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k th ^ e bought which is given to obscure questions
of 0r ^ “Physics had been given to the question
kti ü ilnrJ men more comfortable by building better habt- 
<thkllJii them, what a much happier and more endur-

1 world it would have been.— Ar t h u r  H e l p s .

“ Life Beyond the Grave.”
An n  — *—

^ PEN L e t t e r  to  t h e  B is h o p  o f  B ir m in g h a m .
°°Ura '̂ j0KD’— ŵ0 successive days, recently, you 
of Vngeou8ly undertook to address the business men 
^  cathedral city on “  Life Beyond the Grave 
iQaccu f6 d*8courses you then delivered bristle with 
folly an<̂  fallacious statements, I wish respect-

pomt these uut to you, in order that you
foryth3U8tify ^em , h possible, and if not, apologi 
8n„_, .m< I write to you as an unbeliever in per

se

tha(. i Inj®°rtality, but also as one who is anxious 
theSg ®flce should be done to all concerned. In 

” re?Ses’ as Published in the Christian World 
lo§Ci ’ y°u impress me as being scarcely fair either 
V  att’fCej° r Paganism, and also as misrepresenting
^ ¡ 8 0 ^ of the Old Testament to the subject you

a°thin ° iea^n8 with Science you admit that it has 
^eUt]f <i . 8aY ôr immortality, and that conse- 
to.(}a y ‘ biologists, physiologists, and psychologists 
^̂ Cnber11 eP0n matter, in vastly preponderating 
tot aw 8’ lankly and strictly agnostio but are you 

Prof r° in the opinion of so great a biologist 
W R *  Mefcchnikoff, “  Science cannot admit the 
f6®8 is * r conscious soul, because conseious-
^at f.0„a_ function of special elements in the body 

cannot live for ever ” ? This distin-
. ga'tiexPei‘imentalist affirms further that “ death 

% t 8 0nr lute extinction,” and that “ immortality 
N s  by  ̂ ôr very l°w organisms that renew their 
lloh, aod°H?ate<1 divi8ions complete regenera- 
Ns,” tu-Tt have no highly-developed conscious- 
N te on°rr 8Pccially commend Professor James’s 

Ca Human Immortality ; but surely your lord- 
a liatn j ignorant of the fact that neither
N e  L a» ° s  nor John Fiske, a predecessor in the 
Ijf ̂ vauc Ure8.hiP- did so much as pretend to be able 
aft’ aH tb° a 8ingl° convincing argument for a future 
N 8 no N  w*8̂ °d to do being to show that Science 

is Qr r ? 8uP°rable objections to it. 
b Qllfortu °rence to Pagan theories of immortality 
a 6*1 oyer nafQ. You merely say that “ there have 
k.8 life aroas of mankind forms
S  beyond in 
I claded ^ te,re8t at .

discounted. —  r -  j —
l6g c,it ŷag corner s Odyssey ; and then you conclude 
w  *dea of ,a 8badowy, unsubstantial, joyless, blood- 
tbp °ftll »»mortality that men got through what 
Slj i°^ost oUral religi°n. But is it fair to pick about 
Hil 8ani8D?n0eption °f a future life to be found in 
btt*8 higher ’ ani  ̂ to iud8e the whole system by that, 

rl” and nobler ideas therein contained are

of belief in 
which Christianity has had no 
all, which indeed Christianity 

The only example you

C 1*> l i £ ° r.ed ? w hy does your lordship quote 
rather than from Plato’s 

8Qbfi(lfi°^ra Ĝ8 fac°d death jubilantly, and said
. “ Noble

what would
is

you
the prize, 
not give,’

and
he

great the 
asked his

judges, “  to converse with Orpheus and Musseus and 
Hesiod and Homer ? I am willing to die many times, 
if this be true.” “ If death is a journey to another 
place, and the common belief be true, that there are 
all who have died,” he exclaimed, “  what good could 
be greater than this, my judges” ? But Socrates 
was not afraid ef extinction, for he said : “  If death 
is the absence of all sensation, and like the sleep of 
one whose slumbers are unbroken by any dreams, it 
will be a wonderful gain.” Whether Socrates actually 
believed in immortality or not, is not at all certain.

Your lordship is also guilty of making a partisan 
use of highly-debatable passages of Scripture. 
You quote Job xix. 25-27; but as you well know, 
that is one of the most difficult passages in 
the Old Testament. For one thing, there is no cer
tainty that the Hebrew text here is sound. The 
words rendered in the Revised Version, “  And after 
my skin hath been thus destroyed, yet from my flesh 
shall I see God,” are specially doubted by recent 
critics. The Revised Version gives two alternate 
marginal renderings for the first part of the passage, 
and you yourself adopt, for the second part, the mar
ginal alternative, which is widely different from the 
ono in the text. You must also be aware that Sieg
fried regards verse 25 as a later gloss, and as contra
dictory of the general teaching of the book. Then 
the other text you quote, Isaiah xxvi. 19 (My dead 
bodies shall arise), does not refer to the general 
resurrection at all, but to the resurrection of those 
Hebrews who had died during the captivity in 
Babylon, and who, according to the prophet, were 
bound to share the national recovery from exile. 
“ Thy dead shall live,” not beyond the grave, but 
once again on the earth, in beloved Palestine. Is it 
quite honest, think you, to employ such versos as if 
their meaning were beyond dispute, as you do in the 
one instance, or in total disregard of the context, as 
in the other ?

Coming to your own arguments for a life beyond, I 
am struck by their conspicuous inadequacy and 
illogical character. You repeat, aud fully endorse, 
St. Paul’s argument as epitomised in the words, “ If 
in this life only we have hope in Christ, wo are of all 
men most miserable.” I admit that there is a sense 
in which, because of the nature of the Christian hope 
in Christ, those words are true ; but in the sense in 
whioh you take them they are palpably false. You
8ay • ., Qan y0U doubt that tbo actual moral effort which

has gone to make tho best characters would have the 
nerves of its strength cut if it were not for the belief in 
an iniinito extension and an everlasting truth ? Sup
pose a man has gono on ton years struggling against a 
fault. He is getting old, and he does not seem to be 
making much progress ; as he looks back ten years or 
twenty years, ho cannot say, 11 have mado conspicuous 
progress, I havo actually overcome this fault.’ ”

You proceed to observe that men generally are dis
satisfied with the progress they make towards a 
perfect moral life, which is doubtless true ; but you 
infer from that unsatisfactory progress that it would 
not bo worth while trying to make any progress at 
all were it not for a belief in a life beyond. Then 
you add these significant words :—

“ If it be true that I am working at a character 
which through eternal ages is to be perfected, then 
beyond all possibility of doubt it is worth my while to 
take infinite pains to eliminate my faults at their root, 
to make no quarter with evil in any shape.”
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But is it not worth your while to take such infinite 
pains even if at death you cease to be forever ? Is 
it not worth your while to do your utmost to serve 
the race to whioh you belong during your life here, 
whether this life is to he followed by another or 
not ? There are no faults of character except those 
which are injurious to society ; and surely the sense 
of responsibility to society ought to be a sufScient 
inducement to take infinite pains to get rid of such 
faults. Does your lordship mean to say that the 
best characters are to be found only among Chris 
tians? Fully two-thirds of the world’s population 
are non-Christians ; have you the audacity to assert 
that all those teeming millions are morally inferior ? 
According to your own testimony, Buddhists have 
no belief in a second life ; are you prepared to 
declare that the five hundred millions who profess 
to follow Buddha are, on an average, behind Euro
peans in ethical development ?

Your lordship’s second argument for immortality 
is even worse than the first. It is true you do not 
develop this second argument, but one can see that 
you lay enormous emphasis upon it. In the words 
of the Bible you triumphantly ask, “  Shall not the 
Judge of all the earth do right?” You maintain 
that your God is a being of absolute righteousness, 
and that therefore the right must prevail somewhere 
or somewhen. Clearly the right is not victorious on 
earth. Even the most pious city in Christendom is 
chock-full of the very worst evils. Even in your 
lordship’s own city the right is often trampled 
under foot. There is no doubt whatever but that 
the Judge of all the earth is not doing right in this 
life. Therefore, you aver, there must be another 
life, in which righteousness shall hold complete 
sway. But does it not occur to your lordship 
that another and much more rational inference 
may be, and is, drawn from the existing state of 
things ? The Bible says that God is the Most High 
who “ doeth according to his will in the army of 
heaven, and among the inhabitants of the earth.” 
Is it according to his will that the earth should be 
the abode of devastating wrongs and demoralising 
influences ? If so, how can you describe him a3 an 
infinitely holy and righteous being ? If not, on what 
ground can you account for his colossal failure ? You 
say that he most certainly will abolish all evil here
after ; but I contend that if there be a God, you can 
only estimate his character by what he is doing or 
not doing here and now. You have absolutely no 
data on which to form a judgment of his possible 
future conduct except tho facts of the present. If 
he does not set things right in this world, you have 
no moral right to console people with the assurance 
that he will do so in any other. You may believe 
that he will, but you do not know; and the law of 
probability is dead against it. Are they not infinitely 
more consistent who do not believe in your over
ruling God at all, who rather teach that mankind are 
left to their own resources, and that if they do not 
work out their own salvation they shall certainly 
perish ; and whose only hope for the future of the 
race lies in the gradual spread of natural knowledge, 
and not in the possible intervention of any super
natural beings or forces, here or hereafter? I readily 
grant that, if the Christian doctrine of 'post-mortem 
rectifications and settlements were abandoned, your 
lordship’s occupation would be completely gone, at 
least, in its present form; but do you not really 
think that you would do the business men of Bir
mingham a much better service were you to leave 
the supernatural and the Great Beyond alone, and 
give yourself to the noble task of enlightening them 
as to what they themselves must be and do in their 
relations to one another and to the rest of the 
community, before the pressing problems of the day 
can be solved ?

Wishing your lordship good health, and increasing 
success in the really useful work of your profession,

I remain, your obedient servant,

Ce l t ic u s .

Notes on Theism and Atheism.—HI*

[Concluded from p. 275.)
A v e r y  much larger book than Mr. Ballard’s would 
be needed to discuss all the fallacies and f»l9e 
analogies it contains. My purpose is to noto only 
those on which comment may be of use. One ® 
these is the author’s use of the word “  cause.” °®
rests part of his argument for the existence of ^  
on the principle of causation. He also notes tb&_^
this the objection is raised that, in positing a ^ 
Cause ” as the cause of the universe, we are,?ere 
pushing back the difficulty a step, since either 
is something existing uncaused, in which pa8̂ . er. 
argument from causation breaks down, or, if 0 js 
wise, the difficulty remains. But this, he ad ^  
an “ amazing instance of lack of perception,” 000 
“ first ” in this connection “ has no time refer0 
and expresses but an order of thought.” ®ea j ’ and 
amazing lack of perception lies with Mr. Ballar , 
not with the objector. The whole value of assn 
a “ First Cause ” lies precisely in the “ tic“0 
ence ” which Mr. Ballard disowns, 
question of time or nothing. Or if Mr. 
merely calls a particular cause “  first ” either - 
the human mind must take something as a sta ^ 
point, or because human capacity will not all° ^  
to push the inquiry further back, then it is adm 0gt 
that we have not reaobed an absolute first °a 
all, but have merely assumed something f°? ¡re 
convenience. And in this case one may well w  
why we should not stop with the universe o£ 
we know something rather than call in som0

refer'
Causation 1911

n o  a u w u  □ u u i u u i i i u ^  l a i u u m  u u a i u  vj uj*  *  '  —  ,

else of which we know absolutely nothing—no ei®0

olthat it exists. . j
And even when we have reached the _ P01̂  0ut 

assuming a god we have really added nothing '  ̂0{ 
knowledge, nor have we created an instrum® ^  
investigation. The primitive atom may be a j'^t 
the universal ether a pure assumption, but â 
the conception of the ether and of the ato g0t 
been serviceable in the history of science,
“  God ” not only does nothing, it leads to B°cCoifl- 
and only serves to prevent useful work being a j,ett 
plished. Of course, Messrs. Ballard and I 
believe the contrary. The former
“ Theism.......supplies for all phenomena a p,e-
tion as roal as measureless, as aotual as 
hensible, as sufficient as indefinable.” Mr- ¡g tb® 
more concisely says the “ conception of G . rge. 
key which unlocks all the mysteries of the i ĝgt
Putting the two statements together, 
interesting to learn that the measureles , 0g & 
prehensible, indefinable creed of Theism g1 ^  i® 
key which unlocks every mystery—only jjof
inclined to wonder what on earth it all 
would it be safe to assume that either of tb tbe.jr 
could enlighten one. Both of them kno 
audience, and fully realise that, so long &8 
number of loud-sounding words aro strung  ̂Jtjtelk, 
the moaning matters little. In fact, the eunJber °. 
gible tho better. There is a considerably 1 
people in tho world with whom inability 0f tb 
stand what is said is accepted as a sure 6 b 
speaker’s or writer’s profundity. t v̂bat i®

gives in« keyje giig'J 
whole history of human knowledge is ““  ̂ âs p 
question, no matter how elementary, tb otJe, a J

I know v*i

Seriously, however, one would ask 
mystery to which Theism Gives the key -

tb®
tb®

light cast upon it by Theism ? l  Know — ^
I think, does anyono else. Instead of, ePiog 
unlocks mysteries, it has been a bolt k 
the door that led to their deciphering-^ br90 t 
moral is seen in the fact that there is n0 ¿0eS 
of positive knowledge in which Them 
stand discredited. 3rdial i

tb®
ack

¿re®'
Mr. Ballard and Mr. Fitchett aro in cor

ofment as to the dreadful consequences uV giiys
With characteristic courtesy Mr. Fitch? a cb°Ln• jfl
choice between Atheism and Theism ^jjei®03 
“ betwixt an archangel and Caliban.’

