomas Law, and the sermom consisted of a series 
of reflections upon that sad catastrophe. We are bound to 
confess, however, that there is nothing in the sermon to 
indicate its Divine authorship. The style is the Principal’s 
very own ; nor is there a superhuman stamp upon the ideas 
expressed. On the whole, we are of opinion that, if the 
Principal really believes in God, it was somewhat pre
sumptuous on his part to attribute a Divine origin to the 
homily which he himself laboriously constructed. But, as a 
matter of fact, every preacher is guilty of the same blas
phemy overy time he enters the pulpit.

“ Jesus is mighty to help, strengthen, and keep,” ex
claimed a popular preacher. “ Nothing can baffle him but 
the power of the human will.” Fancy the human will 
baffling the Divine will, the finite overcoming the infinite, 
and severely limited power defeating omnipotence. This is 
only a device of the pulpit to explain away the dismal failure 
of the Cross. That can only be done by a glaring contradic
tion in terms, as well as by a direct perversion of the truth.

Speaking of a recently issued volume of essays dealing 
With the life of Jesus, the Church Times curtly remarks, 
“ there are no materials ” for “ constructing a Life of our 
Blessed Lord.” Which is precisely what we have always 
Pointed out. Every such “ life ” is an essay in romance, and 
With some of them, as a lady remarked of Renan’s excursion 
in this direction, it is a pity they do not wind up with a 
Wedding.

All tho newspapers, Christian and otherwise, have duly 
chroniclod and praised the Standard Oil King’s gift of 
•£32,400 to the church of which Dr. C. F. Aked is pastor, 
and of which Mr. Rockefeller is tho chiof attraction and 
Practical owner. Dr. Aked, tho once radical social reformer 
°f Liverpool, was anxious to get a new church becauso tho 
?'d one was not worthy, so runs the Daily News report, of 
•Is wealthy members. So the pastor preached a moving 
sermon, and the wealthy congregation sang—

“ Take my silver and my gold,
Not a mite would I withhold,”

aad afterwards handed up a collection of £64,800. Thus Mr. 
Aked will get his church suitable for its “ wealthy members,” 
and these will bo able to lean back in luxuriously comfortablo 
Pews, and smile approvingly on their tame parson preaching 
to them on the beauty of a lifo of self-sacrifice and renun
ciation. Really it makes one feel that what is needed to 
finally bury Christianity is not argument, but a widespread 
at>d healthy Benso of the ridiculous.

. While the millionaires’ church is being rebuilt, Dr. Aked 
18 to conduct the services in tho “ millionaires’ theatre.” 
We wonder whether there is a millionaires’ heaven and a 
fcfillionaires’ holl, and will Dr. Aked conduct services alter
nately at both places 1 I t would be a pity to part him from 
‘be congregation of which ho said, “ I am proud of you."

(I Dev. J. Morgan Gibbon, a Nonconformist ministor, says: 
The Fronch Government is openly and eagerly Atheistic. 

H officially denies God.” Tho French Government is 
Nothing, and does nothing, of the kind. Mr. Morgan Gibbon 
18 simply availing himself of tho parson's historic prerogative 

8Peaking falsely concerning those ho disagrees with, and 
fading upon tho ignorance and gullibility of those who look 

,? bim for guidance. The French Government, whatever 
he wisdom of certain of its acts may be, is simply aiming at 

keeping the State cloar of all religion. And this is what all 
governments ought to do, and is the direction in which all 
®lvilised governments are travelling. Wore Mr. Gibbon any- 
De but a clergyman, one might call upon him to withdraw 
0 monstrous a statement with some prospect of tho request 
6lng complied with. As it is, such a demand would fail in

its object; and, unfortunately, the sense of truthfulness is 
not strong enough with Christians, when dealing with Free
thinkers, to induce his congregation to insist upon their 
minister paying more regard to accuracy, and even the 
decencies of discussion.

In matters of theory as well as of fact Mr. Gibbon 
entertains some queer notions. “ It is not enough to 
deny God,” he Bays, “ Man still remains, and out of his 
relation to his fellow-men there rise, every day and hour, 
questions of goodness and badness, of duty and neglect, 
of honor and meanness, courage and cowardice, truth and 
falsehood.” True, the denial of God is not enough; but it 
implies a most valuable riddance. It clears the road of pro
gress of its most formidable obstacle. It simplifies the 
solution of the problems mentioned by the reverend gentle
man, and it humanises morality. No, Atheism is not 
enough; but its advent has meant the beginning of a new 
life of liberty and law, truth and beauty, knowledge and 
virtue, humanity and reverence, to many. It purifies the 
atmosphere. __

Mr. Gibbon says that “ Atheists are still men.” Of course 
they are ; what else does he expect them to be ? Do Chris
tians pretend to be more than men ? “ Expel nature with a 
fork,” said Horace, “ she will come back again.” But Mr. 
Gibbon seems to think that if you expel nature with the 
grace of God she will not come back. What arrant non
sense ! If there be a God, man's nature is his gift; and to 
talk of expelling her is to offer an unforgivable insult to her 
Maker. The very idea that a man needs to be “ cured of 
being himself ” is a virtual denial of God. What man really 
needs is, not to be “ cured of being himself,” but such know
ledge and appraisement of himself as will enable him to 
utilise his life to the best advantage of all concerned.

We are almost tired of saying that of all varieties of hum
bug the Christian kind is the most nauseating, but we cannot 
avoid repeating the sentiment on reading the following from 
the Archbishop of Canterbury concerning the relations of the 
German and English people :—

‘‘Considering our common faith, and with our common 
action as Christian people, anything other than friendliness 
is unthinkable—impossible.”

And this from .Lord Hugh Cecil at the same meeting :—
“ Christian men, because they worship the same God and 

honor the same Christ, are able to do much to ensure per
petual peace among all the Christian peoples of the world." 

Nothing but constant practice at the game would enable men 
to make such statements with a straight face. Why, if 
Christians wore not ready to fight oach other, the warships 
of the world might be sold for scrap metal and tho armies 
disbanded for more peaceful and moro profitable occupations. 
And it is only the greed and bullying of the Christian powers 
that are driving non-Christian powers along tho road of mili
tary development. Perhaps one of these speakers will ex
plain when a common Christian belief did stop two nations 
fighting. Did it prevent the disaster in the South African 
war ? Did it prevent the Christian France of 1870 going to 
war with tho still more Christian Germany ? Has it ever 
operated in that way during the whole of its history ? The 
truth is that no religion on tho face of the earth has been, 
directly or indirectly, responsible for so many wars as has 
Christianity. And, of all wars, those animated by Christian 
feeling, inspired by bolief in the “ same God ” and “ the 
same Christ,” have been notorious for their brutal forocity. 
In the whole of modern history we do not know a single war 
that Christianity has prevented. We can recall many it has 
either caused or precipitated.

The Christian World is shocked at the French Governor 
General of Madagascar, at present in France, saying, during 
tho course of a non-official speech :—

“ Under the assaults of science all religions now lie over
thrown, never to rise again. It is sometimes pleaded that, 
though thus false, they are socially useful. But it is not so. 
Nay, the idea of religion is actually a social danger ; it is the 
mother of social hatreds.”

The Governor-General, we repeat, did not say this as an 
official, but in a strictly private capacity, and while home 
on furlough. Of course, when Mr. Birrell or Mr. Lloyd 
George air their unintelligent, and sometimes unintelligible, 
religious opinions—and not always in a strictly non-official 
capacity—we are on different ground. For they are speaking 
in defence of Christian beliefs, and so deserve, and get, all 
encouragement. It is only when the wicked Freethinker 
opens his mouth that the fat is in tho fire.

During the course of a recent discussion in tho Canadian 
House of Commons, the Minister of Finance said that tho 
bulk of the bad silver coins in circulation found their way into
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church collecting boxes. We are not surprised at the infor
mation. The point we are curious about is, what becomes 
of the bad coins that are taken out of the collecting boxes ? 
Do the church officials spend their time in passing them on 
the unsuspecting general public ?

Apropos of the Kaiser's son’s visit to Jerusalem, there 
has been some trouble concerning the rival gardens of 
Gethsemane. The two proprietors both wantedi the royal 
patronage, so the man who owns the more modern garden, 
knowing that the trees looked rather youthful, had some 
genuine old trees transplanted. Hoch der Kaiser 1

We are imformed, sub rosa, that the Trades’ Union 
movement has taken root in the Church of England, and 
that a union of curates has been formed to secure a minimum 
wage. We do not say that curates lack justification for their 
action, although it cannot bo taken as evidence of their reli
ance upon the power of God. But the movement opens up 
some delightful possibilities. A list of “ trade ” churches, a 
strike of curates, or a lock-out initiated by a clerical em
ployers’ association, should provide good copy for the news
papers. There is one thing we feel assured of, and that is, 
that the general public would face a strike of curates with 
greater equanimity than it would a coal or railway strike— 
they might even encourage it.

