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Alas, move whithersoever you may, are not the tatters
and rags of superannuated worn-out symbols (in this
Ragfair of a World) dropping off everywhere, to hood-
wink, to halter, to tether you; nay, if you shake them
not aside, threatening to accumulate, and perhaps pro-
duce suffocation >— Thomas Carlyle.

Some Signs of the Times.

Under this heading | propose to deal with certain
interesting matters, instead of writing an article on
one definite topic, as | usually do.

Without touching politics, that are not my
concern in this journal—which is devoted to Free-
thought, and only refers to other subjects collate-
rally—1 wish to say something about a passage in
the Prime Minister's speech at the Guildhall. Mr.
Asquith was obliged to make a statement with regard
to the Eastern Question, and in doing so he could
hardly avoid mentioning the recent revolution in
Turkey. This is what he said i—

“ We have been the witnesses in Turkey of one of the
most amazing revolutions in the annals of history.......
We recognise to the full tho magnitude of the difficulties
which had to be faced—the tact, judgment, prudence,
and consideration with which they were successfully
encountered and overcome ; tho happy absence of tho
violence and the vindictiveness with which changes so
far-reaching and so fundamental have as a rule been
accompanied ; tho sagacity, patience, and tolerance
which have so far distinguished the new régime."

What a straDge comment is this on a very old
text 1 It has beon asserted by Christian advocates
=it has, indeed, been asserted at this year's religious
Congresses—that Mohammedan nations aro doomed
to stagnation and death, becauso Mohammedanism
is hopelessly reactionary while Christianity is essen-
tially progressive. There could be no hope for
South-East Europe while the Turk remained there.
When ho could be driven, bag and baggage, across
the Bosphorus, and Mohammedanism with him, tho
good Christians in Bulgaria, Servia, Boumelia,
Macedonia, etc., would settle down for ever in tho
enjoymont of an earthly paradise. Meanwhile the
Concert of Europe could do nothing to prevent these
good Christians, without the slightest assistance
from the unspeakable Turk, from turning Macedonia,
for instance, into a bloody cockpit. Christians gra-
tuitously murdered, tortured, and outraged Chris-
tians ; yet they were the most peaceable people on
earth, if properly understood—Ilike Byron’s pirate
Lambro, who was “ the mildest mannered man
that ever scuttled ship or cut a throat.” Year
after year they went on slaughtering and tor-
menting eaoh other, without the slightest provoca-
tion or tho shadow of an excuse, and the Christian
Powers could not, or rather would not, put
an end to the disgusting performance. But the
W)ung Turkish party, who are all Mohammedans
~hen they are not Freethinkers, put an end to the
Moody scene in the twinkling of an eye. They did it
*» holding aloft the banner of liberty and justice.
They let it bo seen that they were in earnest in
overy way. They were sincere in their profession
®@f principles, and they were ready to die in defence
°f the flag they had unfurled. Theirs was a policy
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of free citizenship; Mohammedan and Christian
should stand on one level of political equality.
This they said, and this they meant—and they
threw their swords into the right scale. Peace,
like a spell, fell upon the terrible scene. So august
is the voice of lofty principle when it can make itself
heard.

Christian advocates and missionaries may talk as
much as they please in future about the absolutely
unprogressive character of Mohammedan civilisation,
but tho publio will know better, and refuse to be de-
ceived. Those who knew history never were deceived.
They are perfectly aware that a splendid Moham-
medan civilisation existed when Christendom was in
the intellectual and moral night of the Dark Ages.
And many of them are quite convinced that the
Concert of Christian Powers has, for a long while,
simply hindered the natural development of the
Turkish Empire. If the Balkan peoples are wise
they will close up their ranks in a common confeder-
acy with Turkey against the “ Christian charity” of
the great European Powers.

It is a big drop from the amazing revolution in
Turkey to the latest news in connection with the
Spaxton Messiah. | hope it is not necessary to con-
vince my readers that | have no sort of sympathy
with the men who went down from London to “ bash
old Pigott” and only succeeded in assaulting his
secretary. Why throe men should fall upon one,
and knock him about in the name of religion and
morality, would pass my comprehension if | did not
know that the pleasures of malignity are often
enjoyed under the cover of altruism. Pigott does
not appear to have done these men any particular
harm, except by living on the same planet in a way
that fails to command their approval. It was mere
hooliganism on their part to fancy themselves com-
missioned to execute tho vengeance of tho upper
powers upon his sinful head. Moreover, it might
occur to them that if they are really commissioned
to deal in the some way with all the wicked and
“ beastly ” people in England they are in for a remark-
ably extensive job. For my part, | conceive that Pigott
has the same right as other professional Chris-
tians to the profits of religious imposture, and the
same right as other Christians to have non-legal
attachments to ladies who choose to have non-legal
attachments to him. From the point of view of
taste or morality, his conduct may bo ever so repre-
hensible ; but that does not justify his fellow Chris-
tians in playing the part of amateur and irrespon-
sible policemen for his individual benefit. Free-
thinkers, of course, look upon his case with toler-
able equanimity. They see no special reason for
losing their tempers. Pigott's game is a very old
one, and is still played, although less conspicuously,
by a goodly number of pious charlatans.

The truth is that the newspapers which have
been holding Pigott up to public scorn are mostly
as honest as he is. They take him up about the
same time every year—in tho silly season—and
make saleable copy out of him while he serves
their turn. As soon as they find more profitable
business they drop him and his “ wickedness.” No
doubt the men who went down from London to
Spaxton to “ bash old Pigott” had their heads
turned by tho commercial morality of these repre-
sentatives of our “ glorious free press.”
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Pigott is really not a national menace. He is not
as dangerous a person as the Archbishop of Canter-
bury, any more than a burglar is as dangerous as a
fraudulent company promoter. He only acts within
a limited circle of mischief. He gets a few people
about him who flatter his vanity and minister to his
wants, and he is satisfied. The Archbishop of Can-
terbury is a nationally established hypocrite, who
receives £15,000 a year as the head fakir of the reli-
gion of poverty and renunciation. He is a highly
respectable agent of the lowest spiritual debauchery.
He carries the organised corruption of his dogmatic
supernaturalism into our public school system, so
that his dishonest and detestable business may
secure a multitude of good paying customers, by
visiting the folly of the fathers upon the children
unto the third and fourth (or fortieth) generation.
Compared with this colossus of successful imposture,
Pigott is a miserable pigmy. And some of the news-
paper editors who have been “ going for ” him know
it as well as we do.

This naturally leads me to say a few concluding
words on the Education question. | see it is
announced that the two thieves—Church and
Chapel—have at last agreed on the crucifixion of
the children. | hope this is not true. | hardly see
how it can be true. Even if it be true for the
moment, | believe it cannot be so for long. Nor do
I conceive it possible that a Bill, based upon a
partial compromise, could successfully weather the
storm of criticism in the House of Commons and in
the country. We shall see—what we do see. In
the meantime the friends of Secular Education
should prepare to strike into the fray with vigor
and decision. This is the opportunity of the Secular
Education League. Q w<Foom

Religion and Science.

SIR OLIVER Lodge’s book, Man and the Universe, has
furnished occasion for many laudatory articles in the
religious and semi-religious press. There has been
all the usual talk of the bankruptcy of Materialism,
the vindication of the truth of religion, and the
arrival of the long-expected millennium, in whioh
the scientific lion and the religious lamb should lie
down lovingly together. In some senses Sir Oliver
Lodge richly deserves the eulogies that have been
passed upon him. True, his statement of the re-
ligious implications of scientific teachings have been
praised by those who had no right whatever to speak
in the name of science. Theologians have praised
his interpretation of science, and some scientists have
praised his theology, which is, when one comes to
think of it, rather an equivocal compliment. And
certainly Sir Oliver’s fine disregard of historic teach-
ings, and his equally marked ignoring of the history
of religion, to say nothing of his occasional mis-
statement of scientific teachings in the interests of
religion, deserves recognition from hard-pressed
current Christianity.

But | am not now concerned with Sir Oliver
Lodge’'s book. The principal parts of this were
noticed as they originally appeared in the reviews,
and such revisions as have taken place are not of
great importance. My concern is with an article,
written apropos of Man and the Universe, by the Rev.
K. C. Anderson. This gentleman evidently sees in
Sir Oliver the man who will reconcile religion and
science, which proves that the New Theologians,
like the old variety of the order of theologicus, are
not over-mindful of the lessons of experience. For
the number of people who have harmonised religion
and science is simply incalculable. They are always
with us, and they are always leaving us. Like the
month of March, they come in like a lion and go out
like a lamb. Each one of them is going to settle the
controversy once for all, and each disappears leaving
a yet larger measure of victory on the side of science,
and a still longer record of defeat on the part of re-
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ligion. But, hopeful ever, the hard-pressed religionist
trusts that each new apologist will be successful,
oblivious of the fact that all that any of them do is
to vary the terms of an argument that in its essence
remains unchanged. The Paleyan watch argument
being discredited, one religious genius substitutes a
motor-car for a chronometer, and thinks he_ ha8
saved the situation. The motor beiDg consigned
to the argumentative scrap-heap, another genius
suggests that the simile of a flower will do the
trick. This being given up as useless, yet another
suggestion comes that we must cease tracing “ God
in anything in particular, and find proofs of bis
existence in everything in general. And all the time
science advances, steadily reducing our conception ot
the universe to order, while the army of the religious
lags in the rear, chanting its out-of-date science and
still more belated religion.

Mr. Anderson commences with a statement that
might be true if someone else had said it. “ There
are signs,” he says, “ that the long battle between
Religion and Science is drawing to a close.” This
may be true enough, but Mr. Anderson means that
these signs are that Religion and Science will adopt
a common statement of faith concerning the uni-
verse. And this is not true. Such a consummation
is as far off as ever. The scientific lion will only
fraternise with the religious lamb on the conditions
that wusually govern the meeting of the two
—the lamb must be inside. The scientific and the
religious conceptions of the world are in irreconcilable
opposition. And—in view of the intellectual antics
of Sir Oliver Lodge, | wish to make the statement as
deliberately as possible—there is not a scientist
worth troubling about who reconciles these two
views with knowledge derived from that department
in which he is an authority. The biologist appeal8
to physics, the physicist to biology, and so on
throughout the entire series. Either the vitalistic
or the mechanical view of nature may be true; both
cannot be, nor can any one person accept both with-
out evidencing mental confusion.

Here is another statement of Mr. Anderson’s that
contains both truth and error. “ It is not,” he says,
“ religion and science that have been in conflict, it
is crude science with matured science.” True, so
far as the latter portion of the statement is con-
cerned. All along it has been the struggle of the
more accurate knowledge, or soience of the present,
with the less accurate knowledge or science of the past-
But it is quite wrong to say that, therefore, religion
has not been in conflict with soience. For this crude
and primitive science is what we know as religion
The vitalistio theories of the universe that meet u8
at the dawn of history, and which, more profitably
still, may be studied in the lives and thoughts of
exciting uncivilised races, form the science of primi-
tive days and thought, and the raw material from
which all religions have been elaborated. Remove
this and religion is left without any basis in history
or in fact. Retain it and you can understand
religion, and explain it—out of existence. Religi°®®'
in brief, is man’s theory of the world elaborated at
a time when the knowledge sufficient to form an
accurate theory did not exist. And religions cease
to exist the moment one tests them by the standard
of the verifiable knowledge of to-day.

Mr. Anderson’s conception of the nature of reh-
gion is, like his conception of science, with whioh 1
will deal presently, peculiar. He says: “ The core
of every form of religion the world has known.....-18
a more or less blind faith, that at the heart of the
universe there is goodness, power, and love.” NoV
this is simply not true. The idea of “God” as a
governor of the universe is a late conception in the
history of religion, that of gods as creators later
still. The gods of primitive peoples are not creators
—they are wielders of powers that exist; how they
obtain such control the primitive believer trouble
not at all. Neither are they all-powerful. &y
may be circumvented or coerced, as is shown by tn
part played by magic in primitive times. NeithO
do these religions teach that love and goodness is 1.
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the heart of the universe. The gods are attended to
simply because they are there. One might as
reasonably say that the Russian peasant pays his
taxes because he is convinced that love and goodness
hes in the heart of his government. In both cases
tribute is paid only because worse will result from
refusal. Later religions do elaborate on the lines
mdicated by Mr. Anderson, but this is because the
socialising and moralising forces of life operate and
force a reinterpretation under penalty of extinction.
What Mr. Anderson does is to take his own concep-
tion of religion and call that the essence of the
subject. It is a common practice, and so lacks the
element of novelty to atone for its futility.