\s°
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wh'^8 T instinctive and rudimentary morality,’ ' 
mi*e Mr. Ballard assures us that satisfaction of 
ferD. ’ deepened self-esteem, a lofty ideal and 
Th ' ^pPe> are aH “ inseparably associated with 
evif18?1’ sP^e this, however, there is hope, 

n h5*1 the Atheist. For Mr. Ballard is forced 
f(]]!<?rrowtully admit, “ Undoubtedly an atheist may 
w . an atheist’s conception of duty,” although this 
Mr n course> be poor beside "the lofty ideal of 
saw: a^a!;d. Mr. Fitchett also admits, with a 

onious “ Thank God,” that “  Many Atheists8aactim ------x u a u n  u u u , uudiu A J J L t x n y  n iu o io io
^?°d men but this “ is in spite of their creed ” 

ano *Ck a<̂ H insolence to the writer’s natural ignor- 
a e' then comes this heartrending picture of 

orId dominated by Atheism:—
“ Grief could have no comfort, mystery no explana- 

*°n, truth no necessary sacredness, loss no compen
sating equity....... Love would be left with broken heart
and empty hands.......The feet, made beautiful because
“ ey bring good tidings, would run no more on errands 

? pity to far-off lands and wild races. Can the human 
•pagination picture a committee of Atheists starting off, 
. “,tlsk and cost to themselves, to transform savage races 
•nto a nobler type by the news that no God exists ?”

tQ̂ 8 Picture is a terrifying one, and yet—one dares 
doe ^9' ^úr 80mehow or other the actual Atheist 
Polf D0*i <lu^e talfil the description. So far as the 
ta¡Jj0 records can afford any guide, Atheists are cer- 
le8s y n°t more criminal than Christians—probably 
ty¡v E°; In ordinary life they do not desert their 
8hit,8.ill;u«e their children, turn on their friends, or 
C ĵ "heir responsibilities in any greater degree than 
are 8tlaas—again their shortcomings in this respect 
Per Pr°hably less marked than those of believers. 
tW °aally’  ̂ 8hould not be at all surprised to find 
a,ver ae average Atheist is decidedly superior to the 

?k®ist. Certainly my own experience súp
ita i ais view. There is less pretension about them, 
BeQsQes8 pant; but certainly a stronger, sturdier 
,ervi right and wrong, likely to be much more 
of j.,Ceable 1° actual life than the self-righteous cant 
¡8 Be|? average religionist, whose moral development 
lOsti,, 0tn efficient to cause him toaot with tolerable 

!(. 6 towards his fellow-citizens. 
like]* a y  he granted that Atheists would not he 
pteagv,-0 ôrm missionary societies for the purpose of 

theism  to savages. Yet it is not quite 
8aVa¡T(,! •  ̂ that ^heists have raised any race of 
by ., ?? ln any part of the world into a nobler type 
4 vane °i Dowa that God exists.” Trade has been 
^8re ,G(h savages have been taught—or forced—to 
feljgjo ron8er8’ taught—or coerced—into mumbling 
two 0r118 ém u la s ; they have been inoculated with 

i ,/* 0™ vices for every one they have discarded ; 
Plaoet ,^ any cases they have been raised off the 
better ‘together. But what race has been made 
’̂tchettf DGW8 that God exists ? Perhaps Mr.
Athoi V°r Bomeono else, will explain.

Ĉeg. 8J? .^ay n°t travel abroad to convert other 
^ tectu  6ither they clamor for gunboats to 
> r u r m abroad, nor stir up wars to advance their 

Preac? '^berests. But if they do not rush abroad 
iSoe tr opinions to savages, they remain at
R?8srs bo convert Christians. And surely,
{is? 'g allard and Fitchett, there is something in 

jbeir fel)Urely their desire to correct the errors of 
» 1rthov„ '8 herQ is worthy of some recognition ?

íh *110 D0  ̂acti°g  thus for the benefit of their 
j 6y Ce[i. °y are not seeking a reward hereafter; and 
ĥ t here K°b little material recompense or com- 
jyGl»t of p?r .taking so much interest in the devolop- 
lilf°̂ P°8in , lHbians. They face discomfort and loss 
M Mr. ?bho opinions of a majority ; what do men 
fe °acy y ar*iard and Mr. Fitchett risk in their 
¡8f all i ■ -l-’hey may both be perfectly honest men 

*°co ° W t? the contrary. Honesty, of a kind, 
t̂ th Con^^Patible with stupidity or irreconcilable 
6te h0lle But at least one cannot safely infer 

hi, a man preaching a dootrino that 
*Weward n rr? no P°ril and may, as it often does, lead 
its of /,■ ~ke Atheist, howover, does give a gua- 

6ro i8 ils honesty, mistaken though ho may be. 
0 doubt of his sincerity; and one man

advocating an opinion—even though it be an erro
neous one—that is, both unpopular and personally 
unprofitable—counts more in the mental and moral 
life of a nation than ten thousand who make them
selves the mouthpiece of a socially fashionable and 
financially wealthy superstition.

I have spent three articles on Messrs. Ballard’s 
and Fitchett’s productions, and doubtless many of 
my readers may be asking, Are they worth it ? Well, 
intrinsically they are n ot; but, as I said at the 
opening, they serve to illustrate a type of mind upon 
which and by which religion lives. They enable us 
to put ourselves in the place of the average reli
gionist, and to realise what his mental attitude is 
towards such questions as Atheism and Theism. 
Better men would not serve the same purpose nearly 
so well. They might hold the same beliefs, but they 
would be expressed in a different manner, and they 
would represent, in a way, a very limited class. It 
is charitable to assume that neither Mr. Fitchett nor 
Mr. Ballard really understand Atheism; and, not 
understanding Atheism, their appreciation of Theism 
is necessarily inadequate. For a knowledge of both 
can only be derived from a knowledge of their history, 
and this is an aspect ignored by both writers. The 
only foundation for a belief in God is the ignorant 
guessing of the primitive savage. Without that 
such an idea would never have existed. And above 
the savage all human development is the record of 
the dying of God and the growth of Atheism. 
Atheism begins when man discerns that some portion 
of nature—no matter how limited—is outside the 
scope of supernatural agency. It grows exactly in 
proportion as vitalism gives place to mechanism, as 
the natural ousts the supernatural. Step by step the 
gods are driven back; slowly but surely Atheism 
grows. All the force of powerful priesthoods in 
alliance with threatened interests have failed to 
crush it. It grows because it is an expression of a 
great principle of mental development. Mr. Ballard 
may proclaim his “ True God ’ ’ and Mr. Fitchett 
denounce the unreasonableness and dangerous nature 
of Atheism; but so did a certain elderly lady once 
try to hurl back the Atlantic with a housebrooin. 
And Mrs. Partington’s effort, with its result, is 
paralleled by the laughable and intellectually con
temptible efforts of these two champions of a 
doomed creed. c . CouENi

Religion and Knowledge.

It is customary with many religious teachers of 
to-day to draw a distinction between religion and 
theology. While readily, even gladly, admitting 
that, in the light of modorn knowledge, every Body 
of Divinity or systematised confession stands hope
lessly discredited, they yet congratulate themselves 
and their followers on the alleged fact that religion 
is still as much alive as ever, and on the eve of its 
final, universal triumph. That they are entirely 
mistaken is really beyond dispute. The so-called 
distinction between religion and theology is simply 
a figment of a diseased imagination. Every truly 
sane person is fully convinced that, apart from 
theology, religion, in any historio sense, is utterly 
unthinkable. Indeed, all the religious leaders of the 
age, with the single exception of a fow prominent 
ethicists, are firm believers in, and enthusiastic pro
claimed of, the supernatural. Every believer in 
God is, to that extent, a theologian ; and without 
belief in God religion, in every ecclesiastical signifi
cation of the term, is impossible. Whenever a 
Christian minister disparages theology, the real 
object of his attack is not theology as such, but any 
and every theology except his own. The theology 
of Augustine, of John Calvin, or of John Wesley, is 
unbelievable beoause irrational, because out of har
mony with present-day intelligence; but the New 
Theology is eminently believable, being philosophic, 
scientific, and reasonable. The New Theologian 
may not put his argument just in that form, but
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that is exactly what it amounts to. We hold, on 
the contrary, that all theologies are alike un 
believable, and all the religions founded upon them 
equally absurd. We resolutely contend that any 
faith in the supernatural is based not upon know 
ledge, but upon ignorance. We go further still, and 
declare that one of the inevitable results of the 
dissemination of scientific knowledge is to discredit, 
and gradually displace, every supernatural religion.

“ J. B.,” of the Christian World, in an article 
entitled “ Of Religious Ignorance,” makes eloquent 
fun of the high claims to knowledge put forth by the 
orthodox Church. In that despised institution there 
has been “  such an accumulation of what appears to 
be knowledge, and is not; such an abundance of 
promisory notes, with nothing in the bank.” Of 
“  bad debts and worthless paper ” there has been 
deplorably large crop. The “  dogmatic systems 
which the church has created ” are declared to be 
of absolutely no value. “  J. B.” waxes exceedingly 
bold, and says:—

“ The twentieth century becomes increasingly im 
patient with the fourth century. The affirmations of 
that age are still supposed to bind us. We have only to 
read the controversies which led up to those decisions— 
surely the most dreary, empty, and arid literature that 
ever mortals for their sins could be condemned to wade 
through— to realise that these men are simply stamping 
and handing to us so much worthless paper money, 
Their homoousion, homoiousion, their jargon of Ousia, 
Agenneton, and what not, amount to how much ? 
These controversialists are like the idol-makers Isaiah 
satirises— they make, unmake, and remake their deity.”

As an iconoclast of other people’s theologies, 
“ J. B.” has no equal. He grinds them to powder 
without mercy. He even goes the length of quoting 
Leslie Stephen’s bitter sarcasm: “  It is enough to 
say that they (the divines of the fourth century) 
defined the nature of God Almighty with an accuracy 
from which modest naturalists would shrink in 
describing the genesis of a black-beetle.” With 
that extract “  J. B.” is in perfect agreement, and 
so are we. Then he makes the following quotation 
from Maeterlinck:—

“  For although it has not, perhaps, been incontro- 
vertibly proved that the Unknown is neither vigilant 
nor personal, neither sovereignly intelligent nor 
sovereignly just, or that it possesses nono of the 
passions, intentions, virtues, or vices of man, it is 
still incomparably more probable that the Unknown 
is entirely indifferent to all that appears of supremo 
importance in this life of ours.”

Hero we have the opposito extreme to the one 
occupied by orthodox divines. Speaking of the latter,
“ J. B.” says: “ What we know is that these confident 
dogmatists did not know what they thought they 
knew. The universe had given them no authority to 
speak as they did ; certainly no authority to teach 
ms.”  We agree. Of Maeterlinck, however, “  J. B.” 
^ays in effect: “  He is not half so ignorant as he 
pretends to be.” That is to say, he blames both the 
Gnostioism of Athanasius and the Agnosticism of 
the twentieth-century Rationalist, and places him
self somewhere between the two. Now, is it possible 
to be betwixt and between, neither the one thing nor 
the other ? Our essayist seems to believe that it is, 
and that this is the only defensible position to hold. 
Let us see.

As is well-known, this olever religious writer is a 
Christian minister of vast power and influence. His 
eloquence is known in all the churches. He worships 
God and preaches Christ, and when he is in the devo
tional vein no one would dream of scenting any 
heresy in him. But who or what gives him authority 
to believe in and worship God ? On what grounds 
does he preach Christ as the Savior of the world ? 
What proof is there that tha Christian religion, or 
any other supernatural religion, is true ? On these 
questions “  J. B.” is dumb. His city of God is always 
hidden under a mantle of black fog, and he walks along 
its streets as one in a perpetual dream. Sometimes 
he speaks of deity as if he were identical with nature; 
sometimes, as if he were differentiated from and 
transcended i t ; sometimes, as if he were a person,

who can hear and answer prayer; and sometimes, as 
if he were an impersonal influence or principle p0*' 
vading the universe. But does such a person,_ sue 
an influence, or such a principle exist ? Referring 0̂ 
religions history, or the religious experience of to® 
world, “ J. B.” asks, “ What is behind it all ? Bebin 
our religious emotions, our symbols, our systems ' 
Continuing, he says:—

“  That intense spiritual ecstasy which at moments in 
our life has thrilled us, what relation has it to 1 
immensity outside; to that All of things which comp08̂  
Orion and the Pleiades, to existence and reality in tnei 
outmost and inmost? Is this thrill, this emotion, 
shut up in ourselves? We read of it, indeed, in 0 
brother man, and its existence in him has made rehg10 _ 
history. But is there any answer to the thrill fr° 
outside ?”

Direct replies to such queries “ J. B.” does not e?ea 
attempt to supply. Instead, he delivers himself 0 
vague, ambiguous, hopelessly confused and confn8’0» 
expressions. We challenge anyone to tell us wba 
exactly is meant by the following :—

“  Faith will henceforth build itself not on the °ĵ  
ignorance, but on the new knowledge. And we a 
finding there an excellent basis, firm and wide. i 
does this new knowledge offer ? In our view of w „ 
least, it is one vast and continuous contribution to fa'1

What is this new knowledge, and in what sense is 
a vast and continuous contribution to faith ? I*  ̂
all very well to speak of “ cosmic magnitudes ” a°
their “ message” ; but “ cosmic magnitudes” 
absolutely nothing to say about God and a spiufll.g 
world; and Science, in all its departments, * 
utterly silent concerning their “  message.” But to 
religious history, this religious experience of uia 
kind, what is behind it all ? Nothing but faith restW 
on ignorance. “  J. B.” cannot be unaware of the a 
deniable fact that every religion had its origin i° 
age of gross ignorance and blind superstition. 
ancestors believed in deities because they did 0 # 
know the laws of nature. Because of ignorance 
man’s shadow on the wall, or his reflection iu 
water, developed into a double or second so^ ’ .rtto 
double, into a ghost; and the ghost, eventually»x;  , 
a god ; and the gods, many into one Supreme B0’ 
Through ignorance, the sun, because it moved, ■■ 
believed to be alive, and men bowed down ana 
homage to i t ; and when it was discovered that - ̂  
sun was not alive, the inference was drawn 1 ^  
there existed somewhere a living being P°'v0Lu 
enough to keep the sun ever on the move ; and bu10 ,g 
worship was transferred from the sun to the ® .

tb0
the

did
t,b0

beyond
an r e l i e f

fear

i oQ6’ 
»cb 
■fill

at01

ruler. Historical criticism has proved 
possibility of reasonable dispute that 
even the highest and best, may bo traced 
to some such source in wondering and 
ignorance. . . s

What is behind religious experience ? BelJS‘ 9 
beliefs, and nothing else. As “ J. B.” himself 
often told us, the universe koeps unbroken 8,i0 $ 
Our only safety lies in unquestioning obodiou0 flf 
her iron laws. Our prayers she never bear r 
hearing, disregards. Petitions, however p 
are lost upon her.

“  On her groat venture, man,
Earth gazes while her Ungers dint the breast 
Which is his well of strength, his home of rest,

And fair to scan.
More aid than that embrace,

That nourishment, she cannot give : his heart 
Involves his fate ; and she who urged the start

Abides the race.” J
It is unworthy of “  J. B.” to accuse unbeli0' e ĝei 

religious ignorance. Many of them are as well v 
in the history of religion, and as intimately aoqofl̂ 9 b0 
with the ins and outs of religious experience,
is himself. Is it n*A-------------- "•f0
his theology as it 
Athanasius or of

o ----- ---*■ 1« ftj f
Is it not as reasonable for them l0. at 0*

is for him to repudiate t 1 
Thomas Aquinas? Surely^ jo 

friend forgot his good manners when he ref01 îiP' 
“  the crude materialism, the crass religi°nS 0\(f 
derings of Haeckel and his school.” Can 00' £ej is 
out one “ religious blunder” of which , 
guilty, or tell us in what sense his 6
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Materialism is “ crude ? ” The orthodox describe 
°or friend’s theology as worse than crude, and 
his religious counsels as lower and more danger- 
°os than any mere “ blunderings.” But to call 
opponents names is not to answer their argu- 
Ments. Abuse never won a cause yet. It is not 
one to their astonishing ignorance of the facts 

man’s so-called religious nature, but to their 
Rowing acquaintance with their origin and char- 
a°ter that the public are according such hearty 
peleóme to the teaching of such men as Darwin, 
Tyndall, Haeckel, and Spencer. "While the theo
logians are praying for a religious renaissance, a 
scientific renaissance is in full swing throughout 
Christendom, and men and women are hailing it with 
8Dpreme delight. j .  T< Lloyd.

