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thatlavB a’Ways felt by instinct and 'perceived by reason
j JI°man could conceive of a PERSONAE God except
C * suVecrstition or else by true supernatural revela-
fivien' Mat Umtura”~”™ 0™ was ~Cabsurdest of all human
ents; because no man could by other than apocalyptic
nans ~at is, by other means than a violation of the
°f1)~m or”er °f nature—CONCEIVE of any other sort
Ilvine person than man with a difference—man with
sa|n.e Inlities intensified and some qualities suppressed
gz@‘aer‘th the good in him exaggerated and the evil
IS™~—A. C. SWINBUKNE.

We Beseech Thee.

gQw has not been a goed ygar for the farmers of

me DB dipping frosts were too common in what
caHthe spring, and there has been a great

thr 00 much rain, and far too little sunshine, all
1 the summer. Of course we import a large
= °f our food from abroad, but wo have not

@ °Coiae so entirely a manufacturing nation, and

life erly divorced from all natural conditions of
Bil'aS he independent of the produce of our own
»t ~ had year makes a considerable difference,

bd °n”y to those engaged in agricultural pursuits,
8 to every other inhabitant of this country.

~ha*0 years we have too little rain, but this year
is v° had too much. Perhaps the average quantity
@ . riSkt, but it is badly distributed. There is
He™ Inly room for great improvement in the manage-
bedJ °t the weather; indeed, people have always
stii] SayiQg so, substantially, from time immemorial;
they °Q deration for the better is perceptible, yet
"heav®°,,on thanking the “ upper powers,” or
hat en* or “ providence,” or whatever it is called,
/N .though everything were ordered for the best,
biO Is.were the best of all possible worlds.

*Aldv>>f religion be true, there is no reason in the
Or anywhere else, why this state of things
/.continue. According to the inculcations of
“the”~tPous teachers, it is not only right to thank
*iW.tj°rd" for what we receive, but also right to
tegQl ior more. The duty, as well as the useful-
jtfa Prayer is frequently enjoined in the Bible.
without ceasing,” says the Apostle; and

Bijj s°ever ye ask believing, that ye shall receive,”
Pogt 8s«s Christ. We are informed that one pro-
Ky;/k° put this teaching into heavy practice,
B & fervently and effectually on a certain
V J°n that he kept the whole world without rain

fke /| space of three years. Evidently, therefore,
Sitie eer i® modifiable, if we only set about the

*n the right spirit and in the proper manner,
Migfv I&8 than three years' drought would

H e/ ~e English farmers. They do not require as
J&h et as obtained in the time of Noah, nor as
~tUg./yness as obtained in the time of Elisha,
mptw/ng ies8 extreme would be more suitable;
jty ] which, while preserving a pleasant diver-
H r ,"he weather, would also secure the farmers a

1468 fn *°r ~eir iak°r and expenditure, and a

SUNDAY, SEPTEMBER 12, 1909

Price Twopence

reasonable plenty of meat, bread, vegetables, and
fruit for the whole population.

This can be secured, if religion be true ; and it ought
to be secured, since we keep thousands of costly
praying-machines, in the shape of priests, clergymen,
and ministers. They are of all sorts of denomina-
tions, and should be able to effect this object
between them. For hundreds of years they (or their
predecessors) have been carrying on this particular
business, and long practice should have given them
proficiency. But, somehow or other, they make no
more impression upon the weather now than they
did a thousand years ago. Either they do not
believe, or they do not pray hard enough, or they
have for some reason incurred “ the Lord’'s” dis-
pleasure. Whatever be the reason, the fact is certain.
The prayers of our mystery-men are as efficacious as
bawling into the ears of the Sphinx. All their
prayers, from the first of January to the last of
December, do as much good in their flight upward
to the throne of grace as a sixpenny rocket sent up
into the sky.

It is high time that these Kingdom-Come gentle-
men (they don’t admit women into the business) were
sternly told to do their work better or to clear out
altogether. Certainly we have a right to issue such
an order in the case of the Church of England,
whose archbishops, bishops, canons, deans, rectors,
vicars, and curates are all supported by national
revenues. In the Prayer Book of that Church there
are special forms of supplication, for rain when it is
too dry, and for fine weather when it is too wot. The
farmers should insist on these prayers being duly
offered, and if there is no result—say in five years—
the Church revenues should be applied to more prac-
tical purposes.

In the Litany of the Church of England there is
a constant refrain of “ We beseech thee.” It is said
through the nose Sunday after Sunday, but it pro-
duces not the smallest effect. Would it not be an
act of prudence, just by way of a trial, to turn for
once to Old Nick, and say “ We beseech thee" ? It
might, at least, do in a climate like ours; for, if Old
Nick exerted himself, he would be likely to give us
more dryness and warmth.

So far as the people at large are concerned, it may
be said that there is only one supplication which
they should offer up in the language of the Prayer
Book—" Lighten our darkness, we beseech thee, 0
Lord.” It is a wonder that such a prayer ever found
its way into such a book. Were the people's dark-
ness only lightened, they would see things as they
are. It would be all over then with the men of God
who subsist upon the ignorance and credulity of
mankind. They would have to redeem their promises,
at least as they apply to this world. We must die to
find out the truth of what they tell us about the next
world, but we can test them here, and they should be
made to abide by the result. It is their universal
declaration that God answers prayer; they should
therefore prove it in practice to our satisfaction. But
they know they cannot do it, which is the reason
they fight shy of all honest inquiry. And this being
the case, we hope (if there should be any efficacy in
prayer) that the people will offer up that one appro-
priate supplication—* Lighten our darkness, we
beseech thee, O Lord.” Q W- Foote.
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The Arbitrament of Criticism.

It is a distinction of the Catholic Church that it
positively refuses to recognise the claims of criticism.
Criticism implies doubt, and a possible vindication of
doubt. A critic is a judge who weighs evidence for
and against, and declares what the result is. Clearly,
criticism and faith cannot co-exist: they logically
shut each other out. It is sheer folly to imagine
that there can he what the theologians describe as a
believing, sanctified, or reverent criticism. The only
function of criticism is to sit in judgment and
announce the verdict without fear or favor. Unfor-
tunately, this is a truth which the divines obstinately
decline to recognise. In an important article in the
Christian World for August 26, Principal P. T.
Forsyth seems to labor under the delusion that, in
order to be sound and reliable, criticism must be
“ evangelical,” resting safely on “ a Gospel basis.”
What is called “ advanced criticism ” he denounces
in no measured terms, because it daringly “ claims to
be arbiter of the Christian situation.” To prevent
misrepresentation we will quote the reverend gentle-
man’s own words:—

“ There is criticism and criticism. There is an evan-
gelical criticism and rational. There is criticism as
master and criticism as servant. There is the
criticism of Luther and that of Lessing. Luther dealt
somewhat freely with the New Testament, applying
Christ and his salvation as the standard. He rejected
certain things because they did not put Christ, or ‘ ply
Christ,’ as he said. They did not serve the Gospel.
Lessing and all his successors reject many moro things,
including Luther’s Christ, by taking for a standard the
natural reason instead of the supernatural rovelation
and its evangelical experience.”

Now, it should be borne in mind that by “ advanced
criticism ” Dr. Forsyth does not mean criticism per
se, but simply criticism of the orthodox position by
heterodox believers, or criticism based on a semi-
ratioDalised version of the Gospel, such as is now
offered to the world by men of Mr. Campbell’s school.
Mr. Campbell is condemned because he has the
temerity, in the interest of his own version of the
Gospel, to criticise that championed by Dr. Forsyth.
These two men are severe critics of each other’s
Gospel; but they are both Christian critics, in that
each critioises in defence of his own brand of Gospel;
and, consequently, each is a biased, prejudiced, un-
reliable critic.

It is evident that the difference between Luther
and Lessing is only one of degree. They both
believed in the supernatural, and they were both in
a sense Christians. Naturally, neither of them could
have been an absolutely free critic. The Protestant-
ism of which Luther was tho chief initiator origi-
nated in criticism, not of Christianity itself, but of
its seat of authority in the Pope. Luther criticised,
not the Gospel, but what he declared to be a fatal
perversion of it; not Christianity, but certain Romish
doctrines and practices which had corruptly crept in
and were anti-Christian. Pure Christianity and un-
defiled was now to be found in tho Protestant Church
alone. Furthermore, when tho various Protestant
sects fell to criticising one another, what was cri-
ticised was never Christianity, but some hurtful
corruptions which illegitimately bore its name. It
is tho same to-day. The Gospel itself, once dis-
covered, is in no senso whatever criticisable. Tho
Old Theology criticises tho New, and tho New tho
Old, on tho plea that Christianity is not in it. Times
out of number has Mr. Campbell asserted that
organised Christianity has been and is both a sham
and a failure ; and now we have Dr. Forsyth levelling
precisely the same charge against the alleged Chris-
tianity of tho New Theology. Tho Principal waxes
exceedingly angry, and thus characterises it:—

“ It is not tho rejection of orthodoxy, but of Pauline
Christianity ; nor of Paulino Christianity alono, but of
ail apostolic Christianity. It is a total revolution. It
is another religion. Make no mistake that that is tho
issue, however honestly it may bo disguisod for tho
unwary in spirituality, fraternity, dovotion, and all

THE FREETHINKER

September 12, 1909

the pieties of an ago bound in its own subjectivity
lost to salvation in mere religion. We are really dp
missing the Apostles’ interpretation of Christ, wbk®
means of course dismissing the New Testament, excep'
as a document for a crucible.”

We are by no means challenging the accuracy of th'8
characterisation of the work attempted by advanced
criticism. What we wish to point out is that thO
New Theologians dismiss the Apostles’ interpretado®
of Christ because they believe it is wrong, and sub
stitute their own for it, which they believe to ke
correct. In other words, they are simply standing
up for the right of private judgment, in so far as
serves themselves ; but the right for which they th@&
stand is a right that may be equally claimed by a
This isthe central principle of Protestantism, though
it has been repudiated in practice by all orthodo*
Protestants. Dr. Forsyth objects to advanced cri-
ticism because it “ cuts Christianity off from t@®
Apostles, from the first and nomative Church, h'0®
tho evangelical clement in Catholicism, and frQ
what we Protestants have always held to be the ®a
apostolic succession, through men like Paul, Aug®
tine, Luther, and Wesley but advanced cribO
reject orthodoxy because its doctrines are unbeli®
able, being contrary to reason, and because in pr»
it has been barren of good and fruitful of
Thus, the New Theologians make a magoidal
application of a great principle ; but they forget tb
a similar application of it may be made ag®P®
themselves. Their doctrines may be fewer in num»
than those of orthodoxy, but they are not one
more believable, nor are they likely to prove m
beneficently effective. n
Let us watch the principle in operation. If 10 j
right for Luther to differ from the Pope, Lessing®"
an equal right to disagree with Luther. If qu@eo
had a right to repudiate Lutheran dogmas
thinkers have a right to refuse credence to GGBRril|
and his successors. To throw any superna™ ™
beliefs overboard because of their incredibility 1~
open the door for the flinging away of all f° ~
same reason. As to unbelievability, all superna
dogmas occupy exactly the same position. 1'° 0
reality of the supernatural thero is absolute y*,
evidence, and to believe in tho absence of a.gdr
dence is to act in defiance of reason, which j
highest faculty. Orthodoxy say3, “ You mus i
human nature by Christ, who is God sojourn*#
flesh but tho intellect says, * You mMusl
Christ by human nature, because there is°® <d
way." Dr. Forshih affirme thali the stall s opif
judgment is “ Christ and his salvation, ﬁ
natural revelation and its evangelical expor ~ cjjt
but he omits to inform us by what moans jt
standard was established. As a matter 0 gV
has never really boon set up at all, except °Qa™o™.
and through endless controversy in t. , himO
Church, and to that standard tho Principa porgfi"

6\/|I

does not conform. As a theologian, *p fO(estl{
stands very much alone, even in the ,Viltio®

Church. His theory of “ Christ and his ® 0 3*
is shared by very fow even among t+0S
generally accounted orthodox. Indeed™t.~ >~
and conflicting views concerning tibe
salvation” are such a countless host, ~ tbQii:
cipal well knows, that to regard any 00° VvOry>5
tho infallible standard of criticism is ,, vo3iti',°'e\
of silliness. What is gloried in as the P O
final rovelation in Christ” is swobscurg iy’ <* jjo
any two people are agreed as to what J t® ij
interpretations of it are so widely di' Giaid”™Il°
spoak of it as a revelation at all isac® g tb0®, [em
terms. What have wo to fall back "k |i9%d
the “ natural reason so eloquenw

vilod by Dr. Forsyth? To bo in 1 »

sensible, criticism must bo totally K
No credal fetters must cripple its ae”®

aa

*
N

be influenced by no prepossessions. ro10
free as tho air. Now, it is incontrO
the enjoyment of perfect liberty ,c IiDd

nounces against infallible documcn b ¢g3a
dential value of so-called “ final reve
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evangelical experiences.” It puts the Bible in its
Proper place among the numerous and most interest-
Ing mythological writings of the world. It treats it
the same freedom as it treats the Vedic hymns
Or Homer’s lliad.

