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The beginning of Creation is—Light.
—T homas Ca r l y l e .

Free Church Blarney.

Cl if f o r d  has just issued his three millionth 
j^anifesto (we believe that is about the number) on 
lhe Education struggle. It is a curious document, 

y® propose to give it a little attention. Not 
.hat it is worth anything in itself. Its importance 
8 entirely due to his position among the Noncon- 
ormists. They think a lot of him, and on that 
°count we notice what he says.

‘Dr. Clifford’s Ultimatum on Passive Resistance,” 
8 the Daily Chronicle describes it, is one of the most 

hypocritical things we ever saw. We call it hypo- 
n£«cal because we cannot conceive any man of 
binary intelligence being quite so blind as this 

°ehtleman affects to be. A sincere polemist would 
j?Ply to his opponents. Dr. Clifford never does that. 

8 goes on repeating his “ arguments ” as if nothing 
hatever had been said against them. He pretends 

. to know that there is anything to reply to. This 
not honest. . It is one of the meanest and most im- 
ip  ̂ tricks of controversy.
ihe Free Church leader’s first object is to stimulate 
h encourage Passive Resisters. He wants to see 
eta rebel and go to prison in larger numbers. “ Go 

° Prison," he says. He never says, “ Come to 
th °n'" Th0y are time, and he is to applaud 

eta-—which is a nice division of labor. Dr. Clifford 
j^8 carefully kept out of the stone jug himself. So 
l Ve all the other Free Church leaders. We do not 
 ̂ °w of one of them who has fought at the front.
ney direct operations from the rear. And they 

r (continue to do so as long as their silly dupes are 
Dyy to suffer for the falsest of all causes.

Jy
*h,

We repeat that Passive Resistance, as carried on 
^ree Churchmen, is the falsest of all causes.

refey.cannot lay down any principle to justify their 
U8lng rates -------- * -* — —  *— u;-~—“B raiBB in support of religious teaching in 
*entary schools under Mr. Balfour’s Act, which 

fu ,• n°k justify Catholics and Anglicans in re- 
la8 rates under either of the Education Bills that 

8 Liberal Government has introduced to satisfy its 
^Qncouf0rmist clients. Nay, the same principle 
th-i iU8tify Freethinkers (who are more numerous 

* Clifford supposes) in refusing rates in sup- 
Clift °f any religious teaching whatsoever. If Dr. 
•hclh* be asked why he refuses to pay rates for 
“ Do an  ̂8uctl religious teaching, he can only reply, 
ren] °atl8e 1 do not believe it.” Precisely the same 
gQe c°uld bo given by Freethinkers to the same 
tbiQK100, Not, indeed, that this is all the Free- 
®tat +8 have to say- They deny the right of the 
at atak êac  ̂ any robgion. They have a principle

Th'~e ^ r* Clifford has only a preference. 
anCe 18 °̂ d mountebank leader of the Passive Resist- 
tion Movement used to mouth about Secular Educa
ting . e made out that he was in favor of it as the 
him ¿Y188 and just policy. Many people believed 
have f  ouSh we never did. We knew that he would 
Ana J“° appear, sooner or later, in his true colors. 
Qq the f moment of detection and exposure arrived 
Dr, Cb£0rmation of the Secular Education League, 

j  ̂ °rd was invited to co-operate. He replied,

in brief, that he was for Secular Education plus the 
Bible. Which was just like telling a Temperance 
meeting that he was for soda-water phis whiskey.

We are quite aware that Dr. Clifford says he wants 
the Bible used in the schools as literature. But that 
is all humbug—and he knows it. He really wants 
the Bible used as a book of religion. He stands for 
Christian teaching in the schools. He says so in 
moments of candor—or in lucid intervals—whichever 
way you choose to take it. Moreover, the Noncon
formists have accepted Mr. McKenna’s declaration 
that religious teaching, under his Bill, shall be taken 
as meaning the religious teaching embodied in the 
London County Council syllabus. This religions 
teaching is to be the only one that the Government 
will pay for. It is to be State endowed. It is to be 
the State religion. Dr. Clifford agrees to this. Yet 
he has the impudence to go on talking about the 
glorious principles of civil and religious liberty. The 
old charlatan!

Listen to this from Dr. Clifford’s “ Ultimatum —
“ I know it is said that so long as the Bible or any 

part of it is used in the State schools the Free Churches 
are on the rates. They are not. As Churches they 
derive no advantage whatever from its civic use over 
and above what they do from any legitimate use of 
Milton or Shakespeare. It is only in total ignorance 
of what the Free Churches hold and teach that such 
misrepresentation can find any support. In fact, tho 
plea is simply the despairing cry of men who will not 
part with their unjust monopolies.”

This rubbish is addressed to Free Churchmen. Dr. 
Clifford could not venture to address it to outsiders. 
He has sense enough to know that they would laugh 
in his face. Catholics want Catholic religious teach
ing ; Anglicans want Anglican religious teaching; 
Nonconformists, having no common creed, want the 
religious teaching on which they can all agree for 
this occasion. What essential difference is there 
between the policies of these three factions ?

The Free Church policy is “ Simple Bible Teach
ing.” What that means is discoverable from the 
London County Council syllabus. Just glance at 
that document, and you will see what unspeakable 
jargon is Dr. Clifford’s talk about “ the civic use ” of 
the Christian Scriptures. Civio use! Why, tho 
Nonconformist leaders have publicly agreed that 
“ Simple Bible Teaching ” shall be kept within the 
limits of the Apostles’ Creed; a precious thing that 
does not contain a single sentence relating to the 
“ civic ” or any other uses of this world. It is all about 
the Christian Mythus and Kingdom-Come.

Free Churches are on the rates. The religion they 
approve—the religion that is useful to them—is 
taught in myriads of Council schools at the publio 
expense. It is a shameless assertion that they 
“ derive no advantage ” from this arrangement. 
They derive an immense advantage. They get 
millions of children prejudiced in favor of the book 
which is the Protestants’ all in all. Something 
more is necessary to make Anglicans, and some
thing still more to make Catholics; but that alone 
is sufficient to make Free Churchmen. Thus the 
multitude of schools in which “ Simple Bible Teach
ing ” obtains (and Mr. McKenna hopes to increase 
them) are simply Protestant Free Church breeding- 
grounds. And this is what Dr. Clifford is fighting for.

G. W. F o o te .
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Religion and the “ Daily News.”

T h e  Daily News is almost, if not quite, a hopeless 
case. A week or two ago I commented on its con
fession that it believed Atheists to be quite extinct. 
In a more recent issue it pursues its policy of deluding 
itself and misleading its readers by asserting that 
“ the Atheist, or even the determined Agnostic, is 
now a mere survival of the Victorian era.” This 
marks a little improvement, but not much. Formerly 
there were no Atheists. Now there are some; but 
they are a survival, and will, the D. N. hopes, soon 
disappear. At this rate of progression these well- 
informed writers will discover—say in the course of 
the next ten or twenty years—that there really are 
a number of Atheists in existence, and then will 
follow the customary appeal for funds for the defence 
of the faith. The combination of Christianity and 
Cocoa seems to be exerting quite a depressing influ
ence. Either alone is bad enough; together they 
are quite deplorable.

With quite an imposing air of philosophic gravity 
the D. N. gives reason for its belief that Atheism is 
now a mere survival. It says :—

“ The old contest between religion and science is 
gradually dying away, although some belated com
batants still continue the fight, knowing not that a fresh 
light has changed the very issues of the battle.”

Now, one may grant that the battle between reli
gion and science is not now as fierce as it was thirty 
or forty years ago. One cannot fight so fiercely 
when one of the combatants spends best part of his 
time lying down or begging of the other not to hurt. 
Forty years ago religion was still domineering, and 
claimed the right to express an authoritative opinion 
concerning matters over which science alone claimed 
control. To-day religion has almost completely sur
rendered all for which it then fought. It is now 
content to follow, and thankful when scientific men 
throw it a patronising word or take it under their 
protection. Tyndall’s declaration that science would 
wrest the whole field of science from the control of 
theology has been made good. Religion may still 
practise the arts of boycott and social ostraoism ; it 
is no longer in its power to punish its one-time 
vassal and erstwhile enemy.

Naturally, then, the fight, on the surface, is not so 
fierce as it was. But it is not over, nor has the issue 
changed. What was the real issue in pre-evolu- 
tionary days? Of course, the immediate object of 
scientific men was to secure breathing space sufficient 
to exist. But the real issue was deeper than this. 
The great question at stake was, in a word, Deter
minism versus Direction. The dispute took various 
forms—now on a question of physics, now on a ques
tion of chemistry, now on a question of biology; but 
underlying all was the great issue, “ Is it possible, or 
will it ever be possible, to explain all phenomena in 
terms of mechanical causation, or shall we bo always 
driven to assume some directive intelligence as the 
real cause of what we mean by the cosmos ?” There 
never has been any other real issue than this. And 
the conviction that, sooner or later, every change in 
the whole realm of nature, physical and biological, 
will be expressed in terms of necessary causation is 
one that has grown in strength as our perception of 
natural processes has gained in clearness. It is, 
moreover, one that no living scientist dare challenge 
without making himself a laughing-stock to the 
scientific world.

Will, then, the Daily News say in what manner it 
considers “ tho vory issues of the battle” has 
changed? Or is the expression a piece of mere 
journalistic verbiage, without any other justification 
save that of the necessity of saying something that 
will please its religions readers ?

On the assumption that the issues have changed, 
the D. N. next proceeds to give reasons for the trans
formation. It says :—

“ The psychological researches of James and Starbuck 
have made it clear that the religions emotions are not
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mere delusions, are not disorders of the human mindi
but are genuine facts.......Indeed, some would go now so
far as to say that those who scoff at religion as mere 
self-deception are unscientific, for they leave w ithout 
adequate explanation a whole series of facts in human 
history and in human psychology.”

To those religious people who do not know, or 
who do not appreciate, the nature of the researches 
referred to, the allusion, backed with a couple of 
names, will come with great consolation and effect. 
To those who do appreciate the nature of these 
researches the allusion will rouse a smile. To begin 
with, did anyone of any importance ever deny that 
religious beliefs, or the so-called religious feelings» 
were facts ? That religious beliefs existed, no one 
ever denied; what was questioned was whether there 
existed any external fact to which they corresponded. 
And, personally, I should feel deeply grateful to the 
D. N. if it would point out anything in the writings 
of James or Starbuck, or anyone else for that matter, 
that would settle that question in the affirmative. 
That there were emotions which some people calleo 
religious was, again, not denied. But there was 
offered an explanation of those emotions, whicn 
affiliated them to other human emotions, of which 
they were shown to be but distorted expressions. 
The truth is that the sceptic has all along been 
offering explanations of religious feelings aD 
religious beliefs, and these explanations are now 
enforced by a wide and trustworthy study of savag0 
life that has given his explanations a thorough*? 
scientific character. And all along the religi°Dl® 
has been protesting that no explanation was o®0 ,̂ ’ 
because the one given was not his explanation. 
fact is that the explanation is there, and fits in 8 
well with the known facts that religious teacb0r 
are afraid to handle it. Their safest policy, 
feel, is to act as though no explanation wore fort 
coming, and to trust to the helpful ignorance of the* 
supporters.

I t  is really  am using to  find S tarbuck’s nam 
quoted in th is  connection. P rofessor Starbuc 
investigations were concerned alm ost wholly 'vl 
th e  phenom ena of religious conversion. I t  is fi01 
tru e  th a t  h is investigations showed th a t  there  'v P , 
ce rta in  m ental facts connected w ith  conversion, 
as no one questions th is  th e  conclusion does 
carry  m uch w ith  it. B ut, on tho  o th er hand, 
investigations gave th e  whole phenom ena of conv 
sion a thoroughly  neuropath ic  basis. To comm0 
w ith, about 85 per cent, of th e  oases under *DV̂ SeC. 
gation confessed to  some noticeable nervous a ^  
tion  before experiencing conversion. They 
visions, they  felt depressed, thoy lost th e ir  aPP°i 0j 
had noises in th e  ears, sw im m ings in the  bea ^ . g 
were generally “ out of so rts .” M oreover—and^ 
is d istinc tly  s ta ted  by P rofessor S tarbuck ' 
investigation  showed th a t  conversion was ^*a l̂0coD. 
a phenom enon of adolescence. All were 
verted  betw een th e  ages of twelve and tw enty^.^^ 
I t  was during tho period in which tho or^ ,lj aDo- 
reaches m atu rity , when new organs and new 
tions are being developed, when new feeling0 ¡8 
experienced, and when th e  larger social se 
developed th a t  religion is experienced. co0.

Now, if the Daily News writer will 80,, bearing 
descend as to try and understand the fnll 
of what he writes about, he will discover t ^e0. 
same period that accounts for the “ religi°ns,ftVu9cep- 
ing ” is also the period when people are most s gjr 
tible to epilepsy, to insanity, or to alcoholic11 • 
James Criohton Brown says that 90 per con '• ^gir 
confirmed drunkards in this country ^ ^ iy .f iv 0 
career of drunkenness before they wore twe /  ^ 0 
years of age. Now here is a pretty problem gam0 
Daily News to tackle. During exactly pjiepsy>period there is manifested a susceptibility to arbi-
insanity, alcoholism, and religion. Are wo cao0ot 
trarily select the latter and say that this a aral, °r 
be explained without calling in the 8UPor”Vjji cov0!j 
are we to find some common factor that ^ool® 
all the four cases? An unprejudiced mi j,oJ. tbe 
not hesitate for a moment in its decision.
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explanation really lies on the surface, and it has 
been indicated by no less an authority on nervous 
disorders than Dr. Charles Meriner. He has pointed 
out that the new, vague, formless feelings experi
enced by the individual during this period are exactly 
those which form the raw material out of which the 
professional religionist manufactures the much-talked 

religious consciousness. The organism, which is
then in a condition of physical and emotional insta1 ,  ---  W i.  U l V U i  l U J V i  V L L lV f  V lU U U I J k  l U U b l «

Ulty, falls, according to its pre-disposition and cir- 
enrnstances, under here the influence of alcohol, there 
Dnder the influence of religion, or under some special 
stress that ends in an insane asylum. Eeally, if the 

aily News had appreciated the results of Starbuck’s 
work, I fancy it would have kept his name out of the 
discussion.

Now I do not mean for a moment that religion 
caiue into existence in this manner. The origin of 
rehgion is another question, and it is one that in its 
80bstantial features is now settled. But abnormal 
dervous states, at times deliberately evoked, have 
always served as the facts to which, in civilised, or 
S0mi-civilised times, religions have appealed for sup 
port. The sun-stroke of St. Paul, the visions result
ing from the self-maceration of monks and nuns, the 
hypnotic suggestion of the revival meeting, the in
sanity of an Evan Roberts, the misdirection of the 
eelings of the young man or woman approaching 

Ĥ aturity, are the facts to which religious writers 
“Ppeal, in their real or assumed ignorance, to snb- 

n^tiate their claims.
there are, in fact, no religious feelings, per se; 
ere are no religious instincts, per se. There are 

. dtnerous feelings, both normal and abnormal, which 

.SQorance or craft explains as being religious—that 
all. The Atheist, survival of the Victorian era 

°ugh he be, does not deny the existence of any of 
0 feelings upon which religionists base their claims. 
0 simply points out that they have misunderstood 

j eir r0al nature. His offence to the religions world 
i Hot that he denies the existence of these feelings, 
ut that he understands them. What a pity it is the 
a% News cannot bo brought to the same point of 

« " » P te h e ™ » . o . Co h e n .