Shelley Letters__II.
It hQ an ungracious task to go through these 
Sh lfr8> a v’ ew showing the full extent of 
Wo l6^'8 B̂genuous ignorance of the world in what 

have called his embryonic period. His senti- 
alrn l* âhniity is sometimes astonishing. It seems 
0j ost unnatural even at his age and with his lack 
fro8xPerIence. Mr. Dobell surmises that he suffered 

, a B«rfeit of eighteenth-century Rosa Matilda
, . ° v e l 8 :  n t i r l  i ------- i- u _  . i _ _ : — j  i ---------
Iho and that partly, at least, ho derived from

M the “ crude ideas as to the problems of life and 
l“e relations between the sexes ” which filled his
(¡jjj ”  Wo believe there is a good deal of truth in 
10 , ’ hat the influence of Godwin should not be over- 
the e<*‘ some respects, Godwin’s influence over 

^ n^ nl Shelley was good ; in some respects, it 
alth decidedly had. Shelley lived long enough, 
the °Û  k*8 career was painfully brief, to recognise 
¡¡tin Weâ n°sse8 of Godwin’s philosophy, and tho 
Ono inpre distressing weaknesses of his character, 
âa la'^ht say, indeed, that, on the whole, Shelley 

auj Slngularly unfortunate in his early friendships 
ftecl CO“ PaBionships. There was a quite injurious 
atkl j>i llnance of the female element, for ono thing ; 
the habit he had of picking up casual friends of 
hia her sex, and viewing them through the mist of 
aeteci'  ̂ ’ rrePressible enthusiasm, was not counter- 
infl By the normal, and in tho main beneficial, 
8hei|6n ê °I the ties of blood. The only thing in all 
^hictn8 ê^ ers that grates upon us is the way in 
not , 1 he refers to his father, and even his mother, 
Uq̂ 6l, 8Peak of tho rest of tho family. They did not 
bad) . and hi01» and on the wholo they treated him 
ifcorJV | b bo ought not to have road his parents 
bloQal ^ B80ns> and criticised them with such emo- 
^8ape debachment, when he was only nineteen. 
ioefL; f.or their age, as well as reverence for their 
hi8 t0 a° 6 r°lationship to him, should have restrained 
bi« p 8l’o and pen. It was altogether contrary to 
Wbi^8(-nbial nature to act in this way; the nature 
bis maf 0V.eals Itself, not only in tho productions of 
°f Lj llrIty, but in all that we know of the actions 
" CrQd«^anh°od. The fault really lay with those 
bad rq)1 , as " to which Mr. Dobell refers. Shelley 
^tast • d °t the fantastic idea—or rather tho 
tioagljj10 *dea had got hold of him—that blood rela
te tel/' fftmi,y ties were accidental nothings.

t^f ~~Is8 Hitchoner so in one of those letters. 
dQoted o ^h0 world has never yet been con-
f isvin ffu130*? a basis, and there is no reason for 
:°r as , at it ovor could be. Nature has appointed 

^  *8 through tho family that wo must bo 
tho°  ̂ humanity. Shelley’s bettor genius, 

a®ti0 n> was drawing him away from those fan- 
j tlf°rgivj) 10ri8, We see how bitterly, though not 
j arriej. nh*y> ho rosented Hogg’s attempt to seduce 
aW  letfln n° his absences from homo. In a 

V °hildrpr » 8ay8’ “  I hope to have a large family 
s'8 wif0 n’ aufl adds that it will bind him closer to 
U^histi^a, , ' i8 *8 the voice of uncorrupted and un- 
j at Sh ,lod Qature. Some people have wondered 

was so much interested in the 
1 his house at Stratford-on-Avon, but was

it not a sign of that broad normality of thought and 
feeling which underlies every effort of his amazing 
genius ? If his head reached the stars his feet were 
always on the solid ground.

Shelley’s mind at that tim8 was “  quite uncritical,” 
Mr. Dobell says, “ full of visionary notions, and 
devoid of that sense of the humorous which is the 
great safeguard against the formation of false views 
of life.” In this criticism we largely but not com
pletely concur. Shelley was not devoid of the sense 
of the humorous. No man is a humorist under 
twenty. Shakespeare himself could not have even 
conceived Jack Falstaff at that age. Wit sparkles 
in his first comedies, but humor comes afterwards. 
Shelley, of course, had nothing like Shakespeare’s 
humor; but he was not destitute of the faculty. 
There are some notable passages in Peter Bell the 
Third; the satire on Wordsworth’s want of creative 
imagination is Aristophanic, and reveals a new vein 
in Shelley’s genius; there are delicious touches in 
the Witch of Atlas ; and the translation of the Hymn 
to Mercury is perhaps the most sustained piece of 
delicate humor in the whole range of English poetry.

Mr. Dobell also observes that while it would be 
foolish to assert that Shelley could ever have rivalled 
Shakespeare in humor, it is “  not too much to say 
that Shelley, had he lived but ten years longer, would 
have rivalled, at least in all the more peculiarly 
poetical qualities, even Shakespeare himself.” Such 
an opinion cannot, from the very nature of the case, 
be anything more than a conjecture. Men and 
affairs have a way of developing themselves, in the 
course of ten years, which baffles the most pene
trating sagacity. We know what Shakespeare was 
by what he did—and we know every other writer in 
the same way. All that anyone can do who differs 
from another on such a question, is to state a con
trary opinion. We have always had an intense 
admiration for Shelley, but we cannot regard him as 
standing quite so near the throne of the sovereign of 
English literature. Shakespeare seems to us incom
mensurable. We may not precisely catch what Mr. 
Dobell moans by “ all the more peculiarly poetical 
qualities,” but unless the definition is very much 
narrowed down we do not see how the comparison 
can be maintained. Nor, as a matter of faot, is it 
possible, in our judgment, to separate tho qualities 
(whatever they are) which Mr. Dobell refers to 
from the other qualities which were included in 
the composition of the genius of either poet. 
How, for instance, are wo to separate the drama
tist from the pure poet in a great play? And 
you really cannot have a great play without poetry 
—a faot which Mr. Bernard Shaw and other modern 
dramatists often overlook. Now it is indisputable, 
wo think, that Shelley has written the only great 
English play since the Shakespearian ago. But fine 
as the Cenci is, can it be placed beside one of the 
Master’s earlier plays, like liomio and Juliet ? A 
mightier life pulses through Shakespeare’s work. 
And if we think merely of tho composition, beautiful 
as Shelley’s last poignant Act is, and written through
out as no other poet for two hundred years could 
have written it, there is nevertheless a something 
beyond all this in the writing of Shakespeare. When 
tho miraculous young poet of Borneo and Juliet wrote 
tho Beene in whioh Romeo finds the supposed dead 
body of Juliet he brought a new electric power into 
the world’s poetry; and when he made Romeo say—

“  O, here
Will I set up my everlasting rest;
And shake the yoko of inauspicious stars
From this world-wearied flesh ”

ho struck an entirely now noto in English literature 
—a noto which has often enough been imitated, but 
which has never yet been sounded by any man but 
himself.

Shelley belongs to the great family; he is lovely, 
adorable, and ravishing; but, after all, Shakespeare 
is the natural head of the house ; and the rest of 
the family have never failed to know it.

With respect to Shelley’s genius in itself, Mr. 
Dobell makes some interesting comments. He sayi
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that other writers have produced works of great 
promise at the age of nineteen or twenty ; but he, 
for his part, can see “  absolutely no promise ”  in 
Shelley’s early verse and prose of “  the great things 
which were to follow.”  We are afraid that this 
criticism is only too true. Some of Shelley’s early 
productions are enough to make us split with 
laughter—when we remember who wrote them ; 
for otherwise they are of no interest whatever. His 
brain was boiling, but it was not worth skimming. 
When he began to mature, however, the process was 
extraordinarily rapid and comprehensive. He was soon 
a great poet, a great prose writer, a great critic, and 
a great thinker. Nine years of his life were crowded 
with glorious achievements ; masterpiece followed 
masterpiece with astonishing celerity ; it seemed as 
if he were half-prescient of that day of doom in the 
Bay of Spezzia, and were hastening to complete his 
defiance of time and oblivion. A short while before 
his death he said “ I am ninety.” Yet his powers 
were then riper than ever ; we believe he had the 
capacity of much more and probably greater produc
tion in him ; and, from every point of view, the 
drowning of Shelley on that fatal July day in 1822 
was in all probability the heaviest loss that English 
literature has ever sustained.

Shelley’s ill-luck in being so often led to put his 
love and trust in those who were unworthy of it, is 
noted by Mr. Dobell ; and already in these Letters, 
he detects the first note of Shelley’s pessimism. 
“ Here,” he says, “  we see the beginning of the 
lesson which the world teaches to all who would 
rouse it from its lazy acquiescence in things as they 
are, out of which the devotion of the hero, the 
patriot, and the martyr seek in vain to uplift it. 
Shelley was destined to learn this lesson fully before 
the end came.” Nevertheless, as Mr. Dobell con
fesses, it did not sour his disposition or abate his 
love for humanity. That is true, anyhow ; and the 
question arises whether it was not precisely the 
tragical elements in Shelley’s life that made him the 
poet he was. He has himself expressed the general 
truth, of which his own case is a supreme illustra
tion :—

“  Most wretched men
Are cradled into poetry by wrong ;
They learn in suffering what they teach in song.”

The dawn of discord with Harriet was coincident 
with the dawn of his genius. His flight from 
England, the suicide of Harriet, the separation from 
his children, the death only a few years afterwards 
of Mary’s little boy ; these and other sad and even 
terrible experiences were the blows of fate that 
welded the iron of his genius into the steel that was 
requisite for its finest achievements. And perhaps, 
in a final estimate, everything depended in the 
first instance on that flight from England. Was 
it necessary for him to go to Rome (Mr. 
Dobell asks) in order that “ his genius should have 
its fullest scope and reach its supreme develop
m ent?” It was. The prosaio England of that day 
was not sufficient stimulus to his imagination. He 
realised himself in the “ Paradise of Exiles—Italy.” 
Above all at Rome, amidst the crumbling ruins 
of a dead empire and the gigantio relics of 
a perished civilisation. He saw beauty everywhere 
—beauty on tho grave of greatness. Visibly before 
him were the links connecting tho present world 
with antiquity ; all his powers of mind and heart 
wore kindled by the suggestive spectacle ; the hour 
had struck for his becoming the poet of humanity.

G. W. F o o t e .
(To be continued.)

Man usually believes, if only words he hears,
That also with them goes material for thinking.

_________  — Goethe.

When you endeavor to explain the mystery of tho universe 
by the mystery of God, you do not even exchange mysteries 
—you simply make one more.— Ingersoll.

Acid Drops.

There was the inevitable discussion of Socialism at the 
Baptist Congress. The professional Christians present, wn® 
all pretend to have a divine revelation— and the same one a 
round— were all at sixes and sevens on this subject. ® 
beautifully lucid and illuminating is the good old Christia 
faith ! Even after the lapse of nearly two thousand yea,r. 
no one knows exactly what it is. And no one ever wi 
know now unless Jesus hurries up his Second Advent an 
explains his Gospel before the world is completely sic 
of it.

One Baptist leader, the Rev. J. G. Greenhough, said that 
there were as many Socialisms as there were advocates, an 
that Mr. Grayson's was wild and irresponsible enough ‘  
satisfy any inmate of Bedlam; and as for Mr. R. J. CainP 
bell’s theories, no one seemed to understand them but bun 
self. Mr. Greenhough, in short, was entirely opposed 
Socialism. He was replied to by another Baptist leadef' 
the Rev. Dr. Clifford, who said that Mr. Greenhough b*j 
uttered some of the wildest travesties of the Social!8 
position. Thus they agree 1—these men of God, W1 
Omniscience behind them (or is it within them ?) to “ I 
them into all truth.”

Men of God nowadays will discuss anything on earth
except the one thing that matters, as far as they are co 
cerned—namely, their religion. Christian ministers w 
discuss Socialism, or anything else that happens to dra 
audiences; but if they are asked to discuss Christianity1 
they answer, “  No, thanks ; we’re not having any.”

The dear Daily News wouldn’t give a line to the bigge®J 
Freethought meeting in London, but it reports the raving8 . 
Prophet Baxter, whom it must know to be the bigg® 
charlatan in London. Baxter has been prophesying 1 
end of tho world all his lifetime. All his fixtures, and th 
number is legion, have been falsified ; but every time he 
proved a false prophet—and from the samo old dream-b® 
called the Bible— he just moves the fixture on a bit, and 

pes are perfectly satisfied. His latest fixture for tho 
events he has always been predicting is 1922-1931. Dj***
that period all who are alive will see—what they will ® . 
Meanwhile old Baxter flourish** on tho profits of f°o11 , 
credulity. This tho Daily News knows, or ought to kno 
but, although a trickster, Baxter is a Christian, and tb® 
fore “ one of us ”  to the organ of tho Nonconformist 
science.

There were 9,625 persons imprisoned for dobt in Engja® 
in 1868 before imprisonment for debt was abolished. "Jntfl. 
were 12,014 persons imprisoned for debt in England in 1 j0j 
England is a Christian country. That explains it—and a 
of other things too.

Ono of the subjects up for discussion at tho 
Congress in Rome was religious instruction in public sch ^----„ ---------------- ---- -----o-“— --- --------- — r ----  , -
By an overwhelming majority the Congress voted .B 
complete abolition. The voto would havo been cb®8 
enough had it been passed by “  raero man,”  but it8 gg- 
ficanco is intensified when passed by women. We hop0 
gresses of women in England will follow this ox°e 
example.

The Rev. A. C. Hcnnigan, B.A., a Japanese mis8’00^  
appears to be a great favorito with hcavon. The °^®,r oc0 
he asked the Lord for twenty or thirty converts, and oX j 
tho Lord gavo him forty-eight. What occurs to us.lfl^ijy 
Mr. Hennigan woefully neglects his duty. Whilo at ^gp 
didn't he ask for the whole of Japan ? He would have 
granted China into tho bargain. If Mr. Hennigau dl|f[0b® 
duty, thero wouldn’t bo a single heathen on the & 
to-morrow !

The secularisation of Sunday is going on apace even .gjgi 
the churches. A Baptist deacon recontly handed tho to‘ jged 
a secular paper on a Sunday morning, and was 811 K go® 
when the man of God told him that what ho could 11 
of politics during tho week ho was contont to do ^  y( i* 
When deacons read secular nowspapers on tho Lord 8 of 
is no wonder ordinary members mako it a day f°r " 
houseboat parties, or weok-ond bridge in country b °a

tbio

i»
It is stated that tho South-Eastern Railway is 1SS -pbl'® 

Franco handbills calling attention to tho fact that many 
institutions worthy of a visit aro open on Sunday-^j tf® 
French people will no doubt bo pleased to learn ^ ¡jo f9 
have developed thus far, but many moro who come as
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to the Franco-British Exhibition will bo bored to death by 
our London Sunday. The Exhibition itself will, of course, 
be closed. British cant and British religion would never 
consent to the opening of so dangerous a rival to the churches. 
But French visitors may go to some of our museums and 
art galleries, where they will be able to compare the number 
and behavior of the Britishers to be met there with what is 
o be seen in their own institutions on public holidays. And 
uen they will probably wish themselves back home.

