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For mortal rmn,
So thou but strive, thou soon shaltsec 
Defeat itself is victory.

—A. H. Clough.

Mr. John Davidson’s Position.

My two articles on Mr. John Davidson’s Tlicatrocrat
a few days afterwards 
following letter, which

“  D ear M r . F oote,—
Many thanks for your two articles.

Concerning Atheist.— Atheist, as Christian was at 
first, is a word of contumely. If those who deny that 
God over existed (except in the mind of man as the 
most baleful delusion on record) accept this name, I 
would have them note that the Christian precedent 
is full of omen. The first Christians wero in their 
day and way advanced freethinkers. They gloried in 
their contumelious nickname, with the result that their 
adoption of it limited them, diverted them, spoiled their 
growth. They could not grow except in depravity, and 
soon became the purple cancer of Christianity which we 
know. If we accept the namo Atheist, we limit our- 
solves, we distort our growth; wo will become depraved, 
wo will develop a cancer or a wen. Tho power of a 
namo when tho namo stands for a tenet is incalculable, 
and tho effect of its adoption is always disastrous; 
because a namo is adopted only whon tho tenet is ripe 
and ready to decay. Consider, for examplo, Conserva
tism and Liberalism; the moment they wore named 
and known they began to putrefy. I think tho time has 
come for Freethinkers to rise abovo theism and atheism, 
to como out of it altogether. There is the word, Man, a 
virgin word, a zero. Lot us call ourselves Mon, and 
begin all things over again as if tho world had never 
dreamt of a drunken deity.

Concerning Christ.— There aro two Christs spoken of 
in my writings: tho Christ of the Christians whom I 
dislike, and a Christ known to mo out of tho Now 
Testament, as I know Hamlot or Don Quixote : a most 
impressivo person who went his own way and suffered 
lor it. His limitations, of course, are ovidont: ho had 
no humor, ho would say a smart thing for tho sako of 
tho temporary triumph, as in tho quibbling ropartce,
1 Rendor unto Cicsar tho things that aro Ciosar’s and 
onto God tho things that aro God’s and ho was un
developed on tho human side. If Christ had only had a 
Wife and children ! But he died too soon. His early 
precocity was ovidontly followed by a long period of 
hebotation; and at tho end of his brilliant three years 
°f publicity ho neoded the wilderness instead of Jeru
salem for further meditation and development.

print with my own

^ere forwarded to him, and

c°ttiments :—

I am,
Sincerely yours,

J ohn D avidson.”

This is an interesting lottor; and, coming from a 
^ O  of Mr. Davidson’s intellectual distinction, it is 
v 80 important. With some of its contents I agree, 
aut I differ from others; and both my agreement 
c?^m y difference will appear in the following oriti-

J t  will suit my purpose to reverse Mr. Davidson’s 
„ , ,er- I will take “ Christ” first and “ Atheist”«Rtefwards. Tho order of these two subjects is a
^ tte r  of no special importance to eithorof us. 

Merely one of convenience.
1.865

It

It does not seem to me that there are two Christs 
in the New Testament. There appear to be many 
Christs. This has often been noticed. And the 
explanation is, I think, that the New Testament is a 
very composite production; moreover, it is not so 
much history as dramatic fiction. George Eliot well 
said that the materials for a real Life of Christ do 
not exist. If there ever was a religious carpenter 
called Jesus (the Greek form of Joshua— or rather 
Jeshua), who preached and got into trouble under 
Pontius Pilate, we can never know what he actually 
was, for the Christians have buried him under a 
mountain of legendary and mythological matter, 
from which he cannot now be extricated. The Christ 
of the New Testament is a multifarious personage, 
because the ideal character therein depicted was a 
reflection of all the aspects of the early Christian 
imagination.

“ The Christ of the Christians ” is presumably the 
Christ of Christian theology; the Christ of the 
Trinity, the Christ of the Virgin Birth, the Christ 
of the miraculous career, the Christ of the Resur
rection, the Christ of the Atonement. Mr. Davidson 
rejects and dislikes that Christ. But he rather likes 
“ the Christ of the New Testament ” whom he 
knows as he knows Hamlet or Don Quixote. What 
is this, however, but saying that the Christ of the 
New Testament is a dramatio or fictional creation? 
Shakespeare created Hamlet, Cervantes created 
Don Quixote, and tho early Christians created Christ. 
For this reason I cannot quite follow Mr. Davidson in 
his pregnant remarks on Christ’s “ limitations.” The 
limitations are those of an imaginary character, not 
those of an historical personage. Christ could not 
have been more developed on tho human side; he 
could not have had a wife and children; he could 
not have ended his public career in any other way 
than he did ; for all those things would have boon in 
contradiction to the spiritual, the superhuman, con
ception from which the Christ of the New Testament 
is a perfectly logical development.

Christ will have to go altogether. He who has 
once been a God can never be a man. His place is 
in tho Pantheon. Moreover, when you come to think 
of it, tho Christ of tho New Testament is a com
pound of sayings and actions ; tho sayings being the 
common possession of the East, and tho actions 
being nearly all miraculous; indeed, a purely natural 
Life of Christ, collected from the Gospols, would 
make a very meagre obituary notice in a newspaper.

Mr. Davidson refers to the long and barren interval 
between Christ’s arguing with the Rabbis at the age 
of twelve and tho beginning of his public career at 
the age of thirty. But was this really a period of 
hebotation ? Are not the incidents to be otherwise 
accounted for? Horns likewise was heard of at 
twelve and again at thirty. Why ? Because twelve 
in Eastern countries is the age of puberty, and thirty 
was the age of legal manhood. We are not dealing 
with biography at all, but with religious drama.

It may bo argued that the Christ of the New Tes
tament could not be entirely an invention. John 
Stuart Mill, who was ill-informed on this particular 
subject, said that the fishermen of Galilee were not 
equal to such an effort. Of course they were not. 
But what has this to do with tfie case ? The inven
tion was the work of five or six generations. We do 
not know the names of the inventors ; neither do we
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know the names of the men who built the Gothic 
cathedrals. It is admitted that the fine story of the 
woman taken in adultery is an interpolation. Some
body invented that. And other persons could have 
invented all the other parts of the Gospel story.

Mr. Davidson will understand, therefore, why I go 
a step farther than he does. He gets rid of the 
Christ of Christian theology, and I get rid of the 
Christ of the New Testament; these two being, at 
bottom, precisely one and the same. I cannot take 
Christ either as a model or as an inspiration. I 
repeat that he belongs to the Pantheon. He must 
come out of the Biographical Dictionary.

With regard to the word “ Atheist,” I admit that 
it is a word of contumely. So was the word 
“ Christian.” But each word has a meaning of its 
own, independent of contumely or flattery. A Theist 
is a person who believes in God, and an Atheist is a 
person who does not believe in God. This I set 
forth in my two articles. I also argued that if 
Theism disappeared, Atheism would still exist; but, 
of course, it would be latent, and the word would 
cease to be used— for all such words are purely 
relative. It sounds odd, but if we were all 
Atheists we should cease to call ourselves Atheists. 
And in this way there is force in Mr. Davidson’s 
summons to Freethinkers to “ rise above atheism 
and theism, and come out of it altogether.” We 
should then be Humanists. And we do, even now, 
oppose the idea of Man to the idea of God. It 
is for the sake of natural human welfare that we try 
to dispel the illusions of supernaturalism. If we 
must have a religion, as some contend, it will cer
tainly be the Religion of Humanity. But we cannot 
escape from the pressure of relativity in the mean
while. Theism occupies the ground; it is in posses
sion of all the advantages; it has wealth, prestige, 
and authority, and it perpetuates itself by its con
trol of public education. We are obliged, there
fore, to war against it, in order that our own free
dom may be extended to our fellow men. And I 
take it that Mr. Davidson plays a brilliant part in 
this very warfare. There is a wealth of indignant 
scorn in that phrase of his about the “ dream of a 
drunken deity.” Indeed, his play (the Theatrocrat) 
and its strongly-written Preface are a direct chal
lenge to the religious world. He is a brave soldier 
in the great war of the Liberation of Humanity.

The name “ Atheist ” is as temporary as the name 
“ Theist.” I have no fanatical love for it, but it 
honestly denotes a certain mental attitude. It is 
open to misrepresentation, but so is every name that 
can be proposed. Whatever we call ourselves, we 
shall be misconceived by the prejudiced and misre
presented by the malicious. The odium that clings 
round one word to-day would cling round any other 
word to-morrow.

I do not admit that calling ourselves Atheists will 
“ deprave ” us ; it may possibly “ limit ” us and “  dis
tort our growth.” But this is the necessary condition 
of all human activity. Shakespeare himself, to do 
anything in the world, had to choose a channel, and 
ho naturally chose the theatre; yet in doing so he 
limited himself, and wo know he complained that ho 
was “ subdued to what he worked in,” like the dyer’s 
hand. It is the universal law of life. We cannot 
escape from it. Everybody who does anything 
limits himself. The only choice we have is between 
doing something and doing nothing. If we apply 
our faculties and energies in one direction, we have 
so much less for other directions. This is true. 
But it is also a truism. It is the inevitable result 
of our finitude.

My own devotion to Freethought ha3 prevented me 
from giving the time I could wish to literature and 
art and sociology, though I have not neglected them; 
and in this way I have “ limited” myself and “ spoiled 
my growth." But I am still as all-round as most of 
the people I see, and I willingly pay the price of my 
calling. There is no good in the world unmixed with 
evil, and the recognition of this fact is the first step 
in ¿ound philosophy.

G. W . Foote.

What is the Use of God ?

The belief in God— or gods— believers are never 
tired of assuring us, is one of the largest facts in 
human history. Large it certainly is, although some 
object might be urged against its being awarded a 
premier place. But it is an ever-present fact. It 
meets us in savage and civilised tim es; in all 
countries, and under all conditions. The belief in 
Deity controls or influences a large part of human 
history, and in the service of the gods man has 
stinted nothing of labor or of sacrifice. He has 
covered the earth with temples in their honor, sacri
ficed his own flesh and blood to gain their favor, 
devastated nations to protect them from affront. 
Armies of men have been withdrawn from productive 
labor to serve as their attendants ; contemporary and 
future generations saddled with burdens so that the 
gods might be fittingly honored. Noting all that 
man has done for God, one asks what has God done 
for man ? In return for all this labor and attention, 
what has the race to show in return ?

A complete answer to this question would he, 
Nothing. And it would be easy to show— what many 
modern believers admit— that the belief in God has 
been the one constant force in human affairs that 
has held man back from effecting those reforms that 
are the logical resultants of increased knowledge. It 
is not, however, from this point of view that I wish 
to deal with the subject. But it may at least be 
said that earlier generations of believers had, from 
their own point of view, an adequate answer to the 
question. They believed that God did actually inter
fere in human affairs, directing natural forces to the 
injury of one or the benefit of another; and man, 
therefore, received benefits from Deity of either a 
negative or a positive character. Touched by their 
devotion, God either refrained from harming them 
or else conferred upon them special benefits. But 
the validity of the answer was dependent upon a 
certain conception of God and nature. That is, it 
was only good so long as natural forces were thought 
of as so many separate things under the direct and 
personal control of Deity. When that conception is 
given up, the force of tho answer disappears. If 
people believe that tho laws of Nature are invariable, 
that tho rain really does fall upon the just and unjust 
alike, that our actions carry with them certain un
avoidable consequences, and that neither belief nor 
disbelief can affect— save in terms of natural causa
tion— natural forces, obviously the particular provi
dence which alone gives validity to religious boliefs 
no longer exists. What, then, under such conditions, 
is the use of God ?

Now, it is precisely this question which tbo 
champions of tho New Theology have to face- 
With all tho scorn of tho religious superior porson 
they look down upon those bolated believers who 
continue to believe that God really does interfere with 
“ natural law” ; they declare that all such beliefs are 
relics of a pre-scientific ago, and have no place in an 
up-to-date religious faith. Tho truth is, we are told 
by one of the leading exponents of the New' 
Theology that “ tho Divine will expresses itself 
through unfailing law,” and that man’s businoss 19 
to got as intelligent a comprehension of these law's 
as is possible.

For example. The other day an American preacher 
in London told a wonderful story of a sailor-boy 
whose ship had gone down, but who was saved fror° 
tho wreck, apparently in answer to his mother s 
prayers. The mother called on a certain minister 
and told him, before the nows came of the wreck, 
that in answer to her prayers God had rescued her 
eon. Later came the verification of the belief, aD 
also the news that the boy was the only survive1. 
Of course, the incident as stated never occurred. | 
is just one of those pulpit lios— and there is real y 
no greater breeding-ground for falsehood than th 
pulpit— which preachers acquire tho habit of tell10» 
and congregations acquire the habit of pretending 
believe. Indeed, in his comments on the tale, t
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R0v. J. Warschauer calls it a “ tall story,” and 
wonders at preachers eking out their sermons by 
such means.

But Dr. 'Warsehauer has more to say on this story, 
and this brings me to my point. He asks whether 
we are to believe that God shows favoritism in this 
wanner? Whether the one who was saved was 
really more important than the hundred who were 
drowned ? Or whether we can believe that God 
specially intervenes to save someone from fire or 
storm or disease because of prayers said, or because 
one person is dearer to him than another ? He says 
8Dch a belief is absurd, and insists that natural law 
°Psrates on all, and for all, alike. We develop, he 
8ays, by understanding the forces of nature, and we 
Can have no other help than that derived from a 
wise control which will make them subservient to 
human needs.

Now these are not opinions with which readers of 
this journal are likely to quarrel. They have been 
commonplaces with us far too long for that. But 
while such opinions do not disprove the validity of 
the belief in God as such, they do absolutely destroy 
'ts utility. Natural forces are, so far as man is con
cerned, supreme. Given certain conditions, they will 
cypress themselves in one way, and in one way only, 
jfhe saint who goes into the water without learning 
t° swim will be drowned. The sinner who can swim 
will reach the shore safely. There is no more “ Pro
vidence ” in one man being rescued from a wreck 
than there is in the rest of the crew being drowned. 
w°d has nothing to do with the saving of the one or 
•he drowning of the other— except so far as one 
believes that he called natural forces into existence. 
But once created, they follow their appointed path ; 
crushing those who are ignorant, sparing those who 
are wise.

The New Theology thus evades the criticism 
Which would make God responsible for disaster. 
P.ut it also relieves man of the task of thanking 
hjm for benefits. In fact, it leaves God with no 
^fect influence on human affairs, with nothing to
do save to see the world “ go.” He is a spectator,, .U IMJ noc uuu „ u u u  gu. u u  .u u, __
j ,Un<* hy the conditions of his own existence not to 

torfero. Juggling with such phrases as “ theim- 
c ,? onco of God ” cannot get rid of this plain impli- 
f 10n ° f  the theory. As a matter of fact, they are 
a r ttmro the product of confused thinking than 

Sht olse. Tho issue, cleared of all confusing 
f  geology, is simple. Either God does intorforo 
01 human affairs or he does not. If ho does, tho 
in hplievers are justified ; nature does not express 
i f i a b le  laws— they are subject to modifications 
J  fho direct action of Deity for the benefit or injury 

'vorshipors. If ho does not interfere, then is it of 
Uaf tea  ̂ *mPorhanCG whether there is a God behind 
¡8 ttIr° or not ? Man cannot got beyond nature, nor 
i mature modified by a controlling power in his 
hi ey°sb- Man’s welfare is all along dependent upon 

knowledge of natural forces and his ability in 
nb bhom subservient to his welfare, and this is 
^olutoly independent of any belief in God whatso- 

ar- Of what use, then, is tho belief in Deity ? 
pv .with tho disciplo so with tho master. As with 
b laical so with ethical matters. Mr. R. J. Camp- 
8(J > who in the “ sloppy" prayers that preface his 
tL^ons, is always asking God to give them this, 
Qrat> 0r ¿jjC Othor— ag though a “ g ift” of a mental 

^oral character would not bo as much an infraction 
¡U Natural law as pulling a drowning man off a wreck 

answer to prayer— can yet say:—
“ You will bear theologians cry out from timo to time 

“hat so-and-so is destroying tho sanctions of morality. 
Bo not bo afraid. No ono can destroy tho sanctions of 
morality ; tho good sense of tho general public, religious 
and non-religious, will tako care of that." 

altbXflCtly: moral‘ ty is fundamentally social, and 
p *ough social modifications may produce corres- 
de fdlng changes in moral forms, nothing short of tho 
hat nĈ on °* human association can destroy it. If 

âw is invariable, God no more interferes in 
hep • 8 of morals than elsewhere— Mr. Campbell’s 

bging prayers notwithstanding. A man’s char

acter, like the career of a tempest, is the result of 
all the antecedent causes that produced it. Mr. 
Campbell’s reasoning on this head is good enough ; 
so is Mr. Warschauer’s in another direction; only 
between them they leave God Almighty with not a 
single thing to do with which to fill up his time.

