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Children can say over their religion at four or five
years old, and their parents that taught them can do no
more at four or five and fifty.— John Asgill.

Christianity and Woman.

Christianity has not benefited the world in respect
to the condition of woman, which is one of the best
criteria of civilisation. The ordinary Christian, see-
ing polygamy prevail beyond the borders of Christen-
dom, and monogamy within them, imagines the differ-
ence is due to Christianity; and his clerical guides,
who know better, confirm him in the delusion. Here
again it is obvious that religion only consecrates the
established social order. It sanctions polygamy in
the East and monogamy in the West. Christianity
found monogamy existing, and did not create it
Creeks, Romans, and even Jews, in spite of the
Mosaic law, had become monogamists by a natural
evolution. Polygamy was illegal in the Roman
Empire at the advent of Jesus Christ. Nor did any
disturbing influence arise from the conversion of the
Northern barbarians, for monogamy existed among
the Teutonio tribes, who held women in high honor
and esteem, and allowed them to participate in the
Public oounoile.

Had monogamy not prevailed before the triumph
°f Christianity, it is difficult to see in what way the
a®w faith would have established it. There is not a
Word against polygamy, as a general custom, from
Genesis to Revelation. Jehovah'’s favorites were all
P.elygamists, neither did Christ command the mar-
?lage of one man with one woman. The Mormons
Justify polygamy from the Bible, and the United
ates government answers them, not by argument,
Jut by penal legislation. Concubinage is also justi-
jied from the Bible. The more a man is steeped in
fue Christian Scriptures, his sexual and domestic
Mews become tho more patriarchal.

Christianity, indeed, has been woman’s enemy, and

her friend. Christ's own teaching on sexual
gutters is much disputed. His language is very
argely veiled and onigmatic, but it gives a strong
Plausibility to the opinion of Count Tolstoi, that
2®*ual intercourse is always more or less sinful, and
Jat no one who desires to be Christlike can think
marrying. St. Paul's language is more precise,
< Plainly bids men and women to live single; only,
they cannot do so without fornication, he allows of
jjarriage as a concession to the weakness of the flesh.
Essentially, therefore, he places the union of men and
Women on the same ground as the coupling of beasts.
J~ther, he orders wives to obey their husbands as
.&lutely as the Church obeys Christ; coating the
with the nauseous reminder that the man was
P°t made for the woman, but the woman for the
‘Pan.
mAllowing Christ and Paul, as they understood
op It*the Christian fathers lauded virginity to tho
~ les>emphasised woman’s dependence on man, and
la6™ 6™ ~er every conceivable indignity. Their
8'P?°age is often too foul to transcribe. Let it
ti A 8ay that they were intensely scriptural in
g ?°ght and expression. Taking tho story of tho

ad 88“vae’ they regarded woman as the door of sin
damnation. Logically, also, they saw in the
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birth of Christ, from a virgin, a stigma on natural
motherhood. Under the old Jewish law, every
woman who brought forth the fruit of love was
“unclean.” This sentiment survived in the Chris-
tian Churoh. It was deepened by the miraoulous
birth of Christ, and strengthened by contaot with
the great Oriental doctrine of the opposition between
matter and spirit—a doctrine which lies at the root
of all asoeticism, and is the key to the sexual mor-
bidity of all the creeds.

These are debateable matters, and it is easy for
Christian rhetoricians to find ways of escape by
subtle methods of interpretation. The Bible becomes
in their hands “ a nose of wax,” as Erasmus said, to
be twisted into any shape or direction. Plain
matters of fact, however, are not so easily per-
verted ; and an appeal to history will show that
Christianity lowered, instead of raising, the whole
status of women.

Principal Donaldson (and it is well to take a
clerical authority) is the author of an important
article in the Contemporary Beview for September,
1889, on “ The Position of Women among the Early

Christians.” It is very unflattering to Christian
vanity, and it has been answered by silence. “ It is
a prevalent opinion,” says Professor Donaldson,

“that woman owes her present high position to
Christianity, and the influences of the Teutonio
mind. | used to believe this opinion, but in the first
three centuries | have not been able to see that
Christianity had any favorable effeot on the position
of women, but, on the contrary, that it tended to
lower their character and contract the range of their
aotivity.” He points out that at the dawn of Chris-
tianity women had attained great freedom, power,
and influence in the Roman Empire. " They dined
in the company of men,” he says, “ they studied lite-
rature and philosophy, they took part in political
movements, they were allowed to defend their own
law cases if they liked, and they helped their hus-
bands in the government of provinces and the
writing of books.” All this was stopped by Chris-
tianity. “ The highest post to which she rose” in
tho Christian Churoh “ was to be a door-keeper and
a message-woman.” A woman bold enough to teach
was in the eyes of Tertullian * a wanton.” The
duties of a wife were simple—" She had to obey her
husband, for he was her head, her lord, and superior ;
she was to fear him, reverence him, and please him
alone; she had to cultivate silence; she had to spin
and take care of the house, and she ought to stay at
home and attend to her children.”

Sir Henry Maine had previously observed, in his
remarkable Ancient Law, that Christianity tended
from tho first to narrow the rights and liberties of
women. Not Roman jurisprudence, but the Canon
Law, was responsible for the disabilities on married
women that obtained in Europe down to the last
century. The personal liberty conferred on married
women by tho middle Roman law, in Sir Henry
Maine's opinion, was not likely to be restored to
them by a society which preserved “ any tincture of
Christian institution.” Married women, however, in
every civilised country are now rising into a position
of legal independence; and this is but a revival of
the best Roman law, which prevailed before the
triumph of Christianity. Q w Foote<
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Christianity and Medical Science.—lY.

{Continued from p. 115.)

In the light of what has been said there is no need
to further inquire why disease was so much more
frequent and deadly a visitor during the Dark and
Middle Ages than had been the case in Pagan times.
The absence of the most rudimentary sanitary pre-
cautions, with the obstacles offered to the develop-
ment of hygienic and medical science, provide aquite
sufficient explanation. True, there is reason to
believe that during the period named several new
contagious diseases were introduced,* but these
found the European peoples peculiarly well prepared
for their ravages. Such methods of protection as
the Church officially sanctioned reacted most disas-
trously. The massing of people together in religious
processions and pilgrimages, the crowding of churches
as the result of days set apart for special prayer and
penances, simply intensified the ravages of a pre-
vailing epidemic. Little wonder that during the
Black Plague nearly a fourth of the population died.
The mortality formed a sardonic comment upon the
pious words with which Hecker opens his work on
Epidemics of the Middle Ages.i

The clergy, of course, had their own explanation
as to the cause of these visitations. They were a
judgment of God on the wickedness and vanity of
the people, and with a fine sense of disproportion it
was solemnly said by some that God was angry with
the people for wearing a new-fashioned boot with
pointed toes. As God had once before threatened
with death anyone who infringed Moses' right to
make a certain hair pomade, this was not, perhaps,
so extravagant as it sounds. The only natural,
although wholly fanciful explanation, given was that
the plague was set going by the Jews. Their superior
medical knowledge, together with their healthier
mode of living protected them to a considerable
extent from epidemics. And as the white man to-day
grounds his chief complaint against the Chinese
chiefly on account of their virtues, so in the Middle
Ages the better knowledge and habits of the Jews
exposed them to Christian persecution. They were
accused of poisoning the wells, and so disseminating
the plague. Many were tortured, and some, as was
to be expected, confessed to anything their tor-
mentors chose to dictate. The Jews were at once
marked out for punishment, both as an act of piety
towards the Lord and as a punishment for their
poisonous practices. Messages were sent from one
town to another inviting co-operation in the work of
exterminating the Jews. At Basle the Jews were
placed in a large wooden building and burned. At
Strasburg 2,000 Jews were burned in their own
cemetery. In Mayence 12,000 are said to have been
put to death. At Chinon a huge trench was dug,
filled with burning wood, and 180 burned in a single
day. At Spires the Jews forestalled their enemies
by burning themselves in their own houses; an
example that was followed by the Jews of Eslingen,
who burned themselves in their own synagogue.
When they were not killed they were banished, and
often enough met their deaths at the hands of the
rural inhabitants. It is due to Pope Clement VI. to
add that so far as he could he appears to have stood
out against this wholesale murdering of the Jewish
people.

The last instance | have come across of plague
being attributed to the Jews occurred in 1527. The
people of Pavia, threatened with plague, bargained
with their patron saint, St. Bernardino, that if he
would avert the plague the Jews should be expelled
the city. A deoree to that effect was passed, and the
saint duly carried out his part of the contract. The
Pavians were spared a visitation of the plague.

* Among these the rapid spread of syphilis offers a striking
comment upon the alleged improvement in morals effected by
Christian teachings.

f “ That Omnipotence which has called the world with all its
living creatures into one animated being, especially reveals him-
self in the desolation of great pestilences.”

THE FREETHINKER

February 27, 1910

It remains to take a brief glanoe at the influence
of Christianity on mental disease—perhaps the most
distressing of all human ailments. | have already
pointed out that among the Greeks the conclusion
had been reached that all madness was due to disease
of the brain. In Greece and Alexandria this fruitfnl
conclusion led to important results in the treatment
of the insane, not the least of which was the recog-
nition that mildness was of more value than harshness
in dealing with lunatics. Yet, with the exception of
the work of the Mohammedans in Spain, the teaching
and practice were ignored in Christendom until the
labors of Pinel in France, and Tuke in England,
succeeded in beating back religious ignorance and
once more placed the study of insanity on a scientific
and a humane basis.

For the extinction of the scientific view of insanity
and the prevalence of ideas and practices that were
on all fours with those described by travellers as
now prevalent among savage people, we have to
thank the Christian Church. True it did not invent
the theory of demoniacal possession, but it is taught
right through the OId and New Testament, and was
fully endorsed by Jesus Christ. The level of culture
thus indicated may be best gathered by the following
description from Tylor of the beliefs engendered in
the uninstructed mind by the sight of an insane
person:—

“ The possessed man, tossed and shaken in fever,
pained and wrenched as though some live creature wore
tearing or twisting within him...... rationally finds a
spiritual cause for his sufferings....... Especially when
the mysterious unseen power throws him helpless on
the ground, jerks and writhes him in convulsions, makes
him leap upon the bystanders with a giant's strength
and a wild beast's ferocity, impels him, with distorted
face and frantic gesture, and voice not his own nor
seemingly even human, to pour forth wild, incoherent
raving, or with thought or eloquence beyond his sober
faculties to command, to counsel, to foretell—such an
one seems, to those who watch him, or oven to himself,
to have become the mere instrument of a spirit which
has seized or entered into him, a possessing demon in
whose personality the patient believes so implicitly that
he often imagines a personal name for it...... at last
quitting the medium'’s spent and jaded body, the intru-
ding spirit departs as it came.”

I need hardly point out how completely this
description covers all the cases of demoniacal poss-
ession described in the New Testament. Professor
Tylor might indeed be writing a commentary upon
the New Testament but for the illuminating conclu-
sion, “ This is the savage theory of demoniacal
possession and obsession, which has been for ages,
and still remains, the dominant theory of disease and
inspiration among the lower races.” It was precisely
this savage theory that Christianity espoused and
fought for, and it is almost in itself a pathological
phenomenon to find people nowadays referring us to
writings upon this culture level for guidance and
inspiration. Dr. Maudesley may well ask, “ What
place could a rational theory of insanity have in such
an atmosphere of thought and feeling ?”

“In my name,” Jesus gave his disoiples power to
cast out evil spirits, and the power to do this was
one of the things upon which the early Christians
prided themselves most. They placed themselves in
competition with Pagan exorcists, and, by their own
accounts, emerged triumphant. With the organisa-
tion of the Church there came the organisation of
the praotice of exorcism—to doubt which was
Atheism. As late as the latter half of the seven-
teenth century, the learned Cudworth could write
that they who explain away demoniaos “ can hardly
escape tne suspicion of having some hankering to-
wards Atheism.” The Seventy-Second Canon of the
Church of England still provides that no unlicensed
person shall “ cast out any Devil or Devils ” under
pain of penalties prescribed. That early and
mediaeval Christians did cast them out there cfl®
be no reasonable doubt, since in addition to the
argument so beloved of Christians, that all peoplO
believed it, a Bishop of Beauvais, in the fifteenth
century, not only caused five devils to come ont
of one sufferer but actually induced them to sig°
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adocument promising not to molest this particular
Person again. Tremendous, again, was the work of
the Jesuit Fathers in Vienna, who, in 1588, boasted
that they had expelled 12,652 living devils. The odd
two is a most convincing proof of the care and
accuracy with which the records were kept.

The practice of Jesus was to cast out devils by
prayer, to advise their ejection by fasting, or to
simply command—*" Hold thy peace and come out of
him.”  This procedure, however, underwent a re-
markable elaboration during the course of Christian
history. There was, for instance, a simple formula
of exorcism—

“ By the Apocalypse of Jesus Christ....... I exorcise
you, ye angels of untold perversity....... By the seven
golden candlesticks....... and by one like unto the Son of
Man standing in the midst of the candlesticks, by his
voice....... by his words........ | say unto you, Depart ye
angels that show the way to eternal perdition.”

Other exorcisms were of a more objurgatory char-
acter, as the following—a quite literal rendering
Would be unprintable.

“ Thou lustful and stupid one. Thou lean sow,
famine-stricken and most impure. Thou wrinkled
beast, thou mangy beast, thou beast of all beasts the
most beastly. Thou bestial and foolish drunkard.
Thou greedy wolf, diDgy sow, perfidious boar, envious
crocodile, malodorous drudge, swollen toad, lousy swine-
herd, lowest of the low,”

and so on through pages of religious Billingegate.