Mr. Anderson’s conception of science is also
peculiar. There is, of course, the customary sneer
at_ Haeckel. It is strange what an unscientific
thinker Haeckel is, and what little scientific value
his opinion possesses—to parsons. Thousands of
local preachers, ministers of every denomination,
Old and New Theologians, all have testified to the
insignificance of Ernst Haeokel. There is a little
compensation in the fact that this is not the view
taken by men of science of their fellow-worker; but
one cannot expect them to have the same conception
of the real nature of science as have these devotees
of the “ spiritual life.” Mr. Anderson quotes from
a Well-known writer the opinion that “the very
Wrongest and deepest implication of science is this,
that which asserts the everlasting reality of religion.”
<lhs is given as the opinion of one who bears “ as
great a name in science as Ernst Haeckel.” So
says Mr. Anderson; and the name of this equal in
the scientific world to Professor Haeckel is Professor
John Fiske, of Harvard, U.S.A. Now, | have the
utmost respect for Professor Fiske; but, unless we
extend the meaning of science beyond that conveyed
by Mr. Anderson, Professor Fiske is not a scientist
at all. With the exception of his Outlines of Cosmic
Philosophy, a philosophical work, and a number of
essays on evolution, his work has been entirely his-
torical. At any rate, his fame rests on his volumes
dealing with the earlier history of his own country.
To oite, therefore, Fiske as the equal of Haeckel in
biological science is either a lesson in misrepresen-
tation or an exhibition of a want of knowledge. Or
Probably the truth is that anyone who agrees with
Mr. Anderson is a scientific authority, and anyone
~ho does not is old-fashioned or a charlatan. At
amy rate, they are not to be reoognised by the New
Theology, and are therefore anathema.

The above will give one a fair notion of Mr. Ander-
&n’s qualifications for passing authoritative opinions

science, or, for the matter of that, on religion.
"Ut if bad begins, worse remains behind. “ At the
beginning,” we are informed, “ science was mate-
~listio, but when it matured and realised itself it
became idealistic by discovering three facts—order,
progress, and unity—which are the most conclusive
Proofs of tho idealistio theory that could bo adduced.
By order is meant that tho universe is governed by
W .”

There really was no need, except to satisfy the
Inveterate theological habit, to write the last sentence
j® order to emphasise amisstatement. The universe

not governed by law at all. Law in the scientific
Sense is an observed sequence. It does not express
8mething governed and something governing ; there
are not two things, but only one. And the fact of
natural law is not something that science discovered
jn its maturity ; it is implied in every stage of human
knowledge. Science itself is not something that
boinan reason developes to; it is something that
human reason starts with. The first man who
observed that a piece of wood floated in water, that

burned, that food nourished, or who made any of
wbe countless observations of daily life, was com-
mencing the scientific education of the race. The
jlpds themselves are born of science, and finally
Mlled by the instrument that gave them being.

C. Cohen.
(To be continued.)
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The Substitute for Christianity.

Whenever the Christian religion is attacked by
unbelievers, the usual retort is, “ What do you offer
as a substitute for it ?” This question rests on the
assumption that mankind cannot live without a re-
ligion of some soyt, and that one religion cannot be
justly removed unless another and superior one is in
readiness to take its place. We contend, on the con-
trary, that religion, in the sense of intercourse with
a supernatural realm, is not only superfluous, but also
a foreign element which is inevitably a source of con-
fusion and weakness. Some religions are, doubtless,
worse than others, though even the very best, being
unnatural, are necessarily more or less injurious;
but our objection is not to any one religion in
particular, but to all religions alike, because they
are all equally rooted in ignorance and superstition.
In this sense, therefore, we supply no substitute for
Christianity. Wo do not wish to displace it in favor
of any other religion whatever, old or new. Of
course, there is much in every great religion with
which we would never dream of parting. Almost
every cult under the sun embodies more or less of
essential truth by which it survives; but the truth
added to it in process of development is by no means
a constituent part of it. Some religions, such as
Judaism, Christianity, and Mohammedanism, are
differentiated from many others by the adjective
ethical; but even the three mentioned here can be
traced back to a common and unethical origin.
What we wish to accomplish is the rescue of ethics
from its false alliance with supernaturalism, or the
divorce of moral truth from its unfortunate union
with religious belief. It follows, therefore, that the
suitable substitute for supernaturalism is naturalism,
for religious belief human intelligence, and for tho
love of God the good of humanity.

The Rev. H. H. Scullard, M.A., D.D., has recently
delivered a lecture before the London Congregational
Union Lay Speakers Association on “ Christian
Ethics.” Naturally, his object was to establish the
superiority of what ho called Christian Ethics to all
other moral codes. Having carefully read the
lecture as published in the British Congregationalist,
we do not hesitate to affirm that it comes far short
of achieving the object in view. Dr. Scullard, like
other theologians, mistakes rhetorio for reasoning
and dogma for argument. While granting that “ it
is only fair to acknowledge the excellencies of pro-
Christian and non-Christian ethics,” as “ a mark of
respect for other earnest thinkers,” he makes no
seoret of the fact that the chief value of “ a method
which will lead to comparison, and reveal the
similarities and the differences,” lies in its being
“a means of showing tho superiority of Christian
ethics.” Unfortunately, Dr. Scullard is content
with throwing bald assertions at his audience, and
with assuming the historical truth of supernatural
Christianity. “ If Christianity is in any sense
original," ho says, “ it will not only proclaim a new
manner of living, but a new way of regarding our
relations to the Universe in which we find ourselves."
But every student of comparative religion knows
quite well that Christianity is in no sense original
and proclaims no new manner of living, or of regard-
ing our relations to the Universe. Dr. Scullard doea
not tell us what the new manner of life proclaimed
by Christianity is, or what new light it throws on
our relations to the Universe. But his omission to
furnish us with Buch information is due to the non-
original character of Christian teaching, not to any
lack of ability in himself. He has simply undertaken
an impossible task.

There are a few true statements in tho lecture,
but not one of them is of the least service to tho
cause which the lecturer has at heart. The follow-
ing is a true statement: “ Christian”ethics do not
rest on the same foundation as philosophical ethics.”
Christian ethics rest on the alleged authority of God,
and philosophical ethios on the nature and require-
ments of society. The foundation of the former is
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behind the veil, in the unseen depths of an imagi-
nary eternity, while the foundation of the latter is
in the natural order of the visible Universe. That
statement is perfectly true, but its truth is an argu-
ment against the truth of the Christian religion, and
in favor of detaching morality from supernaturalism.
It is significant that this entirely true sentence is
found in a mass of hopeless irrelevances concerning
“ Christ the Centre,” matter, spirit, and personality.
As a specimen of the lot take this irrelevancy:
“ Spirit is now no longer an ethereal, unintelligible,
ghostly entity, since God is spirit, and He who was
in the bosom of the Father has declared Him.”
Even if such a sentence could be proved to be true,
which it never can, what on earth would it have to
do with ethics? Dr. Scullard'calls Christ “ the ulti-
mate mystery,” and yet speaks of him as if he were
the most intimately known personality in the Uni-
verse. This “ultimate mystery” explains every
other mystery and solves every problem. “ There is
no dark subject of human thought which is not
illuminated by the light of the knowledge of the
glory of God in the face of Jesus Christ,” who is
the “ ultimate mystery.”

What is man? Dr. Scullard says: “ The conten-
tion of the Christian moralist is that man must not
be regarded simply from the point of view of his
*natural ' condition and ‘ natural ' powers. As such
he is neither a proper subject of Christian morality
nor a capable exponent of its principles.” In other
words, in order to live the Christian life and observe
the Christian morality, a man must cease to be a
natural being, and become a supernatural one. He
must be created anew, and undergo a second birth.
In his natural condition and by the exercise of his
natural powers, he may gain righteousness, and be
a thoroughly good neighbor as well as exemplary in
the discharge of all his domestic obligations, but he
“is not moral in the Christian sense of morality.”
Now we know where we are. A righteous man, who
fulfils all his duties in society, unless he is a Chris-
tian, is yet an immoral man. He may not be
“ utterly immoral,” but he “is not moral in the
Christian sense of morality.” What the “ Christian
sense of morality ” is we are not told, nor is it pos-
sible to find out without becoming supernatural
beings, and even then it would not be possible to
inform mere human beings.

Consistency is not a theological virtue. We have
been assured that the righteous man is not moral in
the “ Christian sense of morality,” which is equi-
valent to saying that in that sense he is immoral;
and yet it is admitted that “ Jesus did acknowledge
the morality of the natural man, though he revealed
to bis disciples, and himself practised, a higher
kind." What a pity Dr. Scullard does not define
this “ higher kind” of morality. Poor old natural
man; in spite of his noble thoughts and splondid
deeds, according to Dr. Scullard, he is still “ evil,”
still deserving of the flames, still the object of
heaven’s wrath. Until he enters “ the school of
Christ ” he is at best but a miserable sinner doomed
to perish. But the curious thing is that the moment
he believes in Christ and becomes a supernatural
being, he is pronounced “ moral in the Christian
sense of morality,”—a spiritual man “ created in
Jesus Christ for good works.” There is a more
remarkable thing still. Though a Christian is a new
creation, supernaturally born or made, the super-
natural in him is no t the unnatural, nor the anti-
natural, and the morality that now adorns his life
is declared to be “ the perfectly natural morality,
though of “ a higher kind ” than that of the natural
man. As a matter of fact, however, Christian
morality is not higher in kind than all other
moralities, nor are Christians morally superior to all
others. All the fine talk about a “ new creation,” a
“ new ideal,” a “ new criterion,” and Supernatural
influences is mere moonshine, not only inconsistent
with itself, but contradictory of all the facts of life.

Dr. Soullard indulges in most extraordinary obser-
vations concerning the “ new criterion.” “ All con-
duct is to be judged not primarily by its intrinsic
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reasonableness, nor by its effect on ourselves or on
others, but by a new standard or court of appeal.
This standard or criterion is said to be “ the mind
of Christ,” in the light of which Hedonism, Institn-
tionism, and Utilitarianism retire into the backgroond,
ceasing to be “ the final method of ascertaining what
is right and what is wrong.” If “the mind of
Christ ” dictates what is calculated to have an
injurious effect upon the community, the believer s
duty is to obey without question. Christ’'s “ mind
is absolute law for all disoiples. So Dr. Scullard
teaches, although well aware that Christ's “ words
are universally ignored by those who profess to be
strictly guided by his “ mind,” as if his “ mind ” and
his “ words” could be at complete variance. In this
connection Dr. Scullard does J. S. Mill grievous
injustice by quoting him as acknowledging “ the
value of this criterion even for the unbeliever.
John Stuart Mill was never guilty of such ineffable
folly. The great logician did not even believe in the
existence of “ the mind of Christ ” apart from the
sayings attributed to him. He did state that “ sone
of the precepts of Christ,” contained in the GospelS)
“ carry some kinds of moral goodness to a greater
height than had ever been attained before but be
also maintained that “ much even of what is sup-
posed to be peculiar to them is equalled in the
meditations of Marcus Antoninus, which we have no
ground for believing to have been in any way
indebted to Christianity.” Having made that too
generous concession, Mill went on to advocate the
entire abandonment of supernaturalism, in the full
confidence that the resources of Nature are amply
sufficient to satify all the needs of this earthly life>
Whatever might be thought of the utility of super-
natural religion in the past, he maintained that the
time had already come when it should be dropped in
the interest of morality itself. Here is a samplO
of his reasoning on the subjeot:—

“ It is impossible that anyone who habitually thinks,
and who is unable to blunt his inquiring intellect by
sophistry, should be able without misgiving to go on
ascribing absolute perfection to the author and ruler of
so clumsily made and capriciously governed a creation
as this planet and the life of its inhabitants. The
adoration of such a being cannot bo with the whole
heart, unless the heart is first considerably sophisti-
cated.”

Our contention is that morality is a natural
product, inspired by natural impulses and governed
by natural laws, and that until it has been com-
pletely divorced from all supernatural considerations
it can never come into its own. T m

An Old Friend in a New Dress.

—_— ———

Some time since a clever attempt was made by
Mr. Mallock to translate the poetry of Lucretin®
into the quatrains of Omar Khayyam. At firs®
glance it seemed almost like a practical joke, this
forcing of the classic writer into the arteries of the
Oriental, this exaltation of a Roman poet above the
singers of our own day. Moreover, why should it

have been Lucretius of all Roman poets? Lucretius,
like Horace, is “caviare to the general.” He is essen-
tially of his own period, race, and country. He speaks

to Roman audiences, and is oblivious of foreigD
approval or censure He is before all things ®
Roman gentleman who has imbibed the culture o

Greece. And, with the charm of Athens on bi®
lips, he sings of life and death, of joy an
sorrow. But he jibes, too, stinging with his mocking

banter the priests and the stupid people who belief
in them. This seems far enough removed from to
practical and strenuous life of to-day. Yet Lncreti
is much closer to us than many a writer upon wbos
platitudes we batten with feverish eagerness.

