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Come forth into the light o f things,
Let Nature he your teacher.

— W o r d s w o r t h .

SIR O L I V E R  LODGE
ON

R e l i g i o u s  e d u c a t i o n .

TO Tnu EDITOR OF THE “ FREETHINKER.”
Stt̂ —Y our criticisms fire usually interesting and 

°naetimes helpful, so I ask permission to acknow- 
led?e them.
„  ̂ perceivo that yon object to a combination of 

Morals, manners, and [esthetics” boing called a 
ranch of religion. Well, it is a question of nomen- 

j ature. They are not theology, most certainly; but 
f arn uot so sure that they do not contribute to, and 
j rtn part of, religion. Many have held that conduct 
j  ̂large part, not only of life, but of “ religion ” itself.
. Understand that term to signify, or at any rate to 
 ̂elude, our practical response to all that we know of 
osinic L a w ;  it must include the practical outcome 
 ̂ °ur beliefs, as well as a statement of the beliefs 

p e l v e s .  In that sense you have a religion, like 
e er people, and doubtless are devout therein; 
Sj <jn though an exceptionally large part of it con 

ts at present of negations, owing to what you 
othe'^er f00^8*1 or the pernicious superstition of

ed^r0n? point of view, it may bo held that the 
^Ueational question before us is not whether chil- 
r ]6.n. °nght to be taught religion, but what sort of 
th *̂ 10n are be taught. I am anxious that

should be imbued with a true and sensible and 
hind ; and so are you ;— so, indeed, are we all. 

¿¡iffe 8 we agree, however much our beliefs or theories

re y beliefs go much further than yours towards 
Qo °BQising a non-sensuous world, and its influence 
I r u® an lives. I suppose that, rightly or wrongly, 
ve 6fl 180 a more comprehensive and complex uni- 
tn̂ Se than you do— not limited by our few and 
Dor re. 80use-porceptions. But neither your boliefs 
the m*ne 8° far enough for many Ecclesiastics: 
^hf l  try to make definite, and doctrinal, things 
Gv eb ? ara constrained to regard as doubtful or 
do *1. m ŝtaken. I go further with them than you 
at’ f do not go all the way; indeed they, 
!ltnon Certain point, begin to go different ways 
poj^.S themselves. I go practically up to this 
\ye then either stop or go a way of my own.
proc a  ̂ stop somewhere ; we differ as to where to 
8!®teritl ant* wbero to 0t°P most wisely and con-

br0oj0so °f us who have time and inclination to 
^ a y \ 0ver ultimate problems are all groping our 
troth ° v̂ lr^8 truth— both positive and negative 
deepi ; Some there are who do not think very 
Certaj ’ We ,cann0t all do everything; and I am 
attainnj 0/  ^ ls’ ^ a t  the knowledge of the universe 
pre8e-i by a common-sense man of business of thernjgp , - - common-sense man of business of the
Plcxitv c,Gntnry is far from exhausting the com- 
beyond h b̂e whole. Even I know of things 

f.852 18 ranl>0-  ̂ am also very sure that my

own knowledge and perception are likewise exces
sively and even absurdly inadequate ; but inasmuch 
as my whole life has been devoted to exploring the 
universe from several points of view,— beginning 
with the purely physical side,— I am bound to sup
pose that I see into it rather more deeply than those 
who have artificially limited their attention to one or 
two of its aspects ; whether those aspects be on the 
common sense, wideawake, terrestrial side alone, or 
on the super-sensuous, imaginative, and immaterial 
side alone. That is why I am presuming to pose as 
somewhat of an instructor in matters which, in 
their completeness, are really beyond us all.

I suggest, as one advantage of this course, that my 
teaching, being enforced by no kind of authority, 
cannot do much harm. It is there, thrown out, 
as it were, for those to use who wish to he assisted 
in teaching some elements of orthodox religion to 
children ; and it can be ignored by those who wish 
for nothing of the kind,— who feel, in fact, that they 
are already fully informed on the topic, whether it 
be on the positive or the negative side.