If mere names did not suffice to move the devil,
Bolemn curses were resorted to.

“ May all the devils that are thy foes rush forth upon
thee and drag thee down to hell. May the Holy One
trample on thee and hang thee up in an infernal fork as
was done to the five kings of the Amorites. May God
set a nail to your skull and pound it with a hammer, as
Jael did to Sisera. May he break thy head and cut oil
thy hands, as was done to the cursed Dagon. May God
hang thee in a hellish yoke, as seven men wore hanged
by the sons of Saul.”

Only occasionally were the indwelling demons
reasoned with, as when they were asked, “ Why do
you stop and hold back, when you know that your
strength is lost on Christ. Begone, then, take flight,
thou venomous hisser, thou IlyiDg demoD, thou
begetter of vipers.” Against this mixture of prayers,
recriminations, and commands only devils of the
most obstinate kind were able to make headway. But
the office of the exorcist was a busy and a profitable
°he. For tho devils grew more numerous and more
active as the people became more Christian. Marcus
Aurelius mentions as one of the debts he owed to the
philosopher Diognetus that he had taught him to
disbelieve in magicians, jugglers, and oxpellers of
demons. What would have been the thoughts of the
great emperor could he have returned two or three
centuries later and seen the world enveloped in a
mental atmosphere properly characteristic of people
hpon whom the sun of civilisation had never shone ?

C. Coiien.
(To be concluded.)

Jesus and Nietzsche.

Rev. Dr. Newton H. Marshall, of Hampstead, is
delivering a series of discourses entitled “ Jesus and
the Sages.” Of course, from the preacher’'s stand-
point, Jesus infinitely outshines all the sages that
ever lived. This is always taken for granted. No
attempt is ever made to prove it, the mere assertion

it, in every case, being quite sufficient for the
Average Gospel hearer. All the sages were only
while Jesus was God inoarnate. Dr. Marshall
adopts this distinction as his universal starting-
P°int. Socrates, for example, was an exceedingly
great man and a highly original teacher; but he
8?°°d on a totally different platform from that occu-
py by Jesus, which renders any rational comparison
otween the two impossible. The third lecture in the
course is on “ Jesus and Nietzsche,” and, as might be
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expected, poor Nietzsche is introduced only to be dis-
missed as a philosopher behind all whose teaching
“ there is a fatal and devilishly sophistical fallaoy.”
Up to a certain point Confucius and Socrates “ had
the light of Christ in them.” “ Confucian teaching
will yet be found in China, to some extent, prepara-
tory to Christianity, while the Greek Christians of
the second and third centuries enthusiastically
asserted that Socrates was sent by God to help in
bringing them to the Master but Nietzsche is “ a
different type of sage—a sage who does not prepare
the way for Jesus, but would obstruct; who is not a
sort of Pagan forerunner as John the Baptist was a
Jewish forerunner, but who is a pronounced, active,
and passionate enemy of Jesus, the modern Anti-
christ.” Why on earth should such a man be
numbered among the sages? A “ sage” is defined
as “a wise man—a man of gravity and wisdom;
especially a man venerable for years, and of sound
judgment and prudence.” If “ an enemy of Jesus, a
modern Antichrist,” answers to that description, on
what grounds of reason can he be condemned? Dr.
Marshall made a big mistake in ranking Nietzsche
with the sages when his only object was to warn his
hearers and readers against his teaching, because
the more thoughtful among them will be anxious to
find out for themselves why a man of consummate
learning and transcendent genius should have been
“a pronounced, active, and passionate enemy of
Jesus, a modern Antichrist.”

Dr. Marshall makes a profoundly significant admis-
sion—an admission the full import of which he does
not seem to realise. His reason for warning the
Christian public against the Nietzschean philosophy
is thus stated —

“ Though you may Dot have heard his name even, his
spirit is abroad, his power is spreading rapidly, and his
teaching, under a host of other names, is to be met with
in many an innocent-looking magazine, in many a popu-
lar novel, and on tho lips of many of those we meet in
the ordinary affairs of life. For the fact is that Nietzsche
is the chief exponent, prophet, aud summary of that
modern Paganism which is ono of tho most striking and
all-pervasivo spiritual powers to-day. It is only nine
years since Friedrich Wilhelm Nietzsche died, and yet a
vast and constantly growing literatnro has sprung up as
the outcome of his teaching. He has avowed exponents
and advocates in every civilised country, his works are
being translated and aro appearing in several editions in
England already. He is, indeed, likely to bo heard of
more and more as tho years pass....... When | was study-
ing in Germany, students of philosophy found in Nietz-
echo's writings their chief delight. Young men carried
his writings in their bosoms, and, although the pro-
fessors scoffed at and denounced their favorite, read
his books with the devotion of lovers, or as the Puritans
read their Bibles. And to-day his teaching is sweeping
victorious through the world.”

Surely that is a surprising record for an Antiohrist
in a world said to have been under the reign of
Christ for nigh two thousand years. The wonder is
that the Powers Above permitted him to live at all.
Why was ho allowed to renounce the Christian faith,
in which ho had been so carefully trained by believ-
ing parents and pious teachers, or why was he not
struck down dead when, in his twentieth year, he
swore he would have no more of it? This is an
eminently relevant question in view of the following
evangelical outburst:—

“ Poor man, ho lost his life. All that ho loved he
sought—uvigor, fame, friendship, knowledge. Yet they
all conspired to mock him. Why ? Because he fought
against God, and his life echoes at its end the words of
another apostate, the Emperor Julian: ‘Thou hast
triumphed, 0 Galilean1”

It is to be hoped that, on reflection, Dr. Marshall
will perceive that the above is an exceptionally
foolish utterance, in that it puts the Deity in ater-
ribly awkward predicament. The all-wise and all-
good Sovereign of the Universe allowed a clever
youth of twenty to become an Antichrist, and for
years afterwards to do his very utmost to uproot
Christianity, and then, when the evil seed had been
sown broadcast, avenged himself on the sower by
robbing him of his sanity and cruelly mocking him
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for eleven long years. He struck down the mischief-
maker, and yet afforded ample facilities for the fruc-
tification of the awful mischief wrought hy him. All
this is implied in Dr. Marshall's language. “ Poor
man,” he sayp, “ he lost his life because he fought
against God,” and this comes after the admission
that this poor man’'s teaching is to-day, nine years
subsequent to his death,” sweeping victorious through
the world.” Beyond all controversy, the Galilean
has amazing ways of triumphing.

Now, wherein did Nietzsche's sin consist? In
becoming a logical and full orbed evolutionist. Dr.
Marshall, too, is an evolutionist—of akind. Nietzsche,
however, accepted evolution “ in that wide, unscien-
tific, and almost superstitious way that it is the
fashion to accept it to-day and having so accepted
it, he could not “ properly account for Christ"; and
being unable properly to account for Christ, he could
not set the proper value on his teaching and atoning
work. In Dr. Marshall’'s opinion, this is a fatal fault
in his philosophy, and not in his philosophy only, but
“ it is a fatal fault in a great part of the thought of
our own day.” This is a practical proof that
Nietzsche's teaching “ is sweeping victorious through
the world.” But what is Nietzsche’s teaching ? Dr.
Marshall talks a great deal about it, but does not
furnish us with a single quotation from it, nor does
he give us the gist of it in his own words. The great
emphasis is on the fact that it was in direct opposi-
tion to the teaching of Christianity. A sneering
allusion is made to “ the land which is beyond good
and evil,” but no hint is thrown out as to what that
land really is. And yet until we have a clear notion
as to what is meant by “ beyond good and evil” we
are not in a position to form an accurate estimate of
the Nietzschean system. The chief objection to
Christianity is that its conception of morality is
woefully inadequate and mischievous, in that it puts
the stamp of Divine sanction upon one classification
of actions, thoughts, and desires into good and evil,
thereby making moral growth and development im-
practicable. In reality, any such classification only
marks a stage in the evolution of morality, and the
attempt to perpetuate it by ascribing to it a super-
natural origin and authority serves as a barrier
against the further progress of the race. The dis-
tinction between good and evil is a symptom of
immaturity and weakness, and our aim should be to
transcend it. There comes a time in the history
of every growing person when such a distinction
is utterly irrelevant. One of the deepest of
Nietzsohe's aphorisms is this: “ All that is done
for love is done beyond good and evil.” Indeed,
that sentence is a condensed version of his whole
philosophy. Another saying equally comprehensive
and illuminating is that “ morals are perpetually
being transformed by successful crimes and we
know that genuine advance is possible in no other
way.

Dr. Marshall is shocked by the discovery that
Nietzsche “ treats the distinction between good and
evil as something that has evolved just like the
doctrine of the Divine right of kings; but does the
reverend gentleman deny that it has so evolved ?
Does not the history of morals amply verify the
statement? Even the history of the Jews as
recorded in the Old Testament is a conclusive evi-
dence of that. What “ fatal and devilishly sophis-
tical fallacy ” can be detected in this commonplace
of modern science ? Has not the whole history of
the human family been an evolution? Have we
acquired anything we now glory in by any other
method? Life is a never-ending conflict between
impulse and reason, between the progressive and the
conservative elements in our nature. Dr. Marshall
completely misrepresents Nietzsche when he says
that, according to his system, men should obey their
impulses and desires, and ignore all moral considera-
tions. All students of Nietzsche are aware that he
derived his conception of life from Greece, and not
from Palestine. To him Apollo stood for law,
custom, duty, science, art, and Dionysus for liberty,
love, change, intuition, inspiration ; and life meant
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the eternal struggle between the two.
very aptly puts it —

“ Life is conflict. Dionysus without Apollo would be
unmanifest, pure energy. Apollo without Dionysus
would be dead, inert. Each is necessary to the other,
but in active opposition ; for, as stage by stage the play
proceeds, Apollo must build continually more beautiful,
more enduring forms, which Dionysus, in turn, must
continually surmount and transcend. The drama of
life is thus a perpetual movement towards a climax that
never comes. Apollo never will imprison Dionysus for
ever ; Dionysus never will escape for ever from Apollo.
Only, as in the early stages of life, Dionysus begins by
speaking in the language of Apollo ; Apollo will, in the
later phases, learn more and more to speak in the lan-
guage of Dionysus.”

Jesus is being slowly superseded, and his slave-
morality gradually transcended, by the revival and
further development of that soientifio knowledge
which Christianity succeeded so long in suppressing ;
and in spite of all his extravagances and contradic-
tions, Nietzsche has been and is a strong influence
making for the intellectual emancipation and moral
progress of the race. T m rTnYD

As Mr. Orage

A New Freethought Work.

* The history of humanity is that of a progressive secularisa-
tion which is by no means complete as yet. In the beginning
the whole atmosphere in which it moves is saturated, so to
speak, with animism; spirits, dangerous if not essentially
maleficent, hover on all sides, modifying and paralysing
man'’s activity. The selection of taboos was the first step in
advance, but not the only one. Humanity did not remain
passive in presence of the thousand spiritual forces by which
it believed itself surrounded. To react against these, to tame
them and subdue them to its ends, it sought an auxiliary in a
false science, magic, which is the mother of all true sciences.
I have proposed to define magic as the strateyy of animism,
and | think this definition is better than Voltaire's, the secret
of doiny what Nature cannot do, for primitive man had no idea
what Nature could do, and magic aspires to control it. By
the aid of magic, man takes the initiative against things, or
rather he becomes the conductor in the great concert of
spirits which murmur in his ears : To make the rain fall, he
pours out water; he gives the example, he commands, and
fancies he is obeyed.”—Salomon R einach, Orpheus, pp. 21, 22;
1904.

An event of some significance to Freethought is the
publication by Messrs. Heinemann of a translation,
from the French, of M. Salomon Reinach’s Orpheus:
A General History of Bclitjions. M. Reinach is a dis-
tinguished student of comparative religion, upon
which he has published a treatise; he is also an
authority upon art. His fine work, Apollo : A History
of Art, has already been translated and published by
the same publishers, and forms a companion to the
present volume. The title, Orpheus, has very little
to do with the contents; PaD, Adonis, or Mitbrfl
would have been equally suitable.

In his preface the author points out that in the
two manuals of the history of religion, by Conrad
von Orelli and Chantepie de la Saussaye respec-
tively, the history of Christianity is omitted. The
reason, of course, being that Christians object to
having their religion placed on a footing with what
they term the heathen and pagan cults. They
possessed the only true God, who had revealed his
will to them in the Old Testament, to whioh be
added a codicil in the shape of a New Testament—
and had no connection whatever with the rival
establishments over the way, who were inspired by
low, disreputable and evil-disposed spirits, adven-
turers of the worst type, quite unmentionable in
polite society ; some of whom might, like the Greek
goddesses, be beautiful in a sinful and heathen sort
of way, but who, morally speaking, were like the
conventional character of the Sunday-school book,
of whom we were told that “ she was a nice girl, but
she was not good.” But the student of religiell
knows that some of the ancient religions taught a
high morality, in no way inferior to Christianity»
and that the life and teachings of Jesus can be

paralleled from older faiths long before his advent
in Judea.
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M. Reinach shows how every religion has evolved
from the wrong interpretation of natural facts by
primitive man, and he observes :(—

“1 see no reason for isolating Christianity in this
manner. It has fewer adherents than Buddhism ; it is
less ancient. To set it apart in this fashion is becoming
in the apologist, but not in the historian. Now it is as
an historian that | propose to deal with religions. | see
in them the infinitely curious products oE man’s imagi-
nation and of man'’s reason in its infancy ; it is as such
that they claim our attention.”