u criticism which Dr. Forsyth denominates
advanced” is by no means free. It still hops
a’out in theological chains, and within a painfully
restricted area. Nevertheless, it has rendered in-
Cdculable service already. It has enlarged the
Natural sphere, and correspondingly diminished the
~Pernatural one. It has shown the Bible to be a
'Oman product, although still illogically clinging to
as a revelation from heaven. The New Theology,
B Ich is its first direct harvest, is the most incon-
gtent and self-contradictory system ever framed,
a it cannot endure. The New Theology is merely
Passing phase. Dr. Forsyth is of opiuion that
advanced criticism ” has created “in the public
®1Q) a state of things in which the only refuge is
ftorne”  He also dedlaros tieit it “ means the sus-
itd r Protestant citadel,” which undoubtedly
s (0B mean, as the only alternative to the complete
~render of the Christian faith in every form. The
n °f the immediate future must lie between
@a holici8m and Secularism. But the Principal is
re,. mistaken in thinking that to “ rationalise
'S'on i§ jn the end, to Romanise it.” It is a way
~escape from Rationalism that Romo provides.
8 I0nalism cannot live in her atmosphere. Her
word is Faith—unreasoning, unguestioning,
E When Newman went over, he took the
aco r f)revont bis clear intellect from making him
Qapl k 6d Atheist; he subjected his reason to the
°Uie Gonds °l superstition to save his soul. In
tha’, y ords, he sacrificed his intellectual faculties
have f 8 highly developed religious emotions might
Qi . *Play- The only rational goal of an honest
by ?.1? Atheism. It is true that “ Jesuitism began
bv , llI8*"ng the best culture of the age, and went on
but the culture so utilised and
e slavishly at the beck and call of the
23 J§ 0 - 8488 superstition. To say that Jesuitism
it . Hm.most liberal movement in the Church of
poggij?6” is to exhibit the Church in the worst
ino(jG, e light. In the Church of Rome liboralism,
Tbo Q@L8m>or rationalism is a natural impossibility.
direc,. ural trend of “ advanced criticism " is in the
entir '°n  Puro unbelief, while it will be found that
Q4 vy ~ee criticism is almost exclusively Atheistic
iavoj °rf°- *ts arbitrament is cheerfully given in

Is nf ~°'g°Jism and No-Christism.
Uoon ns any wonder, then, that Freethinkers look
asyaj' “yanced Biblical critics and New Theologians
tahjQ a“I° allies in disguise ? Voltaire and Thomas
0 htb advanced critics and the New Theo-
~eir j 0. heir time8j an(j ¢be Atheists of to-day are
Heraiisp » mate descendants. So, likowise, the
Iga> "8°f to-day, who are still semi-supernatural-
Ot0orror 0™ e entirely emancipated Freothinkors of

J. T. Lloyd.

Nature of Religion.—II.

V w (Continued from p. 563.)
~Noai,~ for a time the question of how religion

t'lora w>e8 arise, wo may turn to that class of
"8 the ° dofln° religion in terms of ethics. To
tel>?880utial characteristic of religion is its

ula than ~ho inculcation of certain duties due
g8later trian- It may be granted that so far as
rabl@ °Ve**Pment8of religion is concerned eon-

lv °aly ;@&i'Phasia is laid upon morality. But wo
G/ Qeitb udo this in any exact definition of ro-
thei”hiO, 1 expanding tho term morality to cover
lower f °r  contracting it so as to exclude all

Ib 8 olr 01?718 °f religious belief. The first method
% e*a ,fmition oi nll value>while the second
GtiPtion8rP88ly inacourato one. Any definition or
°f religion that does not embrace all its
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forms is so far admittedly imperfect. It is not a
guestion of defining the higher in terms of the
lower, or of defining the lower in terms of the
higher; it is simply the necessity of so defining
religion that our definition will cover both high and
low, and thus emphasise the essential in both.

There is one sense in which religion may be said
to include ethics, and that is in the sense in which
during primitive times religious beliefs dominate the
whole of life. The fear of unseen intelligences being
one of the most powerful features of primitive life,
the necessity for conciliating them arises always.
The religious ceremonies connected with eating and
drinking, lying down and rising up, with sowing and
reaping, with disease, hunting, and other occupa-
tions, all show how widespread this influence is.
Differentiation arises slowly, and one after another
various branches of life and knowledge shake off
religious influences. Ethics may, therefore, be said
to commence under the shadow of religion, as does
moat other things ; but in no exact sense can it be
said to owe its origin to religion. As a matter of
practice, morality is independent of both moral
theory and religious belief; and as a matter of theory
the formulation of definite moral rules is as much an
assertion of independence of religion as is the growth
of a scientific conception of natural force. Indeed,
the conflict between a growing moral sense and
theory and religious belief is as large a fact in
human history as is the conflict between religion
and physical science.

In its earlier stages religion is non-moral; it only
becomes otherwise in its later phases because of the
reaction on religious beliefs of a socialised morality.
Early religion is not concerned with the morality of
its teachings ; nor are the worshipers concerned with
tho moral character of their deities. We cannot
even conceive mam ascribing ethical qualities to his
gods until ho has become sufficiently developed to
formulate certain ethical principles and to desire
their exemplification in the conduct of his fellow-
man. The savage has no moral reverence for his
deities; they are magnified men, but not perfect
ones. He worships, not because he admires, but
because he fears. Professor Leuba fully admits the
origin of religion in fear, but reserves the possibility
of man being occasionally placed in such favorable
circumstances that fear is not often present. We
may admit the possibility, but it remains a possi-
bility only. At present the evidence goes to show,
in tho words of Ribot, that “ The religious sentiment
is composed first of all of the emotion of fear in its
different degrees, from profound terror to vague un-
easiness, due to faith in an unknown, mysterious,
impalpable Power.” And if we admit the power of
this element of fear, we can hardly find in it the
origin of morality.

How strong is the desire to find a moral function
for religion is well shown in tho writings of a man
like Dr. Morris Jastrow. In his Study of Religion he
points out that with primitive religious beliefs
“ ethical questions are not at all involved,” and he
adds:—

< Tho various rites practised by primitive society in
order to ward off evils, or to sccuro the protection of
dreaded powers or spirits, are based primarily on logical
considerations. If a cortain stono is regarded as sacred,
it is probably becauso it is associated with some mis-
fortune, or some unusual piece of good luck. Someone
after sitting on the stono may have died ; or on sleeping
upon it may have seen a remarkable vision, which was
followed by a signal victory over a dangerous foe...... In
all this, however, ethical considerations are conspicuous
by their absence....... Taking again so common a belief
among all peoplos as tho influence for good or evil
exerted by the dead upon tho living and the numerous
practices to which it gives riso....... it will be difficult to
discovor in these beliefs and ceremonies the faintest
suggestion of any ethical influence. It is not tho good
but the poworful spirits that are invoked; an appeal to
them is not made by showing them examples of kind-
ness, justice, or noblo deeds, but by bribes, flatteries,
and threats.”

After this, ono looks in vain for any justification
of the samo author’s statement that “ Religion repays
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the debt it owes to ethics by stimulating the ethical
sense of man,” and that “ the ability of the modern
social reformer to appeal to the sense of right, pure
and simple, existing in a community, is equally a
direct outcome of the education of the race through
the divine sanction established for the right and the
good, for purity and justice.” On the face of it, Dr.
Jastrow has shown that religion does exist apart from
ethical sanction and influence. And in the phrase
“ It is man’s ethical sense that exerts an influence
upon his beliefs, and not vice versa," he also admits
that ethics is independent of religion. Further,
when he states the almost obvious truth that it “is
necessary to bear in mind that the advance in
religious thought begins with those members of the
community who are intellectually superior. It is
they who first recognise the contradiction between
standards of conduct evolved in a natural way and
views held about the gods, and who bring about an
ethical transformation, more or less effective in their
beliefs,” it would seem he has fully demonstrated
that it is not religion which purifies man, but man
that purifies religion. One can only ascribe the
author’s opinion of the moral value of religion—an
opinion quite at variance with the author’s facts—to
the desire to find, at any cost, a useful function for a
discredited set of beliefs.

What writers who take up the position criticised
overlook is the vital fact that while religion, as
such, commences in a reasoned process, morality
is firmly established before mankind becomes
conscious of the need of a theory to account for
its existence. Religion is essentially a theory that
exists to explain agiven set of phenomena. Morality,
on the other hand, takes its rise in those feel-
ings and instincts that are developed in human and
animal nature by the struggle for existence. The
affection of the animal for its young, of the human
mother for her child, the feeling between male and
female, the sympathy that binds members of the
same species together, these do not rest upon any
theory, or upon an intellectual perception of their
value. Theory tries to account for their existence,
reason justifies their being, but they are funda-
mentally the outcome of associated life. And it is
precisely because morality is the necessary outcome
of associated life that it has the effect on religious
beliefs described by Dr. Jastrow. A society living
under a purely autocratic government finds nothing
repulsive in the idea of a God who damns or saves at
his own pleasure or caprice. Where slave-owning is
an accepted social fact the slave code of the Old
Testament excites no disapprobation. When a
change in the constitution of society occurs, the
autocracy of God is modified and slavery is de-
nounced as contrary to “ true religion.” At one
time the command, “ Thou shalt not suffer a witch
to live,” receives the support of all believers. In a
little while the growth of knowledge, by disclosing
the real cause of demoniacal possession, wipes it out
of the minds of religious people. Heresy-hunting,
once regarded as a solemn service man owes to God,
becomes more and more objectionable under changed
conditions. So, too, with the doctrine of eternal
damnation. In every direction we may trace re-
ligious beliefs becoming humanised and socialised
by a changing and developing moral sense. And on
the reverse side it is not at all difficult to show that,
far from ethics having received any assistance from
religious belief, this has always been at once the
most powerful agent in distorting the moral sense
and the greatest obstacle to its orderly development.

If we are to arrive at a proper understanding of
the nature of religion, wo can therefore no more
assume morals to be an essential ingredient than
we can medicine, or any of the special arts or
sciences. It will not do to even define religion,
with Mr. W. H. Mallock, as the belief that the
Universe has been made, and is sustained, by an
intelligence external to, and essentially independent
of it. This is a perfectly sound definition of

* lltliyion as a Credible Doctrine, p. 11.
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theism, but theism is only one of the phases
religion, while the idea of a creator or of an intelh-
gence independent of the Universe is one qo™e
foreign to religious belief in its early stages. Andto
deny the right to the name of religion to primitive
beliefs is to put oneself on a level with that aim08'
extinct type of Christian who declined to call any
superstition but his own a religion. It is, there-
fore, impossible to agree with Professor Leuba whoO
he says that “ the idea of a creator must take prece-
dence of ghosts and nature beings in the making
a religion.” If by precedence the order of importance
is taken from the standpoint of later and compar&
tively modern forms of religion, the statement nay
pass. But if the precedence claimed is a time order>
then the reply is that instead of the idea of a create
taking precedence of ghosts and nature beings it s
as will be seen later, from these that the idea or
creator evolves. It is true that Professor Leoe
holds that “ Belief in the existence of unseen antbr®
pathic beings is not religion. It is only when
enters into relation with them that religion conl
into existence.” But so soon as man believes in 8
existence of ghosts and nature beings he believ
himself to be in relation with them, and a large paQ
of his life is spent in making these relations of a

amicable character. g CoHEN

(To be continued.)

The Devil and the Roses.
tw
The smoke of war had cleared away, and
Emperor, victorious and complacent, sat m jO
tent of the defeated monarch, and prepare

grant lands—in the style of William the Conqu
or Alexander the Great—to his faithful lords.

The aristocratic candidates for spoil entere , g
smirkingly received the imperial gifts and no
Finally, an archbishop appeared with the
suggestion that the place where the battle
fought should be consecrated by a new cjrr>attl8
many-towered and sweetly belled,—a sort of
Abbey.

Agreed. EXxit grateful prelate. , ad

A moment afterwards, his Grace returne” ‘apart
hinted that appropriate revenues might be se
for the clergy of the as-yot-unbuilt house of

Agreed. EXxit grateful prelate.

A moment afterwards, his Grace again -- ~00
With humble demeanor, he murmured that Pt
be convenient to the Church to take OVer the g
from a largo estate now covered by the sea'tiiblo
bestowed by the Emperor upon a not-over-resp””t.
person (if he might venture to say so) name iaod IS

ror, “ 31 ™ cdfi
Is it possible the ™7 arhe®
bflo

all under water!
desire to draw increment that is not only 110
but non-existing ? The demesne in gnestl°®
better be drained first.” li
Not agreed. EXxit prelate. .. oPwat'd
The Emperor supposed that the arebb1®
next demand the whole Empire,—for the g A
Cause. cog" Iit8
The incident just narrated may not he =y, °
by most of my—teaders. It is takon OB fdfar,
first part of which is continuously P\é i beT
second part (here cited) not mucg read =" pi-
perhaps, too imaginative. | mean 88§he 85\'{140
What Goethe signifies by the scene WO ffbe”
is, | take it, the decline and fall of and
forces,—the twin colleagues, Militarism jOggté'¢l

logy. The Emperor’'s war, indeed, | (_:Io*\mﬂ'
not the burlesque of a raw youth b+ & !

scholar. Goethe had seen the gigantmittsW yv'
leon’s power roll by, and ho had seen 4
= In spite of the enigmas, this Second It

by all who love to brood over the riddles of fj.~r \it1
in the cheap editions of Faust issued in Dent s
and Cassell's People's Library.
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Selena. With all those great memories in his brain,
ee nevertheless coolly planned the ignominious end
war. As a matter of fact, the Emperor’'s foes
~ere old suits of armour, and the like, animated for
"he occasion by Faust and the half-fool, half-handy-
J?an, who once had been the awful Mephistopheles.
the whole campaign was an illusion, played upon
"he Emperor in order to induce him to give away
a°d to his loyal supporters,—Faust obtaining an
mtamense holding of foreshore. The foreshore is a
symbol of the Future. And as Faust stands for Man
he Searcher and Developer, one perceives that
°ethe is here intimating that Humanity will ex-
Peit for all sorts of fruitful purposes that realm of
h®future now—
* O’erwhelmeci by ocean vast.”

ueology, in the person of the Archbishop who asks
h asks again, puts in a characteristic claim for
P ssession to-day and for ever; and makes exit, not
®hng certain of its economic destiny.