The New Theology, then, adopts the conception of 
invariable natural law in mind and matter. It does 
not believe in a special Providence, and consequently 
there is no valid use for prayer. Prayer becomes a 
species of self-induced hypnotism. If people pray, 
believing beforehand they will be spiritually refreshed 
by the exercise, they will find comfort in the process. 
It would he strange, indeed, if this did not hold good 
of a fairly large number of cases. But man must 
purchase development by knowledgo and obedience. 
He must know nature, and rule by obeying its laws. 
Well and good; but, once more, God is ruled out. 
Man is wholly and solely concerned with the forces, 
and what lies beyond matters naught. If only the 
New Theologians were logical they would see that their 
arguments leave religion without any social justifi
cation whatever ; that the true philosophy of life is 
“ to make remote things tangible, common things 
extensively useful, useful things extensively common, 
and to leave the least necessary to the last.” And 
in this world “ God ” is surely to be counted as among 
tho least of tho least necessary things.

______________________________ C. C o iie n .

Christ’s One Test.
----- ♦-----

M r . B o o t h -C l ib b o r n  has just published a book, 
Blood Against Blood, in which he condemns war as 
absolutely anti-Christian. With tho argument con
ducted in the little volume the present article does 
not pretend to deal. Tho position of the author is 
perfectly clear. He takes the commandment, “ Thou 
shalt not kill," as of universal application, binding 
on communities, governments, and monarchs, as well 
as on individuals. He accepts the Sermon on tho 
Mount as it stands, and scorns all interpretations and 
commentaries which tamper with the plain literal 
meaning of the words. On this point we are in close 
sympathy with him. We maintain, quite as firmly 
as he does, that if Christ is to bo chosen as our 
authority, he must be adopted as such on his own 
terms, and not on our own. If his words are entitled 
to obedience on the part of his disciples, surely they 
are so entitled as ho uttered them, not as differently 
expounded by opposing schools of theology. Ho 
claimed that tho commandments ho issued wore 
commandments ho had received from his Father 
(John x. 18; xii. 49, CO), and ho declared that obedi
ence to his commandments was tho essential con
dition of true discipleship (John xiv. 15 ; viii. 81). 
Well, accepting Christ’s authority on Christ’s own 
terms, Mr. Booth-Clibborn denounces war as a posi
tive violation of the essential condition of Christian 
discipleship. This is the passage in the Sermon on 
the Mount upon which the anti-war argumont is 
made to rest:—

“  Ye Lave beard that it was said, An eye for an eye 
and a tooth for a tooth ; but I say unto you, Resist not 
him that is evil, but whosoever smiteth thee on thy 
right cheek, turn to him the other also. And if any 
man would go to law with theo, and tako away thy coat, 
lot him have thy cloak also. And whosoover shall 
compel theo to go ono mile, go with him twain. Give to 
him that askoth thee, and from him that would borrow 
of thee, turn not thou away ”  (Matt. v. 38-42),

Now, in the leading article in the British Weekly 
for September 12, Dr. Robertson Nicoll disputes the 
soundness of Mr. Booth-Clibborn’s reasoning, and 
justifies resistance to evil in certain circumstances. 
Before we consider Dr. Nicoll’s own position, let us 
refresh our memories as to what Jesus meant by 
disciploship. It signified, in his mind, vital union 
with himself, and, through him, with tho Father 
(John xvii. 28). His disciples were under tho Father’s 
protective care; and although their loyalty to him 
would cause them to be “ hated of all men," they 
wore not to fear or falter, because the Father would
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be ever with them (Matt. x. 28-31). Furthermore, 
Jesus emphasised the fact that his disciples were not 
citizens of this world, but subjects of the kingdom 
of heaven; and it was for their guidance in the 
latter capacity that all his commandments were 
uttered. The kingdoms of this world were almos) 
at an end; there was absolutely no future for them 
they were even then in the act of passing away; 
was the kingdom of heaven alone that was heir 
the coming eons. Such was the situation as Jesus 
understood it, and as his first apostles understood it 
He was legislating for the subjects of the kingdom 
of heaven : he was at once Law-giver and King. We 
know that his whole teaching was founded upon 
false premises. The kingdoms of the world are still 
with us, while the kingdom of heaven remains an 
unrealised dream. But the strange thing is that 
Christians still persist in calling themselves subjects 
of the kingdom of heaven, and in claiming Jesus as 
their king. It is their boast that they are not of the 
world though in it, and that it is their special pri 
vilege as well as bounden duty to execute the will of 
their Sovereign Lord. They say: “ I am come to 
Christ that I may ascertain his will. I do not come 
as an equal; I come as a subject to ascertain the 
will of my Lord.” Their Sovereign Lord, their infal
lible King, now in glory, is the Jesus who was born 
of a virgin and rose from the dead, and who embodied 
his will in a series of commandments now to be read 
and known of them all in the four Gospels. But no 
sooner do these wonderfully loyal and devout Chris
tians stand face to face with the document which, 
according to their own most fondly cherished creed, 
contains their Master’s will, than they begin to pull 
it to pieces and to quarrel among themselves as to 
its correct interpretation. Mr. Booth-Clibborn holds 
that the document means just exactly what it says, 
and that our only duty is to obey. Dr. Nicoll as 
vehemently argues that it means something else.

“ Resist not evil.” Dr. Nicoll asks: “ Are these 
words to be taken in the fullest integrity of their 
possible meaning ? It is dangerous work to dilute 
the precepts of Christ, but can anyone take them in 
a completely literal sense?” Dr. Nicoll believes 
that these words wore spoken by a Divine Being, 
by the God-man, by whom all things were made, and 
in whom all things consist; and yet ho calmly asks,
“ Can anyone take them in a completely literal 
sense ?” Are not all things possible to them who 
believe ? Do they not receive grace to do what to 
other people is utterly impossible ? The testing 
clause, according to the editor of the British Weekly, 
is th is: “ Give to him that asketh thee, and from 
him that would borrow of thee, turn not thou away”; 
on which he observes : “ There can be no doubt about 
tho literal sense, but would Mr. Booth-Clibborn adopt 
it ? Would he give to everybody that asked him, and 
lend to everyono who would borrow from him ?” But 
Dr. Nicoll completely misses tho point, which is, not 
what Mr. Booth-Clibborn would do, but what Mr. 
Booth-Clibborn and all other professing Christians 
ought to do. Dr. Nicoll is thinking of the conse
quences of literal obedience. He knows that if he 
observed tho Master’s rule to the letter ho would bo 
penniless in a day. Speaking of tho Society of 
Friends, he says: “ All the money of the richest 
among them would be exhausted in a day if it were 
known that they were prepared to render a literal 
obedience to this command." Very probably; but 
then they would be thereby laying up treasures in 
heaven, “ where neither moth nor rust doth con
sume, and where thieves do not break through nor 
steal ” ; while in possessing riches at all on earth 
they are guilty of setting their Lord’s will at nought.
“  We still wait to hear,” continued the Doctor, “ of 
anyone who practices such obedience." True; but 
that only proves that there are no Christians in 
existence, not even one.

At tho time of tho Crimean War the Peace Society 
issued a manifesto in which occurred these words :
“ Who told you, my brother, that these precepts 
were not to be strictly and literally interpreted ? If 
you can produce any hint or suggestion, howovor

slender or remote, from the language of our Savior 
or his apostles to warrant this assertion, I will throw 
up my case.” No such hint or suggestion can be 
adduced, and no one ever attempts to produce it. 
Just here we see Dr. Nicoll at his weakest and 
worst. It is almost impossible to believe that ft 
man of his intelligence and scholarship could have 
written the following sentence: “ Let us make no 
mistake; if the Sermon on the Monnt is to be inter
preted literally, we must take it as forbidding the 
acquisition of property, or the laying up of money, 
or the providing for the future, or resistance to 
unjust law-suits.” But what is there to show that 
Jesus did not intend it to he interpreted literally ? Did 
he himself acquire property, lay up money, provide 
for the future, or resist an unjust law-suit ? And 
did he not say then, and, according to Dr. Nicoll’s 
theology, does he not say to-day to all would-be 
disciples, “ Follow me, imitate me, walk in my 
steps ” ? And here is a sillier sentence still, if 
possible: “ Till we see these principles acted out in 
life we must refuse to believe that anyone really 
holds that the Sermon on the Mount is to be taken 
absolutely as it stands without modification from 
other precepts of Scripture.” What about Tolstoi ? 
What about the Rev. Mr. Gledstone, whose book on 
the subject was so much debated in the columns of 
the British Weekly a couple of years ago ? But this 
is not the point. The only question is, Did Jesus 
mean what he said, or did he not ? Was he in dead 
earnest, or was he merely trifling ? Dr. Nicoll is ft 
man of the world, after all, who must lay up money, 
and hold property, and resist unjust law-suits, and 
provide for the future.

The British Weekly leader only serves to emphasise 
the truth that the religion of tho Carpenter of 
Nazareth is dead, that it passed away with its 
founder, and that those who have called themselves 
Christians from that day to this have been such only 
on their knees, not on their feet; merely in out
bursts of unregulated emotionalism, not in actual 
contact with the world; simply in empty profession, 
not in full-orbed reality; sololy in an ecclesiastical 
sense, never in that of Jesus.

We have been arguing on the assumption that Dr. 
STicoll’s theology and Christology are true. To us 
¡hey are the very opposite of truo; and this is also 
the verdict of history. On the supposition that 
Jesus ever lived, we can only think of him as ft 
sublimo visionary, as an interesting but impossible 
dreamer, as a member, or as one who had caught tbo 
spirit of tho Ebionite sect, the motto of which was 

Blessed bo poverty." It is impossible to regard 
him as a practical moralist. While many truo and 
beautiful sayings aro attributed to him, his teaching 
as a whole must bo pronounced impracticable. And, 

Dr. Nicoll himself admits, thoso who love him 
most, and swear eternal fealty to him, promising t° 
follow him everywhere, thoso whose emotional 
worship of him knows no bounds, thoso who ar0 
forever singing,

11 Jesus, my Shepherd. Husband, Friond,
My Prophet, Priest, and King,

My Lord, my Life, my Way, my End,
Accept the praise I bring,”

even  these habitually ignore his sayings, and live a0 
this world wore their all in all. What does tbi0 

indicate except that tho profession of love a00 
devotion and submission to Christ is tho emptiest 
cant imaginable, or the veriest hypocrisy possible? 
And is not this the real moaning of the words 
ascribed to Jesus, “ If ye love mo, ye will keep my 
commandments?” The worship of the heart is sheer 
mockery whon it is not backed up by tho obedience

ofthe,ife’ J .T .L lotp-

O’er Moor and Fen.”—II.
Mr.
bi0W e have seen how tho Atheistic charaotors in 

Docking's novel furnish a sufficient reply to _ . 
insinuation of tho disastrous moral results v'h' 
follow in tho wake of Atheistic beliefs. And



Septem ber  22, 1907 THE FREETHINKER 597

aP°logetic effort of his book is farther nullified by 
his Christian characters, who certainly do not 
exhibit any of those superior moral qualities which 
are claimed as the especial product of religion.

One of the principal modern arguments used in 
support of Christianity, especially in Methodist 
circles, is that of “ changed lives.” We are con
stantly being told of the magical effect of the 
acceptance of religion in transforming sordid and 
evil lives into examples of moral purity and spiritual 
excellence. And undoubtedly this argument appeals 
to the moral sentiment of many persons whose 
critical faculty is not their strong point. In O'er 
Moor and Fen we are afforded an opportunity of 
putting this claim to the test; as the characters 
therein portrayed may be considered as representa
tive of a religious body of great numerical strength. 
One of the important figures is the Circuit Steward, 
into whose mouth Mr. Hocking puts the story. He 
was brought under the influence of religion in his 
early years, and had filled every office open to a 
Methodist layman. He boasted that Methodism 
was as dear to him as life itself; and of him it 
might truly be said: “ The zeal of thine house hath 
eaten me up.” In the long course of his spiritual 
career he must have listened to some thousands of 
8ermons for the edification of the faithful, so that 
We might not unreasonably expect to find in him a 
person of superior intelligence and moral cultiva
tion. We find him, however, of the very narrowest 
type of mind, his every act indicating that his 
individual and social sympathies must have been 
strangled at his spiritual birth. According to the 
story, his officious, tyrannical spirit manifests itself 
at the very outset of his dealings with the new 
minister of Wesley Chapel. He is sorely displeased 
because the young man declines to accept the 
lodgings which he had engaged for him without 
consulting his wishes. And his angry feeling is so 
little under control that, instead of presenting him
self in the vestry on the first Sunday morning to 
formally welcome his spiritual guide, as was the 
custom of his office, he “ took his seat in the chapel 
0*8 though he were an ordinary member.” His frame 
pf mind during the service may be imagined ; and at 
its close he somewhat unceremoniously informs the 
minister: “ You go with me to dinner.” The 
minister, however, much to the Steward’s chagrin, 
had so far ignored Methodist custom as to accept 
an invitation from the pastor of an Independent 
Chapel, thereby adding fuel to the flame of Caleb’s 
Wrath. And whon he tells us that he arrived home 
m anything but a good temper, we may well believe 
him.

When tiHis neglect of Methodist usage is followed 
by the minister’s failuro to conform to tho narrow 
hmits of Methodist theology, tho “ displeasure ” of 
Iho Steward gives placo to feelings of indignation 
and anger. And in this philosophic frame of mind 
ho accuses the minister of “ being a traitor and a 
kfise prophet, and of taking God’s money to do tho 
Gpvil’s work.” Such is tho gentlemanly language 
With which one Christian is ever ready to greet 
Another whose theology does not accord with his 
cpthodoxy. Tho Circuit Steward’s brotherly affec
tion, however, does not end there. His relentless 
spirit of persecution knows no rest until it has its 
victim arraigned before tho Executive Council on 
charges connected not only with hiŝ  teaching, but 
also on tho more delicate matter of his love affairs. 
(The “ seventeen young women who got new dresses 

view of the minister’s first Sunday at Wesley, 
W®re all likely to have had their trouble for nothing; 
he irreligious Cupid giving the preference to the 

maiden of Atheistic tendencies.) Had the Steward 
lvod in the days of the rack and the thumbscrew, 

may be quite sure that Bernard Hawthorne’s 
despatch would have boon a speedy ono.