Moreover, to fill the cup of his iniquity to the
brim—in the eyes of Christians—M. Reinach cites
the hated Voltaire continually throughout his work.
He says:—

“1 do not share Voltaire's ideas of religions; but I
have a due admiration for his incomparable gifts as a
narrator. Dealing with the same facts after him, I
could only do worse what he has done so well. | have
therefore borrowed freely from him—always with due
acknowledgment, of course. Those who accuse me of
having cut my book out of Voltaire will only prove that
they have read neither Voltaire nor me.”

Perhaps this testimony to the value of Voltaire’s
historical knowledge, coming from such a scholar,
will do something to check the common idea of
Voltaire as a shallow and superficial scoffer. Vol-
taire was one of the founders of modern history;
and Buckle, in his magnificent History of Civilisation,
declared that “ he is probably the greatest historian
Europe has yet produced,” It is not necessary to be
dull to be learned; dullness and solemnity are not
~dispensable to scholarship; they are more often
allied to stupidily, as millions of sermons can attest.

M. Reinaoh finds the earliest beginnings of religion
In Animism and taboos. Primitive man, with his
rudimentary, childlike mind, projected his volitions
outward and endowed the beings and objects that
surrounded him with a life and sentiment similar to
bis own. He observes (p. 7) \—

“ Animism on the one hand, and taboos on tho other,
such are tho essential factors of religion. To the
natural, I might almost say physiological, action of
animism aro duo tho conceptions of those invisible genii
with which nature teems, spirits of the sun and of tho
moon, of the troes and tho wators, of thundor and
lightning, of mountains and rocks, not to speak of tho
spirits of the dead, which aro bouls, and the spirit of
spirits, who is God. To the influence of taboos, which
create the ideas of sacred and profane, of things or
actions forbidden or permitted, religious laws and piety.
Tho Jehovah of tho rocks and clouds of Sinai is a
product of animism; tho Decalogue is a revision of au
old code of taboos.”

Therefore, as he is careful to point out, the origins

religion are not to be found in the revelation of

God, or in the imposture and fraud of priests,
was once supposed, before Boientifio methods of

Irvestigation were applied to the subject.

" Tho origin of theso religious scruples is certainly
not rational, in the modern sense of tho word. Tho
offspring of fear, the fruits of hasty generalisations and
of arbitrary comparisons such as children and ignorant
persons aro constantly making—consider all our con-
temporary superstitions about spilt salt, crossod knives,
words and deeds of ovil omen—taboos aro peculiarly
numerous and rigorous in tho most backward civilisa-
tions, such as that of tho Australians of the present
day, where they are transmitted by oral tradition, and
constitute almost tho entire science of theso savages.
Tho idea ovolvod in tho eighteenth century, of the free
savage, emancipated from all constraints, is irreconcil-
able with the most elomentary facts of ethnography,
Itoussoau’s free savago is no real savage, but a philo-
sopher who has stripped himself naked.” (P. 20)

a pre-Christian religions are passed in review,
j dit is shown that many of them anticipated the
Cachings of Christianity. For instance, at the
k/p008 re~8'ous mysteries performed by the Greeks
j -Eleusis, the communion was partaken of, and the
were taught the doctrine of immortality,
~.thraism was another religion very closely resem-
*nK Christianity. Indeed, the early Christians
re so sorely put to it for an explanation of these
fcL~blanoes to an older faith, that they deolared
8 the Devil knew of the coming of Jesus and
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imitated Christianity in advance! Mithraism spread
all over the Roman Empire; and wherever the
Romans penetrated, there we find traoes of this
religion. It was probably only owing to the Emperor
Constantine—for political reasons—throwing his
sword into the scales with the Cross, at a time when
Christians numbered only one-twentieth of the popu-
lation, that decided the balance in favor of Chris-
tianity, or Mithraism might have become the religion
of the world.

M. Reinach analyses the Gospels, and finds them
wholly mythological. Of the life of Christ he
say8:—

“ Is it possible to extract the elements of a biography
of Jesus from the Gospels? It is contrary to every
sound mothod to compose, as Renan did, a Life of Jesus,
eliminating the marvellous elements of the Gospel story.
It is no more possible to make real history with myths
than to make bread with the pollen of flowers.” (P. 226.)

In his preface the author observes : “ 1 am deeply
conscious of the moral responsibility | assume in
giving for the first time a picture of religions in
general considered as natural phenomena and nothing
more. | believe that the times are ripe for such an
essay, and in this, as in all other domains, seoular
reason must exercise its rights.” And of the terrible
persecutions caused by religious bigotry, M. Rfinach
does not think they “ ought to be coldly chronicled as
insignificant episodes in history,” and adds :(—

“ 1 execrate these judicial murders, the accursed
fruits of a spirit of oppression and fanaticism, and I
have shown this plainly. There are zealots still among
us who glorify these crimes, and would wish to see
them continued. If they attack my book they will do
me a great honor.”

At the end of every chapter there is alist of works
dealing with the subjects upon which the chapter
treats, of great value to the student. The book
itself is a handsome volume of more than four hun-
dred pages, and is cheap at eight-and-six. It is a
favorable sign of the times that such a scholar should
write suoh a work, and that one of our leading pub-
lishers should publish it. n

“ Chartered Libertines.”

The clergy are past masters at nobbling any move-
ment likely to prove dangerous to them. The
original Sunday-Bchools were initiated by laymen
with the sole idea of imparting education to children
on the one day in the week on whioh, in the time
prior to Factory Acts, they were free to reoeive it.
Nowadays, tho Sunday-school is not concerned with
other than theologioal instruction, and the average
Sunday-school teaoher cares as muoh for real educa-
tion as a pigeon cares for hydrostatics. Similarly,
with tho Publio Library movement. The clergy
have groat influence on the local committees of the
libraries, and their one aim is to render such institu-
tions, from their point of view, entirely innocuous.
So long as the shelves of these libraries are stocked
with the literary effusions of the Brothers Hocking,
Marie Corelli, and other purveyors of sentimental pap
for intellectual infants, they are quite oontent. The
instant any attempt is made to place before the read-
ing public works which make for sanity or for ordered
thought, they at once display their animosity. Tho
boycott is introduced, and the modern index expur-
gatoria contains the names of practically every author
who is worth reading, from Bernard Shaw to Swin
burne. Even minor writers do not escape, and
Robert Blatchford suffers in the august company of
Professor Ernest Haeckel.

Tho latest author to be placed on the index is
Mr. H. G. Wells, whose novel, Anne Veronica, has
lately been pilloried as “ immoral.” The book has
been excluded from the Hull Public Libraries, and
Canon Lambert was pleased to say that he would
just as soon send a daughter of his to a house
infected with diphtheria or typhoid as put this book
in her hands. This is plain speaking, and requires
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as plain an answer. Public libraries are not intended
for the intellectual refreshment of simple maidens
and callow youths, but should be for the use of adult
ratepayers, many of whom have forgotten more about
literature than the worthy Canon ever knew concern-
ing the same subject. Immorality forsooth! A
parson should be the last person to level such a
charge whilst he advocates the placing of the Bible
in the hands of every child. Anne Veronica is a most
temperate story concerning sex relationship, and does
not contain a lewd word from one end of the book to
the other. In fact, Mr. Wells is an exceptionally
clean-minded writer. And if Anne Veronica is likely
to corrupt the good morals of the rising generation,
what, in the name of morality, is the Old Testament
calculated to do? There may be found plain, un-
varnished accounts of sodomy, rape, and unnatural
vice, written with all the nasty particularity and
love of detail which is the peculiar birthright of all
Oriental scribes. The florid, heated rhetoric of “ The
Song of Solomon ” leaves nothing to the imagination,
and the least lettered juvenile can appreciate the
glowing periods. In fact, Oriental nastiness begins
where Occidental pornography leaves off.

We are quite satisfied that Canon Lambert’s indig-
nation is overdone. If he had any reason for safe-
guarding the interests of the young people he would
see at once that if Anne Veronica will corrupt ayoung
reader the Bible will corrupt a regiment. No novelist
would dare to disfigure his pages with detailed
accounts of incest, rape, and various forms of un-
natural vice. He would be imprisoned, and his
books destroyed. Yet the clergy force the Bible,
which contains all this filth, into the hands of every
child. We do not believe in bowdlerising any book,
but if ever there were any occasion for such drastic
treatment it certainly should be directed against the
Bible. Unfortunately, if all the objectionable pas-
sages were deleted, “ God's Holy Word ” would be so
reduced in bulk as to be unrecognisable. Instead of
prating of indecent literature, let the clergy sot an
example. Let them cease to force into the innocent
hands of little children avolume whioh they dare no
longer read in its completeness to a mixed audience.
Until they consent to do this they merit the appella-
tion of “ Chartered Libertines.” P w g

David Lazarctti and Jesus of Nazareth.

A Reply to Pbofessor Giacomo Barzellotti.

[Translated by F. Prewett, from La Tribuna, Rome.]
| cannot understand bow Professor Barzellotti, courteously
replying to my remarks, has laid stress on certain mistakes
committed in good faith, and which I was the first to find
excusable. He still says of me: “ It is he, instead, who
makes one believe him” (i.e., to be almost a follower of
Lazaretti). Yet | have already written in the first edition
that the explanation of his “ Messiahship ” was mental dis-
ease (epileptic degeneracy, which is not included in the clas-
sical group of mental diseases—it is temporary madness
according to the modern psychiatrists: | quote Kraepelen
and Krafft-Ebung). | wrote on the last page of the book
that Lazaretti “ was far advanced on that incline where
consciousness meets total destruction.” This is certainly
not a sentence in the spirit of one who is “ almost a fol-
lower ” of the prophet. It is diametrically opposed. |
suppose that the translator of the Danish text did not under-
stand it. | wrote, however, and | repeat, that Lazaretti was
a hero, like everyone else who goes boldly forward towards
death for his own convictions. But his followers did not
believe him to be a “ hero  they thought he was the Christ
returned to earth.

The illustrious Professor does not see the substantial
difference between him who maintains that “ the thoughts of
Christ were diseased ” (as he makes me say) and him who
affirms “ that the thought of being a Christ constitutes a
mental disease ” (as | have said). The difference is very
great. The so-called “ fixed ideas ' of the “ paranoico ' do
not exclude a thousand and one sane and right idoas, even,
as in the case of the “ paranoico ” Swedenborg ; ideas of the
highest importance. Jesus, for example, had many excel-
lent ideas, which now form, in great part, the spiritual
patrimony of the Church. The “ paranoico” always pre-
serves his reasoning faculty. That is why he may be mad
and at the same time found a Church full of beautiful and
moral thoughts. The sane ideas of Jesus, however, were
not original: every one of them may bo found in thoso
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writings, canonical and apocryphal, which he studied. A
“ great moralist ” he certainly was not. Seripta manet. He
was an echo.

Professor Barzellotti has had the imprudence to attribute
fervor to modern religions psychology, of which he evidently
knows nothing ; he even declares he never, never wishes to
study that infamous monster. He wishes to stay with
Goethe—in short, to remain uninitiated. @The company
could not be better. For the most part they may be sure
that modern science, which is regardless of the most famous
names and concerns itself only with natural facts and
scientific methods, will never come to disturb them in their
beatitude of 700 a.d.

Professor Barzellotti doe3 not hesitate to declare “ absurd ”
and Ud priori” the results obtained by that science con-
cerning the matter and methods of which he is completely
ignorant. Certainly ! Just so the movement of the earth
in 1632 was “ absurd.” The most famous professors in 1650
and 1652 found the circulation of the blood was “ absurd.”
When Robert Maier discovered the fundamental law of
energy, the doctors gave him a cold douche every time he
spoke of it; so “ absurd ” wasit. These reductio ad absurdo
are classical by now. And not less classical is the objection
of Professor Barzellotti, who deserves a monument. “ To
make of Christ a mad and diseased man because he believed
and affirmed himself to be the Messiah and the Son of God
would be to maintain that the whole nation of Israel was
struck by the same mental disease—which would evidently
be absurd.” | know that the Jews expected the Messiah,
but | have never heard that they universally believed
“ to be ” the Messiah. It is one thing to await the Me3iabi
to believe in the Father Eternal, to know that in Italy there

is a king. It is quite another thing to believe “ to be ” the
Messiah, the Father Eternal, or the King of Italy. The
formor may be sane; the latter are mad. Even in those

“

far-away times the “ Messiahs "—Theudas, for example—
were considered mad. So if this objection of Professor
Barzellotti is the strongest he can raise, just imagine the
others !

He then says: “ The proof ad absurdo of the one-
sidedness, and the falsity of such a mothod, anti-historical
and anti-scientific—i.e., attempting to explain the origin of
Christianity, tracing it to a contagions case of teomegalo-
mania—is the recent book of Professor Dimol-Sanglé "—&
book which Barzellotti has not read, but the University of
Paris has included in those text-books, which it publishes
for the use of Btudcnts.

Anti-historical and anti-scientific !
charge 1 Now lot us see.

The history of Jesus is written almost exclusively in the
Gospels. The Gospels, tho Acts of the Apostles, and the
Epistles of Paul tell us that tho enormous majority of the
contemporaries of Jesus had never taken him seriously-
The Gospel of Mark tolls us that his neighbors bolievod he
was mad oven in the beginning. The Gospel according to
John says three times that the people told him to his face
that ho was possessed, mad, senseless. Amongst those art-
less “ apostles” who believed him sane, at least threo
suffered from hallucinations, and a fourth betrayed bins-
This is the story—which will certainly not bo denied.

