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tpj
hate/] Church has always despised the man o f humor, 
The r,T'u<̂ ari and encouraged the lethargy of solemnity, 
does ” UrĈ  ^as alivays abhorred wit— that is to say, it 
The enj°y  being struck by the lightning o f the soul, 
the £ Undation o f ivit is logic, and it has alivays been 

eviy of the supernatural, the solemn and absurd.
— I n g e e s o l l .

George Meredith Again.

articEmVABD Clodd contributes a very interesting 
On •< r> to July number of the Fortnightly Review 
persoQ6,0^.6 Meredith: Some Recollections.” As a 
and a af ‘ r*enJ of Meredith’s for twenty-five years, 
enj0yej rG(lnen  ̂ visitor at the Box Hill cottage, he 
sotne conversations with the Master, and
i6c°rded ^ eso are (we should imagine) skilfully

°uoe said that he would “ horribly 
v*ew ofa+*k-man w^° wrote a memoir of him, and in 
?.°wu litt]^1 x, r̂aSi'c°mic warning Mr. Clodd sets
httl u that is biographical, and most of that^  *O UiU^UllJUlUiU) thLIU. lilUDU U1 UUOJU
to M e r e t l P ass over. But we note the reference 
0,1 Afo(?e 8 ^rst marriage, as it throws some light 
least 0f^n Tjovc which no doubt contains elements at 
daiiĝ x Personal experience. His first wife was a 
ikores t Thomas Love Peacock, who probably 
Egoist, °mtOIn0 extent in the Dr. Middleton of The
iar0lv'rQfTbe marriage was unhappy. Meredith 
"Ito an erreJ to it, but once he said to Mr. Clodd: 
l̂ooder  ̂Warraed my roof-tree ; the marriage was a 

pother k Ŝ e was n*ne years my senior.” Her 
Rer deatK°atQe maJ> 80 there was a family taint. 
tt).atried *n ^860 set him free. He subsequently 
Mthwho K8 Vuhiamy, a lady of French descent, 
6k‘P. n  m he had twenty years of happy companion- 

f 0 wrote her epitiph in 1886
w & Cll‘ her Mother and who calls her Wife
Re an i 0n “ er 6ravo and see not Death but Life.”

we f̂0r very beautifully in A Faith on Trial, 
rt'cle8 0j !i ,otei from at some length in our recent 
Mere^.^eredith.

8nlely Rom tb f° rtuno of ¿¡32,000 was not realised 
tor* °f that °nfa ê writings. Wo felt quite
tali m on m, “ *r- G1°dd tells us that a legacy came 

the a eaeath of his aunt, and another wind- 
A  Clodd ath of hi8 ancle.
Rp*6 of hitnSô n-flrms our view that Meredith put 

e a*e hiB U lnto his poetry than into his novels. 
8 °wn words:—

do V «.life, tho'"l*l; !u my Poetry which omphasisos tho 
etern 7*sh to hf>B° U ^ at breathes through tho universe, 
f°t J\ ■ Only n ,retnombered: for tho spiritual is tho

. sl>all c 1*:11 I caro rx°ad my vers0’ an<J yot it;
^hd hQ ^.D‘sl1 With it n °St....... 1 bcoan with pootry

is that 
aud I

‘ f t " ' » © .  0 .
CatlyiRSl1 °f his8 nov°i» Richard Fcvcrel, written in 
tp a8ai’ ^ho flUn .,nnS genius, was disliked by Mrs. 
^ ah*B ’ aud reaj v4 0n the lloor ; hut sho piokod it 
1 8,8 8ce°x f°ol." ni, f°  her husband, who said “ Tho 
°C ab0h ted by in ae e88ontial heresy of tho hook 

l îngB. .,0.90 who have the koenost noses 
Medic's 4 select ’ Library would

not circulate it,” Meredith said, “  and all the parsons 
banned it in the parish book clnb3 as immoral.”

Some of Meredith's literary judgments, as we get 
them from Mr. Clodd, sound characteristic. He 
thought Keats a greater poet than Shelley. Matthew 
Arnold was “ a dandy Isaiah.” Byron was a splendid 
satirist, but 41 his high flights are theatrical; he wa3 
a sham sentimentalist.” Tennyson had 14 rich dic
tion” and 44 marvellous singing power,” bub ‘ ‘ the 
thought is th in ; there is no suggestiveness which 
transcends the expression ; nothing is left to the 
imagination.” Milton was “ the one supreme master 
of blank verse.” Not much of Dickens would live. 
The world would never let Mr. Pickwick share hunors 
with Don Quixote. George Eliot “ had the heart of 
Sappho ” bub the face “ betrayed animality.”

There is an excellent joke about George Borrow 
(we venture to say the great George Borrow). Leslie 
Stephen tramped all the way to Oulton Broad to see 
him once, and incidentally asked him what he read. 
“ I limit my reading,” Borrow replied, “ to the Bible 
and the Neivgate Calendar." Stephen, in telling this 
to Meredith, said with a twinkle : 44 There is much in 
common between the earlier books of the one and the 
whole of the other.”

Mr. Clodd says a good deal about Meredith as a 
Freethinker— far more than will ever get into the 
columns of “ tho glorious free press.” Meredith said:—  

11 When people talk to me of a great theologian, I say, 
what waste of time and energy, if ho were really a great 
man potentially. When I was quito a boy I had a spasm 
of religion which lasted about six weeks, during which 
I made myself a nuisance by asking everybody whether 
they were saved. But never since have I swallowed the 
Christian fable.”

This point is strongly emphasised. “ I never 
heard him,” Mr. Clodd says, “ apply any other term 
than 4 fable ’ to the orthodox creed.” “ Was there 
ever," he asked, “ a more clumsy set of thaumaturgic 
fables made into fundamentals of a revealed re
ligion ?" Which makes one regret that Meredith 
did not live long enough to send an electric letter to 
the Paine Centenary Celebration.

One day Meredith spoke to Mr. Clodd about the 
greatest of modern historians— the one who, as 
Byron said, sapped a solemn creed with solemn 
sneer. 441 have been re-reading Gibbon,” Meredith 
said, “ with increased appreciation. The subtlety of 
his remarks on Christianity, and the dexterity of 
oonveying through veiled implication of belief his 
scepticism, is delightful." John Stuart Mill, by the 
way, thought it detestable; but he had next to no 
sense of humor, and was too matter-of-fact for irony.

Here is a passage on a very different writer from 
Gibbon :—

“  Morley has sent me his Gladstone : tho life of the 
intellectual gladiator is more to his taste than the life 
of a soldier-statesman like Cromwell, because Morley 
has no stomach for fighting. Hence the difference 
botween him and Carlyle, whose heart was in the story 
of a battle. Gladstone had not a great mind ; he was a 
great dobator, but his scholarship was limited, and his 
theological opinions of tho narrowest. No Homeric 
authority agreed with his fantastic theories of Christian 
philosophy latont in tho Iliad ; and in the famous con
troversy over tho Gadareno pigs Huxley pulverised him. 
But ho wouldn’t admit that he was beaten : ho was a 
crafty controversialist."

This shows how closely Meredith followed that 
controversy. Gladstone was indeed a crafty contro-
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versialist. He seduced Huxley into a grave blunder 
in the debate. The real question at issue was 
demoniacal possession. Did the devils leave the 
possessed man and enter the pigs ? But instead of 
discussing this Gladstone started discussing whom 
the pigs belonged to, and Huxley weakly followed his 
adversary’s lead, when he should have kept him 
strictly to the only question that mattered.

We have seen Mr. Clodd’s emphatic statement 
that Meredith was an anti-Christian. We shall now 
see that he was more than that. Mr. Clodd plainly 
chronicles “ his disbelief in a personal God and a 
future life.” Meredith had a right to what Swinburne 
called “ that loftiest and most righteous title which 
any just and reasoning soul can ever deserve to 
claim.” Mr. Clodd says :—

“  He was a freethinker in the broadest sense of an 
epithet which, even to this day, carries discredit in the 
application. ‘ The man who has no mind of his own,’ 
he said, ‘ lends it to the priests.’ He supported secular 
education as the only solution of the religious difficulty ; 
he aided with money Mr. Foote’s aggressive methods, 
being seemingly more in sympathy with these than with 
the persuasive and patient policy of the Rationalist 
Press Association, which works on the lines laid down 
by Lord Morley— ‘ we do not attack, we explain.’ ”

This confession does Mr. Clodd great credit— for 
he is himself the Chairman of the Rationalist Press 
Association. He need not have said anything about 
Meredith’s preference in this case; he might easily 
have kept a judicious silence ; but he told the truth 
even to his own disadvantage ; and for that we honor 
him. But we may ask him, without the slightest 
incivility, whether the methods of his Association 
are really more “ persuasive ” than our own. 
Persuasive methods are methods that persuade 
people. Does he believe that his Association has 
made more Freethinkers than we have ? If he does, 
we think he is mistaken. The National Secular 
Society’s work has been by far the greatest Free- 
thought leavening of the general public mind in 
England. So much for the .“ persuasive.” And as 
for the “ patient,” why, in the letter which Meredith 
wrote us in the early part of last year, it was pre
cisely the “ rare ” mixture of “ ardor and patience ” 
in our own case which he did us the honor to 
praise.

Is it possible to draw a line between explaining and 
attacking a superstition ? To explain is to attack—  
and to attack you must explain. The only actual 
difference in the methods of opposing superstition is 
one of spirit, and that is a question of temperament. 
John Morley, for instance, never made a direct 
attack on Christianity. Why ? Because, as Mere
dith, who was his personal friend, put it, he “ has no 
stomach for fighting.” Meredith had an eye for the 
vital facts. He had also an active courage of his 
own. If he watched us at a distance, we also 
watched him at a distance, and we saw nothing to 
impair, but everything to confirm, our old unswerv
ing grateful affection for the “ Dear Master.” There 
are spirits who never knew fear; it was left out 
when nature moulded their composition. Meredith 
was one of the loftiest of that brood. We shall be 
proud of the humblest position in the groat fellow
ship ; and perhaps his recognition is the surest 
pledge that we have not lived and fought in vain.

Wo would not end, however, on what may sound 
like a note of egotism; so we turn, in conclusion, to 
Mr. Clodd’s talk with Meredith about Swinburne’s 
funeral— which bears out all that we wrote in our 
article on the subject. “ As to the burial service,” 
Meredith said, “ you remember what we had to 
undergo at Cotter Morison’s funeral, and Swinburno 
should have had, as did York Powell, silent inter
ment. Burn me and scatter the ashes where they 
will, and lot there bo no Abracadabra of ritual, is my 
wish about myself.” This is precisely what we ex
pected. It was bound to be Meredith’s wish. But 
bis wish was not respected. The funeral service 
at Dorking was a monstrous farce. Mr. Clodd 
evidently thinks the same of the Memorial 
Service in Westminster Abbey. After referring to

the “ scrap from a barbaric ritual ” in a psalm s80“ 
in procession by the choir, he continues :—

“ nor less inconsistent was the expression of ‘ heart? 
thanks ’ that George Meredith, to whom this fair eaj j 
with its flowers, its children, and its dumb offsp1*75' 
was dear; and life to the end, however lightly 
aboundingly sw eet; had been 1 delivered out ot 
miseries of this sinful world.’ ”

That phrase of thanksgiving was a negation 
Meredith’s whole philosophy of life. Someb°1 
should denounce it in fitting language. It is pot 
occasion for soft speech. There are higher thing8 
the world than mere politeness. Truth and bone8 • 
were outraged both at Dorking and at Westmin8 ‘ 
Thousands think so, and we say i t ; and the 
shall stand to show that Meredith’s teaching 
not altogether lost upon his follow men.

G. W . F oot®-

The Pessimism of Faith.

T h a t  Christianity as a system is profoundly 
simistic has been often pointed out by those 
have not permitted themselves to be deluded ey 
few fair-sounding phrases. The pessimism itensf>r

has no01;
unding phrases. Tbe pessimism 

is not of the sober, reasoned order such as n»1*"" 0f 
mended itself to more than one great thinker, b 
a vague, unreasoning, unconscious variety, e™.y. 
sing itself in an attitude rather than a P^^03?̂ it8 
Its distrust in human reason is historic, and a ^  a 
of no dispute. Its despair of human nature g0 
whole has been quite as pronounced, although .jy 
apparent. Under much talk of faith, hope, no 
of human nature, dignity of human life, and 8 ^ t 
phrases, it has managed to conceal from the 
gaze the fact that it lacks belief that human 
as human nature, possesses the power or capae ^ ¡j  
pursue its career with dignity and justice, ^¡ef, 
applies not to any particular form of Christiani 0f
but to all. All are compelled to base thmr P ^y 
the necessity of Christian belief upon the ina 
of human nature divested of such a support- 

Analysis of the most modern as well of t 
ancient forms of belief yield the same res ^  
its highest form, apart from the crude appoa ^ d 8 
miraculous, the proof of the divinity of ^0Bâ g ¿0̂ ' 
to rest upon the assumed perfection of be
acter. That is, his being a good man is b° $o> 
sufficient proof of his not being a man a  ̂ or0d8 
too, in the statement, made sometimes in ^ 0o* 
sometimes in a subtle form, that witbon js C°P, 
belief, an adequate morality is impossi ’ o0t 
tained the assertion that men and women gg ^  
trusted to act with honor and deoenoy u .«-4 W 
tressed by hope of external reward or 
fear of external punishment. The belief 1 , _ aa& 
in revelation, connote in another direction 
truth. Neither reason nor feeling are to 
Both need correcting by something tha

more 
io

^m ir®0'6’ 
tbe

tr°Bi to

neither, something that influences nian^- ^gujK°0 . do

at iea8i f  loc'*1outside. Fortunately, in this case ffjs0
not live up to their philosophy; otho 
existence would be wellnigh impossible- \ o1̂

As an instance of this pessimism of ^  Iog0jef, 
take a recent address by the Rev.  ̂ ' V̂ egtm‘P,0„«t 
“ Hope,” delivered in St. Margaret’s, it ,ylC
With an audacity that would bo p^lendi -«is11 
commonplace, Dr. Inge claims
With an audacity that would bo splend* 
commonplace, Dr. Inge claims that ^^ristia J 
world owes the very hope of progress to j0 ft 
“ Who or what,” he asks, planted this C*5 it
Who made hope a moral virtuo, if not g 
Who started the very idoa of P.r°£.V  ̂ *
mero matter of history it is Christian! y m
mankind this Divine gift of hope.” . j0 qO> g fl* 

Woll, as a mero matter of history t > yile*1!},
of the truth. The ineradica to» 
laturn has heon ono of the 8 r0 tb \

reverse
human nature has boon ono oi imo -- f0 upĝ v 
of Christianity, and the foundation o p9ul81
of its creeds. The hopo of progress ^  ft8 ¡>° 

there bo no resurrection^.^ 0ment that if 
let us eat, drink, and be merry, is
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' e*y obtrusive description. It is, indeed, about as 
1(>w as one can get; nor does Dr. Inge, as we shall 
8ee> improve upon it to any material extent. An 
'»mediate consequence of the triumph of Chris
tianity was, not to inspire men with a faith in human 
Progress, but to convince them that it was a delusion.

hope held out by Christianity was not for this 
^oria, but for the ‘next. And mankind was to be 
Cr?wned with success, not because of anything it 
might do to deserve it, but because of the free gift 
of grace that would confer upon man a reward on the 
^her Bide of the grave. As a mere matter of history, 

quote Dr. Inge, the conception of orderly progress 
'u a general form is a comparatively modern concep- 
’on, and is an expression of the widespread influence 

0 the doctrine of evolution. And the opposition of 
organised Christianity to that teaching is too recent 
. he denied. Perhaps the clearest proof of the 
»fluence of the evolutionary philosophy is seen in 
*oe fact that the conception of progress is now so 
8eneral that Christians are claiming it aŝ  Chris- 
'an. This is at least a proof that Christians no 
°uger feel that it can be opposed with safety or*r‘0l]t,

^hat Dr. Inge while claiming a Christian origin 
Q r ^he conception of progress really has his mind 
fonan°tber world view of pr°greas is proven by the 

owing passage. The idea of progress, he says, 
is the Christian liopo which you have secularised, and 