Another of tho virtues which the Steward’s 
spiritual education had developed is that of In- 
latitude, of which he is a shining example. We 
i*11 know, of course, that Christians aro but pilgrims 

strangers horo, and that they lay not up for

themselves treasures on earth; but still, the Chris
tian Society, of which Caleb was a shining light, 
“ estimated people by the money they’d saved.” 
They spoke of a person as “  a £30,000 man, or a 
twenty-five thousander.” And, while the £40,000 
and £50,000 men looked down upon Caleb as a very 
small man, he had saved enough to retire comfort
ably. But by-and-bye his financial circumstances 
suffer a serious reverse, and he is likely to become 
a bankrupt. Owing to the kind intervention of the 
minister, however, whose father is a fairly wealthy 
man, he is saved from humiliation, and enabled to 
retain the much-prized office of Circuit Steward. 
But, so little generosity is there in this man’s 
nature, that he is distrustful and suspicious of the 
motives which prompt the kindly act, while his 
antagonism towards his theological enemy is more 
bitter than before. His fanatical religious hatred 
has eradicated every lovable feature from his com
position. One of his Church brethren said that 
“ his owd lass must ha’ a hard time to live wi’ him 
and the glimpses of his home-life occasionally seen 
in the novel do not lend much support to tho 
domestic argument alleged in favor of Christianity. 
Indeed, the religious atmosphere in which he has all 
his life lived and moved and had his being seems to 
have developed the worst aspects of his nature. 
And if bigotry of the narrowest and worst type—  
stagnation of the sympathies, a volcanic temper, and 
a suspicious mind— be evidences of the “  changed 
life ” so triumphantly appealed to by the Christian 
apologist, then Caleb Sutcliffe is an excellent speci
men.

Another of the “ saintly ” characters in the novel 
is that of old Abel Bowyer, who, though ho had been 
drunk regularly every Saturday night (besides other 
nights in the week) for about fifty years, had never 
missed being in his pew on the Sunday morning. 
Old Abel was far from being satisfied with Caleb’s 
spiritual attainments, and frequently endeavored to 
spur him on to higher efforts. Meeting the minister 
and the Steward in the street one day, with brotherly 
candidness he summed up the latter’s character thus : 
“ Thou’rt a whitewashed owd Pharisee, Caleb, aw 
knaw. Thou’rt class-laidor and praicher, and Circuit 
Steward and all thet, but thou’rt a Pharisee.” And 
the spiritual beauties of the Steward’s character aro 
further illustrated when, in justification of his charge, 
old Abel asks, “ What abaat poor owd Betty Scott 
what lived i’ one of thy cottages better nor fifteen 
year, an’ paid her rent reg’lar, and then when tho 
poor owd lass wur took poorly, and could not pay her 
ront, tha' kicked her aat ?”

Such, then, are the superior characters which Mr. 
Hocking exhibits as triumphs of Christianity; from 
which it will be seen that tho “ changed lives ” of 
the apologist are very largely imaginary. Ono of tho 
truths which tho modern study of psychology has 
emphasised is the close relation existing between 
tho sexual and the religious emotions. And here, 
again, Mr. Hooking— unconsciously, of course— con
firms the finding of psychology. Very shortly after 
Bernard Hawthorne is stationed at Lynford, he 
bogins to receive from an unknown lady correspon
dent (who turns out to be Mary Clitheroe) a series 
of letters mysteriously dated from tho Strand, 
London. What adds to the mystery is, that the 
lady is conversant with the doings at Wesley Chapel, 
ono of his sermons which she professes to have hoard 
being the pretext for her first letter. In them she 
speaks “ of her loneliness, of her sorrow, of her long
ing for sympathy, and of her craving for companion
ship." Religion, she Bays, attracts her, but she is 
disappointed with his sermon. “ Are tears wiped 
away ? Are aching hearts eased ?” she asks, as the 
result of such sermons. And to Bernard Hawthorne 
tho letters, while they show no great faith, exhibit 
tho longings of an intensely religious nature. But 
the point to be noted is, that all these sexual crav
ings for affection and companionship, and the vague 
religious longings to which the letters give expres
sion, all find their realisation in— Bernard Haw
thorne.
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Such, then, are some of the artistic aspects of O'er 
Moor and Fen; for even the Methodist maiden may 
justly be angry with Mr. Hocking for marrying the 
handsome young minister to an Atheist lady. The 
purpose of the novel, however, is the same as all 
apologetics— viz., the distortion of facts and the 
suppression of knowledge; and the cowardly silence 
of the pulpit with regard to the truths of Evolution 
and the results of Biblical criticism is not more con
temptible than Mr. Hocking’s insinuations of the 
actual truth of Biblical stories and Christian dogmas, 
which even intelligent Christians have long since
ceased to believe. -  „ „ „ „ „J o s e p h  B r y c e .

Acid Drops.

Armageddon seems coming in sight, and it is all owing to 
Christian insolence. Christian nations have gone hectoring 
and buccaneering all over the globe; for three hundred years 
they have been playing that game, and for the last hundred 
years with surprising vigor. But now they are receiving a 
check, and this is only the beginning of the end. One of 
the Asiatic nations has organised itself splendidly for defence, 
and its organisation is also good enough for attack. We 
have seen Russia—the Power that all Europe was afraid of 
— smitten down with amazing speed and completeness by 
land and sea. Japan is no longer a target for the shafts of 
“  Christian charity.” She is a “  heathen ”  nation, but she 
can take care of herself—even against the worshipers of the 
meek and lowly Jesus. That was the great lesson with 
which the twentieth century opened. And long before this 
century closes other Asiatic nations, including vast and 
populous China, will have followed Japan’s example. The 
disciples of the Prince of Peace will consequently bo stopped 
from further aggression. They may oven have to defend 
themselves before the play is over.

The Japaneso are not going to take insults meekly, or 
assaults lying down. They are like a certain animal in the 
French story, of which it was said that “ this animal is so 
vicious that when it is attacked it defends itself.” The 
" heathen ”  have had to put up with Christian arrogance; 
they could not resent it successfully, eithor in their own 
country or in foreign parts. But all that is changing now ; 
certainly it is so in the case of the Japaneso. They refuse 
to put up with Christian arroganco even in the United 
States or the Canadian part of the British Empire. During 
tho recent rioting at Vancouver, tho white mob thought it 
was going to have everything its own way, as usual, but it 
was very much mistaken. The Japanese soon showed fight. 
When their property was being destroyed, and their lives 
threatened, they thought it was timo to assert themselves ; 
and they did so to some purpose. They rushed into the 
street armed with sticks, bottles, and knives; they charged 
tho mob, shouting “  Banzai,” and in less than fivo minutes 
they were chasing the fleeing whites. Yes, chasing them. 
The whites ran away. And when they came back, later on, 
they found the Japanese ready for them, being armed with 
clubs, long knives, and revolvers, and ready to do battlo 
with their aggressors. They oven threatened to use bombs 
if they were attacked. This was very vicious ; tho Christian 
mob was indignant—it was also “  disheartened.” Wo liko 
that word. It adds a comic touch to the sordid tragedy.

We are always pleased to acknowledge indebtedness to a 
lady. There is an article by Marilla M. Ricker in the New 
Y'ork Truthseeher on Thomas Paine, from which wo learn a 
certain fact about President Roosevelt. That gentleman— 
if wo may strain a point in his favor— wrote a Life o f  
Governtur Morris, in which he referred to Thomas Paine as 
a “ filthy littlo Atheist.”  Tho book was published in 1896, 
an l Roosevelt was plentifully reminded that Paine was not 
“  filthy,”  but fastidious about his person until ho became 
practically helpless by old age and disease; that he was five 
feet ten, ve il formed, and handsome; and that, so far from 
beiug an Atheist, ho wrote eloquently and forcibly against 
Atheism, and concluded his Age o f  Iteason with the declara
tion that “  The creation we behold is tho over-existing word 
of God.” But the great Roosevelt cannot admit that ho was 
ever mistaken. His motto is, “ What I have said I have 
sail.”  So he let the libol on Thomas Paine stand. It still 
stands in the last edition of the book published in 190G.

When a Christian libels a Freethinker, nothing ever brings 
him to his senses but the lash— and “  Teddy ” is notoriously 
thick-skinned. We daresay Roosevelt will carry thusc three

lies in three words to heaven (or the other place) with him. 
Meanwhile we may note Marilla M. Ricker’s statement that 
“  Teddy ” is five feet five. That is the height of the man 
who calls a five feet ten man “ little.”  But perhaps he was 
thinking of bulk. “  Teddy ”  is bigger than Thomas Paine 
sideways.

We have found Marilla M. Ricker’s article very interesting, 
and we congratulate her on an excellent piece of work. But 
there is one flaw in it which so intelligent a lady will pardon 
us for pointing out. She argues that Thomas Paine’s 
Common Sense “ made a nation,”  and she adds that this 
nation is “  to-day the greatest on earth.”  This may be 
perfectly true ; we are not called upon to admit it or dispute 
it. But the inhabitants of “ the greatest nation on earth,” 
whichever it is, would be well-advised to let the inhabitants 
of other nations pay them the merited compliment. And we 
venture to suggest that Freethinkers, above all, should not 
fan the fire of national vanity. Thomas Paine said, “ the 
world is my country.”  In view of that fine sentence, the 
American lady should not have strucK a provincial note.

Mr. Charles Alexander, of the Glory Song fame, seems to 
be a prime favorite of the Holy Ghost. Mr. Alexander went 
to China; so did the Holy Ghost. In Hong Kong there were 
about 6,000 ungodly Europeans, and Mr. Alexander held a 
special meeting for them in the theatre. Mr. Alexander 
appealed to them, and the Holy Ghost backed him up by 
“ grasping that whole congregation.”  There are no un
godly Europeans in Hong Kong now.

“  At last ho became a Secularist, and practised freo love.” 
Such is a John Bull reviewer’s account of the hero of a 
novel by Mr. Richard Free. And soon after tho bad-lot 
hanged himself. We haven’t read the novel, and are not 
likely to. Mr. Freo may “  know his East-end well," but be 
doesn’t know Secularism well. At least, wo hopo so—f°r 
we liko to be charitable when wo can.

“  Well, William James,”  said tho class loader, “  what has 
your soul-experience been lately ? Have you had pleasant 
dealings with your dear Savior ?”  James answered : “  I am 
sorry to say that for a wholo week ho hasn’t spoken a single 
word to me. I have called and called to him every day, but 
ho hasn’t taken tho least notice.”  “  How very sad,”  said 
the leader. “  How do you account for this long silence < 
He is very sensitive, you know ; he is easily offended—have 
you done anything to grievo or disploaso h im ?”  Jam es, 
scratching his head, mado this mournful reply : “ Well, j u9“ 
exactly a week ago to-night, being specially fagged out aftc* 
a day of specially worrying duties, I fell asleep without 
having my usual talk with him ; and since then ho has not 
been once near mo, and my heart is breaking.” Fancy the 
Savior of tho world taking tho huff liko that, and sulking f°r 
a whole w eek !

Is it possible for a Christian journal to toll tho truth when 
tho opposite will servo better the interests of Christianity' 
It may bo so, but instances are raro. Last week wo r°‘ 
forred, in “  Sugar Plums,”  to tho death of M. Sully' 
Prudbommo, and his reasons for permitting himself to bn 
buried as a Christian. In tho Christian World for Sep
tember 12 thoro is also a reference to tho eminent pootf 
whom it calls “  a profound thinker ” — which, without in
forming its readers of tho fact of the poet being a f’’rl>c[ 
thinker, concludes by saying " ho calmly contemplated tb 
prospect of death, and said : 11 have mado arrangement 
for my death as if I wore a Christian.’ ”  Put in such a 
manner, tho paragraph can have only ono object, and tba 
not a creditablo ono. In order to prove this, and also • 
show that M. Sully-Prudhommo died as ho had lived, 
Freethinker, wo give the wholo of tho passage, of which tn 
abovo sentence is a part. Tho statement was mado to 
friend, M. Raoul Aubry, and is to bo found in tho Times 1° 
Soptembor 10. Hero is tho passago :—

“  My spiritual belief is not at all tho same as tho Catbo  ̂
faith. Yet I liavo made arrangements for my death as ^  
wore a Christian. At tho moment of my doath my phy91 0j 
framo will havo become so weak that 1 shall be incapable 
doing anything. My consciousness, lulled to sleep, '  j 
already havo departed. I have near me persons \vlion . 
cherish, and who are filled with an ardent Catholic j, 
I shall not havo tho sublimo courage of causing there B 
pain as they would suffor wore I to disposo of myself 
manner I should prefer if I woro alone. Sometimes,  ̂
true, I havo said to myself that there was an example w ¡„ 
it was necessary to give. But then I considered all the 1 y 
to those who devoted their whole lives to me. succoring 
distress, and I murmured, let it bo as they wish—my 
remains free. My conscience absolvos mo.”

Ono would imagine that, with so plain a statement o ^  
reasojs w hy a roligious funeral was permitted, uiiaroprc'’
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tation would be impossible. But the Christian capacity for 
telling or suggesting falsehood is as unconquerable a thing as 
there is on the face of the earth.

Mr. Waldron an opportunity of demonstrating his pugilistic 
prowess a little more courageously. No doubt his selecting that 
frail, elderly man was a mark of his “ immense originality.”

More of the same kind. A correspondent of the British 
Weekly writes asking that the Christian churches should 
combine to send efficient speakers wherever they find Secu
larism to be gaining ground. We have no fault to find with 
the request ; Christians are quite justified in taking all 
reasonable steps to protect their faith, and Secularists are 
the last to object to straightforward attacks. But the 
correspondent, who naturally does not give his name, goes 
on to report a conversation between a Secularist and a 
Christian, which is—well, thoroughly evangelistic in style. 
In response to a question put, the Secularist, we are in
formed, said there was nothing in a man spending what he 
pleased on drink, so long as he went to the public-house 
round the corner and kept the smell away from the children. 
Whereupon our Christian inquired whether he would not do 
better to give the money to his wife, and carry out the 
promise he made on marrying her. And this wonderful 
Secularist replied, “  No ; he had his own business to look 
after.”

Now here is a really remarkable Secularist, of a kind with 
which we must confess ourselves to be quite unacquainted. 
We do know Freethinkers who are not teetotallers ; we also 
know many who are ; and we venture to say that in the 
average Secular Society there will be found more teetotallers 
in proportion to numbers than in any Christian organisation 
or Church where teetotalism is not a condition of member
ship. A Secularist who openly avows that it is more in 
accordance with his principles to spend his money in the 
public-houso than give it to his wife for domestic purposes 
is one that wo should not mind meeting—he would bo such 
a curiosity. Really one wonders what editors are thinking 
of when they give such rubbish the hospitality of their 
columns. For, after all, Secularists do not bulk very largely 
amongst those charged with neglecting their homes, nor oven 
among those locked up for drunkenness. Happily, there is 
one good feature about even this remarkable Secularist. He 
did believe in keeping the smell of drink away from tho 
children. A great many Christian drunkards have not oven 
this saving virtuo.

Rov. Canon Joseph Jonathan Dent, of Hunsingoro, 
Wetherby, Yorks, left .£34,481. Poor Christito.