The Rev. John Tuckwell is on his war-horse again., He 
is one of the few Christians who accept the Bible as the 
infallible Word of an infallible God. The Rev. Dr. Newton 
Marshall belongs to the larger school which pronounces the 
Bible fallible, and yet calls and treats it as the Word of God. 
These two men of God are going for each other hammer and 
tongs just now in the Baptist Times. The dispute is ridi
culous in the extreme, and, to those who are identified with 
neither party, equally foolish. Mr. Tuckwell is theoretically 
consistent and logical. If the Bible is the work of an infal
lible person it must partake of its author’s infallibility. But, 
as a matter of fact, the Bible abounds in mistakes, contra
dictions, absurdities, and obscenities, to all of which Mr. 
Tuckwell pretends to be blind. Dr. Marshall admits their 
existence, and yet regards and professionally employs the 
volume in which they occur as the inspired Word of God. 
Is it possible to conceive of a moro illogical, irrational, and 
ludicrous position ?

The colossal ignorance of preachers is simply amazing. 
One writer in the Baptist Times refers to “ such theories as 
the Nebular Hypothesis, Darwin's theory of the Origin of 
Species, the atomic theory of matter ” as things that have 
been proved false. “ My scientific friends,” he says, “ tell 
me all these are now given up, and so I feel glad I did not 
give up verbal inspiration for them.” The truth is, how
ever, as every fairly intelligent person well knows, that not 
one of those theories has ever been given up. It is true that 
the atom has broken up and given place to the electron ; but 
it is also true that the electron is of precisely the same 
nature as the atom, only smaller in size. It is humiliating 
to know that men like the writer just quoted are allowod to 
set up as teachers and guides to their fellow-beings.

The Southend Dramatic and Operatic Societies have 
supported cots at the local Victoria Hospital for some years. 
The local clergy are now jealous of their fame for philan
thropy, and have decided to make collections among the 
Sunday-school children with the same laudable object. The 
Church is a long way behind the Stage in this matter.

Rev. Dr. Anderson, of Dundee, is almost persnaded to be a 
Freethinker. He has given up the historical Jesus, and he 
admits that Christian experience does not prove the objective 
truth of Christianity. The Christ he worships is the creation 
of the human imagination. But what folly it is to worship 
an imaginary personage.

The clergy are always telling us that stories first heard at 
mother’s knee are never forgotten. Quito so 1 And rules of 
conduct, enforced with a slipper at father’s knee, leave just 
as vivid an impression.

A Yankee scientist states that he can bleach the negro’s 
skin. Under his treatment “ God's image carved in ebony ” 
will become as white as Bnow. The Christian Church says 
it can whitewash the colored man’s soul, and this scientist 
claims that he can modify his complexion. This happy 
union of science and religion will enable the American 
Christian gentleman to grasp the African Christian's hand 
instead of kicking him uuder the coat-tails, as heretofore.

One of the distinctive features of modern Christianity, 
says the Christian Commonwealth, js the insistence on social

service. I t would be nearer the mark to say that modern 
Christianity’s distinctive feature is the insistence on any
thing that will “ catch on.” _

The belief in the men of the Protestant Reformation as 
being high-minded and animated with the desire to raise 
religion to a greater moral eminence is almost as widespread 
a superstition as is that of the lofty morality of the primi
tive Christians. For this reason we are pleased to see, in a 
review of Haile’s Life of Beginald Pole, Mr. Martin Home 
pointing out that “ The Reformation period was one of high 
professions and utterly unscrupulous action.” Nearly all 
the chief secular figures, Catholic and Protestant alike, were 
lavish in their protestations that their sole aim was the 
establishment of righteousness on earth, while their actions 
were, as is pointed out, marked by “ greed, ambition, and 
the blackest falsity.” And on the religious side the narrow
ness and intolerance of the principal characters was so 
obvious, their love of power so obtrusive, once they had 
secured position, that there seems little to choose between 
them and the Church they opposed. In final analysis, what
ever good came from the Reformation—meagre enough in 
any case—came from the divisions of the sects and inevi
table secularising of the State, and not from any inheront 
good in the movement itself.

“ Spiritual ” Christianity has always kept a keen gaze on 
the financial side of things, and there is nothing that inspires 
so fervent a sermon as the necessity of free giving. In 
Birmingham, the clergy are complaining of the very small 
contributions made by their congregations. It is not, in this 
case, a question of passing bad silver coins, but of their not 
giving silver at all. One cleric denounces the givers as 
disciples of a “ copper Christianity,” overlooking the possi
bility of the retort that the givers, maybe, thought their 
copper represented the full value of the sermon. Canon 
Carnegie says the clergy must inculcate the obligation of 
systematic giving—as though preachers have ever ceased to 
press this upon their followers.

Canon Carnegie also says that for conturies past English 
religion has been, to a largo extent, an eleemosynary reli
gion, “ a religion provided by the rich, whether dead or 
alive, for the poor.” Well, thero is moro truth and signifi
cance in this than probably Canon Carnegie imagines. In 
Holy Russia drinking among tho peasants has boen deliber
ately encouraged by a pious government, partly for financial 
reasons and partly because if the peasantry could only bo 
kept desirably drunk, there would bo less chance of the 
revolutionary agitator finding material amongst them. And 
historically, there is little question that tho rich have 
provided religion for the poor under the quite justifiable 
conviction that so long as thoy were properly religious their 
own position was Becure. We cannot think, at the time of 
writing, of any sums of monoy being left or spent for the 
purpose of preaching religion to the bettor financially en
dowed portions of society. It was always at the poor that 
their efforts were aimed. Not alone had theso people to 
bear their poverty, but, in addition, they had to submit to 
the preaching of a number of uninvited evangelists. And 
thoso who paid, doubtless felt that their outlay represented 
a fairly profitable investment. The concern of tho vested 
interests of all countries to see that tho pooplo are well 
supplied with religion, is not quite so foolish a policy a” 
superficial observers are apt to imagine. The poor must bo 
kept content in their poverty, tho oppressed must be recon
ciled by their oppression, and no instrument has yet boon 
forged that will do this so effectively as religion.

It is announced that tho “ deep current of religion " in tb0 
late Mr. Gladstone's life was only rt scantily treated" in 
Lord Morley’s biography. Mr. D. C. Lathbury is engaged on 
a work that will remedy this defect. Tho writing of such a 
book seems to us an act of questionable kindnoss. Gladstone 
is dead—few leading public characters are deader—and b,s 
faults might woll have been interred with his bones. Verily' 
tho evil that men do lives aftor them.

There are two Richmonds in the field—at least, there ar0 
two Canons of the Church bearing the name of Hicks. An0 
this has led to some confusion of identity. One Cano» 
Hicks publicly announced his conversion to Socialism. aD 
said ho intended selling all ho had, including a motor-car> 
and giving tho proceeds to the poor. The other Canon 
Hicks (of Manchester) has been mnch bothered with letted 
intended for the first-named, and has had to explain that M 
particular foolishness does not take tho same form as th&t 
Canon Hicks number one. Both of them believe in the sa 
text, however, although one clearly thinks the other a 
for practising it,
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Mr. Foote’s Engagem ents.

(All early dates cancelled until further notice.)

To Correspondents.

C. Cohen's L ecture E ngagements.—April 24, Liverpool. 
P resident’s H onorarium F und : 1910.—Previously acknowledged, 

£201 3s. 6d. Received since :—R. Young, 10s. ; Dr. Martin, 
£1 Is. Per Miss Vance .-—Robert Stirton and Friends, Dundee 
(Quarterly Subscription), £1 18s. 6d.

correapondents please note that all letters not meant for 
Mr. Foote personally, but which contain matter of an editorial 
character, notices of meetings, etc., should be addressed 
‘Editor of Freethinker" ? Otherwise they cannot be dealt 
with in time for the following week's issue of this paper.

B- Pare Ross (Cape Colony).—Gratified to hear of your re- 
election as Mayor of Douglas. Presumably the people prefer 
a tried Freethinker to untried Christians. Freethinkers are 
like Freethougbt—once used, always used. Your prophecy re 
Mr. Lloyd, while still >n the Church, has justified itself. He, 
and the rest of our staff, will be gratified at learning how much 
you enjoy your Freethinker. The “ mite” to which you refer 
as sent for the Honorarium Fund was not, however, among the 
enclosures. The envelope bore four penny stamps, and 
appeared to be intact. Perhaps the “ mite ” was inadvertently
omitted.

* • W. H ease.—We appreciate all you are doing in the interest 
of the Freethinker, and agree with your principle of passing the 
paper along. Many of our readers take an extra copy for this 
purpose, and we are always pleased to send free copies to 
addresses with which we are furnished. Your other sugges
tion would, we fear, mean a disfigurement of the papor, and 
we naturally are concerned to keep its appearance as attractive 
as possible.

G-F. H. McCluskey sends subscription to Shilling Month and 
“ best wishes for a bumper, which should be easy if the rank 
and file came up to the scratch.” 

duriAN Rt. Orey.—Sorry we cannot trace the matter about which 
you write. We are pleased to hear that Freethought has mado 
80 much headway at Oxford, and that “ there are hundreds of 
University Freethinkers, young and old.” We hope they will 
all realise that the great need of to-day is a Freethought that 
¡8 at once logical in conception and courageous in action. 
Elianks for enclosure, which shall appear.
B ryce.—MSS. receivod with thanks ; also photo, with which 
Mr. Foote will be pleased. We will forward your good wishes 

him along with the portrait. Your regret nt his illness is 
one in which all well-wishers to Freethought join.

■k- Lecrmebe.—Mr. Foote will fully appreciate your good wishes, 
aud admiration of his long devolion to Freethought. It is 
mdeed a “ noble cause”—one of the noblest, we believe, to 
which a man can devote his energies.
Young.—Glad to hoar from so old a reader of the Freethinker. 