Act °WeVer uncertainty *s clOared UP in the Fifth

R~ 6
tri

hrst discloses an open country near the
®state rescued from the sea by our indus-
°Us Superman or Faust. The landscape smiles in
huy peace and fertility. Militarism and its noisy
&1?”eons having vanished (except for three quaint
its IVa’s to be presently noted), industry performs
a BOrpetual miracle of changing the wilderness into
garden.
Conservatism lingers in a cottage, where an
the CuPiO>Baucis and Philemon, quaveringly regret
,°/ times, and put their trust in the God
Ot f 18still commemorated by a congregation of one
cere ° *n.the moss-covered chapel hard by. A wan-
W arrives. Many years ago, he had been ship-
aad et* on this spot, and saved by the charitable
e 8 coupiOwho wore then young and active,
tiou Bcene of Salvation is now a scene of Cultiva-
te ! and how this change has been realised by the
atg ¢ Faust’s skill is told to the wanderer as ho
gtj aa table with Baucis and Philemon in the
sabt™], futnrO> they tremble in senile
ith*
a;CI’b 18 godless man,” exclaims the dame, “ covets
fotso@?, e@t cottage ; and calls himself our neighbor,

s °tfOrs a better homestead in its place,”
Ban = mon-
a8~-Tory-like,—prefers the Customary,—
‘ Trust not land that late was water;
That . On the high ground keep thy stand.”

SPeri, I8J the high-and-dry “ Impregnable Rook,”
the Higher Criticism!
> O™ * man>not without a suspicion of sulkiness,

Move wo onward to the chapel,
The last sunbeam to behold ;
Kneel, and with the bell make music,—
BNt 0°d our refuge, as of old.” [Exeunt.
b =terr’ ®w Oxtremely old, looks out at sunset from
? at hia garden, and scans tho fair cham-
R °°Rv h Bas created out of tho waste.
to v contributed nothing to the result,
C tch and®di.truct tho view with its dilapidated
iSS Dull th® cottage of its solo surviving adhe-
- aj0mp 0?V0ning boll tinkles, and its sound, once
__—tuning to wide realms aD\ ~ 0t'e'_"|'Prr}%aﬂ8¥¥.
»,Ni0 the ear of Faust as ann °Jbeautiful hargaO
mod>tate8in the garden, a yea by way of

tte a®fen with foreign produce tbree anCl°®
W » * Mophistopholos aml th Hoid-fast
b—Havomuick, Speed-booty, » manor,

(V*orn the argosy, greet tbo _n(j tbo Devil

hll™"mbark tho”argol ~ ilitar™ ftred with their
M n Very subordinate Pftrt. cX',0 Tbo cargo is

hl&tv %Weﬂn%d’mgﬂ)’ﬂbét)ﬂoan that tbo

thyy,°bi eBc was a distinct blot on tho estate, ho
v s0a1G0es Off g delete it from the face of
aR0 G®s jnc Cs, ho is not unwilling to pay off

°d in the Bottomless Pit and elso-
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A sudden blaze reddens the night-sky, and Faust
sees sparks rising in volumes from cottage and belfry.

A few moments later, the Devil and the Three
War-men return at a run, announcing that destruc-
tive criticism has accomplished its mission. The
Conservative inmates of the cottage, and the Wan-
derer, have all perished. The estate is now all
Humanity’s own.

It is time for Faust to die. Goethe does not, by
this, hint at the dissolution of our race. But just
as Addison, fearing some awkward imitation might
spoil the glory of his good old Sir Roger de Coverly,
cried, “ By God, I'll kill Sir Roger!” and forthwith
concluded his famous sketches of that English
country gentleman, so Goethe gives artistic ending
to his dream by Kkilling Faust at the point where
imagination can no longer make useful play. It is
enough for us to-day to foresee a pacific and indus-
trial Utopia; we cannot legislate for thousands of
years ahead. So the Superman of the poet can now
“ wrap the drapery of his couch about him and lie
down to pleasant dreams.”

Four grey women approach Faust’s door, three of
them—Poverty, Crime, Agony—menace him, and
retire. The fourth is Care, a pale spirit that will
never be eliminated altogether from human experi-

ence. She enters, and breathes upon the old man’s
face.
Faust is blind.

Like Samson, he feels for the posts that support
the house ; but not to pull the building down. The
constructive enthusiasm throbs in the veteran’s
heart. He stands at the gate, and turns his sight-
less eyes towards the commonwealth he has made
out of chaos. There is a swamp in a distant quarter
of the estate. He has begun to drain it. Multitudes
of laborers will, day by day, joyfully engage in
the task of evoking sweetness and order from
foulness and confusion. His last thoughts are of
progress.

“ Love for principle, and order for basis: progress
for end.”

Faust lies dead. Livid, thin, ghostly Lemurs flit
about the corpse, and the uncanny gleam of their
spades throws flashes over the grave which they are
making for the body. The soul will be disposed of
by the Evil One. Not without some difficulty, how-
ever, can the soul be extracted. Mephistopheles
even grumbles at the delay in the emergence of the
spirit of Faust.

« Times are changed,” ho sighs. “ | used to secure
a soul immediately on the decease. But nowadays,
there are so many new inventions for saving souls,
and trade is depressed.”

After a pause,—

< Demons 1 prepare.
Hell."

It opens on tho left-hand side of the stage, and
Mephistopheles blandly observes (across the foot-
lights to the audience) that this is only one of the
entrances. There are admission doors for all classes,
especially the upper.

At this point, we become aware (if we were not
aware before) that Goethe is ridiculing the whole
paraphernalia of Devil-myth. The Satan who awed
us so overwhelmingly when he called upon the
Spirits to sing the song of Enchantment in Faust's
study is a modern laughing-stook. And he will not
get tho little soul—the delicate winged Psyche—of
which he looks for the appearance from the dead
man’s breast. , ,

A light of glory fills tho air, and the Heavenly
Host musically proclaim their purpose to hear away
tho Life-essence of Faust. Need one stay to inter-
pret ? Is it necessary to explain that Goethe,—in
producing from tho ether his sparkling crowd of
angols, cherubs, saints, Mary Magdalene, Virgin
Mary, and Margaret,—is but using ancient Catholic
symbols to signify the forces and affections that will
impart splendor to tho Future of Humanity ? Must
one tell in detail how, just as tho reclaimed foreshore
moans the social possibilities of ages to come, so
Mary and her shining companions are emblems of

Open one of the mouths of
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the Womanhood that will constitute the flower of
our evolving race ?

The Psyche,—the soul,—that is to say, the Energy
of Love, Order, Progress,—the Genius of Man which,
in forms perpetually renewed, will increasingly
beautify and ennoble our Planetary Home,—issues
from the breast of Faust, and rises amid the celestial
choir; and the choir drop roses,—roses of genial,
magnanimous, smiling, musical disdain and pity,—
upon the heads of the Devi! and the lesser devils.
These fat and lean devils, these straight-horued and
crooked-horned devils (I merely copy Goethe’s
descriptive notes in the play) and their Captain once
represented the forces of Disease, War, Pain, Tyranny,
Anarchy, and were enthroned as India has enthroned
its incarnations of horror in Kali dripping with blood,
or Siva the Roarer with his necklace of skulls. And
now they have degenerated into gauzy and unsub-
stantial imps, who set the children laughing in the
nursery.

The lesser devils hurriedly vanish
fatherland through the mouth of Hell.

Their bewildered Captain, half-buried in roses,
gazes aloft at tho radiant cherubs and saints.
Almost, he says to himself, he is persuaded to love
these charming enemies who pelter him with flowers.
And meanwhile, the winged Psyche,—emblem of
continuous advance towards tho ideal,—follows its
queens,—

“ All wo see before us passing
Sign and symbol is alone ;
Here, what thought could never reach to
Is by semblances made known ;
What man’s words may never utter,
Done in act,—in symbol shown.
Love, whoso perfect type is Woman,
The divine and human blending,

Love for ever and for ever
Wins us onward ; still ascending.”*

Tho gods who read Goethe’s Faust have had many
warnings, and they, taught by experience, will know
that this is one of the most significant.

F. J. Gould.

into their

THE VALUE OF SCEPTICISM.

If 1 were a young man endowed with literary powers, and
about to begin my career, | should adopt as the work of my
life the Diffusion of Doubt; for doubt dissipates supersti-
tion, and softens the rancor of religious life. Without doubt
thero can bo no tolerance, and tho history of tolerance is the
history of doubt. Tho scepticism spread by Voltaire human-
ised the dogmas of the Roman Church ; and we ourselves
are passing through a silent, gradual, but momentous
doubting revolution. What is it that has made the clergy-
men of all denominations in these later days so temperate
in their views, so considerate for the opinions of others ? It
is Doubt arising from discoveries in science, and from num-
berless works in which religious topics have been treated
with freedom of spirit. Certainly thero has been a won-
derful change within the last twenty years. When | lived
with Dr. Chalmers in London, men spoke of these matters
under their breath, but now ladies discuss them freoly
enough : and | havo heard a clergyman of the Church of
England say things in tho pulpit which in my younger days
very few laymen would havo dared to say at a dinner party.
Yet in spite of all this progress much religious persecution
goos on, and bigotry abounds. Tho diffusion of Doubt is
tho only remedy for these evils; and though tho hacking
and hewing of old beliefs must cause much suffering, it is
better that a thousand should suffer rather than that one
crime of intolerance should be committed.— Winwood Iteade,
“The O utcast."”

If wo onco fully recognise tho Bible as an oriental book
wo are on the road to its complete comprehension. Its
grossness of speech, its gratuitous reference to animal
functions, its designation of males by their sexual attributes
even on the most serious occasions, its religious observances
in connection with pregnancy and birth, its very rite of
circumcision ; all this, and much more, becomes perfectly
intelligible. It is in keeping with all wo know of the ideas,
practices, and language of the East.— O. W. Foote, “ The
Booh of God."

' Dr. Anster’e translation.
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Acid Drops.

The Christian Evidence people, who carried on a 3to ~
demonstration at Parliament Hill Fields some Sundays oY
resent our statement that, while the N. S. S. sPe , [{orin
that occasion had a big crowd, the C. E. people’3P13 a
was nearly deserted. They reply to this by pubhs
photographic view of their “ meeting.” Now we hapP&""
know that this photograph is, in a seoag) “ dsf—a'fe- Ifrifli &l
photographer (wo know who he is, and what lila_°r
plate was) took the photograph at a point which sho ~ #
lot more people than belonged to the C. E. meeting-
matter of fact, many people in tho photograph, as it
are looking away from the C. E. platform. They werOgeCx
ing in another direction,—namely, the direction of the
lar platform. Thus the C. E. people make a crowd Of
“ fake ” photograph by including a considerable sgcti .
the opposition meeting. This..is.cortainkhengayay of mge
up a crowd, and we suppose we must give the Christian
credit of it.

Tho loaflet containing this fake” photograph 8
worthy companion in another leaflet containing two 1~
The first is an extract from Starkie's well-known (old) »
on Libel. Starkio was a Christian, and the extract muU’ ~
very acceptable to Christians. But it is mere verbiag ”
Freethinkers, and it was vigorously denounced as sue
the late Mr. Justice Stephen. One would think that S a”e,
was the law of England; but he isn’t, he is only Sta
And as for A. G. Auden, who puts his name after the ex ‘' @
as if it were of any importance who copied the passage o ~
Starkie’s fat volume, ho is nobody but the lawyers 0 g
who wroto an impudent letter to our solicitors in refer
to the Boulter case last yoar. Tho second part °
leaflet is signed by G. L. Drawbridge. This reverenc
tleman (we arc using conventional language) simply 10 g
Christians to personal violence against Freethinkers.
pretends that Freethought speakers are Iobscene” then
though they fed on tho beastliness of the Biblo; and
he goes on to say: 1LIf we were a little moro manly
wo aro we should at once summon up sufficient courag
make it very clearly understood that we shall no longera ~
tho ears of our young sisters or children to bo outrage ~
such language. We need not go whining to a policeniam”
can put a stop to blackguardism ourselves.” Such lang
can only have one meaning, and wo strongly advisO
“ meek and lowly ” man of God not to reduce it to prac
or he may find himself off the drawbridge and into tho jn

The worthy Drawbridge is very anxious about his * > s.
sisters” and “ children.”  Well, we must ask him ad
tion. Does he give his own “ young sisters” or “ c*1ll
if he has any, the Biblo to read? If he does, they m?,'Lagbt
there things a thousand times worse than any | rem gjjby

lecturer could possibly think of saying in public*" Hi®
things, vilo things, which would mean imprisonment

printer if they were found in any other book. &
admit that Christians like Mr. Drawbridge might j

litfle more manly ” than they aro. If they were
would not set their “ young sistors ” and “ children

ing tho stories of Judith and Tamar, and Lot aUjjd9S
daughters, and the Lovito and his concubine, and .\(,9
and his prostitute wife, and other beastly Bible narr-
which aro too sickening to enumerate.

According to a Router telegram from Canea the Chriis
havo been murderiug Mohammedans. You can't trus
gionists on one sido or the other.