A business like that of tho aforosaid poor Christito is not 
going to bo given up in a hurry. Wo aro not surprised, 
therefore, to see a statement in that veracious and profound 
Publication, tho Daily Express, that Egyptologists have 
found an inscription telling how tho Nile failed to riso for 
seven years in succession, and how a long and terrible 
farnino was tho result. This is said to 11 confirm the famous 
Riblo story ”  of Joseph tho dreamer. Well, drowning men 
catch at straws, and a dying Church will clutch at auything 
to stavo oil tho day of judgmont. On the face of it, tho 
story of tho Nile not rising for seven years is perfectly 
fucrediblo; but, even if it woro truo, it would not prove tho 
story of Joseph tho dreamer. It would only prove that tho 
Jowish writers know of tho wonderful incident in Egypt— 
Whicli, if it happened, would bo known far and wido and 
uovor forgotton. ____

Tho Rev. A. J. Waldron himself, or one of his iluent 
ctuantic friends in tho Christian ministry, must have 
nttou or inspired three paragraphs in last week’s M. A. F. 
r- Waldron is represented as a “ magnificent preacher,” a 
uu of “ immense originality,” and tho “ most effective 

Pcaker tho Church of England at prosent possesses.” This 
ul bo nows to a good many Churchmen, but as it concerns 

hem moro than it doos us wo shall leave thorn to look after 
But whon Mr. Waldron is described as ‘‘ the most 

Poworful and accomplished loo unbelievers have,” we feel 
utitled to indulge in a satirical smilo. Tho description does 
°t merit any further criticism.

h. Waldron, wo aro told, has boon tho victor of “ many 
urd-fouglit and sometimes oven a bloody field ”—for 
hen ho tackles a blasphemer ho hits hard ” and “ a free 
t has moro than onco followed upon his fiery denuncia
tor a foul-mouthed blackguard.” Ho has “ had to uso 

fists—and ho can uso them.” Perhaps so. But tho 
r unbeliever wo over heard of his attacking was a frail, 
,rly man who was selling tho Freethinker in the street; 
°u that occasion he was supported by several clergymen 
“ a howling mob ” of his own followers.

Several Freethinkers who aro not elderly or frail would 
have been rather pleased to give tho “  sturdy, muscular ”

We are told that Mr. Waldron was educated at Oxford 
University, that he “  early came under the influence of 
Charles Bradlaugh and Mrs. Annie Besant,” that "a t  one 
time there was probably no greater sceptic in England,” 
that he “ could find no real happiness in scepticism,” and 
that “ he made one of his first appearances as a public 
speaker as the opponent of Bradlaugh.” Thus is history 
written 1 Christian history, we mean.

The first date given in Mr. Waldron’s wonderful career is 
1899 (nine years after Bradlaugh’s death 1) when he was 
ordained deacon by Dr. Talbot. Mr. Waldron always does 
his best to destroy tho traces of his Christian activity before 
he joined the Church of Englaud. Why doesn’t he state 
what he was doing in the Lord’s vineyard prior to 1899 ? 
Must it be done for him '?

The Rev. Peter Welsch, of the Bristol Wesleyan Mission, 
has a very poor opinion of the hearts of the people of East 
Ham. Preaching at the Central Hall a few Sundays ago, he 
said: “ If it were possible to take a photograph of your 
heart, to develop and expose it,” you would bo so frightened 
at its blackness and ugliness that “ you would be con
strained to cry out, ‘ God be merciful to me a sinner 1’ ” 
We wonder how the congregation took the insult, or whether 
the reverend slanderer escaped with his life.

One would hardly expect subtlety in Plain Truth, the 
monthly organ of the late Mr. Aked’s chapel at Liverpool. 
No, n o ; that’s wrong. We mean the late chapel at Liver
pool of the Rev. Mr. Aked. But we scarcely expected to 
encounter such dense dulness. We see it stated that the 
man in the street is quite wrong in fancying that Mr. John 
Morley is an Atheist. Two proofs of this aro offered. The 
first is that “  Mr. Aked told Mr. Morley to his face just 
before the outbreak of tho South African War that he was 
the only Christian left.”  That settles it. But the second 
proof makes assurance doubly sure. One of Mr. Morley’s 
admirers, during his Chief Secretaryship for Ireland, was 
the late Mr. W. S. Caine. Mr. Caine was a pious Christian, 
and, in answering his congratulatory private letter, Mr. 
Morley wrote : “  After prayer comes praise. Pray for me, 
as I am suro you do, in this tangled piece of business.” 
How tho right honorablo would have smiled if he could have 
foreseen that this friendly bit of correspondence would some 
day bo printed, and that his douco adaptation to Mr. Caine’s 
attitude of mind would be cited in proof that ho shared Mr. 
Caine’s religious opinions ! Only a Christian is equal to 
these things.

One day last week— wo could not deal with it at tho time 
—the Tribune devoted a column to the letters that Shelley 
wrote from June, 1811, to Juno, 1812, to Miss Hitchener. 
This collection of letters has now fallen as a gift to tho 
British Museum. Shelley was less than nineteen at tho 
dato of the first letter, and less than twenty at tho date of 
tho last. What his opinions wero thon is naturally not a 
matter of infinito importance. We know, however, that ho 
was an Atheist; and we also know, as Trelawny honestly 
insists, that ho never coascd to bo an Atheist during tho 
great period of his pootical productions, from March, 1818, 
when ho left England for over, to July, 1822, when tho 
waves stilled the “ heart of hearts ” for over in tho Bay of 
Spezzia. A period of four years and three months, during 
which ho poured forth an astonishing succession of master
pieces. Ho was an Atheist all that time ; and this is vastly 
more important than whether ho was an Atheist or not in 
1811-12. But, as a matter of fact, he was always an 
Athoist; and the Tribune, in thinking otherwise, is talking 
nonsense. ____

“  One thing appears clearly in the [Hitchener] letters,” 
the Tribune says, “ and that is that while Shelloy persisted, 
after his Oxford experience, in his opposition to formal 
religions of all kinds, he was not an Atheist, for he declares 
explicitly his belief in God and is enthusiastic on the subject 
of the immortality of tho soul.”  Now it would bo odd if 
this were true; for Shelloy was oxpelled from Oxford for 
writing a pamphlet on Atheism only three months before 
theso Hitchoncr letters begin, and ho was an Atheist when 
ho published Queen Mab in 1813. The Tribune asks us to 
believe, therefore, that Shelloy reverted to Theism for somo 
timo between Juno/ 1811, and June, 1812. Well, what is 
tho evidence? All the Tribune adduces is a passage of a 
letter to Miss Hitchener in which Shelley says : “  I think I 
can provo to you that our God is the same.”  But this may 
simply mean— and probably did mean—for Shelley was a
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great proselytiser at that age—that he wanted to convince 
the lady that her Theism and his Atheism were very much 
alike at bottom. He did sometimes use the word God, as 
some Ethicists and Positivists do now, without intending to 
express a belief in a personal deity. Perhaps we had better 
give the whole paragraph in which the passage in question 
occurs:—

“ I have much to talk to you o f : Innate Passions, God, 
Christianity, etc., when we meet. Would not ‘ coexistent 
with our organization ’ be a more correct phrase for passions 
than innate ? I think I can prove to you that our God is the 
same. If every day takes from the fervor of my opposition 
to Christianity, it adds to its system and determinedness, it 
adds to the perfect and full conviction I feel of its falsehood 
and mischief.”

The whole tone and temper of the context appears to us to 
be dead against the Tribune's assumption.

Canon Scott-Holland grants that London is cruel, heart
less, and godless, and yet claims that the Master-Builder of 
it is God. What a humiliating confession— so far as God is 
concerned. “  Here in London,”  says the reverend gentle
man, “  He is at work laying stone to stone. There is a fair 
city coming together in the silence behind the noise.”  That 
is good news, but where is that fair city ? Show it unto us, 
and it will suffice us. Alas, if God is the builder of London, 
wo are very sorry for him, for he will never get another job !

The Salvation Army published the Social Gazette, and in 
the number dated September 7 it is stated, in opposition to 
Trade t  nion critics, that there is “  an abundant supply of 
good food ”  at the Hanbury-street workshop. And how does 
the reader think this is proved ? By printing the official 
bill of fare. There must be a subtle humorist on the 
Social Gazette staff.

Rev. D. J. Hiley, of Broadmead Baptist Chapel, Bristol, 
has accepted a “  call ”  to succeed the Rev. Archibald Brown, 
at Chatsworth-road Chapel, London— that gentleman having 
accepted a “ call ” to become co-pastor with the Rev. Thomas 
Spurgeon at the Metropolitan Tabernacle. Mr. Hiley’s 
announcement to his congregation that he was going is 
reported in the Western Daily Press. It was at the end of 
his morning sermon on the second Sunday in September. 
In a voice broken with emotion, he declared that he had 
been praying about the “ call ”  to London for two months, 
and ho felt sure it was from the Lord. Hero arc somo of 
the reverend gentleman’s very words:—

“  I have tried to put myself absolutely, as far as I could, 
at the disposal of God’s Spirit, so that God might register 
His mind in mine, and on my soul and on my heart, and as 
a result of it all, I believe it is the will of the Great Head of 
the Church that my ministry should close in this beloved 
church. I know that this will causo you—all of you, I 
believe—a great and sharp pain. It gives me pain. My 
heart grieves at the very core. It may bo contrary to the 
judgment of nearly every one of you. I rather think it is. 
But I believe the will of God for me is that I should go hence, 
and can do no other, so help me, God.”

Thus tho reverend gentleman takes up his heavy cross, and 
carries it, in submission to the divine will. But tho exact 
weight of the cross cannot bo determined without a know
ledge of tho conditions. And amongst them is tho stipond. 
It would be interesting to know tho figures.

Professor C. A. Windle, of Queen's Collogo, Cork, address
ing the Catholic Truth Society’s Conference, said that a 
scientific hypothesis was not a scientific truth. Wo reply 
that ho was simply talking nonsense. Ho couldn’t have 
dared to talk in that way to a scientific assembly. Professor 
Windlo (it looks as though a letter had got dropped out of 
his name) also said that, “  Theories come and go, but God 
goes on for over.”  Well, assertion can bo answerod by 
assertion ; and we venturo to say that tho day is coming 
when God will go off for ever.

an ancient story (date 1753) of a woman named Ruth Pearce 
who “ wished she might drop down dead ” in support of a 
lie, and was killed by God on the very spot. We don’t wish 
to dispute it; 1753 is too far behind for satisfactory investiga
tion. What we wish to say is that lots of liars have said 
the same thing since with perfect impunity.

The London City Mission Magazine for September opens 
with an article on “  The Spiritual Needs of Woolwich and 
Plumstead.”  which includes some reports by Mr. Hall, the 
missionary recently at work amongst the Royal Horse Artil
lery. This gentleman indulges in the usual brag of how he 
discomfits “  infidels ”  in argument, and how his victories 
excite their anger. He also tells the customary lies about 
the “  infidels ”  using “  filthy language.”  But even a man of 
this kind tells the truth sometimes, and we may believe him 
when he says that “  Perhaps the most distressing cloud of all 
has been the somewhat sudden and rapid appearance of 
Atheism amongst some of the soldiers.”  That distressing 
cloud is likely to grow bigger and heavier.

A similar wail comes from “ the missionary located in 
Burrage Town,”  a part of Woolwich. He admits that 
Atheism has “ obtained considerable attention and favor,” 
and also that “ Freethought lectures have been delivered on 
Sunday mornings to largo audiences, which is quite a new 
experience.”

An American professor, writing to a veteran friend of ours 
in England, says that Philadelphia is now again controlled 
by the “  Gang ”  of Roman Catholics, which has held the city 
in thrall, with slight intervals, for eighteen years. “  This 
was accomplished,”  he says, “  by means of tho vast voting 
power of the 390,000 Roman Catholics from Italy, Poland, 
etc., who have settled in Philadelphia and who vote solid as 
thoy are directed by the Roman Catholic cardinal. Thus 
the regular Democrats and Republicans are both overruled by 
the vast slump vote, and this city of 1,375,000 inhabitants 
is utterly in the grasp of tho Jesuits, whose only policy is 
to rob all other people. Were tho Protestants united, as the 
Catholics are, they might bo on top ; but they are hopelessly 
split, so wo are ruled and robbod by Romo. Indeed, I a® 
convinced that this power of Jesuitism is tho roal curse of 
all our U.S. cities and of all politics hero, and it is ono of 
tho biggest evils that this civilisation has to grapple with in 
the near future.”

Girard College is also dominated by tho Roman Catholic 
“  Gang,”  and only a small part of tho trust-fund income goes 
to its maintenance. Only such toachors are appointed as are 
agrcoablo to tho Roman Catholics, and the orphan boy9 
selectod are thoso of Roman Catholic parontago. Girard s 
own regulations cannot even be inquired into, much lo9S 
enforced. “ Ministers ” aro oxcluded, according to tho term3 
of his w ill; but this only means Protestant ministers now, 
and Catholic priests and nuns pass frooly in and out of the 
enclosure, dressed in ordinary clothos. Thus tho Girard 
College is “ serving a purposo diametrically opposed to the 
desires "  of its founder, who wished it to bo kopt entirely 
secular. Altogether, it is a splendid object-losson in the 
valuo of Christian “  honor.”

Hero aro a couple of small fry gono to tho groat frying' 
pan. Rev. John George Derrick, of Cheltenham, left 
.£10,334 12s. 5d.— and tho Rev. Robert Marks, of the 
Vicarage, Norton, Gloucester, loft X-1,015 0s. 8d.

Exoter Biblo Christians havo insured their minister, th° 
Rev. M. J. Lark, undor tho Workmen’s Compensation Ac»1 
What a lark ! This is Christianity up to dato. Prayer >3 
answored, but it pays to “  hedge.”

The Christian World notes that, at a recent mooting of 
the Southwark Guardians, a member “  wanted to know why 
an advertisement for a ward nurse had not been inserted in 
the Freethinker as well as in the Christian World.”  Tho 
Guardian addressed replied that, “  He really could not say, 
except that it had been tho practice for years. The paper 
was found to bo a good advertising medium for such nurses.” 
Another Guardian inquired, “  Do you think you could got the 
people we want from tho people who read tho Freethinker ?" 
Certainly they could not, if they want pious nurses, as is 
generally the case. Skill, courage, and honosty all tako back 
seats as against religious qualifications.

Tho Religious Tract and Book Society of Scotland (wha ' 
over it is) dates from 99 Georgo-streot, Edinburgh. 0 ° °  0 
its publications—it may bo the only ono, for all wo know-'' 
is a pamphlet by John (not Sandy) Macpherson, who is 1 
all probability a Caledonian product, and certainly ho l)il 
tho national taste for bad thoology and windy motapby310  ̂
Ho offers (for twopence) what ho evidently consider« 
triumphant refutation of the Evolution theory and v*u , 
tion of " Tho Biblo Account of tho Origin of Man.”  And ^  
do all this in a few pages requires a considerable amoun 
genius. But we, for our part, don’t hold that Macpbor3^  
has succeeded. His pamphlet, to speak plainly, seems to 
trash. Wo give him credit, howover, for a gleam of pcnc 
tion and a modicum of honesty. “  If the Biblo accouu , 
true,”  he says, tho theory of evolution must be fftls 
That’s right, anyhow.

Ellesmere Port Primitive Methodist Church issues a 
Monthly Visitor, in the September number of which there is
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Mr. Foote’s Engagements.

September 29, Stratford Town Hall.
October 6, Glasgow ; 13, Manchester ; 20, South Shields ; 27, 

Leicester.
November 3, Stanley Hall, London ; 10, Liverpool; 17, Birming

ham ; 24, Stanley Hall, London.

To Correspondents.

C. Cohen’s L ecture E ngagement.s—September 22, Stratford 
Town Hall; 29 (morning), Woolwich; (evening) Parliament 
Hill. October 6, West Ham; 13, Aberdare; 27, Glasgow. 
November 3, West Ham ; 10, Stanley Hall, London. Decem
ber 1, Birmingham.