0j a Easter Sunday the Duke of Westminster, who is owner 
j ,a ‘ as_t motor-boat, raced her at Palermo and won the 
th ê ab*onal trophy. The English Churchman cries out at 
. ¿ ‘Bhonor done to Almighty God. The Duke, however, is

th *ear °* ^eabk ” was the a recent sermon by
th a t ;7’ Campbell. The sermon dealt with the fear 

,* °s t  people— Christian people—have of death, but 
not) ^amPkell believes that, as Christians, they should 
b„ ta?6. Yet it is as Christians that people are, and have 

a r̂aid of death and what was supposed to come after, 
to • 18 n°thing in ancient literature that would lead one
q ®keve that their existed amongst either Roman or 
atn 6kS morkid fear of death that afterwards obtained 
dvi°D̂  Christians. Their existed, of course, a dislike of 
ButTl' was hut natural, and, in a sense, healthy,
treat v Preva'ont note in Greek and Roman literature is to 
all t '*6 as a v°ya8e w‘ th death as the Bhoro upon which 
atUf)ravekers land, earlier or later. Prof. Mahaffy notes that 
Sad ^  -^ e inscriptions on Greek tombs, the dominant is a 
patf  esiSnati°n to the inevitable, the grief that comes from 
Tbe'p^ w‘tk ^ear friends and relatives, but nothing morbid, 
faced took life in a healthy, naturalistic spirit, and
&nd aea,i'k w‘ th a calmness and courage born of wisdom 

comparative freedom from superstition.

Th,® ®°rbid fear of death among the Western people is 
a product of Christians. Not the fear of

tt,g ' as death, but of what Christianity taught was await- 
on *ke other side of the grave. Probably no 

^rit ° 0ave dealt so much with death as havo Christian 
tbejf ̂  and Preackers. No peoplo have ever so exhausted 
Ha: imagination in depicting tho terrors that awaited the 
Ĉ th Î' 1D bke hereafter. Tho descriptions of boll by 
tavin t'C an<̂  Protestant theologians now read like tho 
ĥ d u.B 0* fnnatics, and lunatic the world would havo been 
to tb e7er clearly and full realised such teachings. Life, 
death 8lDcere Christian, became one long preparation for 
a gjJ ,. '̂ke world became a huge charnol house, humanity 
§reatp f 10 funeral procession, and the Christian ono of the 

81 of cowards in tho presenco of death.presenco 

tye i
Chtiat.U8° tho last expression deliberately. Tho sincere 
fear rjlari’ mmi®88 ke bo an unreasonable egotist, really does 
The ^ko historic dwelling upon tho themo proves it.
beds ail*6*1 m‘8er‘es ar|d terrors of “  infidel ”  dcath-
tealiSoad? bo the proof. Cowards themselves, they cannot 
teifcper C’ fker the old Pagan or the modern Froethought 
Psych . 1Q fko presenco of death. They road their own 

states into tho minds of their opponents. 
°htisti e‘y ôr tho world, tho number of really sincere 
been ; aU8 wko mentally visualised thoir creed havo always 
^Uld ) 1)0 minority. Otherwise, tho condition of things 
Christ;110,70 keen much worso than they wore, or are. 
believ atl Proackers may complain of tho small number of true 
student8 ,bkat havo at auy timo existed, but the careful 
biori 0f kfo will realiso that their fewness was the condi- 

ko World retaining its health and sanity.

®dl e]ĝ .r*®th John says that “  what tho Chinoso nood above 
kf, Joh^M*0 knowledge of God.”  A much greater man than 
p°Uld j,11, ‘  ‘ ought that the knowlodgo of God, if obtainable, 
Confaci°  a kindranco rather than a help to human progress. 
Bpealj a, though lio believed in God, positively declined to 
ti kin ,°ut him to his followers, and put tho wholo emphasis 
o f°Pe i°ack*ng upon man’s duty towards his neighbor. 
t»od»i 118,8 kad what Dr. John calls tho “  knowledge offor8?6q Dr any centuries; but it is beyond tho power of 
> 0, °kn’s apologetic genius to specify a singlo ethical 

sT̂layed by Europeans, which is the direct, or ovon 
°t' ontcomo of possessing that alleged knowledge.

Th,
!j Prave,j 111080 are not a nation of ignorant, degraded, 
*?Bt Vigjjga savago people. Professor Macalister, who has
tK itelipin 110 country- speaking at tho annual meeting of 
c 8 btt„ j i*s Tract Society, unwittingly let tho cat out of 
8̂°ple” as  ̂leso honest words : “  Tho Chinese are a clover 

good as oursolves in many ways.”  That eminently

true sentence knocks the bottom out of all the Missionary 
Societies represented in China, and proves that the mis
sionaries who endeavor to Christianise the inhabitants are 
nothing but impudent intermeddlers. If the Chinese are as 
good as ourselves without Christianity, why offer them an 
unforgivable insult by the proposed scheme to “  flood their 
land with Christian literature ”  ?

The Daily Telegraph for April 30 contained an article on 
the methods of Barnum being adopted by “  enterprising 
ministers who desire to entice the democracy back to 
church.”  In the course of this stinging leader it is observed 
that Sunday observance is falling more and more into dis
use in every part of the English-speaking world. “  In 
France,” it is added, “ the congregations are mainly com
posed of women, and the vast majority of men never go to 
church at all. In Germany, one-third of the population con
sists of Socialists, whose Atheism is generally avowed, and 
even the Evangelical communities report more seriously 
every year upon the alarming decay of religious enthusiasm. 
Amongst ourselves and in the American cities the same 
signs have been multiplying during the last twenty years." 
This must have been pleasant reading for the D. T.'s public. 
And not on the first of April either, but the last.

Moro dry rot in the Churches 1 St. Luke’s Church, 
Torquay, one of the wealthiest in the district, reports for 
the first time a deficiency of ¿6187 for the past year. Other 
churches in that fashionable town also report deficiencies of 
.£113, ¿£102, and ¿677. The local Directory reminds people 
that giving to tho Lord's work is a privilege ; but will the 
reminder induce them to shell out ?

The first Buddhist monk has arrived here from the East— 
to convert England. His name is Bhiikkhu Ananda Motteyya. 
He is a Scotchman. Of course 1 Newspapers took him up at 
once, and the bold Macgregor got a first-rate advertisement 
in forty-eight hours. Even a Buddhist missionary isn’t a 
Scotchman for nothing.

Atheists are always committing suicide. Talmage said so 
— Torrey says so—and who shall contradict thorn ? Here is 
another case in point. Robert Brice, a fishmonger’s manager, 
who committed suicide at Conder-grecn, near Lancaster, left 
a letter addressed to “  all whom it may concern,”  in which 
he used such Atheistical expressions as 110 , my God 1” 
“  God have mercy on me.”  “  God bless you all.” Torrey 
ought to publish a collection of such proofs of his accuracy.

Rev. Thomas Lloyd, rector of Tlieydon-Garnon, Epping, 
has been fined ¿£2 and £5 costs for brawling in his own 
church. It was a row with a churchwarden over the 
collection.

Tho Free Church Year Booh attributes tho docroase of 
nearly 18,000 in tho number of Free Church communicants 
to tho reaction after tho revival in Wales. This is just what 
wo predicted. After tho debauch of excitement came lassi- 
tudo and disgust. And what of poor Evan Roberts, tho 
“  Lord's instrument ”  in tho Welsh revival ? From timo to 
time it is stated that ho is expoctod to return to tho Lord’s 
vineyard, but that is not likely to happen— in this world. 
Thoso who know the facts understand why.

At tho recent mooting of tho Baptist Union it was frankly 
admitted that during last year thero had taken placo a 
lamentable dccroaso of numbers. Ono minister said that 
“  tho rniddlo classes wero slipping away from them in every 
part of tho country, and these classes formed tho best 
elements of our English life. There was also a loss of hope 
in tho churches.”  Another complained that “ recent criti
cism of tho Biblo and expression of strange theological 
viows ”  were playing sad havoc with tho faith of both 
ministers and people." But a third maintained that tho 
arrested progross of the Church was only local and 
temporary, and had for its cause tho alarming spread of 
materialism and rationalism. “  Let us not loso heart, how
ever,” ho added; “  wo shall soon havo a groat revival.” 
Yes, doubtless a revival will como, and yet each successive 
revival only accontuatos tho procoss of docay.

Not only is tho membership of churches decreasing on a 
large scale; it is also an acknowledged fact that there is a 
“  goncral loss of conviction, of faith, a loss of the sense of 
guilt, a failure to realise tho grandeur of salvation, and the 
terrors of tho world to come ”  among the members who 
remain. The idea of conversion is being given up, and there 
is thus taking place a well-nigh universal breaking with St.
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Paul. In other words, the churches are rapidly repudiating 
Christianity, and becoming centres of social intercourse 
merely, instead of the temples of the Holy Ghost. Thus we 
learn that Freethought is gaining ground even in the taber
nacles of the saints.

A sky-pilot said the other day that God never obtrudes 
himself, but systematically keeps in the background. The 
Holy Ghost is only a humble helper in the work of salvation, 
and is often silently doing his part without anybody being 
aware of his presence. He is so modest and retiring that he 
prefers to let the world go to wrack and ruin rather than be 
guilty of self-advertisement. Of course, the sky-pilot takes 
infinite pains to be always in evidence. Over-modesty is 
never his weakness.

Methodists are greatly concerned at the decrease of 
members as shown by the latest returns. Many theories are 
propounded to account for the decline, among others the 
lack of individual drinking-cups at the Communion. People 
will not tolerate, says one writer, the insanitary practice of 
taking the Communion from a cup that is used in common. 
We were not aware that Methodists were so particular 
Anyway, God Almighty ought to be able to protect his fol
lowers from the assaults of microbes at the Communion-table

There is not only a danger, but a practical certainty of d 
doing so. The process may be hastened or delayed, but its 
completion is a practical certainty. Other superstitions 
preceded Christianity, and it is possible that some other 
superstition may succeed i t ; but a religion or a god that 
possessed the quality of immortality is one of the things 
humanity has never been ingenious enough to invent.

Among the methods adopted by one American preacher-— 
a Rev. W. Minifie, of Atlantic City— is to illustrate the 
sermon by lantern slides, have all the pews opened by young 
ladies dressed in white, and present the congregation with 
picture postcards. Presently we may see people paid so 
much per hour to attend church—and we should be far from 
suggesting that the money would not be well earned.

A cyclone played the devil with Griffin (Georgia). It cut 
a path a hundred yards wide through the place. S evera l 
persons were killed and more injured, and twenty-five p u b lic  
buildings were destroyed, including the Baptist C h u rch . 
“  Providence ”  didn’t pay the least respect to one of its oWD 
houses. It struck blindly— as it always does.

Among all the causes named as responsible, wholly or in 
part, for this decrease, the right one is studiously ignored. 
The real cause of tho declining membership of the Methodist 
Church is the cause that is playing havoc with all the 
Churches. This is the gradual but sure decay of Christian 
belief before the development of modern thought. Here and 
there a favorite preacher may attract large audiences, but 
this is more a matter of personal attraction than anything 
else, and even then he has to steer clear of purely Christian 
doctrinal topics. The congregations of such men as Mr. 
Campbell, for instance, are not brought together by interest 
in Christianity, as such, but by the personality of the 
preacher, or because there is the attractiveness of heresy 
about his utterances, or because he deals with matters that 
are in no sense peculiarly Christian. The mass of the people 
have no longer any vital interest in Christianity, and the 
result is seen in the inability of the churches to maintain 
their hold on the rising population.

The Rev. J. II. Shakespeare, Secretary of the Baptist 
Union, speaking at its recent meeting in Bloomsbury, said 
that what is needed to check tho decay of the churches is 
“ acquaintance with God.”  The reverend gentleman was 
quite right. Nothing else can prevent Christianity from 
becoming extinct. Unfortunately for Mr. Shakespeare’s 
cause, “ acquaintance with God ”  lies among the grim im
possibilities of human life. As God has never seen fit to 
make himself known, how on earth can anybody become 
acquainted with him ? Acquaintance with the Unknown is 
a contradiction in terms.

On second thoughts, however, we are sure that Mr. 
Shakespeare was wrong. What is needed to keep religion 
alive is not man's acquaintance with God, but God’s 
acquaintance with man. If tho Christian God exists, it is 
his own fault that tho churches aro dying of consumption. 
It is his own fault that two-thirds of the human race have 
never heard of him. It is his own fault that his only 
begotten Son is in disfavor even within the very Sanctuaries 
that bear his name. It is his own fault that the Wesleyans 
and the Baptists, who call themselves the light of the 
world and tho salt of the earth, are decreasing in numbers 
at such an ominous rate. And to say that all this is his 
own fault is equivalent to affirming that the Christian God 
does not exist. Indeed, the grandest and most conclusive 
proof of his non-existence is the history of the Church, 
which, it is selfishly claimed, is the place of his abode.

The President of the Baptist Union says “  it is to be 
feared that we are producing a race of Church members 
who are ignorant of the Scriptures, and who never look at 
the Bible.” The secretary of tho Union also declares “ The 
Bible is not read. Ignorance of it amoDg candidates for the 
ministry is simply appalling.”  Well, what would these 
gentlemen have ? If people aro to believe in the Bible, 
what is the use of their being encouraged to read it ? If 
they do read it— intelligently, that is— it is folly to expect 
them to continue believing in it. These gentlemen should 
make up their minds as to what it is they really desire.

The President of the Union also laments that there is 
danger of the Christian religion fading out of the life of 
England, Franco, and Germany, With this we quite agree.

We overlooked a strong case of “  Providence ”  last week. 
A schoolmaster named Charles Taylor, of Bradsall, Derby 
shire, was visiting his sister at Little Steeping, Lincolnshire, 
and attended “ divine service ” in the village. On entering 
the church he knelt down to pray, and died while stijj 
kneeling. Had such an incident occurred in a Secular Hah 
the Christians would have shaken their heads mysteriously, 
and recognised a divine judgment.

Mr. Foote arrived at Liverpool late on Saturday nigh* 
(May 2). Providence, or whoever runs the meteorology 
department, got up tho usual treat for the editor of the 
Freethinker. There was a tremendous thunderstorm in the 
early hours of Sunday morning, with a deluge of rain. ^ r' 
Fote saw and heard it all, but is still alive. Providence, oC 
whoever it was, only succeeded in burning down a Mission 
Hall.

Correspondence.

A COSTLY BUSINESS.
TO THE EDITOR OF “  THE FREETHINKER.”