‘hereby turned it (pardon us for saying so) into a base- 
p 88 superstition. There is no natural law of progress 

r°gress in nature is a rare exception ; and where it is 
ound, after a time it ceases, and passes into a condition

0 stable equilibrium or decay....... Even if human pro-
8ress continues for a long period, what is the inevitable 
°nd ? i 8 0f earthly progress one that shinetli
»°ro  and more unto the perfect day ? Far from it. It 
8 a light that will probably flicker out amid the frosty 
errors of the next glacial age. And then if tho Chris- 
'an hope of immortality is a delusion, all the history 

mankind will bo as if it had nover beon.”
idea?W b Dr. Inge meant that progress is only an 
"atn Co? 8̂ ruction of the human intellect, and that 
8houbi ' 8 as Pbriect under one form as another, I 
do » °tb e  inclined to disagree with him. But I 
d°0s think this is Dr. Inge’s moaning. What he 
it carm6?11 *8’ £hat Pr°grcss is not progress because 
poipj. continue for ever. And ho proves his
Pro
t'O:Sres8

, —««mue ior ever. I
ss , ^^'kfking that there i

because
is no natural law of

• a rare except„„rens in nature 18 a ioe8 take 
WelCraroPor common, f a t h e r  w°.rd®’P ace it iB so for a natural fa s0. And i
is a natural law that it ®b b  it ought to be, 

, Dot bo general as Dr« n̂8e any arguiri .
6 is not, in pointing this out, r BCientiflc P°81 

gainst the scientist or ft8a'“ atflictrnont against the 
be is really framing " "  'nJ  ̂ " ture into being- 

rn'^) whom he believes calle Christian, b "
® tag about immortality is fl'1 0int at issue, 

has nothing to do with the' P .fl reasonable
P Sress does occur with man, i oreater happ118. ’
t W * lUty o£ humanity moving to 8 centiv0 to action. 
T £ ib all that is necessary as an ^ lifeless,
£ V he c« t h  may one day be c° d ^ rCmote period iact that at some immeasurably
hoW man
Hiw ° r̂ ing £ , Wl^ Dot exist is hardly a reason for
fn * ^ 8  O f a D d  n r i i f lT f in r »  l i n r m i n n a a  d rir iT ID f f .h f l

®,vent~
°fKgén éré oni°y ing. happiness during the 

a 0e(yeu t --ilt J 1008 between ourselves and that 
If 0̂ , r'8tian eas£> ^  *8 n Poor roason to anyone

the °aly Ch • ■
of tR8Jf-an Preachers could bo brought to 

"te nofiealise tlmt'1*? tbeir statements by facts, they 
r®ectoRa£ infl £ 10 Pe°plo who work for progress 
aalf tn;.,.hy whafUCD-Ced by a futuro life, nor are they 
Kt>i fern-°Q yearQ happen to the human race a 

and n ! S°  hence. Wo are all moved by 
carrv lo> limit i r°  is a reasonable, ovon though 

i!Qfild p ub, j  ’ eyond which our feelings rofuso

b°liov° that anyOU° living
nf ? l l °n  t w'eie ^won fu , 38 in the slightest solely on 

W *  hnndrp^at 80mo people, who will livo a 
Cehtn ^rebv- rb° U8and years lionco, will bo 

Ury or 8q hot tho benelit roalise itself in 
> and an influence will bo exerted.

Decrease the time of realisation still further, and the 
influence exerted becomes proportionately greater. 
Action is always conditioned by feeling ; and neither 
feeling nor imagination can use an immeasurably 
remote future as a basis for present action. A  man 
does not labor for his home and friends because he 
believes them to be immortal; such a consideration 
does not dawn upon his mind in this connection. 
The facts of wife, children, friends are enough. Nay, 
his efforts to promote their welfare are likely to be 
the more earnest as their tenure of existence seems 
the more precarious.

Dr. Inge, however, is quite wrapped up in his dis
covery— a discovery made by nearly every other 
Christian in the pulpit, and by thousands out of 
it— that life is not worth the living unless it is going 
to last for ever. And he returns to the subject in 
the following sentence :—

“  Is it seriously worth while for each generation to 
make sacrifices for the future, if the only result will be 
to increase the expensiveness of the final crash ? Face 
the question fairly. Is there any justification for a life 
of unselfishness if there is no Lord of life whose inmost 
being is unselfish love, and no eternal world wherein all 
moral values are preserved safe and inviolable for ever ?
....... Depend upon it, the loss of faith in God must lead
to disenchantment and apathy.”

Well, I hope I have faced the question fairly, but 
it all seems woefully beside the mark. The talk of 
sacrifice, for instance, is terribly misleading, although 
quite Christian. The Christian is full of the topic. 
It is a sacrifice to live honestly and decently. A 
sacrifice of what? To the man who thinks intelli
gently, and who looks at life from the proper point 
of view, there is no sacrifice in acting as one’s better 
nature prompts. It is this constant talk of sacrifice 
in connection with the exercise of man’s higher 
promptings, and of “ moral restraint ” in connection 
with normal moral action that more than anything 
else betokens the ethical poverty of the Christian 
faith, while the pessimism that despairs of human 
nature, unless it is buttressed by the belief in a 
future life of rewards and punishments, is surely the 
most distressing form of pessimism that can afflict 
the human mind.

When all is said, it is tho religious disbeliever v;ho 
brings to bear upon life the most inspiring and re
freshing view of human nature. Ignoring some of 
the facts, ho is content that human life is improv
able, given time and industry. That the human race 
may one day cease to be, neither nnmb3 his thinking 
nor paralyses his action. It is enough that his 
action bears fruit, in both the present and the 
future, in the moulding of that common life to 
whioh we all belong. The final crash may come, 
but its coming can in no wise diminish the value of 
effort while human life endures, nor can it weaken 
the sane thinker’6 detestation of a system that would 
make life dependent for its value upon the accept
ance of orude superstitions and unprovablo beliefs.

C. Co h e n .

Is the Universe Moral?

A FEW weeks ago this question was faced by a 
numbor of people, all of whom were pledged by their 
very profession to answer it in the affirmative. In 
tho nature of things no discussion of it, under such 
circumstances, could possibly be wholly disinterested 
and fair. Believers in the existence and sovereignty 
of a good God are bound to maintain that the Uni
verse ho mado and governs must be, at bottom, 
ideally good. Their theology robs them of the very 
capaoity to study tho Universe on its merits : they 
see it only through tho eye of thoir Theism, nover 
through that of its own history. To doubt tho 
beneficence of the constitution of things is to cast 
suspicion upon tho moral character of the Deity. 
Animadverting upon a recent volume by Mr. C. F. G. 
Masterman, Mr. R. J. Campbell says frankly : “ It is 
my confidence in the over-ruling wisdom of God in
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this and every other age that makes it impossible for 
me to believe in man’s power to wreck anything 
worth preserving.” This reminds one of the logic of 
a children’s hymn :—

“  Jesus loves me ! This I know,
For the Bible tells me so.”

So, likewise, ths theologians believe that the Uni
verse is good because a good God is its Maker and 
Ruler. That is to say, they hold a brief for God, 
and consequently see the Universe in its light.

Now, what is to be understood by the statement 
that the Universe is good? Are we to infer from it 
that Nature is a moral agent, whose one aim is to 
secure the welfare of all concerned ? "We are told 
that “ faith in the ultimate soundness of the con
stitution of things is implied equally by the unques
tioning complacency of the philosopher in the pur
suit of his task, and by the encouragement to go on, 
no matter what the results may be, which he re
ceives from the public but such an implication 
affords no manner of proof that the faith is well 
founded. What we need to know is, not what people 
generally think or believe, but what is the testimony 
of the facts, so far as we are able to decipher it. Is 
the Universe moral, and does it make for high moral 
relations within its bounds ? It is easy to affirm 
that “ the existence of philosophy in any or all of its 
varieties rests on the assurance that the deepest 
truth of the Universe is good,” but the question that 
demands an answer is, On what does such an assump
tion rest ? and in the presence of this inquiry philo
sophy is dumb. Professor L. P. Jacks, editor of 
the Hibbert Journal, admits that this is a difficult 
point:—

“  If this assumption is made in advance, what is 
there left to philosophise about ? Is not the very ques
tion at issue that of the ultimate goodness or badness 
of things ? What, pray, is a philosopher? Is he not a 
man whom other men appoint to solve the question 
whether this world is God’s or the Devil's, or nobody’s? 
Does not his business spring from doubt as to the 
answer ? How, then, is it possible, without self- 
Btultification, to treat the question as answered in 
advance ?”

But though Mr. Jacks states the difficulty with 
admirable clearness, he does not even attempt to 
master it. He plays with it instead. He even 
makes merry over it, and cracks jokes at its expense. 
“ No world can be ultimately bad,” he observes, “ so 
long as it contains a single being who is capable of
knowing how bad it is....... Surely a bad world would
understand its own business better than to suffer 
the pessimists to publish its secrets and arm man
kind against itself.” The merrymaking is continued 
thus:—

“  If we assume with Mr. Huxley that Nature is 
engaged in an offensive warfaro against the moral 
ideals, then I must say that Nature blundered most 
egregiously, and showed herself incompetent to conduct 
war either against moral ideals or anything else, when 
she produced Mr. Huxley, armed him with a knowledge 
of her plans, and provided him with tho means of 
spreading them broadcast over the world. A thoroughly 
bad world would assuredly have tho sense to keep its 
own secret. A pickpocket or a burglar who himself 
sends for a policeman to witness his crime is not a very 
dangerous sort of person. This is precisely what Naturo 
did when sho sent Mr. Huxley to give tho Ilomanos 
lecturo ”

That kind of clever bantering may he very interest
ing, but it ingeniously evades tho real point at issue, 
and must be characterised as culpable trifling. For 
one thing, it totally misrepresents Professor Huxley’s 
teaching on the subject. It may bo true that Huxley 
never quite succeeded in thoroughly understanding 
the great Law of Natural Selection. He was doubt
less wrong in thinking that “ transmutation may take 
place without transition,” or that “ evolution may be 
accomplished by leaps and not by the accumulation 
of small variations.” Ho may have been mistaken 
when he inclined to the supposition that in highly 
civilised societies the struggle for existence was at 
an end, and had been replaced by the “ struggle for 
enjoyment,” as well as when ho identified tho cosmio 
process with evil, and tho ethical process with good,

July i l , 19°9

the two being, in his opinion, in necessary confljc' 
But it is an error to represent him as pronounciDS 
Nature morally bad, or to class him with the PeS’ 
simists. While characterising the optimism^ ^ 
Leibnitz as “ a foolish though pleasant dream, 
should be remembered that he also condemned tn 
pessimism of Schopenhauer as “ a nightmare, “ 
more foolish because of it3 hideousness.” The cô  
elusion to which he came was that “ if the world “ 
governed by benevolence it must be a different so 
of benevolence from that of John Howard,” tba 
Nature is “ reckless,” “ non-moral,” caring no m°rt 
for man than for the crawling worm. And is ®. 
this a fact established beyond controversy ?
“ the philosopher and his audience share the sa „ 
conviction— that all will turn out well at the la®A 
where does the conviotion thus shared find its fu 
ment ? The “ ultimate soundness of tho constitute 
of things ” is a theological phrase for which 
scientist can discover no justification whate 
“ Morality commenced with society,” as Huxley ' 
“ and the ethical process is the gradual strengtheo * 
of the social bond,” but “ of moral purpose I 86(3 
trace in Nature.” $

Someone asked Professor Jacks “ how one co 
convince people in tho slums of the under y ^  
soundness of the constitution of things,” a° 
answered by affirming that it is probably much 
to convince such people of it than those who live 
palaces of the West Eod. He was right. The s ^  
dwellers are poor and ignorant and oppress^ ^  
naturally more easily bamboozled and victimise . 
the fairy tales of theology than people more a e 
tageously placed. If they can be persuaded to he 
it they may derive some little satisfaction f*-0® „ 
assurance that “ all will turn out well at the la9 '

“  that good shall fall 
At last—far off—at last, to all,

And every winter turn to spring.”
in-

But that persuasion, assurance, or assnmpt'013̂  
stead of resting upon positive knowledge, ifl a
but a dream, indulged in and encouraged by 
who “ know not anything.” It is the stuff °a ̂  it 
theology has thriven through all the age8, 
which thoughtful people are at length losing 
The truth is that Nature is neither good D°. jjog

stern. unfoeneither moral nor immoral, but a stern, “ obse1̂  
Sovereign, whose “ iron laws we must rigidly 
or be utterly crushed by them. The nature o ^  Oot 
makes no promises, holds out no hopes, and o 
whether we are happy or miserable, alive 
“ The laws and the institutions whioh sP0a,-aVre tb  ̂
of the immanent God, which help him to be jjib 
he is living in a divine Universe, and remJ,jiality’

i

continually of his own freedom and inRn 
these are but human inventions, of whm 
takes no cognisance, and which reason ° ° nt ‘sg a0“ 
hindrances rather than helps to human PrO" .oSp0r, . 
well-being. The conditions of peace and 
are knowledge and obedience, not faith an ^  f®v0f' 
submission and servioe, not forgiveness a ^  o0v
Nature opens no backdoors to happinesses “ °a 
admits those who can pay tho full Pjr>’c0I1, cS0 ioviL 
thing is certain and the rest is Lies.” 0f pb1
tions preached as gospels, these assuranc 
sophers and divines,

“  The Revelations of Devout and Bearn d ^
Who rose before us, and as Prophets bar ’ ep,

Are all but Stories, which, awoke *rom. turn’ -̂ 
They told their comrados, and to Bleep r  ̂ ftp0 .

The future of the Universe is an u.uS^ afc it.'pS 
yet insoluble mystery. All we know is f0rin 
a state of constant llux. In its present ^  js 0 
had a beginning and shall havo an end. 
now on its way to dissolution. What cOu0a g 
destiny is no tongue can declare, nor bra.g r̂»v0j, 0t 
There is absolutely no indication that i . ¡tut*011' bT 
towards “ ultimate soundness of ,,nnS :''n0' 
that all shall bo well with man, its •*-- *

Morality is not an attribute  ̂ |;
of sooial

and-byo.
all, but meroly a necessity 
domains. It is not evon an aBia»“ - -  
humanity, but is characteristic, in a g

life > * ;
00O,..aS0f

I t E b . t . J S * '



Jd̂ T 11, 1909 THE FEEETHIRSEB 437

e ®ree>%°f all society. Indeed, morality does not 
th6f e.x*8̂  ex°ept as a relation between individuals 
a(,at ^ve in groups or communities. Some people 
j , Very fond of saying that Nature becomes what her 

est product is, and there is a sense in which this is 
j 6 ’ hut it is false to assert that Nature, as a whole, 
th e'r^  8imP]y because morality is exhibited within 
onl iitn^ s °f a tiny section of her. Morality counts 
l^yas an indispensable channel of social welfare. 
Weyon(̂  that it has no significance whatever. That 
]esgare 1'viDg in a moral Universe is a wholly ground- 
not a8BumPtion, an assumption that rests on faith, 
®oien? âCt’ an<̂  an assumption utterly discredited by 
aatn* p  knowledge. Society without morals is a
mQ . ^possibility, but a Universe devoid of society 
aD(j I,^ave existed for countless millions of years 

hQ time may come when it will so exist again.
J. T. Lloyd.

The Unknown God.—II.

Point riilc'8tn °f  Butler left off la,st week at the 
tiftnit u a^ er demolishing Pantheism and Chris 
Thejgk! ae ^ as proceeding to tackle the God of 

(1* This is what he says of that Deity:—
'nfin't *̂aFi senerally been declared that this God is an 
boun\° an<̂  an infinito God is a God without any 
lirnit f' ° r limitations: and a God without bounds or 
God • ?ns js an impersonal God ; and an impersonal 

On *a theism.”
^ S th e n t^  an°fher the religionists come up for 
“ Yon ' They are rapidly tried and sentenced. 
Atheists f  a** 0 y ° u>” Butler says, “ no better than 
^onr Se ln^eed, you are Atheists. Off with you ! 
¡ S C I 6.”? !  i s .death- I give yon the customary 
^ay that p ma^e y °ur peace with the true God.