- VAN
Some of the Congo natives havo got even with

their tormentors. News comes from Brussels that a iQ

merchant (no doubt a rubber merchant—and a good ji?

tian) has been killed, cooked, and eaten. We are gtl,%l’t‘
natives cooked him before consumption. It shows (?0%
refinement. A raw Christian would have been too m®

their stomachs.

Wo see that an expedition has been sent ag»]ﬂft V)
cannibal tribe.” No doubt a lot of them will be kiIIE‘;(rD"jﬁ,E’.;.r
mutilated. They will be taught that white Christian3 <7

be allowed to torment black Heathen with impunity-
retaliate is a most unpardonable offence.

Tho “ Churches ” aro organising a demonstration eg-
the Congo misgovernment. It is to take placo on NO 4&
ber 19. Tho Archbishop of Canterbury and the Prllj dtili
Nonconformist leaders aro co-operating in thi3 I®L-(i®
effort. But it doesn’'t require much courage to den
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The Churches don't get up demonstrations

Leopold.
They don’t even mention India.

ganrst the Czar.

Keir llardio, M.P., suggests that a stuffed landlord
" Hbo exhibited some day in the British Museum. May we
that the next glass case should contain a Christian

~'e wonder if Mr. Ferdinand Earle, the American million-
*lre artist and Socialist, is a Christian Socialist. He seems
rate, to bo imitating some of the Bible worthies m

e,r dealings with women. Two years ago he left his wife
,?(L went off to Paris with Miss Julia Kuttner, whom he
. 8aovered to be his “ affinity.” Now ho has left the

afDnity - and off with a .. aonl-mate "— Miss Dunn, a
“ mdant Suffragette of Chicago. Mr. Earle may rival
s°lomon yet. -

i Tbe Daily Chronicle must havo a poor opinion of the

reliance of many of its readors; otherwise it would not
6 insert°d a lotter from a pious gentleman at Lxbridge

Resting a special “ night of prayer” to God that lie would
prDvel the present mystery” of tho fato of the Mara ai.
a*\dmen ab0'it Fleet-street know that this is about as good
tell fame°ns pill for curing earthquakes; but they won t

Process PLIic 80 151110ther® iS a B'ad°W°£ danger °V'r »
the res™n B Abridge gentleman winds up with a hope that

“brini,u* °l the answer to this “ night of prayer ” will be to
Jdsi, “ any unto His everlasting kingdom by Christ

tion, in "' e should say that prayer, instead of good naviga
Pious Veiy likely to produce that effect. We note that the
acconnf illl;leman’s tirst name is Nathaniel. That may

for his rural simplicity.

Naliac’™N'8 On anfi Evil ” is a good title for Mr. J. Bruce
at0 ¢ a8fff0 columns in the New Theology weekly. They
pity a ainly talks—and that is all they are. We should

~ond/~OLO wWiI° them reasonings. Mr. Wallace, if
gible, erstand him (we are not sure that ho is quite intelli-
~°d h On'es real existence of evil. God is infinitely
Poorwl0,says>anfi God has no rival. That settles it. The
ti®Jy roaches suffering horrible misery in this world, as so
rmty . fbem do, are under tho impression that evil is a

triou'i reality. But they are mistaken. Mr. Wallace,

=cttles?P8IT4 sugfer the misery, assures them so. Which
S« again.

6*Pcrid an”™ evfi belong to the shifting panorama of our
M|, ag1106 Mr. Wallace says. But a greator than ho, if ho
*rp] °w ns to say so, expressed tho exact truth in much
Shaw,r anguage. “ There is nothing either good or bad,"
>ho tkP°are said, “ but thinking makes it so.” Anybody
in\ai-1 “er8t*nds that sentence will also understand the true
?ess °f Mr. Wallace's cackle about *“ mysteries.”
thejg, 18 n° mystery in good or evil to the Atheist. Tho
Cteati sees g mystery in evil, but it is a mystery of his own
*&) o°u' It is simply the contradiction between his theory
0 facts of existence.

fc S ~ Bhondda Williams, another Now Theology cham-

*1" ¢ 8aya fbat he saw Mont Blanc in tho moonlight, and ho

Bod jgtO fbat God was there.” This seems to suggest that
<Moonshine—which is very probable.

B. J. Campbell talks New Thoology wisdom in the

{bg manner. “ Jesus is the light of the world,” ho

iivjp because ho was tho focal personality wherein tho

% iRjw°rd tabernacled at the most momentous spiritual

lSlbn the course of human development.” Wo under-
¢ bow.

ttoj° -Bov. Frank Ballard's apologetic tactics aro not im-
Though now proudly appending to his namo tho
suggestive symbols, D.D., M.A., B.Sc. (Lond.),
etc., he is as superficial, finikin, and irrelevant as
one of his latest works, Christ and Christianity,

°1tsif Wer  I*10 quostion, “ Is there any historical evidence,
elintel oo “~ew Testament, proving that Christ ever really
*Acitn e says : “ The testimony of Josephus (c. 94 a.d.),

Micia S&' 11® a.d.), Suetonius (c. 120 a.d.), Pliny (112 a.d.),
M  ]~?® Ad.), and Celsus (180 a.d.), are as unequivocal
% 0 Amiable.” The truth is, howovor, that not one of
a,i,tinguishod writers offers the tiniest shred of evi-
&fga tllat Jesus ever lived. Even granting that all tho
a which they are supposed to refer to or describo
ate genuine, which is anything but the case, the very
Tithe~ITlied by Dr. Ballard himself show conclusively that,
'wsv: lotaj absence of contemporary records, they possess
°ntial value whatever.
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Dr. Ballard must know that the Jesus of the Gospels is an
absolutely impossible personage. With such beings mytho-
logy is crowded, but history is wholly ignorant of them.
Dr. Ballard asserts that the most advanced of critical
scholars, such as Schmiedel, Van Manen, and Loman, and
the ablest of rationalistic writers, such as Renan, Mill, and
Lecky, are at one with orthodox divines in the recognition
of the historicity of Jesus; bnt such is not tho case. The
Jesus in the historicity of whom Schmiedel, for example,
believes, is not the Jesus of the Four Gospels, but the Jesus
whom he has constructed by rejecting certain portions of
the canonical narratives. If there was a historical nucleus,
it is now quite impossible to extricate it from the mythical
and legendary mass in which it is embedded.

The Academy can’t get over it. Messrs. Smith and Son
still sell the Freethinker, in spite of our contemporary’s
remonstrances. It is too pathetic for words.

Rev. Douglas Philip Roper Nunn, clergyman, of Brent-
wood, is committed for trial on the chargo of stealing money
from the alms-boxes of four parish churches in that part of
Essex. Prisoner admitted the fact, and attributed it to
“ kleptomania.”

Mary .Tauo Mitchell, the daughter of a commercial tra-
veller, at Bradford, addled her poor brains with “ religious
literature.” She got the idea that the end of the world was
coming, but she couldn’t wait for it, and the result was a
coroner’s inquest with the usual verdict.

Indian Christian clergymen held a Conference at Madras
on August 13 to consider the question of polygamous con-
verts. No definite conclusion was arrived at, but some of
thé speakers argued that if a Hindu with more than one
wife wanted to become a Christian he should be required to
discharge all but one before admission. This is monogamy
run mad. It takes a Christian to put forward such a pro-
posal.

Piety is often a remarkable thing. Robert McQuilkin,
against whom the coroner’s jury returnod a verdict of wilful
murder in connection with tho death of Harry Trunkfield,
tho aged attondant at Kenilworth Open-Air Swimming Bath,
told his wife at the police-station that ho would be hanged,
but he would “ meet her in heaven.” How sure they are !

General Booth'’s notions of “ Providence '’ are as sensible
as most people’s. As a thinker, in fact, he is just on a level
with the averago man in tho street ; his natural advantages
are energy and business capacity. When tho Queen sent
him a message of sympathy about his poor eyes—which, of
course, are suffering from “ Anno Domini ”—ho replied that
l.e “ welcomed the opportunity of embracing the Providence
of God in tho visitation with a whole-souled faith in His
wisdom aryl love.” But the whole-souled faith did not
prevent his calling the visitation “ a great disappointment.”

Wo see by a newspaper roviow that chore is a live poet
called Oliver Davies, who is described as “ a strong and
sincere writer.” Wo don’t doubt his sincerity, but his other
good qualities aro less obvious. Look at this verso :—

“ 1 limit if 1 know,
| shatter if Xtouch ;
The good God made it so.
The good God keeps it such.
| sit apart and gaze,
I Bhut my eyes to see,
I sing aloud and praise
My God, so good to me.”

We could say "My God” and “ Good God" as well as
Mr. Davies, bnt wo should print a note of exclamation after
them—especially after reading this wonderful poetry. Mr.
Davies shuts his eyes to see ; which is what religionists all
do. We may be sure therefore of his piety; so wo loavo him
with his “ good God.”

It is quite pathetic to read in a Christian weekly that the
Edgbaston *“ Passive Resistors” have been *“ gradually
diminishing, owing to deaths and removals.” Recruiting tho
ranks of this foolish army is impossible. And wo aro glad to
hear it. There is evidently a feeling amongst Nonconform-
ists that tho Passive Resistance gamo isn't worth tho candle.
We havo often drawn attention to a fact which others must
havo noticed, for it is so obvious. Not a singlo Nonconform-
ist leader has gone to prison. They havo oggod their
followers on, but they have kopt out of tho more serious
trouble themselves. Their cry is “ Go to prison 1” But
tho only effective cry in the long run is “ Come to prison 1"
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Dr. Clifford has just stated that his (Westbourne Park)
Chapel “ aims at being a pattern church and creating pattern
men and women.” What a pharasaic, if not a Pecksniffian,
aim ! Angels and ministers of grace defend us from pattern
men and women ! The pattern man is like the perfect man
—a perfect nuisance.

Matthew Arnold, the Daily News says, had a curious dis-
like for the hymn, “ Nearer, my God, to Thee.” He thought
the Deity was “ displeased and disserved by men uttering
such doggerel.” But our contemporary is of opinion that
Arnold “ would find few supporters ”—the hymn being so
immensely popular. Our own view is that Arnold would
find plenty of supporters, if they were looked for in the
right direction ; not amongst the mob of vulgar pietists, but
amongst the minority who have poetical and other suscepti-
bilities.

The meek shall inherit the earth. So said Jesus Christ.
And the Christian nations are now discussing which of them
should own the North Pole. The “ meek” ones can't lose
the least “ inheritance.” They claim it for Christ's sake.
Amen.

Mr. Quiller-Couch, the novelist, in his powerful story of
Hetty Wesley, makes the great John Wesley say that—*" For
aught we know the Son of God may pass along the heavens
adding martyrdom to martyrdom, may even at this moment
be bound to a cross on some unseen planet, surging around,
one in this multitude of stars.” A Cornishman in London
tells the novelist that this is enough to make John Wesley
turn in his grave. The idea of Jesus Christ being crucified
in other inhabited worlds, as well as in this one, in order to
make the necessary atonement for sin, is Thomas Paine’s.
It is borrowed from the Age of Reason. But the novelist
denies that he ever read this book. Anyhow, the idea is
“ not an ignoble one,” and Mr. Quiller-Couch says he will
not expunge it from future editions of Hetty Wesley.

If it be really true that Mr. Quiller-Couch has not read
the Age of Reason, ho should do so at once, for to that
extent, at least, his education has boon neglected.

A flood in South-East Java has swept away railway
bridges and done enormous damages to property and crops,
besides killing 600 natives. *“ Ho doeth all things well.”

Here is a pretty headline from a morning newspaper
reporting the disastrous floods in Mexico:—*" Helpless Spec-
tators. Prests Blessing People as They are Washed Away.”
Good old “ Providence ” 1

We understand that Professor Ferrer, the Spanish secular
educationist, whom the authorities tried in vain to murder
judicially a few years ago, has been arrested under the
. White Terror at Barcelona, and may be got rid of by means
of a secret military tribunal. We hope the friends of
freedom all over Europe will watch this villainous attempt
to suppress a man who, by virtue of his ideas, and nothing
else, is inimical to the clerical party in Spain. It is im-
possible just yet to lift the veil which hides the fate of the
hundreds of prisoners in Montjuich and other places of con-
finement. What we know for certain is that the Church-
and-Army party are extremely fond of torture. It is
frightful to think of what is probably going on in the
Barcelona prisons. Yet the hypocritical European govern-
ments (all Christians) make no representations to Spain on
the matter. They spend their time protesting against
cruelty by the Sultan of Morocco.

Mr. Joseph McCabo got a letter into Tuesday’s Daily
News on the subject of the Barcelona dragoonings, and of
course ho laid emphasis on the case of Professor Ferrer.
We aro glad to see him taking an interest in justice and
liberty, oven in a foreign country. Ho may in timo take a
little interest in it nearer homo. There aro so many super-
fine friends of freedom who nover recognise any attack upon
it under their noses. Thoy reserve their indignation for
other countries and other ages. Mr. McCabo, in particular,
is beiDg quoted by the Christian Evidence hooligans to show
that English Freethinkers ought to bo rathor pleased with
the Blasphemmy Laws.

The Liverpool Watch Committeo liavo decided to ask the
Homo Office to appoint a Commissioner to hold a public
inquiry into “ tho recent religions disturbances” in that
city. We are glad to hoar it. Light ought to bo thrown
upon a very disgraceful situation.
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Rev. Daniel Saunders Rees, curate of Chirk, near WrexhaWi
forgot the New Testament teaching that men—and men
God in particular, of course—should have nothing whatever
to do with women. And the result is that he has to pal
(6200 to a parson’s daughter for breach of promise.