B. H itchin-Kemp.—We don’ t seethe utility of a formulation of 
“ G. B. S.’s ’’ beliefs by another person. His books are acces
sible, and it is his fault if they are not intelligible ; though, for 
our part, we don’t find any particular difficulty in understand
ing them.

G. P. D uplay.—We did not “ extend Mr. Davidson’s text”—at 
least, in the direction you indicate. His view is that man is 
matter, from beginning to end. When you say that “ uncon
scious matter cannot become conscious matter,” you are begging 
the question with a personal dictum. Nor does Mr. Davidson 
aflirm, any more than we do, that man is the only conscious 
product of nature. Obviously many other products of nature 
are conscious, and wo know not how far down the scale of 
existence it may go. But what Mr. Davidson said was, that 
man was the Universe become conscious and self-conscious. 
You have overlooked the second clause.

A. T. L ovett.—Mr. Bertram Dobell, of Charing Cross-road, 
London, W.C., publishes James Thomson’s masterpiece. The 
City of Dreadful Night, with a considerable selection of his next 
best work, in a neat volume at 3s. Cd. The complete poems 
are published, also by Mr. Dobell, in two volumes at 12s. We 
have often thought of collecting our own articles on Thomson in 
a small volume, with added biographical and critical matter ; 
but wo should have to find an outside publisher for it.

G. F. Cowan.—We never heard of the noble Van der Kemp 
before. It is probably all rubbish. Glad to hear wo have 
several readerstat Port Elizabeth.

Yiie T ouzeau Parris F unii.—Seventh Freethinker L ist:—W. P. 
Adamson, 2s. Cd.; J. H., 2s. Cd.; E. Wood, 2s. Cd. ; A. 
Lamont, 2s.; E. Taylor, 5s.; J. Ogden, Cd.; J. H. S., Is.; 
J- W. T., 2s. Cd.; N. S. S. Executive, £5. 
l ‘cr E. M. Vance:—S. H. Munns, £1 Is.; E. Harrison, 2s.

"E B rough.—We did not see it last week, so wo missed the state
ment that “ The ethics of Socialism are identical with Chris
tianity.” Strange 1 As you say. Thanks for cuttings.

P. Ball.—Always pleased to see your writing on the envelope.- 
Harold Elliot.—Better have them distributed nearor homo—say 

through the Manchester Branch. Thanks.
George Jacoii.—The object of our sending a man into the streets 

to sell the Freethinker is not to supply old customers but to find 
now ones. We cannot do more than that at present. Our 
tncans aro too limited.

"• P. C. F uller.—No room this week, anyhow.
A. Lamont.—Pleased you arc “  still enjoying the Freethinker.” 

H unt.—All's well that ends well.
E. H artley.—It is impossible to say whether Freethought 

propaganda will reach your locality in the near future, but it 
Will be possible to throw more activity into the propaganda 
yoncrally, so you need not be altogether without hope.

W.—Never believe a Christian Evidonco lecturer when ho 
Pretends to bo reading from the Freethinker. Mon of that ilk 
have generally lost any capacity for truthfulness that they ever 
bad. For some timo past, Miss Vance, tho N. S. S. secretary, 
has been trying to bring the Christian Evidence Society to 
h°ok for allowing its lecturers to declare that the N. S. S. has a 
hymn-book containing a song in praise of drinking whisky ; 
®nd a more slippery set of scoundrels whon they are asked for 
"  proofs ”  can hardly be imagined.

’ • GiiAMiiEns.—Thanks for cuttings.
' • B. T heakstone.—No room this week ; in our next.

* • Tkkmi.ett.— Shall be sent. Thanks.
J. Henderson.— Yes, there have been immense strides during 

■be past fifty years, as you say. Thanks for good wishes. 
Glad to have your cuttings, 

j  ‘ Ŷ. M.—Already overset this week.
• Blundell.—Next week.

E. Douson points out that John Morley’s Compromise is 
'»eluded in the collected edition of his works (Evcrsloy 
series), published by Macmillan at Is. per vol.
• Holeees.—Cuttings are welcome.

W. T.—You will see that Mr. Foote is paying Liverpool 
"»other visit in Novomber. Pleased to hear that, although 
y° u got into trouble for reading the Freethinker, you liked it 

rj, m°ro and more, and now feel uneasy till you get it.
Cohen " S alvation Army” T ract F und.—C. A.Felton, Is. 6d.; 

"• H. Munns, Be.

James Neate.—Thanks for the good news.
T he Secular Society, L imited, office is at 2 Newcastle-street, 

Farringdon-street, E.C.
T he National Secular Society’s office is at 2 Newcastle-street, 

Farringdon-street, E.C.
L etters for the Editor of the Freethinker should be addressed 

to 2 Newcastle-street, Farringdon-street, E.C.
L ecture Notices must reach 2 Newcastle-street, Farringdon- 

street, E.C., by first post Tuesday, or they will not be 
inserted.

F riends who send us newspapers would enhance the favor by 
marking the passages to which they wish ns to call attention.

Orders for literature should be sent to the Freethought Pub
lishing Company, Limited, 2 Newcastle-street, Farringdon- 
street, E.C., and not to the Editor.

Persons remitting for literature by stamps are specially requested 
to send halfpenny stamps.

T he Freethinker will be forwarded direct from the publishing 
office, post free, at the following rates, prepaid:—One year, 
10s. 6d.; half year, 5s. 3d. ; three months, 2s. 8d.

Scale of A dvertisements : Thirty words, Is. Od.; every suc
ceeding ten words, 6d. Displayed Advertisements :—One inch, 
4s. Gd.; half column, £1 2s. 6d .; column, £2 5s. Special 
terms for repetitions.

Sugar Plums.

Mr. Footo begins the now season next Sunday (Sept. 29) 
with a lecturo (the last of the course) at tho Stratford Town 
Hall. His subject is a striking one—“ The Paradise of 
Fools.”

Tho very fino weather a little interfered with Mr. Lloyd's 
audience at the Stratford Town Hall on Sunday evening. 
It was a very good audience in the circumstances, and Mr. 
Lloyd was in excellent form. His lecturo was much appre
ciated. Mr. Cohen delivers the second lecture of the courso 
this evening (Sept. 22), and the meeting will no doubt show 
an improvement, especially if the local “  saints ”  do some 
advertising on their own account.

Tho world does move. Tho Bethnal Green Board of 
Guardians has passed a resolution in favor of Secular 
Education. Dr. Farcbrother, who moved the inclusion of 
tho word “  socular," is a woll-known, outspoken medical 
man. Most of tho other members are Church or Chapel 
workers. It must bo a dreadful blow for poor old Georgo 
Noakes, tho Chairman, whoso many years' mission-work 
has won him tho sobriquet of the Bishop of Whitechapel.

A few Southend-on-Sea “  saints ”  are going to try to form 
an active Branch of tho N. S. S. For this purpose there will 
bo a meeting this evening (Sept. 22) at Mr. Sykes’s, tho 
votcran advanced newsagent, corner of West-road, Prittlo- 
woll, from 7 to 8 o ’clock. ____

Tho Aberdare Leader of September 14 gave a good deal of 
spaco to tho visit of Mr. IViskart on behalf of the National 
Socular Society. Mr. Wishart addressed “  a fairly large 
crowd ’ ’ in Victoria-square, and answered questions after 
his locturo. One auditor asked him, “  When and where did 
you pay your Trade Union subscription last?” We aro told 
that “ this caused considerable laughter,” but “  Mr. Wishart 
promptly gave tho desired information.”  Tho next night's 
lecturo at Black Lion-square was also followed by several 
questions. A .debating group lingered on tho spot, and some 
Salvationists came up and argued with somo of the Secu
larists. A female Salvationist reproved a Secularist for 
knowing too much. “  You don’t understand my old man, I 
am suro,” sho said. “ I have slept with him thirty-four 
years, and I don’t know him yet." “  Tho Salvationists,”  
tho Leader said, “  seemed to enter into the controversy with 
great vigor, but their earnestness seemed to lose its effect in 
tho laughter and levity which was introduced.”  One little 
Christian convulsed his auditors by saying that “  London is 
fast becoming a continental city.” The next night there 
was au uproar, and if tho meeting had not been closed to 
make room for tho I. L. P. meeting at the same spot “  tho 
chaos would probably have developed into a violent riot ” — 
which shows that South Wales wants educating in tho prin
ciples of freo discussion. Mr. Bibbings, of tho 1. L. P., while 
disclaiming all connection with Mr. Wishart, expressed his 
• ■ regret that any public speaker should not bo allowed per
fect freedom of speech ” — and the regret does him credit. 
Mr. Bibbings is a Christian, and a debate between him and 
Mr. Wishart is being arranged to take place at Aberdaro in 
November.
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Mr. Wishart is working Mountain Ask and probably Cardiff 
this week. Possibly he will be sent on to Leeds afterwards, 
and it may also be possible for him to visit Nottingham and 
Northampton before the weather gets too cold for open-air 
meetings.

Ingersoll and His Times.—II.

By De . John Emerson Roberts,

Freethinkers at Plymouth, who are willing to co-operate 
in forming an active Branch of the N. S. S., with a view to 
carrying on a Freethought propaganda in the Three Towns, 
are requested to write to the N. S. S. general secretary, Miss 
E. M. Vance, 2 Newcastle-street, London, E.C.

The Brixton Independent Labor Party has unanimously 
passed the following resolution : “  That in view of the 
serious charges of sweating brought against the Salvation 
Army at the Trades Union Congress at Bath this meeting, 
whilst acknowledging the disinterestedness and devotion of 
many of the rank-and-file of the Army, is of opinion that it 
is highly desirable that a public inquiry should be held to 
examine thoroughly the working of the various ‘ Social ’ 
establishments controlled by the Salvation Army.”

General Booth lets the cat out of the bag sometimes. 
Speaking on Commissioner Booth-Tucker’s visit to India, he 
said that this gentleman would have under him 2,000 
officers, nineteen of whom were natives. We see the actual 
proportion of native and British officers now. The Salvation 
Army in India is just a branch of the British occupation.

Eev. Professor Peake, president of the Manchester and 
Salford Sunday School Union, has just been telling that 
body that, although the Bible is such a blessed book, the 
“  difficulties that lie in the way of statesmen in meeting the 
objections of this sido and that, may lead to the teaching of 
the Bible being driven out of the schools altogether.”  These 
reverend gentlemen begin to see that Secular Education is 
inevitable. And we are glad.

Victor Hugo's Intellectual Autobiography has just been 
published by Funk and Wagnalls, the translator and editor 
being Mr. L. O’Rourke. Wo have not had time to read it 
yet, but wo note an interesting extract in the Daily News 
review. Hugo must have known a good many Atheists, but, 
being a fervid Theist himself, he pooh-poohed Atheism. A 
young Atheist named Anatolo Leray visited Hugo in 1852. 
He had devoted himself—he, who had been a priest— to the 
task of “  extirpating from the human mind every species of 
the supernatural.” “  We left each other,”  Hugo says, 
“  coldly.”  But there was a sequel. The young Atheist 
subsequently lost his life in trying to save the life of others. 
A vessel was wrecked, and Anatole Leray was amongst tho 
saved. And this is how ho was lost again :—

“ A half-wrecked boat had remained in the surge and was 
appearing and disappearing in the waves : three women clung 
to it despairingly. The sea was at the height of its fury ; no 
swimmer even among the hardiest of the sailors dared to risk 
himself. They kept their eyes fixt on their dripping gar
ments. Anatole Leray flung himself into the surf. He 
struggled hard and had tho satisfaction of bringing one of tho 
women to shore. He dashed in a second timo and rescued 
another. He was worn out with fatigue, torn, bloody. They 
cried out to him: ‘ Enough! enough!’ ‘ W hat!’ said he,

. * there is still another.’ And he flung himself a third time
into the sea.

He never reappeared.”
Those wicked Atheists 1

Some hitherto unpublished letters of Mazzini have just 
appeared in tho Nuova Antologia. They wero addressed to 
a Russian lady grieving for tho loss of her two children. 
Mazzini affirms in these lettors what is plain enough in his 
writings, that ho believed in God and in a futuro life; but 
ho makes an explicit repudiation of tho orthodox faith of 
Europe. “  As I havo told you,”  ho says, “  I am not a Chris
tian. My God has almost nothing in common with tho God 
of Christian dogma.”  ____

Forty-nino new members were enrolled at tho last Execu
tive meeting of the National Secular Society, and two new 
Branches were authorised at Bristol and Aberdare.

I say : Fear not 1 Lifo still 
Leaves human effort scope.
But, since life teems with ill,
Nurse no extravagant hope;

Because thou must not dream, thou need’st not then despair!
— Matthew Arnold.

Minister of the Church of This World, in Kansas City- 

(Continued from p. 578.)
Then in the new world was night. Hideous visions 
came and went. The darkness was filled with terrors. 
The fiends of fear haunted the cradle and hovered 
about the grave. Children waking in tho night 
shuddered lest they had died and waked up in hell, 
and fell back to sleep again and fitful dreams. 
Within the Church insanity bred, hope despaired, 
the heart of pity turned to stone, reason lay prostrate 
in the dust, and above tho darkness, God grasping a 
sword athirst for slaughter.

Sermons, measured by the hour, depicted the fate 
of sinners in the hands of an angry God. Hymns in 
doleful cadence detailed the work of the worm that 
dieth not.

Men and women were regarded as firewood. The 
earth was a vast drying kiln in which they were 
being seasoned for hell. Every cradle was rocked on 
the edge of tho abyss.

All nature was vile, everything was impure. The 
tear of pity, the beauty of love, the holiness of 
sacrifice, devotion, honor, loyalty of friendship, all 
were cursed with the curse.

The smoke of the fire that is not quenched, 
ascended. Nearer and nearer in the gloom crept the 
horizon. One by one in the darkness the stars faded 
from the sky, and in that ineffable night the 
shuddering people wept and prayed.

Religion, with tho dagger of superstition, bad 
assassinated reason.

Let us be just to the past. Human thought is I 11 
strange thing. Wo cannot tell its origin, explain it8 
processes, nor account for its conclusions. Not 
until the mystery of man is a mystery no longer 
shall we know how the orthodox dogmas could have 
originated, much less how they could havo been 
believed.

It passes understanding that men could compile 0 
book— of the earth earthy— equal and no more to 
the genius of the times that produced it— written 
through and through with the barbarities of the 
ages from which it came— soiled with their unclean* 
ness, stained with their cruelties— faithfully reflect' 
ing their ignorance, their superstitions, and their 
savagery— their hopes, their ideals, and their dream8 
— a truly human book— at times as good as the beet, 
and often as bad as tho worst— and say God wrote >t 
and damned be ho who says he did not. ,

It passes understanding that men could say G0“ 
had given tho keys of the eternal dostinies of tb° 
race to an agent who resides in Italy, and keep8 
every country on tho map under tribute.

It passes understanding that inon could bolievC 
God calls preachors and that their business is 
sacred than that of mon upon whoso industry, lme 
parasites, they fatten and thrive.

It passes understanding that mon could imag|D 
an Infinite Being filling an otornal to r tu r e -c h a m b c 
with human souls and yet call that Being good.

It cannot bo explained how tho mind of man ey° 
imagined the Infinite swaddled as a babe or hang10® 
dead upon a gibbet.

Reason has no answer— analysis gives no cluO''' 
conjecture no guess— imagination is baffled, and 1°' 
despairs in the presence of ono who can worship Bt)?e 
a God, or who aspires to tako up a homestead in * 
country where his kingdom is said to havo no end-

Yet these things were all bolievod, and believed I 
multitudes of tho noblest and best. . .