Mysticism.

ÍJIEUiv (. Conne®tion hetween supernatural religion 
n J , ry i0 the closest conceivable. It was
j^akened sense of mystery in primitive man that 

°uSbt religion into being, and afterwards con- 
W dfto nurse it until it reached full stature, and 
to fk dominate man’s whole life. Insensitiveness 
ge ho mystery in which existence is shrouded is 
aHd°A^ .accomPan*e  ̂ by a flabby religious faith 
at nf,18P '^ e  ̂ religious practices, or by no religion

and
the

fan ab. On the other hand, where mystery has
fr0rn°n rel'8ion into vigorous activity, that which 
shj0i beginning had been looked upon as a well- 
i'anl ° ?ecr0t is declared to have become known. 
r6Ve] a8ain and again assures his readers that “ by 
“ thn 10n was nia(fe known unto him the mystery,” 
Thig ^yntery of God,” or “ the mystery of his will." 
r6li . lD(ficates the last stage in the evolution of 
^burk ‘̂ ° the orthodox divines of the Christian 
spoij 0 1 there has been no mystery. The revelation 
ConmVf by Paul completely annihilated the in- 
^fba ^  • D8*b*e* Ik is true that the framers of the 
Prekona8-ian ^ree(I formally recognised the incom- 
bHtnod’ 1<me8s the Divine Nature, but they 
the .Iately proceeded to define and describe it in 
of ™,nak°Bt fashion, as if it presented no difficulty 
organ|̂  bind. All the mystery acknowledged by 
^aimei Christianity is mystery revealed. Paul 
even ,, to be able to “ speak the wisdom of God, 
biyste bidden wisdom,” and to speak it “ in a 
^ io u T ’fk whatever that may mean. He was 
Utlde that the Ephesians should “ perceive my 
thi8 t}j aQding in the mystery of Christ.” From 
Chur(,i °r° was only a step to the conception of the 

aa the custodian of “ the mystery of Christ”;

and it was out of this idea that Catholicism sprang, 
with all its pomp and glory. But the mystery that 
is no mystery erelong loses all its charm, and tends 
to paralyse the sense of the supernatural. It serves 
to weaken and deaden what is called spirituality, 
and to introduce hard formalism into ecclesiastical 
ministrations as well as into the devotions of the 
people.

Now, it was as a protest against such deadness 
and formalism that mysticism first entered the 
Church ; and, in reality, it was only an attempted 
return to the original and most fascinating form of 
religion. The mystics felt that, to retain its charm 
for the masses, religion must always consist in an 
undefined delight in the unknown and nnknowable, 
and make its supreme appeal, not to the intellect, 
but to the feelings. Now, what is mysticism ? 
Coleridge says: “ When a man refers to inward 
feelings and experiences, of which mankind at large 
are not conscious, as evidences of the truth of any 
opinion, such a man I call a mystic.” “ Mysticism,” 
says Professor Fisher, of Yale University, “ is the 
assumption that to the individual there are vouch
safed visions of truth exceeding the limits of the 
written Revelation.” Of course, the system so- 
called has passed through many phases. At first it 
was a philosophy, and then a religion, outside Chris
tianity, and known as Neoplatonism. As a religion, 
Neoplatonism was a formidable rival of Christianity, 
and for a time it was doubtful which of the two 
would survive. Its greatest representatives were 
Plotinus and Porphyry. About the end of the fifth 
century, however, Neoplatonism entered the Chris
tian Church by means of forgeries. Soma writer, 
whose identity is unknown, contrived to pass off his 
own productions as those of Dionysius, the Areopa- 
gite, who was believed to have been Bishop of 
Athens in the first century. This Pseudo-Dionysius 
was clearly a Neoplatonist of the mystical order, and 
his writings, so fraudulently introduced, exerted a 
powerful influence on the life of the Church. In the 
ninth century these Pseudo-Dionysian writings were 
introduced into the Western Church in a Latin trans
lation by John Scotus Erigena, one of the keenest 
thinkers of the Middle Ages. Erigena was at once a 
scholastic and a mystic. According to him, God does 
not belong to any known categories, but is the predi
cateless Being, and may not improperly bo called 
Nothing. And yet this Nothing is described as the 
only real existence. What we style existence is 
merely a manifestation of Nothing. The beginning 
of all things, and also the end, is Nothing. Who 
made you ? Nothing. What will yod be a hundred 
years hence? Nothing. Such is mysticism as 
expounded by the learned Irishman of the ninth 
century.

It is not necessary to trace its history any further. 
Professor Andrew Soth declares that the above “are 

[ the permanent outlines of what may bo called the 
philosophy of mysticism,” and that “ it is remark
able with how little variation they are repeated from 
age to age.” Even the New Theology is here in all 
its integrity and glory. What Mr. Campbell teaches 
has been taught a million times before. Logically, 
mysticism and Pantheism are identical. It is all 
very well to state that mysticism “ differs from Pan
theism in that its inmost motive is religious,” but 
that does not do away with the fact that philo
sophically they are but two names for the same 
thing. “ The thought that is most intensely present 
with the mystic is that of a supreme, all-pervading, 
and indwelling power, in whom all things are one 
and this power is one with all things. Eckhart em
ploys strong and strange terms to express this 
thought:—

“ I am as necessary to God aa God is necessary to 
me. In my knowledge and love God knows and loves 
himself. The eye with which I see God is the same 
eye with which God sees me. My eye and God’s eye 
are one eye. God has begotten me from eternity that 
I may bo Father and beget him who begat me.”

One may hear practically identical language in the 
City Temple any Thursday or Sunday. It is Pan-
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theism pure and simple. “ There is no chasm 
between man and God—he on that side and I 
this,” exclaims Eckhart again ; “ God and I are one 
in the act of perceiving him.” “ The Universe 
one, and it lives,” cries another; “ there is nothing 
but God.” This is often called “ Spiritual Monism, 
because God, Universal Spirit or Substance, is the 
only Reality, all else being hut phenomena, appear 
ances, passing shadows.

Now, this is only a philosophy, and, as such, harm 
less enough; but when it is harnessed into the 
service of religion it becomes the source of much 
evil. When we study its religious history we find 
that its tendency has always been to engender die 
taste for and hatred of matter and material 
interests. For example, we learn that Plotinus 
declined to name his parents and his birthplace, and 
was actually ashamed of his own body. To him 
matter was inherently sinful and hateful, although 
a manifestation of the Universal Substance. Bernard 
of Clairvaux, whose mysticism, Mr. Campbell claims 
“ is certainly not open to the charge of having 
resulted in loss of mental vigor or moral intensity,’ 
yet “ rejected as filth all that shines bright or sounds 
sweet to the ear." Pascal enjoined the renunciation 
of every pleasure. Another made it his rule to 
renounce all that was agreeable to the senses, and 
to embrace all that was repulsive. It may be ad
mitted that the New Theologians of to-day are, in 
this respect, more reasonable, or more human, than 
their forerunners. But even in their case, the 
mystic religion is, from a logical point of view, the 
quintessence of all absurdity. We concede that 
their “ inmost motive ” is intensely religious; but 
we also maintain that the adoption of such a motive 
logically necessitates the abandonment of their 
mystic philosophy. Spinoza was perfectly consistent 
in that he denied the reality of the finite category ; 
but the religious mystic admits the reality of the 
finite, and says that we must “ think of the finite 
consciousness as the infinite itself under one of its 
aspects.” Now, mark, this same mystic had already 
observed that “ we cannot speak of the finite con
sciousness as a part of the infinite, or of the infinite 
as the sum of all finites.” Does this mean that the 
whole of the infinite is present in every finite con
sciousness ? If so, wherein does the finite differ 
from the infinite ? If not, what on earth does the 
preacher understand by an “ aspect ” of the infinite ? 
Surely, here we have confusion upon confusion.

But, on the assumption that the finite is the 
“ infinite under one of its aspects,” how is it pos
sible for the infinite to bo separated from, or at 
variance with, itself under that aspect ? If finite 
man is infinite God “ under one of his aspects,” does 
it not follow that to say that finite man is a sinner 
is equivalent to saying that infinite God is a sinner 
“ under one of his aspects” ? If man is selfish, so 
of necessity is the Deity, for, according to Mr. 
Campbell himself, “ God in man is God as man,” and 
“ properly speaking there is no other man.” Logic
ally, this is unmitigated nonsense, and Mr. Campbell 
frankly admits it. Why, then, indulge in such absurd 
teaching ? In answering this question Mr. Campbell 
is again frankness itself, and gives his whole case 
away. His words are worth quoting:—

“ I face the antinomy, and fall back upon the position 
of the mystics, who begin by asserting the oneness of 
finite and infinite, and then setting out to realise it. 
You may call this begging the question ; but if so I am 
willing to concede you your triumph. Human thought 
will never bo satisfied without affirming tho essential 
unity of all being ; but no sooner has it done so than it 
finds itself compelled to postulate difference, in order to 
make religious experience real, and allow for aspiration 
and endeavor ” (the italics are our own).

We now hold the whole problem in the hollow of our 
hand. If the Pantheistic philosophy is held to be 
true, as well as logical, religious experience is unreal, 
and there is no room for aspiration and endeavor. 
Philosophically, Mr. Campbell is an avowed mystical 
Pantheist; but religiously, he cannot quite break 
with the orthodox Church. His logic and his faith

are at enmity, and there is no possibility of recon
ciling them ; but come what may, Mr. Campbell must 
cherish at least the shadow of the great historic 
faith. And we do not blame him.

After all, is it not true that what Mr. Campbell 
characterises as “ Materialistic Monism ” is freer 
from illogicalities, contradictions, anachronisms, and 
absurdities than the “ Spiritual Monism ” which Mr. 
Campbell intellectually cherishes and emotionally 
rejects ? No system explains the Universe ; but does 
not mystical Pantheism, with a dash of Christianity 
thrown in, increase and intensify its incomprehensi
bility, without yielding any real benefit whatever ?

J. T. L loyd.

Was Jesus a God?

B y L. K. W a sh b u e n .
W h e n  do gods begin to show their divinity? When 
they are babes, or when they are adolescents, or 
when they are adults ? We are given to understand 
that Jesus was a God before he was born, that in his 
mother’s womb his divine origin was declared, and 
that his heavenly father sent angels to proclaim the 
birth of his son. All of this has to be received on 
the statement of the writers of the Gospels. These 
authors have been dead two thousand years, accord
ing to orthodox authority, therefore it is impossible 
to summon them into court for the purpose of cross- 
examining them. Of course, men could lie in those 
days as well as at the present time, and perhaps a 
little better, for lies paid bigger dividends then than 
they do now. But inasmuch as Jesus himself made 
no manifestation of his divine character, while yet a 
baby, we are forced to conclude that it was a mother s 
love alone that saw divinity in the baby-face of her 
child.

Any mother might be forgiven for having a similar 
vision.

Now, what we would like to know is this: Did God 
have to grow up before he could be God—that is, 
before he could be a full-fledged divinity ? Baby- 
gods could hardly be expected to swing the divine 
power in its almightiness. Neither would a boy-g0“ 
iave the strength and wisdom of a grown-up deity- 
{  God was already all-powerful, what did he w ant to 

be born on earth in the form of a man for ? What 
could he gain by doing so ?

We realise that we are discussing an exceeding y 
difficult and complicated question. If gods ar 
expected to be born as Jesus was born, and to do tn 
things that Jesus did, then, as a matter of con ?̂0' 
he fills the bill of being divine. But who has tn 
measure of God? Who knows that Jesus left divin 
footprints on the ground when he walked thereon, 0 
that such footprints vanished when the waves 
into calm when ho walked upon the sea ?

How long was Jesus man before he became . 
In what way, and by what process, did he get rw 
his humanity, of what his mother gave him 
being before his body radiated only divinity? 
Jesus was God, what was his father ? No univer 
is large enough for two gods. Deity is not twin^

If there is a divine family, a number of gods, 
we face another and greater perplexity. ,. 0

The whole Christian Church depends upon 
belief that Jesus was God. We can found a BCb°a^ 
a college, a state, a nation, upon human povv®r  ̂
human wisdom, but a churoh is a divine institu ’ 
and must have God to stand upon. It is the C _ 
tian Church that teaches the divinity of Je -0g 
because its success depends upon this dogma .fl 
accepted by men and women. There is nothing^ 
geometry, in chemistry, in mathematics, :“a j.jjat 
quires a god for authority. It is only religi°n 
must have a theological basis. _ g to

The writers of the New Testament bring 
us with his hands filled with miracles, an 
Could man walk on the sea, raise the dead  ̂
give sight to the blind, change water into ’

saB*

God? 
of 

ier 
If

rso

then
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eal the incurable ? The world has answered, No ! 
aDm b.elieve<* that Jesus was God.

This age reads the story in the Gospels, and says: 
68U8 never did the things recorded in them, and 

re]ects the dogma of his divinity.
Jhe only sane ground to stand upon is, that a 

Oracle was never performed on the earth, and that 
avery claim made upon their authority is false.

— Truthseeker (New York.)

L et U s F orget It.

By Louis Duehez, in  “ To-Morrow,” Chicago.
F there is any word that should be discarded from the 
ocabulary of thinkers along scientific and philosophical lines 
is that of “ God.” It is used by scientists and philosophers 

? exPlain “ the power back of things,” " the first cause,” 
i c” an<i though knowing its allegorical origin they still 

sist on throwing it off on to the ignorant public, whose 
iud already is burdened with tradition and the love of the 
ystical. It may be noticed in conversation with orthodox 

People that, in trying to show that all philosophers still 
eheve there is a Supreme Power at the helm of the Universe, 
. y Point out thinkers (many of them recognised leaders of 

science) who use the word “ God ” in explaining that which 
ey do not know. It seems logical to think that this is a 
(stake, for the orthodox mind knowing nothing about 

oience takes from that that “ even the greatest men believe 
lere is a Supreme Power, even if they do not accept Christ 

,, „a Savior.” Voltaire, Paine, and Ingersoll used the word 
°d ’ to explain that which was beyond their comprehen- 

(j°n, atl(i even Spencer called it the “ unknowable.” Let us 
*°p tho word—it deserves no place in fundamental thinking, 
cept to point to its own origin and allegorical meaning, 

kn * *s’ as overy man and woman versed in science
ows, that tho so-called “ God ” or “ Supreme Power ” 

ciays no part in the running of the Universe. From burnt 
of f h** S0̂ ar sy8tem> from protozoa to man, all is the result

the action and interaction of matorial and intellectual 
„ following tho line of the least resistance—all is self- 

and self-sustaining.
developed from the battling of purely physical 

in “n inorganic nature, ideas, morality, religion, and 
stitutions as wo have them to-day developed from the 
agglo for existence between intellectual energies based 

tit'0Q mafer'al conditions, following the law of internal repe- 
‘°o (the registered impressions of all the individual’s 

M otors) and the perfection of tho social organism will 
OW out tho same unchangeable law— it will develop from 

■svih S*'ru^i’*° f°r existence betweon institutions, the fittest 
1 suivivo while the unfit will perish. Therefore, why use 

a 0 'Vor>d “ God " to explain time, space, the first cause, etc., 
jjj eaiiingless term, with no bearing or relation to human 

only function to-day is to confuse the absorbing 
fid reaching out after higher truth. Let us forget it.