It would seem easy to hold my tongue and stick to 
pure Physics; but somehow human beings are con
strained to the utterance of such truth as they are 
conscious of possessing. You and your contributors 
do not escape this constraint —  as witness many 
militant articles in your columns,— nor does the most 
advanced theologian. I oxpect that the real truth is 
far larger than we any of us perceivo, and that all 
who feel this Divine pressure towards utterance 
have grasped a portion of truth; though it may 
often be an extremely small and not very significant 
fragment. There is room for all earnest, truth
seeking people ; and we need not spend time in con
troverting each other because we are working on 
different sides of the great sphere.

I am, Sir,
Yours faithfully,

Oliver  Lodge.

Remarks on the Foregoing.

Sir Oliver  L o d g e ’ s letter is very courtoous and 
temperate. It is also courageous. It requires some 
boldness and superiority to conventionalism, in hypo
critical England, to treat the editor of the Freethinker 
with common civility.

Let me assure Sir Oliver Lodge that I havo nothing 
but the highest respect for him as a man of science. 
I cheerfully acknowledge my vast inferiority to him 
in that respect. Let me also assure him that I was 
never foolish enough to suggest that he should hold 
his tongue on other subjects and stick to pure 
Physics. He has the same right that I have to 
spoak on subjects that concern us all. I have only 
suggested that his authority should not go beyond 
bis special province. Orthodox people tell mo that 
the great Sir Oliver Lodge teaches this, that, and the 
other on religious questions. I reply that this is very 
interesting, but it is no more ; and that his teachings 
on such questions are just as authoritative as 
mine or any other man’s.

Sir Oliver Lodge has certainly looked “ rather 
more deeply” than most of us, including myself,
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into the universe; bat I am not at all sure that he 
realises “  a more comprehensive and complex uni
verse ” than I do. Even if he does, he admits that 
his “ own knowledge and perception are excessively 
and even absurdly inadequate,” and I do not see how 
my own could be much worse. I mean no offence, 
but I conceive that, in relation to the infinite uni
verse, the difference between Sir Oliver Lodge and 
myself is infinitesimal, and that he is no more likely 
than I am to fathom its ultimate mystery. More
over, I have noticed that he rarely, if ever, cham
pions religion on his own territory. I have not met 
with his “ proofs from physics.” He and Lord 
Kelvin both leave physics, and make a raid upon 
biology, or sometimes upon psychology, when they 
wage war against “ materialism ” and “ atheism.” 
Sir Oliver Lodge’s reply to Haeckel is a signal 
illustration of this curious fact.

In what way does electricity, for instance, lead to 
God, or to Christianity ? I really wish Sir Oliver 
Lodge would tell us. For my part, I am quite open 
to learn. I have no prejudices. I am an Atheist 
simply because I see no evidences of the existence 
of God.

Even if physical science suggested seme intelligent 
power behind phenomena, which I cannot see that it 
does, the question whether that intelligent power is 
moral and personal would have to be decided on 
other grounds.

The world has swarmed with religions, but not 
one of them was ever founded upon science. They 
have ail been founded upon speculation, tradition, 
revelation, or some other form of faith. Christianity 
always boasted that it was “ foolishness” to the 
wisdom of this world ; its first apostles were ignorant 
fishermen, and this was designed in order to pour 
contempt on the pride of human intellect. If a 
different spirit obtains now, it is only because of 
the fear which follows weakness.

Sir Oliver Lodge says that his own teaching can
not do much harm, because it is not enforced by 
authority; but all teaching does harm or good 
according to its falsity or truth ; and grave differ
ences of opinion inevitably lead to controversy.