Our method is this : to collect and arrange tho facts, com-
pare them, and thus seek for tho genoral laws by means of
those hypotheses, which are tho plough and tho spado of
modern science. Now this comparative mothod is not only
scientific, but it is the sine qua non of modern science.
have no “ preconceived ideas,” as Professor Barzellotti say8
Let us put our materials and our methods under the survey
and control of anyone. Thoso who have “ preconceives
ideas ” do not collect facts, do not make comparisons—in
short, do not move ; let tho heavens fall, they remain with
Goethe in that blessed seventh century.

Wo aro “ one-sided” if we wish, first of all, to insist on tho
madness or sanity of tho man we aro studying. We are the
first to admit that a madman may have an immense import-
ance. We only say, “ Put aside tho mad ideas, which may
do harm, and take those others, which can do good.”

From Jesus, Christianity has taken not only tho right ideaSi
but also his mad thought, that he was a heavenly being.

This last idea is vanishing quickly. The world is perceiv-
ing that this man, who chastised instead of reasoning, wU°
cursed whole towns, like Chorazin and Bethsaida, who even
cursed a fig-tree, who wished to save only thoso poor poopl®
who believed in his hallucinations—in short, that this i®'
placable egoist was not such a saint.

Fortunately, tho Gospels have remained 1 And evon_
thoy had contained only half of those “ typical ” anomali®s
which they do contain, it would bo enough, and more
enough, to show with absolute security that Jesus, I'k®
David Lazaretti, like tho other thousands of *“ Christs
before and after him, was a religious “ paranoico.”

A greater than Goethe is needed to confound the s®*
methods of modern psychology. Emil Rasmu3%$

That is not a trifling
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Acid Drops.

Ingersoll once remarked that people prayed for all sorts of
things they never expected ; indeed, they prayed for things
they knew to be impossible. “ The other day,” Ingersoll
said, “ I was at Washington, and | heard a man ask God to
give Congress wisdom.”

The British House of Commons also opens with prayer,—
several hundreds a year being paid to a praying-machine
called the chaplain. It is easy to see, however, that God
doesn’t interfere with the regular course of political business
m that House—any more than he “ endows the Lords of the
Council and all the nobility with grace, wisdom, and under-
standing.” It would be to the credit of our Legislature if
this pious farce were abolished.

King Edward wound up his speech from the throne on
Monday with the customary pious flourish : “ | pray that
the blessing of Almighty God may attend your labors.” His
Majesty must have winked the other eye—at least subjec-
tively, as the philosophers say—at that comic-opera conclu-
sion of his empty address.

Tuesday’s Morning Leader contained an item “ from our
own correspondent ” at Berlin, which shows what may bo
expected now that journal is controlled by the Cadbury
syndicate. The first sentence of this item is really
delightful. “ Enthusiastic demonstrations,” we are told,
Iwere held yesterday in Berlin in support of the teaching of
the Gospels.” How gratifying it must be to the “ divine
author ” of those much-debated documents1l What relief
*onst be felt in heaven! It appears that Professor Drews,
and other speakers, have been delivering a series of lec-
tures, followed by discussions, in Berlin, seeking to “ prove
that Jesus was a mythical personality.” Two protest
meetings were organised against this shocking scepticism ;
one of them being held in the Cathedral and the other,
rather appropriately, in Buscho's Circus. The court chaplains
~ere amongst the speakers, and the Emperor himself
greatly wished to be present. “ Tell them,” ho said, “ that
the words of Jesus provo his life. His words live in our
hearts to-day as in the simple fishermen’s hearts who hoard
them,” That settles it. The Kaiser has spoken—and who
18going to arguo with tho master of all those legions ?

" Our own correspondent” must have filled himself up
~*th Cadbury’s cocoa, which is a wholesomo but not an
mspiriug boverago ; for he finished his roport in this style:—

* Over 10,000 persons participated, and many leading men
spoke. Luther’s famous hymn was sung, and the confession
of faith was repeated. Such a manifestation must give Gor-
man materialism a pause.”

~ Would be difficult to beat that. Fancy the scientific
sceptics of Germany, from Haeckol downwards, all boing
staggered by a publio mooting, a hymn, and a confession of
faith1 We supposo it must bo put down to the comet.

, Mr. George Franklin, of Southampton, who cut his throat
JJ the Endell-stroet Public Baths in London, turns out to
have come to the end of a career of most astonishing
acoundrelism. Ho has done all sorts of Southamptonitos to
‘ho total extent of nearly .£200,000. Of course ho was an
ostentatious Christian. Tho newspapers doscribo him as

an earnest Churchman,” and state that “ his voice was to
ho hoard every Sunday in the woll-orderod choir of St.
Sony’s Church.”

After weighing up tho previous paragraph our readers will
h° refreshed by having their attention called to a recent
Sermon by the Rev. David Dorritty, rector of St. Anne’s
church, Manchester. This gentleman, having stated that
"ho real namo for agnosticism was infidelity or unbelief, went
Qll to gay thatllhe feared the cause of agnosticism was not

intellectual one, but a moral one. There was a screw
dose in their life and conduct; they wished things to be as
”®y would like to see them. When a man habitually housed
1Bimagination with impure thoughts it was only natural
yjat his heart should bo hardened by decitfulnoss and that
vy, eyos of his understanding would also bo darkened.”
bat tho reverend gentleman means is that people who
s'Sj “rom hi™ must he wicked; otherwise ho might pos-

Dy he mistaken—which is inconceivable.

A writer in one of the Sunday papers points out that there
Ba f°Ur churchos in London built to commemorate the
fiGt ° Waterloo, whero two or three Christian armies

" to kill one another in thousands. They are St. Matthew,
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Brixton, St. Mark, Kennington, St. Luke, Camberwell, and
St. John, Waterloo Bridge—one for each gospel of peace on
earth and goodwill towards man. There is not one to com-
memorate the proclamation of peace.

Windsor-place Presbyterian Church, Cardiff, was burnt
down on Sunday night. The cause was a prosaic one—the
overheating of a flue. The damage, £12,000, was doubtless
covered by insurance. Churches have long ceased trusting
in prayer. Religion is religion—and business is business.

“ Providence ” again1 A local preacher named John
Herringshaw, of Leamington, was killed by lightning during
the great storm on Sunday between Marton and Long
Itchington. Presumably he was on the Lord’s business.
From which it appears that the Lord is not very discrimi-
nating.

The new tariff on leather and paper has forced up by
20 per cent, the price of Biblos in Chicago. Sad | But the
author of the Bible will understand it. There was a strong
forward movement in the price of pork when he drowned all
those pigs at Gadara.

“ An old Nottingham reader ” writes to the Nottingham
Guardian from Secunderabad respecting the terrible dis-
content which is seething in India. He represents mis-
sionary enterprise as worse than a failure. He says it has
only deepened the “ prejudice and antipathy ” of the natives.
“1 have not the slightest hesitation,” he says, “ in partly
ascribing their present attitude to this faith-reforming
agitation—which can only be regarded as a waste of time
and money.”

Canon Stokes, tho rector of Elm, near Wisbeach, is in
trouble with his parishioners. The child of a farm laborer’s
daughter having to be buried, the reverend gentleman read
only a fraction of the burial service, and refused to allow
wreaths to remain on the grave. This was no doubt an
excellent religious attitude on his part, but tho parishioners
took it as unkindnoss, and showed their resentment. When
the reverend gentloman went into his pulpit to preach on
Sunday, somo twenty porsons rose from their seats and loft
the church. Wo suggest that they would lose nothing if
thoy novor returned.

Rev. Dr. Hunter, addressing the annual meeting of the
congregation of Trinity Church, Glasgow, said that “ in the
matter of church going, public sentiment had, during tho
last twenty years, been steadily swinging from the extreme
of Judaistic strictness towards that of Pagan license. The
Jewish Sabbath which they Northern people used to bo
charged with observing was being gradually transformed not
into tho Christian, but into the heathen Sunday.” Evi-
dently, then, the question “ Stands Scotland whero it did ?”
most bo answered in tho negative. Dr. Hunter is not satis-
fied that the disregard of tho blessed Sabbath has reached
its limit. He foars it is going from bad to worse. Yes, and
worse than that. For the decay of organised religion will
mean, “ ultimately,” the decay of Ilmuch that is best in the
national life.” Of courso it will—when the prophet is a
preacher, whose profession is threatened with extinction.

We understand that Mr. Joseph McCabe, representing
himself as a personal friend of the late Francisco Ferrer,
recently lectured to an Ethical Society’'s meeting on the
“ martyrdom ” of that horo without referring to the fact
that ho was a Freethinker and even an Atheist. This was
pointed out by a member of tbo audience, whose interposition
evidently displeased tbo lecturer. It is strange that people
who so ecstatically praise Ferrer’s courage cannot muster a
little more of their own.

The greatest curse of England is hypocrisy. It works out
in practice as “ respectability.” If you are poor, pretend to
be well-off; if you are an hereditary plebeian, pretend that
you have at least some very distant relations in the “ hupper
suckles ” ; if you aro an Agnostic, pretend to bo a bit of a
Unitarian; if you are an Atheist, pretend to bo a reverent
Agnostic—one who wants to believe and can’t, but moans to
have another try at it one of these fino days. You never
know your luck.

We see that Archdoacon Sinclair has been complaining of
the bitterness of speech on both sides—perhaps we should
say all sides—during tho recent general elections. As a
Christian nation, he says, we ought to bo ashamed of it.
It was disheartening to those who were striving to plant
“ Christian forbearance and kindness ” in people’s hearts.
This Bounds very nice and sweet. But tho Archdeacon
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forgets that if yon want to learn the fall vocabulary of
vituperation you should study the literature of religious
controversy. When we were defending ourselves against an
indictment for “ blasphemy ” in 1883—that is, for bringing
the Holy Scriptures and the Christian religion into disbelief
and contempt—we answered the objection that our language
was “ outrageous ” by arguing that Christians, of all people,
had no right to talk of the “ decencies of discussion.” We
made a list, chiefly from Mosheim, of the vituperative
epithets that Christian disputants had applied to each other.
It was simply appalling. Freethinkers were simply out of
the running in that handicap. Christians took all the
prizes.

Liverpool Christians have a way of their own of carrying
out the injunction to “ love one another.” They hate
“ infidels ” like poison, and each other nearly as much. The
Head Constable, giving evidence before the Commission of
Inquiry into the late religious riots, said that ho had been
living in a hell upon earth, and if he had known what it was
like in Liverpool he would nevor have come to it. Sweet
Catholics 1 Tender Protostants I They reckon themselves
the salt of the oarth, but in Liverpool they are only the
mustard and pepper. -

Lord Halifax, the leader of the High Church party, calls
Canon Hensley Henson “ an ecclesiastical Puck.” How they
love one another 1

Ex-President Roosevelt is coming to England in May. It
is a nice time of the year, and the better the season the
better the deed. Mr. Roosevelt might choose it to apologise
for a certain libel he perpetrated against agreat Englishman
—who was also one of the founders of the great American
Republic. We refer to Thomas Paine, of whom Mr. Roose-
velt has written, not in an article but in a book, that he was
“ a filthy little Atheist.” This statement is a very exceptional
one. It contains three lies in three words. Thomas Paine
was not filthy, but clean and fastidious about his personal
appearance, until old ago and an incapacitating illness made
him unable to attend to himself properly ; he was not little,
but several inches taller than Mr. Roosevelt—being, in fact,
five feet ten; and he was not an Atheist, for ho wrote
eloquently against Atheism. Mr. Roosevelt has been ofton
invited to extricate himself from tho ranks of vulgar
slanderers. He has been apparently too proud to do it
hitherto. Perhaps the genial climate (at least it is some-
times genial) of an English May will soften his temper and
enable him to do both Paine and himself an act of justice.

Boycotting was a dreadful crime iu Ireland, but it seems
to be all right in England. It is recommended by the Leeds
Free Church Council against shopkeepers who do Sunday
trading. But why the Free Church Council ? What is its
interest in Sunday trading ? Simply professional. Nothing
less, and nothing more. -

Sir Oliver Lodge has written a big book called The Sur-
vival of Man. It is supposed to contain all the evidences
up-to-date of man'’s living on after death. It contains a lot
of words, but no facts. All that Sir Oliver Lodge shows is
that he knows as much about a future life as wo do. We
say knows—for what is the value of guessing? We can
guess as well as he can, and anybody else as well as either
of us. But it appears that Mrs. Bridget Mary O'Reilly has a
personal acquaintance with spirits, which Sir Oliver Lodge
has not been able to acquire. This lady gave what the
newspapers call “a remarkable lecture” lately at tho
Waldorf Hotel to a fashionable audience. She stated that
every planet in tho sky was in charge of an angel, though
she said nothing about the control of comets. Spirits who
turned up at Spiritist séances were bad angels, who maliciously
personated the dead, with a view to controlling mediums and
destroying men’s souls. Tho lady lecturer asked one of
theso spirits to write down his name. He did so, and it was
Satan. A lot of other spirits announced, chuckling, that
they were “ Spirits from Hell—Demons.” And the moral
tone of tho family in which these manifestations took place
fell dreadfully low. Wo suppose it was tho brimstono that
did it All people who attended séances, the lady lecturer
said, lost their moral tone. This, however, was too much
for tho Spiritists present. They diffored from Mrs. Bridget
Mary O'Reilly. As a matter of fact, the ladies and gentle-
men who talk so glibly about a future life always do differ.
They have been at it for thousands of years, and they arc
agreed upon nothing yet.