Bavins f ^—m2/ God— have mercy on your souls.” 
/>e°Ple’s q 8trewn the ground with the ruins of other 
d  wt>omi°L8’ Catler sets up one of his own, which 
i *8 finri si? ^inks will meet with a better fate. 
teU hs ,.a  ̂ f^ere is a God, though he is able to 

V Aery little about him
^P'r'tSan°lW!la* *8’ bey °Dd tlio fact that he is the 
all liviu i tt • ^l'^° wh*ch creates, governs, and upholds
that I Cn '!n88' f  can say nothing. I cannot protend 
tho Spirit1 S J? w moro than others have dono in what 
thin„H an . b̂o Gifu consists, which govorns all living 

betw an'male8 them. I cannot show tho connec- 
‘Pttch lesf,C°a conBciousnoss and tho will, and tho organ, 
80 as to si CaU * tear awaY the veil from the face of God, 

h ^°d, th l0^  wborein will and consciousness consist.” 
8 *  of the TT *-8 Spirit and L ife  o f th is w orld, 
m,U1 ari(j jjj. n iYerse, observe, but o f th is w orld  only, 
i 8 W o ideasaCC° r^ ’n^ to B utler, are really iden tica l. 

SePar&bly 8 ^ n ite  spontaneously  and stick  togeth or 
„ “ Thor • DĈ next 8teP i® tb is  :—

Of

pirit 0f p , n° living organism uutouantod by tho 
Wh apart f ' U° r an7 Spirit of God porcoivablo by 

• . God and^i111 orh’a^i8>n embodying and expressing 
t Wk will a° ^'1° °i the World are like a mountain, 
t0cQ di£fer P,re?®nt hi lie re at aspects as wo look at it 

^Ond it( p 81hes, but which, wheu wo have gone all 
p^etablo . f? to h° °ue only. God is tho animal and 

^ ^h." r h, and tho animal and vegetable world is

^eitv ° 8, a ^ea> a rose, and a turnip arc parts 
" Tho  ̂ ' '

i ? 0“ 1' that't'ho'08 wbi°h all living formH provo by their 
¡a ■ “ ty with a y-P088°88—tho memories of thoir common 
O ^ t e s t a ^ ' “ " '0 Pcr80n in whom they meet—this 
f0 t h*°ft soul ° Tpri?0f ° f thoir boiug auimatod by a 
auj ^bethcr ^ 'B certa' n. therefore, that all living 
W snal^ o a n d r ; ,mal or vcsctable, are in reality one 
ftde w  *Q no fjn 10' mosses boiug part of tho same vast 
Qails aeral trut?|lra” V° 8onsc> hut with as much bona 
¡U tu.anh big evr a8 when wo say that a man's fingor- 
>o *l8 Wrson par  ̂ ° f tho samo man. And it is

r^car»0 6v°lutio„a fVU IVay 800 tho Body of God—and 
htlgj, W °n.” °f this Person, tho mystery of His

his eito°f a ouli ° f  Wo life of this
° ° Q We o al theological creation evidently 

S8ential distinction botween lifo

and not-life, the organic and the inorganic. But he 
afterwards found that he could not separate the 
organic from the inorganic, and that he would there
fore have to “ reconstruct” his argument. He did 
not do so, however, and his whole case is vitiated by 
this fatal admission. On the face of it, he is driven 
back on the very Pantheism which he says is only 
Atheism in disguise.

Let us follow his adventures as if he had not met 
his dialectical Waterloo. After declaring again and 
again that every soul must have a body, just as every 
living body must have a soul,— and that a personal 
God must be limited and material,— Butler goes on 
to play the very same game which he denounced and 
ridiculed when played by preceding theologians. He 
constructs a God who is as intangible and invisible 
as any other in the Pantheon. Oar own organisms, 
as well as those of other forms of animal life, are 
vast agglomerations of individual cells, with their 
own vitality and functions, and quite ignorant, we 
may be sure, of the part they fulfil in the total 
bodies to which they belong. In the same way, 
Butler argues, we also, as well as other animals, are 
cells in the vaster organism of God. It may be so—  
and it may not be so. And there is an end to the 
matter. Who is going to discuss a speculation 
whioh, as it can neither b3 proved nor disproved, is 
(for the present, at any rate) a mere fancy?

Believing in the pre-Darwinian evolution, under 
which life pushes itself forward, instead of being 
pushed forward by natural selection acting upon 
infinite variety through the struggle for existence, 
Butler sees in it “ evidence of design.” Of course 
he does. That is why he believed it. And that, we 
may add, is why LIr. Bernard Shaw believes it. 
Well now, if the evolution of life shows design, there 
looms a “ far vaster Person” behind our God “ who 
stands in the same relation to him as he to us.” 
And behind this “ vaster and more unknown God 
there may be yet another, and another, and another.” 
There are countless worlds scattered through infinite 
space, and—-

“ Analogy points irresistibly in the direction of thinking 
that these other worlds are like our own, begodded and 
full of life ; it also bids us believe that the God of their 
world is begotten of one more or less like himself, and 
that his growth has followed the same course as that of 
all other growths wo kuow of. If so, he is one of the 
constituent units of an unknown and vaster personality 
who is composed of gods, as our God is composed of all 
tho living forms on earth, and as all those living forms 
are composed of cells. This is the Unknown God."

It is a grandiose conception, and this unknown God 
is the most unknown God that ever was unknown. 
Bat is it not, after all, too much like those Chinese 
ivory boxes which contain another box, and that 
another box, and that another box, and so on to the 
microscopic last of the series ? Only this series of 
boxes within boxes is infinite.

The God of this World (the Bible description of 
Satan) is a very small personage considering the 
relative importance of this world in the universe. 
But there seems to be a great advantage in suoh 
limitation; worshipers being apparently something 
like lovers, who like to be able to say “  dear little 
one.”

“  Tho chief difference between the orthodox God and 
the God who can be seen of all men is, that the first is 
supposed to have existed from all time, while the second 
has only lived for more millions of years than our minds 
can reckon intelligently ; the first is omnipresent in all 
Bpaco, whilo the second is only present in the living 
forms upon this oarth— that is to say, is only more 
widely present than our minds can intelligently embrace. 
Tho first is omnipotent and all-wise; the second is only 
quasi-omnipotent and quasi all-wiso. It is true, then, 
that we deprive God of that infinity which orthodox 
Theologians Jiavo ascribed to Him, bat tho bounds wo 
leave Him are of such incalculable extent that nothing 
can bo imagined more glorious or vaster ; and in return 
for tho limitations wo have assigned to Him, wo render 
it possible for mon to boliove in Him, and love Him, not 
witL thoir lips only, but with their hearts and lives.”

Butler must have been extremely sanguine to 
imagino that tho human race would accept and wor-
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ship this new God. He overlooked the fact that it 
is precisely the thrill of the infinite which has made 
the fortune of both Theism and Pantheism. Moun
tains, and the ocean, and the sun moving majestically 
over the heavens, and the solemn star-lit night, have 
filled men with a sense of vastitude, and in that 
sense all the greater gods have flourished. Limit 
your God to this world, and he is insufficient to 
satisfy the imagination. Shakespeare’s “ prophetic 
soul of the wide world dreaming on things to come ” 
is a grand and pregnant conception. But one must 
take it as poetry. Harden it into theology— which 
is so often but fossil poetry— and it becomes weari
some instead of stimulating and suggestive.

And there is another thing to he said. In his 
criticism of orthodox Theism, it dawned upon Butler 
that is is possible to conceive of God as personal 
“  without at the same time believing that he has any 
actual tangible existence.” We personify hope, truth, 
justice, love, fortune, etc., and why may we not per
sonify “ our own highest ideal of power, wisdom, and 
duration ” ? Butler saw no objection to this manner 
of using the word “ God.” “ On the contrary,” he says, 
“ no better expression can he found, and it is a pity that 
the word is not thus more generally used.” But this 
God seems to me an unsatisfactory substitute for 
Humanity. I venture to say that the God that Butier 
was seeking was the Humanity that he knew. Man 
has been called the microcosm. Certainly he epito
mises the life of this planet. And just as certainly the 
word Humanity represents our “ highest ideal of 
power, wisdom, and duration.” It is in Humanity that 
we live and move and have our being. We are nothing 
except in relation to Humanity. W e are not only 
impotent and useless, but meaningless and unintelli
gible. That we are cells in a God is an imagination. 
That we are cells in Humanity is a positive fact. 
The race has the organic note of waste and repair. 
Death wastes and birth repairs, and the process is so 
gradual that it does not affect the integrity of the 
organism.

Surely we may believe in Humanity, and love 
Humanity, “ not with our lips only, but with our 
hearts and lives.” “ The first condition of human 
goodness,” George Eliot said, “ is something to love ; 
the second, something to reverence.” We have 
reason to love Humanity, for we owe it all that we 
have and are; and wo have reason to reverence 
Humanity, both in itself a3 representing all that 
lifts tho man above the brute, and in the person of 
its greatest servants of all the ages— the poets, the 
philosophers, the moralists, the deliverers, who have 
made the world illustrious. q  ^  p ()0TE

Acid Drops.

Lloyd's Weekly News has a weekly column headed 
“ Lloyd’s Pulpit ” — and it often gets appropriately near the 
police news. A recent sermon was by tho Right Rev. 
If. C. G. Moulc, M.A., D.D., Bishop of Durham. This highly 
paid apostle of tho religion of poverty and renunciation 
undertook to justify Jaol’s assassination of Sisera. Simply, 
of course, because it was in tho B ible; had it been in any 
other book, his lordship would have denounced it in un
measured terms. Ho asks us to believe that tho slaying of 
Sisera was not a murder but an execution. Why ? Because 
she did it 11 at the demand of Him, who had made Sisera, 
and to whom Sisora’s life was forfeit.” But any mur
derous cat, or any murderous bishop, for that matter, might 
offer tho same pious excuse for a bloody deed. Surely, if 
Sisora’s life was forfeit to God, God should have taken it, 
and not left him to bo assassinated by a treacherous woman. 
It was an occasion for an “ Act of God.”  But those acts are 
never handy when they are wanted.

Bishop Moulo says of Jaol, “  I do not believo sho was 
treacherous.”  But how about him self)  Is ho not trea
cherous to common sonso and common decency in defending 
assassination under tho cloak of hospitality ? Fancy men 
like this episcopal preacher having tho care of the national 
conscience through tho elemontary schools 1 Bishop Moulo 
ought to oxprosB rogret for this performance of bis in

“  Lloyd’s Pulpit ” and hand over the cheque he got for it 
an unsectarian charity.

The Bishop of Durham’s justification of Jael, the assa3®1“ 
of Sisera, might be extended to Dhingra, the assassin of o’ 
Curzon Wyllie. Why not ? Couldn’t he say that God to 

And how on earth could the Bishop ° 
We venture to say that tho Bu> 

Jael’s assassination of Sisera
?ht

him to do the deed ?
Durham contradict him ? 
is the assassin’s text-book.
gloried in by the prophetess Deborah; Ehud brouQ- 
present from the Lord for Eglon, King of Moab, and g“T° , 
him—in the belly. It was a long dagger. Judith play3, , 
her beauty on Holofernes, and cuts off his head when dr® 
or satiety renders him incapable of protecting himself. 
last story is the Apocrypha, but the Apocrypha (as the " r 
testants call it) is a part of the Catholic Bible.

The talking classes of Englishmen soon lose their heads’ 
the presence of a crime like assassination. It makes 
utter an infinite deal of nonsense, and the nonsense is Prc , 
sure to be more or less religious. Sir Louis Dane, Lieuten“ 
Governor of the Punjab, for instance, is reported to have 
in the Political Council at Simla that the perpetration ofs , 
a deed by an educated student made one almost dosp“1 
our modern system of education. Was there ever a ^  
absurdity ? One plucked student commits a crime, ana
whole system of education is condemned in conseqno „ 
No wonder Sir Louis Dane wound up by “ thanking «  
that cowardly assassins were rare in the Punjab. o0j 
God who thins them down, why doesn’t he thin them 
altogether ?

Sir Louis Dane's adjective only shows his mental d ^ r
tion. The student assassin may bo foolish or wl0Jfrai jje 
both, but why “  cowardly ” ? He must have known tha 
would lose his own life.

Tho recent assassination has brought India to the f 
tho public mind. But vory little good will be done by 0 
wo fear, for the average Englishman is too unimagm 
to realise a problem so remote from his own affairs. 
future of India is ono of the greatest problems of bbe y 0f 
and we may add that it is but part of tho general pro ¡̂,8 
Asia versus Europe, which was so decisively raised J ^  
victory of Japan over Russia. M. Solomon Reinachi 9 
recent Orpheus : Histoire générale des Iteligions, re 0 0f 
certain aspect of this question. Ho says that the . 0j8t:— 
India lies neither with Christian nor any other rehgio  ̂ t

“ The moral and intellectual regeneration of ^ ¡n o p l 
country depends on the primary school, which, wn ^  ^ f l 
oating respect for a long past, will teach all tho ¡up“ j  el0' 
tion, more scientific than that of metempsychosis. Bg, i° 
vate them gradually to the level of educated Lur°I 
whom the religion of social duty suffices.” _ jjjjt

To which wo gladly say “  Amen.” With the addit>°
“  la religion du dovoir social ” is a capital phraso.

------  ■ off-
M. Reinach, who, of course, is of Jewish blood l'1̂  çjjri9- 

the following keenly satirical passage on tho profita 
tian enterprise of converting tho pooplo of I s r a e l orastat® 

Those who get converted to Christianity ,?,r or cls° yfĴ jt
beggars, who prefer several baptisms to one 
persons, poor but industrious, whom restrictive1“ '“ ^  
from attending school and earning their living (e^ jDg,

-«Vi)" laws Djjj, »
,flf

Russia) ; or, lastly, the rich who, believing in jj,e
chase by baptism the right to a bad reception m • - 
-their children are generally anti-somites.” * snti’

The sting of this is in tho tail. Somo of tho vycS just 
Semites m Europe havo Jewish blood in their vein3 
as in England men of that class are often tho 
“  patriots.” ----

Just a word about tho John Calvin celebration. ¡¡P 
said that John Calvin and John Knox fittod each otn ^  
the upper and lower jaws of a wild beast. Wo 133 y 
stand at that.

M phf S’ S’ Brancl1 wroto to Mr. D. J- 0i ^
M.I . for tho Chthoroo Division, asking him (•“  VJ\ 0 
Boulter case) to use his influence to bring *boat £ d ib*l
— °f Mh0 ? ' ? 9phomy Laws. Mr. Shackleton gi,a

Should a Bill bo introduced for this purpo30 vfl 0  
will havo my careful consideration.” Ho mig’1 ¿ st «» 
the same of any Bill. This comes of turning ^  
into members of parliament.