£cT,he.a*Y. Francis J. Hall, D.D., in his new work, Authority, 
8 °.'*u»tical and Biblical, says that the “ inspiration of

tim ,, lbl° 18 tho word of God in all its parts and for all 
anfi°’ an(* that it “ has permanent, equal, and divino 
Wh 10i.Uy throughout.” Will Profossor Hall kindly toll us 

erein lies tho inspiration, divinity, or authority of 
pasnts’8 xix. 80-88 ? The Holy Book contains many other 
hr Sp ’es °f that revolting nature; and yet, according to 
iris • b's absurd contention, every one of them is Divinely 
g f lred, and possesses a “ permanent and equal authority.”
• 0ly theological madness has here surpassed itself, which 
18 Saying a great d e a l . _______

Peo'i J ‘ Compton-Rickott, M.P., told tho Claremont Hall 
u, 0PleA°fi a recent Sunday evening, that a necessity is laid 
p ^ G o d  to redeem tho world, that his boundless love im
tga. s, otl him a solemn obligation to that effect, and, further, 
himJif SU? ers “ eternal pain ” in the attompt to be true to 
Oi this comedy or tragedy, or a mixturo of both ?
Witi. t? °Ur Pr°aching knight trying to bamboozle his hearers 
qu0, , 10 eft-repeated fiction, which many, through tho fro- 

r°potition, half believe to bo true ?

l t . LUSKIN ON THE COMMANDMENTS. 
aboutSH°ry C0Da>c tho way people have of being so particular 
all ♦] be second and fourth commandments, and breaking 
keen \\  rost with the greatest comfort. For me, I try tikeep all *T IUl tbe greatest comtort. ro r me, i  ir 
four«/1 | , 10 rost rather carefully, and let the second 

take care of themselves.—llortus Inclusus, p. 58.

Acid Drops.
— » —

A leading American preacher is over in London for his 
summer vacation. His name is Dr. S. Parkes Cadman, and 
he hails from New York. The dear Daily News has inter
viewed him, and he denies that there is any “ rebirth of 
religion in the United States.” “ The statement,” he says, 
“ is not true. I wish it was. Religion as a driving force in 
human conduct is not showing that vitality which we all 
hope to see.” Even the New Theology is not mending 
matters. Dr. Cadman says “ it is not taken seriously in 
America.” We are glad to have this reverend gentleman’s 
assurances. We judge him to be one of the good old school; 
for he wound up by telling his interviewer that “ the future 
of the world lies in the hands of the English-speaking 
peoples.” Which is the regular pious and conceited Noncon
formist note.

The dear Daily Neivs devoted a leading article to this 
subject. Dr. Cadman, it said, might be right as to America, 
but things were different in England. Religious sentiment 
and religious aspiration were appearing again “ in circles 
where religion has long been regarded as a mere aberration 
of the human intellect.” This is a general statement, but 
our pious contemporary condescended to be more particular. 
“ The Atheist,” it said, “ or evefl the determined agnostic, is 
now a mere survival of the Victorian era.” Thus does the 
dear Daily News go on bamboozling its Chapel readers. Its 
motive may be a good one—in its way. We beg to remind 
it, however, of Revelation xxi. 8.

There is a serious shortage of clergymen in the Church of 
England—principally curates, we guess. Nearly 6,000 
vacancies are craving for men of God to fill them, and the 
men of God don’t show a coming-on disposition. The 
matter is so serious that a special committee has been sitting 
upon it, and the result is now printed in the form of a report. 
It appears that, twenty years ago, the number of deacons 
ordained (in 1886) was 814, and that the number ordained 
in 1907 was only 587. The growth of tho population during 
the twenty years should have been met by an increase of 
100 clergymen a year—or a total of 20,000; there has been 
no increase at all, however, but an actual shortage of 5,324, 
At this rate, the Church will be something like a skeleton 
Black Army in another twenty years. It is perishing for 
want of men.

What a chance for the ladies! Lots of them could fill 
pulpits very well. They have brains enough for that, any
how. We do not see how this could be disputed by their 
bitterest critics. Besides, it is a nice genteel occupation that 
would just suit a number of well-oducated young women 
who cannot find " ladylike ” positions in tho present over
stocked labor-markot. We make the idea a present to tho 
Suffragettes. Couldn't thoy get up some rousing demonstra
tions at St. Paul’s and Westminster Abbey, aDd demand 
" Pulpits for Women ” ? Tho motto would look fine on a 
banner. ___

Our suggestion may be called frivolity. It isn’t, but some 
people may think it so. We will therefore be very serious. 
Let us look at the reasons alleged for this torrible paucity of 
parsons. ___

Tho first roason tho committee alleges is “ the theological 
unrest of tho present day.” This means, of course, that 
Christianity is being extensively found out, and that young 
men prefer honest occupations to getting a living by preach
ing lies. Thoy have tho world before them, and are led on 
by hope; and, with no one but themselves to keep, they can 
afford the luxury of a conscience. Young men of education 
give tho Church the go-by, and entor more brainy and honor
able professions. Which is good.

The second reason is that “ party strife and divisions ” 
have “ a deterrent effect on many.” But we believe this to 
be no reason at all. Young men are not naturally averse 
from excitement. There is any amount of strength in the 
third reason. “ Numerous openings for now careers,” the 
committoo say, “ havo proved a counter attraction.” More
over they say :—

" There can be no doubt that the hoavy outlay which a 
candidate has to face, with little or no possibility of self- 
support till after 23, proves a serious obstacle to many. 
There is also the further deterrent which influences the 
judgment of parents and friends, as well as of candidates 
themselves—the insecurity of the subsequent financial pros
pects. The prospect of a living wage during active ministry 
is uncertain ; the prospect of an adequate pension in old age 
is still more uncertain. Thus the question of an increased
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supply of candidates is intimately associated with the financial 
questions of training, maintenance, and superannuation.” 

There you a re ! That’s i t ! We have always said so. 
Churches are all filled—or nearly so—with hirelings. The 
“ call ” these men get, with rare exceptions, is not to save 
souls, but to take a certain job for a decent consideration. 
We are well aware that thousands of them nowadays are 
poorly paid. But just look at them 1 Would the majority 
of them do better, or as well, in any other occupation ? 
Some of them, if they lost their jobs, would have to address 
envelopes.

Dr. Cadman was also interviewed by the Daily Chronicle. 
By that time he was less pessimistic or more cautious. He 
said that he noticed in general, in both the United States 
and England, that “ the outlook for simple, Catholic Chris 
tianity was never brighter, and though, with the loss of 
definite creeds, the vase may be broken, the perfume i 
spread.” Pretty, is it not ? But what a dangerous image 
When the vase is broken, the perfume is certainly spread— 
though some people would call it spilt; but you can’t get 
any more out of it, for the simple reason that you can’t 
get any more into it. Truly, the vaBe is Christian doctrine 
and Dr. Cadman sees that it is broken. Well, that is really 
an end of the matter. All the rest is only a question of time

New Theology or Old Theology, they are both alike in the 
fundamental characteristics, as we have often pointed out 
Dr. Warschauer records that during the religious discussion 
that took place at the Sunmer School of Theology in Switzer 
land, Mr. Rhondda Williams reported that “ Robert Blatch 
ford had recanted, renounced his Agnosticism, and publicly 
acknowledged belief in a Heavenly Father.” In justice to 
Mr. Warschauer, we must point out that he merely reports 
the statement, and asks why, if Robert Blatchford has 
changed his opinions, he does not withdraw God and My 
Neighbor from circulation ? We merely note the report in 
order to emphasise the fact that the difference between 
Christian sects is very superficial; at bottom they are all 
alike. Despite the ethical cant of the New Theology, we 
have here the same old Christianity, the same perverted 
human nature, the same old lying for the greator glory of 
God. ___

A general opinion expressed at these gatherings was that 
Mr. Blatchford had done “ signal disservice ” to Socialism by 
his “ flippant and iconoclastic ” attacks on Christianity. 
These attacks had deterred many from entering a movement 
antagonistic to their faith. We have in theso columns 
nothing to do with the question of whether Mr. Blatchford 
has aided or hindered the progress of Socialism. But there 
are one or two aspects of the question that may be noted. 
What strikes one at first glance is the cool impertinence 
involved in tbo objection. Socialism developed with very 
little, if any, help from Christianity or Christians. When it 
becomes a familiar, and to some extent a popular, thing, 
some Christians step in, and immediately demand that all 
its speakers and writers should cease saying anything that 
would offend them. Not that they intend to adopt the same 
rule in relation to Socialists who are Freethinkers. On the 
contrary, they are at great trouble to make it plain that they 
intend asserting their opinions on religion on any and every 
occasion. But others are to remain silent, or they will 
forfeit the support of those liberty-loving, reforming Chris
tians who would not think of joining any movement the 
writers of which lay hands on their religious opinions.

Finally, one would ask how would these exceedingly con
scientious Christians have Socialists who are Freethinkers 
act ? A man like Mr. Blatchford believes Christianity is in 
the way, and must be removed if his social ideals are to bo 
realised. He must then either say honestly what he thinks, 
or he must play the traitor to his principles, suppress his 
convictions, and go on working in a direction that he believes 
will end in disaster. If he acts honestly, Christians, in the 
name of religious morality, denounce him as doing “ signal 
disservice ” to the cause, because he keeps Christians from 
helping who will not help so long as a man refuses to play 
the hypocrite in order to purchase their support. “ If," they 
say, in substance, “ you will hide your opinions and lead 
people to believe that you have faith in that which you reject 
as false, then we will hail you as reformer and work with 
you as a brother. We care little what your real convictions 
are, so long as you only express such convictions as we agree 
with. The great thing is not to offend ns. We are the only 
ones that are permitted to say what wo please, when wo 
please, and how we please. All others must bo silent in our 
presence.” Whether Socialists think the support of this 
type of mind is a thing worth having is for themselves to 
decide. For our own part, we have a strong conviction that 
any society in which it was dominant, whether called

Socialistic or by any other name, would be intolerable to 
who valued real liberty and attached any importance to 
self-respect.

According to Dr. Amory Bradford, the Rev. Campbell 
Morgan, while holding a pastorate in the Southern States 
of America, excluded the negroes from his mission services. 
Writing to the British Weekly in defence of Mr. Morgan, the 
Rev. W. Clews asks, “ Why should the negro attend the 
white man’s church, seeing that he has one of his own ‘ 
This, however, is not the point at all. The question lS> 
Why should the negro have a church of his own among a 
people who boast so loudly of their feeling of brotherhood, 
and that they are no respecters of person ? And the honest 
reply to this is that the negro church exists largely because 
the white Christian refuses to worship in the same building- 
And, as has been pointed out by more than one observer, 
religious organisations are among the most active in keeping 
racial antagonism alive, just as they were formerly the mos 
active upholders of slavery. Mr. Clews also adds that if a 
preacher accepted a “ call ” to a Southern church, and began 
to invite colored people, he would soon have to choose 
between a colored and a white congregation. We do no 
question the truth of the statement. The curious thing 18 
that Mr. Clews regards this as an ample justification un
christian ministers acting as they do. Being a parson,1 
never enters into his calculations that a man might do wfia 
was right and let the devil take the consequences. " i 
point of view is, get a congregation, honestly if you can, nu 
get it.

The Rev. Z. Mather is of opinion that the truth “ would 
greatly gain if it were admitted that the story of the birt 
at Bethlehem, the Resurrection, and the Ascension ar 
legendary and without historical foundation.” We are als 
of this opinion, but whether Christianity would gain 
quite another matter. Christianity without a miraculou 
birth, and without a resurrection and an ascension is—we > 
it is not Christianity at all. It is, moreover, an admis810 
that historic Christianity has been built up and maintaine 
on a gigantic imposture.

The Marquis Di Rudini, ex-Primo Minister of Italy, 
died on the 7th inst., made no secret of his Freethoug 
opinions. Unlike public mon in this country ho saw no reas 
for keeping them in the background in order to pleaso big01 
religionists. According to the Daily Chronicle corresponden , 
when the court chaplain wished to have the last sacramo 
administered, the Marquis replied: “ Since you were 
summoned this can form no part of your mission. With 
life history, at my ago, and at so solemn a moment, 1 can 
renounce my Agnostic convictions.” This was a <d°ser ĵj0 
rebuko to the officious ecclesiastic and a fit testimony to 
dying statesman s mental sincerity. In this country, wh 
hypocrisy is enforced as one of the leading virtuos, 
policy is for the person himself to say nothing, wh“e r 
survivors insult the dead by providing a religious fuñera 
one who rejected all religion whilo alive.

the
the

Sir P. Compton-llickett, M.P., may bo a very able ma ^  
some directions, but like many others when ho starts. r0 
religion ho talks nonsense. During the course of a I°c 
—or a sermon—in North London, ho said wo aro drive“ 
admit that there is a directing force in nature, a restrain ^  
influence against degeneration. By “ wo ” he means, 

irso, himself and those who agroe with him ; the con^jjty 
sion is anything but plain to scientific thinkers. The 
of his own thinking on the matter is indicated by ‘h®,,* vflr 
trations selected. Barbarism in nature, ho says, is -D 
ready to take advantage of casual neglect and to rn
upon us........Let man rotreat from any part of the
England and its cultivation would be effaced and^ tho ¡¡, 
life of an earlier ago would reappear. So in society awoUj3 
tho individual, evil habits and unchecked passions f 
assert thomsolves if tho Divine Grace wore withdrawn.

u ^  blinding influence of “ the point of view” was never 
better illustrated than in this expression of belief. First "

L îh  ® lsit‘he ignoring of the vital consideration
barbarism and “ civilisation ” have a valuo that is P«rel{ 

conventional and relative to ourselves. Apart from 0 . 
self-created standards nature is neither more nor less p « ^
Man n ° V tS F,hases- Next w° have three things-Natur , 
* , od either two of which may bo in conflict with
other one. Thus, nature plus God (tho plus here is P“r®/  
imaginary) but minus human intelligence, makes for deg6“ 
r,?« USa‘urie Plu> human intelligence makes for h®' , , 
ment. Now clearly the decisive factor hero is human >“ 
ligence. Accepting Sir Compton-Rickett’s decision of 
and nature, tho whole of tho credit here has to be g*.ve“ n 

aloEe, God and Nature having it all theifman.
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degenerate rapidly. There is evidently little credit 
üue to God in this direction.