James George Pike, gasfitter, of Tower-street, Waterloo-

road, London, was out of work for many weeks. He tried
hard'to get employment, but it was all in vain. At length
he lost hope. He was at tho end of his tether. He had

THE FREETHINKER

February 27, 1910

gone short of food in order that his children might have
enough. Returning home one evening just as his children
returned from school, he was told by the elder, a girl aged
thirteen, that there was no sugar or butter in the house. He
gave her his last threepence, said good-bye to her and her
little sister, drank the contents of a bottle and fell on the
floor, where the doctor found him dead. He had swallowed

oxalic acid. What a sad and painful tragedy ! Yet, alas, it
is common enough in this “ best of all possible worlds.”
And—

“ God’'s in his heaven,
All's right with the world.”

Which is tho comedy to balance the tragedy of “ Provi-
dence’s” dispensation.

A discussion on why men don’t go to church has taken
place under the auspices of the Church of England’s Young
Men’s Society at Wolverhampton. One speaker, a reverend
gentleman, denounced pew-rents and class distinctions as
amongst the chief causes of absenteeism. He a'so deplored
the miserable differences as to which was the right way to
get to heaven. He knew of one lady who refused to drink
tea from a cup that came from another church. And what
was the remedy ? The reverend gentleman didn't think of
making Church teachings credible. He had a much shorter
method than that. Fathers should compel their children to
go to church ; then they would get used to going, and tho
habit would cling to them when they grew up. This pro-
posal was much applauded, but it did not seem a very likely
one when the meeting cooled down a bit; for the next
speaker, probably with justice, complained of the “ many”
collections, and the following speaker came to the lugubrious
conclusion that “ the devil was stronger than the Church ”—e
which was a bull's-eye. Properly speaking, that ended the
discussion. But the people won't go to church. The
speakers may lay their last sixpence on that.

The Bishop of Armagh had a laudatory poetical epistle to
the Right Hon. Joseph Chamberlain in Monday’s Morning
Post. Here are the last two lines:—

1 1Love thou thy brother ' is the tender text
Thou orbest in light to thought Imperial.”

A man with an car like that ought to be cracking stones,
or sawing wood, rather than writing versos.

Religion ofteu makes people positively in love with pain.
Witness the following case. A Swiss woodcutter, named
Ogay, sixty years of age, resolved to win the crown of mar-
tyrdom by burning himself at tho stake, since he was born
too late to have tho blessing conferred upon him by others.
Accordingly he built his own funoral pile under an im-
promptu cross on a hill. Setting fire to the dried wood, and
waiting tilt it was in flames, he deliberately laid himself
down on the pyro and was burnt to death. When the vil-
lagers arrivod, attracted by the fire, they found only bis
carbonisod body. Of course the case will be treated as one
of religious insanity but there was a certain method in his
madness.

Senator Jefferson Divis expressed a hope that Rockefeller
might bo burnt in hell with his own oil. We nevor knew
that they imported fuel in that establishment. OIld Nick
should manage Rockefeller without assistance from tho
Standard Oil Company.

* A Search for tho Real Jesus ” was the title of an article
in last week’s Now Theology organ. Fancy searching tot
the real Jesus after nearly two thousand years 1 The expla-
nation is that thero never was any real Jesus. It is all
imagination.

Another apostle of “ blessed bo yo poor” has gono to the
“ everlasting bonfire,” as Shakespeare calls it—if the said
religion bo true. Rev. Richard Dandy, of West Kirby.
Cheshire, left X10.838. We suppose ho has shaken hands
with Dives before this.

Mrs. Smith, in tho Charlesworth case, testified, “ | trustod
them thoroughly. It was all religion with them.” It should
liavo put her on her guard.

The Church of St. Alphage, London-wall, has a congreg9"
tion of twenty, and the parson, the Rev. J. J. Glendinning
Nash, a stipend of more than X900 net. per annum. £45 9
year for each soul he attends to. We wonder if they are a¥
worth it—or if he is?
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Mr. Foote’s Engagements.

Sunday, February 27, Town Hall, Birmingham; at 3, “ Robert
Blatcbford, the Daily Mail, and the Prince of Peace” ; at 7,
“ Are the Gospels True ?”

March 6, St. James’s Hall, London; 13, Liverpool; 20, Leicester;
27, St. James’s Hall, London.

April 3, Glasgow.

To Correspondents.

J. T. Lioyd's Lecture E ngagements.—February 27, St. James’s
Hall. March 6, Manchester; 20, St. James’s Hall; 27, Holloway

President's Honorarium Fund : 1910.—Previously acknowledged,
£168 3s. 6d. Received since:—* Stamps,” Manchester, £1 Is.;
“ Ernest” (Rotherhithe), 5s ; Joseph Bryce, 10s.; T. M.
Mosley, 2s. 6d .; Sidney Clowes, 3s.; W. J. Conroy, 5s.

" Ernest ” (Rotherhithe).—Noted with thanks.

C. Mitman.—The Bible does not expressly say that the earth is
flat, but its statements are consistent with that theory. For
instance, Satan took Jesus up a mountain and showed him all
the kingdoms of the earth from that position, which would not
be possible on a globe, however high the mountain was.

John W. W hite.—Nothing but an express Act of Parliament—
and it is much wanted—would enable Freethinkers to be certain
that they should be buried (or cremated) according to their
wishes. At present the law seems to be that the disposition of
the dead is entirely a matter for the living, and without a change
in the law it appears to be quite impossible to prevent Christian
relatives from having a Christian ceremony performed over a
Freethinker's grave. We are sorry it is so, but there is no use
in blinking the facts.

W. T. Hirt.—Thanks for cuttings.

Anon.—You could direct in your will that your body should be
offered for dissection to the Royal College of Surgeons or to
any Hospital you choose to specify. We know of no other way.

P. C1arke.—See paragraph. Thanks.

W. p. Bari1.—Much obliged for cuttings.

F. W ood.—Useful. Thanks.

H. Dawson.—See “ Acid Drops.”

Joseph B ates.—Will doubtless be useful.

T. M. Mostey.—Will see what can be done with it.

F. Munro.—It shall be looked through ns promptly as possible.

Joseph B ryce.—Glad to note your “ evor increasing admiration."

H. B. Dodds.—We are writing you.

The Secular Society, Limited, office is at 2 Nowcastlo-street,
Parringdon-strcet, E.C.

The National Secular Society's Office is at 2 Newcastle-street,
Parringdon-street, E.C.

Tetters for the Editor of the Freethinker should bo addressed to
2 Newcastle-street, Farringdon-street, E.C.

Teotube Notices must reach 2 Newcastlo-street, Farringdon-
atreet, E.C., by first post Tuesday, or they will not be
inserted.

Priends who send us newspapers would enhance the favor by
marking the passages to which they wish us to call attention.
Orders for literature should be sent to tbe Manager of tbe
Pioneer Press, 2 Newcastlo-street, Farringdon-street, E C.,

and not to the Editor.

Persons remitting for literature by stamps are specially requested
to send halfpenny stamps.

The Freethinker will be forwarded direct from the publishing
office, post free, at the following rates, prepaid :—One year,
10s. Gd. ; half year, 5s. 3d. ; three months, 2s. 8d.

Sogar Plums.

M. Footo lectures to-day (Fob. 27), afternoon and ovoning,
1QMie great Birmingham Town Hall, and is protty suro to
JHve big audioncos there, as usual. For tho sake of visitors

a distanco tea will be providod at 4.45 in one of
10 Town Hall anterooms.

. Tho present St. Jamos’s Hall course of lecturos has hardly
ad a chanco yet. What with the elections in .January, and
'Weather then and ever since, everything has been against
5|0 success of this enterprise. It was fondly hoped that
re n6 v?ou'd be a favorable turn of affairs on Sunday, and a
ea% good audience was expected ; but the worst storm for
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twenty years intervened and spoiled everything. Such a
day 1 And such a night! It was almost a surprise to find
any audience at all; in the circumstances the assembly was
very gratifying. Mr. Foote's last Shakespearean lecture, for
the present, was followed for nearly an hour and a half with
deep attention. He was in good form, and lecturing con
amore, and the audience seemed to be having “ a night off.”
The proverbial pin might have been heard drop daring the
reading of some of the selections. A few questions were
asked afterwards in response to the chairman’s (Mr. Silver-
stein) invitation.

We hope the weather will be more auspicious this evening
(Feb. 27), when Mr. Lloyd occupies the St. James's Hall
platform. We also trust that the London “ saints ” will give
Mr. Lloyd the meeting and the reception he deserves.

The Labor Party at its recent Newport Conference passed
a resolution by 650,000 to 12 000 in favor of “ a national
system of education, under full popular control, free and
secular, from the primary school to tbe university." The
Catholics, led by Mr. Sexton and Mr. O'Grady, supplied the
12,000 votes. Mr. Arthur Henderson, the chairman, de-
clared that the forces in favor of Secular Education were
every year growing stronger and stronger.

Mr. Philip Snowden, M.P., writes as follows on the fore-
going matter:—

“ The only debate of the Conference which aroused any
degree of feeling was the one which asked for a ballot vote
of the members of the societies on tbe question of secular
education. It is a pity that this question cannot be allowed
to rest. Neither side gains from the annual struggle between
the small minority of Catholic delegates and the over-
whelming majority who support tbe secular position. The
President of the Conference advised the disputants to leave
the question alone for the present, as it is not one which is
likely to come before this Parliament. It is to be hoped that
this wise advice will be taken.”

Whether tbe subject of Secular Education is likely to come
before the present parliament or not depends upon several
things. It is bound to come up if there is another Education
Bill. And tho Nonconformists are certain to move heaven
and earth (and the othor placo too) in that direction.

The death of tho late Mr. Pate Curran came very sadly.
Immediately after losing his seat at Jarrow he had to enter
a hospital for an operation, to which he ultimately suc-
cumbed. Like so many other members of the Labor Party,
lie was not fond of advertising his religious heterodoxy, but
we have always understood that he learnt Freothought from
Bradlaugh in the old days, and really retained it till tbe end.
It is only in English-speaking lands that advanced poli-
ticians think it necessary or advisable to hide their irreligion.
The very idea would bo ridiculed in France, Germany, and
Italy—or even in Spain. Some day or other it will be the
same here.

Mr. J. Ramsay Macdonald made affirmation of allogiance,
instead of taking the oath, beforo the Speaker of the House
of Commons. Soveral others did the same, bat we have
not yet got a list of them.

Mr. T. Moult, whoso able articles will have been noticed
by our readers lately, writes to us: “ | met a man yesterday
to whom | introduced tho Freethinker three months ago, and
lie took the opportunity to thank me for doing so, adding
that he regarded the paper as the ‘ finest, solidest '—to give
his exact words—' and most intellectual journal he had ove
come across.”” Mr. Moult also says : “ A Russian lady asks
me to thaDk you for your remarks in this week's *‘Acid
Drops.”” Wo welcome her thauks. And wo take the occa-
sion to repeat what wc said some time ago in these columns,
that a hundred thousand men had better die fighting on
battlefields against such devilry than that women should be
tortured and outraged year after year in Holy Russia's

prisons. What is death? Wo have all got to die once—and
only onco. To die for tho freedom and dignity of mankind
is a glory.

Tho Annual Mooting of tho Secular Education League will
take placo on March 15 at tbe Essex Hall. Members only
will bo froo to attend, and we liopo there will bo a good
muster. It will be followed by a public meeting (at 8
o'clock), with Lord Weardale, the League President, as
chairman, and Mr. Halley Stewart, Mr, George Greenwood,
M.P., and Mr. G. W. Foote amongst the speakers. Other
names of speakers will bo announced next week,
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The Kingdom of God in Geneva Under
Calvin.—I.

Lecture delivered before the Independent Religious
Society, Chicago.
By M. M. Mangasaeian.

Theee Was no city in Europe which 1 was more
anxious to visit than Geneva. And | wanted to be
there on a Sunday. Of course, | had heard from
tourists and read in books, glowing accounts of the
scenery in Switzerland. The reality, however, cer-
tainly surpasses the most enthusiastic descriptions
of it. Switzerland is the poetry of nature. Travel-
ling through that country | seemed to be reading a
wonderful poem, of which the mountain peaks, the
murmuring lakes, the falling cascades, the peaceful
valleys, the white villages nestled cosily in wood and
wold, or hanging, so to speak, from the edge of some
precipice—were the stanzas. But it was not for the
scenery that | wished to be in Geneva on a Sunday.

I was anxious to have the sensation of comparing
a Sunday in Nineteen Hundred and Eight with a
Sunday in the same city in Fifteen Hundred and
Forty-One, when John Calvin had just succeeded in
establishing “ the kingdom of God ” in Geneva. But
what did | find when | arrived in Geneva? | found
Calvinism in ruins. When in Rome, | saw the
Coliseum in ruins; | saw the Forum in ruins ; | saw
the Palatine Hill, with its columns and palaces, in
ruins; and | felt like an orphan. But in Geneva the
ruins of Calvinism made me feel like a victor contem-
plating the rout of a powerful antagonist.

Early Sunday morning | made inquiries about re-
ligious services in the city, and asked to be directed
to the Cathedral of St. Peter, the name by whioh
Calvin’s church is known. Walking down the hill to
the banks of the lake, | passed through one of the
handsomest boulevards | had seen anywhere—en-
riched with splendid shops, hotels, cafes, and public
buildings. The throngs in the streets give one the
impression that Geneva is a city of some half a
million of inhabitants, while in reality it has less
than fifty thousand. Yet it has the air, the style,
the pace of a Paris, or a Berlin.

Although this was Sunday, a great many of the
shops wero open; the cafo3 were patronised by a
holiday crowd, the boats on the lake were filling up
with excursionists, and in one of the large vacant
lots a number of bands were furnishing tho music
for dancers. This was all on a Sunday, in a city in
which, once upon a time, Calvin had as much power
as a potter upon his clay.