Twenty years is a long acquaintance, and we are gratified to 
learn that the paper still appeals to you. 

w- Clayton.—A portion of your enclosure has been handed to 
°ur shop managor. as desired. The other is duly acknowledged 
elsewhere. Thanks for what you are doing to stimulate tho 
sale of this paper.

Saxon.—For your own sake we regret the disability under which 
you labor, and which prevents you doing all you would wish, 
y  is those who can help upon whom we wish to impress the 
duty of action. Thanks for cuttings.
• Coon says : “ Without doubt tho Freethinker is the best paper 
ever printed.” We aro certain it isn’t tho worst.
' B arnard.—Your letter was overlooked. Better write Mr. 
b'oote again when he resumes the editorial chair.

°UN B land.— Your name is familiar to us from of old, and we 
appreciate your good wishes.
' I'tftTn.—Wo are rich in the good wishes of our friends. 
ekncer T arr hopes the total of shillings will exceed the 3,000. 

vv- B indon.—Thanks for tho information, with which you will 
j  8ee we have dealt in another column.

• W. R ei-ton.—We regret the circumstances, but unfortunately 
tbo matter is one that must wait until Mr. Foote can attend to

g 11 Personally, which we trust will be soon.
- Wairn,—Thanks for cutting. We presume the two papers 

^belong to the one firm, and tho same matter is used for both.
• Mauoiian.—Wo remember Mr. Richardson, and are pleased 
o hear from one of his converts. Your efforts at introducing 

j  he Freethinker to new readers are fully appreciated.
Thuri.ow.— There is no causo for alarm. Mr. Foote is now 

making all reasonable progress towards complete health, and 
e hope will soon be about as usual. Letters such as yours 

v‘ll give him consolation during his forced inactivity. 
i?y^L'~ 9 ne. P°.rtio n  otyour letter must wait until Mr. Foote

Ch
19 ahle to deal with it. The other has been attended to.
Bristol01 Addiikss-—B- G- Brown. Meridian-place, Clifton,

^wYv,the services of the National Secular Society in connection 
>th Secular Burial Services aro required, all communications 

hould be addressed to the secretary, Miss E. M. Vance.Let•) vf88 *or Ble Editor of the Freethinker should be addressed to 
* Bewcastle-street, Farringdon-street, E.C.

L ecture N otices must reach 2 Newcastle-street, Farringdon- 
street, E.C., by first post Tuesday, or they will not be 
inserted.

Orders for literature should be sent to the Manager of the 
Pioneer Press, 2 Newcastle-street, Farringdon-street, E.C., 
and not to the Editor.

T he Freethinker will be forwarded direct from the publishing 
office, post free, at the following rates, prepaid:—One year, 
IQs. fid.; half year, 5s. 3d.; three months, 2s. 8d.

Special.

Readers of the Freethinker will be gratified to learn 
that at the time of writing (Tuesday) Mr. Foote is 
making all reasonable speed towards recovery. The 
wound remaining from the operation is healing finely, 
although of necessity but slowly. Patience, how
ever, is a virtue that, as Mr. Foote says, he learnt 
long ago, when he waited twelve months for a door 
to open. Still, the worst is over, and we shall all 
hope to see him qnite well again in time for the 
N. S. S. Annual Conference. The many friends who 
have written expressing their sympathy and concern, 
both to the office and direot to Mr. Foote, must take 
this notice as an acknowledgment. Meanwhile he 
sends “ a message of love to all lovers of Free- 
thought,” and his friends will be gratified to learn 
that it is written with his own hand. ^ Cohen

Sugar Plums.

There was another good audience at Shoreditch on Sunday 
evening last to listen to Mr. Cohen, whose lecture, judging 
by the applause, was thoroughly appreciated. The chair 
was taken in most excellent fashion by Mr. J. Jewell, whom 
wo hope to see often officiating on such occasions. Unfor
tunately, the third and last meeting of this series, owing to 
Mr. Foote’s illness, had to bo dropped. Neither Mr. Lloyd 
nor Mr. Cohen were available for this date. In all proba
bility another course will bo arranged at this hall in the 
early autumn, when wo hope nothing will prevent Mr. Foote 
taking his part in tho proceedings.

To-day, Sunday (April 24), Mr. Cohen delivers two lec
tures in the Alexandra Hall, Islington-squaro, Liverpool, 
which conclude tho indoor lectures this season. Free
thinkers in the district ought to make a special note of 
this, and endeavor to bo present. It is, porhaps, not of much 
use advising Christians to do likewise, but the more of these 
that are there tho better. At any rate, we hope that all con
cerned will do their best to secure a good meeting, both in th 
afternoon and in the evening.

Wo are nearing tho ond of April, and there must be a large 
number who intend subscribing to our Eastor Egg Fund, but 
who have not yet done so. As we do not intend to continue 
this fund beyond the end of the month, wo invito these care
less ones to hurry. Half the subscription is devoted to the 
support of the I'’reethinker, and half to the coffers of the 
National Secular Society. The latter noods replenishing, 
but in both instances the money goes to tho futheranco of a 
common cause.

We hope that provincial and Scotch Branches aro well on 
with their arrangements for representation at tho forth
coming N. S. S. Conference (London, May 15). The St. 
James’s Hall has boon engaged for the ovoning mooting, and 
a smaller hall in the same building for the business meetings 
during tho day. Tho speakers will bo Mr. G. W. Foote, Mr. 
C. Cohen, Mr. J. T. Lloyd, Mr. A. B. Moss, Mr. F. A. Davies, 
and others. There will be a Conference Luncheon, but if 
this is to be made thoroughly satisfactory those who intend 
sharing should let Miss Vance know without delay. Those 
who wish accommodation to bo secured for them during 
their stay in London should also make their wishes known 
early. Further announcements with reference to a Monday 
excursion, etc., will be made later.

Four new leaflets for free distribution have just been 
issued by the N. S. S. Their titles are: The Principles of 
Secularism, Where are your Hospitals 1 Because the Bible 
tells me so, and The Bible and Teetotalism. All four are 
admirably adapted for propaganda work, and may be pur
chased from the secretary of the Society at a cost of 6d. per 
100.
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The Secular Society, Limited, is also assisting the literary 
side of Freethought work by having purchased from the 
Pioneer Press a quantity of pamphlets, etc., and placing the 
same at the disposal of Miss Vance for free distribution. 
Branches of the N. S. S. may have parcels sent, carriage 
forward, on communicating with Miss Yance at 2 Newcastle- 
street, Farringdon-street, E.C.

We are asked to announce that the West Ham Branch 
N. S. S. will hold a “ Social Evening ” on Saturday, April 30, 
in the Forest Gate Public Hall, Woodgrange-road. A pro
gram of song, dances, recitation, and games has been 
arranged. As the gathering is for Freethinkers, admission 
is to be free.

Shilling Month.

Easter Eggs for Freethought.
FIFTH LIST OF SUBSCRIPTIONS.

(The Figures mean the number of Shillings.)
A. S. V., 2; J. E. S., 2; M. Barnard, 2 ; J. A. and M. Capon, 
3 ; H. Good, 5 ; W. Milroy, 2£ ; John Milroy, 2£ ; Another 
Postman, 2 ; G. F. H. McCluskey, 10; Harry Tucker, 5 ; S, 
Fellows, 2 | ; Spencer Tarr, 2£; H. A. Lupton, 3 ; A. Firth, 
5 ; D. Gillespie, 5 ; John Bland, 2 ; G. R. Harker, 20 ; G. 
Grizzell, 2 ; J. P. C., 2 ; W. Clayton, 2£ ; Three Tiverton 
Infidels, 6 ; W. Maughan, 2 ; T. J. Thurlow, 3 ; Erin, 1; 
G. Gee, 2 ; M. Muller, 5 ; A. Shand, 1. Per Miss Vance :— 
J. Thackray, 1; B. Thackray, 1; Geo. Dixon (Morpeth), 5 ; 
Kingsland Branch N. S. S., 20 ; F. B., 2.

The Origin of Life.—II.

(Concluded from p. 244.)
D uring the earlier days of Lister’s work, chemists 
and physicians attributed the putrefaction of wounds 
to the presence of oxygen, and elaborate precautions 
were taken to prevent the access of atmospheric air. 
The researches of Pasteur and his predecessors sug
gested to Lister the opinion that it was not the air, 
but some substance contained in the air, which was 
solely responsible for putrefaotion. Consequently, in 
all future surgical work he guarded his patients, not 
from the oxygen, but against the floating germs of 
the atmosphere, which were the real source of infeo- 
tion. The successful results thus obtained through 
Lister’s foresight led to the antiseptic system of 
surgery, this leading in its turn to the germ theory 
of disease. Subsequent workers in this field have 
established the truth that the source of contagions 
and infections diseases is to be traced to the multi
plication of minute organisms within the body of the 
patient. The extended labors of bacteriologists have 
resulted in the discovery of many of the microbes 
responsible for the spread of disease ; in each case a 
specific bacillus is regarded as the cause of a speoific 
malady, and that specific malady alone.