Human nature, says Sir Compton-Rickett, would degene- 
w'tVi W*^out God. Well, but human nature does degenerate 
j God. How then ? And what is more, as in the case 

nature at large, the more the human—in this case the 
ocial factor is withdrawn, the more marked is the dégéné

ra ion. Castaways on uninhabited islands degenerate and 
ose with remarkable rapidity their civilised characteristics, 

oy is this'"'? Surely there is not less of God there than in 
o middle of a crowded city. The truth is that man can 

ge on very well without “ God,” he cannot get on at all 
itüout the company and assistance of his fellow human 
■ f t  Ha short, adding God to human affairs as the cause 

betterment reminds one of the old recipe for making soup 
v*1» f Pekble. All that one need add is a little meat, 

getables, water, and seasoning and the soup is complete.

Tbe Hev. Mr. Antram, of the Ellington Baptist Church, 
amsgate, has risen to some unspeakably glorious “ spiritual 
]ghts,” from which he views the universe with a feeling of 

oundless satisfaction to himself as a British jingo. Behold 
ex?1 y°nc*er’ almost out of sight, glorying in “ the vast 

tent of British rule—eleven and a-half million square 
ues, with a population of nearly five hundred millions,” 

bd in all the bloody steps that led up to it, including “ the 
tak’ 6 an^ storm of Trafalgar,” the conquest of India, the 
® ,ln§ °f tbe heights of Abraham and Alma, and the subju- 

g tion and spoliation of the Matabele ! What a fine sped- 
j  en ^ r- Antram is of the followers of the meek and lowly 
a®su®' °f whom it was said, “ He shall not strive, nor cry 
ami ne*tber shall anyone hear his voice in the streets,” 
in) V̂'1° said, “ Blessed are the meek, for they shall
sa earGV' an<ï of the expounders of the Book which
aŵ 8’ "All they that take the sword shall perish with the 
an ) ' And aga'n> “ Pride goeth before destruction, and
ho aughty spirit before a fall ” 1 Poor man, the “ heights 
°ave turned his head.

ct- ^bo Kingdom of Heaven is an ever-growing thing,” 
is ??* ? ^ r*m*Gve Methodist preacher the other day. “ It 

getting bigger with the centuries.” That sounds magnifi- 
th h"^Ut *S ^  borne out by facts ? How much “ bigger ” is 
th fVIl'g^.om of Hoaveu in Christendom at the beginning of 
g 6 twentieth century than it was at the close of the third ?
 ̂ nao declare that just now it is practically dead, strangled 

tb °i^aujsed Christianity. That is the expressed opinion of 
R e a d in g  New Theologians, while the Freethinkers go 
j,.r her still and demand proof that what Jesus called tho 

guom of Heavon has over existed anywhere.

cent 18 amaz*Dgly easy to assert that “ during tho nineteenth I 
 ̂ tury there were iyore converts to Christianity than in all  ̂

tio° Ceuturics before.” How terribly humiliating an asser- 
Kar) aS regards "a ll the centuries before," and even as re- 
g Us. Gie nineteenth. Let us take tho nineteenth century, 
jj. °tlng from statistics compiled by an English Church 
laU 10̂ ’ We bave tho following figures : “ 1800, world popu- 
lgg°n’ 1.000,000,000, Christian population, 300,000,000 ; 
50onnWOr'^ population, 1,500,000,000, Christian population,
Ce ’ b0,000.” That is to say, during tho nineteenth 
tjj th° world population increased by 500,000,000, 

Christian population only by 800,000,000. In othor 
u still, tho increase of Christians during the period 
0j or consideration failed to keep pace with the growth 
Co I’̂ Pblation by 200,000,000. That is not eminsntly 
¡8 ; Pbmentary to tho omnipotent Savior of tho world, nor 

b’ghly encouraging to those who protend to beliove that 
“ Jesus shall reign where’er the sun 

Doth his successive journeys run.”

*0 t .r- J - Campbell talks so much that evidently ho has 
I or capacity to think. In a discourse on “ Divine 
Co) anenco and Pantheism,” which appears in the Christian 
art Vfl0.nivealth for August 12, he surpasses himself in tho 
is befogging jjjg gubject, himself, and his audienco. It 
tb0j:P?S8iblo to discovor what ho means. That he is a Pan- 
vi  ̂ H 18 as c êar aa noonday ; but in his endeavor to con- 
anq p P°°plo that ho is not, ho drifts into laughably illogical 
*• Ye?°T *ra<̂ ‘ctory statements. What ho teems to say is this : 
you i) ata a Pantheist, in a sense ; but I hasten to inform 
it ernK my Pantheism differs from everybody elso’s, in that 
it p0 *]a ê8 belief in a God outside and beyond the All. Is 
anyth- 6 t° conceive of a more idiotic utterance? Can 
absuf,^/’ be moro than, or transcend, the All ? Such an 

1 y >s absolutely unthinkable.

on^ut P>°ro ridiculous still, if possible, are his observations 
an freedom. In logic, or “ intellectually construed,

he admits, free-will has no existence. There is not “ a single 
argument present to the human mind to-day which can over
throw the case for Determinism.” “ Most assuredly there 
is not,” he adds. But this doctrine destroys the vocation of 
the preacher, and such a catastrophe must be prevented at 
any cost. Though the heavens fall, the City Temple pulpit 
must be kept standing. So Mr. Campbell, in order to retain 
his pulpit, denies his wonderful Immanence theory, and 
says : “ After all, man is not God, and God is not m an; there 
is a separation between the two, and the object of preaching 
is to make them absolutely one.” And to crown the ineffable 
silliness we have th is: “ No appeal to man can have force 
except as an appeal to the God in man, and, properly 
speaking, there is no other man. God in man is God as 
man.” Fancy, God preaching to himself, converting him
self, becoming reconciled with himself, and getting rid of his 
lower self ! Indeed, this is a mad world.

The Methodist Times, while admitting that the Trinity 
“ transcends human thought,” does its level best to explain 
it. It cannot be understood, and yet the “ Christian creed 
at this point is a perfectly rational belief, when it is not mis
interpreted.” That qualifying clause is indescribably fine; 
it could not possibly be surpassed. In the Trinity, we are 
told, there is a real unity, and at the same time the distinc
tions are real. The distinctions are these personal ones, 
Father, Son, and Holy Ghost; but the infinitely astonishing 
and startling thing about them is that the Father is Father 
without ever begetting, the Son Son without having been 
begotten, and the Spirit the breath of both without ever 
having proceeded from either, for what the three are to-day 
they have always been and always shall be. Surely the 
Methodist Times deserves to be canonised.

Well done, local preacher; you may go up higher. This 
is what you are reported to have said, and it is so very true: 
“ I take my text, and divide my sermon into three parts. In 
the first part I  tell ’em what I am going to tell ’em ; in the 
second part—well, I tell ’em ; in tho third part I tell ’em 
what I've told ’em.” This is characteristic of many besides 
local preachers.

The Bishop of Stepney is probably almost as accurate in 
affirming that “ Science, abandoning its confident negations, 
is finding its way back to God by the long but sure paths of 
reverence and wonder,” as was another clergyman who as 
confidently stated that Mr. Bernard Shaw had already found 
God, and was on his way to Christ. Have thoso men no 
conscience ?

Canon Newbolt told his St. Paul's audience the othor Sun
day that when a man follows “ too unreservedly tho guidance 
of his nature,” ho is sure to perish. Then clearly the blame 
is his who gave him his nature. If one is punished for being 
true to one’s self, whero is the justice of the Creator whose 
praises the Canon is always singing ? If Dr. Newbolt studied 
psychology, and left theology alone, he would be a much 
wiser man.

In a prayer just published, the Deity is warned “ not to 
expect from tho little what the groat alone can do.” Then 
an item of information that really incriminates him is pre
sented : “ We have only timo to bo presumptuous and insolent 
and foolish ; we have no timo to gather solid wisdom.” How 
painfully guilty tho Almighty must have felt whon that 
accusing intelligence reached his oars 1 Finally, he is told, 
in a commanding tone, “ Thou wilt make time for us ” to bo 
wise and good after wo havo crossed tho Jordan. After such 
a prayer, he must obey 1

The Bishop of Missouri is an exceedingly clover and dis
cerning man. He can tell the differences between each 
person in the Holy Trinity and tho other two. He knows 
of which of them to solicit favors, and through which ono 
those favors will reach him. The other day he singled out 
God the Holy Ghost, and said it was ho who had fetched 
tho Bishops from all quarters of thegloboto the Pan-Anglican 
Congress in London, and that it was to this individual their 
thanks were due for such a jolly good holiday. How very 
knowing some people are—in their own esteem.

Wo learn from the Christian World that Christ has been 
growing through all the centuries. “ The Christ of the 
twentieth century is larger and diviner than the Christ of 
the first century.” Wo never knew before that an infinite 
God could add to his stature. But if tho God-man has been 
getting larger for two millenniums, of what an enormous size
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he must be to-day! The Bishop of Durham, however, assures 
us that he has never changed.

The Church Times has great faith in Mother Church, and 
carefully guards her honor and authority. At the same time, 
our contemporary is aware that the spirit of the times is 
hostile to her, and hints that she herself is in “ danger of 
divesting the voice of Holy Church of its unearthliness and 
power to awe.” Ah, yes, this “ power to awe,” this “ un
earthliness,” this authority which has “ behind it some dis
ciplinary ‘ sanction,’ some power of threatening penalty for 
disobedience ”—this has been of unspeakable value to the 
Church in the past, the very secret of her supremacy ; but 
it is passing away, never to return. The modern English
man glories in his right and ability to decide the deepest 
problems “ off his own bat,” without asking parson’s leave, 
or cringing before a self-important and pompous ecclesias
tical court.

Blackpool boasts of its many' attractions. It has just 
added a new one. The Bishop of Manchester is competing 
with niggers and pierrots on the sands. He is running two 
shows, and both are fairly successful. Seaside visitors have 
lots of time on their hands, and the Bishop dresses himself 
and his clergy in a fetching way. They wear their full pro
fessional costume, which gives them a chance against the 
other entertainers on the shore.

ultimately discovered that the luggage was quite imaginary, 
and George Wilson, who ran away, was chased, captured, 
and given in charge. We need not follow him further. 
What we have to say is that Mrs. Ivesner will probably 
beware in future of young men who carry Bibles and profess 
friendship with “ reverend gentlemen.”

The uselessness of “ spirits ” is almost proverbial. They 
make noises in haunted houses and play little tricks at 
séances, but they never do anything useful. "They might 
throw light on the identity of the murderer of so many little 
boys and girls up and down the country, for instance, pnt 
they have never given a single wrinkle to the baffled police. 
Nor did they do anything for Horatio Hunt, who has just 
got into trouble at Leeds for stealing fifty cigars from a 
Kirkgate publican. Twelve years ago, it appears, he was a 
spiritualist lecturer in London, and “ did pretty well,” bu 
since then things have gone wrong with him, and he has 
been in trouble for “ drunkenness and obtaining food by false 
pretences.” Cigars, of course, are a luxury, but food is a 
necessity, and if Horatio Hunt stole food he must baye 
wanted it. One sympathises with him, therefore, to a certain 
extent. ” If the spirit had given me food,” he exclaimed t° 
the magistrate, “ I should not have been in this position 
now.” Perhaps his familiar spirit will oblige him during his 
month’s imprisonment—for the prison rations are meagre 
and will stand a good deal of supplementing.

Birkenhead Town Council is not packed with “ infidels.” 
We understand it is full of good Christian men. But they 
are also men of business, and have decided by 25 votes to 
14 to continue running a goods steamer on Sundays, from 
10 to 10, in order to convey motor cars. The good Christian 
men do like this arrangement; they would rather keep the 
Sabbath holy—or at least make other people do bo; but 
business is business, and, as one of them pertinently said, if 
Birkenhead would not carry the motors Wallasley would. 
What, let Wallasley get in front of us ? Perish the thought 1 
So the Lord Jesus Christ takes a back seat. Which won’t 
trouble him very much, though, for by this time he is pretty 
well used to it.

The 11 wicked Freethinker ” committed one crime, but 
that was one of the most dangerous. It was in advance of 
its time. But the rest of tho world is picking it up a bit 
now. Here is tho Daily Dispatch—of all papers !—repeat
ing our old declaration that modern Christianity is nearly 
all humbug. Just listen to this :—

“ A man who tried to-day to found his life, say, on the 
Sermon on the Mount, would probably find himself in trouble 
with the police before a week was over. At times we profess 
loudly our admiration of the teaching of Christ, but when it 
comes to practice, we heave hypocritical sighs over the 
impossibility of the ideals of that teaching, and go on the 
way that we have marked out for ourselves.”

Even the Bishops, who stickle so for Christ’s alleged teaching 
in the matter of divorce, are reminded that there are other 
teachings of his which they conveniently ignore. He taught 
his followers, for instance, that when they went on a journey 
they were to take no money in their purses. Fancy tho 
Bishop of London going off on his six weeks’ holiday in that 
style 1

Some good Christian has sent us a marked copy of the 
Daily Dispatch of August 13. I t refers to the murderer of 
that poor little girl at Liverpool. For some curious reason 
—perhaps a desire to cause a sensation and see the matter 
in the newspapers—he took the poor child’s corpse away 
from the cellar whore it had been lying for months, and let" 
it where it was found. He carried it in a sack, but before 
placing it there—if we may believe the Daily Dispatch—be 
“ wrapped it in two newspaper contents-bills and a portion 
of a paper called The Free Thinker.” The good Christian 
who sent us the D. D. marked this with a triumphant note. 
He, or she, is evidently much gratified. We suppose he> °r 
she, regards it as a proof that the murderer is a Freethinker 
and a reader of this journal. But only a Christian coul 
reason in that ridiculous way. Tho pieces of papor wrapp®0 
round the body may have been in tho cellar of the empty 
house before tho murder was committed. If tho date i 
later than that, the pieces of paper may easily have been 
taken from a dust-heap or a newsagent’s shop; or tn 
murderer himself may be a newsagent, or in tho employ 0 
one. Moreover, he may as well bo sot down as a roadcr o 
the newspapers whoso contents-bills ho used as a reader o 
this journal. Even if a copy of tho Freethinker pa®8®̂ 
through tho murdorer’s hands, it doos not at all follow tM 
he had any sympathy with it. Hundred of copies of tni 
journal are given away every woek. And thero is anotu 
important fact. Tho Freethinker is road by a good many 
Christians. We know this by the scurrilous letters, genera, y 
anonymous, we receive from thorn. It is road by Chris» 
Evidonce lecturers, as well as by some Christians of a m° 
reputablo character. How absurd, then, is tho supposj»® 
that the Liverpool murderer must bo a Freethinker! Noth* b 
but bigotry could lead to such a conclusion.

A Durham miner, Thomas Bernard Douglas, has come 
into a fortune, and is naturally receiving piles of begging 
letters. Ono is from a Belfast priest who only wants 
£1,000. Modest man I But why doesn't he ask God for 
the cash ? Does he think God couldn’t givo it ? Or that 
God knows him too well ?