This iconoclast had a boundless sympathy with h
fellow-man. He was, in the fullest sense, a Hnma®
tarian. His mission and his attitude are entm j
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analogous to those of Voltaire. Across the gulf of
twenty centuries we see him as the champion of
reason, claiming that by it, and by it alone, we are
to understand the Riddle of the Universe. He
makes this claim in his “ De Rerum Natura,” just
as it is made to-day, against all religion. He might
have been an old-world Huxley confuting the argu-
ments of an ancient Gladstone, or deriding the inso-
lence of a prehistoric Wilberforce. Talk of pro-
phecy ! This old Roman poet, “ dreaming on things
to come,” saw farther than any belauded prophet of
a superstitious creed. Not with vague and misty
language, like the oracles of religion, but with great
exactness he anticipated Darwinism, the survival of
the fittest, the indestructibilitv of matter, and many
other points of the present-day science. Now and
again his eyes flame with anger, as when he records,
'n lines of great beauty, the terrible guilt, prompted
hy religion, against the most sacred ties of human
nature. No poet has presented us with a picture
more finished and exquisite than that of the sacrifice
°f Iphigenia. It stands before us as if it had been
transferred to canvas. It is a story “ too deep for
tears.” We see the hapless maiden, trembling by
the altar, without power of speech, the murderous
Priest, the sorrowing father, the strong men power-
lass, and the awful end. Lucretius concludes his
account with lines that make us feel his heart throb
with indignation as we read.—
“ She died—

That so the ships the wished-for wind might gain

And air puff out their canvas. Learn thou, then,

To what damned deeds religion urges men.”
Lucretius would not have fixed on the sacrifice of
Iphigenia as an illustration of the terrible atrocities
Provoked by religion unless the fanaticism which
had been present had been still active. Little did
Lucretius imagine that the especial aspect of re-
ligion which he had selected to illustrate its hateful-
hess was on the eve of becoming the central dogma
of a new creed, which was to overrun Europe and
plunge it in intellectual darkness for many centuries.
“ Men fear death as children fear to go in the dark,”
Says my lord Verulam. This, in common with many
another fine saying of the moderns, was anticipated
hy Lucretius when he said: “ Life is a struggle in
the dark; and in the dark men are as children.”
Death, to Lucretius, is “ dreamless rest.” He might
almost have written Whitman’s “ Come lovely and
soothing death.” He tells us in a very fine passage—

“ Thou not again shalt see thy dear home’s door,

Nor thy dear wife and children come to throw

Their arms round thee, and ask for kisses more,

And through thy heart make quiet comfort go ;

Out of thy hands hath slipped the precious store

Thou hoardest for thine own, men say, and lo,

All tbou desired is gone ! But never say

All the desire as well hath passed away.”

The most marked characteristic of Lucretius was
Lis passionate ardor for knowledge. It was simply
Unbounded. His pathos and tenderness in contem-
plating the tragedy of existence have already boon
Noticed. His was the tenderness of a strong char-
acter, self-reliant, and feeling sympathy with the
Weak and helpless, with the animal world as well as
humanity. His allusions to children are exquisitely
touching. His love of science, his austerity, the
8lendor of his genius, rank him among the im-
uiortals who, like fixed stars, shine for ever in the
firmament. When we think of the present condi-
tion of priest-ridden Ireland, Russia, Spain, and his
beloved Italy, when we reflect on the struggle of
reason and religion written in blood and fire during
the centuries, we feel it but just to acknowledge
that this old-world Freethinker fought for Liberty.
Ducretius helps us to understand the magnitude of
the struggle between reason and unreason. In his
<Lays, each, as it were, armed with simple weapons,
fought together. Now Reason, armed with weapons
8 much more formidable and deadly, marches to
battle in the sure and certain hope of final victory.
?t is not strange, then, that we should turn with
Merest to this iconoclast who had, in the dark far-

days, so intimate a sympathy with the message of
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Freethought. Lucretius is nearer to us than any
other poet of antiquity, because his inspiration was
kindled at the flame on the Altar of Liberty. That
is the secret of his charm for us.

“ Bird of the little, bright, grey, golden morn,
First of us all and sweetest singer born.”

Correspondence.

TO THE EDITOR OF “ THE FREETHINKER.”

Sir,—On Sunday afternoon, November 1, Mr. B. Brown,
Bristol Branch N. S. S., fulfilled an invitation to address the
David Thomas Memorial Discussion class. Some members
of the class seem to be under the impression that an Atheist
cannot express himself except in coarse and blackguardly
language ; the result being that they were greatly upset at
the idea of an Atheist being invited to speak in a church.
The subject of the address was “ Is the Belief in God
Tenable ?” The Rev. Donald Frazer presided, and- seemed
like a square peg in a round hole. He was apparently
boiling over with indignation all the time. Mr. Brown
acquitted himself very creditably, and there was a lively
discussion. The chairman had the last opportunity of
speaking, and the rev. gentleman could only meet Mr.
Brown’s argument by calling him a “ fool ” and an “ igno-

MR. GLADSTONE’'S 1PREVENTION OF CRIME BILL.”
IMPRISONMENT FOR EVER.

TO THE EDITOR OF *

Sir,—As the advocates of the “ Crime Bill ” persist in
their misstatement that it “ introduced the principle of an
indeterminate sentence in place of a definite sentence,” may
| point out that the so-called indeterminate sentence is not
to commence until the prisoner has endured the definite
sentence (which may bo any number of years between three
and fifteen inclusive), which is supposed to be an equivalent
for overy crime of which he has been convicted? The in-
definite sentence is to be added to all his definite sentences
in case the jury finds him to be au “ habitual criminal,” and
all these definite sentences, including the last, will have been
passed with full knowledge of the prisoner's antecedents.
Having endured the punishment which the judge—taking
his antecedents into consideration—regards as a full equi-
valent for the crime, he is to undergo a further punishment
for the good of the public. This is described in the text of
Mr. Gladstone’'s Bill as “ preventive detention,” and such
detention may go on for a lengthened term of years or during
His Majesty’s pleasure 1

The " Crime Bill ” provides first for a vindictive punish-
ment and then for a preventive one. | doubt whether a
vindictive punishment is justifiable under any circum-
stances ; but what of the double punishment, which will bo
carried out under the present penal conditions ?

Humanitarian Prison Reformer.

THE FREETHINKER.”

P.S.—What is an “ habitual criminal” ? Few people
know that tho youug man (aged twenty-one) recently sen-
tenced by Sir Ralph Littler to throe years’' penal servitude
and two years’ police supervision for stoaling apples to tho
value of one shilling, is an “ habitual criminal.” So with
tho man who got three years’' penal servitude and two years'
police supervision for stealing three hen’s eggs.

THOSE WICKED CHINESE.

Tho European Powers have accustomed themselves, when-
ever any breach of order occurs in tho groat Empire of
China, to send out troops—either one Power independently
or several in combination—which troops restore order by
means of theft, violence, plunder, slaughter, and incendiarism,
and pacify the country with guns and cannons. The un-
armed Chinese do not defend themselves, or defend them-
Belves badly. They are slaughtered with agreeable facility.
They are polite and ceremonious, but we reproach them
with a want of goodwill towards Europeans. Our complaint
against them is of the same nature as Monsieur Duchaillu’s
complaint of the gorilla. That gentleman shot a female
gorilla. She died clasping her young one to her breast. He
tore the young animal from its mother's arms, and dragged
it after him across Africa to sell in Europe. But it gave
him just cause of complaint. It was unsociable. It pre-
ferred dying of hunger to living in his society, and refused to
take food. “ | was,” he writes, “ unable to overcome its bad
disposition.” We complain of tho Chinese with as much
right as M. Duchaillu complained of his gorilla—Anatole
France.
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Acid Drops.

Mr. Asquith seems to be under the impression that it is
the duty of the classes to look after the morals of the
masses—especially on Sunday. Everything must be done
to keep the people from the national beverage on that day.
It appears to be thought that this is the only day on which
they have time to get drunk, and that they are sure to do it
unless prevented. Mr. Asquith, therefore, like a true Non-
conformist and Puritan, sets about preventing them. Public-
houses are only to be opened for one hour in the morning
and two hours in the evening. This was going to be applied
to London as well as the provinces, but it was soon seen to
be impossible there, as a statesman should have known
beforehand. Consequently the “ pubs.” are to be opened for
three hours on Sunday evening—with special provision for
the cases of restaurants and hotels. We presume, then,
that Sabbatarian statesmanship thinks it has circumvented
the boozers by this arrangement. Well, we venture to assert
that it leaves them an excellent opportunity of getting drunk
twice every Lord’s Day. And lots of them will take it.

How curious it is that just as the national drink-bill is
steadily declining, and brewers and distillers are complaining
of bad business, the Nonconformist government—for it is
nothing else—feels called upon to worry the electors into
greater sobriety. It is not so curious, however, that the
worrying should be worst on Sunday. The soul-saving fra-
ternity are at the bottom of this manceuvre. They fancy
that by emptying public-houses they will fill churches.
Well, we are confident that they are mistaken. Complete
Sunday-closing prevails in Scotland, yet it does not arrest
the exodus from the gospel-shops. And if figures go for
anything it dees not lessen the consumption of the “ spirit ”
which most Scotsmen seem to prefer to the Holy Spirit itself.

The Manchester and Salford Auxiliary of the British and
Foreign Bible Society (we stop to take breath) held a meet-
ing lately, which was to have been presided over by Mr. W.
Joynson-Hicks, M.P., but that gentleman was kept at West-
minster by his parliamentary duties, and the chair was taken
by Dr. Alfred Hopkinson, Vice-Chancellor of the University.
The report showed a falling oil in every way, in consequence
of “ bad times.” Even the work of God suffers when man is
hard up. An effort had been made—and it was backed up
by the Bishop of Manchester—to establish a Bible Sunday
among the churches, but it was a rank failure ; for, although
four hundred circulars were sent out, there were only thirty
favorable replies. All this was very depressing, and the
situation was only saved by “ an inspiring address ” from
Mr. J. L. Baton, High Master of the Grammar School, who
sang the praises of the Bible with all the flowing zeal of an
auctioneer. Other books, ho said, changed or disappeared ;
the Bible was the only book that was unchanged and re-
mained. “ Even Euclid had gone by the board,” but the
Grand OIld Book stood as firm as ever. You couldn't have
morality and character without it; you couldn’t even under-
stand English literature without it; it was—but we must
really turn off the tap, for the same stream has been through
the pipe so often before. Mr. Paton could only talk in that
way to a believing audience. It was mostly “ rot,” and, as
an educated man, he must have known it.

Lady speakers are to the front now, and Mrs. Holt, the
Lady Mayoress, joined in this feast of eloquence. She said
that the Bible and the steam-engine were the chief instru-
ments of civilisation,—which seems to halve the glory
between God and man. Where the steam-engine went, the
lady said, the Bible followed,—which gives man the front
place in the salvation procession. His production leads, and
God’s production follows. We understand now why the
Bible made such slow progress in former times. It had to
wait for the steam-engine, which did not arrive until the
eighteenth century. God took a lot of trouble over the
Bible, but it couldn’'t bo pushed round the world before
James Watt came along. Poor God 1

Where the steam-engine went, Mrs. Holt said, the Bible
followed, and with the Bible went moral law and moral
right. We have no doubt that she really believes so, but
she is mistaken. If she took the pains to investigate she
would find that moral law and moral right are better off in
some “ heathen ” than they are in some Christian countries.
There is far less crime in China than there is in England—
far less in Burma than in Scotland—far less in Constantinople
than in Manchester and Salford. Mrs. Holt might even learn,
if she pursued her inquiries further, that moral law and moral
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right were tolerably flourishing in the world before the Bi 0
was heard of. She might also be led to suspect that they
would be tolerably flourishing when the Bible was forgotten.

The Freethinker is not a political paper, and it has there-
fore no concern with the Woman Suffrage movement, ortha
department of it which is associated with Caxton Hall. Bo
we have always denounced the policy of interfering wi
public meetings. Free speech, through the platform an
the press, is the basis of all rational progress. Its preserva-
tion is absolutely vital. Better a thousand women, or men,
in prison than that the primary principle of human civilisa-
tion should be endangered. We say this quite deliberately)
and without a particle of personal feeling against any Par'
ticular sect of women (or men) or earth.

Things have come to a pretty pass in England when we
read that the Women’s Liberal Federation is organising a
meeting in favor of woman suffrage in the Albert Hall, ana
that it has “ informally approached the Suffragette leaders
with a view to securing a peaceful meeting.” Fancy asking
permission to hold a peaceful meeting 1 It is a national dis-
grace that such a state of affairs should obtain.

When the right of orderly public meeting is trampled
under foot—it doesn’t matter if the foot is under trousers or
under petticoats—two sets of people stand to lose most.
First, the representatives of unpopular causes; that is to
say, the thoughtful minority, who are always hated by the
mob—the mob of all classes. Second, women themselves,
whose only chance, in the long run, lies in public order,
peace, and safety. When it comes to hooliganism and mob
law, the fair sex will necessarily have to take back seats-
Nature has not built them for success in a competition of
that kind.

“ Nothing takes place without God,” says Mr. Rhondda
Williams, and hy so saying makes God responsible for a<1
that is—good and evil, right and wrong, truth and false-
hood alike. Mr. Williams forgets, however, that his saying
anything does not make it true. If he had said, “ Nothing
takes place without an adequate cause,” he would have
uttered sense; but what he does say is sheer nonsense,
because founded on total ignorance.

Dr. K. C. Anderson, of Dundee, only exposes his own
ignorance or disingenuousness when he claims that John
Fiske is “ as great a name in science as Ernest Haeckel-
Scientists will only laugh at so absurd a statement. The
divine is equally mistaken when he says that “ Professor
Haeckel is an exception in drawing the inferences of
Materialism and Atheism from the science of the nine-
teenth century.” Dr. Russel Wallace declared, only a
couple of years ago, that there were not more than three
or four men of science who were not of a wholly Materia-
listic and Atheistic tendency in all their teaching.

Dr. Anderson falls into anotbor curious and inexplicable
error. Denying that the Churches are in possession of a
“ Revelation,” and affirming that “ the Universe is God's
revelation,” he makes the entirely gratuitous inference that
" the discovery of the world and the discovery of man—two
phrases which sum up the scientific achievements of the last
four centuries—are man's apprehension ” of the latter reve-
lation. Here, again, the scientists are dead against him-
Of course, his authority is the eccentric Sir Oliver Lodge,
who does not represent the attitudo of present-day science
to religion: yet he is the man by whom the Now Theologians
all religiously swear.