If the genesis of disease is to be traced to the dis
semination of minute living organisms, it is a matter 
of supreme importance to determine whether such 
organisms can arise de novo, or, on the other hand, to 
ascertain beyond all possible doubt or uncertainty 
whether these micro-organisms always take their 
rise from pre-existing germs. If living baoteria are 
spontaneously generated at the present day, then 
the greatest precautions ever taken by pathologists— 
while these may act as preventives to spread of con
tagious diseases—can never give certain assurance 
that diseases will not, at any time, be independently 
produced by the spontaneous appearance of germs, 
wherever conditions are suitable. But assuming, on 
the other hand, that bacteria can only arise from 
antecedent bacteria, medioal soience will, in all 
human probability, soon control the origin and spread 
of diseases and ultimately banish them from our 
midst. It must be admitted that, judged from this 
standpoint, the settlement of the problem of abio- 
genesis versus biogenesis becomes one of supreme 
moment to the human race.

With this aspect in mind, Dr. Charlton Bastian 
re-opened the controversy. The term “ spontaneous

generation ” had been employed to cover a wide field 
of investigation, acquiring in consequence a some
what vague significance. Bastian, therefore, pr°" 
posed to substitute the term “ heterogenesis ” to 
signify the origin of life from completely sterilised, 
and consequently lifeless, infusions.

The experiment we are about to desoribe may be 
regarded as typioal. After cleansing a flask 'with 
boiling water, Bastian filled three-fourths of it with 
the fluid that was to be made the subject of investi
gation. With the aid of a spirit-lamp and blow-pip0 
the neck of the flask was then drawn out to a narrow 
inlet, and the fluid in the containing vessel boiled. 
While the liquid was boiling, the neck of the flask 
was sealed, a partial vacuum being thus obtained, 
while any possible life germs resident in the liquid 
were sterilised by the heating process. After a few 
days’ interval the flask was opened by fraoturing its 
neck in the flame of the spirit-lamp. The inrush of 
air showed a well-maintained vacuum, so that no 
atmospheric air could have gained access to the infu
sion during the experimental period. Nevertheless, 
the infusion was swarming with living, aotive Bac
teria and Vibria. Many similar researches conducted 
with organic infusions and with inorganic solutions 
of ferric, ammonio citrate, etc., yielded equally posi
tive results which, combined with the brilliant 
writing and logical acumen displayed in Dr. Bastian’s 
early work, The Beginnings of Life, largely cancelled 
the results of Pasteur’s investigations.

I t is, of course, relatively easy to arrive at positive 
conclusions from experiments such as Bastian’s, but 
it is also singularly difficult to convince the opposite 
side that positive conclusions of a favorable com
plexion are warranted by the faots. While negative 
results such as Pasteur’s are, under one set of con
ditions, uniformly obtained, it is always open to the 
supporters of abiogenesis to deolare that the in
numerable heatings to which the infusions, solutions, 
and decootions are subjected so completely change 
their chemical condition that the genesis of life is 
absolutely precluded. And by the Biogenists such 
startling results as Bastian’s are derided on the 
ground that his test substanoes have never been 
thoroughly sterilised, or that, as a result of careless
ness or oversight, contaot has been established 
between his preparations and the mote-laden air.

In a matter so open to misconception, and 
seemingly where no unanimity of scientific opinion 
can reasonably be looked for, there would have been 
small cause for wonder had men of scienoe refused 
to devote any further time or attention to so barren 
a field. Bastian’s findings, however, did not remain 
unexamined. So philosophical and impartial a critic 
as Tyndall took up the question, and a painstaking 
effort was made to arrive at the truth.

Before commencing this special inquiry, Professor 
Tyndall made the discovery that air whioh under 
ordinary optical conditions appears pure reveals, 
when it crosses the path of an electric beam, 
minute particles of dust, much as a sunbeam shining 
through a ohink displays floating matter whioh >9 
quite invisible in diffused daylight.

Tyndall proceeded to test Bastian’s experiments 
by adopting the principles the latter had laid down. 
Hundreds of these experiments were repeated, but 
with diametrically opposite results. Under the pr0‘ 
cise test conditions in which Bastian discovered hi0 
tubes teeming with life Tyndall, in every instance 
in which no aocident had befallen his apparatus, 
found nothing save barren tubes to survey.

In addition to making a thoughtful and careful 
examination of the researches of his predecessors, 
Tyndall, armed with his discovery of the floating 
matter of the air, launohed out in a new and hitherto 
novel direction. He was thus enabled to utilise tb® 
presence of the floating atmospherio particles 
refining his experimental work. One of the most 
striking and suggestive experiments was carried out 
under the following conditions. The apparatus con
sisted of a small air-tight box made of wood, with ® 
glass front, and a small glass window let in at each
end. The interior of the box was oarefully coated
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with glycerine, so that the partioles suspended in the 
atmosphere might be safely seoured. The bottom of 
the box was perforated in such a way that a double 
row of apertures was made for the reception of the 
faxed air-tight test tubes. The eleotric beam was 
then made to traverse the experimental box, entering 
oy one of the lateral windows and emerging by the 
other. The track of the electric beam showed the 
air within the box to be laden with particles, but 
after a few days’ interval the dust was deposited 
upon the interior surfaces, and the contained air, so 
tar as the electrio searchlight revealed, had become 
completely pure. Infusions of organic matter were 
then introduced into the test tubes by a pipette 
inserted in an air-tight manner into an orifice in the 
r°°f. When half filled with infusions the contents 
°f the test tubes were sterilised, thus obviating the 
nsk of life developing from germs resident in the 
Preparations. These elaborate, if necessary, pre
cautions taken, the entire apparatus remained un
touched for some weeks; the infusions continued 
perfectly clear, and no indications of life appeared. 
After a month had rolled by, a small door at the back 
°f the experimental chamber was opened and the 
air of the laboratory admitted. In two days all the 
infusions swarmed with life. The result of this and 
kindred experiments furnished the most conclusive 
cvidenoe up to that point presented against the 
occurrence of heterogenesis. Despite a few inhar
monious results due to fracture or other accidents, 
t-yndall’8 results were in agreement with the experi
ment described, and when in 1881 he published his 
^searches,* the overthrow of the theory of abio
genesis appeared complete.

Although there was now praotioally unanimity of 
cpinion among biologists concerning the untenability 
°f Bastian's position, the advocate of heterogenesis 
remained unshaken. The thorough honesty and sin
cerity of his convictions has been amply demon
strated by the faot that he has dedicated the evening 
°f bis days to a further and fuller examination of 
the whole matter in dispute. Several volumes from 
fais pen dealing with this subject have issued from 
the press within the past few years. His researches 
and conclusions are probably best summarised in his 
^ork on Ihe Nature and Origin of Living Matter. In 
this volume Bastian complains that his oritios are 
continually modifying the conditions of experiment. 
•The highest temperature to which bacteria spores 
could be subjected without the intervention of death 
facing agreed upon as 110° C., Bastian found life 
developed in infusions which had been raised to that 
temperature. The death point was promptly deolared

be 115° C. Successful experiments being con
cocted at this temperature, Bastian’s antagonists 
Placed the point of death at 140° C., and so on until 
the crack of doom.

There is doubtless muoh justice in Bastian’s con
tention that his critics demand impossible conditions. 
Nevertheless, he has some difficulty in explaining 
^hy his opponents' results are always negative. 
™hat the germinating power of an infusion is 
destroyed by the heating processes to which it is 
submitted is undoubtedly true. Bastian found 
Central ammonic tartrate solution quite pure long 
cfter boiling, though freely exposed to the air, while 
N*e same solution soon swarmed with life when un- 
desioated. And Dr. Bastian also argues that the 
precautions which exclude germs at the same time 
prevent the entranoe of dead organic partioles whioh 
possibly act as ferments necessary to the generation 
°i life. His apologia in this instance may seem 
s»milar in nature to that of his critics, and the sup
posed atmospheric ferments appear quite as hypo
thetical as the death-point of bacteria.

After an experimental battle ranging over 850 
years this vexed problem remains as unsettled as it 
J^as when Redi challenged the practioally universal 
faelief of his day, which favored a doctrine now 
generally regarded as obsolete. But while admitting 
that abiogenesis is for the moment under a cloud,

* Floating Matter of the Air,

the varying fortunes of this theory in the past 
behoves us to remember that it may regain scientific 
favor in the future. It is fair to think, however, 
that whatever demonstration the coming years may 
provide, the experimental method is in itself insuffi
cient to solve the problem of the origin of life. 
Professor Weismann has forcibly remarked that “ It 
would be impossible to prove by experiments that 
spontaneous generation has never taken place; be
cause each negative experiment would only prove 
that it does not arise under the conditions of the 
experiment. But this by no means excludes the pos
sibility that it might under other conditions.” Bearing 
in mind the differences which obtain in the experi
mental laboratory and in nature—many conceivable 
factors being absent in the former—it will be at 
once conceded that the experimental researches of 
the future are likely to prove as inoonolusive as 
those we have briefly surveyed.