Tho “ Hungry Marchers ” paid a visit last Sunday to 
Canterbury Cathedral, and created what tho Daily News 
calls “ a disgraceful scono.” But why disgracefulf They 
merely asked the Cathedral authorities to carry out the 
Sermon on the Mount.

Wo are not arguing, of course, that no Freethinker cV 
did or could commit a crimo. Amongst so many tbousah 
—coming of tho human stock brod by so many conturios 
Christianity—there may woll bo a fow abnormal ones; 
criminal statistics show that thoy are extromoly few' 
homicidal maniac is a kind of a freak ; ho may spring 
anywhere ; and if ho happened to bo a Catholic, an Anghc > 
a Wesloyan, or a Prosbytorian, wo shall never bo silly eno 
to suggest that Catholicism, Anglicanism, Wesloyanisui, ^  
Presbyterianism produced him. Wo leavo that sor 
malicious folly to tho professors of “ Christian charity.

George Wilson, aged eighteen, turned up one day at a 
boarding-house kept by Annie Kesner. All the luggage ho 
had was a Bible, but he said that more was coming along, 
together with a “ reverend gentleman,” for whom as well 
as himself he was to engage rooms. Mrs. Kesner appears to 
have been impressed with tho luggage that George Wilson 
did carry, and when he said that he was going to the station 
to fetch the rest, but unfortunately he had no money with 
him, she lent him twelve shillings for that purpose. When 
he returned in the evening, without the luggage, the lady's 
husband, who had grown suspicious, in spite of the Bible, 
suggested that he should wait until the luggage arrived. 
This he declined to do, on the ground that he had an im
portant preaching engagement to attend to. But it was

Wo see from a Liverpool Express cutting, sent us 7 ^  
friendly hand, that the contents-bills used by tho niur ^ 
belonged to that paper and “ its city contemporary, ^ et0 
that, in addition to the Freethinker fragment, there fl], 
“ fragments of two evening Liverpool papers." Tho nu ^  
laneous character of these wrappages is pretty Btly 
dence that the murderer mado no selection. Ho ew ^ ey 
took what camo to hand. The Express says that ^  
probably came from a newsagents.” The sack is a 
sack, and might have como from a grocer's. The® g0, 
may load to the murderer’s arrest. We earnestly 11 P 
But the constable in charge of that division of P° .ic (̂g ¿ga» 
fear, more successful in stopping Freothought meeting 
in detecting criminals.
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Ur. Foote’s Engagements.

Sunday' August 23, 6 p.m., Brockwell Park, Freethought
Demonstration.

September 6, 13, 20, 27, Queen’s (Minor) Hall.
Glasgow ; 11, Leicester ; 18, Manchester ; 25, Stanley 

Hall, London.

course, may be answered by a letter. What we complained of 
was the insertion of a partisan statement as an editorial 
report, which every journalist knows to be a dishonorable pro
ceeding.

B ristolian.—Of course there is some fine poetry in the Bible. 
We have always said so. But what does that prove?

K. I rvino.—Mr. Lloyd was referring to the Christian Sunday. 
Our statements in Bible Romances, p. 9, are quite correct. We 
may act on your suggestion as to a popular pamphlet on the 
whole subject. We did not know that Charles Montagu, now 
in prison for obtaining money by false pretences, was one of 
the Brighton beach preachers, who used “frequently to denounce 
Mr. Foote on the Brighton front.”

G. ItoLEFis.—Glad to hear the Liverpool Branch had such a 
delightful picnic, about forty sitting down to tea. We saw 
Mr. Holmes on Sunday evening, and he told us that things 
were going on well at Liverpool.

To Correspondent*.

B? President's Honorarium F und: Previously acknowledged. 
“ Rnual Subscriptions, £214 2s. 6d. Received since.—C. J. 
Utegent’s Park), 6s.; Jas. Woodall, 6s.; W. and J. Brierley, 
• W. Muir, 2s. Gd.; J. Pattison, 2s. Gd.; J. Stewart, 2s. 6d.; 

^ • Stewart, 2s. 6d.; J. Ralston, 2s. 6d.; J. Walker, 2s. 6d.
Mosley.—We do not print lectures in the Freethinker. We 

have had a lot of work behind the scenes of late, but the way 
bo clearer for many things shortly, including the one you

Mention.
—Bequests to the Secular Society, Ltd., of any kind, 

lrect or contingent, payable forthwith or on the decease of 
fheficiaries under the will, are perfectly secure. Alienation 

^ su°h bequests are quite impossible.
'j ĥ hEJELD.—We agree with you as to the value of “ Abraca- 
db * l8 " arHcles. The question of reprinting them in perma- 
nohhr °rm he considered. With regard to the Christian 
ri ln8 the Socialist movement, time will show who is 
of̂  tli k°Pe you are. We fear we are. If the majority 
Ch i '8 ^dependent Labor Party think as you and your 

eltenham friends do, why don’t they influence their official 
g arnal in the right direction?

yP.' Devinson.—Mr. Horatio Bottomley, M.P., is related to the 
° y°ake family—not to the Bradlaugh family.

». S. Dales.—We should prefer a printed report of the reverend..------- wo OI1UU1U JAXOICA Ul ¡ J i AAA LOLA lopuill Ui. tUC I'HVWeUU

^  “«man’s words—though we don’t doubt your accuracy. 
6 might write an “ Acid Drop” on his silliness, and he 

^ ght deny that he ever said anything of the kind.
ha ^ otJNo-—“ Abracadabra’s ’’ articles on the Sayings of Jesus 
8jjVe n°t been reprinted in a permament form. We may con- 
,̂̂ 6r the possibility of publishing them separately later on. 

b ® udyisability is beyond question. Some of Mr. Foote’s 
tho u n88 wr>tten of late years will be collected before long, 

; not’ perhaps, as a third volume of Flowers of Free-
Hi

i 1’ F reethinker.—We do not discuss politics in the Free- 
over •r~ but Pcace’ aa y°u say, is every man’s interest; more
l s  j *t ¡b an ethical as well as apolitical question. We deplore 
t0 . “‘-will which a good many writers and speakers are trying 
fu_.0n?ent between Groat Britain and Germany. We may add
«  aQs]
1 Ga:

°ws,

1 idea of a German invasion of England seems to us 
t, ^«--«cably foolish.

t h i —Pleased to hear that you would not miss the Free- 
Wish/  j0r a good many twopences. Thanks for the good 
Worth °* a reoent convert. The paper you refer to is scarcely 
* °ur attention. The pious editor alludes to the twelve 

°s as “ a dozen fishermen ”—which shows how much he 
j, even of his own Holy Scriptures.

•—Yes, it is interesting, though “ off our beat ” in 
every fBrnah Glad you “ seem to enjoy the Freethinker better 

J, tIme a new number is issued.”
teq^J^L.-—All’s well that ends well. We have done as

J. a-
PreJjj101*, (Motherwoll), sending six local subscriptions to the 
great 8 8 Honorarium Fund, says: “ Were our purses as
Uieutai8 our admiration for tho splendid fight you make for 
CauSe ®'Mancipation, and the energy you bestow on the great 
•Uany v,1 Humanity, these few shillings would have been as 
Row forf'0^8' 1 have been a regular reader of tho Freethinker
Rdtnire th lv° yeara> and my l°ve for >t has never wavered. I 
mt0 1)0 whole-hearted way you and your contributors enter

^0f,sTANcE t> fli' *
<leal with tu00K8,—The Dispatch figures are faked. We will 

Viinj, j, 1 t le whole subject shortly.
tbe No objection at all. (2) Announcement as to
aR8Wer I,., v badge will be made in due course 

ty. p BAi8ucb queries by post.
A« A n u "—Many thanks for cuttings.

We cannot

■ItaRont >. q a P‘ty, as you say, to see Robert Blatchford babbling 
•knjj.jg * ln the Woman Worker.

^baRks had already seen and written upon the matter.
E ^  the same.

Ĝ Nn°eD'VABD-~ A11 right- Thanks- 
h'mtakg oypH ow  does the extra copy do any harm ? You 

Paragraph on the Islington Gazette. A letter, of

C. B. (Liverpool).—You mustn’t epistolise on book-post wrappers. 
It means letter-rate charged at destination.

T he Secular Society, L imited, office is at 2 Newcastle-street, 
Farringdon-Btreet, E.C.

T he National Secular Society’s office is at 2 Newcastle-street, 
Farringdon-street, E.C.

Letters for the Editor of the Freethinker should be addressed 
to 2 Newcastle-street, Farringdon-street, E.C.

Lecture N otices must reach 2 Newcastle-street, Farringdon- 
street, E.C., by first post Tuesday, or they will not be 
inserted.

F riends who send us newspapers would enhance the favor by 
m arking the passages to which they wish us to call attention.

Orders for literature should be sent to the Freethought Pub
lishing Company, Limited, 2 Newcastle-street, Farringdon- 
street, E.C., and not to the Editor.

P ersons rem itting for literature by stam ps are specially requested 
to send halfpenny stamps.

T he Freethinker will be forwarded direot from the publishing 
office, post free, at the following rates, prepaid:—One year, 
10s. 6d.; half year, 5s. 3d. ; three months, 2s. 8d.

Scale of Advertisements : Thirty words, Is. Gd.; every suc
ceeding ten words, Gd. Displayed Advertisements :—One inch- 
48. Gd. ; half column, £1 2s. Gd. ; column, £2 5s. Special 
terms for repetitions.

Personal.

Will the engineer “ saint ” who spoke to me at the 
Annual Dinner about my son kindly communicate 
with me ? In the hurry of the function I failed to 
take his name and address. q ^  Foote

Sugar Plums.
— i—

Another splendid meeting assembled round the N. S. S. 
platform in Regent’s Park on Sunday evening. It was the 
third of this season’s course of Sunday Freethought Demon
strations. Mr. Wilson provided a carriage, instead of a 
brake, with a beautiful pair of horses that were the admira
tion of everybody. Mr. F. A. Davies acted as chairman. 
The other speakers were Mr. A. B. Moss, Mr. C. Cohen, and 
Mr. G. W. Footo. Perfect order prevailed from first to last, 
except for an occasional interruption by a little dark old 
lady who had a bad attack of orthodox Christianity, and 
several times assured tho speakers that they were going to 
hell. She was borne with good-humoredly. But once when 
she said that she was with her Lord, Mr. Footo said that he 
wished sho was. The demonstration lasted an hour and a 
half and was a triumphant success.

The fourth and last of these Freethought Demonstrations 
takes place this evening (Aug. 23) at Brockwell Park. The 
speakers will be Messrs. Davies, Moss, Heaford, Cohen, and 
Footo. South London “ saints ’’ should rally in strong force 
around tho platform, so as to check any orthodox effort at 
disorder. The meeting will start punctually at 6. Punctually, 
mind.

The Truthseeker (New York) reproduces what it calls our 
“ fine article ” on tho inauguration of Secular Education in 
tho elementary schools of Rome.

The Journal de Charleroi, under the standing heading of 
“ La Libre-Pensée Internationale ” (International Free- 
thought), reproduces (in French, of course) portions of Mr, 
Lloyd’s recent article on Sabbatarianism.
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Lamennais and Thomson.

SOMEWHEEE about the year 1800 a group of Breton 
fisher-folk stood on the sea-wall of St. Malo and 
watched the tempestuous waters. A hoy of eight 
years watched the agitated scene for some time, 
then glanced at the men and women around, and 
murmured to his companion : “ They look at what I 
look at, but they do not see what I see.” The boy 
was Félicité Lamennais, one day to be famous as the 
author of The Words of a Believer (Les Paroles d'un 
Croyant). He studied in Paris and in the quiet of 
an old granite house in the words of La Chênaie in 
Brittany. Passionately religious, he was ordained 
priest. Europe heard his name as that of a defender 
of the Catholic Church. Pope Leo XII. received 
him in amiable audience at the Vatican. His books 
and articles breathed orthodox enthusiasm. Honestly 
and zealously, he regarded himself as marked out to 
protect the Cross and the Church. But his heart 
loved more than Church and Cross. A higher cause 
than that of theology was to claim his life and 
strength. He watched the sufferings of the people. 
When the Revolution of 1830 broke the peace of 
Paris, Lamennais discovered the secret of his soul. 
It was the common folk that he worshiped, and for 
them he was prepared to lay down all that he had. 
So he wrote a little book, The Words of a Believer, 
which, though using a few Christian terms and 
phrases, and couched in the style of the Book of 
Daniel or of Revelation, was yet so rousing in its 
political purpose and its intense sympathy for the 
democracy that the compositors could scarcely set 
up the type for excitement. It consisted of short, 
dramatic chapters, vivid dialogues, arresting visions. 
For example :—

“ In a room draped with black and lit by a red lamp, 
seven men clothed with purple, and with crowns on their 
heads, were sitting on seven seats of iron.

And in the middle of the room was a throne built of 
bones, and at the foot of the throne, as a stool, was an 
overturned crucifix, and before the throne a table of 
ebony, and on the table a vase full of red, foaming 
blood, and a human skull.

And the seven crowned men seemed thoughtful and 
sad.”

The seven spectres were spirits of evil who trampled 
on the crucifix, drank blood from the skull, and cursed 
Christ, liberty, co-operation, soience, thought, and all 
that made for order and progress. Suddenly the 
lamp went out ; the spectres took leave of one 
another in the dark. Their triumph was short. 
The next vision shows them re assembling in a 
misty spot, where water dropped in dull, monotonous 
thuds on the green slime. And here the seven Evil 
Ones related their defeat, and cursed Christ. At 
the end of the tragic tale, a mysterious hand dipped 
its finger in the blaok water and marked on the 
foreheads of the seven damned spirits the mark of 
eternal infamy. Such was Lamennais’ mode of 
prophesying to the proletariat of France and the 
world that the forces of tyranny and exploitation 
were doomed. Socialism, in the Marxian or Inde
pendent Labor sense of the word, had not then 
risen above the European horizon ; but the Apocalypse 
of the Abbé Lamennais had in it all the energy and 
protesting fury of revolutionary Socialism. The 
keen-eyed Church of Rome was not deceived by the 
Abbé’s employment of such terms as God, the Holy 
Spirit, the Son of Man, and the rest. She detected 
religious heresy and economic treason. Lamennais 
lived a suspected and poverty-stricken existence till 
he died in a bumble lodging in 1854. One year he 
spent in prison as penalty for criticising the Govern
ment of Louis Philippe. In the cells he wrote 
more visions, more appeals to the people. He pic
tured the ocean at dusk. A voice issued from the 
depths of the sea, and another voice from the sombre 
cliffs, and they mingled in one defiant shout: “ The 
body is fettered, but the soul laughs, for it is free.” 
In a pamphlet on Modern Slavery he beseeches the 
pity of the world on the wage-earner, who may live

rather, I should say heart, 
had read Lamennais’ revolutionary works

so long as the capitalist employs his arm and dra 
profit from his labor, and must die when work 
or payment drops below the living-point. Cnr 
himself, says Lamennais with a grim smile, worn ^  
the nineteenth century be arrested by the police 
a tramp, for he “ had not where to lay his head.