Mr. Bryan is a Presbyterian. Mr, Taft is a Unitarian.
One has caught Christianity badly. The other has caught
it mildly. We should like to think that this gave him the
preference.

There is danger in being too good. One of the municipal
candidates at Blackpool stated that ho had never drunk, °r
smoked, or walked out with a woman in his life. Perhap9
ho also teaches in a Sunday-school. The electors gave bin*
twenty-three votes. But that is not so bad in the circum-
stances.

“ In spite of opposition,” General Booth says he still
believes in emigration as the great solution of the unempl°yed
problem. Why, certainly. There is hardly an emigration
agent in the country who would not say the same thing-
For emigration spells business, and business spells pr°n*j
And to deport the unemployed is a very convenient method
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°f protecting the interests that might suffer if things were
rearranged in a more satisfactory manner.

Speaking at a missionary exhibition at Leeds, Sir Robert
Hart made one or two observations that should provide
food for reflection for supporters of missionary enterprise.
He hoped that the secular development of China would be
favorable to Christianity. Under the circumstances one can
appreciate this pious aspiration at its true value. But he
ment on to point out that the Chinese were essentially
tolerant, a statement that throws the responsibility for
aggressive anti-Christian feeling on the missionaries them-
selves. He also warned them that the Chinaman was “ a
man of brains,” and advised missionaries to send their very
best men to China. Well, tho sight of the average mis-
sionary being sent out to convert a “ man of brains,” who
's “ essentially tolerant,” and who is moreover armed with
Western scientific knowledge, is distinctly amusing.

The truth is that the Chinese, like the Japanese, are
ready enough to take secular knowledge from the West, but
are finding little use for religious teaching. If they cannot
get the former without being brought into association with
the purveyors of the latter, they will take both, although
°nly one will be retained. No less a person than the Rev.
Wardlaw Thompson warned his society that, although many
represented the present awakening of China as creating a
desire for Christianity, it is really Western secular know-
ledge that the Chinese are after. From a paragraph in the
Christian World we see, in confirmation of what has been
8aid, a notice of a Chinese publishing firm which announces
a lengthy list of translations from English into Chinese,
Juwhich thoology is conspicuous by its absence. It would,
mdeed, be too much to expect, after Christianity has been
discredited in the West, that it should establish a new
empire in a civilised and enlightened East. Such aview is
only possiblo to those supporters of missions with whom
non-Christian is a synonymn for heathen, and heathen a
synonym for savage or uncivilised. Those who understand
things can join with the educated Japanese and Chinese in
a broad smile at Christian egotism and stupidity.

Yen Cheng Chuo, in La Revue Generate (Brussels), doesn't
think his countrymen are going to take any stock in Chris-
tianity. China only wants one thing from Europe—the
science which will give her an effective Army and Navy.
Then, cries Yen Cheng Chuo, wo shall “ hunt you out of our
land—you, your ministers, your missionaries of all denomi-
nations, your innovations, and your abuses.” Perhaps this
is why the Missionary Societies are making desperate efforts
to raise big funds for their work in China. They must make
aUthe hay they can while the sun shines—before the storm
breaks out.

The Rev. David Smith advises that people should drop
Preaching “ literary essays,” and should speak to the people
out of Mtho fulness of their hearts." It would be much
tuore to tho purpose if they preached out of the fulness of
their heads. This would, of course, necessitate a preparatory
process of loading up, but we fancy it would be profitable
tor all that.

I Nothing like religion for making money, particularly
~hen it is printed,” says one of tho characters in one of Mr,
Hider Haggard’s novels. Undoubtedly this contains a truth,
as many popular writors have discovered. Tho sloppy
religious view is one easy to work and profitable. Mr.
Wilson Barrett led tho way with his Sign of the Cross, and
ho has had many imitators. Whether the plays are histori-
oally accurato, psychologically probable, or dramatically
coherent, matters nothing. It is the sentiment that is every-
thing ; that is, the play must raiso tho sentimentalities of
the average chapel goer, aud success is assured. Pete at the
Hycoum, and The Passing of the Third Floor Rack, are both
~stances of this.'" And, wonder of wonders, an advertise-
ment is placed in tho Christian World of one, wliilo tho
Christian Commonwealth contains a displayed advertise-
ment of tho other. ‘Wo have never observed in either
Journal an advertisement of even a Shakespearean play.
Hut then one could not expect Shakespeare to exert as
moralising or as humanising an influence as Hall Caine and

uromo K. Jerome.

Mr. Jerome says his object is to develop tho latent power
f°r good in man—a sentiment we fancy we have heard
~Pressed before—aud adds, there is latent good in all men,
jmcause “ the monkey must have contained the man.” If
r*r- Jerome’s knowledge of human nature is on the level of
m® acquaintance with biological principles, the Lord deliver
“« from both 1
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The President of the Wesleyan Conference says that one
reason why the Turks hesitate to fraternise with Christians
is that they fear such associations would lead to drunken-
ness. This might easily be the case, and drunkenness might
not be the only evil result of such association. Anyway,
the statement comes as a suggestive comment on the claims
made for the civilising influences of Christianity.

The President also said that the maintenance of Bible
teaching in schools is of * first-rate importance to the
Church of Christ.” This we quite believe, but whether it is
of equal importance to the community is quite another
question. Once “ the Church of Christ” loses its hold on
the children its days are numbered; but the day that this
happens will provide a clear opportunity for providing the
State with a generation that shall have its ideas and ideals
clearly conceived and profitably applied.

One other word of advice to preachers, from the same
quarter is worth noting. Preachers must speak, we are told,
so as to convey the impression that they have a secret
which appeals to all that is noblest and highest in human
nature. Now, from a preacher's point of view, this is
unquestionably good advice. Make the people feel that you
are something of a miracle worker; that is the priestly
profession in a nutshell. The medicine-man of a savage
tribe does it. The Roman Catholic Church also, in amodified
manner, endows its priests with miraculous powers. The
Anglican Church still further modifies these powers, but follows
on the same lines. Nonconformists, while rejecting miracle
working by its priesthood, yet pretend to a spiritual “ call”
from God to assume the ministry. And when this is dis-
pensed with there is the assumption of a certain mystical or
spiritual development denied to ordinary beings. But the
game is the same right through, from the savage to the
present day preacher. And it is all such a transparent
piece of humbug to those who understand the historic
continuity of the process. Still it does impose on many,
and so, to the preacher, the end justifies the means.

The twenty-third Psalm is being studied to-day in English
speaking Sunday-schools throughout the world. Much
devotional nonsense will fall upon millions of young ears.
Until lately, it was the universal belief that the author of
this Psalm was King David. All we can say is that the
Lord was a very poor shepherd if David was one of his
sheep. And although ho has been at the job ever since, his
sheep are as badly tended as ever. They are perpetually
getting into all sorts of scrapes as if no one were in charge
of them. In reality, this Psalm is one solid mass of senti-
mental rubbish.

N Christian union,” said a preaoher the other day, “ is not
a matter of men, but of God.” That is why it is a thing
perpetually eulogised, but never realised; a thing ever
magnified in theory, but never carried into practice? And
yet, at other times, God is described as helping only those
who help themselves.

Jesus is reported to have said, “ The kingdom of God is
at hand.” That was two thousand years ago; and the
Rev. Mr. Jowett of Birmingham, has just written an article
to couvey the same information. “ The kingdom of God "
has tho knack of ever coming and nover arriving, of being
always at hand but never in actual possession. How patient
the Lord’s servants can bo when patience pays!

Dr. Horton said at Brighton tho other day that “ the
Church had novor yet given cither its head, or its heart, or
its will to the great task ” of saving tho world. That is one
way of explaining the failuro of Christianity. What about
God's head and heart and will? Have they, too, been
absent from the task ?

The Rev. Dr. Guinness Rogers concluded his Merchants’
lecture tho other day “ with a glowing expression of his own
faith in the undying power of the Christian Gospel.” Such
“ glowing expressions ” are daily occurrences ; but what is
the good of them? The Gospel does absolutely nothing.
The same is true of the Savior proclaimed in it, and of the
Holy Spirit who is supposed to administer it. “ Undying
pOWﬁI‘ ” eternally locked up is no better than no power
at all.

The Rev. E. Shillito thinks that Christians are not pro-
ficent enough in the high art of hating. Modern saints are
altogether too tolerant. “ Wo seem to have lost,” he says,
“ the capacity for good, thorough, uncompromising hatred.”
We believe the reverend gentleman is mistaken. Christians
are still notoriously good haters. The only thing they seem
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to have lost is permission to express their hatred in the
grand old way. They still burn their heretics—metaphori-
cally. They still behead unbelievers—with the axe of
slander. No, Mr. Shillitoe, you have not lost your old art;
you are only a little more restricted in the practice of it.
What you have never yet learned is the art of humanly
loving.

Rev. H. F. Tracey, vicar of Dartmouth, in his parish
magazine, which is largely quoted from in the local Mercury,
complains that Bishops, Deans, Archdeacons, and Canons,
as well as Freethinkers, throw doubts upon or explain away
the “ historic facts stated in the Creed.” *“ So much is it
the case,” he says, “ that the author of The Churches and
Modern Thought has no need to quote atheistic and free
thought writers to prove his theory that Christianity is no
longer worthy of credit. He contents himself with quoting
extracts from Anglican divines of the present day 1 This is
no secret. Anyone can get the book and read it for him-
self.” The worthy Yicar adds, that the sooner “ a categori-
cal reply ” to Mr. Vivian is offered “ by competent hands,
the better.” We quite agree with him. But the reply is
not likely to be forthcoming. Some who might reply are
incompetent, and therefore useless; those who are competent
know that silence is the best policy—for their threatened
business.

The Christian World, referriug to the split in the New
Theology camp, makes the following sorrowful confession :
N Unfortunately it is only too evident that the bitterness in
the present conflict it even more intense than it was last
year.” We are not in the least surprised, inasmuch as
“ the unkind breach that has fallen between ” Mr. Campbell
and Dr. Warschauer is in consequence of a trifling diver-
gence of views as to the nature and character of God, about
which neither of them possess the tinest scrap of knowledge.
Ignorant dogmatism has always been the most fruitful cause
of passionate controversy. Less than four hundred years
ago, Servetus was burnt alive at a slow fire because he
dared to differ from Calvin on the doctrine of the Trinity.
Calvin's spirit is still abroad.

A pious egotist informs the Almighty that his right hand
is filled with plenteousness, his left hand with abundance,
and that on his head is the diadem of grace ; and for these
wonderful gifts he returns most fulsome thanks. This is
an instance of Christian humility glorifying itself in Christian
selfishness. What about the crowd of unfortunate people
whose two hands are quite empty, and on whose heads are
no diadems ? Is not God their Father too ?

Again and again have we been told with pride how
completely Uganda has been regenerated by the Gospel of
Christ. But now the Bishop of Uganda admits with sorrow
that such is not the case. There is still “ a dark and seamy
side to the life of the Baganda, which to outward viow is so
light and joyous. There is still to be found sensuality,
drunkenness, and cruelty.” At missionary meetings, when
appeals for funds are made, Uganda is pointed out as a
country in which Christ has gloriously triumphed.

There was a fine old shindy over a coffin at Castloconnell,
Co. Limerick. Mr. John Enright, an hotel-keeper, died, and
of course there had to be a funeral. As he had been a
churchwarden in the Protestant Church of Ireland, it was
going to be a Protestant one. But the local Catholics
decided otherwise. They pretended that Mr. Enright, before
his death, was induced by his mother to join the Roman
Catholic Church. Accordingly, on the day of the funeral,
the coffin was forcibly taken from the Protestant rector and
the burial party by three hundred men armed with sticks,
and was buried without any funeral service. That is how
the Catholics act in Ireland where they rule the roost.
Here in Englaad, where they play the part of the under dog
in the religious struggle, they whine about fair play and
plead for toleration.

We quite agree with Canon Ross Lewin, the Church of
Ireland Rural Dean, that this forcible abduction of a corpse
is a very scandalous affair, though we cannot quite follow
him in his political use of it as an argument against Home
Rule. In the present state of Ireland every priest is able to
pose as a patriot. He doesn’t really want Home Rule, but
he professes to, and that is good enough in the circum-
stances. Without entering into a political discussion, as
such, we must say that it seems to us that Home Rule
would soon make a difference in Ireland. The Catholic
Church would no longer be able to trade upon Irish patriot-
ism. It would have to be a religious body pure and simple.
And the natural reaction against its tyranny would go on in
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Ireland as it has gone on in France, Italy, and Spain. ~ 6

regard this as axiomatic.

The Transvaal Leader of October 6 contains a column
headed NLlHymn of Death.” It appears that a gang of
twelve Dutch-speaking Transvaalers, on the evening of
September 30, were engaged upon the construction of the
new Belfast-Leydenburg railway. A terrific storm broke
out, and the men took shelter in their tent. Just after mid-
night the storm increased in violence; the tension wa3
awful, and one man suggested that they should sing a hymn.
“ The party,” the report says, “ joined in the singing of a
Dutch hymn, and it was while doing so that a blinding flash
of lightning struck the tent. Two men were killed instan-
taneously. One of them was the man who had suggested
the hymn.” A clear case of Providence—if there is any
Providence at all1 The local clergy ought to make it the
theme of a thousand sermons. But will they ?  We wonder.