In Melbourne the police have been prosecuting a lar?°
number of clairvoyants and spiritualists, and the spectad®
has afforded unalloyed pleasure to the orthodox. Th®
Southern Cross, one of the most widely circulated of
Australian religious journals, says :—

“ The spiritists are apparently falling out amongst the®
selves. A meeting was held in the Temperance Hall in th&
city on Thursday night to denounce ‘ subtle craft or humbug
Spiritualism,” and it was held, astonishing to relate,
the auspices of the Victorian Association of Spiritualist9e
The chairman denounced °‘ low-grade spiritism’ and ‘un
scrupulous minds who, for mercenary motives, would fleec
the ignorant and gullible public.’ The Melbourne pok®
have been prosecuting some advertising spiritists, and »n
revelations made were of the usual type. They supp*ie
new, but quite unnecessary, proofs of the existence of many
fools in the city, and of rogues who make them their prey-

But the sincere section of the Spiritualists has as much rigbj
to say that the roguery exposed is not the “ genuine articl®
as the sincere Christians have to draw similar distinction
when a prominent member of some Church is convicted
bigamy or seduction. The truth is, Spiritualism, h»
Christianity, has been exposed a thousand and one timej
but it still survives. Superstition satisfies a low form.
mentality, and low forms of mentality are little affected
exposures. Certainly the Spiritualists have no monopoly 0
either the “ rogues ” or the “ fools.”

Another item from “down under.” The Rev” u'
Greenough, M.A., one of the leading Baptists of Victory
deplores the fact that the Church congregations continue
diminish:—

“ They had made the services more attractive, but the
irony was that they did not attract. They had to lace
fact of steadily diminishing congregations. They T ' tie
on serving out milk for babies, or syrup, if they liked
word better, until they lost the power of providing f°°
strong men, and even the babes were surfeited with the o
They had now pleasant Sunday mornings, and pleasant
day evenings, not, indeed, called by that name, but *
name did not alter the character of the thing. They
merely concerts, or variety entertainments, with the n  (
of the performers prominently advertised. The pre ~(
was graciously allowed to give a five minutes’ talk to &
touch of religion to the entertainment.” j

And these remarks wero made a few weeks after tho g”.
emotional debauch provided by the Chapman-Torrey |
sion, the main object of which was said to bo tho conso
tion and extension of Church membership. The descrip”™e
of some of the religious services as “ variety entertainmo ~
is refreshingly candid ; but how the Melbourne mon o *
have always fought against outside competition in the s

of secular concerts on the Sawbath 1

N

Mark Twain once corrected the announcement O ’D
death. Ho said that tho report was much exaggerated-""
suppose W& Mgk say tMo same Witk Feyard -fo 6 rer 110
in the Church Times to the Freethinker as “ defunct-

did not know wo were in that condition, but this is * .0
in which you live and learn—especially if you read C {icl
papers. Such papers, indeed, with their astonishing:a®

and preternatural veracity, enablo you to understa

the Gospels made their way in tho world.

n rewf

ric,9
‘ieyill

The Church Times is wonderfully up to dato.
Bradlaugh as one of tho “ forgotten names.”
Bradlaugh is bound to live in history. But who t
tho editor of the Church Times |

-

The “ defunct ” Freethinker is referred to 11 a Rl
the Rev. A. J. Waldron's Problems of Life _
played many parts in his timo, but Waldron as a V
takes tho cako.

Hutchinson
Rev. Edgar Sborlock, u*

left £13,435.
14,085. Their present addresses aro unkuo
strict may bo spotted.

Rov. George_Halh £

Another poor Nazareno.
Doyl

undle, North Hants, rector of Stoko
e hasn’t discovered tho North Polo.
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Mr. Foote’s Engagements.

Sunday, September 12, St. James’s Hall, Great Portland-street,
London, W .: at 7.30, "Shakespeare's Philosophy of the
World.”—in King Lear, etc.

September 19, 2G, St. James’s Hall, London.

October 3, Glasgow ; 10, Leicester ; 17, 24, and 31, St. James's
Aall, London.

Member 7, Manchester ; 14, Liverpool; 28, Birmingham.

To Correspondents.

p resident's Honorarium Fund: Annual Subscriptions.—
p ~Moosly acknowledged, £237 Us. 6d. Received since.—
P~ " J°sepL Bryce, 10s. 6d.; R. Lancaster, 10s.
bav "i'—Pleased to see your handwrltmg again, but should
f,,.;2. Leen better pleased to see yourself. We are in good
labors"HCE'—Lrlad to have your appreciation of our “ valuable
—Bev. C. J. Whitmore, the author of that tract, has
the’ .d many years, and the names referred to belong to
Cha?er'od between 1840 and 1875. The statement about
+inj. Ra Southwell is a falsehood. To call the other persons
noboV  “®aders ” is a gross abuse of language. They were
e 63 Lave been connected with the Freethouglit
an |, mlen* nearly forty years, and we have never known of
thatla del leader" being converted back to Christianity during
Besa f €' ~Le only important defection was that of Mrs.
Ehriinh Lot she did not return to the faith of her childhood.
°radl ....J cannon converi real mleaders m nice llolyoalce,
iINWIrl'**" an<f Ingersoll. The very fact that the initials
day, ‘lore's old tract cannot be recognised at this time of
* p YOMs the actual size of the “ converts.”
ililLi Al—Thanks for ever-welcome cuttings.
Tod do not know of any such lantern slides,
do dqg. 'suoiit (New York).—We should reply that two blacks
abatep ma'<e a white. Existing cruelties to animals should be
cmepj and suppressed, and not made the excuse for further
He dl08" ~Lh regard to the other point, would you listen to
that |C£a a man wLo had been sent to prison for a crime—
siipp’ 1 Have anti-social act—that be ought not to be taxed to
i Prisons for the seclusion of persons of his way of think-
e Ia man dees & mohe for iN-using (sayMa horse, shouid
v 4Rin/i6 Payipg his rates in consequence ?  We never heard of
<ilr
p <"Always glad to receive useful cuttings.
Ih&t ti*00” secretary of the Manchester Branch, points out
JSay 16 8rant of £10 from the Secular Society, Ltd., was
‘hat th St October. That is true. And it may be well to add
pC(]leedSrant W&S tobe followed by further help if the Branch
laVk W™ conditions mentioned in the Board’s letter.
not '~We cann°t answer your first question at present.
I3 thnittiar aPPreciation of Mr. Mann's articles, and your
A TOMkin there were “ more of them ”"—which we share.
'e 4. yS~~See paragraph. Thanks.

p&tioasiyTE§~-We cannot take “ Hubert” (Hubert Bland)
mBiAk ' Be has to get butter for his bread—and he does it.
t 6Ptintci .Lave an article on the same subject already in
E bE envieq hands. Yousay "that euFYjongdoM™ friends “ nro

~«Ote3, and utleir opportunity of hearing our Shakespeare
them hope the--Manehester friends Will be treated to

EN 810 aMABIBRere “ more than enraptured” with
* Litest of n, Ure' and Lope you will bo equally pleased with
Passant HO11186, Wo know nothing whatever of the
S\ka ‘hiself jn,, (apparently an assumed name) who repre-
kte$ Lsist for a  ,!"'oman Worker as having been “ an aggres-
** g 'o.g.n “Rventeen years” and “ an active member of
. i\ffecht*a g  13activity has not attracted our attention.
M ~on-str~fA; Limited, office is at 2 Newcastle-strect,
f a ' EC-
In8don Bkcplab Societs's offloe la
to?*! for

L' Cle’\astlﬁﬁéggqumgdgﬁe ‘Hjé‘é{r Br0ald bo addressee
in
c s e-°

. a Newcastle-Btreet,

mi]?g"Lreach 2 Newcastle-street, Farringdon-
y first post Tuesday, or they will not bo

*Le paai,,n8 newspapers would enhance tho favor by
titeroi 80sto which they wish us to call attention

-~-- be sent to the Manager of the

0 em%@ﬁe-street, Farringdon-street, E.G.,

~i/pe@lOr Lteraturo by Btamps are spoolally requested
N eet>dnkr .t tamP' -
I°s. BsLoat f, *L1 bo forwarded diroot from the publishing
half v’ at *Le following rates, prepaid:—Ono year,
r>is. 3d. ; three months, 2s. 8d.
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Sugar Plums.

The new course of Freethouglit lectures at St. James's
Hall, under tho auspices of the Secular Society, Ltd., opened
well on Sunday evening. Considering the time of the year,
and the really fine weather, the audience was a gratifying
one. It was larger than the first audience of the former
course of lectures in April. It may not have looked so, but
the explanation is that so many persons show a preference
for seats in the balcony instead of in the body of tho hall.
Mr. J. T. Lloyd presided, and amongst the audience (which,
by the way, included many ladies and a large proportion of
strangers) were Mr. A. B. Moss, Mr. Harry Snell, and the
Editor of the Christian Commonwealth. Mr. Foote’s lecture
on “ Shakespeare’'s Philosophy of Life—in Hamlet, etc.,”
was followed with profound attention for nearly an hour and
a half, and there was a great outburst of cheering when he
resumed his seat. It is impossible, of course, to give any
useful summary report of such a long and careful lecture.

We have no doubt that the St. James's Hall audience will
go on increasing week by week. Still, it is a great pity that
there should be any empty seats, especially when a certain
proportion of them are free. London Freethinkers should
try to induce their friends and acquaintances to attend these
lectures. Mr. Foote’s subject this evening (Sept. 12) is
“ Shakespeare's Philosophy of the World—in King Lear,
etc.” Incidentally he will have something to say about
Tolstoy’'s and Bernard Shaw’s opinions of this tragical
masterpiece.

Mr. W. W. Collins, one of the N. S. S. vice-presidents,
preaches the gospel of Freethought and edits the (monthly)
Examiner at Christchurch, New Zealand. In the August
number, just to hand, he notes the friendly reference to him
in the Annual Report at the N. S.S. Conference, and eases
his mind on the subject in the following manner: “ Across
half the world’s waters we assure Mr. Foote that we are not
wanting in appreciation of his thoughtful reference to our
work. It may be some satisfaction to him to know that his
own groat and gallant fight, to say nothing of his personal
sacrifices, has been watchod by us with unfailing interest
and unfaltering confidence. The example of a brave and
unyielding fighter is not only inspiring, it is strengthening,
and if we succeed in accomplishing any thing of worth, it
will, in no small measure, bo due to the traditions of the
Society which Mr. Foote so faithfully upholds.”

Wo are happy to state—and most, if not all, of our readers
will bo happy to learn—that tho circulation of tho Free-
thinker is still improving. Somo may say “ Very good ;
better leave well alone.” But that is not our motto.
Neither doos it express our policy. The fact that the
Freethinker makes any progress at all in the face of such
adverse conditions, shows that it would find many more
readers if it were only brought to their attention and made
accessible. Our friends can do something, neither difficult
nor expensive, to help us. They can introduce the paper to
friends and acquaintances, or to strangers whom they
happen to meet in travelling or otherwise. They can also
send us the addresses of persons to whom we might usefully
send specimen copies for six consecutivo weeks.

We reproduce, with slight alterations, this week an old
articlo of Mr. Foote’s, written not far from twenty years
ago. It will bo now to tho overwhelming majority of our
readers, and it fits into the space left open in the make-up.
Mr. Foote thus gains a little breathing time after the main
work of preparing the material for his course of lectures on

Shakespeare.

Love is materialism ; immaterial love is a chimsera. In
io longing of love after the distant object, the abstract
ealist involuntarily confirms the truth of sensuousness,
ut love is also tho idealism of nature—Ilove is also spirit,
prit. Lovo alone makes the nightingale a songstress

vo alono gives tho plant its corolla. And what wonders
ies not lovo work in our social life! What faith, creed,
union soparates, lovo unites. Lovo even, humorously
tough, identifies tho high noblesse with the people. What
io old mystics said of God, that ho is the highest and yet
iocommonest being, applies in truth to love, and that not a
sionary, imaginary lovo—no ! a real love, a love which has
>sh and blood, which vibrates as au almighty force through

1living.—Feuerbach.
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Missions and Morals.

* Missionaries have always complained of the fickleness of
their converts ; and they must always complain of it, till
they discover that some degree of civilisation must precede
conversion, or at least accompany it.” —Southey, History of
Brazil, vol. ii., p. 378.

“ As soon as the first flare of the new religion is over, it
begins to decline, and in some cases it expires. The story of
Christianity in Hawaii, in Otaheite, in New Zealand has been
the same. Among the Tahitians it was crushed by the
relapse of the converts into extreme licentiousness. There
are no countries in which it is so easy to plant, or so hard to
maintain, Christianity.” —Sir Charles Dilke, Greater Britain,

. 269.

P Yes, He very good. Christian god very good, Hindoo
god very good too. Two million Hindoo god, one Christian
god—make two million and one. All mine ; two million and
one god. | got plenty. Sometimes | pray all time at these,
keep it up, go all time every day, give something at shrine,
all good for me, make me better man ; good for me, good for
my family ; dam good.” —Mark Twain, More Tramps Abroad.
IN the Strand Magazine for May there is “ A Sympo-
sium of Missionaries,” which sheds a gleam of light
upon missionary converts and missionary methods.
What a tale these missionaries could unfold if they
gave a true and faithful account of all their expe-
riences !