One feature of tho Boulter case is well w o * f r f f e y. „f the Pr,„«oke.,flno luaturo oi m e  Jiounor caso in wo»* ■ j
a policomnn called Jcukin, tho chiof 0 . e 6 0*was a policeman cauou joukiu, m o cn»^* - , B.

in North Loudon, who was allowod to revive ¡pte j th0 
Laws in tho prosecution of Mr. Boulter. [¡coin1“1 
interesting information about this pious
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principal fact being that he preaches and runs a 
“ infiin ?n b*8 own account, so that his prosecution of the 
keeti ' bore a resemblance to the action of a game-
piou 1 a” a*us*i a poacher. It is perfectly obvious that this 
ceerT P°^cetnau is the prime mover in the more recent pro- 
0{ jj-B̂ 8 gainst Mr. Boulter. The same two subordinates 
tfje 18 w°re put into the witness-box again. But this time 
lo*°,W asafresh feature in their evidence. They had fol- 
take ™r' ®ouHer aii the way to Clapham Common and 
h “ sports of his lectures there. Now they could not 
so tl + Be except on the orders of their superior officer; 
patrol k° P‘ous North London policeman is allowed to 
Ar,̂  8 whole metropolis in the interest of Christianity. 
It ja a 0 Pions Chief Commissioner of Police lets him do it. 
fould state of affairs, and a decent Home Secretary*oula

Th0
Pot a stop to it.

granj Usan^s of people have been flocking to see the Pope’s 
air6i s U1°tor-car just presented him by an American million- 
of y  .t °  t*e Mr. Pierpont Morgan. The poor “  Prisoner 
t0un<l cau ” can’t ride about Italy, but he enjoys a spin 
shockin i6 Vatican Gardens. From which we see how 

8 y he is “  cabined, cribbed, confined."

them, beware of people with the Spirit of the Lord upon 
hall bef rS' ^ankhurst addressed the Suffragettes at Caxton 
i?et hUs£I® 1th? 'r last raid upon the House of Commons, 
though p an^ late Dr. Pankhurst was a Freethinker, 
^aakhur °fDever gav® much advertisement to the fact. Mrs. 
told the S6emS to be cf a more pious turn of mind. She 
ia*Dster asserQJ)led Suffragettes that the chimes of West- 
it0Ql the ? + 800n be bear(J (a* 8 o ’clock), and sho quoted
0 tunj1*'0 ^ rchdeacon Farrar, who said that they wont

“ Lord, through this hour 
Bo thou our guide,

So be Thy power 
No foot shall slide.”J'bis ]S ,

Casily get a V6r^ lofty P°etry. and the Suffragettes might
aeXt Occasi *)oe*''caJ sympathiser to improve upon it for the
?, Was („!■*' ^  was good enough for Mrs. Pankhurst ;

shall 1 ® taken with it. 11 Our feet,” she exclaimed,
^ent forth f t ?  to-night.”  Then the Suffragette loader

Hst to j  tbo bead of a fighting detachment, and came
JS* Him B8P°ctor Jarvis barring the way to the winning

b’s face 8 *? sa ûted with a sounding smack on one side
Nontenant a ôu<Jer one on the other side, while one of

¡'H'ectot t '1 s.Pufiefl off his cap aud throw it on the ground.
jt°°J bolt a / ' 1,3 , couldn’t fight a woman, of course, so he

he an(J swallowed his gruel without flinching.„  Known « . .*  Mrs pankhurBtbhad b
non Farrar, and filling 
mid perhaps have gue 
necessary precautions

i ’th the lat7 An ^rs. Pankhurst had been communing 
- 0<lli r^ndeacon Farrar, and filling herself up withCrw u°geernl \-------  i  uuu u inug u ersen  up

tQltlg1 anq  ̂ i be would perhaps have guessod what 
on the necessarv nrnon.ntinns.

was

HiEatku,
^aKkhriiff *s n°t inconsistent with cool discretion , bU. “ urSC took l -1 ________  ,__  ___

dì;
tookea.a{Ŝ 6 dono tl?n+ iiare no* t0 a woman her own size.

la east. g, a“ *he crowd would probably Lave had a 
^Pointed. °  s r̂uc^ a big man, and the crowd -----was

*. j
feHr.
S it  f- "”0 all hi . _____________ „ ____________
K- 0 ®ngian(j IS in connection with the Emperor’s

at»d a llm “ 5116!1 bas been denouncing tho Czar of

*Q kiiB -Co,lcerni'no bav.e no great fault to find with what 
4t}<] Jl'a ’ °nr crif" ■ °Til8 tho prosent state of things 

he ¿¡.I IC1Sm *8 r»thor with what he did not say. 
The 8ay touches tho real kernel of the

SU
on. 

;6 evilvltJ t) governm \ an^ .bis supportors do not so much 
*0i 0vBe existenc BUtfPoss‘b*0' as evil conditions ma^0 Pos' 
t̂aK0n^ ei8bt him°i 0 J tbe governing class aud its works. 

N i ^ g t h e  mi, y°arB tho Russian Church has been 
Bfien n,C° to the ,,n ds the people into habits of slavish 
still. or leaiT, ■y°rnmg powers. God and the Czar have
,>olt a e.Hnssiail in tho popular mind, and aro so
‘lt»ited 8ainst the p easant is not, and never has boon, in 
felir,,- uQ S .m fJ 'P ^ 'o n .

Czar. His 
The

never 
rebellion has a much more

he on]' Czar is part and parcel of his
iu the latte B aeainst. tile  ferm er w hen b e  bn.sagainst tho former when ho has 

The men who aro making for bettorla aro ;n f, . uu who aro maiung ior ooitor 
tb , °r. bave ce. J°,rQa'u’ those who have never been

K & r eh;
Jh, 
ho
'«tsr»*»

cea êd ho such. So far as wo aresian }, 18 a gener i 0 bo 8
k.^ePt n toty and i>r.a Kgroeineut among doso students of 
r.4 the mass t,8sian affairs that it is roligiou which

Russi
eligi

an peoplo as thoy are, and
1 that^'y assUredUU iÌ?U8t bo broken beforo reform can

°f every e ' *es80u of Russian history only
r ^ cor ‘-ouutry in tho Wostorn world.

11,ü n.V.-,Ir H'uipb'.ll ivliutlior there ¡M auy
° do. ,V00lji° who do not pray are worse 

r. Campbell replies, Certainly there

is reason for so believing, but guards himself, in a way, by 
saying we must be clear as to what is meant by praying. 
“  All people,” he says, “ pray in the sense that all people 
desire something in life, and set about getting it.”  Well, if 
that is all that prayer means, it hardly seems worth while 
discussing it. All people desire food, and set about getting 
i t ; but one hardly expects to find eating a dinner identified 
with an act of prayer. And, of course, if prayer only 
means desiring something and trying to get it, then we all 
pray, and» there cannot be any better or worse connected 
with it. But as a matter of fact, prayer does not consist 
merely in desiring something, but in desiring it through a 
particular channel. The essence of prayer is the granting 
of something by a power superior to man, and which would 
not be granted in the absence of petition. Prayer has no 
other significance or importance apart from this. Mr. Camp
bell’s definition is one that is framed for people who see the 
absurdity of expecting any supernatural intervention in 
natural affairs, but who wish to retain the old forms and the 
old habits. These pseudo-philosophical explanations of 
religious beliefs do not express the groundwork of such 
beliefs; they are merely an illustration of the shifts and 
evasions to which apologists are put who lack either the 
courage or the clear-headedness to face facts.

Mr. Campbell professes to be in favor of ignoring theology 
in Socialist and political associations, urging that people of 
all creeds and of no creeds ought to be able to work har
moniously together for the good of the community. In a 
recent reply to a correspondent he violently condemned those 
who object to the presence of religious people, especially of 
clergymen, in the Socialist movement. Bat Mr. Campbell 
forgets that he himself is the chief sinner in this respect. 
He cannot refer to unbelievers at all without employing 
insulting language. He invariably bears false witness 
against them. “ Do not tell me,” ho says, “  you do not 
believe in G od ; you do—you cannot help it.” Does he 
really imagine that he knows better than they what they 
believe or do not believe ? He claims the Socialist move
ment as a distinctively Christian movement, and thereby 
excludes non-Christians from the right of taking part in it. 
Suoh an arrogant attitude is intolerable, and he mast not 
wonder if sometimes he gets paid back in his own coin.

A fortnight ago, wo referred to some observations by 
“  Quartus ” in the Manchester Examiner on the carrying of 
the Host by Roman Catholic processions. That writer took 
the position that carrying the Host was an open challenge to 
non-Catholics in the public streets, and should not be 
allowed. We said that we agreed with this position. We 
took it up, indeed, last year when Mr, Asquith stopped the 
carrying of the Host in connection with the Eucharistic 
Congress at Westminster. There was a reply, however, to 
“  Quartus ” by a Catholic priest, who argued that worship of 
the Host by Catholics in the public streets need cause no 
embarrassment or inconvenience to other people. But he 
was answered by the Rev. Charles Travers, of Fulwood, 
Preston, who gave the following pertinent illustration :—

“  Three or four years ago, I was staying in a small town 
on the banks of the Rhine. I stood one morning outside the 
hotel, the river being just across the road. A Roman 
Catholic procession was passing. The Host was being 
carried. I kept my hat on, but was forced to remove it and 
to beat a retreat into the hotel by a very hostile demonstra
tion on the part of the men in the procession.”

That sort of thing is sure to happen where the Catholics feel 
strong enough to show themselves in their true colors. They 
are not to be trusted in anything they say— as Catholics. 
They will sing small when they must, and loud when they 
can. The proper way to treat them is to give them strict 
justice—no less, aud no more. Give them an inch beyond 
it, aud they will start striving for a yard.

Wo did not suspect the Rev. John Clifford, the Rev. John 
Monro Gibson, tho Rev. C. Silvester Horne, and tho Rev. 
Robert F. Horton, of being humorists. But this is a world 
iu which ono lives and learns. Those four gentlemen have 
issued a novel proposal. Thoy want to soften the heart of 
the Czar, and the hard fate of his political prisoners, and 
this is how they suggest doing it. In a letter to the news
papers they say :—

“  Wc feel constrained to invite the Christian Churches of 
this country to set apart the whole, or part, of Sunday, 
July 11, for earnest supplication to God, that by His wise 
and mighty spirit the hearts of those responsible for the 
treatment of tho prisoners may be softened, and that the 
prisoners themselves may be comforted under their sufferings 
and given a happy issue out of all their afflictions.”

When tho Czar roads that he’ll havo a fit—of laughter. The 
quartet of reverend humorists ought to do a turn at tho 
Hippodrome.
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The dear Daily News publishes this holy proposal “ with a 
sense of gratitude.”  There is really nothing else to be done, 
it says in effect, so let us have a day of prayer. To the 
Russian sufferers the friends of the Nonconformist Con
science will cry “  God help you 1 ”  How much “  gratitude ” 
will the Russian sufferers feel for that ?

The way in which “  God ”  allows his name to be bandied 
about in these comic performances reminds us of Stendhal’s 
saying: “  The only excuse for God is that he does not 
exist.”

Rev. A. J. Waldron is fond of blowing his own brass 
trumpet. He does a lot of it in an article on “  Fighting the 
Freethinkers ”  in that profound organ of Christianity, the 
Sunday Circle. The following is a delightful specimen of 
his itinerant m usic:—

“  The best place I know for a meeting is in a London 
park; it is simply splendid ! In jBrockwell Park, South 
London, where I have been for years during the summer 
months, we get as orderly and as intelligent an audience of a 
thousand or more as gather in any church in London. Of 
course, it did not start like that. The first time I went to 
Brockwell Park the Atheist platform was purrounded by a 
very large crowd. I came to spy out the land, and seeing the 
crowds of people, I there and then determined to bold a 
meeting; so I borrowed a ginger-beer box from one of the 
stalls outside the park, and held forth. Soon I had nearly 
all the crowd gathered from around the secularist platform, 
and shortly afterwards their lecturer as well. 1 invited 
questions, and got several ; and then I asked for opposition, 
and the secularist lecturer accepted the challenge.

When I stood up to reply, I said, ‘ The Lord hath delivered 
this man into my hands.’ He did not wait for all my reply, 
but fled from the park amidst the jeers and laughter of the 
crowd. That was the first and last lecturer that has ever 
opposed me in Brockwell Park in the sense of a man who 
came directly from their platform. I have had opposition, 
but even that has now collapsed, and we are stranded in our 
delightful isolation. If only the clergy would train them
selves to this work, they could drive the open-air propaganda 
of infidelity out of the field.”

This is so like Waldron, even to the ona thing lacking— the 
name of the Secularist lecturer whom Waldron and the Lord 
defeated between thorn. The last sentence insinuates what, 
of course, he dare not allege, that he has driven “  the open- 
air propaganda of infidelity ”  out of Brockwell Park. To put 
it mildly, he hasn't. To put it still more mildly, his accu
racy is worthy of his religion.

Truth will out. While the notorious Torroy was in 
England all the religious papers were writing up his 
mission and pretending to bolieve his “  faked ” statistics of 
conversion. Now that ho has departed, with liitlo apparont 
prospect of his return, the samo papers and people— in 
writing up his successors at the gamo—point out what a 
terrible failuro ho was. The Rev. F. C. Spurr, who recently 
received a “ call "  to Melbourne, says that ho felt depressed 
on finding preparations for a mission in that city, as ho “  ro- 
membored, all too well, the Torroy meetings in London.” 
Like most religious acts of repentance, this comes rather 
late. If the men who saw what an arrant humbug Torrey 
was had had the honosty and courage to speak out, a whole- 
somo lesson might have boon given to thoso professional 
pandorers to crude religious omotionalists. As it is, they 
assist, by their silence, to dobauch the public mind, and pro
fess clearer insight when no good is to be done by the pro
fession.

“  Thank God,”  said tho husband of ono of the delegates to 
the “  American Women in London," “  wo liavo nothing in 
England so bad as that.”  Tho reference was to tho condi
tions of child labor in tho United States. But why thank 
God ? If God has anything to do with tho matter, why not 
blame him for permitting child labor under demoralising 
conditions in tho States? After all, if thcro is a God, wo 
presumo ho has as much to do with affairs in America as ho 
has to do with them hero. And it is either selfishness or 
stupidity to lose sight of suffering in tho contemplation of 
our own comparative happiness.

Apropos of God and Children. A discussion has been 
going on in Tennessee, U.S.A., as to whether all “  infants 
dying in infancy ” are saved or not. Ono minister endeavors 
to clear op tho matter by explaining that the Bible does not 
teach ns that they will bo saved, but permits us to hope that 
they are. And ho explains: "  If tho Biblo taught that all 
infants dyiug in infaucy are saved, it would tempt parents 
to kill their children.”  Now hero is a pretty picturo of God, 
and tho influence of religion on parcuts. Coticoivo a God who 
would sond littlo infants to hell because they had not passed 
through some mysterious mummery in a church or chapel. 
Talk about blasphemy 1 Why tho wildest blasphemy over

uttered was complimentary to deity at the side of tbi*- 
And what a purifying thing Christianity must be if it wool® 
induce parents to kill their infants 1 The imbecility of soc® 
a belief almost passes comprehension. And yet there was a 
time when such doctrines were generally believed, and vvere 
discussed with the utmost gravity. The real value of soc® 
discussions is, that they help the world to realise wba 
Christianity was before it came under the influence of Free’ 
thought and modern civilisation.

It is a pity that a man with so much of the mountebank 
in him as Mr. G. K. Chesterton should be chosen to writelD 
the Contemporary on George Meredith. Mr. Chesterw 
maintains, of course, that Meredith believed in a pers0D,, 
God. Mr. Clodd says he didn’t. His writings say he didn 
And both are better authorities than 11 G. K. C.”

Manchester University has honored itself by conferd0” 
the degree of Doctor of Letters upon Mrs. Sidney " e ’ 
But what would Paul say ? Ho who suffered not a wore 
to teach ; he who told women to learn in silence—of 
husbands. Fancy some women with no better sources 
information I

The Rev. Westhury Jones, M.A., President of the Count®83
of Huntingdon’s Connexion, declares that “  the fact ° ^ ° 0f

the
tbs

i

the fact of the Bible, the fact of the Church, and the 
Christ are things which cannot bo shaken.” BuC tu„ 
reverend gentleman is wholly mistaken. God, the Bible. ^  
Church, and Christ are not historically established f*ft3' 
theological dogmas notoriously insnsceptiblo of verinc 
Mr. Jones and his brethren may still preach them wi ^  
old conventional cocksureness, but they cannot rea ¿ne 
blind to the undeniablo fact that the intelligence of t ,o°s 
is becoming growingly atagonistic to all such supers 
crudities.

The Rev. Dr. Warschauer retorts on tho b ¡̂11, 
Scientists that if drugs cannot cure they cannot ?C! faitB W 
therefore, some follower of Mrs. Eddy show his ¡a 
swallowing a dose of cyanide of potassium ? ^ e
the pertinenco of tho query, although it should hav^ tb® 
from someone other than a Christian minister.  ̂^  
New Testament certainly holds out tho promise- 0j.e is 
name ”  people m'ght safely drink deadly things- g jjy  t° 
therefore an obvious retort for tho followers of Mr8'.jy, a®1 
a Christian. Both creeds teach tho samo a^’ liroSO livi»!’ 
thcro is an old saw concerning tho wisdom of tu 
in glass houso3 not throwing stones.