Canon Barnett has made a discovery which is not exactly
original. He finds that the mass of the people are thought-
less. “ We ourselves,” he exclaims, “ are on strike against
thinking.” If by “ we ourselves” lie means the Christians,
he is quite right. We have been saying the same thing for
ever so many years—more than we care to count.

Rev. P. N. Waggett, of St. Edward's House, Great College-
street, Westminster, who is, we understand, one of the few
clergymen that have had a good scientific training, and was
once a professor of biology, writes to the Church Times
deprecating the idea that there is no real danger ahead from
the rocks of “ infidelity.” This is what he says :—

“ Christians have very much exaggerated the degree in
which Eeligion and Science have come to terms of peace
Great numbers of thinking and educated men are alienated
from us to an extent which is not suspected in many quarters.
Now quite apart from the apologetic work itself, it is of real
importance that we Christians should become aware of the
actual extent and character of that conflict which constitutes
the occasion for Apologetics. Are we in a fool's paradise
about this ?”

Tho reverend gentleman evidently thinks there is a proba-
bility of this question being answered in the affirmative.
He proposes to get some Christians together who know
something of science, and afterwards to “ persuade some
non-believers to meet ” them. The result should be interest-
ing. In the meantime the unbelievers can afford to smile.

“ Lay Worker,” in the Birmingham Post, calls attention
to some of the silly hymns in the Diocesan Mission Hymn
Book. He quotes the following sample:—

1 In the bleak mid-winter,

A stable-place sufficed,

The Lord God Almighty,
Jesus Christ.

Enough for Him whom Cherubim
Worship night and day,

A breastful of milk,
And a mangorful of hay ;

Enough for Him whom Angels
Fall down before.

The ox and ass and camel
Which adore.”

It appears to us that this about takes the cake.

Rev. R. J. Campbell is going the round with his addresses.
He has reached tho Theosophists, to whom he lectured on
“ Christian Mysticism.” Whon will he lecture to Free-
thinkers on “ Christian Evidence "?

“ As things are,” the Christian World sighs, “ wo are
heading straight for secular schools.” How sad! But one
man’s moat is another man’s poison—and vice versa.

The C. W. says it “ hoped for a middle course which
would have kept the Bible in tho schools and the priest
outside.” This is like soup without a spoon.

Thomas Stenner, a well-known religious enthusiast, is 'n
trouble at Bristol, being remanded on “ a charge of grave
impropriety ” with a lad of twelve. There is no particular
excitement in the city. People are too familiar with such
charges against such persons.

Christmas is coming along again. The mystery of the
Incarnation will once more be celebrated with eating, drink-
ing—especially drinking—singing, dancing, and kissing under
the mistletoe. fjiuph is “ spiritual ” religion.
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Mr. Foote’s Engagements.

ovember 22, Stratford Town Hall ; 29, Liverpool.

To Correspondents.

Cohen's Lecture Engagements.—241 High-road, Leyton.—
November 15, Tyneside Sunday Lecture Society; 22, Fails-
Worth; 29, Birmingham.

“eT. Lioyd's Lecture E ngagements.—November 15, Stratford
Town Hall.

#n* President's Honorarium Fund: Previously acknowledged.
Annual Subscriptions, £279 10s. 8d. Received since.—C. J.,
JGs,; J. A. T., 5s.; W. Bailey (2nd sub.), £1.

T. C.—Received.

R. Battard.—There must be something to criticise.
tract is sheer silliness.

B- G. S.—Pleased to hear from a South African reader and
admirer. See “ Acid Drops.”

< Voisey.—See paragraph. Thanks.

L. Simmonds.—We have had a man selling the Freethinker in
the streets of the City of London for some time—over twelve
months, in fact; so you see we are not quite as conservative as
you imagine. We will consider your other suggestions. Thanks.
6. H.—We have written on the cutting. See “ Acid Drops.”
There was no time for what you suggested. Sorry.
Ward.—We do not wonder at your writing to the local press
to know why no notice was taken of Mr. Foote's great meeting
in the Birmingham Town Hall, when, as you say, the hall
Iwas packed to its utmost capacity.” But we fear you will
get little satisfaction in that quarter.”

A Hopkins.—Mr. Shaw was alluding to the Lamarckian theory,
which the late Samuel Butler spent so much time in defending,
and which virtually explains evolution as the result of a striving
of the organism towards an end, even if not in view. Darwin
deals with it in his Origin of Species. We were not defending
Natural Selection on moral grounds. That is no business of
°Urs. Our point was that, under Darwinism, all living things
?n this planet are our relations. We are included, as they are,
in the general life of the world.

Sbeefield E tiiioist.—We wish your fellow members a more
robust tone. The tendency of Ethicists everywhere is to
defer too much to Christianity and “ Respectability.”  Still,
W& do not wish to have any quarrel with them. We suppose
they act as they are built. Pleased to hear that you, for one,
look forward with enjoyment every week to the Freethinker.
After all, this journal lives, which is more than can be said of
any Ethicist paper yet invented.

*e H. E vans.—Pleased to hear that an article of ours in John Bull
drew you to the Freethinker and the National Secular Society.

N «P, Bal1.— Much obliged for cuttings.

Atonemf.nt—Off our special line.

8 Fellows.—See “ Acid Drops.” Thanks.

Constance B rooks.—Glad you managed to get Bradlaugh's article
on Atheism reproduced in the Blackpool Times. Sorry we have
not time just now to hunt up that quotation from Goethe. The
question of crime in France is not so simple as the persons you
refer to imagine. Crimes of violence, and hooliganism gene-
rally, are bred in big cities. France as a whole is not affected ;
the evil is chiefly found in the worst quarters of Paris. We
cannot deal with the subject further in this column, but may
he able to deal with it at length elsewhere at an early date.
Glad you think the Freethinker “ splendid.”

Simson—Thanks, but we do not see that they merit our
attention.

C. Cornett.—Why should a badge"bo aggressive ? It is not
meant as a Donnybrook Fair challenge, but as a symbol for
friendly recognition.

C. Bethell says that one of his workmates gave him a copy
°f the Freethinker eighteen months ago ; he has been a regular
reader ever since, and wouldn't bo without it now for an hing.
This ought to stimulate our friends to go on giving or lending
this journal to outsiders ; the cheapest and most effective form
of advertising.

G. Bartram.—Tuesday morning is too lato for paragraphs.
We have strained a point this time.

Bailey, sending a further subscription to the President's
Honorarium Fund, which he says “ ought to be made up im-
mediately.” “ Surely " he adds, “a few other saints might
make a further dip inte their pockets to relieve you of a little
anxiety.” This correspondent wishes we would make up a list
°f “ the best hundred books.” We will think it over.

L iters for the Editor of the Freethinker should be addressed
to 2 Newcastle-street, Farringdon-stroet, E.C.

~»otur* Notices must reach 2 Newcastle-street, Farringdon-
?traet, E.G., by first post Tuesday, or they will not be
‘nserted.

U®*Rb for literature should be sent to the Manager of the
Bioneer Press, 2 Newcastle-street, Farringdon-street, E.C.,

~ and not to the Editor.

Freethinker will be forwarded direot from the publishing

office, post free, at the following rates, prepaid:—One year,
10a. 6d.; half year, 5s. 3d. ; three months, 2s. 8d.

This
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Sugar Plums.

Mr. Foote had good audiences at Nelson on Sunday, but
not such bumpers as the Branch committee say he would
have had were it not for the cotton strike. Many men and
women would have bought tickets for the lectures if their
purses had not been depleted by the industrial strain—and
they were too proud—Lancashire is proud—to avail them-
selves of the free seats. Mr. Foote’s lectures were extremely
well received, particularly the evening lecture, which created
a great impression and was enthusiastically applauded. Mr.
Dyson presided in the afternoon, and Mr. Page in the even-
ing. Both lectures were followed by questions and discus-
sion.

Mr. Foote is having a Sunday at home with his family to-
day (Nov. 15). He lectures on the two following Sundays
at Stratford and at Liverpool. After that he will probably
not do any platform work till after Christmas. His literary
and other work has been thrown behind by his late heavy
lecturing and travelling—the latter being increased, of
course, by his residing out of London, which he always has
to reach first when he is journeying to any part of the pro-
vinces. He hopes to get through a lot of pen-work in
December.

Mr. Cohen lectures this evening (Nov. 15) for the Tyne-
side Sunday Lecture Society in the Tyne Theatre, New-
castle. On Monday evening he delivers a Freethought
lecture for the N. S. S. Branch in the Co-operative Hall on
“ Christianity, the Churches, and the Social Problem.”

The second of the Stratford Town Hall course of Sunday
Freethought lectures will be delivered this evening (Nov. 15)
by Mr. J. T. Lloyd, who ought to have a big audience and
the heartiest welcome. Mr. Foote winds up this course of
lectures on the following Sunday evening.

After long search a hall was found at Liverpool for a
Sunday'’s lectures by Mr. Foote. The question arose about
a charge for a portion of tho seats, and somehow or other
the secrotary was drawn into a kind of negotiation with the
police, who appeared to think that they had an authority in
the matter. An application to the magistrates was being
engineered for a “ permit ” to sell tickets for reserved seats,
and the magistrates required to know the subjects of Mr.
Foote’s lectures before they would decide. This, of course,
necessitated writing to Mr. Foote, who promptly declined to
send bis subjects just then, or to be a party to going to
police and magistrates for permission to do what the law of
the land gave him and his friends a perfect right to do.
Moreover, as the application to tho magistrates ended by
what was virtually a censorship over Mr. Foote's lectures,
he felt that this was a thing he could not stand at any price.
It involved a principle most dangerous to the rights of
citizens. It conceded to constables and magistrates an
authority in matters of opinion and propaganda. Mr. Foote
refused to have anything to do with such a proceeding, and
the application was accordingly dropped. His view of this
affair was laid before the last meeting of tho N. S. S. Execu-
tive, and was unanimously endorsed.

Tho present stato of the law as to Sunday mootings is
perfectly clear. According to Mr. Justice Collins's judg-
ment in the Queen’s Hall case, any number of seats can bo
charged for as long as it cannot be proved that there are no
free Beats. The provision of some free seats, therefore, con-
stitutes a free admission. Payment for the other soats is
not a payment for admission, but for a special privilege. The
police may believe otherwise, but they are ofton mistaken.
And in the case of the Liverpool police, we suggest that
they should cease devoting time and energy to the petty
persecution of the citizens called Secularists, and devote it
all to discovering real criminals, especially those (or the one)
who waylay and murder children.

Our readers will note a fresh “ bargain” advertisement
in this week’s Freethinker. James Thomson's Satires and
Profanities—handsomely printed on very good paper and
neatly bound—is reduced from a shilling to threepence.
Those who buy it at tho price will, we think, congratulate
themselves on obtaining about tho very best threepenny
worth of reading they ever saw or heard of. This is not
mere journalism ; it is literature. Thomson enjoyed writing
the superb pieces in this collection. * His satire,” as we
wrote twenty-four years ago, “ was always bitterest, or at
any rate most trenchant, when it dealt with Religion, which
he considered a disease of the mind, engendered by folly and
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fostered by ignorance and vanity. He saw that spiritual
superstition not only diverts men from Truth, but induces a
slavish stupidity of mind, and prepares the way for every
form of political and social injustice. He was an Atheist
first and a Republican afterwards. He derided the idea of
making a true Republic of a population besotted with re
ligion, paralysed with creeds, cringing to the agents of their
servitude, and clinging to the chains that enthral them.”
Some finicking critics thought his satires too severe. They,
the puny weaklings, presumed to criticise his taste. But he
told such people plainly, and especially the good Christians
among them, why he went his own way in despite of their
frowns. “ Your composite theology,” he said, unlike the
old Pagan theologies, “ is still alive, is insolently aggressive,
its lust for tyrannical dominion is unbounded ; therefore we
must attack it if we would not be enslaved by it. The
cross is a sublime symbol; | would no more think of treat-
ing it with disrespect while it held itself aloft in the serene
heaven of poetry than of insulting the bow of Phoebus
Apollo or the thunderbolts of Zeus; but if coarse hands will
insist on pulling it down upon my back as a ponderous
wooden reality, what can | do but fling it off as a confounded
burden not to be borne ?” As for the cry of “ blasphemy I’
Thomson declared that the crime was only possible to
believers, “ For the Atheist,” he said, “ God is a figment,
nothing: in blaspheming God he therefore blasphemes
nothing.”

Some of our readers know, but all do not, that James
Thomson, who wrote these Satires and Profanities, was the
author of that famous poem, The City of Dreadful Night.
It is the poem of Pessimism, and, as such, will always hold
a high place in English literature. But it would be a great
mistake to suppose that Thomson’s genius was always in
the pessimistic mood. It had its joyous moods, and in them
it produced delightful poems, such as Sunday at Hampstead
and Sunday up the River. In the mingling of moods it pro-
duced the satirical pieces in this collection. But whatever
may be thought of Thomson's temperament, or of this or
that portion of his work, the fact remains beyond all ques-
tion that he was a true and lofty poet. All good judges,
from George Meredith downwards, agree upon this point.
Morever, it must be admitted that Thomson was the only
nineteenth century English poet, with the single exception
of Shelley, who dared to express all his convictions, how-
ever shocking they might be to orthodox and timid people.
This courage gives him a special distinction.