The defenders of the Bible to-day base their
defence, not upon inspiration or upon the miracles it
contains, but upon its literary style ; and they profess
to regard the Secularist as a very ignorant and un-
poetical person when he points out that the stories
about the Creation, the Flood, the Tower of Babel,
and all the other fables are not true. And yet, with
studied hypocrisy, these same men countenance the
teaching of this book to children, and subscribe to
Missionary Societies for propagating it among the
heathen as the inspired Word of God.

The missionary goes to the savage with all the
prestige of the white man’s civilisation behind him.
He is the representative of that irresistible power to
which every savage race on the face of the earth has
at some time or another been forced to submit when-
ever they have pitted their natural valor against the
scientific resources of civilisation.”  Christian
civilisation !

The missionary tells them that the book is holy ;
that it was sent by the white man’s God ; that it is
by and through this book that the white man has
attained his knowledge and power. He hypnotises
them with the book. The savage casts away his
fetishes to worship the white man’s fetish. But he
is still a fetish worshiper ; there is no other change.
The person who thinks that the savage is capable of
appreciating the literary character of the Bible is so
far from realising the limitations of the savage mind
that it would be an idle waste of time to argue the
point with him.

These remarks are borne out in the missionary
article above referred to. Miss F. Kliekermann, the
Assistant Literary Superintendent of the British and
Foreign Bible Society, illustrates what she calls
“ some of the curiosities of the savage mind ” which
are very strikingly shown in connection with the
distribution of the Bible. “ Certain vivid colors,”
she says, “ appear to possess for them peculiar fasci-
nation.” And the missionary works on this weak-
ness.

“ This lovo of vivid colors is particularly strong in

India, and tho Gospels which we send out for sale in

the bazaars are protected by bindings of brightly

colored paper. Each Gospel has its particular color,

and these are selected according to the length of the

Gospel. The native of India likes to got as much as

possible for his money. Ho will buy a bulky Gospel

merely for its bulk, independently of what color it is

bound in; but in order to make him purchase the

shorter Gospels these have to bo bound in whichever of

the bright crude colors are known to take his fancy

most. Very large quantities of brightly colored binding-

papers—green, red, yellow, and blue—are sent from

time to timo to various depots in India. Quite recently,

for instance, twenty tons of it were despatched in a
single week to one dép6t in Calcutta.”

Thus it is the quantity and color which appeals to
them, and not the literary contents.
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Another experience of an African missionary)
related in the same article, is still more to the point.
This missionary was in the habit of reading to tbO
natives from a large Bible. When not in use, thO
book was left in charge of his native servant, with
instructions to take the greatest care of it. To keep
the volume from the ravages of white ants,the servant
kept it in a biscuit tin ; with the following result:-'

“ Not long afterwards a consignment of ordinary smd'
Bibles reached the station; but when the missionary canil0
to distribute these he found that no one would even lodK
at them, but insisted upon having a large volume hkO
his own, cr nothing at all. Finding it impossible
persuade the natives that the small books were just
sawne) e ordered a consignments ok the large ones,
when these in due course arrived and were handed 00
they were received with great surprise and suspiOlO®
‘Where,” asked the natives, ‘are the cases for tu
books 7' ”
They would have nothing to do with the large BiblG
until a supply of tho same tins had been sent pw,
to keep them in. Then it was a “ strong mediemO
or fetish just like the original used by the ni3
sionary. .

Even when the negro has been in contact wi
civilisation for many generations, little or no chano
is observable. The negroes in America have beO™
settled there for several generations; they ba
been brought up in the Christian religion; but tbQJ
are in no respects more civilised than those they j®
behind in Africa. They have only acquired t
thinnest veneer of civilisation, which only c°w
the primitive passions and superstitions which tu J
share with their African relatives. , i

There is an interesting article on this subject
the Contemporary Bevictv, September, 1905, enti
“ The Religion of the American Negro.” Mr. DavO&
port writes from actual experience ; he also wrl
as a Christian, and with sympathy for the ne{ijt
but he does not allow this to prevent him from sta 5
the true facts of the case. He tolls us that— ~

Of true mental development in the race as a €]
there has been little. Civilisation and savagery @
side by side in the same spirit, and the result is n
flagrant contradiction in thinking, in feeling, in con

According to the chance of the moment, tho ono ? O

other shows itself, with its appropriate accompam

of utterance and act.” , fid
N

Mr. Davenport relates an experience be bu
Lookout Mountain, in Georgia. He was bate® »~
with a company of friends, to an old darkey’'saC’ uy
of his religions conversion. He was known favo
to dwellers all over the mountain. i B\

“ He spoke to us on the porch of our hostess S

dence, in the darkness, with only a flickering 0
Bhining in his face. He had reached the climax ~

recital, was in a considerable state of ecstasy, aa. b9
very anxiously seeking to impress us all b<!
spiritual experience, when suddenly his do, “okO

barking furiously just behind him, and utterly” tfjll
the continuity of his speech. | think no ono 0 n

ever forget the dash of savagery that came into ,pG
as bo turned with flashing eye and foaming “gtion

that canine intruder. It was a startling tr ie*
revealing the crater of primitive passion 3US,
neath tho crust of religious culture and nurture
The Church is the exclusive social™ c0I™d
American negro life “in the South,” sll'flilij O

Davenport; “ practically every man and wo ~ M
the race is a member of the Church.”
“ big quarterlies” and “ protracted meeting3 ;
are held in the South, we are told,— i
“ there are scenes of frenzy, of human
collapso, of catalepsy, of foaming at the
convulsion, of total loss of inhibition, comp
the scorching heat of which tho Indian 8,23 *'G
seems at times only a pale moon. To bo tf0‘Q
supernatural joy ' is with tho negro the ?00
supernatural presenses Rho influence ©TtR0.2 3.
worship of their ancestors in tho African i° #jji
interwoven with the mental prepossession
nervous organisation of tho race.”
And not only is this influence felt, hut.
Davenport, “ the practice of charm and

~ The Souls of Black Folk. Dubois.
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~ell-nigh universal to-day among the mass of the
ack race in the lower Mississippi Valley.”
M>as the pious assert, it is impossible to be moral
about religion, then the morality of the American
asgro who reaches to such heights of religious
ostasy should be very high. As a matter of fact,
Bvory low. In the country districts of Alabama,
a5 Davenport, they practice the *“ Roper
ance¥ which consists of an excited embrace of the
Jea> followed by a march around a central figure,
~ O claps his hands and shouts vociferously. Mr.
avenport was informed that “ this procedure takes
j ac®at the close of the meeting, and in many cases
j.8ults in gross immorality.” This passing of re-
glous ecstasy into sexual immorality is familiar
f OnSk to students of religious history. It was a
~Nature of early Christianity, and flourished with the
*$t virulence during the Protestant Reformation.
8Mr. Davenport further observes .—

- A very certain though unsavory bit of evidence of
the negro’'s primitive state is found in the great gulf
hxed in his consciousness between religion aud morality.
Average ecclesiastical leadership is not yet skilful
6Cough to bridge the abyss. It was only recently that
the following was published in a Southern newspaper
OVer a negro bishop's name: ‘ But through His death
ad resurrection wo may commit sins of lying, stealing,
Sabbath breaking, getting drunk, gambling, whoring,
bordering, and every species of villainy, and then come
.° ~°d through our resurrected Christ and enter heaven
tntheend.””

as for petty theft, says Mr. Davenport, “ it is
tj*j~hion as often to excite only humorous com-
the <" colored house-girl, ‘ seeking religion ' under
aV ~Uldance of a colored ‘ mother in the gospel,’ will
ot'hra*t a pound of butter from the day’s churning
her ?r ernPl°ycr, and carry it as a compensation to
With m°~ er’ for helping her to ‘come through,
a glimmering of the real nature of her act.”
tace ~tianity is easily planted among the negro
“uhis it worth while to pour out treasure in
°le missionaries to induce them to exchange
~ ctish for another ?
tre ~ lasionary passed seven years with Lobengula,
cannnnpele king. “ During that time,” says the
throu 80 herald (March 23, 1899), “ he had got
eqQd i Testament with the King, but he
hgktin ° n°khing with the New. Lobengula likod
rg°iced’ e oved hho battles of the Israelites ;
Migj aJ n leaving the enemy smitten hip
in  benever the missionary tried to interest
‘kiputi New Testament, the Matabele king grew
NCar@GT and insisted on returning to the san-
- 5 S
tlka' ”5%&8',5 ?Jsf{j%ngotleschool, the Bible showed
tico kONs °l weaf at the most improper parts. A
As jg°vto teach morality from !
i &bert Spencer acutely remarked :—
Hot U, wbo b°ids a creed as absolutely true....... does
itwin i » wheu planted among a bordo of savages
theta aaly understood by them, duly appreciated by
Poti ' and work on them results such as those ho ex-
tko Wes from it. Thus prepossessed, he passes over
* * % * * found everywhere that a people is no more
fi'an m?.* suddenly receiving a higher form of religion
gover!/ 18 caPable of suddenly receiving a higher form of
nre8eat?ent ; there will go on a degradation which
its ;:;vuly reduces it to one differing but nominally from

in 8i0wr\%,%§0rbe borne in mind that it is among
geetawhul’ tbo scale of culture that Christianity
] e&a Rits greatest successes. It makes no pro-
k India m ~rabmans, Buddhists, or Mohammedans.
h?2e8 jjl * ™ greatest success has been among low
c¢ns attllQ Shanars of Tinevelly, who are not
8li “ all, but one of tho degraded aboriginal
Petitions devil-worshipers. Hindus and
1 a£0Q.”?%n4i 1° the fact that native Christians
t} a ad™® m°st degraded of the population.
admittedly the same in China. 1
<a 8Vvi‘'w of missionary work over the wholeof
" Gotapiled bv missinnnrips from everv nrovince

The Study of Sociology, p. 301.
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in the Empire, we learn that, “ speaking generally,
our people belong to the lower classes, and are
largely engaged in agriculture.”* Indeed, Mr. A. J.
Little, a recognised authority on China, says that
“no respectable Chinaman would ever admit a
missionary into his home.”f Even the foreign
merchants look upon the Chinese converts as the
scum of the earth, and, as Mr. Little observes, “ few
foreigners in China ever employ a Christian or an
opium-smoker if they can help it ” (p. 809).

In Africa, Miss Kingsley tells us, the converted
“ Africans, who are the chief mainstay of missionary
reports and who afford such material for the scoffer
thereat,” are “ the curse of the Coast”; and, she
adds, “the pagans despise him, the whites hate
him. But, as she remarks, for these lying reports
of missionary triumphs “ the missionary public in
England and Scotland are largely to blame for their
perpetual thirst for thrilling details of the amount of
baptisms and experiences among the people they pay
other people to risk their lives to convert, or for
thrilling details of the difficulties these said emis-
saries have to contend with.”} In plain English,
the missionary is compelled to send in lying reports
to earn his salary. Judged by the moral effect on
tho heathen, the foreign missionary societies are
nothing more or less than a colossal fraud.

W. Mann.

A New Age of Reason.

Thomas Paine wrote his famous work, the Age of
Reason, at the latter end of the eighteenth century 1
but at the time he wrote it he certainly was not
living in an age that justified the title of the book.
In fact, so far as the masses of the people were con-
cerned, it was unquestionably an age of superstition.
Although a few learned men of independent type of
mind and character had freed themselves from its
shaokles, tho great bulk of tho population of Europe
was bound hand and foot with the grave-clothes of
an ancient superstition.

But Paine’s daring attack did much to weaken the
belief in what is called revealed religion, a3 distin-
guished from the other kind known as natural
religion. Up to that time, and for many years after,
the Bible was regarded as a divinely inspired produc-
tion, and anybody who dared to challenge its authority
ran the risk not only of being charged with blas-
phemy, but being subjected to very serious persecu-
tion. Imbued with the feeling that he stood upon
absolutely secure ground when he affirmed that he
relied upon reason and common sense in matters of
religion, Thomas Paine subjected the Christian belief
to a critical examination, in which he effectually
exposed its mythical character, and also proved to
demonstration that tho Bible was a human produc-
tian, full of errors of a most glaring character, and
in no sense a revelation from an all-wise and all-
good God. Thomas Paine’s exposure of the Christian
faith wa3 all the more startling and convincing
coming as it did from a man who, in the very first
page of his work, declared that he himself believed
“in one God and no more, and hoped for a life here-
after.”

To strike a blow at the defective character of the
Christian God from the point of view of pure Theism,
or Deism, was much more effective in such an age
than it would have been had the assault come from
one who had given up belief in God and everything
else coming under the descriptive term of religion.
Tho author of the Age of Reason was able to show
that tho Bible was writton by men who knew nothing
of science—who, indeed, were ignorant alike of
astronomy, geology, and biology ; and further, that
they had depicted tho Hebrew God as a savage
monster, unworthy of the slightest respect of the

* Broomhall, The Chinese Empire, p. 5J; 1907
f Hittle, Through the Yang-tse Gorges, p. 236 ; 1888.
J M. H. Kingaley, Travels in West Africa, pp. 490-3*, 1897.



588

creatures of whom he was alleged to he the Creator.
But perhaps the most effective part of Paine’s work
was when he showed that Christianity consisted of
acleverly concocted scheme—comprising the alleged
Fall of Man and his ultimate salvation by faith in
the Atonement through the death of Jesus on the
cross at Calvary—which scheme, the famous English-
man declared, was so contrived that one part formed
the prologue of a drama of which the other was the
epilogue.

During the past fifty years it is safe to say that
hundreds of thousands of copies of the Age of Reason
have been circulated in England and America alone,
not to speak of translations that have appeared in
other countries; and there can be little doubt that
the steady circulation of this work has done more
than that of any other book to undermine 'the faith
of Christians in all parts of the civilised globe.