About twenty years after the death of Lamenn ’
a Scottish poet gave to the Freethought world
poem of The City of Dreadful Night, and this poem jj0 
now considered by the thoughtful part of the pu 
as his masterpiece, and as one of the most rema ^  
able utterances of the nineteenth century mind,

Whether Thomson (B.v-1
I do not

know, but these authors appear to me to have 
reached the same movement from different pom 1 
of thought. Lamennais, to the last, retained 80 
Catholic traces. Thomson was completely ema ĵ8. 
pated from theology. Both were appallingly 
tressed by the sorrows of humanity. No doU 
“ B. V.” had private griefs, moral and physioa, 
plenty. But so have other people had private gri ’ 
and eloquently enough have they told wha e ^j 
audiences they could secure how exquisitely 
their experiences were! Thomson had a mind 
was too magnanimous for this individual how  ̂
He sang his tremendous dirge, not for bimsel , 
for the world. To be sure, he narrates his trave 
the dreadful city as one who speaks from pers0 .fl 
memory, but every pang is common, every g °S ^’r0. 
shared, every sigh is that of a multitude. I 
fore, he does not groan at a shrine in solitary 
He enters the church where a few faint moon-gle  ̂
threw the shadows into Btorner relief, and w b e r ^ 
congregation wrapped in a sable atmosphere lis e 
in silence to the preacher :—

“ O melancholy Brothers, dark, dark, dark I 
O battling in black floods without an ark 1 

O spectral wanderers of unholy night 1 
My soul hath bled for you these sunless years,
With bitter blood-drops running down like tears Vjj 

O riarlr rla.rlr rlarlr wihViHrawn from 10Y
City,

O dark, dark, dark, withdrawn from joy 
As soon as the Wanderer entered the be

ofn.O DUUU 0,0 UUC V» UIUUD1C1 — - , riTD
heard  (and he repeats) th e  conversation ot ^0

bisthe hopeless inhabitants. They vanish ; and 
meets another couple, one of whom, wretched as 
Jot is, prefers to be himself to being God

Who is most wretched in this dolorous place ?
I think myself; yet I would rather be 
My miserable self than Ho, than Ho „

Who formed such creatures to His own disgrace.
And when he pauses at the porch of the black 
cathedral, and explains to the warder of the doo 
what brought him from the dreams of earth-life ‘ 
the reality of pain in the City, the note of fellowship 
is distinct though heartrending:—

i  rom dosperate fighting with a little band 
against tho powerful tyrants of our land, 
lo  free our brethren in their own despite,
1 wake from day-dreams to this real night.”

The poem closes with the awful vision of the colo88a 
winged woman whoso statue overlooks this metro 
polls of sorrow. The Wanderer has even now a 
verses for his own cruel smart. He sees the sole 
statue as the patroness of a nation :—

1 moving moon and stars from east and west 
„ 1Circle before her in the sea of air ;
Shadows and gleams glide round her solemn rest.

Her subjects often gaze up to her there ;
-the strong to drink new strength of iron enduranc , 
The weak new terrors; all renewed assurance 

And confirmation of the old despair.”
It is not my purpose to endorse Thomson’s terrm,* ' - human be»
towards its problem ;ltAltilde of the bums.. -  
a88ert that, thanka t ' rather, I  should gladly
such as ho flunir -,e ,6 V0ry curses which he and 
and thanks to ti °° e êaient8 of civilisation,
found the place ° coaâ ruotive philosophers who 
curses, I  hold a pn„? ,°ew wor̂  made easier by the 
which will hanni/o d 6nt exPectation of a progress 
order, d e fe c tiv e * , î e*eJoP from the preseat social
wish here to s a v V ^  °rder ma  ̂appear. What 1 
that men of insiJhf ’ Î!°W absolutely necessary it w» 
society, and not 8̂ oald see the evils that afûioted not only see but speak. Lamennais
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priest.

Poke with splendid energy; so splendidly that 
azzmi hastened to bid him go forward in his pro

paganda, for the patriots of Italy were watching, 
and their affection will follow you to the tomb.” 
amennais was a priest, even if heretical; and 

. Orally enough, he climbed the rocks of Calvary 
tJ “^ er to cry woe on the rich, the politicians and

ever the 
His wrath at the bad 

universe was as strong as that of 
but it was even more direct, more con- 

_ Dispensing with the broken reed of 
6 estialism, he damned the ills of humanity in purely 
aman speech, and tramped, alone and disdainful of 
y companionship of angels, through the drear 

v ?r°nghfares of the City of Night. These two 
Q°lc®s—the voice of the French priest and the voice 
, the Scottish Freethinker—were typical of the 
âtred, strong in the earlier years of last century, 

stronger in its central years, which honest

the parasites. Thomson had foresworn for 
language of the 
aspects of the 
Lamennais: 
centrated.

yet
Matures conceived against the disease and chaos of 
the body politic. Never again, I think, need the 
anathema be uttered so loathingly. Never again 

the horror of great darkness so enwrap the 
8°als of the noble, who wrestle for the Better Day.

Never; because these men and their comrades 
^pressed the truth with such perfect sincerity, and 
Jjjth a sublime courage that was not to be found in 
he width of the Christian world. j, j  q0ULDi

The Foreknowledge of Jesus.—I.
Pro:j jSi our examination of the sayings ascribed to 
, ue in the Gospels it has, I think, been clearly 

«lonBtrated that that much lauded personage had 
be Illc|re knowledge of “ heavenly things ” than could 

gained by a study of the Hebrew scriptures in 
etence in his day. We now proceed to test his 

ophetio utterances and his alleged foreknowledge 
lut Ûure events. This we are able to do with abso- 

0 certainty; for we possess a threefold record of a 
c . Prediction, attributed by believers to him, con- 

rHing the destruction of Jerusalem and the end of
che world.

This grand prediction is found in each of the throe 
optics—Matt, xxiv., Mark xiii., and Luke xxi.— 

ticV r8t two accounts being almost verbally iden- 
q al> and all throe derived from a more primitive 

* select that in the First Gospel a3 pro- 
0 y the nearest to the original Hebrew document.

It
Matthew xxiv.

Wv' 18 relate<l *n this chapter that Jesus, after 
thaMg -t*ie temple with his disciples, remarked of 
UQt adding; “ Verily, I say unto you, There shall 
0QtK° here one stone upon another that shall 
Sat °° thrown down.” Shortly afterwards, “ as he 
him°n Blount of Olives, the disciples came unto 
be ? Pr v̂ately, saying, Tell us when shall these things 
an j an<I what shall be the sign of thy second coming, 

g °f the end of the world ”? 
ere We have two distinot questions;—
L When should the destruction of the temple (aud of 
2 "®ru8alem) take place ?
• What signs should precede the second coming of 
”eaus and the end of the world ? 

eVe° disciples assumed that the two last-named 
W0rMs- t h e  second coming and the end of the 
OQg d"Would take place at the same time or that 
ahd r Uld -̂ e imme<Ii8t®ly followed by the other, 
chanf 68U.a 'n kis reply, which takes up the whole

If i t r’ *mP^es bhe same thing.
c°uld be shown that the prediction was really 

the r  V  Jesus, and was made some time before 
shoa^ a  ̂ with the Romans (A.D. 66-70), then we 
the a ave. two proved facts—at least, as regards 
fav0re?iructi°n of Jerusalem—that might be said to 
Savi0r a® aNeged divine mission of the Christian 
by c ‘ Not neither of these postulates is supported 

rr°borative evidence of any kind. Hence, the

only logical inference is, that this so-called “ pro
phecy ” was written after the destruction of the 
holy city—a deduction which all known facts com
bine to render irresistible. Moreover, the internal 
evidence leads to the further inference that the 
original narrative—that from which, at a later day, 
the three Synoptists drew their accounts—was com
posed soon after the capture of Jerusalem and 
deportation of its inhabitants. After such an un
looked for catastrophe a pious Jew might well 
believe that the end of the world was close at hand: 
the original writer certainly did.

We will now look at the great prediction ascribed 
to Jesus. The answer to the disciples’ first ques
tion—when should the destruction of Jerusalem and 
the temple take place ?—is briefly as follows:—

1. Many should come professing to be “ the Christ,” 
and should “ lead many astray.”

2. There should be “ wars and rumors of wars nation 
should “ rise against nation, and kingdom against 
kingdom there should be “ famines and earth
quakes in divers places ”—these were “ the begin
ning of sorrows.”

3. Believers in Jesus should be persecuted and put to 
death, and should be “ hated of all nations” : later, 
there should be contentions, hatred, and treachery 
within the Church itself.

4. False prophets should arise, and “ lead many astray."
5. The “ gospel of the kingdom ” should be preached 

“ in the whole world ” for “ a testimony unto all 
the nations and then should “ the end come.”

6. “ When therefore ” believers should see “ the abomi
nation of desolation, which was spoken of by Daniel 
the prophet, standing in the Holy place,” they were 
to “ fleo unto the mountains,” and not return to their 
homes.

7. Then should come upon the Jewish nation “ great 
tribulation, such as hath not been from the begin
ning of the world” until that time—“ No, nor ever 
shall be.”

8. “ But for the elect’s sake “ those days of tribulation 
should be “ shortened.”

9. There should arise “ false Christs and false pro
phets ” who should “ shew great signs and wonders, 
so as to lead astray, if possible, even the elect.”

Up to this point (verse 28) the prediction has refer
ence only to the “ signs ” which should precede the 
destruction of Jerusalem and the temple. The 
remaining portion has to do with the second coming 
of Jesus and the end of the world—which will be 
considered in its plaoo in the next paper.

Now, looking at the prediction so far—that is to 
Bay at the list of “ signs ” that were to appear 
between A.D. 30 and the capture of the city by the 
Romans, A.D. 70—it may safely bo said that the 
writer knew nothing of the events in the world’s 
history that occurred during that period, save only 
the last—the destruction of Jerusalem and its 
temple. This last named event was the “ great 
tribulation ” predestined to come upon the nation, 
and included all the horrors and sufferings within 
the holy city during the siege. When reading this 
part of the “ prophecy” it soon becomes evident 
that the writer was perfectly aware of the fall of 
the city and of the events that followed. Luke 
makes Jesus says :—

“ But when ye see Jerusalem compassed with armies,
then know that her desolation is at hand.......And they
shall fall by the edge of the sword, and shall be led cap
tive into all the nations : and Jerusalem shall be trodden 
down of the Oentiles " (xxi. 20, 24).

This is not the hazy, ambiguous language of pro
phecy : it is a statement made with the assurance 
resulting from a perfect knowledge of a well- 
known historical fact whose occurence was a 
thing of the past. If we can believe Josephus, 
more than a million of the Jewish people perished 
by “ the edge of the sword,” or in some other 
manner, within Jerusalem during the long siege, 
and nearly a quarter of a million in other parts of 
Palestine; while no less than 97,000 were “ led cap
tive into all the nations,” and sold into slavery. 
This, in the writer’s opinion, was the greatest 
“ tribulation ” the nation had ever suffered, or ever 
would suffer.
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The Gospel writers had heard of “ false prophets ” 
which should “ lead many astray.” Three of these 
are mentioned by Luke (who took them from Jose
phus), viz,, Judas of Galilee, Theudas, and an Egyp
tian impostor; but the insurrection of Judas is 
stated to have been later than that of Theudas, 
though, as a matter of history, it had occurred 
thirty-seven years before (Acts v. 36-37; xxi. 88). 
It was probably with an eye on these three agitators 
that the Gospel writer “ predicts ” false prophets 
three times.

The only other event that may be called historical 
to which reference is made is “ the abomination of 
desolation, spoken of by Daniel the prophet, stand
ing in the Holy place.” This “ abomination” is 
mentioned three times in the Book of Daniel— 
Dan. ix. 27, xi. 31. and xii. 11—and in each case as a 
future profanation of the Jewish temple, Yahveh’s 
“ Holy place,” by a wicked Gentile king. The writer 
of that book of fiction professed to have been a pro
phet who lived in the reigns of Nebuchadnezzar, 
Belshazzar, Darius the Mede, and Cyrus (B.C. 588-636) 
—two of whom never reigned—and gives a series of 
pretended predictions respecting the Jewish nation 
from the time of Nebuchadnezzar to the end of the 
world. These precious predictions all come to an end 
in the reign of Antiochus Epiphanes (B.C. 176-164), 
who in B.C. 168 came with an army against Jeru
salem, took the city, slaughtered the inhabitants, 
and attempted to change the Jewish religion. He 
set up a statue of the god Jupiter in Yahveh’s holy 
temple, and caused Bwine to be sacrificed on Yahveh’s 
holy altar; he also punished with death all who re
fused to conform to this new form of worship. This 
was the “ abomination of desolation ” predicted in 
the Book of Daniel, whose author lived in the reign 
of this Antiochus, and wrote after the event pre
dicted.

The Gospel writer had no knowledge of the past 
history of the Jews, and so made the “ abomination 
of desolation ” refer to the destruction of the temple 
by Titus. Intelligent Jewish writers were better in
formed. Josephus, for instance, knew what the 
“ abomination ” of Daniel referred to, and twice 
mentions its fulfilment in the reign of Antiochus 
Epiphanes (Antiq. x. xi. 7; xii. vii. 6). The writer 
of the most historical book of the Hebrew scriptures 
—the “ First book of the Maccabees ”—also men
tions the “ abomination of desolation ” set up by the 
Syrian king (1 Macc. i. 39, 54 ; ii. 45), as well as the 
“ cleansing” of the temple and the building of anew 
altar three years later by Judas Maccabteus (iv. 36-51) 
—an event afterwards annually commemorated by the 
“ feast of the dedication.” We have thus a clear case 
of Jesus misleading his disciples, or, more correotly, 
of the original Gospel writer misleading the primi
tive Christians—a noteworthy example of the blind 
leading the blind, and conducting them safely into a 
ditch. And this is the Savior who is credited with 
making a revelation to mankind.

All the rest of the so-called “ signs ” are mere 
padding, made up from passages selected from the 
Jewish “ holy books,” and cannot be identified with 
any historical occurrences during the period specified. 
The source of these fraudulent predictions will be 
given in the next paper. Abracadabra .

(To be continued.)

RUSKIN ON “ THE HEREAFTER.”
I was thinking over that question of yours, “ What did I 

think ? ” [Of the things that shall be, “ hereafter.”—Ruskin’s 
footnote.] But, my dear Susie, you might as well ask 
Gibbie Gellatly what he thought. What does it matter 
what any of us think ? We are but simpletons, the best of 
us, and I am a very inconsistent and wayward simpleton. 
I know how to roast eggs, in the ashes, perhaps—but for the 
next world! Why don’t you ask your squirrel what he 
thinks too ? The great point—the one for all of us—is, not 
to take false words in our mouths, and to crack our nuts 
innocently through winter and rough weather.—Hortus 
Inclusus, p. 33.

The World of Books.