CoHiDaS 
_ 0WS

prosides weekly at a “  Wayside Well," out of 
copious draughts of spiritual water for the rofro«Ain't 
saints. The water supplied is of a somewhat P®0̂  
and wo must pronounce its quality more or \̂ei 9tl 
For example, last week Mr. Collius assured 
distressed amoDg his roadors (tho motapbor 18. t reuUD |,3 
dropped) that God is tho soul’s Divino Wooer. ^0  S°a.p 
them that he cannot successfully compoto , ! £  soiitfldV  
falso lovers without taking her clean away 1 f0HoVV ¡re 
tho desert, whither tho others cannot, or will 11. ' 0t 
All wo wish to say is, that, if this be truo, wo < ¿¡gink 1 
tho Divino Wooer, and aro quito suro ho wo j0 ,
Collins if ho refrains from any furthor r e 0 coiHfo
Whether or not the down-on-thoir-luck sain s 
by such miserable stuff is another mattor.

R O-In the Baptist Times and Freeman tho Rov. ' 0[ 
resides weekly at a “  Waysido Well,”  out of wine 0f- . • •. , . ii.„ rafrosinnc^.

Mr. G. W. Forrest’s L ife o f  Field-Marshal ^ 0 bott0  ̂
Chamberlain contains somo striking instaucos o ^  tj,0 ft, 
of warfare. Tako tho following from tho story 
at Istaliffo (Afghanistan):— . ,l,t of

“ At one placo my eyes woro shocked at the fourittlo infant of three or.

:in

woman lying (lead, and a li
by her side still alivo, but with botli i,!,r
n .n l m i n  rl11>,1 fi t n 11 ulf f. I. 1 Ull 1. f i t l f

ttlooil w»8 ^ o ‘ei
and mangled by n musket-ball. ^ "^ “ Tiad 
woman in tortnre from a wound, ftn — ,
to the cold of the night without any CO

apl1;ieare°
m her arniH, and In i' affection 

increased by the agonies sho endured. jjoly jD
Dear dark-skinned mothor 1 Hers was 
saves, and shines brightest in tlio blac ‘ (̂ |joS tho ^ ¡a  
mother's heart—not in faith or fighting ¿|0d n® j it 
of tho race. That poor Afghan nJ°th®r. gbo 
missionary to teach her tho truo rohg>° j,ji

—  -er
How can God ho damaged by gr0“  m o i^ tb e  P0' ^ ”' 

universe ?”  asks tho Christian Const oD3os “ 
temporary misses tho point, or 
issuo. It is tho title deeds that 1 _ uU,vcrsO'
Ono wants to know that this is "  K 18 
is any god to own it.

nature.
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Mr. Foote’s Engagements

(Lecturing suspended during the Summer.)

To Correspondents.

Thep R esident’s Honorarium Fund : Annual Subscriptions.— 
r, ?VI°'18ly acknowledged, £222 7s. 6d. Received since.— 
hon £■) jJ’ ^  • “ Tome” (S. Africa), second subscrip-

VonAD,I*U>'—Tour letter in the Cheltenham Examiner settles 
sudd °PP°nent- Ton say he has not replied. Wo don’ t 

E n !°3e be W*B. Le has got all he asked for—and more.
Ij ^ °und —Much obliged for the extract. 

aSr‘ subscribing to the Defenco Fund, says : “  I quite
com;,."- y°u’ and trust the necessary amount will be forth- 

j. j ln8 immediately.”
nUml?o ES’ ? ome '8 growing, as you say, but not so much in 
be f o u aS 'n wea'th, influence, and "cheek." That it has to 

l 8ht, we quite admit; indeed, wo have always said so.But
They 6' ca,?no  ̂ 8et up any sympathy with the Orangemen. 
knaticaLr» °PP°se one bigotry with another. It is the 
of Becul l r ° te3ta»ts who do all tho defaming and persecuting 
P°bcein ari3ts Liverpool. Just as it is a fanatical Protestant 
the T d l ;  m North London who has been allowed to revive 

B. L j IasPhemy Laws.
some Um V ^ ow Zealand).—The Shilling Month Fund closed 
Bonorari0 af*r.' bave Pu* y°ur cheque to the President’s 
to know wR * ua? —subject to your approval. It is pleasant 

n '6 " aVe ‘nterestcd readers at such a distance.
Brgent ” 00.Tn,'~W o have duly received your "Privato and 
you Want circu ar asking us to contribute towards the £4,000 
^'afs-road *° td °Ur "  ^ cw ^omo Nor Poor M en" in Black- 
'v°ul(3 r‘ . /  "  e have nothing to give for such a purpose. We
°Pened. \v\ 8e? y°ur old "h om es”  closod than a new one 
And whv y don't you answer Mr. Manson’s indictment? 
effort to p;v° you CftB it a "benevolent and philanthropic" 
hade on a v  poor men a shelter for 5d. a night ? You simply 

A. E, g ___ '8 scale—with other poople’s capital.
^ ‘ iv'eg f0°rUQ,?iU8t. remember that religious people have many 

only 3ubscr|Bing to religious objects, whilo Freethinkers 
^Pnte disinterested**'8 ^°r suBscribing to Freothought objects—

S. Morjii Alany thanks for cnttings. 
hart like vnn- Nleased to have tho opinion of n veteran stal- 

Boultor FS , tbat we have “  acted very well and wisely in 
a good”1130'-]' ® 'ad to hear, too, that tho Secularists had 

,, pistol Down a,U ■ ordcrly meeting that Sunday evening on the 
■P°Me >* <g 8- with Mr. Brown lecturing in good form.

Pre8iden, , adding liberally to his subscription to 
iaca year. * 7*°norarium Fund, says ho hopes to do the same
iv*n®i 1906 wl A t V° read the Freethinker.”  ho says, " sinco 
lat it i,ag 1 lcn t was last in England, and I can assure you 
““dent is _ Va 8°°d friend to me over since.”  This corros- 

p and if 10U8 to visit England again to hear Mr. Footo
Farp. POSSlb'e’ attend “  that Annual Dinner.”

J  jaw from* — Outside societies aro not debarrod by
ot;r<?’ but it ¡o °Pt,n8 tho Principles of the N. S. S. word for 

A_ j^'nality. rather confusing and does not show much

lr “ do not l ), ; r Tha.nka for copy of the Socialist Forward. 
WbF»“rtance of Nanet ”  is who writes on “ Tho

to should say it is a subject on'i';*M S. _ wan authority.
\V ’’ case 1Oi0 ^la*i y°u admire our action in tho 

‘ 4 ’^Che '
' blas-

( Foote 3 an,i^°Sta* °Jrdera should bo mado payable  ̂ toQ°Uld k une T ? b® i- made D».” ,Vussea ,or safety. Post Oflice Orders 
B. “0 has ncvl:ya,,le at London simply. Glad to hear from 
A. v 08—Too i! ; . m,89od a “ umber of the Freethinker. 

youtÛ 8 (Ogmor6c) ° r ‘|lia 'voek i perhaps next.
(^iss v lsh villail * R°°d wishes to tho fow “  saints in 

U’kiv nco) if v„ ,;' ”  r‘te to tho N. 8. 8. general secretary
■' 'Pleased ^  10 i0rmaBrftn0h-

Si
S°eietC°°K-~ »«.-
Uiagn y .desire8,\a0SCd to llcar that the North London Secular 
N. tj JUUloug wav ‘ exPrcss appreciation and thanks for the 
a“d ak.'1 bavo Cn„,,In wl'ich ”  wo, “ in conjunction with tho 
“hildrrm Pr° v'ded ;ducted the defenco of Mr. Harry Boulter, 
Se“d fn, during a 8encrous way for Mrs. Boulter and tho 
^ 6®tinpo 6 Pund i= ?,cntonco." We noto that tho £2 5s. you 

the balance from your Fund for protest*■'«* t*'nK8- etc.

Soc-
*rï's offleo is at 2 Nowcastlo-stroot,

, ‘ r>hgd ' 0°eiETv r .
,*»«», f n'street, È q IM,tïd , offico is nt 2 Newcastle street, 

 ̂  ̂ -Edi * *
kr°aat*e'0treptlri.'0  ̂ tbe Freethinker should bo addressed “tte,,, r;0Tic*g l( rurbodnn .aiu .1  w. ny-, *4 must arringdon-stroot, E.O.

g -.VQ. . by fir '.teacb 2 Nowcastlo-stroet, Farringdon-
m^Uswh P°8* TuoBday, or they will not be

a*in “ Bend n8 „
6 Passaggo .FRPtpors would onhanco tho favor by 

which they wish us to call attention.

Ordebs for literature should be sent to the Manager of the 
Pioneer Press, 2 Newcastle-street, Farringdon-street, E.C., 
and not to the Editor.

Persons remitting for literature by stamps are specially requested 
to send halfpenny ttampt.

The Freethinker will be forwarded direct from the publishing 
office, post free, at the following rates, prepaid:—One year, 
10s. 6d .: half year, Ss. 3d. ; three mouths, 2s. 8d.

Scale op Advertisements : Thirty words, Is. 6d. j every suc
ceeding ten words, 6d. Displayed Advertisements;—One inch, 
4s. 6d .; half oolumn, £1 2s. 6d .; column, £2 Ss. Special 
terms for repetitions.

The “ Blasphemy” Defence Fund.

D. D. B., 10s.; Robert Avis, 103.; H. A. Lupton, 5 s ; 
Elizabeth Lochmere, 53.; Mrs. A. J. Rogerson and Husband, 
8 s .; T. T., 2s. 6 d .; G. White, 5s.; F. Smallman, £2 ; A. E. S., 
23.; E. <T. Baskerville, 23. 6 d .; W. H. Morrish, £ 1 ; W. P., 
Smith, 2s.; J. W. de Caux, 2s. 6 d .; Albert Howe, 2s. 6 d .; 
W. H. Harris, I s . ; C. Shepherd, I s . ; R. H. Side, 5 s .; J. 
Lazarnick, 5 s .; J. Adams, 2s. 6d .; W. A., 5 s .; W. A. Yatos, 
2s.; W. H. B., 2s. Od.; W. Dodd, 5 s .; North London Secular 
Society, £2 5s.

Sugar Plums.

The Blue. Grass Blade, Lexington, Kentucky, is “  pleased 
to observe that Editor G. W. Foote, of the London Free
thinker, is making a vigorous protest against the mummeries 
attending the Meredith funeral, and defending his memory 
from orthodox assault.”

Tho Journal de Charleroi notices the upshot of the 
Boulter case and pays a tribute to the action of the National 
Secular Society in the matter. One of onr contemporary’s 
observations is very pertinent. “  The Liberals," it says, 
“  havo returned to power with a throe hundred majority. 
What droll Liberals the English Liberals are 1 ”

Mr. S. H. Swinny, tho editor, has a good article on tho 
life and work of Thomas Paine in the July number of tho 
Positivist Review—calling him “  a true pioneer of the 
Religion of Humanity.”  Mr. Philip Thomas, an Ethicist 
who has become a Positivist, writes on the St. James’s Hall 
commemoration, which ho says “  was a benediction to every
one who took part in it.” But why did he not mention tho 
fact that it was organised by tho National Secular Society ? 
And why did ho not stumble on the name of a single N. S. S. 
spoaker? A strauger might imagine from Mr. Thomas’s 
remarks that Paine's writings had just been introduced to 
tho public. Mr. Swinny, at least, knows a great deal better 
than that. ____

Tho Birmingham Branch had a very successful picnic on 
Sunday to Kinver. The party had a splendid time, and 
included, to everybody’s pleasurable surprise, the veteran 
Mr. Ridgway. A good distribution of Freethought literature 
was mado during tho day. ____

Wo aro rather late in tho day in noticing tho discussion 
on Secular Education at tho Annual Conference of the 
Postmen’s Union. But better late than never. Wo see by 
tho Postman's Gazette, which has been forwarded to us, that 
Mr. H. Fields (Leeds) moved a resolution protesting against 
“  the inclusion of secular education in the Labor Party’s 
program,” on tho ground that it was “ outside tho limits of 
a practical Labor policy ” and “  a violation of the religious 
and conscientious principles professed by many in tho rank 
and file of tho movement.”  Mr. Parsons moved an amend
ment that “  roligion was a purely privato matter" and 
“  should bo taught children by their parents and guardians 
and by tho churches and various religious agencies of the 
country.”  Aftor an animated debate, both the resolution 
and tho amendment wore defeated. Tho Labor Party’s 
policy therefore holds tho field—as before.

Mr. J. C. Brown, editor of tho Postman's Gazette, who 
took part in the debate, boldly Baid that “  there was no 
connection whatover botweon religion and morality.”

Simple Bible teaching as he know it,”  ho said, “  was as 
full of contention as an egg was full of meat. Anything 
that was truo in tho Bible was not now, and anything that 
was uow was not truo. Any moral principles of any value 
inculcated in tho Bible could also bo found in tho works of 
tho beathou philosophers."
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Mr. F. J. Gould, who is on the Education Committee of 
the Leicester Town Council, recently moved that the Navy 
League maps should be removed from the schools as 
“  suggestive of party politics ”  and “  out of harmony with 
the principles of international peace which should be 
fostered by the school - teaching.” Mr. Gould quoted 

blessed are the peacemakers ” and “  peace on earth, good 
will towards men,” and said that in these respects he suppor
ted the Bible. But it was apparently in those respects that 
the Christian members did not support the Bible. Mr. Gould 
and his seconder— a Labor member, like himself— were the 
only ones who voted for the resolution. The Church parson 
voted against it. The Catholic priest more discreetly re
maided neutral. We may sum up by saying that the honors 
were with Mr. Gould—the tricks with his opponents.

There has been a poor response to our appeal for the sum 
of ¿£27 8s. to cover the recent expenses incurred by the 
National Secular Society in the Boulter case. The sub
scriptions we have received are acknowledged elsewhere. 
We hope the sum required will be made up by next week, 
when we shall have something to say on the general subject.

A Correction.
— ♦ —

W e are informed that the editor of the Academy 
was not the writer of the article in La Bevue Blanche 
referred to by a correspondent in a letter headed 
“ The Academy and Mr. Harry Boulter ” which 
appeared in our last issue. We sincerely apologise, 
therefore, for allowing his name to be associated 
with it in our columns. Mistakes will sometimes 
occur in the correspondence department of public 
journals. We hope it might almost go without 
saying that we deeply regret this one. The editor of 
the Academy has said some nasty things in his 
own paper about the Freethinker, but we bear him 
no special grudge on that account, and we should be 
ashamed in any case to strike deliberately below the

belt> G. W . Foote.

What a pitiful ideal is the average Christian’s definition of 
“  Heaven.”  A region of perpetual indolence—golden streets, 
golden crowns, white robes and harps, no soft darkness, 
none of tho sweet rest made grateful by cessation from 
healthy activity, only incessant light and ceaseless flight 
upon unpracticablo wings. Surely, those who havo missed 
the earthly heaven of wholesome work, welcome repose, 
the joys of mutual love and the harmony of friendship, tho 
beauty of truth, should be accorded some more substantial 
consolation than this fatiguing and unsatisfying prospect of 
questionable bliss. Even the jaded laborer, or tho most 
disillusioned of fashion’s votaries, could hardly desire tho 
deprivation of all variety, and the everlasting sameness of 
occupation and attire, promised to the believers in all the 
unreasoning impossibilities of the “  Ancient Faith.” — 
Libertas.

When a thing is sacrod to mo it is impossible for mo to bo 
irreverent towards it. I cannot call to mind a single 
instance where I have ever been irreverent, except towards
the things which were sacred to other people....... Whatever
is sacred to tho Christian must bo held in roveronce by 
everybody else; whatever is sacred to tho Hindu must bo 
held in reverence by everybody else; therefore, by conse- 
quenco, logically, and indisputably, whatever is sacred to 
me must bo hold in roveronco by everybody else.— Mark 
Twain. ______

Evorytbing grand possesses a sacred horror. It is easy to 
admiro mediocrities and hills, but whatovor is too lofty, 
whether it be a genius or a mountain, alarm when seen too 
near. An immense height appears an exaggeration. It is 
fatiguing to climb. One loses breath upon acclivities, ono 
slips down declivities, ono is hurt by sharp rugged heights 
which are in themselvos beautiful; torrents in foaming 
reveal the precipices; clouds hide tho mountain top s; a 
sudden ascent terrifies as much as a fall. Hence there is a 
greater sensation of fright than of admiration. What one 
feels is fantastic enough— an aversion to tho grand. Ono 
sees tho abyss and loses sight of tho sublimity ; ono sees tho 
monster and does not percoivo tho marvel.— Victor Hugo.

The Narratives in Genesis.—Y.