S i r ,— Looking over an “  Acid Drop ”  in the Freethinker 0 
April 2G, re the decline of membership in tho Wesleya,j 
Methodist Church, I cannot refrain from giving you a critic0, 
examination of a report which appeared in the Norths11 
Echo, a few days ago, of the Primitive Methodist distr*® 
circuit, which extends from Sealiam Harhor, in Durham, * 
Alnwick, in Northumberland. In this district, the rep°r 
says, there are 259 chapels and 69 ministers, and 7,«m 
local preachers and Sunday-school teachers. Tho income 1 
£42,274 14s. 3d., and the expenditure £32,560 7s. 4d., 0U.̂  
the increase of membership for the year is 75; a sple« “ U 
restilt, is it not? It works out as follow s: it took 7,6  ̂
preachers and teachers a twolve-month to save less tb0° 
one-fourth of a soul per chapel, and tho cost per soul com69 
to £434 2s. 9d. Converting the Jews is not in it after tin8;

I think if as much money and energy wore expended * 
tho propagation of Freethought, more than 75 souls won 
be raked in at the year's end. J amf.s Cos3®Vt

German Freethought Congress—1908-

T he biennial Congress of tho “  Deutschcr Freidenkerbun 
is to be held this year in Frankfort-on-Maine on June 19, 7
and 14, and delegates from all parts of Germany aro expoC . 
to tako part in the proceedings. The matters to be diseus ĵje 
will bo of an eminently practical character ; and although i 
program has not yet been fully decided upon, it is exPeC()jjt 
that resolutions of a far-reaching nature on FreetboUo 
activity in tho “ Vatorland” will bo passed. Tho Pr°ora0. 
will be further referred to in duo course, and, in the m00^  
time, the Frankfort Freethought Society makes an aPP°a j.ry 
Freethinkers of German nationality resident in this c° â eBa 
to give their financial support towards making the Coug 
a success. Contributions with this object from Dor a 
Freethinkers will be duly acknowledged in our columns 
forwarded to the proper quarter, or friends may send d‘ 
to the Frankfort Secretary, Herr Hemrich Monhel 
Gunthersburg Alice 1, Frankfort a/m.
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Mr. Foote’s Engagements.

unday, May 10, New Theatre, Aberdare : at 2.30, “  Did Jesus 
Christ Ever L ive” ; at 6.15, “ Heaven and Hell: Where 
and What?”

well-appreciated music before both lectures, rendered by 
members of the Branch. Mr. Foote was in excellent form, 
and his lectures were enthusiastically applauded. A large 
number of ladies were present at the evening meeting. 
Many questions were asked and answered after both 
lectures; there was also some discussion.

To Correspondents.

Ingersoll.
Thanks

• Cohen’ s L ecture E ngagements.—May 10, a. and e., Victoria 
uark; 17, a. and e , Parliament Hill; 24. a. and e., Victoria 
uark ; 31, a, and e-, Parliament Hill.—Address: 241 Higli- 
r°ad, Leyton.

Ceorge Jacob.—You are mistaken. We don’t say that Holyoake 
was not an Atheist. We have argued that he was. But we 
have noted the fact that he repudiated the term Atheist in his 

q ° d age, giving it a fresh (and false) meaning in order to do so 
' Bunn.—Always pleased to know of admirers of 
Wad you were “ greatly pleased”  with our article. 
f°r cuttings.

A. ivr °• Martin.—(1) We see no particular good in Freemasonry in a 
country where there is freedom enough to do everything useful 
above board. On the other hand, we see no particular harm in 
. ’ except as anything may be turned to harm. But you won’t, 
'n any case, be able to become a Freemason in this country 
Without using a Theistic formula. (2) We take trouble to see

lat advertisements in our columns are honest; it is not our 
hsiness to guarantee the things that are advertised. 

jj* ^ACK-—Thanks for the useful cutting.
^  i-Nau W alsh.—We appreciate your good wishes.

■ B. Ball.—Your cuttings are always welcome.Tb,
e President's H onorarium F und: Previously acknowledged. 

Donations, £165 : Annual Subscriptions, £173 3s. 6d.Re
W,
Rdi

!Cewed since.—R. T. Nichols, £3 3s. ; Hannah Walsh. £1 
Horrocks, £1 ; R. Stirton and Friends (quarterly), IDs. ;

Uward Jones, 10s. 6d.
■ Borrocks, subscribing to the President’s Honorarium Fund, 
j,S’8: “ I greatly admire your strenuous efforts on behalf of 
, feethought and the right of free speech. I am sorry you 

ve not been able to visit Manchester oftener during the paBt 
, tts°n, as [ always enjoy listening to your lectures.”  We 

ve paid Manchester the usual number of visits during the

&j.Scbm®be.—We won’t try to explain an incident which is in 
. probability fabulous. It is an old “  wheeze,” that of persons 

¡j ln8 struck blind after defying God. 
doTf?TON sends a second quarterly subscription to the Presi- 
an 1 S honorarium Fund, and says : “ It is from several friends 
as T I have undertaken to collect and forward as much
Sam 00,11 ea(d’ quarter. The amount may not be always the 
or t 6  ̂ shall try to keep it from being Iobs. I fancy if one
tl> ■W° '.n ea°h town were to take a little trouble to collect from 
the'1 blends, who possibly don’t like the trouble of sending 

0 'nsclves, a considerable aggregate amount would result.”
Rinv °LSFri1,—Thanks for cuttings, 

j *> Jones writes ; “ To you more than to any other man do 
,e Iny freedom from superstition. May the President’s 

you. k'row aud flourish, and may you long give the benefit of 
\VA.r r va'uablo services to the cause.”
T8a 1 Bl bi-.—Too late for this week.

JV ®CDlab Society, L imited, office is at 2 Newcastle-street, 
j“ n6don-street, E.C.

tV „^ Tioi, aI' Secular Society’s office is at
t ^ ^ o n - s t r e e t ,  E .C.

to *°r the Editor of the Freethinker should be addressed 
°WcaBtle-street, Farringdon-atroet, E.O. 

str##* Notices must roach 2 Newcastle-streat, Farringdon-
p ’B|«rt'od fi®8* Pos* TueBday’ or *key wd* not

HiRrm »end us newspapers would enhance the favor by 
n8 the passages to which they wish us to call attention. 

BshinJ ri ' ’ torature should be sent to the Freethought Pub- 
>tr6a(° v  °mpany, Limited, 2 Newcastle-street, Farringdon- 

i>«RS0Ns’ and not to the Editor.
senif*,m*tt>ng for literature by stamps are specially requested 

Itij >laifptnny stamps.
^ mhinker will bo forwarded direct from tho publishing 

e Bee, at the following rates, prepaid:—One year,
0 ’ ’ Bal* year, 5s. 3d. ; three months. 2s. 8d.
* Ar...-------  — • ■ 0rds, lB, 6d< ; every suc-

Advertisements:—One inch, 
2s. 6d. ; column, £2 5s. Special

2 Newcastle-strcet,

c**din» ^ uyertuemknts : Thirty words, Is 
ta. gd* te® words, 6d. Displayed Advertise 
‘ 6tlbsfor column, £1 2s. 6d .; oolumiRalf column, £1 

r®pstitions.

Sugar Plums.
j ,Mt, p , *
> p 0o]° 0 Bad very good audiences in tho big Picton Hall, 

ehcou 0U Sunday> and the N. S. S. Branch was delighted 
a!?118 'Worn^6  ̂ By the day’s proceedings. Even tho collec- 

‘ethoon OXcoPtionally good. Mr. Roleffs presided in the 
’ and Mr. Holmes in the evening. There was some

We hear that there is to be a big rally of South Wales 
Freethinkers at Mr. Foote’s lectures to-day (May 10) in the 
New Theatre, Aberdare. In the afternoon at 2.30 the 
people of that district will have an opportunity of hearing, 
probably for the first time, a lecture on “  Did Jesus Christ 
Ever Live ?”  In the evening they will be able to hear 
something about a subject they are all supposed to be 
interested in— “ Heaven and H ell: Where and What ?” 
On the top of the poster the Branch has printed a quota
tion from one of Mr. Foote’s articles: “  The whole philo
sophy of life is to learn what is true in order to do what is 
right.”  ____

“ Though popular bigotry, aided by a manifestly biased 
judge, secured a victory in the London trial for blasphemy, 
Mr. G. W. Foote, editor of the Freethinker, and president of 
the English National Secular Society, clearly earned the 
admiration of all lovers of justice, fair play, and equal reli
gious liberty, by the manly fight he made in vindication of 
the principle that blasphemy, per se, is not a crime. I think 
he won the fight, for, by all reports the man, Boulter, was 
convicted more for the coarse and scandalous manner of his 
utterances than for their blasphemous character. I suppose 
we are to understand from this on that, in England, blas
phemy is only a crime when uttered by a poor and obscure 
individual, and in what the judge and jury may regard a 
coarse and scandalous manner. Secularists might not object 
that one of their lecturers should now and then suffer a 
penalty for undue coarseness if street preachers were like
wise held accountable for the character of their utterances. 
If one should be polite in his repudiation of religion, the 
other should be polite in his avowal of it. A man should 
not be tried for one thing and convicted for another as was 
done in this case.” — The Searchlight (Waco, Texas).

The May number of tho Positivist Review contains a very 
good article by the editor, Mr. S. II. Swinny, on “  Nature 
and Righteousness,”  with reference to Mr. Fielding Hall’s 
new book, The Soul o f  a People. Other articles appear in 
tho samo magazine from the pens of Mr. Frederic Harrison, 
Professor E. 8. Beesly, and other Positivist leaders. We 
hope its readers are increasing in number. Mr. Swinny him
self is always worth reading. He is a man of culture and 
refinement, but he understands the sovereignty of principles. 
We are glad to remomber that, although his own methods of 
advocacy are so vastly different from those of Mr. Harry 
Boulter, ho saw the real question at issue in tho last “ blas
phemy ”  prosecution with perfect clearness; and his sub
scription to the Defence Fund was an earnest of his 
perspicacity and sincerity.

We seo that Mr. Swiuuy, on the motion of Mr. Martin 
White seconded by Prof, llobhouso, has just been elected 
Chairman of tho Council of tho Sociological Society.

Very good work, in tho way of open-air propaganda, was 
done by tho Edinburgh Branch last year. This was largoly 
due to Mr. W. D. Macgregor, the Branch president, who is 
unfortunately incapacitated by illness just now. What is 
wanted to make the outdoor work successful this year is tho 
assistance of half-a-dozen “ saints ”  who will prevent tho 
spoaking, selling literature, and everything else being loft to 
one or two persons. Those who are willing to take somo 
part in tho work should loso no time in communicating with 
the Branch secretary, Mr. N. Lovoy, 3 East Richmond-stroet, 
Edinburgh.

According to tho Sunday League’s annual roport, 43,018 
visitors to tho British Museum wore registered during the 
80 Sundays on which it was open during tho past year— 
making an average of 1,453 per Sunday. Yet tho secretary 
of tho Lord’s Day Rest Association pretends that it is not 
worth while keeping tho place open for the fow who go 
there. Tho Curator of tho Aberdeen Art Gallery and 
Industrial Museum, reports that the attendance was "always 
hotter on Sundays than on any other day in the week.” 
Bristol Art Gallery had an average Sunday attendance of 
316; Newcastle Public Library, 530 ; Bradford Art Gallery 
and Museum, 5,000. These are reassuring figures.

Mr. J. II. Levy has published, at sixpence, through 
L. Nelson, 11 Abbevillo-road, London, S.W., the paper on 
“  The God of Israel,” which he read before the Inter-
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national Positivist Congress at Naples at the end of April. 
It is an excellent paper, and extremely well worth reading. 
Mr. Levy speaks as one of the “  Chosen People ” by blood, 
but as a Freethinker and a Positivist by conviction. What 
he has to say about the religion of his own race is interest
ing. He shows quite clearly how Jehovah emerged as the 
principal deity in a competition of local gods for the worship 
of the Jews. He also shows how the worship of Jehovah 
became ethicised by the later prophets—long before the 
time of Jesus. “  When men worship a good being because 
he is good,” Mr. Levy argues, “  it is goodness which they 
worship.”  “  When the gods become ethicised,”  he con
cludes, “  they necessarily fade away ; for the conviction is 
borne in on us that the moral attributes with which they 
are draped are the reality, and the ghostly figures with 
which they are associated have no necessary connection 
with them, and are mere figments. The practical objective 
of all religion which has any worth, or any chance of perma
nent survival, is the formation of character. There is a 
struggle for existence between religions; and that which 
tends to produce the best men and women—the fittest to 
contribute to the promotion of happiness—will inevitably 
prevail. Not in theology, but in ethology—not in vain 
dreaming, however pleasant in itself, but in resolute pursuit 
of truth—shall we find the scientific basis of the religion of 
the future. The theology of the churches does but block the 
human advance. From the time of Balaam onward, every 
ass who has been urged forward has seen a supernatural 

* obstacle in the path; and it is for that reason I ask you to 
rejoice with me that the last of the deities of civilisation is 
following in the wake of his predecessors, and that religion, 
divorced from the superstitions which have enthralled it, 
will at last be a blessing and a bond of union for all man
kind.

Mr. Levy also sends us a Funeral Service, the words by 
himself, and the music by C. B. Mabon. This is issued 
through the same publisher at a shilling. Mr. Levy writes 
as one who believes that the flame of individual conscious
ness is extinguished at death, and also that this belief is 
more consistent than are supernatural conceptions with the 
highest virtue and humanity.

The lightning quickness of Voltaire’s mind, which strikes 
every student of his voluminous writings, is further exem
plified by what Professor J. Churton Collins says in his new 
book on Voltaire, Montesquieu, and Rousseau in England. 
Voltaire came to England after his liberation from the 
Bastille ; his age at the time was thirty-two, and he remained 
some two years and eight months in this country. His 
mastery of our language was extraordinary rapid. “  In a 
few months,”  Professor Collins says, “ Voltaire could both 
speak and write English with perfect fluency. He studied 
our manners, our customs, our police, our laws, our consti
tution, our politics, our religion and religious sects, our 
divinity, our philosophy, our science. He made himself a 
perfect master of our literature, and of our literaturo in all 
its branches. He prided himself, and not without justice, 
on his English composition, both in prose and verse.”

The National Secular Society’s Annual Conference takes 
place on Wliit-Sunday, and will be held in the Secular Hall, 
Manchester. There will be, as usual, two business sittings, 
morning and afternoon, and a public meeting in the evening, 
at which addresses will be delivered by Messrs. Foote, Cohen, 
Lloyd, Davies, and other speakers. We hope there will be a 
large gathering of Branch delegates and individual members 
from all parts of the country. The Conference Agenda will 
be printed in the Freethinker for May 24.

An effort is going to be made, under the auspices of tho 
N. S. S. Executive, to bring the London “  saints ”  into more 
frequent intercourse. A start will be made on Wednesday, 
May 20, at Anderton’s Hotel, Fleet-street, at 8 o ’clock. A 
large hall has been engaged, and N. S. S. members are invited 
to attend, and they will be at liberty to introduce a friond. 
Non-members wishing to attend should apply for a ticket of 
admission to Miss E. M. Vance, 2 Newcastle-street, E.C. 
Mr. Foote will bo present, with Messrs. Cohen and Lloyd and 
other colleagues. There will bo a little music and plenty of 
opportunity for introductions and conversation.

Without liberty there can be no such thing as conscience, 
no such word as justice. All human actions—all good, all 
bad—have for a foundation tho idea of human liberty, and 
without liberty there can be no vice, and there can be no 
virtue.— Ingersoll.

The Sayings of Jesus.—VI.

( Continued from p. 277.)
We come now to the sayings in the three Synoptical 
Gospels, which, it should be borne in mind, were 
compiled by second-century editors from more ancient 
writings. The latter were, in all probability, Greek 
translations of the “ Gospel according to the 
Hebrews ” and of the collection of sayings now 
known as the “ Sermon on the Mount.”