With regard to the teaching of religion, I under
stand that Sir Oliver Lodge wishes it to continue in 
the State schools. On that point I am entirely 
opposed to him, and I am pleased to note that the 
strife of the Churches is leading to Secular Educa
tion. With the teaching of religion in private 
institutions I have no wish to interfere. But I shall 
exercise my right to oppose religion itself. Sir 
Oliver Lodge tells me that I have a religion like 
other people. I deny it— in his meaning of the 
word. My religion, if I had to profess one, would 
not concern itself with Cosmic Law ; it would be the 
religion of Humanity.

It was astute of Sir Oliver Lodge to claim me as a 
religionist, and I admire cleverness even in an adver
sary. But as I decline to be folded in, for the reason 
already given, it is not a question of nomenclature 
when I object to “  morals, manners, and aesthetics ” 
being called a branch of religion. My objection is 
not verbal, but substantial. I consider that ethics 
and art arose independently of religion, and should 
always exist independently; and that both of them, 
and especially ethics, suffer incalculably from en
forced association with an essentially alien power. 
Morality cannot benefit by “ commerce with the 
skies.” It relates to man as a citizen of earth, not to 
man as a candidate for heaven. Religion never taught 
man a new duty, and never gave him a new right; 
it has often perverted his sense of duty and trampled 
his rights under foot. Sir Oliver Lodge himself is 
apprehensive of the Ecclesiastics. I look upon them 
as the worst enemies of mankind. Where they 
flourish man decays. And, on the other hand, civi
lisation always means the secularisation of life.

I will conclude on a note of agreement. Sir 
Oliver Lodge and I both believe in free inquiry and 
free discussion. Let us keep that freedom at all

cost'> G. W . Foote.

Christianity in Japan.

OUR relations with Japan would have been neither 
complete nor satisfactory without a visit from that 
champion showman and past master in the art ol 
bluff, General Booth. The readiness of the Japanese 
to give a welcome to any English visitor who holds 
a public position, the serious manner in which the 
General is taken by the English press— since bis 
interview with the King— together with the Salva
tion Army leader’s keen scent for an advertisement, 
all made the visit inevitable. He went, he saw, he 
“ processed ” ; and his triumphs, real or imaginary, 
were duly chronicled by the English papers. Among 
these reports, those written by Salvation Army 
officials are, of course, the most jubilant in tone- 
Commissioner Railton, for example, who has spec 
some time in Japan, declares that “ as surely as the 
sun rises and sets, Japan is turning from all tba 
(i.e., ancestor-worship and general wickedness) t° 
serve the living and true God, and Jesus Christ, Eh® 
son and our Lord ” ; and wonders which will be Acs 
in the rush for Christ, Japan or Korea. Both, 1 
seems, have “ seen the star in the east, and awaî  
the call of the simple, enthusiastic shepherd 
worshipers to hurry to His fold.” .

The picture of Japanese and Koreans in a race o 
rivalry as to which shall first claim the honor ° 
wearing Salvation Army jerseys— at store prices" 
while patiently awaiting a call, has its humorous 
side; nor is the humor of the picture likely to b 
spoilt by any alteration in the actual situation- 
Years ago, the Japanese were awaiting a call an 
running to embrace Christianity, and fifty _yei)r® 
hence, they will still be running— like an orienta 
version of Charley's Aunt. Christian missions bave 
the very convenient knack of seeing what they wis1 
to see, or what their subscribers at homo would h* 
to see. When Commissioner Railton can point to 
solid facts in the shape of conversions, we shall b 
able to see good grounds for his jubilation. Mean
while, those who know how utterly misleading 
Salvation Army statements are, will judge accor* 
dingly. And those who know anything of tb 
Japanese, will also estimate the General’s visit a 
its proper value. A Christian preacher lands i 
Japan to convert the people, and the Japanese, wff 
a tolerance unknown to Christians, bid him welcoff^ 
and tell him to go ahead. Had a Buddhist 
Shintoist priest landed publicly in England f°r 
similar purpose, a Christian public would haV 
thrown bricks at him.