The Fall of Man.
(Continued from p. 428.)

Tiie story of “ the Fall ” is from the pen of 
Yahvist writer, and has to do with Yahveh elobim" 
the god Yahveh— commonly called “ the Lord G°d- 
This deity, having made a man out of clay aD 
vivified him, “ planted a garden eastward in Ed®®; 
and there he put tho man whom he had formed 
(Gen. ii. 8), to whom he gave for food the fru^,°s 
every tree in the garden— save one. Respecting 
tree the god Yahveh said: “ In the day that tbo 
eatest thereof thou shalt surely die.” After this 
god made “ every beast of the field and every f° 
of the air,” but perceiving that none of them ^ 
fitted to be a companion for the man, he “ ca.u8e(L:8 
deep sleep to fall upon the man,” and while in 4 ^
condition took from him a rib, out of which 
material he made a nice, soft woman. If this acco 
be true, we might perhaps expect to find man y 1 
an odd rib, or with one less than woman; but this 
not the case : both sexes have the same numb ’ 
twenty-four, twelve on each side of tho chest, blor 
over, though the man had been in a “  deep sleep. 
knew when he awoke what had been done; i°r j 
said, upon seeing the woman, “ This is now bone 
my bone, and flesh of my flesh; she shall he ca ^  
man-ess [Issh-ah] because she was taken out ^  
man” (Ish); which is a truly remarkable fact" 
fiction. 0ft,

From the narrative which follows it would app® 
that before “ tho F all” some of tho animals  ̂^ 
created were endowed with the gift of speeob, an ^  
these “ the serpent was more subtil ” than an 
the others. Ono particular serpent knew of tbo P 
hibition concerning the eating of a certain r̂e(jay, 
tho garden, and, meeting tho woman alone ot!e . 0r 
began to talk to her, and succeeded in persuading 
to taste of the forbidden fruit; after aiso.
woman gave some to her “ husband,” and he ate^ 0lJt 
It is not stated that this newly wedded paj1' ^ ey 
through any marriage ceremony; apparently ^js 
had not. However, as soon as they had eaten ^  
magical fruit, their eyes were opened and the' j„ 
that they wore unclothed. There wore no pc°P 
tho world at that time to look at them, and t b e y ^  
seen each other often before ; but now they aDd 
ashamed, and “ they sowed fig leaves togetn -oei 
made themselves aprons.” Whence they 0 . r09di 
the needles and what substitute they used for e 
the writer does not tell us. They appear^ gcr9ps

mallknown by intuition that a number oi slu" ”  ,, aO1 
could by a certain process be made into one 1° Dj0lig 
wide piece. Some people hold that a vel^ conl̂  
period must havo elapsed before primitive ma ^ grg 
Uqttq made such a discovery; but that ishave
detail whioh we need not consider. . c0 u**

After this unintentional act of disobedm^ g0, 
newly married pair heard “ tho voice of nJ0Vvlfllt 
Yahveh walking in the garden,” and being 6° arfloog 
doubtful as to his intentions hid them self ^  m  
the trees. The god, not seeing anyone, ca ^ ¡m® 
man, “ Where art thou ?” Both then °^ta0 „¿etttV' 
stood beforo him. In this they acted imifing-P^r
thoy should havo remained in their hm "  ¡jj, ®

find tell9
w ri^ted,

tb?

where probably the god would never 
not until his anger had cooled: for the 'vr*0n0B '̂ 
us elsewhere that this deity several times 
eithor of what he had dono, or was abo 0f fb1 
Unfortunately, tho erring pair were nota 'va^g jjj,iiB
eithor of what he had dono,
Unfortunately, the erring pair ------  ,
fact, and so began to excuse thomselvc^ 0 woI0( 
putting the blame on tho woman, and -/>n 
accusing the serpent. Aftor hearing _
tho god turned to tho sorpont, who ^  bi*b\e 
near balancing himself on his tail, and s» *bt/,j 

“ Because thou hast douo tliin, Cursed

tb^egffl3 ic
was b ■ -

"vvwuijv WMUU
« d “ bove every beast’ oi tho AfU. tj]0 

J halt thou go, aud ctust shalt thou eat. a*
of thy life.”

Prior to this time tho serpent used to 
on his head or his tail, though hoiv be

d
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1 somersault, going alternately on his head and his 

,a e> in a series of leaps. As regards the eating of 
ost, the curse pronounced upon this reptile had no 
e° t ; serpents live upon small animals which they 

WaH°w whole. The other part of the curse, how- 
>  was more effective: serpents no longer hop 

°ng on their heads or tails. But the god Yahvehhad not yet done with this animal. He now further3 J OU UULlO YY1UXJL IIUIO (luliiidit XXD UU VY ¿Ul UJJU1
aeereed that from that time forth there should be 
alUu ity "  between the posterity of the woman and 
t the serpent race; that men should from that day 

gard serpents as venomous reptiles, and strike at 
e'r heads whenever they came across them ; while, 

J  Way revenge, serpents should “ lay in wait for ” 
on!? and bite their heels: all of which afterwards 

jCe to pass.
p bristian commentators and others pervert this 

Sa8e and give it a totally different meaning. 
jjarê  'produce an evil spirit called Satan into the 
(¡̂ eraaiV0i and represent “ the seed” or posterity of 
d0j as referring to one person only. In soSat  ̂ *P>nore ^be fact that no such personage as
Dor n 18 8-° mucb as once mentioned in the narrative, 
and6Ten *n any the five books of the Pentateuch, 
or J ^ . ^ t  every person born since “ the Fall ” is, 
40CQa®’. “ Pbe seed ” or posterity of the first woman. 
Und/ '“ 8 to these perverters, Satan was the tempter 
worna 1*>e 0̂rm °f  a serpent, and “ the seed of the 

- aa Jesus Christ, who, they say, “ bruised ” 
Whi]p> X  aead by saving people from his clutohes; 
heel b • ?̂6.v^ “  return “ bruised ” the Nazarene’s 
by caty -InCiting hi8 countrymen to crucify him, and 
Ihie if1-0® many °f  bis followers to be persecuted. 
8enee 18 scarce ŷ neoessary to say, is perfect non-

'Dooia^01̂  “ bruise ” in the passage (Gen. iii. 15) is 
^ell, a,8 °ur English revisers knew perfectly 
C8Dturv 6 bke Pa9sagQ quoted by two second 
The firRfWri 0̂ra’ ^beophilus of Antioch and Hensons. 
0athe w *e*|̂ er8 the word “ watch the second “ be 
Oilier ,at°b fo r”: which readings are many centuries 
t08d; <i-r an. our oldest MS. The passage should 
k6tPentl Pub enmity between thee [i.e., the
k r 8eed woman> aQJ between thy seed and
Dead and O m a n ’s seed] shall watoh for thy

The id . 0u sbalt lay in wait for its heel.”
80eD frorn^v,11 m'nd °f  the writer may further be 

Qen _ following passage in the same book:—
an addfiX̂ X' — " ^ an 8ball be a serpont in the way,

v the r;,T®r *n the path, that biteth the horse's heels, so that
it tviu th ^  6th backward'”
l11 the nnU8be. seen that there is no room for Satan 
a ’bpter hf>latlVe’ . serpont was selected as the 
be other nnf^8? was “  “ ore subtil ” than any of

8 rent-i 0 oeliev 
S p K f j  f°r be
V k0ttlruinuUüt "  Wise as 8erpents ” (Matt. x. 16). 
nahveh k b to the narrative in Genesis, the

s tn k , . 8 18 represented as enjoining his
. u  * w i f iQ  n o  ___________»» „  t  n \

v^Pber) a,nimaf8 created. Jesus Christ (or his bio 
- 18 80 Relieved in the wisdom attributed to

so 
1

U| 
ee
ie

W * 111

^at a u aJ ing cursed the serpent— he did not ourse
'VQD>an 1 c c e e d e d  t o  n m r n r i  f hn

god

aa>an. to pronounce sentenoe on then. pronounce sentonci
" I  win ° *8 reP°rted to have said :

: ln ^reatly multiply thy sorrow and thy concep- 
desit0 ri°  n sbalt tllou bring forth children ; and 

Th„°Vet then ’• 8aa bo to thy husband, and ho shall rule 
are n

tnr,?.,c°uld fog ^ '6 ’ n the w orld  w ho say th at a god 
bite lp‘ y a Worn 8nPh a triv ia l o ffence  increase and 
Dot ]|f be a Kan 8 a8 °n y  at such a tim e cou ld  not 
^betgf red bv enev° i ° nt b e in g ; but th is op in ion  is 
Ciitip- 6 set o r tb od ox  C hristians, w e m ay

ThR8Ql' uown as an a th eistic  and carp ing

^  sen tem /’ ^  *8 furthor recorded, also pro- 
ia bero, f0.. . f  °u the man (whom tho Yahvist 

iePre8entni'G *̂r8t time, calls “ Adam”). Tho

tbistl ea  ̂ °f it nil1 ground for thy sako: in toil shalt 
fby 8ball it k ■ t*1° days of thy lifo : thorns also and

8balt tk t,n8 f° rtb to thoe....... In tho sweat of
11 ’ *0t out ° ? .ea*; broad, till thou return unto tho 

0 *t wast thou taken.”

Only a god who could see in his mind’s eye the 
ploughing and sowing, the reaping and threshing, 
which formed part of the agricultural labor a hun
dred or more generations later could have given 
utterance to the foregoing curse and prediction. 
We cannot, however, credit the god Yahveh with 
such foreknowledge. A god who did not know, and 
could not foresee, that serpents never did, and never 
would, draw sustenance from dust, could have no 
intelligence or foresight whatever. We are thus 
thrown back upon the writer of the story, who, there 
can be little doubt, merely committed to writing an 
old legend he had heard narrated in his day. As to 
the source, this was in all likelihood Babylonian, 
though up to the present no tablets corresponding to 
the story of the Fall have been unearthed. The 
locality of Eden is stated in Genesis to have been 
“ eastward ”— that is, eastward of Canaan— and two 
of the rivers which watered it are there said to have 
been the Tigris and Euphrates: these indications 
point to the neighborhood of Babylon.

The penalty for eating the forbidden fruit could 
not, as we have seen, be mistaken— “ In the day thou 
eatest thereof thou shalt surely die." This prediction, 
like that made to the snake, was not fulfilled. Adam 
is stated in Gen. v. 5 to have lived to the incredible 
age of 930 years. However, if the god did not put 
the man to death as he had threatened, he at least 
took the precaution of turning the pair out of the 
garden ; for, it appears, there was another tree grow
ing there called “ the tree of life,” which possessed 
the magical virtue of rendering whoever ate of it 
immortal, like Yahveh himself. The god also took 
the further precaution of placing outside the garden 
“ the Cherubim” and “ the flame of a sword which 
turned every way, to keep the way of the tree of 
life.” There was thus no means of re-entering. 
This is not a story from the Arabian Nights, but, as 
many may be surprised to hear, a real, certain, un
doubted, historical fact; in proof of which I may say 
that tho cherubim were not a species of angels, as 
some people think, but a pair of gigantic man-headed 
winged bulls, like those set up by the ancient Assy
rians as guardians of gates, etc., and called by the 
same name as that in the Hebrew story— hiribim. 
If this proof should appear inconclusive, it at least 
tends to show whence the fiction was derived. The 
Lord, in fact, borrowed a pair of these recognised 
guardians of the gates of Assyrian palaoes and their 
under-world to “ keep the way ” of the entrance to 
his garden, and, later on, placed another pair in his 
temple to keep watch over the safety of his sacred 
ark (2 Chron. iii. 10-18).

Two other minor events remain to be noticed. 
Before expelling the two sinners from his garden 
the god Yahveh “ made for Adam and for his wife 
coats of skin, and olothed them.” This was really 
very good of him, more especially as he had to kill 
some of his newly created beasts to do so. We are 
also told that before leaving the garden “ the man 
called his wife’s name Havvah ; because she was the 
mother of all living.” The word havvah (translated 
“ E v e ”) means “ living” or “ life.” The writer 
appears to have forgotten that no human beings 
were in the world at this time, save Adam and his 
wife, and that many years must elapse before tho 
first woman could bo called “ the mother of all 
living.” This portion of the narrative was evidently 
written from the Yahvist writer’s own point of view, 
and was, no doubt, composed during one of the inter
vals when he was not under the influence of the 
spirit. The only difficulty is to discriminate between 
the inspired portion of his writings and his own crude 
ideas; this is not at all an easy task, for the two are 
so marvellously alike that they are almost, if not 
wholly, indistinguishable.

There is one point I omitted to notice connected 
with tho creation of man. This is tho following:—  

Gon. i. 2G-27.— “ And Elokim said, Let us make man
in our image, after our likeness....... And Elohim created
man in his own image, in the image of Elohim created 
ho him ; male and fomalo created he them."

From this statement wo learn that Elohim was him-
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self shaped like man ; that he had head, body, limbs, 
hands, feet, and vocal organs; though of what his 
body is composed still remains a mystery. Many 
Christians, however, do not believe the words of 
this sacred writer; they say that man merely 
resembled Elohim in being endowed with reason 
and intelligence, in being created originally pure 
and sinless, and in possessing an immortal soul, 
besides a lot of similar nonsense. These objections 
are a clear perversion of the words of the sacred 
writer, who was obviously speaking of man’s physical 
conformation, and not of any mental or moral quali
ties he might possess. The creator could have made 
man, for instance, in the image and likeness of an 
elephant or of some other animal; but instead of 
doing so he created him in his own likeness. That 
this was the Priestly writer’s meaning is proved by 
that writer himself, who says:—

Gen. v. 8.— “  And Adam lived an hundred and thirty 
years, and begat a son in his own likeness, after his 
image, and called his name Seth.”

Here we have precisely the same expression, the 
reference being undoubtedly to bodily form alone, 
not to intellect or any of the virtues. The writer, 
of course, meant the same in each case. Seth was 
begotten in the image and likeness of his father; 
Adam was created in the image and likeness of 
Elohim : all three were man-shaped. It would, I 
know, be more correct to say that man created 
Elohim and all the other gods in his own image and 
likeness ; but both statements come to nearly the 
same. The gods were created when men imagined 
them to exist; we have no sign of their presence 
before.

(To be continued.)
Abracadabra.

Thomas Paine on “ Blasphemy.”

B lasphem y  is a word of vast sound, but equivocal and 
almost indefinite significance, unless we confine it to the 
simple idea of hurting or injuring the reputation of anyone, 
which was its original meaning. As a word, it existed 
before Christianity existed, being a Greek word, or Greek 
anglo-fied, as all the etymological dictionaries will show.

But behold how various and contradictory has been the 
signification and application of this equivocal word. Socrates, 
who lived more than four hundred years before the Christian 
era, was convicted of blasphomy for preaching against the 
belief of a plurality of gods, and for preaching the belief of one 
god, and was condemned to suffer death by poison. Jesus 
Christ was convicted of blasphemy under the Jewish law, 
and was crucified. Calling Mahomot an impostor would bo 
blasphemy in Turkey ; and denying the infallibility of the 
Pope and the Church would bo blasphemy at Rome. What 
then is to bo understood by this word blasphemy ? Wo see 
that in the case of Socrates truth was condemned as blas
phemy. Arc wo sure that truth is not blasphemy in the 
present day ? Woe, however, be to those who make it so, 
whoever they may be.

A book called the Bible has boon voted by men, and 
decreed by human laws to ho tho word of G od ; and the 
disbelief of this is called blasphemy. But if tho Bible be 
not the word of God, it is tho Jaws and execution of them 
that is blasphemy, and not the disbelief. Strango stories 
are told of the Creator in that book. Ho is represented as 
acting under tho influence of every human passion, oven of 
tho most malignant kind. If those stories aro false, wo err 
in believing them to bo true, and ought not to believe them. 
It is, therefore, a duty which overy man owos to himself, 
and reverentially to his Maker, to ascertain, by every possible 
inquiry, whether thore be sufficient evidence to believo them 
or not.