Renan’s idea of the growth of the whole body of 
sayings recorded in the Gospels is that many of the 
more educated of the primitive Christians possessed 
copies of a number of these supposed utterances, and 
that “ each author sought to make his copy complete 
by consulting the papers of others.” Everything 
that was deemed to be of “  the spirit of Jesus ” was 
eagerly seized upon, and inserted in each small col
lection—which collections were afterwards combined 
and revised. This theory of the compilation of the 
Logics is, no doubt, in a certain degree correct, as may 
be exemplified by the “ Sermon on the Mount.” O' 
this “  Sermon ” Mark gives but twelve verses, which 
are found scattered in four different chapters and 
recorded as uttered on four different occasions. Luke s 
version comprises thirty verses, which are repr0' 
sented as all spoken in an address delivered on one 
and the same day—upon a plain. Matthew’s com
plete “  Sermon ” extends to 107 verses (three long 
chapters), and these, like those in the Third Gospel» 
are statod to have been spoken upon one occasion— 
on a mountain.

The theory of Renan is, however, silent upon one 
important point—the origin of tho sayings in the 
numerous small collections—and this is the matter 
chiefly to be considered. Much misapprehension 
appears to exist among rational critics upon this point- 
According to some, a large number of the sayings put 
in the mouth of Jesus was derived from Buddhism! 
according to others, from the writings of the ancient 
Egyptians, etc. Yet the real and undoubted source 
is the simplest imaginable, and to the historic* 
Josephus we are indebted for the clue. Speaking °£ 
the Essenes, ho says :—

“  They also take great pains in studying the writing 
o f  the ancients, and cbooso out of them what is m°9
fo r  the advantage o f  their soul and body....... There M6
also among them who undertake to foretell things 
come, by reading the holy books, and using sovoral sor* 
of purifications, and being perpetually conversant in 
discourses o f  the prophets.”

The “  holy books ” and “ writings of the ancients 
were the Hebrew scriptures—Old Testament an 
Apocrypha. As an example of rules of condo0 
selected “ for tho advantage of soul and body ” may 
be instanced the “  Sermon on the Mount as a 
notable example of prophetic knowledge obtained by 
a careful study of the “ holy books” may be cit0,, 
the so-called “  Revelation of St. John the Divin0, 
The last-named author was undoubtedly an Essen0» 
and may possibly have been the individual wh00“ 
Josephus calls “ John the Essene,” who was kill0 
soon after the commencement of the Jewish wa 
(A  D. 66-70). . , fllj

The Hebrew ancient scriptures were, beyond ** 
other writings, the constant study of all educate 
Jews. Josephus tell-s us (Antiq. xx. xi. 2) that thong 
he himself had “  taken a great deal of pains 
acquire a knowledge of the Greek tongue, the learn* » 
of any other language beside their own was 0 
couraged by the Palestinian Jews. “  But,” he ad ^
“  they give the testimony of being a wise m 
to him who is fully acquainted with our [relig*01? -g
laws, and is able to interpret their meaning.”- - - - ¡v tnD

tb ob0being tho case, we can readily understand how
most learned among the Essenes—including - g 
afterwards known as Nazarenes—applied them00 ^  
to the task of interpreting, altering, modifying a 
reconstructing a number of precepts and m 
sayings, scattered throughout the “  holy books, 
the formation of a code of morals and rules of 0 
duct to be observed in the society. This I tak0 1
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the
later

origin of the Sermon on the Mount, which a 
generation, unacquainted with the source,

Scribed to Jesus.
Some alterations were, of course, necessary in the 

Wording of the reconstructed sayings, otherwise they 
could not be published as new ; but the spirit and 
0ense of the Old Testament passages were retained, 
aod in scores of instances much of the phraseology 
also—sufficient, at any rate, to indicate the source 
As a sample of this pious literary work I select the 
first six verses of the Sermon on the Mount, in which 
Jesus is represented as pronouncing blessings upon 
certain classes and conditions of men.

the

P oor.”
Luke vi. 20. 

ye poor ;  for
“ Blessed are 
yours is the

“ T he

Matt. v. iii, “  Blessed are 
■ , , f 00r. spirit; for theirs 
s the kingdom of heaven.” kingdom of God,

^hich of these sayings is the original ? There is, 
° ,cour8e> a wide difference between being “ poor” 
and being “ poor in spirit.” Now, judging by a 
umber of utterances attributed to Jesus in the 
°spels (Matt. xix. 28-24 ; Luke vi. 24, etc.) it would 

8eem that Luke’s version—“ the poor ” —is the correct 
one. Why, then, it may be asked, has Matthew ren- 
cred it “ the poor in spirit ” ? An explanation which 
have seen offered is to the effect that when, after 
time, many well-to-do converts had entered the 

church, it was considered expedient to add the words 
inspirit” ; but this is perfect nonsense. Had such 
cen the case, how is it that Luke’s Gospel—which 
°i Much later date than Matthew’s—still retains 
f  Paginal ? The real explanation is simple : in the 

sriginal passage in the “  holy books ” from which the 
aymg Was ¿jerive(j something was said about spirit, 
his passage reads :—

Isaiah lxvi. 2. “ But to this man will I look, even to 
nun that is poor, and of a contrite spirit.”

Recording to this inspired statement, the Lord God 
eked with special favor on “ the poor ” who were 
hinble and penitent. The reference is, of course, 

those who were actually “ poor not to the “ poor 
..  spirit," Luke’s version is thus more correct than 

atthew’s, while both are explained by the Old Tos- 
ment passage which suggested the beatitude.

th,
Matt. 4.

“  T hey tu at  M ourn .”
“  Blossod aro Luko vi. 21. “ Blessed are

, \bat m ourn;  for they ye that weep n ow : for ye 
aU be comforted." .................

Th
shall laugh.”

Hi 780 8*'atements are untrue : thousands of believers 
liy 0808 have mourned for the greater part of their 
a f 8* and have gone to the grave uncomforted. The 
aid 0°r to® Beatitudes had, however, what he con- 
k er®d divine authority for the saying. Did not the 
r Isaiah, when filled with “  the spirit of the
a * , Q°d"  (lxi. 2-8), declare that the Lord had 
Pr°tni8ed— '

to comfort all that mourn....... to give unto them a
garland for ashes, the oil o f  jo y  fo r  mourning."

the6 Testament passage had reference only to 
Ch .r0turn of the Jews from exile ; but the early 
his l8t*ans interpreted it as referring to Jesus and 
comf l0Wers- Matthew saw in it a promise “ to 
“ bl ° r“ moni!n>” and calls the mourners
the °Ss°^*” Luko notices chiefly the latter part of 
^ak^a8Sa{?0—“ the oil of joy for mourning”—and 

08 the weepers laugh and be “  blessed.”
“ T he M eek .”

Matt. v. 5. "  Blessed aro the m eek ; for thoy shall 
q  ^b& it the earth."

to Matthew records this saying, which, needless 
earth” 18 Un r̂u0, The “  meek " do not “ inherit the 
Scrun’ an<̂  never have done. The bold and the un- 
hiQst f0U8 Pu8h “ the meek” to the wall, and enjoy 
like Mie g°0(I things of this life. This saying, 

ao ^wo just examined, was taken from the 
0W “ holy books."

¿ « a im  xxxvii. 11. “ But the meek shall inherit the 
Peac dolight thomselves in tho abundance of

It is quite possible that “ the meek” may, with truth, 
be called “ blessed,” but not for the reason specified.

“  T hey that Hunger.”
Matt. v. 6. “ Blessed are Luke vi. 21, 25. “  Blessed 

they that huDger and thirst are ye that hunger n ow : for
after righteousness: for they ye shall be filled....... Woe unto
shall be filled.”  you, ye that are full now, for

ye shall hunger."
Which of these sayings is the original ? Needless 
to say, there is a wide difference between a craving 
for food and a desire to attain “ righteousness.” The 
saying, as given by Luke, is, of course, untrue, but it 
gives a clue to the passage in the “ holy books ” from 
which both sayings were derived. This is the fol
lowing :—

Isaiah lxv. 13. “ Thus saith the Lord God, Behold my 
servants shall eat, but ye shall be hungry;  behold my 
servants shall drink, but ye shall be thirsty,”  etc.

Here we have the promise that God’s servants—“ the 
righteous ”—who had hungered and thirsted should 
be filled—a statement which Matthew has para
phrased in a very remarkable way. Instead of saying 
that “ the righteous” who hungered and thirsted 
should be filled, he says that those who hungered and 
thirsted “  after righteousness ” should be filled— 
which is not quite the same thing. Luke’s version 
is thus the more correct.

“  T he Merciful.”
Matt. v. 7. “  Blessed are the merciful, for they shall 

obtain mercy."
Talmud. “  He who is merciful to his fellow creatures 

shall receive mercy.”
Both these sayings wore derived from the Hebrew 
“ holy books." The source passage reads :—

Psalm xli. 1. “  Blessed is he that considereth the poor 
[or weak] : the Lord will deliver him in the day of 
evil.”

Here we have the word “  Blessed ” which the Gospel 
writer has applied to each case. It is not stated in 
the Old Testament passage whether the promise of 
deliverance refers to this world or the next. Simi
larly—and consequently—it is not stated in the 
Gospel saying whether tho promised mercy is to be 
granted in this world or in that to come.

“ T he P ure in H ea r t .”
Matt. v. 8. “  Blessed aro the pure in heart; for they 

shall see God.”
This statement, like most of the other Beatitudes, is 
untrue: no one, however pure in heart, has “ seen 
God.” The saying appears to bo a deduction from 
the following passage:—

Psalm xxiv. 3-5. “  Who shall ascend the hill of tho 
Lord ? Who shall stand in his holy place ? He that
hath cloan hands and a pure heart....... He shall receivo
a blessing from the Lord."

Here we have Matthew’s authority for Baying “ Blessed 
aro the pure m heart.” The “ seeing God ” is simply 
a rational inference drawn from the fact of “  ascending 
the hill ” upon which God was supposed to dwell 
(probably Sinai) and “ standing in his holy place.” 
Arrived there, tbe privileged person would, like Moses 
and tho seventy elders, actually see God—“ Then 
went up Moses, and Aaron, Nadab, and Abihu, and 
seventy of tho elders of Israel : and they saw the God 
of Israel ” (Exod. xxiv. 9). The writer of tbe Fourth 
Gospel had evidently never road this portion of the 
Old Testament, for ho says himself in his Epistle 
(1 John iv. 12), and he also makes John tho Baptist 
say (John i. 18) : “ No man hath seen God at any 
time.”

This completes the first six “  Beatitudes ” in the 
Sermon on the Mount. As will be seen, no divine 
knowledge or acquaintance with tho will of “ the 
Father ” was needed as regards the blessings pro
nounced on the poor, tho meek, the pure in heart, 
etc. Tho new sayings are merely paraphrases of, or 
deductions from, much older sayings, and contain 
nothing new. They further contain not a single idea 
that cannot bo found in the source passages, and the 
latter explain any divergences when there are two 
versions of the same saying. ABRACADABRA.

(To be continued.)
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Some Unpublished Remains of Samuel Butler

By t h e  l a t e  J. M. W h e e l e k ,
Sub-Editor of the “ Freethinker ” and Author of the 

“ Biographical Dictionary of Freethinkers,” etc.
A m o n g  British poets, Butler stands unique. He has 
had imitators, but no equals— “ Hudibras ” remains 
our greatest comic poem. It appeared in an age of 
satire and lampoons, but it towers above them like 
plays of Shakespeare above the Elizabethan drama. 
Of Butler’s life, little is known. “ All,” says Dr. 
Johnson, “ that can be told with certainty is, that he 
was poor.” Not till the age of fifty, was he known as 
an author, and then his work, the first part of 
“  Hudibras,” was anticipated by a thief, and under
sold. It took the world by storm. The king made 
it his companion :—

“  He never ate, nor drank, nor slept,
But ‘ Hudibras ’ still near him kept 
Nor would he go to church or so,
But ‘ Hudibras ’ must with him go.”

As Professor Henry Morley remarks, it was probably 
the thief’s edition which came first and was very 
portable, that the king carried with him. “  But for 
the author, Charles the Second cared nothing and 
did nothing.” Nor was the popularity of “ Hudibras” 
ephemeral. For several generations it was read by 
almost every reading Englishman, and even now, 
Butler’s lines are more often quoted than those of 
any other poet except Shakespeare. Such phrases 
as “  Compound for sins they are inclined to By 
damning those they have no mind to,” “ Prove their 
doctrine orthodox, By apostolic blows and knocks,” 
etc., are familiar in our mouths as household words. 
His wit, supplied from every source of reading and 
observation, seems inexhaustible. And he is wise as 
he is witty. His burlesque is as much above the 
common cry of burlesque as George Eliot is above 
the thousand and one lady novelists. His hits are 
palpable. He is a great sham-dispeller, as pithy and 
direct though not as sustained as Swift, but without 
his virulence. His prodigality of illustration, though 
objectionable to the ordinary reader, is the delight 
of well-read men. He is as familiar with Goropius 
Becanus, as with the Bible, and has Aquinas equally 
with Ovid at his finger’s ends.

Even as a rhymester, Butler is almost unique. 
Who can forget such daring doggrel as—

“  Deletery med’cincs 
(Which whosoever took is dead since) ? ”

Butler himself says his writings have not “ any
thing to commend them but the plain dowurightness 
of the sense.” It is manifest from his unpublished 
MSS., from which this observation is taken, that 
this was his distinguishing quality. “ When but a 
boy,” says Aubrey, “ ho would make observations on 
everything one said or did, and censure it to be 
either well or ill.” But it is none the less evident 
that his sagacity is preserved with the attic salt of 
native wit.

Butler's place in English literature is, moreover, 
historical. He marks the reaction against Puritan
ism. He registers the growing disbelief in magic 
and astrology. He displays more than any other 
writer the customs, prejudices, growing toleration, 
and learning of his time.

It seems scarcely credible that there should be any 
considerable number of unpublished remains of a 
poet so renowned in a quarter so accessible as the 
British Museum. Yet such is the fact. It is truo 
the MSS. in question were only acquired in Novem
ber, 1885. But, except a notice by Mr. Gosse in his 
paper on Butler in Leslie Stephens’ Dictionary of j 
National Biography that “  several of the pieces are 
unpublished,” I am unaware of any attention hav
ing yet been paid to this valuable acquisition, and I 
can learn of no efforts for its publication.