Let us bo just to tho past. It maybe that 
is a disease. Wo may sometime discover that W  . 
and insanity aro alike mental disorders. Prayer n , 
be allied to locomotor ataxia. Conversion bo a »
of fover, usually intermittent. P r e s b y t e r ia n i s m  lU;^
be duo to a germ. Tho Baptist germ, like typb° 
may bo found in water.
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It is certain that, in the olden times, the saints 
were sickly— as a rule filthy— and that preachers, as 
a general thing, were pale and thin. Health and 
spirituality were not on speaking terms. Piety and 
consumption slept in the same bed.

No artist has represented Christ as in any sense 
strong or robust. The canvas shows him emaciated, 
wan, and with an air of weariness and exhaustion. 
He does not look as though he could save anyone.

We know that Jonathan Edwards was of a frail, 
Weak body. We know that Pascal was partially 
paralysed and at times insane. We know that Calvin 
was a life-long sufferer from asthma, dyspepsia, gall
stone, and the gout; and that Saint Paul wa3 squint- 
eyed, bow-legged, and averse to the society of 
Women.

Let us be just to the past. Religion maybe a 
disease. Creeds and dogmas may be only the pock- 
darks. Or, it may be that in evolution is to be 
found the explanation of orthodoxy.

We know that the present is the child of all the 
past, that wings were once fins, feathers were scales. 
Things that soar and sing once crawled in yeasting 
bog and fen. Nature struggles to improve. Two 
forces matched preserve the past and lead forth the 
future. The old, ever reluctant, yields to the new ; 
and what has been, struggles eternally to re-utter 
itself in what is becoming and is to be. The human
species evolved from the brute.

The physical outstripped the mental growth. When 
dan in body stood erect his mind still went on all-fours 
The jungle gloomed around him. The instincts of s 
distant past were yet strong upon him. Vague recol
lections, fitful hints, half-remembered things hovered 
on the horizon of consciousness. Out of the abyss 
arose muffled memories of the den, the lair, the 
8tealthy search for prey. Within the curious “ walls 
and bastions of his brain,” faint and dim as echo’s 
echo, came again the hyena’s howl, the fanged ser
pent’s hiss, the fierce joy of the tiger when the 
“ crooked daggers of his claws ” were sheathed in 
quivering flesh. Once more he prowled in the 
forest depths, haunting the track of the defence
less, or, crouching, lay in wait. The past, that which 
bo had boon, was over him like a spell. The wilder 
boss was arrayed against progress. The beast was 
Suppling with the m an; and of that conflict, 
sinister and torrible, savagery for the time trium
phant, orthodoxy was born. Lot us be just to the 
past.

It may bo that man’s ancestry in tho lairs of wild 
beasts prosupposod tho fivo points of Calvinism :—  

That the iron boot was a lineal descendant of the 
boa constrictor.

That tho sword in tho hands of tho Church was 
the reversion to tho tooth in the tiger’s jaw.

That many of tho coromonios supposed to bo 
solemn and essential woro in reality reminiscences 
°f tho monkoy’ s artless pranks.

And that all tho savagery of beasts that thirst for 
blood, all the fierceness and ferocity of claw  ̂ and 
J’onomed fang, all that was cruel, heartless reptilian, 
*r°in tho first throb of life upon tho globe until the 

of reason’s day, found complete and perfect 
Gxl>re8sion in the dogma of endless hell.

Lot us bo just to the past. ,
, Nothing scorned equal to tho task of lllumiuat- 
ln8 that darkness. Against those ramparts, legion- 
Suarded, every attack had been futile.

Tho people were infatuated with then- slavery.
, bey thought their chains sacred. They fought to 
a°fpnd thoso w ho put fetters on their brains.

They called him an enemy who sought to shatter 
8uPerstitions. Thoy turned upon those who would 

them fro,3. W ith tho old cry, “ Crucify him! 
Jh°y gathered in mobs around every man found 
-'icing toward» tho dawn. , ,  , ..

^  was said the gatos of hell should not prevail 
Jjgaiost tho Ctmrch. It was true; they did not. 
f,b° gates of kioll were inside tho Church. Hie 
'“'bbrch was the guardian of the gates of hell.

There had bc,m great men. Men with reason that 
° v°lted, and co necieuces that abhorred the mental

bondage of their fellow men. Some, seeing the hope
less odds, remained silent. Such were Jefferson and 
Franklin. Others, like Thomas Paine, went up alone 
to do battle for humanity, and fell pierced by a thou
sand shafts of slander, malice, and Christian hatred.

Upon the altars of the Church were forged and 
fashioned falsehoods, and to lie about the dead 
became one of the regular functions of the men of 
God.

A new sect arose, senseless enough to remain sub
stantially orthodox, but good enough to deny the 
doctrine of an endless hell. All other sects were 
against them. They were denounced. They made 
no headway, thus proving that, as the ancient Jew 
preferred Jerusalem, so the modern Christian pre
ferred hell above his chief joy. He was wedded to 
the worm. Later came the gentle Channing, the 
amiable Freeman Clarke, and the mild-mannered 
Unitarians. Orthodoxy had put on evening dress, 
but the devils had not been cast out. The Uni
tarians made no impression. While they read 
essays; and indited poetry, the devils laughed and 
applauded.

Theodore Parker went out from the ice-palace of 
Unitarianism, and, clothed as with garments of fire, 
went up against the citadel of superstition. But the 
time was not yet. Then he went abroad for his health. 
The Young Men’s Christian Association of Boston met 
daily and prayed that Theodore Parker might never 
return. In Florence, Italy, he fell sick, and died. 
Then the Young Men’s Christian Assassins thanked 
God that he had heard and answered their prayer.

The situation could not havo been more hopeless. 
Arrogant with wealth, proud with respectability, de
fended by authority, pandered to by the press, advo
cated by the intelligent, declaimed for by the igno
rant, and feared by all, the Church seemed passing 
to universal dominion and humanity to universal 
night. Reason was in eclipse. The shadows of 
midnight filled the sky. Bnt the unslumbering 
forces were hidden in that shadow.

The time was hastening. On the dial of the ages 
tho index was approaching tho fateful hour. The 
darkness was a womb from which a genius was to be 
born. Destiny had not forgotten the world. Tho 
earth in hor orbit was swinging towards the morn
ing.

Above that chaos, and from out that night, came 
the primal anciont mandate, “ Let thore bo light,” 
and there was— Ingorsoll.

There is no accounting for genius. Before its 
coming no prophetic vision can discern its approach. 
After its arrival, its having come cannot be explained. 
It seems to have no ancestors, just as it has no suc
cessors or descendants. It is as though Destiny 
were jealous of her chosen ones— preparing them in 
obscurity, fashioning them in secret, to dower the 
world with sudden and unexpected riches. Thus 
camo Shakespeare, Lincoln, Ingertoll. One thing 
Destiny is particular about. One thiDg she insists 
upon. It is that the immortals shall issue from tho 
lowly, from real folks, from tho genuine, from natural 
people. She likes wood with the bark on. She hatoB 
varnish, and holds veneer in utter abhorrence. She 
conspires with men and women who have struggled 
with the storm, bowed to the tempest— felt the stiDg 
of winter’s cold, the ardor of summer’s heat— who 
havo known tho cling and clasp of rain, the joyous 
wind, tho thousand-throated dawn, and tho solemn 
hush of dusk— men and women who live much out- 
of-doors, who are acquainted with the mysterious 
night, with forest paths and springs and winding 
streams— above all, with men and women who work 
and love together. Out from the city’s streets of 
eternal day— past the mansion and the palace— she 
goes to tho humble home, whero night brings rest 
and the morning toil, and both are glorified by love. 
There Destiny keeps hor vigils, and leads forth the 
advent of genius.

W e arc informed by Most Holy Writ that a long 
while after God had made man ho camo back to the 
earth and took an inventory, no found the business 
in such bad shape that “ he repented him that he
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had made man.” To atone for his mistake he sent 
a flood and drowned all but eight persons. How do 
we know but the Lord came back the second time to 
see how things were going on, and, finding the world 
so full of bad theology, “ raised up ” Ingersoll to over
whelm it as with a flood ? This view has at least two 
strong presumptions in its favor. In the first place, 
it shows that the Lord has become more humane—  
more civilised. He employs the reasoning faculties, 
and uses persuasion instead of force and fear; and, 
in the second place, it shows that he has become 
more effective in accomplishing his purposes; for, 
while the flood left eight of the old stock to carry on 
the wickedness of the world, Ingersoll did not leave 
a vestige of the old theology.

Genius has the quality of being universal. It 
extends and amplifies its possessor. He transcends. 
He becomes inclusive. With a few notes the com
poser utters all the sounds that echo in the heart of 
man— all sobs of grief and sighs of longing, all cries 
of terror and wailings of despair— all shouts of 
victory, all curses of defeat, and all discordant 
mutterings of malice, foiled and baffled hate. He 
gives a tongue to every passion— repeats the laughter 
of every joy, and tells again to raptured hearts the 
tender story of whispered love. Such music is not 
provincial, nor national. It knows no race, no clime. 
It is elemental— that is, universal. In any field, of 
music, painting, sculpture, or speech, he is the genius 
who interprets us to ourselves. He is voice for the 
dumb, eyes for the blind. Ho hears for the deaf. 
He is strength for the weak, and for the timid and 
fearful he is courage and high resolve. He justifies 
men to themselves. It is, in this sense, that Mr. 
Ingersoll was a universal man. He belongs exclu
sively to none, becauso he belongs to all. Not to 
Peoria, or Washington, or New York, hut to all the 
cities, to the towns, to the hamlets, and wayside 
homes— to all the states beneath the flag, and to 
the states beyond the seas. He worked with parties, 
but he was ampler than they. He was the pride and 
glory of Freethinkers, but he was also more. Ho was 
a citizen of the Republic of mind— of the democracy 
of intellect. In the empire of reason he wore the 
purple robe of power.

In order to fittingly judgo of the magnitude of his 
task, to understand tho vehemenco of his motive, 
and to justly measure tho vastness of his achieve
ment, we must look loss closely at the man and more 
directly at the genius. Wo must, for the moment, 
disenchant ourselves of the charm of his personality 
and the fascination of his intimacies. Wo must see 
him not as related to us, but as related to all. It 
was not our cause but humanity’s that ho cham
pioned. It is not we but tho world that he enriched.

The man of talent may choose his work. Taking 
account of his abilities, he may estimate their 
probable worth in possible vocations. Ho may com
pare and calculate. He may consult his tastes and 
take counsel of his ambitions and desires. He then, 
after duo deliberations, and in accordance with his 
best judgment, makes an investment of himself in 
the market of tho world

The genius has no choice. He, too, may have 
desires. They must bo put away. Ho may have 
ambitions. They must bo nailed to tho cross. 
Genius is mandatory and inoxorable. Before it all 
ways are closed, all ways but one. All paths, save 
one alone, are guarded by the angel with the sword 
of fire. In that must he go. Ho is impelled by a 
force resistless and austere. Genius is compulsion. 
It is the fateful mandate. It is the omnific “ thou 
shalt.”

Mr. Ingersoll did not choose; he could not. His 
work was made ready for him ; his task prepared. 
Destiny had dowered him above all of his generation, 
fanned to fiorcest flame within his breast tho fires of 
indignation, and ladened him w ith“ that most fearful 
of all responsibilities, a conscience informed and 
illuminated.”

He looked and saw fetters on the brain of men, the 
fiends of fear within their heart. Ho saw horror 
crouched upon tho coffin of the dead, the serpent of

superstition coiled in the cradle of the babe. He 
saw the priest putting out the eyes of reason and 
putting poison in the heart of joy. He saw the 
smoke curl from the cruel pit, and heard the laughter 
of the saints in the heartless heaven of the saved. 
He saw hypocrisy at the altar making merchandise 
of grief and fear. He saw a monster in the skies 
called God, and the multitude in terror upon their 
knees, “  Then he cried out. That cry will emancipate 
mankind.”

The Church was an arsenal supplying ignorance 
with weapons to wound the living, and falsehoods 
with which to slander the dead.

Our religion had come to us cumbered with the 
mistakes and follies of the past— stained with its 
superstitions— brutalised with its bigotry —  en
venomed with its hatreds— and the avowed and open 
foe of reason and common sense. Science had en
lightened the world. The Church by choice remained 
in intellectual darkness. Civilisation had made con
spicuous progress. Theology remained barbaric. The 
earth’s word was amelioration— the word of the 
Church was hell and damnation. Human society 
was facing toward the east— tho glow of dawn was 
on its face. The Church was facing toward the past. 
The Church suspected science. Tho altar feared the 
light. The bat was in the belfry. The lark was m 
the sky.

Then this genius with divine audacity— this genius 
standing alone, standing “  erect in the midst of a 
kneeling universe,” arraigned the priest in the name 
of justice— religion in tho name of reason, and in 
tho name of a civilised humanity demanded tho abdi
cation of an uncivilised God.

In that attitude of indignation and defiance the 
man was more than man. He was the heart, the 
brain, the conscience of the age, the heart that had 
been betrayed and bereft, tho brain that had been 
terrorised and enslaved, the conscience that had 
been outraged and polluted. That cry that startled 
tho world, that shook every Church upon its founda
tions, that filled all the timid with terror, and every 
hypocrite with rage— that cry was the voice of 
humanity. It was not Ingorsoll the man. It was 
mankind as Ingorsoll. n e  was tho voice of one, but 
that one was universal man.

Upon him, as upon a great and perfect instrument» 
tuned to the best and tenderost the heart can hopo 
or feel—to tho noblest the soul can dare or dream " 
to tho sanest tho reason can comprehend— Destiny 
struck the anthem of the future. He was the chal
lenge of civilisation to savagery, of reason to super
stition, of the coming morning to envious night.

(To be concluded.)

National Secular Society.

R bpobt or Monthly E xecutive Meeting held on S ept. 12* 
Tho President, Mr. G. W. Foote, in the chair. There were 

also present:— Messrs. J. Barry, R. Brooks, C. Bowman, 'J' 
Cohen, E. Charlton, W. Davoy, W. Loat, J. Marshall, 
Nichols, J. Neate, C. Quinton, V. Roger, F. Schaller, 
Samuols, II. Silvcrstiou, T. Thurlow, F. Wood, E. Woodward» 
and tho Secretary. ,

The minutes of last meeting wore road and coniirmuU’ 
The monthly cash statement read and adopted. Tho J’res1' 
dent roported upon Mr. Wishart’s visit to Bristol and t® 
Aberdaro, as arranged by him. Tho Executive hoartuy 
endorsed his action, and left future arrangements in 
hands. As an outcomo of this effort permission was rC 
quested, and granted, for tho formation of now Branches 1 
both towns. Forty-nino now membors wero received for 111 
various Branclios. t

Tho Secretary roportod successful Demonstrations  ̂
Victoria Park and Parliament Hill, and regretted that, 1 
consequenco of tho indoor lecture work, it would bo imp0, 
siblo to arraugo others this season. Tho Touzcau l’ar 
Fund was discussed, and it was resolved—  .

“ That the sum of £5 bo voted to tho Fund now h0.1” ,, 
raised in tho Freethinker, in special recognition of Mr. P°l 
services to the movement at tho timo of Bradlaugh’s I"1 
mentary struggle.”  ,^e

Several minor business matters were discussed bcfor° 
meeting closed. E> M. V ance, General Secretary;
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Colonel Ingersoll’s Loan.

1 I prhsume every prominent man with a moderate amount 
°f wealth is pestered by a horde of pensioners,”  said a young 
attorney at the Lawyers’ Club. “ In addition to the regular 
Parasites that prey upon him continually, are occasional 
needy ones that appeal to him at every opportunity.