I have no actual figures of Salvation Army work1 
Japan, and do not think that any are published. E>u 
I have before me the report of the Church Missionary 
Society for 1906, and one may fairly take their wor 
as a specimen of what is being done. The co&' 
parison will, I imagine, be, on the whole, favorab 
to missionary work in general, since the C. M. S-  ̂
the largest and wealthiest body of all. As I in^ y  
later analysing the whole of this report, proba J 
with others, at length, my present summary win 
of the briefest possible description. y

As is usual, the annual report holds out 
promises of victory and converts, which are ° 
poorly supported— when they are not contradict® 
by the actual figures furnished. The Rev. G. H- 
declares that Bushido, as a moral guide f°r. 0 
Japanese, is doomed ; an opinion quite at varia ^  
with all that Japanese writers have had to say ^  
the subject. The Rev. W . P. Buncombe write ^  
the impetus given by the war to the sprea . 
Christianity in Japan ; an opinion that is ansW 
by Bishop Fyson in the following sentences frova

r e p o r t :~  l]t of the“ I was told more than once that, as a re®»1« 
war, there would bo a more decided turning ° 
minds of the people towards religion in genera«^ j
towards Christianity in particular.......It was ^
myself hoped would be the case, but I cannot ? ^
I have observed any such result so far. There has 
no influx of outsiders at the regular church services,

or
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have the audiences at the mission-rooms grown any 
larger, nor has there been any increase in the number 
of inquirers ; and just now there appears to be a general 
spirit of apathy and indifference.”

Bishop Fyson’s report fairly covers the ground of 
possible gains, so that one wonders on what the 
other optimistic opinions are based. When we add 
to this the opinion of another worker that “  the 
Missionary is not at present in such high favor as 
formerly,” the case seems complete. Of course, the 
statement of one of the Japanese agents that of the 
Men who came under his influence, while confessing 
that he could not point to actual results, “ We trust 
that some time, somewhere, some of them will 
become followers of Christ ” may bring comfort to 
some subscribers, and they clearly have a right to 
this much for their money.

Very little consolation, I imagine, can be derived 
from the facts— that is, as given in the report; what 
toe actual facts are I have no means of ascertaining. 
"&ken altogether, the C. M. S. has in Japan 264 
workers, of whom 110 are Europeans. The total 
cost of the Japanese work— for, in spite of the talk, 
toe sympathy of the Japanese with the work, their 
eagerness to embrace Christianity, etc., the native 
contributions are small— is £22,505 4s. 7d. In 1905, 
toese 264 agents succeeded in baptising 496 adults—  
not a tremendous haul, even though it were all profit. 
Bot against these gains one has to put losses. In 
1904, the native Christians belonging to the C. M. S. 
Werê  returned 6,446. Adding to this number the 496 
baptised during 1905, the number should now be 6,942. 
Instead of this, the number of native Christians is re
turned at 6,439— an actual loss of 7 on the year’s work- 
Ing. Or, to put it in another way, 264 propagandists, 
Working fop twelve months at a cost to the home funds 
Mover £22,000,baptised496adultsandlost 503. Truly 
a proof that Japan is running a race with Korea as to 
Which shall be the first to embrace Christianity !

Commenting on General Booth’s visit to Japan, 
°ne of the religious weeklies referred to the Japanese 
as a nation of thinkers. If the comment be a just 
cue, one wonders from what class the converts are 
drawn, judging from the specimens given. One lad 
informed a missionary that he became an “ inquirer ” 
through wondering why it was that Westerners were 
More trustworthy than the Japanese. Perhaps the 
boy was a bit of a humorist. At any rate, a better 
Acquaintance with Westerners would show him that 
*n lands blessed by the religion of Jesus untrust- 
Worthine8s is not quite unknown. Mr. Knight reports 
toe miraculous conversion of a convict through 
toading the story of the Prodigal Son. An old lady 
cf sixty put away her idols and embraced Chris- 
tianity. Miss Cox writes of the power of the Gospel 
?V0r another old lady, who had ceased to worry since 
. ciieving. Yet another old lady of eighty-four came 
{“ to the fold. In fact, the older ones seem to have 