The MSS. consists of two volumes, numbered 
36,625—6. The first is in the handwriting of Butler 
himself, and consists for the most part of draughts 
of ideas to bo utilised in his poems, arranged under

various headings, such as Honor, Love, Religion 
Wit, Conscience, Government, Marriage, Magigi 
Physig, Fanatigs, etc. Here we see Butler in bis 
workshop. He appears to have jotted down, without 
much erasure, his thoughts in couplets or small 
distiches under these headings, and to have written 
in prose many ideas he intended to incorporate in 
his verse. On one sheet he has compiled a list of 
synonyms ; on another, he has written down what 
looks like the projected titles of short works. The 
second volume was apparently made by the book
seller, Jacob Tonson, and is for the most part a 
copy of the more connected and easily decipherable 
portions of the first volume, together with a series 
of prose satire “ Characters.” Of these two volumes, 
a considerable part was published in 1759 under the 
title of The General Remains in Verse and Prose of 
Mr. Samuel Butler, edited with notes by R. Thyer, 
Keeper of the Public Library at Manchester. These 
contain much that is second only in merit to 
“ Hudibras,” among others, a satire on the Royal 
Society, entitled “ The Elephant in the Moon,” and 
“ A satire upon the age of Charles II.,” in which he 
exposes the vices of what has been supposed to be 
his own party. He says :—

‘ For those who heretofore sought private holes 
Securely in the dark to damn their souls, 
Wore vizards of hypocrisy, to steal 
And slink away, in masquerade, to hell,
Now bring their crimes into the open sun,
For all mankind to gaze their worst upon.’ ’

There is a satire upon a Hypocritical Nonconformist, 
beginning—

“  There’s nothing so absurd, or vain,
Or barbarous ; or inhumane 
But if it lay the least pretence 
To piety and to godliness,
Or tender-hearted conscience 
And zeal for gospel truths profess 
Does sacred instantly commence.

And all, that dare to question it are strait.
Pronounced th’ Uncircumcised, and Reprobate.”

The second volume of Thyer consists of the satiric 
prose characters, and “ Some Thoughts upon Various 
Subjects,” in some of which, Butler’s Froethougbt is 
very manifest. Thus he says :—

“  It is a dangerous thing to bo too inquisitive and t° 
search too narrowly into a true religion: for fifty 
thousand Bethshemites were destroyed for looking iut0 
the Ark of the Covenant, and ton times that number 
have been ruined for looking too curiously into that 
Book, iu which that story is recorded.”

■'‘ The more silly and ridiculous things are in tbo®' 
■selves, tho more sacred and solemn pretences th0? 
require to set them off. .

Men inflict and suffer persecution for Religion with 
equal zeal, and though both protend to conscience, hot 
oftentimes are equally mistaken. _ .

The end of all knowledge is to understand what is f* 
to be done ; for to know what has beon, and what 
and what may bo, doos but tend to that.”

Tho d iscip le  o f  Hobbes is seen  in  th e  fo llow in g  
“  Men ought to do in religion as they do in war- 

whon a man of honor is overpowered and must ot 
necessity surrrondor himself up a prisoner, such ar® 
always wont to endeavor to do it to some p o r s o n  °l 
command and quality, and not to a mean scoundrel-''

He writes at length
“  Clergymen expose tho kingdom of heaven to Stt > 

that with the money they may purchase as much 
they can in this world ; and therefore they extol an 
magnify the one, as all chapmen do a commodity th jj 
desire to part with, and cry down tho other, as . 
buyers are wont to do that which thoy have the great 
longing to purchase, only to bring down the price, a 
gain the better bargain by it.”

All of which ho has condensed into the coupl0̂ ’ 
unpublished :—

“  Religion is the interest of churches,
That sell in other worlds in this to purchase.”

-32,626, F.
Again ho says:— 0j

“  Religion is ordered much more to tho advantage 
the seller than tho buyer.” — 32,625, F. 163.

He remarks:—
“ The first quarrel and murder that ever was c 

mitted iu tho world was upon a fanatic emulat®
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religion, when Cain killed the fourth part of all mankind, 
his brother Abel, merely out of zeal for seeing the truth 
of his brother’s religious worship preferred before his 
own, though God himself were judge. And ever since 
that time much about the same proportion of all man
kind has constantly been destroyed by the rest upon the 
very same account.” — F. 163.

Ho has jotted down but crossed the lines—
“  The first murder that we find 

Was ever done among mankinde 
By jealous rage and fury about 
Beligious worshipping fell out 
When furious Cain, having slain his brother,
One fourth of mankind killed the other.”

—32,625, F. 65.
Me notices that Christianity “ having served an 
apprenticeship to tyranny, as soon as it was out of 
“ s time, set up for itself.”

“  For no wars else of Turks or renegados 
Were ever so inhuman as crusados.”  —F. 62.

following was doubtless too strong to be
printed

“  One quibble in Scripture, viz., Tu es Petrus, has 
done almost as much mischief to mankind in general as 
all the excellent precepts of justice and morality has 
been able to do good upon particulars.” — F. 142.

In the remains is printed the couplet:—
“  The greatest saints and sinners have been made 

Of proselytes of one another's trade.”
not the lines which follow:—

“  ’Tis hard to understand a proselyte 
Distinctly from a wholesale hypocrite.
The money of all Faiths is orthodox,
And loftiest steeples have gilt weather-cocks.”

Thyer printed the lines :—
“  The sob’rest saints are moro stiffnecked 

Than the hottest-headed of the wicked.”
not these

“  Nature permits the mongrel breed 
Of mules no further to proceed,
For there’s but one in every race 
Begotten between horse and ass.
Which makes the sons of zealous saints 
To prove the greatest miscreants.”  —F. 61.Or-

“  That pray and fast but to devour 
With greater greediness and power.”

Burns, Butler has a good word for auld 
^»okie ben

“  The devil was more generous than Adam,
That never laid the fault upon his madam,
But liko a gallant and heroic elf,
Took freely all the crimo upon himself." —F. 5.

tim Û 6r's ôve 0̂r ,Iew8 was 8caQt. Ho several 
Qod^8 speaks of the superiority of the Gentiles to 

8 8 chosen people, and says :—
“  St. Paul was glad to approach to Noro, the greatest 

tyrant in tlio world, to deliver himself out of the hands 
, oi bis countrymen.” — F. 185.
V i n —

* The law of Moses never disallowed 
A Jew to perjure for his neighbor’s good,
But only lias enjoined him to forbear 
Against his brothor only to forswear,
Provided always they pulled off their shoes
And took th’ oath on the hams of other Jews.”  —F. 37.

* ho()r he much sympathy with those Christians

' Cobbled a religion up that’s neithor 
The Now or Old, but forged of both together.
Made peaceful precepts o ’ th’ New Testament 
For rapino, blood, and war as pertinent,
As orthodox and apostolic hold, 

j  As all the desolation of the Old.” —F. 61.
6 Catholics are still loss in favor. He writes:— 

Tlio Egyptians that worshipped onions and leeks 
- e,t0 more humane than Catholics, for tlioy forbore to 

what thoy adored.”
There is no cheat in all the world nor trick 
Tfi1 bas a twang and smack of the Catholic...

hat thinks to be religious without piety 
And eat instead of worshipping the deity.

Wolaey pulled down many a monastery 
j  0 huild a church to Christ and his own glory.”  —F. 21.

>ro00)IS prose thoughts are found some of the most 
but a Dce<I Butler’s utterances, and we cannot 

UsPect that their freedom has kept them

hitherto unpublished. What could be happier than 
this ?

“  Divinity is a speculative science of finding out 
reasons for things that are not within the reach of 
reason.” — F. 226.

And how is it that—
“  They that endeavor to redeem the world from error 

and imposture, have a very ungrateful employment, for 
if they do any man good it is against his will, and 
therefore they must not only reward but thank them
selves. For as madmen always hate their physicians, 
the people can never endure those that seek to recover 
them from their dear dotage.” — F. 150.

For, as he says—
“  Men take up Religion just

As they do other things, on trust;
No matter at how hard a rate
To those who never mean to pay’t.” —F. 65.

In the following thought, Butler seems to go 
beyond the mark in the audacity of his Freethought:

“  The saints in heaven do not believe in God and the 
devils in hell do. For St. Paul says faith and hope 
have no being in heaven, and it is written in the Gospel 
that the devils believe and tremble.” — F. 154.

The heterodoxy of the foregoing will surely be for
given for the idea that love is all in all in heaven, as 
expressed in Butler’s beautiful lines :—

“  Love is too great a happiness 
For wretched mortal to possess,
For, could it hold inviolate 
Against those cruelties of Fate,
Which all fecilities helow 
By rigid laws are subject to.
It would become a bliss too high 
For perishing mortality.
Translate to Earth the joys above.
For nothing goes to Heaven but love.”

In another place he says :—
“  If we imagine we believe in God because we believe 

in the scriptures we deceive ourselves; for if I tell a 
man something of a third person which he believes, he 
does not behove the third person but me that told it 
him.” — F. 196.

“  He that appears to bo of no religion may perhaps be 
as much a not-wilier to dishonesty as a religious person, 
but can never have so much power to commit any great 
or considerable mischief. If such intend hurt they 
would pretend to bolieve. For the saint and tho hypo
crite are so very like, that thoy pass all the world over 
undistinguished, the difference being only in tho inside, 
of which we have no guess, until it be too late, but by 
symptoms that commonly bely both. All wo are suro 
of is that tho hypocrites are the greatest number, more 
devoutly zealous in appearance, and much more crafty 
than thoso that aro in earnest.” — F. 196.

“  Religion never made any man in tho world just and 
honest, who had not some foundation for it in his 
nature before."— F. 163.

"  Tho Roman Emperors had no sooner embracod tho 
Christian religion but the bishops of Rome persuaded 
them to removo the seat of the Empire into tho East, 
wliilo thoy possessed themselves of tho chief city and 
metropolis of tho world, Rome. And by this means, in 
few yoars after, divided tho Empire into two parts, 
which weakened it so that as they exposed tho Eastern 
to bo utterly destroyed by infidels, while thoy en
croached upon the Western, they rendered that so 
fooblo, that it was not ablo to defond itself against the 
invasions of tho barbarous Northern nations, until they 
reduced that also into almost as low a condition. 
Meanwhile, thoy made their greatest advantages of the 
miserable calamities of tho Christians, who in any 
public affliction fled to them (as all religions use to do 
their Temples and Altars), for refugo or consolation at 
least, which brought them so much roveronco and 
veneration, that it was not uneasy to improve thoir 
authority to what height thoy pleased.” — F. 160.

Oar limits have only permitted us to notice 
passages in Butler’s unpublished remains which bear 
more or less closely upon his Freethought. To those 
who know tho author it is hardly necessary to say 
that wo have by no moans picked out all the plums. 
Under suoh headings as Nature, Reason, History, 
Princes and Government, Criticisms upon Books and 
Authors, etc., sharp, terse, cynical, and sensible 
maxims are found as strongly directed against shame 
and hypocrisy as those few we have cited bearing 
upon religion.
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SU N D A Y  L E C T U R E  NOTICES, eta.

Notices oi Lectures, etc., mast reach us by first post on Tuesday 
and be marked “  Leoture Notice,” if not sent on postcard.

LONDON.
Outdoor.

B ethnal Green B ranch N. S. S. : Victoria Park (near the 
Fountain), 3.15, C. Cohen, a Lecture.

Camberwell B ranch N. S. S .: Station-road, 11.30, G. Short, 
a Lecture ; Brockwell Park, 3.15, Guy A. Aldred, a Lecture.

K ingsland B ranch N. S. S. : Corner of Ridiey-road, 11.30, 
W. 7 . Eamsey, “ God so Loved the World.”

W est H am B ranch N. S. S .: Outside Maryland Point Station, 
Stratford, 7, Mr. Ford, “  The Charity of Religion.”

W est L ondon B ranch N. 8. 8. : Hyde Park (near Marble Arch),
11.30, a Lecture.

COUNTRY.
A berdare B ranch N. S. 8. (New Theatre) : G. W. Foote. 2.30, 

“  Did Jesus Christ Ever Live?” 6.15, “ Heaven and Hell: Where 
and What?”

E dinburgh B ranch N. S. 8. (Rationalists’ Club, 12 Hill-square): 
Meets every Thursday at 8.15.

M anchester B ranch N. S. S. (Secular Hall. Rusholme-road) :
6.30, William Simpson, “ Do Socialists Understand Socialism?”

Outdoor.
E dinburgh B ranch N. S. S. : The Meadows, 3, a Lecture ; 

The Mound, 7, a Lecture.
L eeds B ranch N. S. S. : Victoria Square, Wednesday, at 8, 

George Weir, “ The Heavenly Zoo.”
H. S. W jshart’ s L ectures.

L iverpool: Shiel Park (Shiel road and Bowles-street), 3, “ Is 
Faith in Christ a Good Thing?”  Birkenhead Park Gates, 7, 
“ If Christ be not risen, then is our preaching vain, and your 
faith is also vain.”

B u r y : Monday, May 11, at 7.30, “  Christ’s Useless Sacrifice.” 
Manchester : Tuesday, May 12, Stevenson-square, at 7.30, 

“  Christism and Socialism.”
W igan : Wednesday, May 13, at 7.30, “ Christ's Teaching Bad.” 
R ochdale : Thursday, May 14, Town Hall Square, at 7.30, 

“ The Failure of Christism.”
L eeds : Friday, May 15, Town Hall Square, at 7.30, “ The 

Immorality of all ‘ Revelation.’ ”

TRUE MORALITY;
Or, The Theory and Practice of Neo-Malthusianism,

18, I BELIXV1,

TH E BEST BOOK
OR THIS SUBJECT.

Superfine Large-paper Edition, 176 paget, teith Portrait and Auto 
graph, bound in doth, gilt-lettered, poet free It. a copy.

In order that It may have a large otroulatlon, and to bring It 
within the reach of the poor, I have issued

A POPULAR EDITION IN PAPER COVERS.
A copy of this edition post free for 2d. A dozen copies, for dis

tribution, post free for one shilling.
The National Reformer of September 4 , 1893, says: "M r.

Holmes's pamphlet.......is an almost unexceptional statement
of the Neo-Malthusianism theory and practice...... and through
out appeals to moral feeling.......The speoial value of Mr.
Holmes's service to the Neo-Malthusian oause and to hnman 
well-being generally is just his combination in his pamphlet 
of a plain statement of the physical and moral need for family 
limitation, with a plain account of the means by which it can be 
secared, and an offer to all concerned of the requisites at the 
lowest possible prioes.”

The Council of the Malthusian League, Dr. Drysdale, Dr. 
Allbutt, and others, have also spoken of it in very high terms. 

Ordert should be Bent to the author,
J. R. H O LM ES, EAST HANNEY, W A N TA G E.

BEAUTIFUL HOLIDAY CENTRE (Dean Forest, 
Severn and Wye Valleys).—Spacious house, pretty grounds 

(altitude 600ft.) : excellent piano, billiard-room, bath, tennis; 
good roads, magnificent scenery. Congenial Freethought company. 
Vegetarians accommodated. Boarders, 27s. week.—Photos, par
ticulars, H ali.am, Littledean House, Newnham, Gloucestershire.

T W O  SECULAR BURIAL SERVICES. By
JL Annie Besant and Austin Holyoake. Large type, good 

paper. Price by post ljd ., from the N. S. 8. Secretary, 2 New- 
castle-street, E.C.

W ANTED for Office, Complete Set of the Free
thinker.—State condition and price to E . M. V ance, 

N. 8. 8. Secretary, 2 Newcastle-street, E.C.

W ANTED, Cloth Copy of Holmes’ True Morality. 
—Price to N. S. 8., 2 Newcastle-street, E.C.

DEFENCE OF FREE SPEECH
BY

G . W .  F O O T E .

Being a Three Honrs’ Address to the Jury before the Lord 
Chief Justice of England, in answer to an Indictment 

for Blasphemy, on April 24, 1883.
With Special Preface and many Footnotes.

Price FOURPENCE. Post free FIYEPENCE.