We have withdrawn tho list of “ Clearance Sales” for a
week or two. A fresh lot is being got ready, and it cannot
be done until we have some further deliveries from the
binders. Meanwhile we may repeat that the object of these
“ Clearance Sales ” is to realise a little ready money, which
is so badly needed in carrying on tho Freethinker and its
adjuncts, and to make tho necessary room for other publica-
tions which are in hand, some of which will be announced
very shortly. One of them, we may state now, is a popular
edition of Mr. Footo’s Bible Heroes.

Mr. Richard Green, an old friend of ours, and long a
stalwart Secularist, is the new Mayor of Lynn in Norfolk.
Tho local News congratulates him warmly. “ There was a
time,” it says, “ when his views on religious questions pro-
cured him insults and contumely from tho authority over
which during next year ho will preside with dignity and
ability. Mr. Green has long since lived down these attacks,
and there is no member of the Corporation who is more
respected and esteemed by his colleagues to-day.”

Instead of selling our back numbers as waste-paper, we
are trying to get them all distributed as “ specimen ” copies.
We shall bo glad to hear—preferably through our shop-
manager, Mr. W. A. Vaughan—from "saints” in all parts
of the country who will undertake to distribute these
“ specimen ” copies judiciously, and especially at public
meetings. A parcel of any reasonable size will be forwarded
to any such applicant. One of our friends at Stockport dis
tributed a lot at a Socialist meeting. He was frowned upon
by the officials, but tho people received them gladly, and the
Freethinker was “ all over the show.” We hear from other
quarters that tho distribution of these “ specimen ” copies is
doing a great deal of good.

Mr. E. Belfort Bax, writing on Mr. G. K. Chesterton in
the New Age, says that—*“ The enormous bulk of thinking
persons have practically, if not nominally, left the ideal
symbolic systems called religions, which have been handed
down by tradition, completely, and for ever far behind them.
The attempt to resurrect these corpses has never yet
amounted to anything moro than the ghastly and fatuous
pastime of trying to produce the semblanco of life out of
the twitchings effected by a galvanic battery."
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A Freethinker's Confession.

The Conclusions of South Carolina’s Famous Governor,
Daniel H. Chamberlain.

Whan the late Daniel Henry Chamberlain, a former
governor of South Carolina, died in April, 1907, ha left
a paper in which he had set down his conclusions on thx
subject of religion. Tho paper was printed in the North
American Review. In the Review it is preceded by dl
extended sketch of the author's life. Governor Chamber-
lain was born in West Brookfield, Mass., June 23
1835, was graduated at the Harvard law school, and adop-
ted the law as a profession. He served as a captain m
the Civil War, 1864-5. as a delegate to the South Carolina
constitutional convention in 1868, as attorney-general for
South Carolina 18C8-72, and as governor 1874-7. He was a1
the head of his profession as a lawyer. He ranked highm
executive and administrative ability, and was a master of
expression both as speaker and writer. During his life be
was not publicly known as a Freethinker, which is to bo re-
gretted ; but at its close he made amends by acknowledging
his unbelief and stating the reasons which had impelled him
to reject Christianity. Like Paine’s Age of Reason, his “ con-
fession of faith” was written in the shadow of death. Tlie
following is one of its most important passages.

Three fundamental concepts— (I) reason, human
reason, one’'s own reason, the final arbiter or touch'
stone of truth, not for other men, but for each one’s
self, for every individual person ; (2) the vast realm
of the unknowable, a realm infinite in comparison
with our knowledge and science ; and (8) the all-
embracing law of evolution, sweeping over tho whole
world and ruling all things within our ken—the8
three are the instruments, guides, and measures by
means of which | have tried to fix my beliefs and
mould my moral and intellectual life.

I need hardly say that, working by these rule&
tho great task has been to cast off, put aside, root
out preconceptions fixed in my mind by my previous
course of life and thought, by all the associations of
the past years—beliefs once dear and undoubted,
conclusions long cherished and interwoven in tbe
very fibre of being. That this has not been at all
times a pleasant task | need not aver; but through
it all the clear light of truth, tho comfort of deep
conviction, have boon solaces and compensation8
whioh have for the most part made the way not
only plain, but pleasant.

The elimination of accident, Providence, so called«
and miracles, works momentous changes in many
directions, but especially in religious or theologiO&L
mattor3. For example, as | have already observed»
while it does not exclude the idea or belief or posit o'
a First Cause or Power, it does, to my mind, excludO
the idea of a presiding or controlling Deity, to os*
tho common locution, who continually watches over
the universe, exercising the function either of keep-
ing the machinery of tho universe in working order
or putting it in order on occasions. Especially doe8
it exclude, once for all and peremptorily, tho idea of
an anthropomorphic God or Deity, a person or indi-
vidual who rules all things, animal and human»
visible or invisible, earthly and spiritual. Such &
God, the God now conceived of, believed in, and
worshiped by the vast majority of human being8
evolution forbids. Equally certain, the central idea8
of the Christian religion become impossible 0
rational belief when tested by the essential principlO®
of evolution. | mean such ideas as sin, redemp-
tion, conversion, salvation, atonement, the person,
office and the work of Jesus Christ, the Trinity-'1®
a word, the whole circle and array of dogmas an
boliefs which make up a Christian religion, as
as a largo part of carefully-developed other gr0a
religions systems of the world.

In this general result my reason has foroed me *
concur and believe. This has, of course, involve
tho abandonment of many specific beliefs which ar
fundamental in the scheme of Christianity andotb0
widespread religious systems. For example, f®
Christian religion, it is claimed, is authenticated ®I
a book called tho Bible. This book is held by CbrlS
tians generally to be a true and inspired snpernatu”
revelation of a God who rules all things according 1
his sovereign personal will and pleasure, who is ota
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potent over all things, omniscient, everywhere active
on whom onr lives, all life, momentarily depend, who
sends or withholds the gifts and operations of nature
—the rain, the fruits of the soil, seed-times and har-
vests—and without whose personal permission and
aid nothing exists, or is, or can be done. Many
Christians, probably a majority now, certainly until
very recently a great majority, believe the Bible to
he plenarily inspired—that is, that the men who
composed it were miraculously guided to write
nothing but the absolute truth. Evolution cuts up
all suoh notions by the roots; the Bible becomes,
hke other books, valuable so far as by the test of
human reason it records truth or teaches morality

influences to good living. The Bible still towers

the world of literature above nearly all other
hooks. There are passages in its so-called historical
hooks which portray, as are portrayed almost no
where else, the characters of great and just men
There are touching idyllic stories, as of Esther,
lofty psalms, like many of David’'s; the magnificent
poem of Job ; uplifting and moving chapters, as in
the major prophets, Isaiah and Ezekiel; these all
will justly keep the Bible, the Old Testament at
least, one of the priceless literary documents of the
World.

Not so much can be said for the New Testament,
discarding its claims to supernatural inspiration
and infallibility, it becomes only the record and
~position of an impossible supernatural religion
The personality and influence of Jesus Christ,
alleged God and man, son of a Judean peasant, yet
e’n of God; put to death on the cross, yet one of
the Trinity in Heaven—this grotesque conception,
~*th all its concomitants, goes to the limbo of im-
possible beliefs. Aside from its fate when brought
to the test of evolutionary truth, there was never
offered to the human mind, as | think, a scheme of
thought or a conception called religious, so unreason-
able and preposterous in all its main features, as the
s°-called plan of salvation set forth and expounded in
e Gospels and Epistles of the New Testament. It
1B the marvel of marvels that it has won credenoo,
&ill more, wide credence, among the most intelligent
aod cultivated nations of the modern world. For what
Bthe plan ? It presupposes that Sin, so-called, has
been permitted by God to come into the world,
“hereby fatally tainting the whole, every member,
°f the human race; that God himself, though in-
Dnite in powor, could not pardon or forgive sinners
*ntil atonement had been made; that man was
absolutely unable to make atonement; that, in this
‘hletnma, Jesus Christ, Son of God, oo-egnal member
af the Godhead or Trinity, volunteered to come into
this world and to take upon himself the sins, or the
affects and penalties of the sins, of the whole race of
p °ni past, present, and future; that he came to

alestine on this errand in the guiso of a child,
jbiraculously begotten of the Holy Ghost, the Third
Person of the Trinity, and a virgin peasant of Judea,
Ived in obscurity and silence for thirty years, then
announced his mission and preached his message for
fhree years, then gave up his life upon the cross,
~turned to life in three days, and shortly after
Maibly asoondod to Heaven and resumed his seat as
a Member of the Trinity ; that he sits thero forevor,
®Xeroi8ing the functions and powers of God; that
j7¥8 atonement for man’s sins was accoptod by God,

Father, First Person of tho Trinity, as adequate;
ifat henceforth all who put faith in Jesus Christ—
hat ia, all who believe in him and what has now
JeOo stated of him—will be saved from all conse-
of their personal sins, and after death be
jphiitted to Heaven, to be happy forever; and that
oftn thoBG who lived bofore Christ, and never heard
1him, will likewise be saved by virtue of his death;
?1Q that thus, and thus only, has a way been opened
which the human race can be saved from thecon-
eflQences of their own voluntary sins,
j.t do not see how any intelligent person can, un-
used, consider this “ plan” and not reject it as
a~ erly impossible, and as the height of unreason;
yet millions to Qne aocept it, pin to it their
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hopes and faith, and live and die in unwavering
belief of it.

A word further deserves to be said as to the New
Testament as the support of the Christian religion.
Many, or some, champions of Christianity, especially
of its theological or dogmatic claims, its creeds and
rubrics of belief, rely largely upon the Epistles of
the New Testament as proofs of its divine or super-
natural origin, authority, and power. But when
evolution has swept away the foundation of the
supernatural, the Epistles are reduced to mere
human documents, to be looked at and passed upon
as one would do in the case of confessedly secular
documents, such as the classical writings and texts
of Greece and Borne. So considered, they seem to
me, especially the Epistles of Paul, a mere tissue or
congeries of assumptions and claims, manifestly un-
tenable. | never could see the validity of Paul's
dogmatic statements, on which the Church has
depended almost as much as on the recorded words
of Jesus Christ himself. Paul was a consoious or
unconscious metaphysician, who sought to develop a
theology, supposedly logical, under which to bind the
Church of Jesus Christ. He deserves little respect
for his efforts to pour the whole of Christian truth—
the simplicity, the natural, undogmatic ideas and
teachings of Jesus Christ—into the shallow moulds
of his dogmatic statements.

There is another topic closely connected in the
minds of most with religious beliefs, though it is
more properly a scientific subject—the immortality
of the soul, or simply immortality. It is a Christian
doctrine, but it is also a belief developed and matured
long before Christianity. It is not taught, if it is
assumed or implied in the OIld Testament, but it
was a favorite belief or theme of speculation with
the Greek philosophers before Plato, but especially
with Plato himself, and the men of his day and later.
As upon other themes, Plato is easily the most per-
suasive advocate of the belief or doctrine. | am apt
to pick up my Jowett's Plato whenever my mind is
turned to this subject, and re-read, for perhaps the
hundredth time, the “ Phaedo.” It richly repays the
reading, whether one accepts its conclusions or not,
for its wonderful beauty, even in Jowett's trans-
lation ; but no one can really know its artistic
and aesthetic charm except by an easy and familiar
acquaintance with it in its original tongue. Its
argument, too, is, for me, as good and strong as any
I know.

The really strongest argument for immortality is,
to my mind, the widespread, almost universal, long-
ing and hope of mankind that it may be true. If we
could aooept Paul’'s dictum—faith is " the evidence
of things not seen "—we might at once pronounce
the doctrine of immortality to bo proved; but,
plainly, Paul’'s dictum is of little or no validity or
force.

Looking for proofs or evidence on this topic, we
see that evolution has nothing to tell us. It is, as
it must ever be, matter of pure speculation, with no
data or facts as a basis or starting-point.

There are one or two considerations which have
always deeply impressed me in my reflections on the
subject. One is the broad fact that, in all the
experience of mankind, no authentic voice has ever
come back to us from beyond tho grave. All the
yearnings, tho hopes, the agonised prayers of all the
world of humanity have drawn no response. If
behind a thin veil the spirits of the departed are,
and have always been, living and watching sublunary
scenes, is it not well past belief that no sign or sound
has pierced the veil?

Another important consideration has impressed
me—the overwhelming improbability that the whole
human race should have been, or should be, pre-
served forever. Statisticians tell us that probably
no less than two hundred and eighty billions of
human beings have passed across the stage of human
life since man was developed as we now see him.
The process goes on, and no end can be predicted.
Is it probable, even possible, as matter of reason,
that such a stupendous, well-nigh inconceivable,
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mass of human beings, good, bad, and indifferent
should be endlessly preserved? One is forced to
cry out, “ Cui bono?” and no answer can be given
which does not posit an anthropomorphic God. As
Emerson once said of almsgiving, “ The worst of
charity is that the lives you are asked to preserve
are not worth preserving.”

I cannot help thinking that one who should read
these lines might ask me questions. One might
well be this: You have put aside ordinary beliefs
and constraints; how do you maintain what you, in
common with others, would, | suppose, call “ morals,”
“ moral standards, rules of good conduct,” conduct
which Matthew Arnold calls “ three-fourths of life
and duty " ?