cen better material than the younger ones. Of one 
Place wo read, “ some had reverted to heathenism.” 
"V Sapporo there was a decroase of 122 from this 
cause. At Fukuyama, “ Three of the Christians had 
to bo pnt undor discipline for marrying heathen 
^ves, and one for collecting subscriptions in aid of 
a heathen festival while “ the unfaithfulness of 
s°Mo of the converts, notably of a man once the 
Mainstay of the evangelistic work, who divorced five 

lves in rather quick succession, and proceeded to 
ake a sixth, militated against advance.” Still, the 
eport professes hope of some of the children who 

came to the schools. An expression of opinion from 
Japanese concerning the missionaries is also worth 
oting. Questioned on the point, he said: “ While 
0 greatly admire the evangelistic spirit of the mis- 

Mnaries, we feel that they are not able to help us 
°lve the intellectual problems that are confronting 
8* Bor neatness this would be hard to beat.
People less thin-skinned than those who make up 

be missionary societies of Great Britain, might 
ealise the impertinence of going to a people like the 
apanese to teach them morals or otherwise elevate 

thena- thrust oneself upon a strange people with 
0 loud announcement that one hopes to bring them

up to one’s own level of moral and mental excellence, 
is a piece of sanctimonious impudence that only 
Christian custom can make decent. Without doubt, 
the Japanese realise the impertinence, but they are 
probably too polite to do more than smile. The real 
opinion of the Japanese on Christian efforts is 
expressed by Count Kiruchi in the Nineteenth Century. 
He tells us that when the Japanese remodelled their 
education on Western lines, they took it for granted 
that “ education ” included moral training. They 
soon discovered the mistake, and the gap had to be 
filled. Then it was, he says, that some “ talked 
wildly about a new religion others who did not 
not believe in Christianity thought that it might be 
adopted as a basis of moral teaching. Then came 
the Imperial Rescript of 1890, and “ thenceforth 
there was a firm basis for our moral teaching.” “ We 
felt that the whole question was settled.” And those 
who really know Japan appear to agree with Count 
Kiruchi. The question was settled. Christianity 
has never yet established itself as a ruling force in 
any country by mere moral suasion, it is hardly 
likely that it will establish a new record among the 
Japanese. c _ CoHENi

Lucian and Christianity.

T he consensus is complete that Lucian was the 
greatest Greek writer of the Christian era. He was 
born at Samosata, on the Euphrates, somewhere 
about the year 120. His parents wished him to 
become a sculptor, and he was apprenticed to an 
uncle ; but he soon got tired of this art, and aban
doned it for literature. He tells us that he had a 
vision of two women, representing Statuary and 
Literature. The fascinations of the latter enchained 
him, and the pursuit of learning was his only possible 
choice. Enamored of Demosthenes, he earned his 
living for some time as a rhetorician. In this capa
city he travelled extensively, visiting Greece and 
Italy, and even Gaul, where he served for a period 
as a professor of rhetoric. In 160, we find him at 
Antioch, soon thereafter at Athens, where he met 
with great success. Then he gave himself to author
ship. Between 160 and 180, he seems to have pro
duced an exceptionally large number of treatises, 
124 of which, now extant, are considered genuine. 
As a writer, he is both elegant and correct, standing 
high among the best classical models. In style and 
spirit he is more classical than any other writer of 
the later age, his being the best Attic prose that had 
been written for at least four centuries. In short, 
he may accurately be described as one of the prin
cipal representatives of the silver age of Greek 
literature. A writer in the Encyclopedia Britannica 
says that, “ as a satirist and a wit, Lucian stands 
without a rival. In these respects he may be said 
to occupy, in prose literature, the unique position 
which Aristophanes holds in Greek poetry.”