T he P ioneer P ress, 2 Newcastle-street, Farringdon-street, E.C-

A NEW PROPAGANDIST PAMPHLET.

Christianity and Social Ethics.
By C. COHEN.

SIXTEEN PAGES. ONE PENNY.
(Postage One Ha’fpenny.)

T ub Pioneer P ress, 2 Newcastle-street, Farringdon street, E-C-

A N E W  (THE TH IR D ) EDITION
OF

FROM FICTION TO FACT.
By F. BONTE.

(Issued by the Secular Society, Limited.)

REVISED AND ENLARGED.  
SHOULD BE SCATTERED BROADCAST.

S IX T Y -F O U R  PAGES.
P R I C E  O N E  P E N N Y .

T he P ioneer P rrhs, 2 Newcastle-streot, Farringdon-street, E-^-

THE

MARTYRDOM OF HYPATIA!
OR, THE

DEATH OF THE CLASSICAL WORLP-

An Address' delivered at Chicago by
M. M. M A N G A S  A R I  AN.

Will be forwarded, post free, for

THREE HALFPENCE.
T he P ioneer P ress. 2 Newcaetle-street, Farringdon-street,

R R A D LA U G H  F E L L O W SH IP .

THE Committee of the above have a r r a D g 6
VISIT TO MR. BRADLAUGH’B GRAVE, {s,re 

at Brookwood Cemetery, on S unday, M ay 24. The rail^y ^ge 
is 2s. Gd., but tickets at half-price will be supplied to  ̂
applying to the undersigned, and sending Is. 3d., not inter 
Monday, May 18. at

The train leaves Waterloo Station, No. 1 Main Platfor > 
11.15 sharp.

Addresses will be delivered after the visit to the grave.
Return trains leave Brookwood at 2.31, 5.19, 7.59, 8.43- esSe£l 
All communications respecting the above should be ad 

to the Hon. Bee. of the Fellowship, «
W. J. RAMSEY, 140 Lansdowne-road, Hackney.
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T H E  S E C U L A R  S O C I E T Y ,
LIMITED)

Company Limited by Guarantee.
Begistered Office—2 NEWCASTLE STREET, LONDON, H.C. 

Chairman oj Board of Director»—M*. G. W. FOOTE, 
Secretary—B. M. VANCE (Miss),

His Bootety was tormed in 1898 lo »fiord legal security to the 
°2“ aiM°n and applioatlon of funds for Seonlar purposes,
Ihe Memorandum of Association sets forth that the Society's 
cjeots are :—To promote the principle that human conduct 

QouId be based upon natural knowledge, and not upon super
natural belief, and that human welfare in this world is the proper 
j  all thought and aotion. To promote freedom of inquiry.

o promote universal Seoular Education. To promote the com- 
P*ete secularisation of the State, eto., oto. And to do all such 
, I™  things as are oonduoive to suoh objeots. Also to have, 
arh reoeive> and retain any sums of money paid, given, devised, 
,5 b65ueathed by any person, and to employ the same for any of 

Purposes of the Sooiety.
, ■'•be liability of members is limited to SI, in oase the Society 

11 ever be wound up and the assets were insufficient to oover 
lab>bties—a most unlikely contingency.

Members pay an entrance fee of ten shillings, and a subsequent 
ye« ly  subscription of five shillings.

The Sooiety has a considerable number of members, but a much 
l*rger number is desirable, and it is hoped that some will be 
gained amongst those who read this announcement. All who join 

Participate in the oontrol of its business and the trusteeship of 
? resources. It is expressly provided in the Articles of Associa- 

thQBhat no member, as suoh, shall derive any sort of profit from 
e Society, either by way of dividend, bonus, or interest, or in 

»ny way whatever.
Uj be Society's affairs are managed by an elected Board of 

‘rectors, consisting of not less than five and not more than 
welve members, one-third of whom rotire (by ballot) each year,

but are oapable of re-elecilon. An Annual General Meeting of 
members must be held in London, to reoeive the Report, elect 
new Directors, and transaot any other business that may arise.

Being a duly registered body, the Seoular Sooiety, Limited, 
can reoeive donations and bequests with absolute security. 
Those who are in a position to do so are invited to make 
donations, or to insert a bequest in the Society’ s favor in their 
wills. On this point there need not be the slightest apprehension. 
It is quite impossible to set aside such bequests. The executors 
have no option but to pay them over in the ordinary course of 
administration. No objection of any kind has been raised in 
connection with any of the wills by which the Sooiety has 
already bean benefited.

The Society's solicitors are Messrs. Harper and Battoock 23 
Rood-lane, Fenohurch-street, London, E.C.

A Form of Bequett.—The following is a sufficient term of 
bequest for insertion in the wills of testators :—H I give and
“ bequeath to the Secular Sooiety, Limited, the sum of ft------
M free from Legaoy Duty, and I direct that a receipt signed by 
"two members of the Board of the said Society and the Secretary 
" thereof shall be a good discharge to my Executors for the 
" said Legacy.”

Friends of the Booiety who have remembered it in their wills, 
or who intend to do so, should formally notify the Secretary of 
the faot, or send a private intimation to the Chairman, who will 
(if desired) treat it as strictly confidential. ThiB is not necessary, 
but it is advisable, as wills sometimes get lost or mislaid, and 
their oontents have to be established by competent testimony.

Under the Ban of the London County Council.
T H E  P O P U L A R  E D I T I O N

[Revised and Enlarged)

u
OF

BIBLE ROMANCES”
BY

G. W. F O O T E
With a Portrait of the Author

.. Mr O W Foote chairman of tho Secular Society, is well known as a man o

¡ ¡ S K ^ t a ‘itosSSL 's “ et,“ S ,  w '4  tb. of « K W  “*» ‘k°»8“  «  “ “  ‘“ d“ '
°* modorn opinion aro being placed from day to day.

144 Large Double-Column Pages, Good Print, Good Paper
S I X P E N C E  — N E T

(Post Free, 8d)

Th e  p i o n e e b  p r e s s , 2 Ne w c a s t l e  s t r e e t , f a r r in g d o n  s t r e e t , Lo n d o n , e .o.

t h e  NEW TESTAMENT MANUSCRIPTS:
OR,

Christianity Completely Undermined.
W I T H  F A C - S I M I L E S  O F  M S S .

By J O S E P H  S Y M E S .

A New Edition. Price THREE PENCE.
Post free, THREE PENCE HALFPENNY.

ÏIlE  PIONEER PRESS, 2 NEWCASTLE STREET, FARRINGDON STREET, LONDON, E.C.
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WORKS BY G. W. FOOTE.
ATHEISM AND MORALITY 2d., post Jd.
BIBLE HANDBOOK FOR FREETHINKERS AND IN

QUIRING CHRISTIANS. A new edition, revised and 
handsomely printed. Cheap edition, paper cover, Is. 6d. ; 
cloth 2s. 6d., post 2Jd.

BIBLE ROMANCES. Popular edition, with Portrait, paper 
6d., post 2Jd. Superior edition (160 pages), cloth 2s., 
post 2$d.

CHRISTIANITY AND PROGRESS. Second and cheaper 
edition. Recommended by Mr. Robert Blatchford in God 
and My Neighbor. Id., post id.

CHRISTIANITY AND SECULARISM. Four Nights' Public 
Debate with the Rev. Dr. James McCann. Paper, Is. ; 
cloth Is. 6d., post 2d.

CRIMES OF CHRISTIANITY. Hundreds of references are 
given to standard authorities. No pains have been spared to 
make the work a complete, trustworthy, final, unanswerable 
Indictment of Christianity. The Tree is judged by its 
Fruit. Cloth (214 pp.), 2s. 6d., post 3d.

COMIC SERMONS AND OTHER FANTASIAS. 8d., post Id.
DARWIN ON GOD. Containing all the passages in the works 

of Darwin bearing on the subject of religion. 6d., post Id.
DEFENCE OF FREE SPEECH. Three hours' Address to the 

Jury before Lord Coleridge. With Special Preface and 
many Footnotes. 4d., post Id.

DROPPING THE D E V IL : and Other Free Churoh Per
formances. 2d., post Jd.

FLOWERS OF FREETHOUGHT. First Series, cloth, 2s. 6d., 
post 3d. Second Series, cloth 2s. 6d., post 3d.

GOD SAVE THE KING. An English Republican’s Coronation 
Notes. 2d., post Jd.

HALL OF SCIENCE LIBEL CASE, with Fa and True 
Account of the “  Leeds Orgies.” 3d., post Id.

INFIDEL DEATH-BEDS. Second edition, much enlarged. 
8d., post Id. Superfine paper in cloth, Is. 3d., post IJd.

INTERVIEW WITH THE DEVIL. 2d.; post id.
IS SOCIALISM SOUND? Four Nights’ Publio Debate with 

Annie Besant. Is., post ljd . ; cloth, 2s., post 2Jd.
INGERSOLLISM DEFENDED AGAINST ARCHDEACON 

FARRAR. 2d., post id.
JOHN MORLEY AS A FREETHINKER. 2d., post Jd.
LETTERS TO THE CLERGY. (128 pp.). Is., post 2d.
LETTERS TO JESUS CHRIST. 4d., post id.
LIE IN FIVE CHAPTERS ; or, Hugh Prioe Uughos' Con

verted Atheist. Id., post id.
MRS. BESANT’S THEOSOPHY. A Candid Criticism. 

2d., post id.

MY RESURRECTION. A Missing Chapter from the Gospel 
of Matthew. 2d., post id.

PECULIAR PEOPLE. An Open Letter to Mr. Justice Wills- 
Id., post id.

PHILOSOPHY OF SECULARISM. 3d., post id.
REMINISCENCES OF CHARLES BRADLAUGH. 6d” 

post Id.
ROME OR ATHEISM? The Great Alternative. 3d., post Id-
ROYAL PAUPERS. Showing what Royalty does for tb6 

People and what the People do for Royalty. 2d., post Jd.
SALVATION SYRUP; or, Light on Darkest England. ^ 

Reply to General Booth. 2d., post id.
SECULARISM AND THEOSOPHY. A Rejoinder to Mrs- 

Besant. 2d., post id.
THE BOOK OF GOD, in the Light of the Higher Criticism. 

With Special Reference to Dean Farrar’s Apology. Paper’ 
I s .; cloth, 2s., post 2d.

THE GRAND OLD BOOK. A Reply to the Grand Old Mam 
An Exhaustive Answer to the Right Hon. W. E. Gladstone 
Impregnable Rock of Holy Scripture. I s .; bound in clots, 
is. 6d., post lid .

THE BIBLE GOD. 2d., post id.
THE ATHEIST SHOEMAKER and the Rev. Hugh Pric® 

Hughes. Id., post id.
THE IMPOSSIBLE CREED. An Open Letter to Bishop 

Magee on the Sermon on the Mount. 2d., post id.
THE SIGN OF THE CROSS. A Candid Criticism of Mr’ 

Wilson Barret’s Play. 6d., post lid .
THE DYING ATHEIST. A Story. Id., post id.
THEISM OR ATHEISM? Publio Debate between G. 

Foote and the Rev. W. T. Lee. Verbatim Report, revised 
by both Disputants. Well printed and neatly bound' 
Is., post lid .

THE NEW CAGLIOSTRO. An Open Letter to Madam« 
Blavatsky. 2d., post id.

THE JEWISH LIFE OF CHRIST. Being the Sepher Toldotl> 
Jethu, or Book of the Generation of Jesus. Edited, with 
Historical Preface and Voluminous Notes, by G. W. Foot 
and J. M. Wheeler. 6d., post Id.

THE PASSING OF JESUS. The Last Adventures of l1*6 
First Messiah. 2d., post id.

WAS JESUS INSANE ? A Searching Inquiry into the Mental 
Condition of the Prophet of Nazareth. Id., post id.

WHAT IS AGNOSTICISM? With Observations on Huxley- 
Bradlaugh, and Ingersoll, and a Reply to George Jac0 
Holyoake ; also a Defence of Atheism. 3d., post id.

WHO WAS THE FATHER OF JESUS ? 2d., post id.
WILL CHRIST SAVE US? 6d.. post la,

WORKS BY COLONEL INGERSOLL.
A CHRISTIAN CATECHISM. One of the most useful and 

brilliant of Colonel Ingersoll’s pamphlets. 6d., post Id.
ART AND MORALITY. 2d., post id.
A WOODEN GOD. Id., post id.
CREEDS AND SPIRITUALITY. Id., post id.
CRIMES AGAINST CRIMINALS. 3d., post id 
DEFENCE OF FREETHOUGHT. Five Honrs’ Address to 

the Jury at the Trial for Blasphemy of C. B. Reynolds. 4d., 
post id.

DO I BLASPHEME ? 2d., post id.
ERNEST RENAN. 2d., post id.
FAITH AND FACT. Reply to Rev. Dr. Field. 2d., post id. 
GOD AND THE STATE. 2d., post id.
HOUSE OF DEATH. Being Funeral Orations and Addresses 

on various occasions. Is., post 2d.
INGERSOLL’S ADVICE TO PARENTS. Keep Children out 

of Church and Sunday-school. Id.
LAST WORDS ON SUICIDE. 2d., post id.
LECTURES. Popular Edition. Paper covers, 6d., post Id. 
LIVE TOPICS. Id., post id.
MARRIAGE AND DIVORCE. An Agnostic’s View. 2d., 

post id.
MYTH AND MIRACLE. Id., post id.
ORATION ON LINCOLN. 3d., post id.
ORATION ON THE GODS. 6d., post Id.
ORATION ON VOLTAIRE. 3d., post id.
ORATION ON WALT WHITMAN. 3d., post Id.
REAL BLASPHEMY. Id., post id.

REPLY TO GLADSTONE. With a Biography by the >ftte 
J. M. Wheeler. 4d., post Id.

ROME OR REASON ? A Reply to Cardinal Manning. 3d” 
post Id.

SHAKESPEARE. 6d., post Id.
SKULLS. 2d., post id.
SOCIAL SALVATION. 2d., post id.
SOME MISTAKES OF MOSES. 136 pp.. on superfine P»Pf£ 

cloth 2s. Gd., post 3d. ; paper Is., post lid . Only c0.mI’,jng 
edition in England. Accurate as Colenso and as fascinft 
as a novel. Abridged Edition, 16 pp. Id., post id.

SUPERSTITION. 6d., post Id.
TAKE A ROAD OF YOUR OWN. Id., post id.
THE CHRISTIAN RELIGION. 3d., post id.
THE COMING CIVILISATION. 3d., poBt id.
THE DEVIL. 6d., post Id.
THE DYING CREED. 2d., post id.
THE GHOSTS. Superior Edition, 3d., post id
THE HOLY BIBLE. 6d., post Id.
THE HOUSEHOLD OF FAITH. 2d., post id. ]lC
THE LIMITS OF TOLERATION. A Discussion with * 

lion. F. D. Coudert and Gov. S. L. Woodford. 2d.,p°9
THE THREE PHILANTHROPISTS. 2d., post l i d-
WHAT IS RELIGION? Colonel Ingersoll’s Last D«3t 

2d., post id.
WHAT MUST WE DO TO BE SAVED? 2d., post i<f-
WHY AM I AN AGNOSTIC? 2d., post id.
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