In this respect the late Colonel Robert G. Ingersoll was 
Probably the most annoyed man of his time. Generous to 
a fault towards his friends, his big heart was touched by 
appeals from the most casual stranger. I doubt if there was 
a city in which he lectured where he did not leave behind 
part of the money that he had earned upon the platform, 
ought to know something of this, for I myself made a touch 
°n the Colonel, and he responded to it like the gentleman 
that he was.

It was down in Memphis about ten years ago. How I hap
pened to be there is nobody’s business. It is enough to say 
that I was ‘ stone broke,’ friendless and desperate. I even 
envied the sweating, half-naked stevedores down at the 
river wharves, as they stood in line to receive their pay, only 
to hustle off and lose their money in a crap game. My hotel 
hill at the Peabody was worrying me a lot. It wasn’t big, 
hut I had nothing with which to pay it. I  scarcely had 
Uerve enough to go in and eat my meals, and I never would 
have stepped up to the desk if I hadn’t been compelled to 
ask the clerk for mail in the hope that a letter might contain 
a cheque that would relieve my misery.

One day I noticed in the hotel lobby a lithograph likeness 
°f Colonel Ingersoll. I  had seen it before, announcing a 
•ecturo on 1 The Mistakes of Moses.’ But this timo it fur
bished an inspiration. I hated to confess it. I had met 
Colonel Ingersoll in the days of my prosperity, a year or so 
before. But the meeting had been of the most casual sort 
and gave mo not'the slightest claim upon his friendship. I 
doubted if he even remembered mo. Such was my necessity, 
and so low had my self-respect ebbed that I determined to 
■loin the vast army of leeches that followed him.

On the night of the lecture, which was given the next 
evening, I went around to the stage door and gained admis- 
sion by statiDg that I was a friend of the famous orator. A 
^fage hand gave me a seat in the wings, and at the close of 
‘ be lecture handed my note to Colonel Ingersoll.

I can see the noble old chap as he came out into the wings 
f° meet mo. He had evidently met my kind before, but he 
was patient and courteous.

‘ I don’t remomber you,’ ho said, ‘ but toll me what I can 
do for you.’

Tell him 1 I unloosed the tongues of my woo and let fly. 
I fold him I had to havo $20.

‘ That is a pretty large sum for ono man to ask of a 
stranger,’ ho remonstrated gently.

I admittod it, but pleaded tho harder.
‘ Very well,’ ho weakened, handing mo tho bill. ‘ Only 

Jomembcr that I am not so rich as many think I am. 
‘Iundreds of persons ask mo for money. I can't give them 
?ii twenty-dollar bills. Some day I may need this, so if you 
. ave any luck hereafter send it to mo. I may havo to pass 
" °n to aomo other poor devil.

That loan of tho Colonel’s helped mo over tho rough hill 
. my hard luck. Insido of a year I was in Washington 

Jv,tl‘ a good job. Ono day, and it happened to bo pay day 
.0t mo, I was coming down tho elovator of tho old building 
°rmerly occupied by tho Department of Justice on I’cnn- 
Jlvania-avonuo, not far from tho White House. Tho 

i,evator shaft was dark, and I did not recognise two men 
lat entered tho car as it stopped at tho floor below tho ono 

vvhich I had stopped in. When tho passengers got out 
the ground floor I noticed ono of two men stop and hand 

Sartor to an old applo woman who was sitting on tho 
®bp outsido tho door bosido her basket.

_. I bo giver of tho coin was Colonel Ingersoll. A feeling of 
"“ amo swept over mo. I had not returned tho mouoy that 
I i been of such benefit to mo in tho crisis of my lifo. I 
I a<l $25 in my pocket, and I know my landlady would bo 
*Ĝ ont with mo, so I grow bold. Tho Colonel was just

into his carriago at tho curb.
SQ Colonel Ingcrsoll,’ I said, stopping up to him, 'I  don t 

Pposo you remembor mo.’
I (] No,’ ho replied, just a triflo suspiciously. 11 don t behove

i , . Well,’ I replied, ‘ I boliovc you said that onco before, but 
v m time I don't think you will regret having mo refresh 
^ l ie c o l le c t io n . First tako this $20, and I'll explain

and I don't think I over felt moro proud of haviDg 
L “ ed myself together than I did then, for 1 was telling tho 
0n°,ry to the ono man who had seen how nearly down and 

, A bad been.
ahJo? b°y.’ bo said, laying a big, friendly hand on my 

aidor, • you don't know how happy you havo mado me

feel. That repays me for the thousands that never have 
come back.’

A few weeks later I read a press dispatch announcing that 
ho had suddenly dropped into his last sleep at his home at 
Dobbs Ferry. I had paid my debt none too soon.”

— New York Press.

Correspondence.

ARE ATHEISTS THINKERS?
TO TIXE EDITOR OF “  THE FREETHINKER.”

S ir ,— Writers like “  Haw Menai ”  are best met on their 
own ground. One would ask : What sort of a being is his 
“ G od” ? If he believes in a future existence, what does 
he intend to do when he gets there ? Would he really like 
to live for billions of years ? Does he really believe that all 
those who cannot accept the Christian “  plan of salvation ” 
are to be damned for eternity ? That, I believe, is what 
“  General ” Booth believes; and yet a writer in the Sphere, 
presumably the Editor, recently wrote that it would be con
sidered that the “  General ”  was the working man’s greatest 
benefactor. He might read Huxley’s Social Diseases and 
Worse Remedies, an indictment which is as true to-day as 
ever it was. If “ General ”  Booth is not a charlatan, he 
certainly is a quack. I think it would be a good thing if he 
would hurry up and get to “  Heaven,”  and leave the world 
to emancipate itself on scientific lines. “  Haw Menai ”  is 
good enough to declare that Atheists are lunatics. He asks 
whether they arc thinkers. The Editor of the Freethinker 
is charitable when he admits such communications. Was 
Professor W. K. Clifford a thinker ? Was Professor Bain, 
perhaps the greatest psychologist who has ever lived ? Was 
Bradlaugh ? Are Haeckel, G. W, Foote, Cohen, and other 
well-known Atheists thinkers ?

Another correspondent, in a previous issue, by some very 
curious logic, has arrived at tho melancholy conclusion that 
tho real value of Atheism is zero. Doubtless it is, as far as 
a future existence is concerned. But as regards this world, 
it certainly is not. When Atheism is general, millions of 
money now spent on religious propagandism will be released, 
together with an immense amount of energy. There will 
bo greater community of interest. Tho Universities will 
ceaso educating people who consider the highest mission is 
to stifle thought and trade on the credulity of others. It 
will not be a crime to think or to express one’s thoughts. 
Life will be fuller. j ,  A> RbiDi

Tho Swindon Advertiser, under the heading of “  Rural 
Credulity,” prints tho following :—

“ An illustration of the remarkable credulity still existing 
in the country districts of England is, says the London Dnily 
Telegraph Warminster Correspondent, provided in a story 
current in every town and village on the Somerset and Wilts 
border. It is to the effect that a farmer at Breton, Somerset, 
dissatisfied like other pooplo with tho weather, used somo 
blasphemous expressions about it, in the course of which he 
threatened or challenged the Deity. The story goes that he 
was immediately transformed into a living statue, and that 
all efforts have failed to remove from his hand the hayrnko 
with which he was working. It is said that though a team 
of horses have been attached to him ho could not ho dragged 
away from the place, and a shelter is being built round him. 
Many people in Warminster and the neighboring towns have 
been eagerly scanning tho papers to find out tho latest par
ticulars and the tale is firmly believed and implicitly retold 
by hundreds.”

This is “  rural credulity.”  Wo agroo with tho Swindon 
Advertiser. But, after all, it is fairly on a level with tho 
Bible story of Lot’s wifo, who displeased tho Lord by turning 
back to look at the burning city of Sodom, and was turned 
into a pillar of rock salt. Those who believe in the ono 
story may just as well believe in tho other too.

Tho Rev. J. H. Jowett, M.A.. is a great adept in tho art of 
playing upon words, and tho effect on sentimental believers 
is remarkably soothing. He is an exceptionally skilful con
jurer with pretty phrases and emotional inflections. Tako 
tho following specimen : “  I come to Christ, my Sovereign 
Lord. I tako his will, I go forth to execute it, building on 
tho sublimo assumption that all tho mystic ministries of tho 
empire of God aro pledged to my support.”  “ How exqui
sitely beautiful,”  exclaimed a Christian reader. Y es; but 
also how crammed with hypocrisy. Christ said, “  Resist 
not evil,” or, as some read it, “  tho evil ono but Mr. 
Jowett is everlastingly resisting and blackguarding what
soever and whomsoever he regards as evil. Why, only a 
few months ago ho publicly expressed a spiteful wish to 
have George Bernard Shaw muzzled 1
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SUNDAY LECTURE NOTICES, etc.

Notices of Lectures, etc., must reach ns by first post on Tuesday 
and be marked “  Lecture Notice,”  if not sent on postcard.

LONDON.
Stratford T own H all : 7.30, C. Cohen, “ A Search for God.”  

Outdoor.
B ethnal Green B ranch N. S. S .: Victoria Park (near the 

Fountain), 3.15, F. A. Davies, a Lecture.
Camberwell Branch N. S. S . : Station-road, 11.30, W. J. 

Ramsey, a Lecture. Brockwell Park, 3.15, W. J. Ramsey, a 
Lecture.

North L ondon Branch N. S. S .: Parliament Hill, 3.30, H. 
Vicars, “ By their fruits ye shall know them.”

Kingsland B ranch N .S .S .: Ridley-road, 11.30, F. A. Davies, 
“  The Holy Cup—and Other Things.”

W est L ondon B ranch N. S. S. : Hyde Park (near Marble 
Arch), 11.30, a Lecture.

W oolwich B ranch N. S. S. : Beresford-square, 11.30, a Lecture.
COUNTRY.

Bristol B ranch N. S. S. (I.L .P . Hall, 21 King-square-avenue) : 
11, Members’ Meeting.

Outdoor.
B irmingham B ranch N. S. S. ; Wednesday, Sept. 25, at 8.15, in 

the Bull Ring, H. Lennard.
B ristol B ranch N. S. S. : Horsefair, 7.30, B. G. Brown, 

“  Why I am a Freethinker ” — (continued).
E dinburgh B ranch N. S. S . : The Meadows, 3, meets for 

Discussion ; The Mound, 7, meets for Discussion.
H uddersfield B ranch N. S. S. : Market Cross, on Saturday, 

at 8, G. T. Whitehead.
South Shields (Captain Duncan’s Navigation School, Market

place) : 7.30, Lecture arrangements and other business.
W est Stanley B ranch N. S. S. (I.L .P . Institute): 3, Busi

ness meeting.

ADVANCED THOUGHT LECTURES.

Works by “ SALADIN.”
(W. STEWART ROSS.)

GOD AND HIS BOOK.
New Edition. 380 pp., cloth, gold-lettered. Price 3s., 
post free 3s. 3d.

W OM AN:
Her Glory, Her Shame, and Her God. In two volumes. 
New Edition. Crown 8vo, cloth, gilt-lettered. Vol. i., 
260 pp. Price 2s. 6d., post free 2s. 9d. Vol. ii., 268 pp. 
Price 2s. 6d., post free 2s. 9d.

JANET SMITH.
A Promiscuous Essay on Woman. Crown 8vo, 224 pp. 
Price 2s. 6d., post free 2s. 9d.

THE HOLY LANCE.
An Episode of the Crusades, and Other Monographs. 
Crown 8vo, 228 pp. (uniform with Janet Smith). Price 2s. 6d., 
post free 2s. 9d.

THE BOOK OF VIRGINS.
And Lays and Legends of the Church and the World. 
Crown 8vo, 224 pp. (uniform with Janet Smith). Price 2s. 6d., 
post free 2s. 9d.

BIRDS OF PRAY.
Bound uniform with Janet Smith, etc. Price 2s. 6d., post 
free 2s. 9d.

THE BOTTOMLESS PIT.
A Discursive Treatise on Eternal Torment. (Uniform with 
Janet Smith). Price 2s. 6d., post free 2s. 9d.

THE MAN SHE LOVED.
A Novel. Recently issued. Crown 8vo, cloth, gold-lettered, 
428 pp. Price 3s., post free 3s. 4d.

“  Christianity Reconsidered.” “  Thomas Paine.”
“  Jesus: An Atheist’s Appreciation.”

“  God’s Broken Promises.” “  The Blight of Indifferentism.” 
Etc., Etc.

For terms and open dates apply to—
nAROLD ELLIOT, 43 R aby-street, Manchester.

TRUE MORALITY:
Or, The Theory and Practice of Neo-Malthusianism,

IS, I BELIEVE,

THE BEST BOOK
ON THIS SUBJECT.

{Superfine Large-paper Edition, 176 paget, with Portrait and Auto
graph, bound in cloth, gilt-lettered, poet free It. a copy.

In order that it may have a large circulation, and to bring it 
within the roach of the poor, I have issued

A POPULAR EDITION IN PAPER COVERS.
A copy of this edition post free for 2d. A dozen copies, for dis

tribution, post free for one shilling.
The National Reformer of September 4, 1892, says: "M r.

Holmes's pamphlet.......is an almost unexceptional statement
of the Neo-Malthusianism theory and praotice.......and through
out appeals to moral feeling.......The special value of Mr.
Holmes's service to tho Neo-Malthusian causo and to human 
well-being generally is just his combination in his pamphlet 
of a plain statement of the physical and moral need for family 
limitation, with a plain account of tho means by which it can bo 
seoured, and an offer to all ooncorned of tho requisites at the 
lowost possible prices.”

Tho Council of the Malthusian Loogue, Dr. Drysdale, Dr. 
Allbutt, and others, have also spoken of it in very high terms. 

Ordert should be sent to the author,
J. R. HOLMES, EAST HANNEY, WANTAGE.

THE SAFEST AND MOST EFFECTUAL CURE FOR 
INFLAMMATION OF THE EYES.

Thwaites’ Celandine Lotion.
Cures inflammation In a few hours. Neglected or badly dootored 
cases. 8 or 4 days is Bnffioient time to oure any case. For sore 
and Inflamed Eyelids. Nothing to equal the Lotion for Dimness 
of Sight. Will remove Skin or Film that sometimes grows on 
the Eye. As the eyo is one of the most sensitive organs of the 
body, it needs the mo3t careful treatment.

Cullpeper says in his Herbal Book that if the virtues of 
Celandine wero gonerally known it would spoil tho spectacle- 
makers’ trade. Is. ljd . per bottle, with directions •, by post 14 
stamps.

G. THWAITES,
HERBALIST, 2 CHURCH ROW, STOCKTON-ON-TEES

ROSES AND RUE.
Being Random Notes and Sketches. Large Crown 8vo, 
gold and silver letters. Price 3s., post free 3s. 3d.

ISAURE AND OTHER POEMS.
Cloth, gold-lettered. Price 2s., post free 2s. 2d.

THE BOOK OF “ AT RANDOM.”
A Brilliant Dissertation. Largo crown 8vo, cloth, gold 
lettered, 265 pp. Price 3s., post free 3s. 3d.

THE CONFESSIONAL.
Romish and Anglican. An Exposure. Now edition. Price 
Is., post free Is. Id.

DID JESUS CHRIST RISE FROM THE DEAD?
The Evidences for tho Resurrection Tried and Found 
Wanting. Price 6d., post free 7d.

THE WHIRLWIND SOWN AND REAPED.
A Novelette. Crown 8vo., 64 pp., in wrapper. Post free 7d.

POPULAR PAMPHLETS.
One penny each, post free lid .