Crossing the Pont Mont Blanc | got into the old
guarter of Geneva, whioh seemed as if it had not
changed at all during the past four hundred years.
Narrow streets, more like alleys, crooked and creaking,
as it were, under the weight of totteriDg buildings
almost tumbling over each other. Walking through
this part of the town which, in aspect, was the least
attractive, | came to another hill on the summit of
which stood the Cathedral of St. Peter. Architec-
turally the church is a fine specimen of the
Romanesque-Byzantine style, and makes a pleasing
impression npon the visitor. When | arrived at the
main entrance of tho church | could not help thinking
of the time when John Calvin wa9 alive and occupied
its pulpit. Let us, therefore, before we go in, pause
at the door of the church, to paint, as far as possible,
a mental picture of the city that collected about this
cathedral some four hundred years ago—when Calvin
was in the flesh.

While the picture must necessarily be a mental
one, | will try to make it truthful in every detail.
To do this we must repair to the public library in
Geneva, and examine thp archives, the Registrar’'s
records, the documents and files, all in excellent
preservation. In attempting, then, to reproduce the
Geneva of Calvin's day, we do not have to draw upon
our own imagination, but simply to quote from
records which are thoroughly reliable, and which are
accessible to everybody.
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The government of Geneva, in the year 1841, was
a theocracy. In a democracy, the people choose
their rulers and make their own laws; in a pluto-
cracy or an aristocracy, a favored few hold all the
power in their own hands ; in amonarchy, one man’s
pleasure is law; in a theocraoy, God is King. In
Geneva, at the time we are speaking of, God was
king, and John Calvin was his premier, or grand
vizier. The affairs of the city, as we learn from the
documents | spoke of, were in the hands of a Consis-
tory, composed of pious churchmen, and presided
over by Calvin. The City Council and Consistory
were to Calvin what the hand is to the brain, or
what a motor is to a train of cars. John Calvin was
the whole government. To disagree with him, or to
criticise anything that he did or said, was blasphemy
against the Holy Trinity. To oppose his will was to
oppose tho will of God, who had set him up in power.
The records show that no one escaped punishment
who had the temerity to hold views in any way
different from those advocated by John Calvin. The
punishment was, as is to be expected, severe. The
offence being against high heaven, the punishment
had to be commensurate with the offence. In all
suoh matters, however, the Bible was consulted, and
the punishment therein prescribed was literally
carried out. For, let it not be forgotten, that
Geneva was a theocracy, and that the Bible was its
divine instrument of government. In other words,
the Church was the State, and the city government
was “ the Kingdom of God” on earth.

And how did it work ? Let the chronioles and
arohives of Geneva answer the question. It appears
that there was, under “ the Kingdom of God,” in
Geneva, a great deal of poverty and misery among
the peasant and laboring classes. The suffering at
times was so acute that hungry people marched in
crowds through the streets and had to be repulsed
by the militia. The peasants were ever complaining
of the assessments they were compelled to pay for
the maintenance of the clerical regime. Even the
port wine used at the communion table came from
the peasants, for which they received no pay. These
files also tell of the existence of widespread immo-
rality in Calvin's city. The immorality reached
clear up to the entourage of Calvin himself. His
own father-in-law had gone into bankruptcy under
decidedly “ shady ” circumstances; his brother had
been divorced from his wife and had in consequence
a lawsuit on his hands which placed him in a very
unenviable light. Calvin himself had registered in
other cities under assumed names. A number of his
reverend colleagues are mentioned by name in these
records as having been charged with conduot un-
becoming to men of their pretensions.

The oity of Geneva, in the year 1541, which is the
date of the commencement of “ the kingdom of
heaven ” on earth under Calvin, had only 10,000
inhabitants. And yet, one of the items in the
Registrar’'s book is that the keeper of the prison
complained to the Consistory that more prisoners
were sent to him than he had room for, which means
that the prison was crowded. The members of the
Consistory, together with their chief, instead of
seriously and effectively trying to improve this
deplorable state of affairs, were devoting a con-
siderable portion of their time to the eating of
elaborate public dinners at the expense of the city.
Spread on these files are the menus of the banquets
given in their honor and paid for by a starving
peasantry. One comes across these banquets fre-
qguently in reading the records of old Geneva. On
October 29, 1545, John Lullin, hotel-keeper at St.
Gervais, sends in a bill to the city for ninety-one
dinners he has served to the Consistory. On
February 25, 1546, the auditors of the public
accounts complain that the officers spent as much
as 240 francs at one dinner. From January 81 to
February 1—that is to say, in two days—the Con-
sistory ate and drank, in the city hall (Maison-de-Ville)t
790 francs worth of food and drink. All, of course, at
the public’'s expense. The least event was made the
pretext for a sumptuous banquet. It appears that
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there were frequent disputes among the godly people
of Geneva, which disputes, however, always termi-
nated by coming together and having a good dinner.
A bill presented by Louis Tissot, steward, shows that
in one month alone, the month of December, 1556,
there were eleven dinners of the kind we have men-
tioned. In the three months of the following year
there were thirty-one banquets, at a cost to the city
of thirteen hundred and twenty francs. In “the
Kingdom of God,” such as prevailed in Geneva under
Calvin, one would infer from these published items
that the flesh was not in any way made subservient
to the spirit. Of course, there was a great deal of
“ spirituality,” but it never seems to have interfered
in the least with the conviviality of John Calvin and
his ministers.

We learn by the records that Calvin, who, when
he came to Geneva as a fugitive from persecution,
did not have a penny in his pocket, at the time of
his death left what in those days would have been

considered a little fortune. His yearly income
amounted to about 25,000 francs—that is, about
5,000 dollars. In this, of course, is included the
parsonage, which he occupied free of rent; his

travelling expenses, all of which were borne by the
city ; his wood, his flour, and his wine, of which
latter they allowed him, free of cost to him, two
bottles a day. The fur coat which we see him wear-
ing in some of his pictures was also a present to him
by the city. Notwithstanding all this generosity on
the part of the people, Calvin, according to the
records, complains that, he is unable on his income
to make both ends meet. In most of his pictures
Calvin has the appearance of being a man in bad
health, which is not surprising, considering the
number of banquets he attended, and the quantity
of wine he was at liberty to use.

While the Consistory was dining and “ wining,”
and wearing coats lined with fur, the people were
denied all the pleasures of life, under the pretext
that they would be an encouragement to worldliness.
If there is one phrase which is more frequent in the
records of Geneva than any other it is the phrase
“ Est défendu”—*" It is forbidden!” Nearly every-

thing that gives pleasure is forbidden. Pleasure
itself is forbidden—to the people. All games, such
as cards and cheokers even, are forbidden. Dancing,

theatricals, prize-contests of any Kkind are not
allowed. Men and women are also forbidden to
carry ornaments of any description, much less to
Wear any jewellery, such as rings,’ chains, bracelets, or
anything made of gold or silver. Silks, satins,
Velvets, furs, bands, ribbons, bonnets, shawls, and
embellishments and embroideries of every descrip-
tion were strictly forbidden. The Consistory tried
to regulate everything, even how a woman should
tie her hair, and how long a man should wear his.
Any violation of the above rules was punished, for
the first offence with a fine of 70 francs; for the
second offence, 140 francs ; for the third, 850 francs
and confiscation of property and imprisonment. The
example of Geneva shows what folly it would be to
give any man or any government unlimited power.
Whether the power conferred be in the name of the
People, or in the name of God, the results will be
the same. The clerical government of Geneva, con-
sidering itself appointed by God and representing
him, wished to be consulted in every detail of life,
even as God should be. Consequently people were
expected under penalty to secure permission from
the authorities when they desired more than one
kind of meat, or a different kind of pastry at their
toeals than what the Consistory allowed. How
ttany guests could be invited to a dinner, how
many dishes served at a private repast, and how
many at a publio dinner; what kinds of drinks
should be served, and how large or small the wine
glasses should be ; what presents a bridegroom could
g!ve his bride ; and just how muoh money a father
°ould spend for his daughter’'s wedding—all these,
&nd innumerable other details of life were regu-
lated, and the regulations enforced with fines and
Penalties. These were the actual conditions in
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Geneva where God was King, and where Calvin was
his delegate.

But we also learn from these records that what
the Consistory feared most was a new idea. "While
they forbade the tailor and the milliner from intro-
ducing any new fashions without first obtaining per-
mission from the authorities, it was the man with a
new thought, a new accent, a new point of view,
which called forth the lightning on his head and
made the olergy to gnash their teeth with rage.
You know that scene in Shakespeare in which
Macbeth, about to take his chair in the banquet
hall, finds it already occupied by the ghost of
Banquo. Trembling with fear and rage, and rushibg
upon the apparition, he exclaims ;—

* Approach thou like the rugged Russian bear,

The armed rhinoceros, or the Hyrcan tiger,
1ake any shape but that,—"

In the same spirit the Church has always stormed
at the man with a new idea. To the thinker and the
scholar it has oried with fear and alarm,—

“ Take any shape but that!—”

To protect the theocracy against new ideas of any
kind, a most elaborate system of espionage was in-
augurated, by means of which every whisper was
heard and reported to headquarters. We often hear
preachers speak of that great eye looking out of the
sky, and which is never closed ; Calvin’'s eye was like
that “ Great Detective's” eye, with this exception,
that Calvin's eye saw things. We read in these
records the names of church-spies, the amounts of
their salaries; how they slipped into private and
publio places ; interviewed strangers passing through
the city, disguised or hid themselves at the meetings
of young people suspected of opposition against the
repressive regime of the Church government—in
short, how they tried to earn their pay. The register
of the Council or Consistory of September 4, 1544,
among other items, has the following from one of
these spies in the employ of the theocracy : “ Brom-
brille has explained bow vigilant ho has been in
watching and interrogating those who come and go,
and when he has heard or discovered anything new,
he has immediately communicated it to the Con-
sistory....... For this he was paid sixty francs.” An
item like the above, however, gives but an imperfect
idea of the Protestant Inquisition in Geneva. Of
course, all these measures were defended by the
authorities upon the ground that they were necessary
to maintain “ the Kingdom of God” on earth.

A better idea of the extremes to which the Con-
sistory went in its endeavors to suppress every
protest against the ecclesiastical tyranny, will be had
when it is noted that even children were urged “ to
tell on their parents,” and parents to betray their
children. There is in the records one instance of
the conduct of a son towards his own mother which
beggars description. But it shows what “ men of
God ” will do when they take the Bible for their
guide, and God for their king. What are the natural
feelings, or the rights of man, or the claims of
decency, against the “ glory of God” ? The Calvin-
istio government of Geneva sought first of all and
above and over all, the “ glory of God.” Everything
else was of little consequence.

John Granjat, also called Blanc, was the execu-
tioner of the city in the year 1555. It was a usual
thing for the executioner, before putting anyone to
death, to mutilate him or her by outting off the
hands. The Genevese government one day sent to
this executioner his own mother to be burned alive
at Champel. Shall | proceed with the story? It is
too harrowing. John Granjat was compelled by the
authorities to mutilate his own mother and then to
burn her at the stake. Could human brutality go
further than that? Does religion turn hearts into
stone? But what are the feelings of a son or of a
mother compared with the “ glory of God ?" What
an example to set up before children! What an
encouragement to rebellion and disrespect and in-
humanity! A son burning his own mother 1 All
this happened when God was king in Geneva.
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Brother! neighbor! what id it you are arking for
when you pray “ Thy Kingdom Come ?” Do you
know what this “ Kingdom” is like? Is it some-
thing like what prevailed under Calvin in (ieneva |
Is that what you are so earnestly praying for ? Is it
something like what prevailed in Rome when the
popes as vicars of Christ held the cross in one hand
and the sword in the other? No? Well, is it some-
thing like what prevailed under Moses in the wilder-
ness of Sinai, when God was really king? What is
it then, neighbor, that you are asking for when you
pray “ Thy Kingdom Come ”?

And why pray for any kingdom? Why do we want
a king? And moreover, why an absent king? A
king who never shows himself,—a king who is dumb!
A king who always delegates his authority to others,
and not one of whose delegates has ever given satis-
faction !

“ Thy Kingdom Come !”
sixteenth century.

(To be continued.)

It came in Geneva in the

Recent Lucretian Literature_ Il.

(Concluded from p. 125.)

Mr.Mallock's studies of the poet are all interest-
ing, and some of his verse renderings of well-known
passages deservedly rank high. But he has very
little sympathy with fundamental Epicurean views
of life. He tells us, for instance, that Lucretius’
“ first principles ” and his “ conception of gravity”
are “ crude, loose, and puerile” :—

“ Weight, as he explains it, and the tendency of every
Bubstance to be for ever falling downwards, is, strictly
speaking, unthinkable. How, in infinity, can there be
an up or a down ? Again, he cannot conceive the pro-
pagation of energy without the propagation of matter,
lie knew nothing of the interaction of bodies by means
of ether-vibrations.”

Any hoy in the fourth or fifth olass in an English
public school could mention a hundred scientific
facts that Lucretius knew nothing about. He was
entirely ignorant of the mathematical theory of
attraction and the figure of the earth, of the size of
the sun and moon, of radio-activity, of X rays, of
wireless telegraphy, and many more things. What
is really important is the principle underlying the
Lucretian system -the hypothesis that there are
“ first beginnings of things,” ultimate atoms, and
the unfaltering appeal to fact and experience. Nature
works by her own inherent laws, “ free from all proud
overlords, doing everything by herself, and sponta-
neously ” (ii., 1090, cf. v., 677-9). In that direction
lies the truly scientific spirit, for it requires no keen-
eyed student to assign a supernatural cause for any
fact or phenomenon. There is more science in
iv., 815, and the half dozen lines following, in which
h9 warns us “ to avoid the error of supposing that
those bright lights, the eyes, were created that we
might be able to see, and that thigh and shin have
been made to converge to a point and have the feet
for base to enable us to walk forward with out-
stretched pace,” since all such design arguments
“ pervert reason and mistake the effect for the cause,
a3 nothing has been born in the body in order that
we may use it, but what has been born there creates
a use”’—there is more science in these few lines
than in all the Bridgewater Treatises ever written,
though Lucretius himself had not the merest suspi-
cion of many facts which to the authors of those
compilatior s ware elementary.