If the scientific methods of observation and expe
riment which have proved so fruitful in other depart
ments of nature are in this complex ease so 
unconvincing, we are driven to approach this problem 
along lines of analogy and philosophical probability. 
It is granted that this method enables us to arrive 
at those conclusions whioh harmonise with our 
feelings. But with this reservation, we submit that 
if Bastian’s views are impartially considered along 
analogical and evolutionary lines, his position gains 
in strength. In his very able work, The Beginnings 
of Life, Bastian contended that spontaneous genera
tion is necessitated by the theory of evolution. It 
certainly seems a most extraordinary fact that the 
lowliest organisms should have persisted unchanged 
for millions of years. Yet this is the position of 
those evolutionists who deride the doctrines of 
Heterogenesis and Archibiosis. They are driven to 
suppose that all the vast and varied forms of animal 
and vegetable life now occupying the surface of the 
globe are the evolutionary outcome of forms prac
tically identical with those whioh Bastian claims are 
still arising de novo. They are thus forced to the 
position that some few only of the simple earliest 
forms of life possessed the capacity to develop into 
more complex organisms, while the others remained 
stationary through all the mons represented by the 
earth’s fossil-bearing rocks. When biologists trace 
the pedigree of plants and animals, they select these 
simplest forms as their starting point. Why is it 
that the varying capacity whioh all organisms are 
declared to display has, in the case of these protists, 
never presented any favorable variations upon which 
Natural Selection could operate ? It seems impos
sible on received orthodox scientific lines to frame a 
satisfactory answsr to this question. As a con
vinced and let us hope consistent evolutionist, I 
contend that the question of Abiogenesis can by no 
manner of means be dismissed as a closed one. In 
my humble judgment this enigmatical persistence of 
these simple forms of living matter—the unchanged 
witnesses of the panorama of life’s ascent—consti
tutes one of the most startling and striking pheno
mena in the entire range of biological science.

T. F. P.

Persecution !
OR

The Attem pt to Suppress Freedom  
of Speech in  Chicago.—II.

-----,-----
Bv M. M. Mangasaeian.

(Continued from p. 252.)
But if it is neither liberty nor truth that the sup
porters of the creeds need or desire, what is all this 
commotion about? Why are they so active, and 
why so agitated ? Again I am going to use an illus
tration : Suppose a report were in circulation that 
this hall seated ten thousand people. The only way 
to prevent people from doubting that report, and to 
derive every possible advantage from it, would be to
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make it a punishable act for anyone to try to ascertain 
the actual seating capacity of the hall. In the same 
way, to prevent people from questioning the divine 
origin of a certain collection of anonymous writings, 
free thought must be denounced as treason against 
society. It is a certain opinion about the Bible, and 
not the truth about the Bible, that the Churches are 
interested in upholding. Their fight is not for the 
truth, but for the creed. It might be replied that 
they believe the creed to be the truth. Why, then, 
do they fear free speech ? Can free speech hurt the 
truth ? It might the creed. It has. But show us 
one instance where a simple truth has been killed by 
liberty of thought and expression. The Churches do 
not enjoy our prosperity here—not because they 
think we are hurting the truths of history, science, 
and life—but because we are hurting the dogmas of 
the Churches, dogmas which fear ventilation. The 
Protestant preacher is sworn to defend—the creed ; 
the Catholic is sworn to defend the Church; the 
Rationalist is bound by the everlasting law of honor 
to sacrifice both creed and Church to the truth.

But let us continue : The severity of the persecu
tion is always in proportion to the tenability of the 
creed. If the creed is very difficult to believe in, the 
persecution has to be very severe; if the creed is 
more or less rational, little or no violence would be 
necessary to enforce it. This is very interesting. 
You do not have to whip a man, for instance, to 
make him believe that a day in Juno can be rare, or 
that a loving kiss makes the heart leap forth; but 
you have to get after him with a crowbar—with 
halter and thumbscrew—faggot and fire—to make 
him believe that three Gcds make one God, and one 
God makes three God. The severity of the persecu
tion is determined by the degree of credibility of the 
belief. Judaism and Christianity have shed more 
blood than either Confucianism or Buddhism, for the 
reason that the dogmas of the former were more 
incredible. Tallyrand, the French stateman, says 
that “ Spain is a country where two and two make 
five.” And the Spanish Inquisition claims the credit 
for th a t! It takes an instrument like the Holy 
Inquisition, with its torture chambers, and its daily 
burnings of men and women, to work such a miracle.
I have always maintained that not a drop of blood 
would ever have been shed in the name of religion 
had its teachings been reasonable. There would 
have been no need for a Catholic Inquisition in 
Spain ; a Protestant Inquisition in Scotland; the 
massacre of Huguenots in France; and Puritan 
outrages against helpless women in America, had 
the creeds complied with common sense. Persecu
tion is the only argument that can keep an absurd 
opinion alive. There is the story of persecution in a 
nutshell. It takes reasoning to convince mankind of 
the rotundity of the earth, or of the law of gravita
tion. But it takes violence—force, fire, hell, and 
devils to convince the world that the mother of 
Jesus was a virgin, and that those who do not so 
believe it will be burned in sulphur and fire for ever.

But there is no such persecution in America to-day, 
you will hear people say. Of course not. Let ua 
suppose that a man who has been stealing a thou
sand dollars a week from his employer when business 
was prosperous, is now stealing only ten or twenty, 
because business is poor. Would that prove that ho 
is now a reformed thief ? When he stole a thousand 
dollars, he only stole as much as the business allowed; 
and when be steals only ten dollars, he steals as much 
as the business allows. In the same way, religions 
always persecute as much as public sentiment will 
allow. They persecute to the extent of their ability 
and opportunity. Show me when Protestantism had 
the opportunity to peisecute, and did not do so. 
Religions to-day cannot take our lives, but they can 
close a public hall against us. And the fact that 
they have done this preves that they are still per
secuting to the extent of their ability. Indeed, the 
peasants of Southern Europe, who, during the Middle 
Ages, steeped in ignorance and superstition, tore the 
shingles off their cottages with which to burn a John 
H ubs, or a Giordano Bruno, at the stake, were not

greater persecutors than the Chicago clergy and 
business men who, in the twentieth century,—after 
Darwin, after Voltaire, after the discovery of America, 
after the Declaration of Independence—in America, 
the world’s asylum for the oppressed—will let the 
Sunday Evening Club have this hall for Christian 
preaching, but refuse it to us because we do not pro
nounce their shibboleth! The Church could burn 
people in the fourteenth century. She burned them. 
She cannot burn people in the twentieth century, 
but she can evict them from a public hall, and she 
does so. What is the difference ? She has the will; 
she lacks only the opportunity.

But is refusing this hall to us persecution ? Let 
us see. Instead of being the Independent Religious 
Society, let us suppose that we are an independent 
oil company, and that we have been holding our own 
against the larger and consolidated oil company, with 
its enormous capitalisation. One morning we learn 
that the bigger concern has opened a branch in the 
same buildiDg with us, and a short time later we are 
ordered by the landlords to seek quarters elsewhere, 
as the consolidated concern needs the entire building 
for its own uses. Suppose, also, that the manage
ment refused to accept a bid from us for the renewal 
of our lease, although we offered to pay as muoh as 
our competitor. What would that be ? The United 
States government is on the alert to stop the en
croachments of corporations which operate in re
straint of trade. Is there not a United States of 
publio opinion that will say to the religious trust, 
with more millions behind it than the Standard Oil 
ojmmands: “ You have a thousand churches and 
halls to sell your goods in ; you have a thousand 
preachers and agents to market your product; yon 
have all the presses of the country to print and 
circulate your literature; you command the metro
politan newspapers ; you have the bankers and dry- 
goods merchants enlisted in your servioe—why do 
you envy this independent concern its one oppor
tunity to conduot its business and to live ; why do 
you wish to drive it out of business? And why do 
you covet your neighbor’s property, which you do by 
seizing its looation and offices ?” Is there not, I say, 
an American court of public opinion that shall say to 
the religious monopoly: “ Play fair”? The govern
ment can fight the American Tobacco and Standard 
Oil Trusts ; let us fight the greater monopoly—the 
monopoly that operates in restraint of the commerce 
of ideas by pinching the brain and gagging the mouth 
of every American. Why does not the nation rise 
against this more dangerous monopoly? Beoause, 
unlike other monopolies, this is a “ holy ” monopoly* 
Holy Monopoly! “ Beware of things called ‘holy*’ 
The Holy Inquisition! The Holy Roman Empire! 
The Holy Alliance ! Holy Russia! Holy Bible ! *
add to this list now another—Holy Monopoly!

(To be continued.)

For tho one onomy wo have in this Universe is Stupidity* 
Darkness of Mind ; of which darkness again thero aro mauy 
sources, every sin a source, and probably self-conceit tbo 
chief source. Darkness of mind, in every kind and varioty* 
does to a really tragic extent abound : but of all tho kinds 
of darkness, Burely tho Pedant darkness, which asserts and 
believes itself to bo light, is tho most formidable to man
kind.— Thomas Carlyle.

Obituary.
---- 1----

W e regret to record tho death of Ellen Mary H arrison* 
eldest daughter of Mr. and Mrs. Harrison, of 105 Eas 
street-buildings, East-street, W. Miss Harrison was _ 
beautiful character, admired and loved by all who knew be** 
and she was a confirmed Freethinker. Her greatest wond 
was how anybody could really believe the superstitm 
doctrines of Christianity. Her burial took place at Willemsd 
Green Cemetery on Thursday, April 14, when a ^0°“ 
Servico was conducted by Mr. J. T. Lloyd. Mr. and 
Harrison are stalwart Secularists of over thirty yea 
standing.



April 24, 1910 THE FREETHINKER 269

Correspondence.