The question deserves answer.
is the result primarily of evolution. “ The moral
sense,” in view of evolutionary philosophy, “ is not
ultimate, but derivative, having been built up out of
slowly organised and duly transmitted ancestral
experiences of pleasure and pain.” Here is the
rock on which | rest and risk all—a slowly developed
sense which is intended, if one may use the word in
this connection, and fitted, to lead men to good con-
duct, as well as a test and touchstone when doubts
arise of what is good conduct. What can be safer?
It is not the shifting sands of men’s opinions,
“ apparitions of a day,” or the precepts of a book,
or the rubrics and decrees of a church, but the
granite rock of experience, running continually
through all the ages and periods of the existence
of this frame of things. “ Here | stand; | can do
no otherwise.”

Another possible question might be : How do you
feel ihat your present conclubii ns have affected your
moral character and your happiness ?

It is certainly difficult for one to pass judgment on
one’s character, but here | answer, frankly and confi-
dently, that 1 feel that my moral sense and natuie
have been uplifted, purified, and strengthened by
my present conclusions as | have now stated them.
I feel it. | think | know it. Moreover, | do not
believe anyone who knows me has suspected or
marked any falling off in my later years.

As to happioess, | can speak more safely. 1 know
that my present views have added to my happiness.
I cannot say, as Newman said, after he had reached
the haven of the Romish Church: “ I have since had
no trace of doubt, but only the most perfect certi-
tude”; but | can at least say that | know of no
earthly inducement which could lead me to go back
to what now seems to me the darkness and unrest of
former days and beliefs.

I have had no little difficulty in fixing upon a
truly descriptive title for these lines. *“ Atheist,”
“ Infidel,” “ Unbeliever,” “ Agnostic,” all are objec-
tionable as hackneyed, cant words. *“ Atheist” is
too narrow. | am much more than a mere Atheist,
for I reject the whole Christian religion. “ Infidel ”
and “ Unbeliever ” are indefinite, almost meaning-
less ; neither etymologically nor according to usage
do they describe me. “ Agnostic” is also too indefi-
nite. | think we know many things, though ignorant
of many. If the word meant only that we did not
know all, or comparatively much, I might adopt it
as others have done. At last it has seemed to mo
that “ Freethinker" was the truly descriptive phrase.

” o

Man's moral sense

There are two things in the world that can nover get on
together—religion and common sense. Religion deals with
the next fife, common senso with this; religion points to the
sky, common sense to the earth ; religion is all imagination,
common sense all reason ; religion deals with what nobody
can understand, common senso with what everybody can
understand ; religion gives us no return for our investments
but flash notes on the bank of expectation, common sense
gives us good interest and full security for our capital.
They are as opposite as two things can possibly be, and
they are always at strife. Religion is always trying to fill
the world with delusions, and common sense is always
trying to drive them away. Religion says live for the next
world, and common senso says live for this—O. W. Foote.
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The Christian Religion.—II1I.

By Col. Robert G.

(Continued from p. 717.)

Can we believe that God ever said of anyone: “ Let his
children be fatherless and his wife a widow ; let his children
be continually vagabonds, and beg ; let them seek their bread
also out of desolate places ; let the extortioner catch all that
he hath and let the stranger spoil his labor; let there he
none to extend mercy unto him, neither let there be any to
favor his fatherless children.” If he ever said these words,
surely he bad never heard this fine, this strain of music,
from the Hindu: “ Sweet is the lute to those who have not
heard the prattle of their own children.”

Jehovah, “ from the clouds and darkness of Sinai,” said
to the Jews : “ Thou shalt have no other Gods before me......
Thou shalt not bow down thyself to them nor serve them I
for I, the Lord thy God, am a jealous God, visiting the
iniquities of the fathers upon the children, unto the third
and fourth generation of them that hate me.” Contrast
this with the words put by the Hindu into the mouth of
Brahma: “1 am the same to all mankind. They who
honestly serve other gods, involuntarily worship me. 1| am
he who partaketh of all worship, and I am the reward of
all worshipers.”

Compare these passages. The first, a dungeon where
crawl the things begot of jealous slime; the other, great as
the domed firmament inlaid with suns.

Ingersoll.

Waiving the contradictory statements in the various books
of the New Testament; leaving out of the question the
history of the manuscripts; saying nothing about the errors
in translation and the interpolations made by the fathers;
and admitting, for the time being, that the books were ah
written at the times claimed, and by the persons whose
names they bear, the questions of inspiration, probability!
and absurdity still remain.

As a rule, where several persons testify to the same
transaction, while agreeing in the main points, they wi”
disagree upon many minor things, and such disagreement
upon minor matters is generally considered as evidence that
the witnesses have not agreed among themselves upon the
story they should tell. These differences in statement wo
account for from the facts that all did not see alike, that ah
did not have the same opportunity for seeing, and that all
had not equally good memories. But when we claim that
the witnesses were inspired, we must admit that ho who
inspired them did know exactly what occurred, and conse-
quently there should be no contradiction, oven in the
minutest detail. The accounts should be not only sub-
stantially, but they should bo actually, the same. It is i®"
possible to account for any differences, or any contradictions,
except from tho weaknesses of human nature, and these
weaknesses cannot be predicated of divine wisdom. Why
should there bo more than one correct account of anything'
Why were four gospels necessary ? One inspired record ot
all that happened ought to be enough.

One great objection to the Old Testament is tho cruelty
said to have been commanded by God, but all the crueltio8
recounted in the Old Testament ceased with death. The
vengeance of Jehovah stopped at tho portal of tho tomb'
He never threatened to avenge himself upon the dead ; and
not one word, from the first mistako in Genesis to tho 1***
curse of Malachi, contains the slightest intimation that God
will punish in another world. It was reserved for the NeW
Testament to make known the frightful doctrine of eternal
pain. It was the teacher of universal benevolence who ren*
the veil between time and eternity, and fixed the horrifi60
gaze of man on tho lurid gulfs of hell. Within the breast ot
non-resistanco was coiled tho worm that never dies.

One great objection to tho New Testament is that it base8
salvation upon belief. This, at least, is true of the Gospo*
according to John, and of many of tho Epistles. | adml
that Matthew never heard of tho atonement, and died utterly
ignorant of the scheme of salvation. | also admit that Mara
never dreamed that it was necessary for a man to be boru
again ; that he knew nothing of the mysterious doctrine 0
regeneration, and that he never even suspected that it "v&
necessary to believe anything. In the sixteenth chapter o
Mark, we are told that “ He that bolioveth and is baptisO®
shall bo saved, but he that believeth not shall bo damned >
but this passage has been shown to be an interpolation, and,
consequently, not a solitary word is found in the GosPe
according to Mark upon the subject of salvation by fa>tB
The same is also true of the Gospel of Luke. It says uo
one word as to the necessity of believing on Jesus Cbr»8 >
not ono word as to the atonement, not one word as to
scheme of salvation, and not the slightest hint that it



November 15, 1908

Necessary to believe anything here in order to be happy
hereafter.

And here | take occasion to say, that with most of the
teachings of the gospels of Matthew, Mark, and Luke I
jnost heartily agree. The miraculous parts must, of course,
he thrown aside. | admit that the necessity of belief, the
atonement, and the scheme of salvation are all set forth in
the Gospel of John,—a gospel, in my opinion, not written
nntil long after the others.

According to the prevailing Christian belief, the Christian
Religion rests upon the doctrine of the atonement. If this
doctrine is without foundation, if it is repugnant to justice
and mercy, the fabric falls. We are told that the first man
committed a crime for which all his posterity are responsible,

in other words, that we are accountable, and can be justly
Punished for a sin we never in fact committed. This absur-
dity was the father of another, namely, that a man can be
rewarded for a good action done by another. God, according
to the modern theologians, made a law, with the penalty of
eternal death for its infraction. All men, they say, have
broken that law. In the economy of heaven, this law bad
to be vindicated. This could be done by damning the whole
human race. Through what is known as the atonement, the
salvation of a few was made possible. They insist that the
law—whatever that is—demanded the extreme penalty,
that justice called for its victims, and that even mercy ceased
t° plead. Under these circumstances, God, by allowing the
eunocent to suffer, satisfactorily settled with the law, and
allowed a few of the guilty to escape. The law was satisfied
J*th this arrangement. To carry out this scheme, God was
born as a babe into this world. “ He grew in stature and
increased in knowledge.” At the age of thirty-three, after
having lived a life filled with kindness, charity and nobility,
after having practised every virtue, he was sacrificed as an
atonement for man. It is claimed that he actually took our
P'ace, and bore our sins and our guilt; that in this way the
Justice of God was satisfied, and that the blood of Christ
was an atonement, an expiation, for the sins of all who
blight believe on him.

Under the Mosaic dispensation, there was no remission of
Hn except through the shedding of blood. If a man com-
mitted certain sins, he must bring to the priest a lamb, a
bullock, a goat, or a pair of turtle-doves. The priest would

his hands upon the animal, and the sin of the man would
bo transferred. Then the animal would be killed in the
Place of the real sinner, and the blood thus shed and
Brinkled upon the altar would bo an atonement. There
Nas always a certain ratio between the value of the animal
aud the enormity of the sin. The most minute directions
Mfere given about the killing of those animals, and about the
Bprinkling of their blood. Every priest became a butcher,
and every sanctuary a slaughter-house. Nothing could bo
bioro utterly shocking to a refined and loving soul. Nothing
could have been bottor calculated to harden the heart than
bhis continual shedding of innocent blood. This terrible
B/stom is supposed to have culminated in the sacrifice of
Christ. His blood took the place of all other. It is necos-
Bary to shed no more. The law at last is satisfied, satiated,
Bufeited. The idoa that God wants blood is at the bottom
of tho atonement, and rests upon the most fearful savagery.
How can sin be transferred from men to animals, and how
Can the shedding of tho blood of animals atone for tho sins
°f men?

The Church says that tho sinner is in debt to God, and
‘hat tho obligation is discharged by the Savior. The best
that can possibly be said of such a transaction is, that the
debt is transferred, not paid. Tho truth is, that a sinner is

debt to the person he has injured. If a man injures his
Neighbor, it is not enough for him to get the forgiveness of
Hod, but he must have the forgiveness of his neighbor. If
atoan puts his hand in tho firo and God forgives him, his
hand will smart exactly tho same. You must, after all, reap
~hat you sow. No god can give you wheat when you sow
fares, and no devil can give you tares when you sow wheat.

There are in nature neither rewards nor punishments—

there are consequencos. The life of Christ is worth its
6xample, its moral force, its heroism of benevolence.
. To make innocence suffer is the greatest sin : how then is
jt possible to make the suffering of the innocent a justifica-
tion for the criminal. Why should a man bo willing to let
“ho innocent suffer for him ? Does not the willingness show
that he is utterly unworthy of tho sacrifice? Certainly, no
fPftn would bo fit for heaven who would consent that an
"Docent person should suffer for his sin. What would we
h'nk of a man who would allow another to dio for a crime
“‘at he himself had committed ? What would wo think of
alaw that allowed the innocent to tako tho place of tho
guilty ? is it possible to vindicate a just law by inflicting
£Quiskmont on the innocent? Would not that bo a second
~*°[ation instead of a vindication ?

If there was no general atonement until tho crucifixion of
Christ, what becamo of the countless millions who died
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before that time? And it must be remembered that the
blood shed by the Jews was not for other nations. Jehovah
hated foreigners. The Gentiles were left without forgive-
ness. What has become of the millions who have died
since, without having heard of the atonement? What
becomes of those who have heard but have not believed ?
It seems to me that the doctrine of the atonement is absurd,
unjust, and immoral ? Can a law be satisfied by the execu-
tion of the wrong person ? When a man commits a crime,
the law demands his punishment, not that of a substitute ;
and there can be no law, human or divine, that can be
satisfied by the punishment of a substitute. Can there be
a law that demands that the guilty be rewarded ? And yet,
to reward the guilty is far nearer justice than to punish the
innocent.

According to the orthodox theology, there would have
been no heaven had no atonement been made. All the chil-
dren of men would have been cast into hell forever. The
old men bowed with grief, the smiling mothers, the sweet
babes, the loving maidens, the brave, the tender, and the
just, would have been given over to eternal pain. Man, it
is claimed, can make no atonement for himself. If he
commits one sin, and with that exception lives a life of per-
fect virtue, still that one sin would remain unexpiated, un-
atoned, and for that one sin he would be forever lost. To
be saved by the goodness of another, to be a redeemed
debtor forever, has in it something repugnant to manhood.

We must also remember that Jehovah took special charge
of the Jewish people; and we have always been taught that
he did so for the purpose of civilising them. If he had suc-
ceeded in civilising the Jews, he would have made the
damnation of the entire human race a certainty; because,
if the Jews had been a civilised people when Christ
appeared,—a people whose hearts had not been hardened by
the laws and teachings of Jehovah,—they would not have
crucified him, and, as a consequence, the world would have
been lost. If the Jews had believed in religious freedom,—
in the right of thought and speech,—not a human soul could
ever have been saved. If, when Christ was on his way to
Calvary, some brave, heroic soul had rescued him from the
holy mob, he would not only have been eternally damned
for his pains, but would have rendered impossible the salva-
tion of any human being, and, except for the crucifixion of
her son, the Virgin Mary, if the Church is right, would bo
to-day among the lost.

(To be concluded.)

Religious Mania in Switzerland.

_—

A stbange caso of a family suffering from religious mania is
reported from the Swiss village of Oftringen.