My own opinion is decidedly that tho evidence does not 
warrant the belief, and that wo sin in forcing that belief 
upon ourselves and upon others.

i i • . « •
Religion is a privato affair botween overy man and his 

Maker, and no tribunal or third party has a right to interfere 
between them. It is not properly a thing of this world ; it 
is only practised in this world ; but its object is in a future 
world; and it is no othorwiso an object of just laws, than 
for tho purpose of protecting the equal rights of all, however 
various their beliefs may bo. If one man choose to beliovo 
tho book called tho Bible to bo tho word of God, aud another,

from a convinced idea of the purity and perfection of G° ' 
compared with the contradictions the book contains—fr0, 
the lasciviousness of some of its stories, like that of b 
getting drunk and debauching his two daughters, wbicu 
not spoken of as a crime, and for which the most al»0 
apologies are made—from the immorality of some of its PJ®. 
cepts, like that of showing no mercy—and from the t° 
want of evidence on the case, thinks he ought not to belie 
it to be the word of God, each of them has an equal rig“ j 
and if the one has a right to give his reasons for believing 
to be so, tho other has an equal right to give his reasons 
believing the contrary. Anything that goes beyond tin3 
an inquisition.

If the Bible bo the word of God, it needs not the wretc a3 
aid of prosecutions to support i t ; and you might wit 
much propriety make a law to protect the sunshine, &s , 
protect the Bible, if the Bible, like the sun, be the wor 
God. We see that God takes care of the Creation he ^  
made; he suffers no part of it to be extinguished; an 
will take the same care of his word, if he ever gave, . 3 
But men ought to be reverentially careful and su9P)Cti)js 
how they ascribe books to him as his word, which fr°!?ue[, 
confused condition would dishonor a a common scrlDvety 
and against which thero is abundant evidence, and e 
cause to suspect imposition. Leave then the Bible to i aS 
God will take care of it if he has anything to do with 1 ' ( 
he takes care of the sun and moon, which need not y 
laws for their better protection. l(

— From the “  Letter to Mr. Erskii16,

Correspondence.

STANDS SCOTLAND WHERE IT DID?
TO THE EDITOR OF “ THE FREETHINKER.’ 0 to 9

Sir,— As I sit at home this Sunday evening, listem ° ety 
church bell discoursing a few bars^if a pantomime so jiie
popular a few years since, called “  On the Benches 
Park,” I am reminded of a decision I recently maao 
you a few lines on the advance of Froethought in 

The absence of superficial evidences is no proof
tivity, and need not therefore be a reason for disapp01 
But I take leave to say that the existing economic co  ̂ ^If- 
have produced a good many half-baked Christians a af0ot 
baked Agnostics. Thero aro a good many poople oJJ tbe 
in each camp, and some of those who are wholiy^j^jB 
side of Freethought aro prevented by domestic or ¡̂vjig 
considerations from declaring themselves openly an
active help to the cause.

I wonder if it would not bo possiblo for those p ¡u 
defy publicity to inaugurate a scheme of iuborr 
church. Such methods need not bo roughly or d’8C0 ay as 
employed. They could bo employed in such 
show that the intention was not to cause disorder jjjter 
up the meeting— similarly, indeed, to tho P°rtI/ j ;0 gatl) ’̂ 
ruptions to which wo aro accustomed at other Pu ^lish® 
ings. Of course, it is right to point out that tho J ,3t 0,0 
Churches havo a legal protection that Noncou jj9t»  ̂
Dissenting bodies do not enjoy. Interruptors of . reaeh 
lished Church clergy are liable to prosecution for 
the peace.

is otcen neiptui, ana I desire to say tua& a e ^ 0, )ip 
impressed by in the caso of tho Scottish ele igy^  ^
their conception of Divinity, which shows that proteS 
and servo a partial aud biasod God. As iu ot ^  jgno1®^, 
communities, thero is, of course, a tondency Cbar.,i,fi)l
wrat.li and nvalf. t.hn lnvn nf ilnrl ! find Scot fail i
notwithstanding the curses and lamontations acc®P ^
minority, havo at longtli, over tho wholo c°u -̂ eU *%•
the help of all kinds of secular agoncios, as t . tB° i ¡3 _____i_________„ i .........ran retam ^]aBd

Qo&

L. O
that is tho only means whereby tliey^can^

th®y.w “the
.  . IB S cotl^

giance of their youDger adherents. Dogm a  
moribund. „ntati°D 0„ _

Wo ought to get tho most reliable repro® cj]ildre )0t 
from his own family circle, and his S c o t» 3 .. 
careful to insist that, after creation, his two^g the

noihumanity are (1) tho revelation of liimsel jj P a 0 Oi  
(2) their “ redemption" through Christs 
fruits of those works aro only available to t .^ ^ 1  o> 
lias chosen to enJow xvif.l, file fnrnltv 0f 8Phas chosen to endow with tho faculty 
ment. Is this partiality or is it not ?W“ .. VLt.o u.u.tujr UJt io ill uu, . JjolsfcÔ  t0 ‘'■¡a

Again, Scottish orthodox pooplo seek t0 ¡¡„ion )>'e
.„ith by declaring that tho rewards of jo
morely in expectancy. Thoy aro to bo ha .^gic» ̂ ¡ t
that now is. Scottish Christians aro m° joU tbftt 
nasts, and thoy avoid tho inovitablo cone m jiiy 
must bo tho hall mark of goodnoss by divmg

oP pot
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 ̂he popularity o£ the Psalms of David in Scotland is pro- 
tbial. Those containing expressions which condone 
piuity and selfishness are special favorites. “  Thou hast 

Pread a table for me in the midst of my enemies.” “  We 
r j h>s sheep, lie doth us feed.”

i " 13 notorious that in Scotland, churches prove to bo 
PPy hunting-grounds for ambitious and clever professional 

. . business men. Men have doubled and trebled their
lpUS1̂ esses through their church connections. Many of the 

ss-knowing sheep are readily shorn or fleeced, and parsons 
^ .^ u la r  in their demands for cash—clothed iu the form 
Q0̂ ov'Ilg exhortations to give cheerfully and liberally to

Waŝ e o£ G°<i, we are told, is as powerful as ever it
& ’ an  ̂ is daily working wonders. It is said to effect the 
able Iniracnlcms changes in individual lives. But the suit- 

1 ^aterial of intelligent Infidels is passed over and 
^ b e f ' bear o£ £be reclamation of dissolute persons 
pr ’ ar er their “  conversion,” get a good living by Christian 
claim ^hese persons are advertised frequently as re
nter a atheists, though the fact was that before they 
n  fold 0f the Church they had no ideas, either one

The* • °^ lcr, about religious questions. 
h>gian bam£u£ efforts recently made by prominent theo- 
41 a 8 111 Scotland to show that there is such a thing as 
*elipioaS?na )̂̂ .e faith ” are proof of the fact that dogmatic 
anjf an 18 l°sing its hold.* Christian faith involves belief in, 
any exCCeP̂ ance of, certain fundamental doctrines without 
a faith^C-1Se o£ *he reasoning faculties, and to speak of such 
pr0ce reasonable is a contradiction in terms. Such a
defeat "nil ‘nc£eed, is a confession and acceptance of partial 
to kg' ^he breaches in the walls of orthodoxy are there, 
thing ¡see(1 *J by those who will see them, and the gratifying 
within i to-*' 801116 ° f the breaches have been made from  
Iq the e  * tness the heresy hunts of the past few years. 
Hiltnnn 8*ahhshed Kirk we had the case of Robinson of 

had £be Hesurrection, and in the former Free Kirk 
Of tf,e ] ,e cases of Dods and Bruce and Robortson Smith. 
>f Smith’ n?ent*oned it was said by the late Dr. Begg that 
tremble Si Vlews became the views of tlio Church then ho

Yet o?d °- tbeA5k o£ God.
Gtristianit lns£‘tutions die hard. They will, in the case of 
h6°ple do r’ re£a*u a certain amount of vitality so long as 
a*y anth*3 * •?6 £o use their mental powers independently of 
Spiritual ad* •' ^ h en  all peoplo have dispensed with

CotPo:
set *̂ (£v‘ sers and ready-made convictions and views, 

emselves to think for themselves, ecclesiasticalPOtatin , ,ca “o tmua ior ine 
^hankin'8 have ceased to exist.

®e°ple tn ; ^ou £or your continued service in stimulating 
1,0 independent thought. „ _____ „  _____

S imple  S andy .

TH0li
As Pa i n e  a n d  p a u l  l o u i s  c o u r i e r .

1 THE FREETHINKER._Tb° TUE ECIT0R of ___*______ ___—.
â'ae recall  ̂ t̂£’c£e in the Times of the 8tli ult. on Thomas 

iv  '£’a»i»7i7 (°  “ y niemory a passage in Courier’s Pamphlet 
^Shsh aa j 6' s (1823), which I venture to put into such 

“ H °aQ ^°r £bo information of your readers :
vjf c°untrv'Sf America in our days, and Paine who saw 
' “mate f̂reê  .having more than any other helped toof £°Ur pau ^  his famous Common Sense, a pamphlet 
®̂vplution For at the first beginnings of the American 
“nded ¡n . the States, towns, and townships were 

iff "hthout ni0DS ’ 8orno siding with England, faithful, 
, eading f .. cause, to the lawful government ; others
J,86 allb- Ure t” :- J___ A~~~ «---■•-■* *~

¿u0cigli ̂ t^jl ■ r®ady to put ' up with a sober liberty even 
0 ̂  £° hop» f bo flnickly modified or suspended; few 

olfp e.Sees in !?r a happy outcome from wills so discordant, 
it j 1 in a c o n 8 State °f things what the written word can 
C V ad w : nftfy where everyone reads, what a now power 
its p of a spnn f  f’ reater than that of the platform. A few 
ope earers, bntn rnay chance to be remembered by a fow of 
Print̂  Once " £" e ureas nnnab-a n. wlinlo nermle. to everv-
P ^ ^ o f h i n g  is lost.

once Lu Press speaks to a whole people, to every 
* » .j' v“ en they all read as in America, and of tho 

thing is lost.
there °£ indepena Gommon Sense, uniting all minds with the 

e’ goes on i dence, decided this great war which, finished 
m the rest of tho world.”
__ Sirius,

of

*%()
Ï0 GGINq

..^J^erri *Mtor
FOR p r i s o n  o f f e n c e s .

tr '’“oiot 'il0trino t ..... 01 "  TUB i'’aKKTUiNICKB-'
Wii®°8gin,£, ° Herbert Gladstone’s recent dcfonco

Of
gs in
nil

v‘sitK°£aty ho'l 010 P°in‘  out that sinco ho bocamo 
hw. S Ilici* rarolv infprfnmrl wif.li flin HnnfunnOS

prisons for broachos of prison disci

^C.l^fices
iO 1
i •<

cbaracter.

rarely interfered with tho sentences
I *neru to », i D U  muuicai gruuuus, auu uu 

” °f tho «• .?, oui; that tho offoncos for which tho
to,^ . cat ” or birch ¡g imposed are of a brutal

A short time ago a man, who was tried and convicted by 
a secret court at Princetown, was actually flogged for having 
thrown an eight-ounce bread-loaf at “ an unoffending warder,” 
and at Wormwood Scrubbs, just before Christmas, a flogging 
was inflicted upon a man for breaking out of the ranks on 
the way to chapel. This man was in bad health at the 
time, and he died shortly after he had received the punish
ment. Furthermore, we have the testimony of Dr. Arthur 
W. Thomas, an old prison surgeon, that “ nearly every 
assault on a warder is provoked by gross bullying or cruelty.” 

In view of the anti-flogging utterances of Mr. Asquith, 
Lord Morley, Mr. Haldane, and other members of the 
Cabinet, it would seem to be the duty of this Liberal 
Government to abolish the barbarous and disgusting practice 
of flogging— a punishment which has been abandoned in the 
majority of civilised countries, including France, Germany, 
Itaiy, Holland, and Japan. JosKpn CoLLINSONf

A NOTE FROM SOUTH AFRICA.
TO THE EDITOR OF “ THE FREETHINKER.

S ir ,— I  was pleased about Meredith’s letter to you, more 
especially when (a few days after the arrival of the Free
thinker) I saw that he was ill—I was afraid this illness 
would be his last.

Here, in South Africa, where youths are punished for play
ing cricket “  in public ” on Sunday, and where many “  Free
thinkers ”  become uncomfortable at the mention of the word 
Atheist, we need the gospel of Freethought badly. The 
churches are very powerful, and have nearly everything 
their own way— e.g., this town belongs to the Dutch 
Reformed Church, and no property can change hands 
without the Church receiving 15s. (more or less), etc., etc.; 
if the municipality wishes to buy out the Church interest, 
the municipality will have to pay the Church about £10,000 
(more or less), and this represents a very large sum at 
present. The D. R. Church in the town is, however, in 
debt to the extent of nearly £6,000. The Wesleyan Church, 
which comes next in importance, is also in debt. While, 
besides these two, there are an Anglican Church which 
looks liko a “  fowl-house ” and two “  colored ”  churches,— 
at least one of which I believe to be under the direction of 
tho “  Ethiopian ” movement. This last is part church ("for 
colored people on ly ” ) and part secret society (ditto). We 
will probably hear more of it in five to ten years time. 
Whether “  The Order of Ethiopia ”  has anything to do 
with it or not I have not yet been able to discover.

There are no “  Salvationists ” in the town, and only 
about eight “  Roman Catholics,” of whom four men are, or 
have been, drunkards. The population of the town is about 
2,000.

Speaking of South Africa generally, the two Churches 
with the largest following, viz., the Dutch Reformed and (a 
considerable distance behind) the Wesleyan, are both losing 
ground. The Anglican is getting on better than the Wes
leyan, and the Roman Catholics are gaining ground (in both 
senses).

Christian Science seems to be doing well “  in parts,” while 
Spiritualism is in about the same state as elsewhere (except 
U.S.A.). We are not troubled with Theosophy, but the 
Salvation Army, up to the present, has done very well.

In conclusion, it may be worth while to write the fol
low ing: My brother, while recently travelling by train in a 
remoto part of India, was accosted by the Anglican Bishop 
of that part. The Bishop asked to what religion my brother 
bolonged, and on being told that my brother “  had no 
religion,” produced his Bible and began to read extracts! 
My "brother, who has taken prizes for “ Bible knowledge ” in 
an Anglican school, replied by reading, to the Bishop, other 
extracts 1 This and tho discussion which followed reduced 
tho poor man o f  God to tears ! On parting tho Bishop said, 
bitterly, "  I hope I shall never see you again to which my 
brother, who is quite young, replied, “  Well, I am not a 
Christian, but I wish you a very pleasant journey, and I 
hope that wo shall meet again soon.”  They did meet again, 
and my brother now conceitedly believes that he has shaken 
tho good Bishop’s faith.

Many Anglo-Indian Christians were surprised that a young 
Afrikaner should have no religion, and the same people were 
amazed that an Afrikaner should shake hands with Indians 
who had treatod him courteously. „  DB g  ,.

I have long felt that only in Union oould Religion properly
oxist ; that this deep, mystic, immeasurable sympathy,
which man has with man, is the true element of religion;
that indeod tho Communion of Saints spoken of in the
Creod, is no delusion, but tho highest fact of our destiny.—
Thomas Carlyle (1831).
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SUNDAY LECTURE NOTICES, eto.

Notices of Lectures, etc., must reach us by first post on Tuesday 
and be marked “ Lecture Notice ” if not sent on postcard.

LONDON.
O u t d o o r .

C amberwell B ranch N. S. S. (Brockwell Park) : 3.15 and 6, 
A. B. Moss, Lectures.

K inosljnd B ranch N. S. 8. (Bidley-road). 11.30, C. Cohen, 
“ Looking for God.”

N orth L ondon B ranch N. S. S. (Parliament Hill, Hampstead): 
3.30, F. A. Davies, a Lecture.

W est H am B ranch N . 8. 8. (Outside Maryland Point Station, 
Stratford): 7, F. A. Davies, “  Beconciling the Scriptures.”

W ood G reen B ranch N. S. S. (Spouters’ Corner) : 11, a 
Lecture.

W oolwich B ranch N. S. S. (Beresford-square) : 11.30, W. J. 
Bamsey, “ The March of the Israelites.”

COUNTRY.
L iverpool B ranch N. S. S. (Alexandra Hall, Islington-square):

7, H. Percy Ward, “  Protestant Savages—Wise and Otherwise.”
Outdoor.