THE FREE PRESS IN INDIA.
TO THE EDITOR OF “  THE FREETHINKER.”

Sir,—I have been a regular subscriber to the Freethinker 
for some years, and, as a rule, have been in hearty agree
ment ■with all you have written, and have much admired the 
courageous manner in which you have always upheld the 
cause of Freethought. I was, therefore, sorry to read a 
paragraph in the Freethinker of February 13 relating to the 
Indian Press Act, from which I totally differ. In this you 
Btrongly condemn the Act, and extend your sympathy to 
those against whom it is directed. I think your remarks 
way perhaps bo due to a complete misunderstanding of the 
present dangerous situation in India, as it seems to me that, 
with a proper comprehension of the facts, you would probably 
he about the last man in England to condemn the Indian 
Government for the steps it has taken to suppress sedition. 
It has been apparent to every thoughtful and fair-minded 
person in India that the Government was for a long time 
Tuost reluctant to movo in the direction of suppressing, or in 
at*y way curtailing, the freedom of tho press, and that the 
Press Act, which it has at last passed, has been forced upon 
>t as an absolutely necessary measure of self-defence, and as 
a consequence of the repeated and insistent representations, 
“ot only of Europeans, but also of many native chiefs and 
leading men of the country, who pointed out that nnlef-s 
stringent repressive measures were at once adopted blood
shed and anarchy would inevitably result. The hesitation 
°f the Government to movo in the matter was most empha
tically condemned by many natives, who were at a loss to 
Understand tho reasons which actuated Government in 
endeavoring to avoid repressive measures. In my opinion, 
the root cause of the seditions movement in India is not 
npon the surface, and is little, if at all, understood in 
England. There doubtless exist somo real grievances from 
which natives of India suffer, causing a certain amount of 
discontent with the ruling princes, but I feel sure that none 
°i these, taken by themselves, account for the determined 
efforts and deep plots of a certain section of the people to 
overthrow tho British Government. There is, I  think, a far 
deeper reason than any which has been publicly put forward. 
Hie true cause of tho seditious movement was, it seems to 
^o. indicated the other day by tho Rajah of Rutlaw and 
jjjfd another native ruler in their letters to tbo Viceroy. 
•Hipse men, with a boldness unusual with natives in such 
patters, pointed out that tho seditions propaganda was 
being pushed forward “ under the cloak o f religion ” 1 There 
indeed, I think, lies tho whole mystery 1 It has always been 
Well known that tho Brahmins were, of all natives of India, 
‘bo most disaffected towards tho British, and tho reason is 
PbviouR, The Brahmin priests aro still hold in veneration by 
Ilindoos, but they have lost much of tho position and power 
jbey enjoyed in former times, and thoy have never ceased to 
b°po that their pristine glory and prestige would somo day 
b° restored by the expulsion of tho British from India. It 
***’ I think, a fact that all religions in India,—including oven 
‘be Christian roligion,—aro slowly but surely decaying, owing 
bcftinly, as it seems to me, to tho wiso policy of tho Govern
ment of India, which has always been guided by tho principle 
‘bat full liberty should be allowed to all religions and favor 
:° Done, as a consequence of which policy secular education 
ba>* been the rulo in government schools. Religious riots 
have often occurred in India, but whonover one takes place 
‘be party which commenced the disturbance has, with abso- 
lu‘e impartiality, been tho one selected for punishment. All 
m'igions being treated alilco, and tho school not being the 
i1 aPpy hunting-ground of priests, a natural decay of religion 
“as sot in, and, as a consequence, a remarkable tolerance in 
pkard to religion provails in the country, both amongst 
bmropcanB and natives. Numbers of English officials spend 

le,r Sundays in playing golf, shooting, fishing, pig-sticking, 
other amusements, and not a parson dares to wag liis 

°Dgue at them 1 In no country in tho world, I think, is a 
Person less liable to bo persecuted for his religious opinions 
‘ban in India. But this state of things has not boon at all to 
. taste of tho Brahminical priesthood. Aftor having occu- 

Pled the paramount position in India in regard to religion, it 
ras been a humiliation to them to be treated on lovel terms 
>th other minor priosthoods, and thoy have deeply rosonted 
is. A “ Free Pross ” afforded them tho opportunity thoy 
e*o looking for, and they were quick to seize upon it. Tho 
ativo press has boon worked in tho interests of these priests 
*tb a licence hardly conceivable in England, tho murder of 

r Ut°Pcans being boldly advocated, and that by any possible 
p eans. A parallel case in England would be if the religious 

toss were to incite the public to exterminate all Free- 
unkers, and especially the President of tho National 
ocular Society and his family—in which case I think you 

would agree that tho “ Freedom of tho Pross “ is a privilege

which can be carried too far, and that it was time to call in 
the police!

The leaders of the seditious movement in India are not 
desirous of bringing about good government—in fact, the 
better the government the worse for themselves, it being in 
the nature of priests to be reactionary. They desire nothing 
less than the total expulsion of the British from India, and 
this only with a view to their own restoration to the power
ful position they formerly held in the country. And here I 
would point out that, owing to the long period during which 
the English have held India, numbers of vested interests 
affecting millions of the natives of the country have grown 
up with our rule, and these millions would, of course, suffer 
as well as ourselves by the success of the seditionists. It is 
a noteworthy fact, moreover, that—as far as can be judged 
by their public expressions and acts—the rulers of the many 
native States in India are all loyal to the British. The 
smaller native States have, indeed, an excellent reason for 
being so, as in the event of the defeat of the British they 
would almost certainly be mopped up by tho larger and more 
powerful States.

The seditious movement has, of course, gradually extended 
far beyond the priestly class. With the usual cunning of 
priests, the authors of tho movement have managed to 
preach patriotism as well as religion, and thus have drawn 
into their net many Datives who could not otherwise have 
been prevailed upon to join. But the energy and venom aro 
still supplied from the original sourco. That the movement 
is not exclusively aimed at the English is evident from the 
fact that about fifteen or sixteen months ago an attempt was 
made to blow up the family of the Maharajah of Kolhapur, 
who is not a persona grata with the Brahmins. Fortunately 
for the English, all the priests in India do not sympathise 
with the aims of the Brahmins, and the Sikh priesthood, in 
particular, received a few years ago an opportune messago 
from heaven, accompanied by a thunderbolt, enjoining tho 
Sikhs to be loyal to, and to fight for. tho British ! This mes
sage is inscribed on two brass tablets on the gate of the 
Golden Temple at Amritsar, which place I visited about two 
months ago.

Another extremely fortunate occurrence, in my opinion, 
has been the appointment, at this critical juncture in the 
affairs of India, of a stout Freethinker like Lord Morloy, as 
Secretary of State. What might have happened if Mr. 
Herbert Gladstone had rocoived charge of that portfolio I am 
afraid to imagine. Lord Morley, with his calm temperament 
and sound judgtnent undisturbed by religions emotions, under
took with quiet confidonco and courage the seemingly im
possible task of suppressing sedition and restoring good feel
ing between the English and natives without bloodshed. In 
the extremely dangerous condition of affairs, some degree of 
sevority had, of course, to be shown, to convince tho sodi- 
tionists that murder could not be plotted with impunity, but 
no such drastic step as tho proclamation of martial law was 
resorted to, nor was tho slightest pauso mado in tho carrying 
out of tho measures of reform, which had previously been 
proposed. That peace and order aro being gradually 
restored is, I think, certain, and I for ono feel nothing but 
admiration for, and gratitude to, Lord Morley for the great 
skill and courage with which he has so far guided tho ship 
of State through tho troubled waters 1 Any bond fide 
grievances from which the native community suffer aro 
being fully represented by the many native members on tho 
Viceroy’s Legislative Council, and I feel convinced that tho 
Indian Government, though not porfect, is, on the whole, 
striving to do its duty, and is, at any rate, absolutely free 
from any taint of religious bigotry. The Press Act, however 
repressive it may appear, is not aimed at legitimate criticism 
—even severo criticism—of tho acts of government. All that 
it aims ot is tho suppression of such litoraturo as may, in tho 
present inflammable state of tho country, load to murderous 
attempts to overthrow tho English power in India, and, 
in tho circumstances, the Government could hardly, i 
think, do less.

I luvo marked this lettor “ Confidential,” not wishing it to 
bo published as a whole ; but I have no objection to your 
making comments on it in a general way, or publishing any 
extract from it which you may think would be interesting to 
your readers. ___

[The above letter is from the pen of a man of position in 
India. Wo have omitted his name and address and soma con
cluding remarks that might have given a kind of clue to his 
identity. The letter is too interesting to he lost, but the writer 
will understand why Mr. Foote cannot deal with it in any way 
a t present.—E ditor.]

Thero is nothing so indicative of fevered or of bad blood as 
tho tendency to counsel tho Almighty how he shall deal with 
his creatures.—George Mendith.
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SUNDAY LECTURE NOTICES, Etc.

Notices of Lectures, etc., must reach us by first post on Tuesday, 
and be marked “ Lecture Notice ” if not sent on postcard.

LONDON.
I ndoor.

Greenwich E thical S ociety (Ethical Hall, Greenwich-road, 
S.E.) : 7.15, J. T. Lloyd, “ The First Ethical Movement Known 
to History.”

Outdoor.

B ethnal G reen B ranch N. S. S. (Victoria Park, near the 
Fountain): 3.15, F. A. Davies, a Lecture.