PORTRAIT OF SALADIN (Life-like Photographic)-
Cabinet size. By W. Edward Wright. Price Is. 6d., post 
free Is. 7d. Packed safely in millboard.

PHOTOGRAPHS OF SALADIN’S LIBRARY.
Two Views. Cabinet size. Price Is. 6d., post free Is. 7d.

PHOTOGRAPH OF THE “ AGNOSTIC CORNER.”
Showing Saladin, “  Thundorstruck,” and “  Rejected,”  having 
tea. Cabinet size. Prico Is. 6d., post freo Is. 7d.

May be obtained from—
T h e  P io n e e r  P r e s s ,

2 Newcastlo etreet, Farringdon-street, London, E.C-

BRADLAUGH BIRTIIDAY DINNER (F o u rth )
at H olborn R estaurant, on T hursday, September 26, 

1907, at 7.30 for 8 p.m. Mrs. H. BnADLAUon B onner in the 
chair. Tickets, 3s. each (one shilling less than cost price), Ver' 
sonally or by post from J. T. R amsey, Secretary of Bradlaugn 
Fellowship, 44-5 New North-goad, N. (A limited number only 
can be issued.)

SEASIDE HOLIDAYS.— Comfortable A p a r t m e n t s ,
bath, piano; pleasant country outlook; twelvominutes sea- 

Moderate terms.—Smith, “  Nirvana,” The Grove, Southend-o 
Sea..
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T H E  S E C U L A R  S O C I E T Y ,
(LIMITED)

Company Limited by Guarantee.
Registered Office—2 NEWCASTLE STREET, LONDON, E.C, 

Chairm an of Board o f Directori—Mb. G. W. FOOTE. 
Secretary—E. M. VANCE (Miss).

Society was formed in 1898 to afford legal eeonrity to the 
'oguisition and application of funda for Beoular purposes.

The Memorandum of Association seta fo:rth that the Society’s 
Rejects are:—To promote the principle that human conduct 
Bhould be based upon natural knowledge, and not upon super
natural belief, and that human welfare in this world is the proper 
and of all thought and action. To promote freedom of inquiry. 
To promote universal Secular Education. To promote the com
plete secularisation of the State, etc., etc. And to do all such 
lawful things as are conducive to such objects. Also to have, 
nold, receive, and retain any sums of money paid, given, devised, 
°r bequeathed by any person, and to employ the same for any of 
lbs purposes of the Sooiety.

The liability of members is limited to £1. in case the Society 
should ever be wound up and the assets were insufficient to oover 
liabilities—a most unlikely contingency.

Members pay an entrance fee of ten shillings, and a subsequent 
Pearly subscription of five shillings.

The Society has a considerable number of members, but a much 
larger number is desirable, and it is hoped that some will be 
gained amongst those who read this announcement. All who join 
!‘ Participate in the control of its business and the trusteeship of 
■Is resources. It is expressly provided in the Articles of Associa- 
1' Jn that no member, as snob, shall derive any sort of profit from 
be Society, either by way of dividend, bonus, or interest, or in 
any way whatever.

The Society's affairs are managed by an elected Board of 
Directors, consisting of not loss than five and not more than 
twelve members, one-third of whom retire (by ballot) eaoh year,

but are capable of re-eleotion. An Annual General Meeting of
members must be held in London, to receive the Report, eleot 
new Directors, and transact any other business that may arise.

Being a duly registered body, the Seoular Society, Limited, 
can receive donations and bequests with absolute security. 
Those who are in a position to do so are invited to male 
donations, or to insert a bequest in the Society’s favor in their 
wills. On this point there need not be the slightest apprehension. 
It is quite impossible to set aBide such bequests. The executors 
have no option but to pay them over in the ordinary course cf 
administration. No objection of any kind has been raised in 
connection with any of the wills by whioh the Sooiety hrs 
already been benefited.

The Society's solicitors are Messrs. Harper and Battcock 23 
Rood-lane, Fenchurch-street, London, E.O.

A Form of jBequest.—The following is a sufficient form of 
bequest for insertion in the wills of testators :—« I give and
“ bequeath to the Secular Society, Limited, the sum of £ ------
« free from Legacy Duty, and I direct that a receipt signed by 
«two members of the Board of the said Society and the Secretary 
«thereof shall be a good discharge to my Executors for the 
"  said Legaoy.”

Friends of the Sooiety who have remembered it in their willf, 
or who intend to do so, should formally notify the Secretary tf 
the fact, or send a private intimation to the Chairman, who will 
(if desired) treat it as strictly confidential. This is not necessary, 
but it is advisable, as wills sometimes get lost or mislaid, and 
their contents have to be established by competent testimony.

THE NEW TESTAMENT MANUSCRIPTS:
OR,

Christianity Completely Undermined.

W I T H  F A C - S I M I L E S  O F  M S S .

By J O S E P H  S Y M E S .

A New Edition. Price THREE PENCE.
Post free, THREE PENCE HALFPENNY.

THE PIONEER PRESS, 2 NEWCASTLE STREET, FARRINGDON STREET, LONDON, E.C.

TiiE SALVATION ARMY AND ITS WORK
An Eight Page Tract

By  C. C O H E N .

p r in t e d  for  fr e e  d is t r ib u t io n .

tli,f6ii. will bo supplied to applicants who undertake to distribute 
11 Judiciously, Persons applying for considerable numbers, 

or ,ar° n°t known at tho publishing offico, must give a reference 
a. j.°mo other proof of good faith. Carriage must bo paid by 

,0ants The postage of ono dozen will bo Id., of two dozen 
’ of fifty copies 3d., of a hundred copies 4d. Larger quantities 

by special arrangement.

G P ioneer Press, 3 Newcastle-street, Fnrringdon-stroct, E.C.

FROM FICTION TO FACT.
By FRED. BONTE.

(L A T E  A  PRISON M IN IST E R .)

The History of a Conversion from Catholicism 
to Secularism.

Second Edition— Revised and Enlarged.

”  One of the most remarkable pamphlets which have been 
published of recent years...... A highly-instructive piece of self
revelation.”—Reynolds’ Newspaper.

SIXTY-FOUR PAGES.
P R I C E  O N E  P E N N Y ,

Order of your Newsagent at once.

The P ioneer P ress, 2 Newcastle-street, Farringdon-street, E.C.
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WORKS BY G. W . FOOTE.
ATHEISM AND MORALITY 2d., post Jd.
BIBLE AND BEER. Showing the absurdity of basing 

Teetotalism on the Christian Scriptures. Careful, thorough, 
and accurate. Freethinkers should keep this pamphlet by 
them. 4d., post Jd.

BIBLE HANDBOOK FOR FREETHINKERS AND IN
QUIRING CHRISTIANS. A new edition, revised and 
handsomely printed. Cheap edition, paper cover, Is. 6d .; 
cloth 2s. 6d., post 2Jd.

BIBLE HEROES. New edition. Each part, paper Is., post Id. 
Superior edition (200 pages), complete, cloth, 2s. 6d., 
post 2Jd.

BIBLE ROMANCES. Popular edition, with Portrait, paper 
6d., post 2Jd. Superior edition (160 pages), cloth 2s., 
post 2Jd.

CHRISTIANITY AND PROGRESS. Second and cheaper 
edition. Recommended by Mr. Robert Blatchford in God 
and My Neighbor. Id., po3t Jd.

CHRISTIANITY AND SECULARISM. Four Nights' Public 
Debate with the Rev. Dr. James McCann. Paper, Is. ; 
cloth Is. 6d., post 2d.

CRIMES OF CHRISTIANITY. Hundreds of references are 
given to standard authorities. No pains have been spared to 
make the work a complete, trustworthy, final, unanswerable 
Indictment of Christianity. The Tree is judged by its 
Fruit. Cloth (214 pp.), 2s. 6d., post 3d.

COMIC SERMONS AND OTHER FANTASIA8. 8d., post Id.
DARWIN ON GOD. Containing all the passages in the works 

of Darwin bearing on the subject of religion. 6d., post Id.
DEFENCE OF FREE SPEECH. Three hours’ Address to the 

Jury before Lord Coleridge. With Special Preface and 
many Footnotes. 4d., post Id.

DROPPING THE D E V IL: and Other Free Church Per
formances. 2d., post Jd.

FLOWERS OF FREETHOUGHT. First Series, cloth, 2s. 6d., 
post 3d. Second Series, cloth 2s. Gd., post 3d.

GOD SAVE THE KING. An English Republican’s Coronation 
Notes. 2d., post Jd.

HALL OF SCIENCE LIBEL CASE, with Full and True 
Account of the “  Leeds Orgies.” 3d., post Id.

INFIDEL DEATH-BEDS. Second edition, much enlarged. 
8d., post Id. Superfine paper in cloth, Is. 3d., post ljd .

INTERVIEW WITH THE DEVIL. 2d., post Jd.
IS SOCIALISM SOUND? Four Nights’ Public Debate with 

Annie Besant. Is., post ljd . ; cloth, 2s., post 2Jd.
INGERSOLLISM DEFENDED AGAINST ARCHDEACON 

FARRAR. 2d., post Jd.
JOHN MORLEY AS A FREETHINKER. 2d., post Jd.
LETTERS TO THE CLERGY. (128 pp.). Is., post 2d.
LETTERS TO JESUS CHRIST. 4d., post Jd.

LIE IN FIVE CHAPTERS ; or, Hugh Price Hughes’ Con
verted Atheist. Id., post Jd.

MRS. BESANT’S THEOSOPHY. A Candid Criticism. 
2d., post Jd.

MY RESURRECTION. A Missing Chapter from the Gospel 
of Matthew. 2d., post Jd.

PECULIAR PEOPLE. An Open Letter to Mr. Justice Wills. 
Id., post Jd.

PHILOSOPHY OF SECULARISM. 3d., post Jd. 
REMINISCENCES OF CHARLES BRADLAUGH. 6d., 

post Id.
ROME OR ATHEISM? The Great Alternative. 3d., post Id. 
ROYAL PAUPERS. Showing what Royalty does for the 

People and what the People do for Royalty. 2d., post Jd. 
SALVATION SYRUP; or, Light on Darkest England. A 

Reply to General Booth. 2d., post Jd.
SECULARISM AND THEOSOPHY. A Rejoinder to Mrs. 

Besant. 2d., post Jd.
THE BOOK OF GOD, in the Light of the Higher Criticism, 

With Special Reference to Dean Farrar’s Apology. Paper. 
I s .; cloth, 2s., post 2d.

THE GRAND OLD BOOK. A Reply to the Grand Old Man. 
An Exhaustive Answer to the Right Hon. W. E. Gladstone’s 
Impregnable Rock of Holy Scripture. I s .; bound in cloth, 
Is. 6d., post ljd .

THE BIBLE GOD. 2d., post Jd.
THE ATHEIST SHOEMAKER and the Rev. Hugh Price 

Hughes. Id., post Jd.
THE IMPOSSIBLE CREED. An Open Letter to Bishop 

Magee on the Sermon on the Mount. 2d., post Jd.
THE SIGN OF THE CROSS. A Candid Criticism of Mr.

Wilson Barret’s Play. 6d., post ljd .
THE DYING ATHEIST. A Story. Id., post Jd.
THEISM OR ATHEISM? Publio Debate between G. W. 

Foote and the Rev. W. T. Lee. Verbatim Report, revised 
by both Disputants. Well printed and neatly bound. 
Is., post ljd .

THE NEW CAGLIOSTRO. An Open Letter to Madame 
Blavatsky. 2d., post Jd.

THE JEWISH LIFE OF CHRIST. Being the Sepher Toldoth 
Jeshu, or Book of the Generation of Jesus. Edited, with an 
Historical Preface and Voluminous Notes, by G. W. Foote 
and J. M. Wheeler. 6d., post Id.

THE PASSING OF JESUS. The Last Adventures of the 
First Messiah. 2d., post Jd.

WAS JESUS INSANE? A Searching Inquiry into the Menta 1 
Condition of the Prophet of Nazareth. Id., post Jd.

WHAT IS AGNOSTICISM? With Observations on Haxley, 
Bradlangh, and Ingersoll, and a Reply to George Jacob 
Holyoake ; also a Defence of Atheism. 3d., post Jd.

WHO WAS THE FATHER OF JESUS? 2d., post Jd. 
WILL CHRIST SAVE US? 6d., post la.

WORKS BY COLONEL INGERSOLL.
A CHRISTIAN CATECHISM. One of the most useful and 

brilliant of Colonel Ingersoll’s pamphlets. 6d., post Id.
ART AND MORALITY. 2d., post Jd.
A WOODEN GOD. Id., post Jd.
CREEDS AND SPIRITUALITY. Id., post Jd.
CRIMES AGAINST CRIMINALS. 3d., post Jd 
DEFENCE OF FREETHOUGHT. Five Hours’ Address to 

the Jury at the Trial for Blasphemy of C. B. Reynolds. 4d., 
post Jd.

DO I BLASPHEME ? 2d., post Jd.
ERNEST RENAN. 2d., post Jd.
FAITH AND FACT. Reply to Rev. Dr. Field. 2d., post Jd. 
GOD AND THE STATE. 2d., post Jd.
HOUSE OF DEATH. Being Funeral Orations and Addresses 

on various occasions. Is., post 2d.
INGERSOLL’S ADVICE TO PARENTS. Keep Children out 

of Church and Sunday-school. Id.
LAST WORDS ON SUICIDE. 2d., post Jd.
LECTURES. Popular Edition. Paper covers, Gd., post Id. 
LIVE TOPICS. Id., post Jd.
MARRIAGE AND DIVORCE. An Agnostic’s View. 2d., 

post Jd.
MYTH AND MIRACLE. Id., post Jd.
ORATION ON LINCOLN. 3d., post Jd.
ORATION ON THE GODS. Gd., post Id.
ORATION ON VOLTAIRE. 3d., post Jd.
ORATION ON WALT WHITMAN. 3d., post Id.
REAL BLASPHEMY. Id., post Jd.

The Pioneer Press, 2 Newcastle-a

REPLY TO GLADSTONE. With a Biography by the late 
J. M. Wheeler. 4d., post Id.

ROME OR REASON ? A Reply to Cardinal Manning. 3d., 
post Id.

SHAKESPEARE. Gd., post Id.
SKULLS. 2d., post Jd.
SOCIAL SALVATION. 2d., post Jd.
SOME MISTAKES OF MOSES. 136 pp.. on suporfino paper, 

cloth 2s. Gd., post 3d. ; paper Is., post ljd . Only complete 
edition in England. Accurate as Colenso and as fascinating 
as a novel. Abridged Edition, 1G pp. Id., post Jd.

SUPERSTITION. Gd., post Id.
TAKE A ROAD OF YOUR OWN. Id., post Jd.
THE CHRISTIAN RELIGION. 3d., post Jd.
THE COMING CIVILISATION. 3d., post Jd.
THE DEVIL. Gd., post Id.
THE DYING CREED. 2d., post Jd.
THE GHOSTS. Superior Edition, 3d., post Jd.
THE HOLY BIBLE. Gd., post Id.
THE HOUSEHOLD OF FAITH. 2d., post Jd.
THE LIMITS OF TOLERATION. A Discussion with the 

Hon. F. D. Coudert and Gov. S. L. Woodford. 2d., post J“ -
THE THREE PHILANTHROPISTS. 2d., post ljd .
WHAT IS RELIGION? Colonel Ingersoll’s Last Lecture. 

2d., post Jd.
WHAT MUST WE DO TO BE SAVED? 2d., post Jd.
WHY AM I AN AGNOSTIC ? 2d., post Jd.
root, Farringdon-atroot, London, E.O.
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