Would it be an exaggeration to assert that any
philosophe = of the “ sohools” will always be at a
great disadvantage in estimating the most subtle
product of the Roman mind? It is not unlikely that
the spirit of a later age towards Luoretius will bo
widely different from that of, say, profound university
professors of the nineteenth century, whose highest
boast would probably be that they are always on
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the ground and never in the clouds. A recognition
of this would surely have saved commentators from
writing at snch length about the poet’s choice of a
subject, about the “ inadequacy of the system.” For,
though he tells us himself, more than once, that he
will set forth his philosophy in sweet verses and
thus persuade men of its truth, as if he regarded his
science as more important than his poetry, it is a
fruitless kind of oritioism that attempts minutely to
separate the scientific and the poetical features of
On Nature and then subject the former to the
analysis which a modern work on physics would
receive at the hands of a specialist. Martha, in his
brilliant essay, Le Poéme de Lucréce (p. 76), thinks
that an element of personal bitterness is traoeable
in the poet's violent opposition to the Roman
religion, and Friedlaender, quoted by Merrill (p. 277).
is of the same opinion. Bat in all ages statements
of this kind have been directed against those who
have shown any zeal in their attack on religion.
Take away Lucretius’ enthusiasm for his suhjeot and
where is his poetry ? While his supreme desire is to
expound the nature-teaohings of Epicurus, it is be-
cause he would thus free men from religious fear
and lead them on to a noble self-oonseiousness, a
feeling of inward independence (j., 80-2, 146-8; v..
1197-1210), for he shows ns again and again his own
sense of the high poetic call. In those passages in
which he gives us his deepest thought on this human
life of ours, with its struggles and its miserable fears
of gods and the future, and on death, the closing
scene of all things for us; in his tender sympathy
with every kind of living creature—the *“ sweet
children ” whom he so often delights to mention, the
cow frantic for her lost calf that has just fallen
before the “ beauteous” temple of the gods, the
flock of sheep appearing in the distance like one
white spot at rest on the green hill, though we know
that the well-fed lamb3 are frisking in all directions;
in his constant references to Nature's varions
aspects—the star-spangled dome on a clear night,
the reflection of the stars in a pool of water, the
storm-tossed ship viewed from the safe shore, the
monster-forms assumed by clouds, the shell-strewn
beach, the motes dancing in the sunbeam ; in
his picture of the fearless Epicurus looking straight
into the eyes of Religion, of the sacrifice of

Iphigenia, of the immortal gods dwelling far
apart in unbroken tranquility—in these cases
and many more that might be instanced, be

has touched a deéper note of pure poetry and
pathos than can be found elsewhere in the literature
of Rome. And the truly illuminating commentator
on Lucretius will admit readily—nay, gladly—that
the poet is very often astray in this science, hut be
will emphasise that the real burden of his song is—

Tantum religio potuit suadere malorum,

that he is the deathless foe of any and every form of
supernaturalism, that science is, for him,—

“ asword smiting in sunder
Shadows and chains and dreams of iron things "’

wrought by religion, whioh he can best meet and
crush by presenting men with a self-contained

cosSmos. A. D. l\/lc-l[aren.

' At one time, members of the House of Commons frequently
indulged in quotations from the Latin classics. The last of Mr-
Gladstone’s digressions into this fertile field was made on April 26.
1883, in his speech on the Affirmation Bill, when he informed th®
House that “ from ancient times there have been sects and schools
that have admitted in the abstract, as freely as Christians, the
existence of a Deity, but have held that, of practical relation®
between him and man, there can be none,” concluding with t®
well-known lines in which Lucretius (ii., 046-51) depicts ihedivin®
calm and unconcern, and of which the following is a translation -
“ All the gods must of necessity enjoy an immortal, self-centre”
existence, a supreme tranquility far removed, in utter separat®
ness, from our world ; for, having no part or lot in pain or danger*
strong in their own strength, in no need of us, they are neither
propitiated by kindly services gor ever moved to anger.”
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Free Thoughts.

By Lemuel K. Washburn.

Sometimes a virtuous man is a man whose vices are not
known.

Nothing remains a mystery after the facts in the case are
found out.

The very poorest thing being taught to the young to day

Christianity.

The chief reason for our lack of faith in Jesus is that he
never lived.

It is easy to believe in God, but not so easy to define the
°bject of belief.

The Pope says : “ Love me and the world is mine.”

The Church of Sacred Superstitions is its true name.

A corpse is the symbol of the Christian religion.

The Holy Ghost is that part of 10 that is annexed to the 1.

A thing is not good because it is holy; it is holy because
X is gcod.

Those who fight and lose make it easier for others to fight
&0d win.

. Christianity is such a mess of fool-dogmas that it is almost
impossible to criticise it seriously.

Every man has had human parents, notwithstanding there
are missing links in his genealogy.

Most of those persons who put up such a hue and cry
about living for the hereafter do not live for anything decent
here.

The most revolting sight in Christendom is the crucifix.
A dead body on a dead tree stands only for faith in the dead.
If men had the right faith, the true faith ; faith in science,
10 knowledge, in truth and righteousness; they would pull
down this hideous object and bury it forever from human
eyes.

A God is something deified by man.

Jesus is hardly more than a statue carved out of super-
stition.

Sixteen ounces make a pound whether Jesus is a God or
amyth.

A Roman Catholic has a window in his cellar but none in
kis attic.

God does not accuse himself in his “ Holy Word ” of being
decent to any other people but the Israelites.

God has never got along very well with philosophers and
Scientists. He seems to like priests, prophets, and monks
much better.

If you wish to soe how far advanced the world is note
~hat it condemns. Mankind are more sincere in their dis-
hkes than in their likes.

While wo road that God was angry with the first human
Pair for discovering that they were naked, we do not find
‘hat he was adorned with clothes. Nakedness is no more a
state of innocence than a full dress suit and a wedding gown.
, Obo naked and not know it is simply to be a fool and not
know it.

We have always said: If Christians wero honest and
believed what they profess to beliovo, they would kill them-
~elvos and go to live with God and his angels in heaven.
"Ut they do not want to go to heaven until they have to,
~nd God is the very last person thoy wish to meet, which
tacts make the Christian Church a retreat for hypocrites.

IA heaven on earth is worth two in tho sky, or anywhoro
else.

No man who fears a God can fully appreciate tho world
be lives in.

Give the woild more comforts and
~uch consolation.

Religion says to morality : “ I am holier than thou.”
totality is a better foundation for human life.

Suppoao that Romanism should try to manifest its an-
tagonism to free schools in tho United States in the same

that it did in Spain, when it pursued Ferrer to his
beath, what apology would our crooked politicians mako for

b'8 enemy of twentieth contury civilisation? The lesson

hich every European nature teaches us is: Beware of

°man Catholic majorities 1
A you cannot save a man, | do not soe why you need to
datrn him.

| erhaps no man is good enough to damn another, and no

au bad enough to be damned.

A singular incident is related of William James Sidis, tho
is Uh"e8i freBhman in tho history of Harvard College. Ho
See r en y°ars °kb At the age of seven ho was a terrible
Stlk d an™ wben tho teacher of the school which he
ear 8a'~ prayers, young Sidis put his fingers in his
ret8 8ecaase>he explained, he didn't believe in God. He
w 81?8 this belief to-day. It will not be astonishing if this
an Bderful boy proves to be the greatest Freethinker of his
too' 18 Isalready tho most remarkable intellectual prodigy

world has over known.— Truthseeker '{New York*.

it will not need so

But
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Correspondence.

THAT RIB.
TO THE EDITOR OF “ THE FREETHINKER.”

Sir,—On p. 114 of last week's Freethinker Mr. Cohen, in
his interesting article, “ Christianity and Medical Science.—
I11.,” says : “ The ignorance against which Vesalius had to
fight may be gauged from the fact that, until his time, it
was generally held that women had one rib less than men.”

Surely Mr. Cohen meant Lmore,” not "less ” ?

H. T. Hinn.

A PIOUS PORTRAIT.

Cardinal David Beton, Archbishop of St. Andrew’s,
approached nearly to the ideal of the Romanist statesman
of the age. Devoted to the Pope and to the Papacy7 he
Berved his master with the unvarying consistency, with the
mingled passion and calmness which, beyond all other
known institutions, the Roman Church has the power of
imparting to its votaries. The sensual pleasures of which
his profession as an ecclesiastic deprived him of the open
enjoyment, he was permitted to obtain by private licentious-
ness; his indulgences were compensated by a fidelity with
which they never interfered; and the surrender of innocuous
vices was not demanded of a man to whom no crime was
difficult which would further the interests of his cause.
His scent of heresy was as the sleuth hound's, and, as the
sleuth hound’s, was only satisfied with blood. He was cruel
when the Church demanded cruelty, treacherous and false
when treachery and falsehood would serve the interests to
which he had sold himself; his courage was as matchless as
his subtlety ; his accomplishments as exquisite as his intel-
lect.—J. A. Fronde, “ History of Henry VI1II.," Ch. xx.

THE POLICY OF SLANDER.

Now everyone who, in the domain of ideas, brings his
store by pointing out an abuse, or setting a mark on some
evil that it may be removed—every such man is stigmatised
as immoral. Tho accusation of immorality, which has
never failed to be cast at tho courageous writer, is, after all,
the last that can be brought when nothing else remains to
be said to a romancer. If you are truthful in your pictures ;
if by dint of daily and nightly toil you succeed in writing
tho most difficult language in the world, the word immoral
is flung in your teeth. Socrates was immoral; Jesus Christ
was immoral; they both weie persecuted in the name of the
society they overset or reformed. When a man is to bo
killed ho is taxed with immorality. These tactics, familiar
in party warfare, are a disgrace to those who use them.—
Balzac.

Obituary.

I am sorry to record that another ardent Atheist has ceased
to battle against superstition and all its attending evils—
through death. On Sunday, February 13, Mrs. Turnbull
(lato Sybil May Telfer) was buried. The funeral was attended
by a very large number of people, although there was a walk
of about three and a half miles to the cemetery. Most of
the West Stanley Secularists wero there to show their respect
to one who was always a staunch and pronounced Atheist,
and was for a number of years a member of tho West
Stanley Branch of tho N. S. S. She was a granddaughter to
the late Mr. and Mrs. John Todd, who both died some years
ago, and who wore the oldest members of this Branch. The
sad thing about it was that the lady had only been married
fonr months. Sho was, | am sorry to say, buried as a
Christian, iu spite of her continued opposition in life to
Christianity, and in spite of the wishes of some of her
friends.—John W. W hite.

We regret to hear of tho death of Moses Harman, which
occurred at Los Angeles on January 80. He was an old
man, and his last imprisonment must have broken him up.
It was not the first time ho had suffered iu that way. The
United States Government, with pious Anthony Comstock at
the head of this department of American virtue, has decided
that there shall bo no discussion of sexual problems in that
holy and happy land. Besides, there is plenty of downright
nasty sexual matter in the Biblo; and what more can good
Christians want? Moses HarmaD, however, thought that
sexual problems shonld be discussed ; in decent language, of
course, but still discussed; and the result was imprisonment
on imprisonment, and a life of social ostracism. Moses
Harman held opinions which we do not entertain, and are
never likely to; but he was a dauntless champion of the
freedom of tho press, and we shall always honor his splendid
courage.
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SUNDAY LECTURE NOTICES, Etc. BUSINESS CARDS.

Short advertisements are inserted under this heading at the rate
. ] of 2s. per half inch and 3s. 6d. per inch. No advertisement
Notices of Lectures, etc., must reach us by first post on Tuesday, |\ nder this heading can be less than 2s. or extend beyond one

and be marked “ Lecture Notice ” if not sent on postcard. inch. Special terms for several continuous insertions.
LONDON. FREETHOUGHT BADGES—The new N. S. S. Badge Design
is the French Freethinkers’ emblem—a single Pansy flower.
Indoor. Button shape, with strong pin. Has been the means of many

pleasant introductions. Price, single, 2d., postage Id.; three
or more post free. Reduction to Branches.—N.S.S. Secretary,
2 Newcastle-street, Farringdon-street, E.C.

*3t. James's Hall (Great Portland-street, London, W .): 7.30,
J. T. Lloyd, “ The Glorious Gospel of Freethought.”

Istington B ranch N. S. 8. (Secular Hall, Church-street, Upper- . , . .
street, N.): 7.30, 8. Vickers, “ Freethought and its Influence on HARRY BOULTER, the Freethinker's Tailor, Leysian

Civilisation.” Offices, 108 City-road, 2nd floor, 'phone 7930 Central. All

Kingston-on-Thames Humanitarian Society (Fife Hall, Fife- thi-ngs being equa-l’ qeal with a Freethinker. Overcoats, 30/-1

road) : 7.30, F. A. Davies, * Culture and Faith.” ' Suits, 37/6; Ladies' Costumes, 42/-. Easy terms arranged.

I HAVE STARTED more than 100 Spare-time Agents

Outdoor. during the last 10 years ; more than 20 are now Success-

Istington Branch N. 8.8. (Highbury Corner): 12 (noon), ful Business Men. New agents wanted.—J. W. Gott,
Walter Bradford and Sidney Cook. 28 Church-bank, Bradford.