I slington B ranch N. S. S. (Highbury Corner): 12 (noon), 
K. Le Carte and J. Darby. Newington Green: 12 (noon), S. J. 
Cook, “ Secularism and Christianity.” Finsbury Park : 3.30, 
S. J. Cook, “ Man made God in his own image.”

W est H am B ranch N. S. S. (outside Maryland Point Station, 
Stratford) : 7, F. A. Davies, “ Christianity and Common Sense.”

W ood Green B ranch N. S. S. (Spouters’ Corner): 12 (noon), 
N. J. Evans, “ Apocryphal Scriptures.” The Green, Enfield: 
7.30, J. Rowney, “ The Christ Legend.”

COUNTRY.
I ndoor.

F ailsworth (Secular School, Pole-lane): W. Heaford, 2.45, 
“ Francisco Ferrer and the Escuela Moderna 6.30, “ Impres
sions of Ferrer by One Who Knew Him.”

G lasgow Secular S ociety (Hall, 110 Brunswick-street): 12 
(noon), Annual Business Meeting—Election of Office-Bearers, 
etc. ; 6.30, “ Mill and Owen”—Social Meeting.

H uddersfield B ranch N. S. S. (No. 9 Room, Friendly and 
Trade Hall): Tuesday, at 8, Special Meeting.

M anchester B ranch N. S. S. (Secular Hall, Rusholme-road, 
All Saints) : 6.30, Sidney Wollen, ” Sir Oliver Lodge and the 
Virgin Birth.”

South S hields B ranch N . S. S . (above Tram Hotel, Market
place) : 7.30, Business Meeting—Conference, etc.

Outdoor.

H uddrsfield B ranch N. S. S. (Market Cross): 8, G. T. White- 
head, •* Some Results of Christian Teaching.” Saturday, at 8, 
“ Christianity and Socialism.”

BUSINESS CARDS.
Short advertisements are inserted under this heading at the rate 
of 2s. per half inch and 3s. 6d. per inch. No advertisement 
under this heading can be less than 2s. or extend beyond one 

inch. Special terms for several continuous insertions.

FREETHOUGHT BADGES.—The new N. S. S. Badge Design 
is the French Freethinkers’ emblem—a single Pansy flower. 
Button shape, with strong pin. Has been the means of many 
pleasant introductions. Price, single, 2d., postage Id .; three 
or more post free. Reduction to Branches.—N.S.S. Secretary, 
2 Newcastle-street, Farringdon-street, E.C.

HARRY BOULTER, the Freethinker’s Tailor, 108 City-road 
(opposite Old-st. Tube Station). Suits from 37/6 ; Ladies’ 
Costumes from 45/-. Catholics, Churchmen, Jews, and Non
conformists support their own. Go thou and do likewise.

MEMBER OF N. S. S. of 25 years’ standing seeks light em
ployment in any capacity. Timekeeper, reading, copying- 
Thirty years reference from last employer.—J. I I ockin, 
30 Eresby-road, Kilburn, N.W.

EASTBOURNE.—Comfortable Furnished Apartments, near 
sea. Piano, bath, etc.—Mrs. Agnes H offmann, S u n n y sid e , 
19 Willowfield-road.

BOOT BARGAINS.—Gents’. Black or Tan Calf Boots, 10/6, 
12/6, 14/6. Gents’. Glace Kid Boots, 10/6, 12/6, 14/6. Ladies’ 
Black or Tan Glace Boots, 8/6, 10/6, Ladies’ Black or Tan 
Glace Shoes, Lace, Bar, or Gibson, 6/6, 8/6. State size 
required and whether narrow, medium, or broad fitting- 
All post free.—W hitehocse & Co., Boot Factors, Stourbridge-

NEWEST of New Suitings. Three Special Lines in Tweeds, 
Serges, and Vicunas ; all colors ; one price only ; Suit to 
Measure, 27s. 6d. Don’t miss these. Patts. and self-measure 
form free.—H. M. W ilso n , 22 Northside-terrace, Bradford.

Socialism Without Christ, by Ernest Pack, and 2s. worth of 
other Anti-Christian Literature for 18 penny stamps, pos“ 
free.—A. D yson, 696 Bolton-road, Bradford.

A perfect-fitting and wearing Lounge Suit to Measure for 
30s. Samples free to any address. Try one. I will return 
your money in full if not satisfactory, and allow you to 
keep the Suit.—J. W. Gorr, 28 Church-bank, Bradford.

A LIBERAL OFFER NOTHING LIKE IT.
Greatest Popular Family Reference Book and Sexology—Almost Given Away. A Million sold

at 3 and 4 dollars—Now Try it Yourself.
Insure Your L ife—You D ie to W in; Buy th is Book, You Learn to Live.

Ignorance kills—knowledge saves—be wise in time. Men weaken, sicken, die— 
knowing how to live. “ Habits that enslave ” wreck thousands—young and 
Fathers fail, mothers are “ bed-ridden,” babies die. Family feuds, marital miseries- 

divorces—even murders—All can be avoided by self-knowledge, self-control.
You can discount heaven—dodge hell—here and now, by reading and applying Jh® 
wisdom of this one book of 1,200 pages, 400 illustrations, SO lithographs m  IS anatomica 

color plates, and over 250 prescriptions.
OF COURSE YOU WANT TO KNOW WHAT EVERYONE OUGHT TO KNOW-

T he Y ouno—How to choose the best to m arry .
T he M arried—Hew to be happy in marriage.
The F ond P arent— How to have prize babies.
T he Mother—How to have them without pain.
T he Childless—How to be fru itfu l and  m ultip ly .
T he C urious—How they “ growed " from germ-cell.
T he H ealthy—How to enjoy life and keep well.
T he I nvalid—How to brace up and keep well.

Whatever you’d ask a doctor you find herein, or (if not, Dr. F. will answer your inquiry f r e e , any time)
Dr. Foote’s books have been the popular instructors of the masses in America for fifty years (often re-written, enlarged- 
and always kept up-to-date). For twenty years they have sold largely (from London) to all countries where English 
spoken, and everywhere highly praised. Last editions are best, largest, and most for the price. You may save the Prl 
by not buying, and you may lose your life (or your wife or child) by not knowing some of the vitally important truths it tel

Most Grateful Testimonials From Everywhere. fa0
Panderma, Turkey: " I  can avow frankly there is rarely to 

found such an interesting book as yours.”—K. H. (Chei»> 0 
Calgary, Can. : “ The information therein has changed my vVD 

idea of life—to be nobler and happier.”—D. N. M. . 0i
Laverton, W. Aust.: “ I consider it worth ten timos the Prl 

I have benefited much by it.”—R. M.

Gudivoda, India : “ It is a store of medical knowledge in plainest 
language, and every reader of English would be benefited 
by it.”—W. L. N.

Triplicane, India : “ I have gone through the book many times, 
and not only benefited myself but many friends also.”— 
G. W. T.

Somewhat Abridged Editions (800 pp. each) can be had in German, Swedish, Finnish, or Spanish.

Price EIGHT SHILLINGS by Mail to any Address.

O R D E R  O F  T H E  P I O N E E R  P R E S S ,
2 NEWCASTLE STREET, LONDON, E.C.
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n a t i o n a l  s e c u l a r  s o c i e t y .
President: G. W. FOOTE.

Secretary : Miss E M. Vance, 2 Newcastle-st., London, E.C.

Principles and Objects.
Secularism teaches that conduct should be based on reason 
and knowledge. It knows nothing of divine guidance or 
interference ; it excludes supernatural hopes and fears ; it 
regards happiness as man’s proper aim, and utility as his 
moral guide.

Secularism affirms that Progress is only possible through 
Liberty, which is at once a right and a duty ; and therefore 
seeks to remove every barrier to the fullest equal freedom of 
thought, action, and speech.

Secularism declares that theology is condemned by reason 
as superstitious, and by experience as mischievous, and 
assails it as the historic enemy of Progress.

Secularism accordingly seeks to dispel superstition ; to 
spread education ; to disestablish religion ; to rationalise 
morality ; to promote peace ; to dignify labor ; to extend 
material well-being ; and to realise the self-government of 
the people.

Membership.
. .Any person is eligible as a member on signing the 
following declaration :—

“I desire to join the National Secular Society, and I 
Pledge myself, if admitted as a member, to co-operate in 
Promoting its objects.”

Name.........................................................................
A dd/rese......................................................................
Occupation ...............................................................
Bated this............ day o f .............................. 190.......

America’s Freethought Newspaper.

T H E  T R U T H  S E E K E R .
FOUNDED BY D. M. BENNETT, 1873. 

CONTINUED BY E. M. MACDONALD, 1883-1909.
G . E. MACDONALD............................................  E ditor.
L. K. WASHBURN ....................... E ditorial C ontributor.

S ubscription R ates.
Single subscription in advance ... ... $3.00
Two new subscribers ... ... ... 5.00
One subscription two years in advance ... 5.00

To all foreign countries, except Mexico, 50 cents per annum extra 
Subscriptions for any length of time under a year, at the rate of 

25 cents per month, may be begun at any time.
Freethinkers everywhere are invited to send for specimen copies, 

which are free.
THE TRUTH SEEKER COMPANY,

Publishers, Dealers in Freethought Books,
62 Veset Street, N ew Y ork, U.S.A.