Many more learned and more critical works have
since been published ; but it is doubtful whether any
of them, or all of them combined, have been more
effective in sowing the seeds of doubt in the Chris-
tian mind than the clear, candid, and powerful state-
ment of facts and arguments contained in the Age of
Reason.

We are now approaching the end of the first
decade of the twentieth century, and still many
forms of religious superstition prevail among the
masses. Happily, however, there are thousands of
Freethinkers in every civilised country; but unfor-
tunately there is a far larger number of persons
who are absolutely indifferent on the subject of
religion, and equally indifferent on Freethought.
Throughout the whole of Europe the people on the
whole were never better informed, and never better
qualified in point of mental alertness to receive the
glad tidings of Freethought than now.

Although still far from an ideal age of reason, this
early portion of the twentieth century, it is never-
theless an age when there are a larger number of
trained reasoners among the educated classes, and a
far larger number of persons of common sense
among the masses than in any previous epoch in the
history of Europe. And yet among all the scholars,
all the thinkers, all the reasoners, all the philo-
sophers, where is there a man who will give to the
world another such work that will stimulate thought,
awaken doubt, and inspire enthusiasm in the cause
of human progress like that of the Age of Reason ?
Where is the man who will, by one grand effort,
transform these indifferentists into ardent seekers
after truth ?

The materials are already at hand. Wo now know
by a stndy of the evolution of the idea of God that
all the gods that men have ever worshiped, all the
gods to whom he has erected temples and cathedrals,
have been, in fact, but mere figments of the imagina-
tion. We know, also, that all that happens in nature
is perfectly natural, and that the multitude of re-
corded miracles are pure fiction—ignorant errors of a
credulous age. We know something, too, of the
origin and evolution of the human race, something
of the primitive beliefs of our early ancestors; and
we know still more of the stages by which man has
gradually developed from a savage state into a com-
paratively civilised human being. In point of fact
we know that the doctrine of Evolution will furnish
us with the key to the understanding of all these
problems.

The great prophet, therefore, who shall awaken
the minds of the rising generation will bo not only
inspired by the glorious gospel of Froethought, but
he will be also a great apostle of Evolution.

That there are a few well-known Freethinkers
living to-day who are well qualified for the task, | do
not doubt; but | venture to think that-there is some
obstacle, or perhaps many obstacles, in the way of
the production of such a work. And the first is that
you cannot convert people to a new philosophy until
you have first of all made them anxious about believ-
ing in something definite concerning man—his origin,
his history, and his prospects of happiness in the
future. The writer, therefore, of the now “ Age of
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Reason ” must be a man who will appeal not only to
the intellect and heart, but to the imagination o
the rising generation. Such a man will never b0
found among those who deal with the dry tecbui-
calities of modern soience, or with the dreary
terminology of metaphysics—he will be a man O
the people who will speak in the language under-
stood by the masses, and whose language will be
simple, direct, and convincing. But whoever the
man may be who will arouse the rising generation8
from their apathy and indifference, whether he liv08
to-day and is only awaiting his opportunity, or h(8
yet to be born, none can doubt that the great Free-
thinkers of the past and the present have playail
their part magnificently, and prepared by their labor
the way for the new apostle of Freethought who
shall liberate the minds of the great masses of man-
kind from the shackles of superstition and lead the®
by the clear and shining light of reason and scie°c

along the narrow path of truth and progress to

real and palpable paradise on earth, about which O
many thousands have dreamed and so few, indeO >
have ever been able to realise. Arthue g. MOSS.

The Prefix “ Reverend.”

been driven to the conclusion that there 8W® j
number of Freethinkers who underrate the significance
signs, forms, badges, and names. Surely some °f 47
forget the Titanic struggle in which Mr. Bradlaugh fig® ~
so heroically and the fruit of which was the Oaths
What was that struggle about ? Was it about a mere for
Perhaps it may be said it was about a form—a for
words; but to qualify the word “ form” by the a“ieCD.
“ mere ” is a mistake. Forms are the evidences and ® ja)
festations of belief that enter into the very centre of s
and national life. | may bo told that we may rc™ WNetg
forms and names of things which themselves aro obso Of
moribund, or dead. But wo should not fall into tho err ~
supposing that this observation applies to all forms ~
names applied to institutions in our midst. It is true
by the efforts of Freethinkers, witnesses now hav »
option of swearing or affirming in Courts of Law. il
many witnesses take the benefit of the option by affir jjy
The great majority of witnesses invoke the Christianity
before they begin to give their evidence, and in Scotlam”™."i
do so in very emphatic and impressive terms. In °r' $0
trials in the High Court of Justiciary in Scotian™ ~tb
supreme Criminal Court of the country—tho form 0 ¢3J
recited by tho witnesses is: “ | swear by Almighty > j

I iiave

shall answer to God at the great Day of Judgmen ¢iiag
will speak the truth, the whole truth, and nothing au
truth.” Of course, it is sometimes gabbled throng $0

“irreverent” manner by those who have been o f. jnt

witness-box—e.g., policemen and expert witnesses , i{a
fact remains that ecclesiastical domination finds its ' the
our national institutions, and is tacitly approve Lpflr

great mass of the people. The people who aro ¢ »
tively ignorant because they have for so long “oeneXcis'O®

lies would view with the greatest apprehension tim * g0
he invocation of the Deity. yeOi guF

souls are afraid of Disestablishment because they refef'

that it is just a step in the direction of removing O tf

ence to God from_eur legal forms_and_formuldg. :n hisEPL
certain that if you fail to formally recognise uoa ~
life you are oponing tho floodgatos to national vI£fhoSO d®

morality, and aro thus courting national ruin. iDth
peoplo forget the kind of revelation of God wo Oot c<A
Old Testament, which they implicitly accept wi <
sideration or investigation. God, like the “IBEftDytbl"
no wrong. If he is reported to have done™ jostlJ
which, according to our established canons \WS
was not right, wo aro told by bolievors tha thpn
aro not as our ways ; or that when the w* [jjo

wero committed humanity had not advancod * 9a

we havo reached in its conceptions of theft, 11 0 0
adultery. Poor Christian apologists! Tboy
parlous state.

What is the real significance of tho prefix

Even in the ranks of the Reverend there &'®

classes. We have Right Reverend and <O~
brethren, and tho serried rank and file who , such 4
merely to bo called Reverend. The retention S
adjective is idiotic and anachronistic. Cleric® jjjey*
clerical titles aro entirely out of place to-day- P
merely laughed at by men of tho world. 5 <Ff

remember that these very things, idiotic as
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eally mean the dependence, ignorance, weakness, and im-
ecility of largo sections of our fellow-beings dubbed “ lay-
il H wo inquire about the derivation of the word
0 ®verend” we find that it really means saue, one who
~ 8ht to be respected, looked up to, and obeyed. Tho title
B 1 purely priestly assumption, and it matters not what
ct may use it, it is a dangerous and degrading name:
Jmgerous to human liberty, degrading to true manhood,
fr t\seem 1° Bit very easily and complacently under antique
W, without exerting themselves to take any active
~sures to undo the bonds that fetter humanity.
Mr°p6 "me a"° * a”en”ed a Socialist Demonstration.
» ' Ramsay Macdonald, M.P., was chairman. In calling
kavU varioua speakers, he referred to them thus: “ |
phir n°w *° ca* upon Keir Hardie “ | shall now ask
Pie  ®ow”en to address the meeting “1 have now
pe asaro m introducing Margaret Macmillan.”  But it hap-
a|Set* Pré8*dent of the London City Templo was
tejera ,spea”™or> at>d when tho chairman reached him he
the » : “ 1 bave now pleasure in calling upon
toad evercn,! R. J- Campbell.” Why was this distinction
socj°j. and at a Socialist Demonstration, too? Why, at a
Coata Is}j gathering, should the gentleman in the long black
b6 an” dog collar also receive tho designation which might
. appropriately enough in a gathering of clerics, but
Wjj ? 18 entirely uncalled for at a purely secular meeting,
Nitjj  *8 attended by many persons entirely sympathetic
cOnv- ;. main objects of the meeting, but whose deepest
‘ctions are insulted, if not violated, by any pandering to

InB)jStc'sm or clericalism ?

certai* p N erarlJ Guide for August, 1909, | observe that
clet, Lnationalists have joined in doing public honor to a

°* “advanced” views—ono of the gentlemen
1 baCatry tho prefix. The Literary Guide, for which
tfibut ** considerable respect, regards this rationalistic
Isitj6y the rev. gentleman as a proof of breadth of view,
forp_ :do not think so. Even if it is, it is a risky policy
any e°thinkers to extend public recognition to tho work of
that j8an w”° chooses to be addressed as Reverend. “ He
toaSo, ,a°t with us is against us.” Tho only consistent,
atted t and I°gmal course for any clergyman who has
the diet’ rat>onalistic standpoint is to divest himself of
out Oj 'Motive dress, cut off the distinctive prefix, and como
beR Rail0 Scct with which be hbde been idenkifies. ks Hba

(o mucil truth that this is not an heroic age.
“ton, fact stares us in tho face—apart altogether
Ctpoll °ur ipdividual opinions may bo—that men are
jictifice tI m existinS conditions to sell thoir birthright,

?0:Ce fO tOe* manhood, and surrender all personal indepen-
told, jj1roa8ons of expediency. A man must livo, wo aro
tiiij)0 caunot honestly state his own convictions, which
jog banjfUar w*fh tho majority, because that means court-
jjto head”~”~0"™ an” inevitably bringing wrctchodnoss upon
i.080 c s,.°l fhoso who aro near and dear to him. And
‘itoiity i nmtions aro the outcome of 2,000 years’ Chris-
llal Prin,- ,Urely this should give us some idea of the essen-
% It is t Ples of Christianity 1
toSn-Is IIno ~tipat we heed more general protests against
1eQ oy of « half.way measures.” It is too much in ovi-
p~oocilftt?- 1'10 attempt to reconcile things that are
t~gy, but -n°t °uly spells futility and wasted time and
means shuffling evasion and hypocritical
Let us be ono thing or the other. Let us

CI:]B&!JI!DG tosues clearly. Lot us endeavor to lighten up
=hfol and darkness. Let us tako a definito stand,

too much dust being thrown into people’s eyes.
(t)l‘t\je b>nl equation may have something to do with it,
"to of f fuuOnly, One cause to serve and work for—the
Na@, ich = The miserable grovelling servility of these
: *° depend upon “ Reverend ” teachers
Itt ? Ws to to aroaae our deepest sympathies and
i7°tual f ~ mined effort on behalf of all in bondage.
anjee°°m can only ho secured by intellectual
Wgles Of JI0 may depend upon this: that in the
'fith~ded b° iuturo Iho advance of Rationalism can only
S » lhe indiL.*rimmin? or compromising, or coquetting
Jfotms h 'jUala or institutions distinguished by the

' adgea, and names of religion

Simple Sandy.

Otoy .ate aware of the monstrous laws against
4 attom-il still disgraco our statute book. If any
Were made to carry them out, prison

PersonW?UId Havo to bo provided for almost overy

of CanterhU tbe couutry> beginning With ;(]ho Arch-
"n\ﬁ?te énong Until some governme_nt wit cour_ag_e
. S toa.» * rePoal them comes into power, it is
s> sa> kept -ai lhat such infamous power of oppression
AUIL AN °ievery k- r°HP°nsible hands and not left at tho
aa8ers Of ignorant enough to bo unawaro of the

Persecution.— George Bernard Shaw,

N
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Correspondence.

CHRISTIANITY IN JAPAN.
TO THE EDITOR OF “ THE FREETHINKER.”

Sir,—1 have been a reader of the Freethinker since my
visit to my former home in England in the spring of 1907 ;
no doubt the following will interest my fellow-readers of
your paper:—

There is an academy in Yokohama, known as the Ferris
Seminary, conducted by American Protestant missionaries
in the interests of Christianising Japanese girls. Four
graduates of this school are personally known to me, three
of whom are employed by my firm. Their knowledge of
English, such as it is, is due to the teaching received in the
said school. They hold themselves out to be converts from
Buddhism, and have frequently expressed their regrets that
I am a “ wicked Atheist.”

Four weeks ago, the father of one of these girls died.
also was a professing Christian.

The day after death his remains were cremated, and
brought back to the house, and the funeral fixed for six
days later.

The day before the burial, one of the girls asked for leave
of absence in the afternoon, as she wished to attend the
house of the deceased, to burn joss sticks before the casket
containing the remains, in company with the deceased's
daughter. She went.

The next day, Saturday, at 3 p.m., a burial service was
held by the pastor of the Union Church, at the church, and
was attended by some members of our staff.

From the Union Church the cortege went to the family
temple of the deceased (Buddhist), where a service was held
by native priests at 4 p.m. Christian at 3 o'clock; Buddhist
at 4.

| related the facts to several fellow-members of the United
Club the same day, and suggested that such antics would
make a cat laugh. | was told that | was irreverent; to
which | replied “ Rats.”

Enclosing my card, and wishing the Freethinker every

success, . T
Yokohama, Japan. Anti-Hdmbuo.

He

Obituary.