ALL ONE PRICE. Suits to measure, 27/6. All one
COUNTRY. quality—the best. Why pay more? Patterns and self-
I ndoor. measurement form free.—H. M. Wilson, 22 Northside-

Birmingham Branch N.S.S. (Town Hall): G. W. Foote. 3, terrace, Bradford.
“ Robert Blatchford, the Daily Mail, and the Prince of Peace LOOK 1LOOK ! LOOK 1 Just to clear the lastTfew pairs
7, " Are the Gospels True ?” Tea at the Hall, 4.45. of all-wool Yorkshire Blankets, 2 pairs for jEI, carriage
Edinburgh Secular Society (Club Room, 12 Hill-square): paid. Satisfaction guaranteed.—J. W. Gott, 28 Church-
6.30, John Pryde, “ Eternal Punishments.” Wednesday evenings, bank, Bradford.
at 8.30, a Social Meeting.

G1 Secul Soci (Hall, 110 Brunswick-street): 12
(noonass,gocmiassicu&%?), ggé?rtri/us, “ Achill Island: a Sociological DEFENCE OF FREE SPEECH
Study.”

Liverpool BnANcn N. S. 8. (Alexandra Hall, Islington-square): BY

\7/\,/(;]r.kﬁe\:rlold Sharpley, “ Religion as the Historic Enemy of the G W FOOTE

Manchester Branch N. S.S. (Secular Hall, Rusholme-road.

All Saints): 6.30, J. Shufflebotham, * Freedom : Religious, Poli-  Being a Three Hours' Address to the Jury before the Lord

tical, and Social.” Chief Justice of England, in answer to an Indictment
Newcastle Rationalist Debating Society (Vegetarian Cafe, for Blasphemy, on April 24, 1883.

Nelson-street): 7.30, W. Bowerman, “ The Economics of Social- o :

ism.” March 2, Co-operative Society’s Guild Room, Darn Creek, With Special Preface and many Footnote.

at 7, Whist Drive. Price FOURPENCE. Post free FIYEPENCE.

Nottingham Branch N. S. S. (Cobden Hall, Peachey-street):
7.30, “ Spiritualism, Viewed as a Re-Hashed Superstition, Un-
scientific and Immoral.” Thi Pioneer Press. 2 Newcastle street, Farringdon-street E.O-

A LIBERAL OFFER NOTHING LIKE IT.

Greatest Popular Family Reference Book and Sexology—Almost Given Away. A Million sold
at 3 and 4 dollars—Now Try it Yourself.

Insure Your Life—You Die to Win; Buy this Book, You Learn to Live.

Ignorance kills—knowledge saves—be wise in time. Men weaken, sicken, die not

knowing how to live. *“ Habits that enslave ” wreck thousands—young and old-

Fathers fail, mothers are “ bed-ridden,” babies die. Family feuds, marital miseries
divorces—even murders—All can be avoided by self-knowledge, self-control.

You can discount heaven—dodge hell—here and now, by reading and applying thO
wisdom of this one book of 1,200 page», 400 illustration», 80 lithographs on 18 anatomica
color plate», and over 250 preicription».

OF COURSE YOU WANT TO KNOW WHAT EVERYONE OUGHT TO KNOW-

T he Y oung—How to choose the best to marry.

T he Married—Hew to be happy in marriage.

T he Fond Parent—How to have prize babies.

T he Mother—How to have them without pain.

T he Childless—How to bo fruitful and multiply.

T he Curious—How they “ growed ” from germ-cell.
T he Healthy—How to enjoy life and keep well.

T he Invalid—How to brace up and keep well.

Whatever you'd ask a doctor you find herein, or (if not, Dr. F. will answer your inquiry free, any time).

Dr. Foote's books have been the popular instructors of the masses in America for fifty years (often re-written, enlarge®)-
and always kept up-to-date). For twenty years they have sold largely (from London) to all countries where English 1
spoken, and everywhere highly praised. Last editions are best, largest, and most for the price. You may save the PrO
by not buying, and you may lose your life (or your wife or child) by not knowing some of the vitally important truths it tell8

Most Grateful Testimonials From Everywhere.

Gudivoda, India: “ It is a store of medical knowledge in plainest panderma, Turkey : “1 can avow frankly there is rarely to
language, and every reader of English would be benefited found such an interesting book as yours.” —K. H. (Chemi8r
by it”—W. L. N. . Calgary, Can. : “ The information therein has changed my who
Triplicane, India: “ | have gone through the book many times, idea of life—to be nobler and happier.”—D. N. M. .
and not only benefited myself but many friends also."— | ayerton, W. Aust.: “ | consider it worth ten times the Pt
G. W.T. I have benefited much by it.”—R. M,

Somewhat Abridged Editions (800 pp. each) can be had in German, Swedish, Finnish, or Spanish.

Price EIGHT SHILLINGS by Mail to any Address.
ORDER OF THE PIONEER PRESS,

2 NEWCASTLE STREET, LONDON, E.C.



February 27, 1910

THE SECULAR

THE FREETHINKER

148

SOCIETY

(LIMITED)
Company Limited by Guarantee.
Registered Office—2 NEWCASTLE STREET, LONDON. E.C.
Chairman of Board off Directors—Me. G. W, FOOTE.
Secretary—Miss E. M. VANCE.

This Society was formed in 1898 to afford legal security to the
Acquisition and application of funds for Secular purposes.

The Memorandum of Association sets forth that the Society’s
Objects are:—To promote the principle that human conduct
should he based upon natural knowledge, and not upon super-
natural belief, and that human welfare in this world is the proper
snd of all thought and action. To promote freedom of inquiry.
To promote universal Secular Education. To promote the com-
plete secularisation of the State, etc., etc. And to do all such
‘awful things as are conducive to such objects. Also to have,
bold, receive, and retain any sums of money paid, given, devised,
or bequeathed by any person, and to employ the same for any of
the purposes of the Society.

The liability of members is limited to £1, in case the Society
should ever be wound up and the assets were insufficient to cover
liabilities—a most unlikely contingency.

Members pay an entrance fee of ten shillings, and a subsequent
yearly subscription of five shillings.

The Society has a considerable number of members, but amuch
larger number is desirable, and it is hoped that some will be
Sained amongst those who read this announcement. All who join
)t participate in the control of its business and the trusteeship of
>tsresources. It is expressly provided in the Articles of Associa-
tion that no member, as such, shall derive any sort of profit from
the Society, either by way of dividend, bonus, or interest, or in
any way whatever.

The Society’s affairs are managed by an elected Board of
Directors, consisting of not less than five and not more than
twelve members, one-third of whom retire (by ballot) each year,

America’s Freethought Newspaper.

truth seeker
FOUNDED BY D. M. BENNETT, 1873.
CONTINUED BY E. M. MACDONALD, 1883-1909.

p- E. MACDONALD oot E ditob.
D. K. WASHBURN ...Editorial Contributor.

the

Subscription R ates.

Single subscription in advance $3.00
Two new subscribers . 5.00
One subscription two years in advance 5.00

moall foreign countries, except Mexico, 50 cents per annum extra

Subscriptions for any length of time under a year, at the rate of
25 cents per month, may bo begun at any time.

freethinkers everywhere are invited to send for specimen copies,
which are *ree.

“"HE TRUTH SEEKER COMPANY,
Publishers, Dealers in Froethought Books,
02 Vesey Street, New York, U.S.A.

A NEW (THE THIRD) EDITION
OF

PROM FICTION TO FACT.

By F. BONTE.
[Issue by the Secular Society, Limited.)

REVISED AND ENLARGED.
SHOULD BE SCATTERED BROADCAST.

SIXTY-FOUR PAGES.
price one penny.

Pioneer Press, 2 Newcastle-street, Farringdon-street, E.C.

PAMPHLETS by C. COHEN.

b
°Peign Missions their Dangers and
«elusions .. 3d.
v Full of facts and figures.
Ai* ®ul*hne of Evolutionary Ethics 6d.
r. QciPles of ethics, based on the doctrine of Evolution.
ociali8r> Atheism, and Christianity., 1d.
v, .istianity and Social Ethics Id.
~ and Providence ... Id.

hut are capable of re-election. An Annual General Meeting of
members must be held in London, to receive the Report, elect
new Directors, and transact any other business that may arise.

Being a duly registered body, the Secular Society, Limited,
can receive donations and bequests with absolute security.
Those who are in a position to do so are invited to make
donations, or to insert a bequest in the Society's favor in their
wills.  On this point there need not be the slightest apprehension.
It is quite impossible to set aside such bequests. The executors
have no option but to pay them over in the ordinary course of
administration. No objection of any kind has been raised in
connection with any of the wills by which the Society has
already been benefited.

The Society’s solicitors are Messrs. Harper and Battcock, 23
Rood-lane, Fenchurch-street, London, E.C.

A Form of Bequest.—The following is a sufficient form of
bequest for insertion in the wills of testators:—* | give and
“ bequeath to the Secular Society, Limited, the sum of £------
“ free from Legacy Duty, and | direct that a receipt signed by
* two members of the Board of the said Society and the Secretary
“ thereof shall be a good discharge to my Executors for the
“ said Legacy.”

Friends of the Society who have remembered it in‘their wills,
or who intend to do so, should formally notify the Secretary of
the fact, or send a private intimation to the Chairman, who”will
(if desired) treat it as strictly confidential. This is not necessary,
hut it is advisable, as wills sometimes get lost or mislaid, and
their contents have to be established by competent testimony.

TRUE MORALITY;

Or, The Theory and Praotloe of Neo-Malthusianism

, | BELIEVE,

THE BEST BOOK

OR TBIS SUBJECT.
Super/tne Large-paper Edition, 17b pages, uith Portrait and Auto-
graph, bound in cloth, gilt-lettered, post free Is. a copy.

n order that it may have a large olroulation, and to bring i
within the reach of the poor, | have issued
A POPULAR EDITION IN PAPER COVERS.

A copy of this edition post free for 2d. A dozen oopies, tor dia*
tribntion, post free for one shilling.

The National Reformer of September 4, 1892, says: mMr.
Holmes's pamphlet....... ia an almost unexceptional statement
of the Neo-Malthusianism theory and praotioe....... and through-
out appeals to moral feeling....... The special value of Mr.
Holmes's servioe to the Neo-Malthusian cause and to human
well-being generally is just his combination in his pamphlet
if a plain statement of the physical and moral need for family
limitation, with a plain aooount of the moans by which it oan be
secared, and an offer to all oonoorned of the requisites at the
lowest possible prices."

The Council of the Malthusian League, Dr. Drysdale, Dr.
Allbutt, and others, have also spoken of it in very high terms.

Orders should be sent to the author,

J. R. HOLMES, EAST HANNEY, WANTAGE.

Ralph Cricklewood,

A Twentieth Century Critical and Rational

Exposé of Christian Mythology.

(In tbe Fobm of a Novel.)

By STEPHEN FITZ-STEPHEN.

A Well-Wisher off the Human Family.

388 pages, cloth. Price 3s. 6d.

Post Free.

B® Pioneer Press, 2 Newcastle-atreet, Farringdon street, E.C. The Pioskeb Press, 2 Newcastle-street, Farringdon-street, E.C.
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A GREAT BOOK.

(First published at 6s. net.)

Cheap Edition, 6d. net (by post gd.).
432 pages of large bold print.

THE CHURCHES AND MODERN
THOUGHT.

By P. VIVIAN.

The first impression of this mar-
vellously cheap edition consists of

10,000 copies.

Address—W atts & Co., 17, Johnson's Court,
Fleet Street, London, E.C.
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“THE FREETHINKER- says of this
GREAT BOOK:—

“ We regard ‘'The Churches and Modern Thought’ as prob-
ably the best all-round statement of the case of Reason against
Faith that has ever been published. When a book like this
comes along—so temperate, yet so firm; so full of information,
yet so lucid; so thoroughgoing, yet so persuasive—it ought to
be taken in hand by Freethinkers, and pushed into the widest
possible circulation. No one who invests in a copy of this
strikingly able book will ever regret it; and no one who reads it
through will hesitate to recommend it to inquiring minds that
wish to know the truth.” ORDER AT ONCE.

SUNDAY EVENING FREETHOUGHT LECTURES

ST. JAMES'S HALL,

GREAT PORTLAND STREET, LONDON, W.

From January 9 to March 27, 1910 (inclusive.)

(Under the auspices of the Secular Society, Ltd.)

February 27, Mr. J T. LLOYD.

“The Glorious Gospel of Freethought.”

[ Seats, Is. & 6d. Back Seats Free. Doors Open at 7. Lecture 7.30.

Under the Ban
THE

of the London County Council.

POPULAR EDITION
(Revised and Enlarged)

OF

BIBLE ROMANCES

G. W. FOOTE.

With a Portrait of the Author

Reynold, » N'iospaper

G W. Foote, chairman of the Secular Society, is well known as a man o<

exceptional ability. His Bible “mancei have had a large sale in the original edition. A popular, revised, and
enlarged edition, at the price of 6d has now been published by the Pioneer Press, 2 Newcastle-afreet, ~arringdon*
street, London,_for the Secular Society. Thus, within the reach of almost everyone, the ripest thought of thezZderB
of modern opinion are being placed from day to day."” e e

144 Large Double-Column Pagea, Good Print, Good Paper

SIXPENCE —NET

THE PIONEER PRESS, 2 NEWCASTLE STREET, FARRINGDON STREET, LONDON, E.C.

Printed and Published by the Pionikb Pbess, 2 Newcastle street, London, E.C.