TRUE MORALITY!
Or, The Theory and Practice of Neo-Malthusianism

IB , I  B I L I E V * ,

THE BEST BOOK
ON THIS SUBJECT.

Superfine Large-paper Edition, 176 pages, tilth Portrait and Auto
graph, bound in cloth, gilt-lettered, post free It. a copy.

n order that it may have a large circulation, and to bring it 
within the reaoh of the poor, I have issued

A POPULAR EDITION IN PAPER COVERS.
A oopy of this edition post free for 2d. A dozen copies, for dis

tribution, post free for one shilling.
This Declaration should be transmitted to the Secretary 

w*th a subscription.
P.S,—Beyond a minimum of Two Shillings per year, every 

member is left to fix his own subscription according to 
bis means and interest in the cause.

Immediate Practical Objects.
The Legitimation of Bequests to Secular or other Free- 

bought Societies, for the maintenance and propagation of 
heterodox opinions on matters of religion, on the same 
c°hditions as apply to Christian or Theistic churches or 
Organisations.

The Abolition of tho Blasphomy Laws, in order that 
Religion may be canvassed as freely as other subjects, with- 

fear of fine or imprisonment.
p The Disestablishment and Disendowmcnt of the State 
marches in England, Scotland, and Wales.

. Tim Abolition of all Religious Teaching and Biblo Reading 
b Schools, or other educational establishments supported 
y the State.
I he Opening of all endowed educational institutions to the 

'budren and youth of all classes alike.
of q 10 Abrogation of all laws interfering with the free use 
o Sunday for the purpose of culture and recreation ; and tho 
unday opening of State and Municipal Museums, Libraries, 

auJ Art Galleries.
A Reform of the Marriage Laws, especially to secure 

'̂ bal justice for husband and wife, and a reasonable liberty 
u facility of divorce.

tb + ° ^ ‘jualisation of tho legal status of men and women, so 
at all rights may be independent of sexual distinctions.
I  he Protection of children from all forms of violence, and 

°m the greed of those who would make a profit out of their 
Premature labor.
fo t 6 Abolition of all hereditary distinctions and privileges, 
broth a sP*r^  antagonistic to justice and human

dip *10 *mPr°vement by all just and wise moans of the con- 
in 'f118 dailY me for the masses of the people, especially 
d v?wns and cities, where insanitary and incommodious 
w edlngs> and tho want of open spaces, cause physical 

akness and disease, and the deterioration of family life, 
its if6' Pr°m°tion of the right and duty of Labor to organise 
clâ  * !°r moral and economical advancement, and of its 

J?  ‘° legal protection in such combinations, 
ffie t ' °f the idea of Reform for that of Punish -
ion > ^10 treatment of criminals, so that gaols may no
but^f k° Piaces of brutalisation, or even of mere detention, 
the  ̂aces physical, intellectual, and moral elevation for 

.Se '^bo are afflicted with anti-social tendencies, 
the n intension of the moral law to animals, so as to secure 

humane treatment and legal protection against cruelty, 
tuf 116 Promoti°* °f Peace between nations, and the substi- 
nnt;0n Arbitration for War in the settlement of international disputes

The National Reformer of September 4, 1892, says: " Mr.
Holmes’s pamphlet....... is an almost unexceptional statement
of the Neo-Malthusianism theory and praotioe.......and through
out appeals to moral feeling.......The Bpecial value of Mr.
Holmes’s servioe to the Neo-Malthusian cause and to human 
well-being generally is just his combination in his pamphlet 
of a plain statement of the physioal and moral need for family 
limitation, with a plain acoount of the means by which it can be 
secared, and an offer to all oonoerned of the requisites at the 
lowest possible prices."

The Oonnoil of the Malthusian League, Dr. Drysdale, Dr. 
Allbutt, and others, have also spoken of it in very high terms. 

Orders should be sent to the author,
J. R. HOLMES, EAST HANNEY, WANTAGE.

PAMPHLETS by C. COHEN.

Foreign M issions, their D angers and
D elusions ... ... ... ... 3d.

Full of faota and figures.

An Outline o f Evolutionary E thics ... 6d.
Principles of ethics, based on the doctrine of Evolution.

Socialism , A theism , and C hristianity .. Id.
C hristianity and Social E th ics ... Id.
Pain  and Providence ... ... ... Id.

T he P ioneer P bess, 2 Newcastle-street, Farringdon street, E.C.

c  o î  FREE  prence o

G- Vf- * * * *
Being a Three Hours’ Address to the Jury before the Lord 

Chief Justice of England, in answer to an Indictment 
for Blasphemy, on April 24, 1883.

With Special Preface and many Footnotes.

Price FOURPENCE. Post free FIYEPENCE.

The P iuneke P ress, 2 Newcastle-street, Farringdon-street, E.C.
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T H E  S E C U L A R  S O C I E T Y
(LIMITED)

Company Limited by Guarantee.
Registered Office—2 NEWCASTLE STREET, LONDON. E.C. 

Chairman of Board of Directors—Mr. G. W. FOOTE. 
Secretary—Miss E. M. VANCE.

T his Society was formed in 1898 to afford legal security to the 
acquisition and application of funds for Secular purposes.

The Memorandum of Association sets forth that the Society’s 
Objects are:—To promote the principle that human conduct 
should be based upon natural knowledge, and not upon super
natural belief, and that human welfare in this world is the proper 
end of all thought and action. To promote freedom of inquiry. 
To promote universal Secular Education. To promote the com
plete secularisation of the State, etc., etc. And to do all such 
lawful things as are conducive to such objects. Also to have, 
hold, receive, and retain any sums of money paid, given, devised, 
or bequeathed by any person, and to employ the same for any of 
the purposes of the Bociety.

The liability of members is limited to £1, in case the Society 
should ever be wound up and the assets were insufficient to cover 
liabilities—a most unlikely contingency.

Members pay an entrance fee of ten shillings, and a subsequent 
yearly subscription of five shillings.

The Society has a considerable number of members, but a much 
larger number is desirable, and it is hoped that some will be 
gained amongst those who read this announcement. All who join 
it participate in the control of its business and the trusteeship of 
its resources. It is expressly provided in the Articles of Associa
tion that no member, as such, shall derive any sort of profit from 
the Society, either by way of dividend, bonus, or interest, or in 
any way whatever.

The Society’s affairs are managed by an elected Board of 
Directors, consisting of not less than five and not more than 
twelve members, one-third of whom retire (by ballot) each year,

but are capable of re-election. An Annual General Meeting of 
members must be held in London, to receive the Report, elect 
new Directors, and transact any other business that may arise.

Being a duly registered body, the Secular Society, Limited, 
can receive donations and bequests with absolute security. 
Those who are in a position to do so are invited to make 
donations, or to insert a bequest in the Society’s favor in their 
wills. On this point there need not be the slightest apprehension. 
It is quite impossible to set aside such bequests. The executors 
have no option but to pay them over in the ordinary course of 
administration. No objection of any kind has been raised m 
connection with any of the wills by which the Society has 
already been benefited.

The Society’s solicitors are Messrs. Harper and Battcock, 23 
Rood-lane, Fenchurch-street, London, E.C.

A Form of Bequest.—The following is a sufficient form of 
bequest for insertion in the wills of testators :—“ I give and 
“ bequeath to the Secular Society, Limited, the sum of £—"  
“ free from Legacy Duty, and I direct that a receipt signed by 
“ two members of the Board of the said Society and the Secretary 
“ thereof shall be a good discharge to my Executors for the 
“ said Legacy.”

Friends of the Society who have remembered it in their wills, 
or who intend to do so, should formally notify the Secretary of 
the fact, or send a private intimation to the Chairman, who will 
(if desired) treat it as strictly confidential. This is not necessary, 
but it is advisable, as wills sometimes get lost or mislaid, and 
their contents have to be established by competent testimony.

T H E  P O P U L A R  E D I T I O N
[Revised and Enlarged)

OF

ROMANCES
BY

W. FOOTE.
Portrait of the Author

Reynolds's Newspaper Bays:— “ Mr. G W. Foote, ohairman of the Secular Society, is well known aB a man of 
exceptional ability. His Bible Romances have had a large sale in the original edition. A popular, revised, and 
enlarged edition, at the price of 6d., has now been published by the Pioneer Press, 2 Newcastle-stroot, Farringdon- 
street, London, for the Secular Society. ThuB, within the reach of almost overyone, the ripest thought of tho loaders 
of modern opinion are being placed from day to day.”

144 Large Double-Column Pages, Good Print, Good Paper

S I X P E N C E  — N E T

BIBLE
. G.

With a

THE PIONEER PRESS, 2 NEWCASTLE STREET, FARRINGDON STREET, LONDON, E.C.

Reminiscences of Charles Bradlaugh
BY

G. W. FOOTE.
The most intimate thing ever written abont Bradlaugh. Mr. Foote’s personal recollections of 
the great “ Iconoclast ” during many exciting years, with a page on his attitude in tho presence 

of death, and an account of his last appearance as President of the National Secular Society.

PU BLISH ED  AT SIXPENCE REDUCED TO TWOPENCE!-
(Postage Halfpenny.)

THE PIONEER PRESS, 2 NEWCASTLE STREET, FARRINGDON STREET, LONDON, E.C-

Piinted and Published by the P ionkeb P bess, 2 Newcastle-street, London, E.C.