By tho death of Mr. Alfred Wood, of Goodmayes, and
formerly of West Ham, which took placo on Thursday,
August 26, tho Freethought party has lost one who spent
a long life in its service. Mr. Wood enjoyed the high
distinction of having been a school-fellow of Charles
Bradlaugh, and also of having been, for a time, a co-worker
with that great man. He was held in such high esteem by
his neighbors that ho was elected three times to the Borough
Council of West Ham. By his sterling character and agree-
able disposition he won the confidence and affection of the
whole community. He organised a Christmas Dinner Fund
for the poor, which in sixteen years reached large dimen-
sions. He was an ardent supporter of every progressive
and humanitarian movement, which, by a peculiar gift, he
was able to discuss with persons of all shades of opinion
without giving offence. Ho was a great student of Shakes-
peare, and his appreciation of the Master's works was most
keen. A Secularist from early youth, he remained loyal to
the principles of Froetliought throughout his life, and brought
up a family of courageous Freethinkers. He died in his
seventy-fifth year, and was interred, in tho presence of a
great multitude of friends and admirers, in the City of London
Cemetery on Thursday, September 2; and, in fulfilment of
his own wish, a secular service was read.—J. T. L.

The first Secular funeral at Mountain Ash took place on
Monday, September 6, when the remains of the infant
daughter of Mr. George Garnett, a well-known local Free-
thinker, were interred, the Secular Burial Service being
read by Mr. W. H. Poweld. The deceased child was publicly
“ named ” by Mr. J. T. Lloyd before one of his last lectures

at Aberaman.

| deeply regret to hear of the death of Mrs. Stevens, wife
of Mr. William Stevens, of Rosedale, Redland Park, Bristol.
She was one of the most wholesomo, bright, and genial
ladies | over mot; and I am proud to know that | counted
her for many years amongst tho most ardent appreciators of
my work for Freethought. She belonged to the highest
order on earth—tho ordor of good women, who inspire and
elevate all around them. Being perfectly free from super-
stition, sho always wished for a sudden, painless death, and
her wish was fulfilled. She will over be one of my precious
memories. And knowing something of tho extent of their
loss, | beg to tender my profound sympathy to the bereaved
husband and family.—G. W. Foote.
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SUNDAY LECTURE NOTICES, eto.

Notices of Lectures, etc., must reach us by first post on Tuesday
and be marked “ Lecture Notice” if not sent on postcard.

LONDON.

I ndoor.
St. James's Hall (Great Portland-street, W .): 7.30, G. W.
Foote, “ Shakespeare’s Philosophy of the World—in King Lear,

etc.”
Outdoor.

Bethnal Green Branch N. S. S. (Victoria Park, near the
Fountain): 3.15, F. A. Davies, a Lecture.

Camberwell Branch N. S. S. (Brockwell Park): 3.15, A. B.
Moss, a Lecture.

Kisgsljnd Branch N. S. S. (Ridley-road) = 11.30, W. J. Ramsey,
“ My Prison Life.”

North London Branch N. S. S. (Parliament Hill, Hampstead):
3.30, C. Cohen, a Lecture.

W est Ham Branch N. S. S. (Outsidn Maryland Point Station,
Stratford): 7, W. J. Ramsey, “ Is Belief the Safe Side?”

West London Branch N. 8. S. (Marblo Arch, nydo Park):
11.30, H. B. Samuels, “ The Encyclopedia Biblica.”

W ood G recn B ranch N. S. 8. (Spoutcrs’ Corner): 11.30, It. H.
Rosetti, “ TheSabbath.” Seven Sisters’ Corner : 7, N. J. Evans,
" A *Changing ' Deity.”

W oolwich Branch N. 8. 8. (Bcrcsford square) : 11.30, A.
Allison, “ Christ is Risen”; 7.30, E. C. Baphin, “ Christ the

Sun.”
COUNTRY.

I ndoor.

Liverpool Branch N. S. S. (Alexandra Hall, Islington-grjtiarc):
7. H. Percy Ward, “ Why Does Christianity Last?”

Outdoor.
Edinburou Secular Society: The Meadows, 3, a Lecture;
The Mound, 6.30, a Lecture ; I'ortobello Sands, 6.30, a Lecturo.
Nottisoham (Great Mnrket, near Queen’'s Statue) : 0.15 p.tn.,
Meeting to consider the formation of a N. 8. B. Branch.
W igan Branch N. 8. S. (Market-square): Monday, Sept. 13,
at 8, H. Percy Ward, a Lecture.

TRUE MORALITY!
Or, The Theory and Practice of Neo-Malthueianlein,
18, 1 BXLlIiri,

THE BEST BOOK
@ THIS BLBIVGT.

Bupir/tnt Large-paper Edition, 176 page», teilh Portrait and Auto-
graph, bound in cloth, gilt-lettered, poit fret It. a copy.

In order that It may hava a large circulation, and to bring It
within the reach of the poor, | have issued
A POPULAR EDITION IN PAPER COVERS.
A copy of this edition poet free for ad. A dozen copies, for die.
trlbullon, poet free for one shilling.

The National Heformer of September 4, 1892, eaye: "Mr.
Holme«'» pamphlet....... is an almost unexceptional statement
of the Neo-Malthuslanlem theory and practloe....... and through-
out appeals to moral foellng....... The spocial value of Mr.
Holmes's service to the Neo-Malthusian couso and to human
well-being generally is just his combination in his pamphlet
of a plain statement of the physical and moral need for family
imitation, with a plain aocount of the moans by which it can be
secared, and an offer to all oonoerned of the requisites at the
lowest possible prices.”

The Council of the Malthusian League, Dr. Dryedale, Dr.
Allbutt, and others, have also spoken of it In very high terms.

Order« should be sent to the author,

J R HOLMES, EAST HANNEY, WANTAGE.

PAMPHLETS by C. COHEN.

Foreign Missions thoir Dangoruand
Delusions ... .. 3d.
Fall of facts and flgures

An Outlino of Evolutionary Ethics ... 6d.
Principles of ethics, based on the doctrine of Evolution.

Socialism, Atheism, andChristianity.. I1d.
Christianity and Social Ethics .. 1d.
Pain and Providence ... .. 1d.

Tor I'loNtaa Psksm, 3 Newcastle street, Farringdon street, E.C.

BUSINES

Bhort advertisements are inserted nndcr this heading at the ra*8

of 2s. per half inch and 3s.

under this heading can bo less than 2s. or extend beyond a®

inch. Special terms for

SEND postcard, with your

September 12, 1909

S CARDS.

6d. per inch. No advertisen*®"™

several continuous insertions.

name and addroHS, for Hpocin*®8

copy of .Jesns Pandora’s Autobiography (Modern Engl*8

Translation).—P. Ross, 37
London.
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THE SECULAR SOCIETY.

MUITED
Company Limited by Guarantee

Registered Offiee—i

NHWGASTLH STREKT, LONDON, H.O.

Chairman of Board of Directors—Mb. G. W. FOOTH

Secretary—S M.

te%,_]SOple,y w'l3 0{(m®_1 ,a 1898 *° legal seourtly to the
jjsltion and appltoation ol lands lor Sooalar purposes:

-Memorandum ol Asaoolatlon sets lorth that the Boolety* b
d_le* 8 810'— Promoto th® prinoiple that human conduot
1 8 based upon natural knowledge, and not upon auper-
oad , kollof, and that human wellaro In this world is the proper
TONOL all thought and aotion. To promote Ireedom ol inquiry.
Plato °mota un*voraal Seoular Education. To promote the oom-
law. .8RDlllariaation ol the State, eto., oto. And to do all suoh
bold0L t!linga as are oonduoive to suoh objoots. Also to have,
Olb-'«"W e. ®nd retain any sums ol money paid, given, devised,
Ion T*eatkod by any person, and to employ the same lor any ol

TuiP1363 01 ‘h8 Society.
hould labUUy 01 metnbers 18Urnlled to £1, in case the Booiety
Uahnsnevor k® wound up and tho assets were Insufficient to cover
Memh m°8 nnlihely oontin?enoy.
“f1 P»y an entranoe lee ol ten shillings, and a subsequent
The jInscription ot flvo shillings.
Ist. 0 Ho®iety has aconsiderable number ol members, but a muoh
ogSF* . nun,ker is desirable, and it Is hoped that some will be
it p.Jr. BnBngBt those who read thio announcement. All who join
it, (. “ Pate in the oontrol ol its business and tho trusteeship ol
tion i r es- *8 expressly provided in the Articles ol Assooia-
the 8ooi i ° motnk®r. a® snob, shall derive any sort ol profit Irom
tnv wo, 6i*kor by way ol dividend, bonus, or interest, or in
The u what°ver.
Dj(co. ~°D®ty,s affairs are managed by an olected Board ol
‘Waive m* °°nBlating ol not less than flvo and not more than
ombors, one-third o whom retire (by ballot) eaoh year

CLEARANCE

VANCE Miss),

but are capable ol re-election. An Annual Gsneia Meeting of
members must be held in London, to receive the Report, elect
new Directors, and transact Bny other business that may arises.

Being a duly registered body, the Secular Society, Limited,
oan receive donations and bequests with absolute security.
Those who are in a position to do so are invited to make
donations, or to insert a bequest in the Society's favor in their
wills. On this point there need not be the slightest apprehension.
It is quite impossible to set aside such bequests. The executors
have no option but to pay them over in the ordinary course of
administration. No objection ol any kind has been raised in
oonneotion with any ol tho wills by which the Society has
already been benefited.

The Sooiety'B solicitors are Messrs. Harper and Battoock 23
Rood-lane, Fenchuroh-street, London, E.O.

A Form of Bequest.—The lollowing is a sufficient lorm of
bequost for insertion in the wills of testators:—*“ | give and
" bequeath to the Scoular Sooiety, Limited, the sum ol £------
" free from Legaoy Duty, and | direct that a receipt Bigned by
mtwo members ol the Board of the said Society and the Secretary
mthereof shall be a good discharge to my Executors for the
" said Legaoy."

Friends ol the Booiety who have remembered It in their wills,
or who intend to do so, should formally notify the Secretary of
the laot, or send a private intimation to the Chairman, who will
(11 desired) treat it as strictly confidential. This is not necessary,
but it is advisable, as wills sometimes get lost or mislaid, and
their oontents have to be established by competent testimony.

SALE.

To make room for fresh stock.

the

book of god

IN THE LIGHT OF THE HIGHER CRITICISM.

BY

G. W. FOOTE.

Contents

:— Introductinn —Tho Biblo Canon—Tho
*tohcra[t—Tho Biblo and FroothouBbt-Moral.

Biblo and Soianoe-Uitaoloa and
and Mannera-PolUioal and Social IVogrcs.

Oo““Piralion-Tbo Toelimony ot Joano-The Biblo and Ibo Cburch ot Engiand-An Oriental

"Fictitious Supremacy.

COLONEL

INGERSOLL’S OPINION.

8oH be’l hRV° roail with groat pleasure your Book of God. | congratulate you on your book. It will do great

Caum0 »* ja filled with the best ot bcuho expressed

with force and beauty.--Lefier to the Author.

"UCED PROM ONE SHILLING TO SIXPENCE.

(Postage

copies reduced to

Itd.)

one shilling, post Tfree.

i>RES8( a NEWCASTLE STREET, FARRINQDON STREET, LONDON, E.C
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SUNDAY EVENING LECTURES

IN TUE BEAUTIFUL NEW

ST.

GREAT

DURING

PORTLAND

JAMES’S

HALL,

STREET, LONDON, W.

SEPTEMBER AND OCTOBER.

(Under the auspices of the Secular Society, Ltd.)

THE SEPTEMBER COURSE

WILL BE DELIVERED BY

Mr.

G. W. FOOTE

ON

“"THE MASTER'S MIND”

AS FOLLOWS :

in Othello, Macbeth, etc.

Sept. 12. “SHAKESPEARE'S PHILOSOPHY OF THE WORLD "—in King Lear, etc.
” 19. *“ SHAKESPEARE'S VIEW OF EVIL
w 26.

Chair taken at 7.30.

OUR CLOTHING
IS NOT CHEAP

AT TUE

Doors Open at 7.

EXPENSE OF THE WORKER

Seats,

“SHAKESPEARE'S TESTING OF RELIGION "—in The Merchant of Venice, etc.

Back-

Is. & 6d. Some Free Seats at the

TUE

MARTYRDOM OF HYPATIA

An Address delivered at Chicago by
M. M. MANGASARIAL*.

Will bo forwarded, post free, for

THREE

The Pioneer Press, 2 Nowcastlo-strcot, Farringd0O

N

HALFPIENO =

A NEW (THE THIRD) EDIT*0*

This is what a Trade Union Paper says.—

“1 was privileged to walk round the
Clothing Faotory of Messrs. Geo. JESSOP
AND Son, Ltd., Batley. The buildings are
well adapted for their business, and far
ahead of many first-class tailors work-
rooms into which | have been. The place
is one which is healthy morally as well as
physically and financially.”

—Factory Times, August 8, 1906.

Send Postcard for
Patterns and Self-measurement Form.

GEO. JESSOP & SON, LTD,,

Clothing Manufacturers,
BATLEY, YORKSHIRE.

Printed and Published by the Pioossa

FROM FICTION TO FACT
By F. BONTE.

(Issued by the Secular Society, £*mit®

REVISED AND ENLARGAD~~gf
SHOULD BE SCATTERED B

SIXTY-FOUR PAG™s:

PRICE ONE PRGN

Toe Pioneer Prehs, 2 Ncwcastlc-strect

FLOWERS of FREETHO
By G. W. FOOTE-

First Borles, cloth
Bccond Serios, oloth

y<

N oo

is- 6am
. RIS
. Inforif9

Contains soores of entertaining »n  tonlos-

Articles on a groat variety of Freethong

. furring”00
fus riossea mEM 2 Newcastle Street,

Pberh. 2 Nowoastle-stroet, London, E.O-