B ristol B ranch N. S. S. (DurdhamDowns): 7.30, B. G. Brown, 
“  Modern Rationalism ”  (a Review). Thursday, July 15 (Hay- 
market), at 8, “  The Blunders of Religion.”

L iverpool B ranch N . S. S. (Edge-hill Lamp): Wednesday, 
July 14, at 8, H. Percy Ward, a Lecture.

W ioan B ranch N.S. S. (Market-square): Monday, July 12, at
8, H. Percy Ward, ‘ ‘ Protestant Savages.”

TRUE MORALITY;
Or, The Theory and Practice of Neo-MalthuBianism.

IB, I BELIE YB,
THE BEST BOOK

ON thib subject.
Superfine Large-paper Edition, 176 paget, with Portrait and Auto 

graph, bound in cloth, gilt-lettered, poit free It. a copy.

In order that it may have a large circulation, and to bring It 
within the reaoh of the poor, I have issued

A POPULAR EDITION IN PAPER COVERS.
A copy of this edition post free for 2d. A dozen copies, for dis

tribution, post free for one shilling.
The Nafional Reformer of September 4, 1892, says: ■ Mr.

Holmes's pamphlet.......is an almost unexceptional statement
of the Neo-Malthusianism theory and practice.......and through
out appeals to moral feeling.......The special value of Mr.
Holmes's Bervioe to the Neo-Mnlthusian cause and to human 
well-being generally is just his combination in his pamphlet 
of a plain statement of the physical and moral need for family 
limitation, with a plain aocount of the means by whioh it can be 
eecared, and an offer to all oonoerned of the requisites at the 
lowest possible prices.”

The Counoil of the Malthusian League, Dr. Drysdale, Dr. 
Allbutt, and others, have also spoken of it in very high torms. 

Ordert should be sent to the author,
J. R. HOLMES, EAST HANNEY, WANTAG E.

Natural Religion
OR

T H E  S E C R ET  OF A L L  T H E  CREEDS.
BY

F. J. B.

Being an abbreviated rendering in English of the great work of 
Dupuis, L'Origine de tout lee Cultes, first published in 1794, from 
which Robert Taylor, Logan Mitchell, and other astro-mythical 
exponents of Christianity have so largely drawn. This little hook 
thoroughly explains the astronomical origin of Christianity, in a 
manner which everyone may easily understand. It will be of 
the deepest interest to Freethinkers and an astonishing eye- 
opener to orthodox Christians. Its value is enhanced by the 
inclusion of three important plates from Dupuis, reproduced (with 

difficulty) on India paper, which will not break with folding.

Bound in Cloth. Price Two Shillings.
Postage Twopence Extra.

T he P ioneer P ress, 2 Nowcastlo-stroet, Farringdon-street, E.C.

AN

OFFER TO FREETHINKERS.

CUTLERY SET.
Complete, 54 Pieces, 26s. 6d-

Sheffield make, guaranteed to wear white 
throughout. Carriage paid and money 

returned if not approved of. 
JEWELLERY OF EVERY DESCRIPTION-

S P E C I A L  T E E MS  TO F E E E T H I N K
GEORGE ENGLISH & CO.,

52a HIGH HOLBORN LONDON, W-C-

l-M

IF  SO , it is because ord inary  tea conta in* 
gallo-tanm c acid , the fluid that lea ther is 
tanned w ith.

It hardens the coa ts  o f  the stom ach , re 
tarding flow  o f  gastric ju ice s , thus causing 
indigestion, bad com plexion , and w eak 
nerves. O ne natural tea on ly  is f r e e  fr o m  
t h is  C r u d e  T a n n in ,  because it consists 
solely  o f  the tips o f selected leaves freed from  
the stalks w hich  con ta in  this in jurious 
ju ice . It is ca lled

“  T y p h o o  -  T i p p s  ’
and 1 ,0 0 0  d o c t o r *  n o w  r e c o m m e n d  It a s
the on ly  d igestive tea. It is pure Ceylon- 
hence exqu isite  flavour, and absolutely  un
m edicated. The absence o f  stalks enables it 
to  yield 50 m ore  large cup3 per pound than 
ord inary tea , hence econ om y.

A  L A R G E  S A M P L E  P A C K E T  is sent 
F R E E , with nearest agent's nam e, toev e ry - 
one w ho w rites for it .en clos in g^ d .for postage

—r~ v  T H E  T Y P H O O  T E A  C O .. L t d . ,
•iSJ 2 5 ,  C a s t le  S t r e e t ,  B ir m in g h a m .

___________ «dL___________________________ _ __

BU SIN ESS CARDS, „„
Short advertisements are inserted under this heading a jseiriei> 
of 2s. per half inch and 3s. Gd. per inch. No a 0
under this heading can be less than 2s. or extend_ . 'nS, 

Special terms for several continuous ins
-------------------------- - to Fre6'

A FREETHINKER in the Freethinker appeal J  tb»t

inch.

thinkers to send him their names and addressos^^ ^0t 
can send samples of his Suits to Measuro at 
42s.—J. W. Gott, 28 Church-bank, B r a d f o r d

0

EYE-OPENING ATTACKS on “ Christian 
Wishart, Pack, Killip, Seklew, and others, 
for eighteen penny stamps, post froo.—A. 
Bolton-road, Bradford.

27s. 6d. 27s. Cd. 27s. 6d. ¿7s• Od‘ ol
Is the prico of my Suits to Measure. 'v0 
free. Every suit guaranteed.— H. M. W a 90
side-terrace, Bradford. _________,

SOUTHPORT.— Comfortable Apartments- Contta 
rate terms.— Doylk, 41 Kiug-strcot.

DEFENCE OF FREE SP
BY

G. W. FOOTE-
------------- - [ore tll<J

Being a Three Hours’ Address to tho Jury 
Chief Justice of England, in answer t0 ‘L j ,

for Blasphemy, on April 24, 1 ^
With Special Preface and many F°ot

Price FOURPENCE. Post free

I(Of*
ill*

T n i P ioneer Press, 2 Nowcastlo-stroot,
„ a * *

Farrlng*”1'0
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T H E  S E C U L A R  S O C I E T Y ,
LIMITED

Company Limited by Guarantee

Registered Office—1 NEWCASTLE STREET, LONDON, H.C. 

Chairman of Board o f Directors—Ms, G. W. FOOTE

Secretary—B M. VANCE Miss).

te ' Boole'.y wia o .'media 1898 to afford legs! saourlty to ths 
Th an<1 ftPPlioaMon °* lands for Secular purposes.

Obis t emotan<lam ot Assootation seta forth that the Sooiety' b 
•koala v.Bre ‘— Promote *he principle that human oonduct 
®*tur i 8 baae<£ upon natural knowledge, and not upon super- 

of* be*le£’ a“ d *hat human welfare in this world Is the proper 
j 0 ‘  aU thought and aotion. To promote freedom of inquiry. 
Piet* ° ‘ e univor3al Seoular Eduoation. To promote the oom- 
1&W{ .0®?alariaati°n of the State, eto., ete. And to do all suoh 
bold * tain80 ss are oonduoive to suoh objeots. Also to have, 
0l beateooi7a' anl* retain any sums of money paid, given, devised, 
the at^®d by any person, and to employ the same for any of 

e p o s e s  of the Society.
bould ia *̂Uty of members is limited to fi l .in  onsa the Booiety 

"abUitfBVer be wound up and the assets were insufficient to oover 
Me" t 8 moa* unlikely contingency. 

ve. , .m“era Pay an entranoe fee of ton shillings, and a subsequent 
Thy □a 8̂0r*pMou of five shillings.

14( ® Booiety has a considerable number of members, but a muoh 
Rained nun3ber la desirable, and it is hoped that some will be 
It parti amongst those who read this announcement. All who join 
lh ' « P « e  in the oontrol of its business and the trusteeship of 
tion th0̂ 1000' **is exProasly provided in the Artioles of Associa
te  Sooi t ° memb8r, as such, shall derive any sort of profit from 
&nv to.  B*y,’ ei*her by way of dividend, bonus, or interest, or in 

Th a whatever.
Ui(eot0°°olaty’8 affairs are managed by an eleoted Board of 
i^elva 01 °°uaisting of not less than five and not more than 

members, one-third of whom retire (by ballot) eaohyear ,

)
but are capable of re-election. An Annual Gsnera Meeting cf 
members must be held in London, to receive the Report, el« ct 
new Directors, and tranBaot any other business that may arises.

Being a duly registered body, the Seoular Sooiety, Limited, 
can reoeive donations and bequests with absolute seourlty. 
Those who are in a position to do so are invited to make 
donations, or to insert a bequest in the Society's favor in their 
wills. On this point there need not be the slightest apprehension. 
It is quite impossible to set aside suoh bequests. The exeoutors 
have no option but to pay them over in the ordinary oourse of 
administration. No objection of any kind has been raised in 
connection with any of the wills by which the Society has 
already been benefited.

The Society's solicitors are Messrs. Harper and Batioook 23 
Rood-lane, Fenohuroh-street, London, E.C.

A Form of Bequest.—The following is a sufficient form of 
bequest for insertion in the wills of t e s t a t o r s “ I give and
" bequeath to the Seoular Sooiety, Limited, the sum of £ ------
" free from Legaoy Duty, and I direct that a receipt signed by 
" two members of the Board of the said Society and the Secretary 
" thereof shall be a good discharge to my Executors for the 
“ said Legacy.”

Friends of the Sooiety who have remembered it in their wills, 
or who intend to do so, should formally notify the Secretary of 
the faot, or send a private intimation to the Chairman, who will 
(if desired) treat it as striotly confidential. This is not necessary, 
but it is advisable, a3 wills sometimes get lost or mislaid, and 
their contents have to be established by competent testimony.

Under the Ban of the London County Council.
T H E  P O P U L A R  E D I T I O N

[Revised and Enlarged)
OF

BIBLE ROMANCES”u

BY

G. W. FOOTE.
W ith a Portra it o f the Author

Newspaper says:— “ Mr. G W. Footo, chairman of the Secular Society, is well known as a man of 
6blargodna‘ .a.bihty. His Bible Romances have had a large sale in the original edition. A popular, revised, and 
Street, r  at the price of 6d., has now boon published by the Pioneer Press, 2 Newcastle-street, Farringdon-
°f hiodor0 n < r ’ . £or tho Secular Society. Thus, within tho roach of almost ovoryone, the ripest thought of the leaders 

11 opinion are being placed from day to day.”

144 Large Double-Column Pages, Good Print, Good Paper
Iar S I X P E N C E  — N E T

^ ^ J - I O N E E R  p r e s s , 2 NEWCASTLE STREET, FARRINGDON STREET, LONDON, E.C.

------- -----------------------------------------------------------------------------------------

6rhiniscences of Charles Bradlaugh
BY

nefflo G. W. FO O TE.
the great thing over written nbont Dradlaugh. Mr. Foote’s personal recollections of

^  *e°nocla8tM during many exciting years, with a page on his attitude in tho presence
’ and Rn account of his last appearance as President of tho National Secular Society. ,

L‘ SHED a t  SIXPENCE. REDUCED TO TWOPENCE.
(Postage Halfpenny.)

4 ^ E E R  P RESS) 2 NEW CASTLE STREET, FARRINGDON STREET, LONDON, E.C.
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A LIBERAL OFFER—NOTHING LIKE IT.
Greatest Popular Family Reference Book and Sexology—Almost Given Away. A Million s°

at 3 and 4 dollars— Now Try it Yourself.
Insure Your Life—You Die to W in; Buy this Book, You Learn to Live

dii' .poi
ja.Ignorance kills—knowledge saves—be wise in time. Men weaken, sicken, —, • 

knowing bow to live. “ Habits that enslave”  wreck thousands—young a . rjei, 
Fathers fail, mothers are “ bed-ridden,” babies die. Family feuds, marital mise 

divorces—even murders—All can be avoided by self-knowledge, self-control.
You can discount heaven—dodge hell—here and now, by reading and apply^^l 
wisdom of this one book of 1,200 pages, 400 illustrations, 80 lithographs on 18 ana10” 

color plates, and over 250 prescriptions.
KNOW'OF COURSE YOU WANT TO KNOW WHAT EVERYONE OUGHT TO

TnE Y oung— How to choose the best to marry.
T he M arried—Hew to be happy in marriage.
T he F ond P arent—How to have prize babies.
T he Mother— How to have them without pain.
T he Childless—How to be fruitful and multiply. 
T he Curious—How they “  growed ”  from germ-cell. 
T he H falihy—How to enjoy life and keep well. 
T he I nvalid—How to brace up and keep well.

Whatever you’d ask a doctor you find herein, or (if not, Dr. F. will answer your inquiry t r e e , any time).
Dr. Foote’s books have been the popular instructors of the masses in America for fifty years (often re-written,a, en‘" jJ jg
and always kept up-to-date). For twenty years they have sold largely (from London) to all countries where Eng11 ^

large0;
UXAIA UUITUIJO u p -u u  u a u u / ,  J. U i OWOllUJ JCUUO Ail* . V, (“ «*** AAUAAMVAA/ AVIA W U U lllL O  »AlA-AVt -  -  X)PL
spoken, and everywhere highly praised. Last editions are best, largest, and most for the price. You may save the t^s 
by not baying, and you may lose your life (or your wife or child) by not knowing some of the vitally important truths it

idea of life—to be nobler and happier.”—D . N. M. ¡ce,
Laverton, W. Aust. : “ I consider it worth ten times the v 

I have benefited much by it.” —R. M.
Somewhat Abridged Editions (800 pp. each) can be had in German, Swedish, Finnish, or Spa«lS '

" 1 to ^Panderma, Turkey : “ I can avow frankly there is rair®£,mist)-
Most Grateful Testimonials From Everywhere.

Gudivoda, India : “ It is a store of medical knowledge in plainest 
language, and every reader of English would be benefited 
by it.”—W. L. N.

Triplicane, India: “  I have gone through the book many times, 
and not only benefited myself but many friends also.”—
G. W. T.

Price EIGHT SHILLINGS by Mail to any Address.

ORDER OP T HE  P I ON E E R  PRESS,
2 NEWCASTLE STREET, LONDON, E.C.

Single Suits
AT

Wholesale Prices.

Advertising is no good unless backed up by 
good value for money.

GEO. JESSOP & SON, LTD.,
realise this, and as many readers 
of the “ Freeth inker” have already 
proved, they more than fulfil what 

they claim to do.

• Messrs. Whitehou30 and Co. have sent ua sample3
boots, and wo are bound to say, without posing as an au'" ¡ot 
on such matters, that they seem to us extremely good ' a 
the money.”—Freethinker, January 3, 1909.

Catalogue sent post free on application-

The
Business

Boot.
Real box calf-Real box cr-m v
golosh,jockey 
fined, medium toe-

ill
\)&

soles. ^ arraHgioC^ 
solid leather. - -1

.¡J

soua lean--■ „
in sizes 5, 6- ’

8,
and 10-

We have noW
supply l a c e “ [ vrMvpiy prtee-pattern same P

5. 6d., P°st

Send Postcard for
Patterns and Self-measurement Form.

GEO. JESSOP & SON, LTD.,
Clothing Manufacturers, 

B A T L E Y ,  Y O R K S H I R E .

Please mention this paper.

GENTS.’ Box Calf Boots, Lace or Derby 10/0 and 12/®’ 
-I » -i Welted, Lace or Derby 15/0*
,, Glace Kid, Lace or Derby 12/6. .»
.1 Tan Willow Calf, Laco or Derby 10/0 and l" /0.

ß/3«
LADIES’ Box Calf Boots, Laco 5/11, Button and D^by 

Glace Kid Boots, Lace or Button 6/11 and 
Tan Glace Kid Boots, Lace 7/11.
Black Glace Shoes, Lace 6/6.

,, ,, Six Bar 6/6.
Tan Glaco, Six Bar or Gibson 6/11.

All Goods sent Post Free
Foreign Orders must be accompanied by Extra I’°sta°

When ordering please enclose postal order a11̂
your requirements

WHITEHOUSE & CO., BOOT FACTORS , STOUR13̂ .
gR-

-rii®

found such an interesting book as yours.” —K. H. ( ^ ê 0ie 
Calgary, Can. : “  The information therein has changed my ’

tteif

A

Printed and Published by the Pionexb Press, 2 Newcastle-stroet, London, E.C.