Henry S- Salt has just published (through A. C- 
r  meld: 44 Fleet-street—3s. 6d. nett.) a charmiDg lit'1® 
book On Cambrian and Cumbrian Hills. Mr. Salt has 
been for more years than we care to count the honorary 
secretary of the Humanitarian League. He is not all, how- 
ever, the typical, hustling, one-idead secretary of an 

advanced” organisation. He is a man of many intel
lectual interests, and a scholar, and a man of imagination 
to boot. He has a sound head, a constant heart, and a 
steady-burning enthusiasm in serving his convictions. There 
is no one for whom we have more respect, and few for whom 
we have as much. We have read this little book of his with 
great pleasure. I t shows that while he is a true democrat, 
in the sense of appreciating human equality and wishing to 
help the people, he is far from having the mob-mind. And 
not to have the mob-mind is a distinction nowadays. Mr. 
bait—and it is a thing we did not know—is a mountaineer. 
He loves his fellow men, in the sense of desiring to be o 
service to them, and of acknowledging himself to belong to 
their great common family, but he feels that it is possible to 
have too much of them at times. Mon are, after all, but a 
part of nature; and when the enjoyment of their society 
palls, and leads to sheer satiety, there is the enjoyment or 
nature still left, and it refreshes, soothes, and elevates, 
bringing one back the precious serenity which is so easily 
lost in crowds, and proving that the greatest of all posses
sions is self-possession. I t is in this mood that Mr. Salt has 
been wont to resort to the Welsh and Cumberland bills, 
fortyfymg body and mind together. For, as he himself 
says i—

It is to this mental tonic, even more than to the bracing 
air of the heights, that we owe the unwearied spirit whicn 
nerves us to walk more leagues upon the mountains than w 
could walk miles upon the plain. For in the lowlands W 
walk with the body only ; in the highlands we walk also wit 
the mind.”

And from the lofty tone of Mr. Salt’s admirably, and oft®" 
beautifully, written volume we should judge that he is rig®1,

* ** *
I ersonally, we know little about mountain climbing. 

had a glorious day once with our dear old friend and col
league, J. M. Wheeler, on the Isle of Arran ; and we remember 
the climb to the top of Goat Fell, and the great respect *® 
had for him when we got there, and the noble prospect< *  
viewed from his narrow summit. A good many years after
wards we went to the top of Snaefell, on the Isle of Man. 
and saw the whole island spread out like a map under u 
and around u s ; but we must make the ignominious confes
sion that we patronised the electric railway on that occasion, 
having rather lost our climbing legs, and being in the com
pany of friends who had never climbed at all. To a grea 
extent, therefore, we can only follow Mr. Salt with the eye 
of imagination, aided by the memory of our slender experi
ence ; but wo follow him well enough to see that he has ba<J 
some grand, uplifting times on the hills he regards with sue 
awe-tinged affection. * * *

Fortunately, there is something to match the mountains.
and of that we have always been passionately enamored-
Wordsworth puts these two together in one of his most 
magnificent sonnets:_

Two Voices are there ; one is of the sea,
One of the mountains ; each a mighty Voice:
In both from age to age thou didst rejoice,
I hey were thy chosen music, Liberty ! ”

all the rest-
The superb ending of that sonnet expresses m0an-
Mr. Salt has written a beautiful little book on fno gea, 
tains. Wo wish we could write as good a one on  ̂¡¡¡e
But where is so much as the time to como from ? ’ per
curse (we sometimes feel) of being an editor I ^ oU yod 
comes round with the regularity of the very sun, a 
cannot miss a single revolution.

* . * , * n» is
Mr. Salt’s fine chaptor on “ Slag-Heap or Sanctuary^^y 

a noble plea for the non-defilement of the mountain • vagt 
of this land of ours. “ While wo are willing to spe^ ^ e
sums on grabbing othor people’s territory,” he sa,y fioB of 
have not, of course, a penny to sparo for the Preser f̂flauina' 
our own.” Mine-owners and railway lords, and uni „gletb® 
tive tourists, should not bo permitted to deface aud gjj0ul3 
sanctuaries of nature. Some public-spirited rich me .  ̂galt 
take the matter up. “ For it is a simple truth, „ wden 
declares, “ that the millionaire who should buy a ^ 0uld 
or a Scawfell, and mako free gift of it to the peoP jagt- 
be a benefactor for all time, and would far outstrip ^ j jalg 
ing philanthropy any donor of churches or chariti®3’ 
or libraries, scholarships or seats of learning. Fr
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14 appears that Mr. Andrew Carnegie is on the wrong track— 
as we can well believe. * *

Number 5 of the “ Fabian Socialist Series ” is Mr. Bernard 
aw g Common-sense of Municipal Trading, published by 

«field (6a. nett). This is a reprint, with a new eight-page 
4 feface. Nobody can hope to beat Mr. Shaw in work of this 

from the Socialist point of view. Whether you agree 
it entirely or not, you are bound to admit its intellectual 

P°wer and persuasive eloquence. The volume should be 
read by all who are interested in social reform.

A ^v®ry different volume is Number 2 of the “ Constitution 
entitled Political Socialism : a Remonstrance, pub-

by ÿ" ^  P- S. King & Son (Is. nett). This volume is edited 
fhe r,r' . ar4i H. Judge, and contains papers by members of 
add Constitutional Association, including presidential
Tli/08803 ^  Bord Balfour of Burleigh and Lord Hugh Cecil, 
that °f>f>os*ti0n of such men to Socialism is perhaps a thing 
Part" ®°6S w*thout saying.” They are so obviously interested 
°ont ^ ut they are able men ; so are several of the other 
ato ributors ; and those who wish to see both sides of the 

may road this volume and Mr. Shaw’s together

I stand alone ; and as I bend mine ear 
I hear the echoes mocking as they roll.
I  gaze within, and ’neath the central dome 
I see the incense wafted far and near 
From golden chalices,
Before thy myriad cross and painted effigy.
This brave cathedral is thine empty home 
If thou shouldst come.—A thousand palaces 
Would yield thee house-room for thy scented bed—
I have no place wherein to lay my head.
Ah, Jesu 1 didst thou die in a proud sacrifice ?
Didst fear to leave this Earth for Paradise ?
You finished not my travail, but my pain
Was suffocated in a sea of blood in thy great name.
Ay 1 In a sea of my own blood and blame.
A mighty army from far age to age 
Proclaims thy suffering.—My tears fall 
Till earth is heavy with them. 0  thou shame 
Tbe tyrants of the earth, bending before thee,
Adore thy praisfecf name unceasingly.
O Christ! They spit on me 1
From my just birthright I am scourged and driven. 
Jesu ! They love thee while they murder me ;
Give me my place, O Christ, and keep thy Heaven.

G eo rg e  W oodward .

M an’s L ast P ilgrim age.

Oox from the outer darkness of my day 
forgotten and forlorn—I turn again 
Unto these stones, 0  God—thy dwelling-place— 
Unto the house I fashioned of my pain.
My dreams of long ago—ye things of gloom 
How shrunken in the silence of your tomb—
•¡•he hymns of my wild youth—O where are they ?

I am but the man who might have been :
Ihe genius of poor humanity.
? s4and within the vestibule, alone, 
tn God’s great house unnoticed and unseen.
And as I bend mine ear 
Uomes a sad wail of soul 
h rom all the congregation: Miserable sinners 1 
|  hoar the mocking echoes as they roll,
Lifted—caressed—upon the organ’s groan :

Miserable sinners!
U Christ 1 thy worshipers look on thy priest 
And love thee wondrously.
L’pn as the shepherd drives them to and fro 
With sweet advice and kind continual feast 
Cf well-paid flattery.
¡•hoy snuggle down to pray both loud and long,
Cr ease their bellies of some ancient song.

Miserable sinners 1 
Hypocrites ! Ye are not tyros and beginners. 
When did you once forego 
■the merest modicum of your fat dinners,

Miserable sinners?

Correspondence.

THE HAGGERSTON ELECTION.
TO THE EDITOR OF “  THE FREETHINKER.”

S ir ,—Please allow me to thank those of my Secularist 
friends who helped me in my fight. Miss Vance, Mr. Cohen, 
Mr. Thomas Shore and others did admirable service. I was 
glad to be able to say an emphatic word for the disestablish
ment of the Church, Secular Education, and the Repeal of 
the Blasphemy Laws. One day I hope to be able to intro
duce into the House of Commons my promised Bill for the 
repeal of those laws. H e r b e r t  B u rrow s .

ICONOCLASTS’ CRICKET CLUB TENTH MATCH V.
SOUTH LONDON CLUB AND INSTITUTE.

Played on our ground on Sunday, 16th inst. Result: 
Iconoclasts lost by 52 runs. Our opponents were a bit too 
strong for us, but it was a very enjoyable game. Scores: 
South London C. and I., 101; I. C. C., 49. Our batting was 
not up to the mark, but our bowling and fielding were good, 
Harvey with 3 wickets for 13 and Voigt with 2 for 7 having 
the beBt analyses. H. E . V o ig t , Captain I. C. C.

¡stand alone within the sanctum now,
” ith twenty centuries of prisoned hate 
Brooding within my brow.
Because, 0  Christ, didst so o’ershadow me 
Ihat thou shouldst gain the sympathy—the life—
%  brother-brother now withholds from me.
Hast mimicked every posture of my woe 
Born of my ignorance. But thou didst know.
Aud didst thou bear my suffering and grief 
Aud stolid faith in thee past all belief ?
Ah no! I alone bear my own punishment.
Thou’rt fabled to have lived a life like mine 
Under the deep blue sky of Galilee 
lo lazy, lusty health—1 scarce may see 
Aught of this lovely world of cruelty.
My brain and limb are fenced in banishment, 

every issue crushed in agony.
Mine is no dim and distant Calvary.
¡■hou art respectable, Jesu 1 Thy father was divine ; 

am rejected and despised of men. 
hen I am fallen by the way to die 

¡Bid age and hunger starve and wither thee ?],
*en look and pass as though I were defiled, 
aying, “ Whence comes this man ? Whose child is he?” 
°ue answering, save when Dame Misery 
¡retches her old lean arm to me, and bitterly 

uvHeks from the shade of my Gethsemane,
Bhis is my child 1”

W"??6 *r0£a out the darkness of my day 
p ,. h twenty centuries of mud and bloodClinging about me now.

FEAR-MORALITY.
And the essential idea of real virtue is that of vital human 

strength, which instinctively, constantly, and without motive, 
does what is right. You must train men to this by habit, as 
you would the branch of a tree ; and give them instincts 
and manners (or morals) of purity, justice, kindness, and 
courage. It is the blackest sign of putrescence in a national 
religion, when men speak of it as if it were the only safe
guard of conduct; and assume that, but for the fear of boing 
burned, or for the hope of being rewarded, everybody would 
pass their lives in lying, stealing, and murdering. I think 
quite one of the notablest historical events of this century 
(perhaps the very notablest), was that council of clergymen, 
horror-struck at the idea of any diminution in our dread of 
hell, at which the last of English clergymen whom one would 
have expected to see in such a function, rose as the devil’s 
advocate; to tell us how impossible it was that we could get
on without him.......People should be afraid of doing wrong,
and of that only. Otherwise, if they only don’t do wrong 
for fear of being punished, they have done wrong in their
hearts, already.......When a father sends his son out into the
world—suppose as an apprentice—fancy the boy’s coming 
homo at night, and saying, “ Father, I could have robbed the 
till to-day; but I didn’t, because I thought you wouldn’t 
like it.” Do you think the father would be particularly 
pleased. He would answer, would he not, if he were wise 
and good, “ My boy, though you had no father, you must not 
rob tills.” And nothing is ever done so as really to please 
our Great Father, unless we would also have done it, though 
we had no Father to know of it.—John Buskin,
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SUNDAY LECTURE NOTICES, eto.

Notices of Lectures, eto., most reach ns by first post on Tuesday 
and be marked “ Lecture Notice,” if not sent on postcard.

LONDON.
Outdoor.

B ethnal Green B ranch N. S. S. : Victoria Park (near the 
Fountain), 3.15 and 6, S. H. Allison.

Camberwell B ranch N. S. S .: Station-road, 11.30, F. Schaller. 
Brockwell Park, 3.15, F. Schaller; G, Freethought Demon
stration. Speakers: Messrs. G. W. Foote, C. Cohen, F. A. 
Davies, A. B. Moss, W. Heaford.

K ingsland B ranch N. S. S .: Ridley-road, 11.30, Mr. Schaller, 
“ What Christians Believe.”

N orth L ondon B ranch N. S. S .: Parliament Hill, 3.30, W. J. 
Ramsey.

West H am Branch N. S. S .: Outside Maryland Point Station, 
Stratford, 7, Mr. Ford, “ Man’s Debt to Atheism.”

West L ondon B ranch N. S. 8. : Hyde Park (near Marble Arch), 
11.30, a Lecture.

W oolwich B ranch N. S. S .: Beresford-square, 11.30, a Lecture.

COUNTRY.
E dinburgh B ranchN. S. S. (Rationalists’ Club, 12 Hill-square): 

Tuesdays and Thursdays, at 8, Bible Classes.
Stanley B ranch N. S. S. (I. L. P. Institute): 3, a Meeting.

Outdoor.
B lackburn : 3 and 7, Mr. McClellan, Lectures.
E dinburgh B ranch N. S. S. : The Meadows, 2.30, a Lecture ; 

The Mound, 6.30, a Lecture. Dalkieth (main street), Saturday, 
August 22, at 6, a Lecture.

L eeds : Town Hall Square, Friday, August 21, at 7.30, Auberon 
H. Fisher, “ Did Moses Write the Pentateuch 7”

L iverpool B ranch N. S. S. (corner of Shiel-road and Boaler- 
street) : Mr. Wollen, 3, “ Lessons for Christians from the Life 
of Buddha 7, “ Lessons for Freethinkers from the Life of 
Martin Luther.”

W igan : Market Steps, Wednesday, August 19, Mr. McClellan, 
a Lecture.

H. S. W ishart’s L ectures.
L eeds : Saturday, August 22, Town Hall Square, at 7.30, 

“ God Knows.”
W igan : Sunday, August 23, Market Steps, at 11, “ An Expo

sition of Secularism”; 3, “ ‘ Good’ God.” Lamberhead Green, 
Fleet-street, Pemberton, at 7, “ Religion, Politics, and Religion.”

L eigh : Tuesday, August 25, Market, at 7.30, “ Christianity an 
Enemy of Progress.”

B urnley : Wednesday, August 26, Market, at 7.30, “ Woman 
Cursed by Christianity.” Thursday, August 27, at 7.30, “ How 
Christianity Didn’t Free the Slaves.”

TRUE MORALITY;
Or, The Theory and Practice of Neo-Malthusianism,

IS , X BELIEVE,

THE BEST BOOK
ON THIS SUBJECT.

8uperfine Large-paper Edition, 176 paget, with Portrait and Auto
graph, bound in cloth, gilt-lettered, poit free I t, a copy.