There aro eight grown children in tho family, and recently
they were converted by an itinerant preacher. Thereupon
the whole family began to neglect their farm and domestic
duties, and to spend tho day and night in prayer. The
cattle were neglected, and would have boen starved had
they not been fed by the neighbors.

Ono girl named Bertha declared that she was the bride of
Christ, and always went about clad in a garmont of white.
Strange rites, too, wero practised. Onco at midnight tho
whole family, dressed in white clothes, assembled around a
wood-pile altar in a field and burnod a white calf, mean-
while dancing around tho burning pile. This was called
“ immolation.”

Then Bertha expressed a wish to be immolated, and it
appears that an attempt was made to crucify her. Tho
police, however, got to know of this, and arrived in time to
prevent further mischief. Bertha was found ill in bed with
nail-wounds in her hands. She and two sisters and a
brother were promptly removed to tho lunatic asylum at
Koenigsfelden.

It is recalled by the veterans that fifty years ago in tho
Canton Thurgau a girl was crucified by a religious sect in a

burst of madness. . ,
—Morning Leader,

The visions of tho philosopher have in all ages aroused
men of action, who have sot to work to roaliso them. Our
thoughts create tho future. Statesmen work after tho plans
we leave behind us—Anatole France.

People think the confessional is unknown in our Protes*
tant churches. It is a great mistake. The principal
change is, that there is no screen between the penitent and
tho father confessor.— Oliver Wendell Holtnet,
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SUNDAY LECTURE NOTICES, eto. A NEW (THE THIRD) EDITION
OF

Notioes of Lectures, eto., must reaoh ub by first post on Tuesday F RO M F | CT | O N TO FACT

and be marked “ Lecture Notice,” if not sent on pjstcard.
By F. BONTE.

LONDON.
AStrta;"ford Town Harr: 7.30, J. T. Lloyd, “Is Man a Free (Issued by the Secular Society, Limited.)
gent?
W ood Green Branch N.S. S. (Alma Hall, 335 High-road, N.,
three doors from Commerce-road) : 7, Miss Kathleen B. Kough, REVISED AND ENLARGED.
“ Does Christianity Degrade Women?” SHOULD BE SCATTERED BROADCAST.
Outdoor.

W est L ondon Branch N. S. S.: Hyde Park (near Marble Arch), SIXTY-FOUR PAGES.

11.30, a Lecture. PRICE ONE PENNY.

W oolwich Branch N. S. S.: Beresford-square, 11.30, a Lecture.

The Pioneer Press, 2 Newcastle-street, Farringdon-street, E-C-
COUNTRY.

B oston Branch N. S. S. (Corn Exchange, Market-place) : 7.30,
Joseph Bates, “ The Inutility of the Salvation Army : A Critical

Examination of its Religious Work.” Vocal and instrumental THE

music. .
Failsworth (Secular Sunday School, Pole-lane): 6.30, Concert MARTYRDO M OF H YPAT IA’

by Councillor F. B. Grundy’s Concert Party. OR, THE

Glasgow Secular Socie Hall, 110 Brunswick-street): 12
oo e e sy, S Msatine, ) DEATH OF THE CLASSICAL WORLD.

Liverpool Branch N.S. S. (Central-buildings, 113 Islington):
Sidney Wollen, 3, “ The Crimes of the Popes™”j 7, “ Missionary . .
Sociefies and their Degradation of the Heathens." An Address delivered at Chicago by

Manchester Branch N.S.S. (Secular Hall, Rusholme-road, M. M. MAN GASARIAN.

All Saints): H. S. Wishart, 3, “ Fatalism, Determinism, and
Rev. Dr. Warschauer's Ignorance”; 0.30, “ Christianity’s Sur-
render to Freethought.” Tea at 5.

. Will be forwarded, post free, for
Newcastle Branch N. S. S. (Co-operative Hall, Darn Crook) :

Monday, November 16, at 7.30, C. Cohen, “ Christianity, the THREE HALFPEN C E.

Churches, and the Social Problem.”

Newcastle (Rationalist Literary and Debating Society, Lock-
hart's Cathedral Café) : Thursday, November 19, at 8, J. The Pioneer Press, 2 Newcastle-streot, Farringdon-street,
Tullin, “ Do Sunday Lectures Aid the Growth of Rationalism?”

PAMPHLETS by C. COHEN.
TRUE MORALITY;

Foreign Missions, their Dangers and

Or, The Theory and Praotioe of Neo-Halthaeianiam, Delusions 30-
1B, 1 BELIEVE Full of facts and figures.
THE BEST BOOK An Outline of Evolutionary Ethics ... &
ON this subject. Principles of ethics, based on the doctrine of Evolution.
Superfine Large-paper Edition, 176 pagei, with Portrait and Auto- ) L . o0+
graph, bound in cloth, gilt-lettered, poet free It. a copy. Evolution and Christianity

In order that it may have a large eiroulation, and to bring it SoOcCialism, Atheism, and Christianity.. id
within the reach of the poor, | have issued i

A POPULAR EDITION IN PAPER COVERS. Christianity and Social Ethics

A copy of this edition post free for 2d. A dozen oopies, for dis- H H id"
tribution, post free for one shilling. Pain and Providence ...

The National Reformer of September 4, 1892, says: "Mr.
Holmes's pamphlet....... is an almost unexceptional statement
of the Neo-Malthnsianism theory and practice....... and through-
out appeals to moral feeling....... The speoial value of Mr.
Holmes's servioe to the Neo-Malthusian cause and to human
well-being generally is just his combination in his pamphlet DEFENCE OF FREE SPEECH
of aplain statement of the physical and moral need for family
limitation, with a plain aocount of the means by whioh it ean be BY
mscared, and an offer to all oonoerned of the requisites at the
lowest possible prioes.”

The Counoil of the Malthusian League, Dr. Drysdale, Dr. G W’ FOOTE

Allbutt, and others, have also spoken of it in very high termB. i
Ordert should be sent to the author, Being a Three Honrs’ Address to the Jury before the Lord

J. R HOLMES, EAST HANNEY, WANTAGE. Chief Justice of England, in answer to an Indictment
for Blasphemy, on April 24, 1883.

With Special Preface and many Footnotes.

The Pioneer Press, 2 Newcastle-street, Farringdon-street, &C'

CONTRADICTIONS OF THE BIBLE

AND Price FOURPENCE. Postfree FIYEPENCTr
WHAT THE CLERGY SAY OF THEM.
By HARRY BOULTER. The Pioneer Press, 2 Newcastle-street, Farringdon-street, E-
Post free, 1$d. One dozen, Is., post free.

H. BOULTER, 24 FAIRBANK STREET, HOXTON, N.
H. S. WISHART, Freethought Advocate.

WO SECULAR BURIAL SERVICES. By |ectures, Debates, or Missions on behalf of

Annie Besant and Austin Holyoake. Large type, good . .
paper  Price by post Ijd., from the N. S. S. Secbetary, 2 New Freedom and Social Happiness.

castle-street, E.C. For dates, eto,, write.—22 Bandhurst-avenue Harchlli Lce
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R SOCIETY,

LIMITED)

Company Limited by Guarantee.

Registered Office—2 NEWCASTLE STP.BET, LONDON, 2.0.

Chairman of Board of Direaiort—Mu. G. W. FOOTE,

Secretary—B. M.

Society was formed in 1S98 to afford legal seourlty to the
'oqaiattion and application of funds for Ssoular purposes.

The Memorandum of Association seta forth that the Society's

jeots arc :—To promote the principle that human oonduot
“hoald be based upon natural knowledge, and not upon super-
r¢tural belief, and that human welfare in this world is the proper

of all thought and aotion. To promote freedom of inquiry,
promote universal Secular Education. To promote the oom-
POte secularisation of the State, eto., eto. And to do all suoh
awful things as are conducive to suoh objeots. Also to have,
reoeive, and retain any sums of money paid, given, devised,
bequeathed by any person, and to employ the same for any of
'b® Purposes of the Sooiety.

The hability of members is limited to 451, in ease the Sooiety
thould ever be wound up and the assets were insufficient to oovar
‘mabilities—a most unlikely oontingenoy.

Members pay an entranoe fee of ten shillings, and a subsequent
yearly subscription of five shillings.

The Sooioty has a considerable number of members, but a much
mger number is desirable, and it is hoped that some will be
gained amongst those who read this announcement. All who join
le Participate in the control of its business and the trusteeship of

resources. It iBexpressly provided in the Articles of Assooia-
;1°n that no member, as suoh, shall derive any sort of profit from
ba Sooiety, either by way of dividend, bonus, or interest, or in
&Jy way whatever.

The Society’s affairs are managed by an elected Board of
directors, consisting of not less than five and not more than
Waive members, one-third of whom retire (by ballot) eaochyear,

VANCB (Miss),

but are capable of re-election. An Annual General Meeting of
members must be held in London, to receive the Report, eiect
new Directors, and transact any other business that may arise.

Being a duly registered body, the Seoular Sooiety, Limited,
oan reoeive donations and bequests with absolute security.
Those who are in a position to do so are invited to make
donations, or to insert a bequest in the Society's favor in their
wills. On this point there need not be the slightest apprehension.
It is quite impossible to Bet aside such bequests. The executors
have no option but to pay them over in the ordinary course of
administration. No objection of any kind has been raised in
connection with any of the wills by which the Society has
already been benefited.

The Society's solicitors are Messrs. Harper and Battoock 23
Rood-lane, Fenohuroh-street, London, E.O.

A Form of Bequett.—The following is a Buffioient term of
bequest for insertion in the wills of testators :(—" | give and
"bequeath to the Seoular Society, Limited, the Bum of £
" free from Legaoy Duty, and | direct that a reoeipt Bigned by
" two membors of the Board of the Baid Society and the Secretary
" thereof shall be a good discharge to my Executors for the
" said Legaoy.”

Friends of tho Sooiety who have remembered it in their wills,
or who intend to do so, should formally notify the Secretary of
the faot, or send a private intimation to the Chairman, who will
(if desired) treat it bs strictly confidential. This is not necessary,
but it is advisable, as wills sometimes get lost or mislaid, and
their oontents have to bo established by competent testimony.

Under the Ban of the London County Council.

THE POPULA

R EDITION

(Revised and Enlarged)

OoF

BIBLE ROMANCES

BE

G W.

With a Portrait

FOOTE.

of the Author

Beynolde'e Newspaper says:—*“ Mr. G W. Footo, chairman of the Secular Sooiety, is woll known as a man of

Bx’optional ability. His Bible Romance» have had a large sale in tho original edition.

A popular, revised, and

ehlarged edition, at the price of 6d., has now been published by the Pioneer Press, 2 Newcastle-street, Farringdon-
~eot, London, for the Secular Society. Thus, within the reach of almost everyone, the ripest thought of the leaders

modern opinion are being placod from day to day.”

144 Large Double-Column Pages, Good Print, Good Paper

SIXPENCE—NET

®3e PIONEER PRESS, 2 NEWCASTLE STREET, PARRINGDON STREET, LONDON, E.C.
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Reminiscences of Charles Bradlaugh

BY

G W. FOOTE.

The most intimate thing ever written about Bradlaugh. Mr. Foote’'s personal recollections of
the great “ Iconoclast” during many ezciting years, with a page on his attitude in the presence
of death, and an account of his last appearance as President of the National Secular Society.

PUBLISHED AT SIXPENCE, REDUCED TO TWOPENCE.

(Postage Halfpenny.)

THE PIONEER PRESS, 2 NEWCASTLE STREET, FARRINGDON STREET, LONDON, EO.

A SPLENDID BARGAIN.

" SATIRES AND PROFANITIES’

JAMES THOMSON,

Poet and Essayist, author of “The City of Dreadful Night,” and one of the finest
writers of the nineteenth century.

ORIGINALLY PUBLISHED AT 1S. NOW REDUCED TO 3d

(Postage One Penny.)

80 pages, well printed on good paper, and nicely bound.
WITH A PREFACE BY G. W. FOOTE.

Thomson was an indisputable genius. He wrote prose as well as he wrote poetry. He had
great powers as a satirist, and some of his work in this line is quite worthy to rank with the
best of Swift's. Those in this collection deal entirely with religious topics. They arc
magnificent reading for men and women of brains and courage who can look down upon and
laugh at the follies of superstition. Thomson was an Atheist, and called himself so; and be
writes in these Satires and Profanities as one who regarded nearly all professed Christians, at
this time of day, as ignorant or foolish or designing. The present volume is not likely to
be reprinted, and at some future day it will be worth twenty times—perhaps a hundred times—
the price now asked for it.

THE PIONEER PRESS, 2 NEWCASTLE STREET, FARRINGDON STREET, LONDON, E.C-

The Churches & Modern Thought.
By PHILIP VIVIAN.

One of the Most Remarkable Books Recently Published
can now be obtained at the - Freethinker” office.

Price 3s. 6d. net, by post 4d. extra.
Cheap Edition, Is. net—same postage

Mr. A. W. Bbnn, author of The History of English Rationalism in the Nineteenth Century, says .—"“ Happen}®,
to dip into the first page, | found myself insensibly drawn along, and so continued, devoting to it tho few ball'
hours at my disposal for recreative reading, without missing a word, until I had reached, with regret, the last page-

A précis of the contents and a selection of over 100 Press opinions will be supplied on receipt of a half-penny stamp to cover postage #

Printed and Published by the Pioneer P ress, 2 Newcastle-strect, London, E.C.