In order that it may have a large oiroulation, and to bring ii 
within the reach of the poor, I have issued

A POPULAR EDITION IN PAPER COVERS.
A oopy of this edition post free for 2d. A dozen oopies, for dis 

tribution, post free for one shilling.
The National Reformer of September 4, 1892, says: " Mr

Holmes's pamphlet....... is an almost unexceptional statement
of the Neo-Malthusianism theory and practioe.......and through
out appeals to moral feeling.......The special value of Mr
Holmes's service to the Neo-Malthusian oause and to humai 
well-being generally is just his combination in his pamphle 
of a plain statement of the physical and moral need for famil} 
limitation, with a plain aooount of the means by whioh it oan b< 
secared, and an offer to all concerned of the requisites at tht 
lowest possible prices.”

The Counoil of the Malthusian League, Dr. Drysdale, Dr. 
Allbutt, and others, have also spoken of it in very high terms.

Ordert should be sent to the author,
J, R. HOLMES, EAST HANNEY, WANTAGE.

TWO SECULAR BURIAL SERVICES. By
Annie Besant and Austin Holyoake. Large type, good 

paper. Price by post ljd ., from the N. S. 8. Secretary, 2 New- 
oastle-street, E.C.

H. S. W IS H A R T , F reeth ou gh t A dvocate,
Lectures, Debates, or Missions on behalf of Mental 

Freedom and Social Happiness.
For dates, etc., write.—22 Sandhurst-avenue, Harehill, Leeds.

A  N E W  (THE T H IR D ) EDITION
OF

FROM FICTION TO FACT.
By F. BONTE.

{Issued by the Secular Society, Limited.)

REVISED AND ENLARGED. 
SHOULD BE SCATTERED BR O A D C A ST.

SIXTY-FOUR PAGES.
P R I C E  O N E  P E N N Y .

f F.C.The P ioneer P ress, 2 Newcastle-street, Farringdon-street,

THE

MARTYRDOM OF HYPATIA;
OR, THE

DEATH OF THE CLASSICAL WORLD-

An Address delivered at Chicago by
M. M. M Ä N G Ä S A R I A N .

Will be forwarded, post free, for

THREE HALFPENCE.
The P ioneer P ress, 2 Newcastle-street, Farringdon-street , E-C'

PAMPHLETS by C. COHEN-
F oreign  M issions, th e ir  D an gers and  

D elu sion s ...
Full of facts and figures.

An O utline o f  E vo lu tion ary  E th ics  • ••
Principles of ethics, based on the doctrine of Evolution-

E volu tion  and C h ristian ity  ... 
Socialism , A theism , and C h ristian ity  •• 
C hristian ity  and S ocia l E th ics  
P ain  and P rov id en ce ...

9d.

6d-

2<J.

Id-
Id-
id .

T he P ioneer P ress, 2 Newcastle-street, Farringdon-street,

DEFENCE OF FREE SPEECH
BY

G. W, FOOTE,
Being a Three Hours’ Address to the Jury before the L°r 

Chief Justice of England, in answer to an Indictment 
for Blasphemy, on April 24, 1883.

With Special Preface and many Footnotes.

Price FOURPENCE. Post free FIVEFE»0®'

The P ioneer P ress, 2 Newcastle-street, Farringdon-s

T H E  NATURAL GENESIS, by G era ld
-L 2 vols., imp. 8vo. ; London, 1883 ; Williams 

Good condition. Price 15s.—Secretary N. 8. S., 2 N 
street, Farringdon-steeet, E.C.
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T H E  S E C U L A R  S O C I E T Y ,
LIMITED)

Company Limited by Guarantee,
Begittered Office—2 NEWCASTLE STREET, LONDON, B.O. 

Chairman of Board of Director*—M*. G. W. FOOTE, 
Beeretary—B. M. VANCE (Miss),

rn --------
i0qgj®f°0,8,y was formed In 1888 to afford legal seeuriiy to the 

Thoiw and application of fonde for Seoular purposes.Th tt u ™PPI1"al*on oi innae ior Deauiar purposes.
Obiet emorandum 01 Aesooiation sets forth that the Soolety'a 
'•honld v.818 :— Promote the prinoiple that human oondnot 
“atari k baaed upon natural knowledge, and not upon super- 
®ad ? “®Uef, and that hnman welfare in thia world ia the proper 
j 0 D0t a" thought and aotion. To promote freedom of inquiry. 
Pletn 0lnote nntversal Seoular Education. To promote the oom- 
|Swj .^“u'Misation of the State, eto., eto. And to do all auoh 
hold ‘hin8a as are oonduoive to auoh objeota. Alao to have, 
°r be teo0ive' and retain any auma of money paid, given, devised, 
the ^Ueathed by any person, and to employ the same for any of 

tE^P08“  01 *he Sooiety.
«honlViabUity°f merubera ia limited to 21, in oase the Sooiety 
liahliiM V6* be w°und up and the assets were inauffioient to oover 

Utiea—a moBt unlikely oontingenoy.
. ,mbera pay an entranoe fee of ten shillings, and a subsequent 

TV 8ubsoriPtion of five ahillinga. 
lar 6 Sooi8ty baa a considerable number of members, but a mnoh 

na®ber Is desirable, and it ia hoped that some will be 
ll ned amongst those who read thia announoement. All who join 
it ”atUcipate in the control of its business and the trusteeship of 
ti0l5e!®ur°es. It ia expressly provided in the Articles of Associa
te  g a* no meiuber, aa suoh, ahall derive any sort of profit from 

°°tty, either by way of dividend, bonus, or interest, or in 
j ,WaJ whatever.

hire t °00*ety'8 affairs are managed by an eleoted Board of 
Wei °t8’ consisting of not less than five and not more than 

Va Members, one-third of whom retire fhv ballntl each vear.

but are capable of re-eleotion. An Annual General Meeting of 
members muat be held in London, to reoelve the Report, elect 
new Directors, and transact any other business that may arise.

Being a duly registered body, the Seoular Sooiety, Limited, 
can reoeive donations and bequests with absolute security. 
Those who are in a position to do so are invited to make 
donations, or to insert a bequest in the Society's favor in their 
wills. On this point there need not be the slightest apprehension. 
It is quite impossible to set aside such bequests. The executors 
have no option but to pny them over in the ordinary course of 
administration. No objection of any kind haB been raised in 
oonneotion with any of the wills by which the Society hBS 
already been benefited.

The Society's solicitors are Messrs. Harper and Battcook 23 
Rood-lane, Fenohuroh-street, London, E.O.

A Form of Befuett.—The following is a sufficient form of 
bequest for insertion in the wills of testators :—“ I give and
“ bequeath to the Seoular Sooiety, Limited, the sum of £----
" free from Legaoy Duty, and I direct that a receipt signed by 
“two members of the Board of the said Society and the Secretary 
“ thereof shall be a good discharge to my Executors for the 
" said Legacy."

Friends of the Society who have remembered it in their wills, 
or who intend to do so, should formally notify the Secretary cf 
the faot, or send a private intimation to the Chairman, who will 
(if desired) treat it as strictly confidential. This is not neoeBsary, 
but it is advisable, as wills sometimes get lost or mislaid, and 
their contents have to be established by competent testimony.

^SElSM  AND MORALITY
*ibee

WORKS BY G. W. FOOTE.
2d., post id.

nTT HANDBOOK FOR FREETHINKERS AND 
JvUIRiEfG CHRISTIANS. A new edition, revised

IN
I ’  — - - . x . v j  U U 1 . 1 D 1 1 U C U .  a  n o w  a u m u u ,  i o v i o o i a  a n d

“audsomely printed. Ohoap edition, paper cover, Is. 6d. ; 
01otb 2s. 6d., post 21d.
UE ROMANCES. Popular edition, with Portrait, paper 
d-> post 2id. Superior edition (160 pages), doth 2s., 

P°st 2Jd.
c3Ris t ia n it y  AND PROGRESS. Second and oheaper 

ec*ition. Recommended by Mr. Robert Blatchford in God 
and My Neighbor. Id., post £d.

AI8TIANITY AND SECULARISM. Four Nights’ Public 
abate with the Rev. Dr. James McCann. Paper, Is. ; 
°th Is. 6d., post 2d.

^E B  OF CHRISTIANITY. Hundreds of references are 
KWen t0 standard authorities. No pains have been spared to 
«lake the work a complete, trustworthy, final, unanswerable 
ouictment of Christianity. The Tree is judged by its 
ruit. Cloth (214 pp.), 2s. 6d., post 3d.

b 1110 SERMONS AND OTHER FANTASIA8. 8d., post Id.
of 9 ^  GOD. Containing all the passages in the works 
1 Darwin bearing on the subject of religion. 6d., post Id.

f e n c e  o f  f r e e  s p e e c h .
ury before Lord Coleridge, 
any Footnotes. 4d., post Id.

9^ PING THE DEVIL: and Other Free Church Per- 
ormances. 2d., post $d.

° WERS OF FREETHOUGHT 
Post 3d.

Throe hours' Address to the 
With Special Preface and

First Series, cloth, 2s. 6d.,
- —- »'»• Second Series, cloth 2s. 6d., post 3d.

SAVE THE KING. An English Republican’s Coronation 
“•otes 2d., post Jd. 

OF SCIENCE^ALl
A OVJJLJ2ÍJNUJÜ Li 1X 5IL U  U A D L ,  W i l l !  J

jjjj, c°°unt of the “ Leeds Orgies.” 3d., post Id 
IDe l  DEATH-BEDS D-----J -

IRTEr

LIBEL CASE, with Full and True

Second edition, much enlarged.JEL
8d-> post la. Superfine paper in cloth, Is. 3d., post ljd. 

VIEW WITH THE DEVIL. 2d., post id.1 111'. L/1U T lu . Ml., £11,0«, lju,
Ann̂ y S O U N D ?  Four Nights' Public Debate with 

DeBant. Is., post l i d . ; cloth, 2s., post 2id.
ARCHDEACONDEFENDED AGAINST 

2d., post id.

IRGER

MORLEY AS1 A FREETHINKER. 2d., post id.
fitters to  t h e  c l e r g y . (128 pp.). is-, post 2d. 
FITTERS t o  JESUS CHRIST. 4d., post id.

IN FIVE CHAPTERS; or. Hugh Price Hughes' Con- 
w V6tted Atheist. Id., post id.

BESANT’S THEOSOPHY. A Candid Criticism. 
Post id.

MY RESURRECTION. A Missing Chapter from the Gospel 
of Matthew. 2d., post id.

PECULIAR PEOPLE. An Open Letter to Mr. Justice Wills. 
Id., post id.

PHILOSOPHY OF SECULARISM. 3d., post id.
REMINISCENCES OF CHARLES BRADLAUGH. 6d., 

post Id.
ROME OR ATHEISM? The Great Alternative. 3d., post Id. 
ROYAL PAUPERS. Showing what Royalty does for the 

People and what the People do for Royalty. 2d., post id. 
SALVATION SYRUP; or, Light on Darkest England. A 

Reply to General Booth. 2d., post id.
SECULARISM AND THEOSOPHY. A Rejoindor to Mrs. 

Besant. 2d., post id.
THE BOOK OF GOD, in the Light of the Higher Criticism, 

With Special Reference to Dean Farrar's Apology. Paper. 
Is .; cloth, 2s., post 2d.

THE GRAND OLD BOOK. A Reply to the Grand Old Man. 
An Exhaustive Answer to the Right Hon. W. E. Gladstone’s 
Impregnable Rock of Holy Scripture. Is .; bound in doth, 
is. 6d., post lid.

THE BIBLE GOD. 2d., post id.
THE ATHEIST SHOEMAKER and the Rev. Hugh Price 

Hughes. Id., post id.
THE IMPOSSIBLE CREED. An Open Letter to Bishop 

Magee on the Sermon on the Mount. 2d., post id.
THE SION OF THE CROSS. A Candid Criticism of Mr. 

Wilson Barret’s Play. 6d., post lid.
THE DYING ATHEIST. A Story. Id., post id.
THEISM OR ATHEISM ? Public Debate between G. W. 

Foote and the Rev. W. T. Lee. Verbatim Report, revised 
by both Disputants. Well printed and neatly bound. 
Is., post lid.

THE NEW CAGLIOSTRO. An Open Letter to Madame 
Blavatsky. 2d., post id.

THE JEWISH LIFE OF CHRIST. Being the Sepher Toldoth 
Jeihu, or Book of the Generation of Jesus. Edited, with an 
Historical Preface and Voluminous Notes, by G. W. Foote 
and J. M. Wheeler. 6d., post Id.

THE PASSING OF JESUS. The Last Adventures of the 
First Messiah. 2d., post id.

WAS JESUS INSANE ? A Searching Inquiry into the Mental 
Condition of the Prophet of Nazareth. Id., post id.

WHAT IS AGNOSTICISM? With Observations on Huxley, 
Bradlaugh, and Ingersoll, and a Reply to George Jacob 
Holyoake ; also a Defence of Atheism. 3d., post id.

WHO WAS THE FATHER OF JESUS? 2d., post id.
WILL CHRIST SAVE US? 6d., post Id.

PIONEER PRESS, 2 NEWCASTLE STREET, FARRINGDON STREET, LONDON, E.C.
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is- THE BOOK OF THE HOUR. ^

THE SALVATION ARMY
AND

THE PUBLIC.
BY

JOHN MANSON.

Second Edition (Augmented).

OVER TWO HUNDRED PAGES-HANDSOMELY GOT-UP
PRICE SIXPENCE.

Freethinkers should boy, read, and circulate this searching criticism of the Salvation Army. E 
is one of the most thorough pieces of work done in our day. The author oalls it “ a religion0) 
social, and financial study.” He leaves no section of “ the Army’s ” territory unexplored. Be 
turns his powerful searchlight on every department of William Booth’s gigantic undertaking- 
And the result is a startling exposure of the extraordinary methods of the greatest religion0 
enterprise the world has seen since the establishment of Mormonism. Mr. Manson has earned 
the gratitude of all sane and honest reformers. His book cannot be neglected by anyone

who is interested in human freedom and progress.

Single Copies, Post Free, Eightpence.
Special Terms to N. S. S. Branches on Application.

Order Direct from
THE PIONEER PRESS, 2 NEWCASTLE STREET, FARRINGDON STREET, LONDON, E-C*

The Churches & Modern Thought.
By PHILIP VIVIAN.

One of the Most Remarkable Books Recently Published
ca n  n o w  be ob ta in ed  a t  th e  “  F reeth in k er  ” office.

Price 3s. 6d. net, by post 4d. extra.
Cheap Edition, Is. net-same postage

to din into “ ¡S t L ? h/  E u t°?y. °f Rationalism in the Nineteenth Century, says “ Happening
a ^  P/ g ’ T  insensibly drawn along, and so continued, devoting to it the few ha»;

s at nay disposal for recreative reading, without missing a word, nntil I had reached, with regret, the last page-
A pricis o f the contents and a selection of over 100 Press opinions will be supplied on receipt o f a half-penny stamp to cover postage-

,B  O’Printed and Published by Tb i F bmthcü3HI Pcblibbino Co., Limited, 3 Newcastie-street, Farringdon-street, London