Some critics regard him as a misanthrope, whose 
derision roots itself in hatred; while others pro
nounce him a mere satirist. That he is sometimes 
bitter, and employs extremely acrimonious and con
temptuous epithets, is undeniable; but it must not be 
forgotten that he indulges in such spirit and language 
only when exposing imposture and chicanery as dis
played by prototypes of Thomas Lake Harris and Dr. 
Dowie. On the whole, Lucian is neither acrimonious 
nor contemptuous, but simply satirical. His business 
in life was to laugh at the follies and weaknesses of 
mankind.

It is as a Freethinker, however, that he most 
strongly appeals to the readers of this journal. As 
is well known, he was the last of the great Sceptics 
of the Greek world. Renan refers to him as a man 
“ entirely exempt from supernatural beliefs.” He 
flourished in an age when Freethought was seriously 
on the decline. Science was in the “ rueful throes ’’ 
of death. The scientific spirit, “ which is the nega
tion of the supernatural,” had but few exemplifiers. 
Practically, Lucian stood alone in bis attitude of
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opposition to all religions alike. To him they were 
all but different embodiments of the same central 
superstition, and he would have none of them. And 
yet he was a man of sterling character. So thoroughly 
trusted and respected was he at Court, that Marcus 
Aurelius appointed him to a post of high honor and 
authority in Egypt.

Now, some one may desire to know what is the 
explanation of Lucian’s popularity in Christendom 
throughout the centuries. That he has always been 
in great favor is proved by the numerous editions of 
his works that have been, and are, in circulation, the 
best modern ones being those of Dindorf (1858), 
Jacobitz (1874), and Sommerbrodt (1886-93). There 
are also many English translations, in whole or in 
part, by Franklin (1781), by William Tooke (1820) ; a 
complete one (Athens, 1895), by Irwin (1894) of six 
dialogues, by Campbell Davidson (1902) of several 
others, and by H. W . and F. G. Fowler (1905) of all 
his extant works. This amazing popularity of a 
Freethinking author in Christendom is probably to 
be accounted for by the fact that the main objects of 
his ridicule are Pagan religions and Pagan philoso
phies. His bantering attacks on these are generally 
approved of, and enjoyed, by Christians. Pagan 
religions deserved all they got from him. They 
were all false, and to pelt them with sharp satire 
was an eminently entertaining occupation; and, 
consequently, Lucian lives on as one of the mig'hty 
sons of genius.

It is a noteworthy fact that, in relation to all reli
gions other than their own, Christians are thorough
going Freethinkers. And yet they resent with the 
utmost ferocity all Froethinking exercises upon 
Christianity. Lucian’s Dialogues o f the Gods, and 
o f the Marine Deities, and, above all, his Dialogues of 
the Dead, are said to be “ models of witty, polished, 
and accurate Greek composition.” “ The sarcasms 
on the popular mythology, the conversations of 
Pluto, Hermes, Charon, and others of the powers in 
Hades,” are declared to be superlatively brilliant, 
their beauty of style and sparkling rapartee being 
unsurpassed in all literature. But when his biting 
wit and keen satire are directed against the Christian 
religion he falls from grace at once, and degenerates 
into a silly aud blasphemous buffoon. Even Pro
fessor Harnack says of him {The Expansion o f Chris
tianity, vol. ii., p. 128) : “ Lucian merely trifled with 
the question of Christianity. He was but a reckless, 
though an acute, journalist.” Dr. Harnack does not 
condescend to inform us wherein Lucian’s trifling 
consisted. We admit at once that we do not turn to 
Lucian for arguments, finely-formed syllogisms, or 
profound propositions; but wo are positively con
vinced that he never plays the fool when he pours 
ridicule upon the Christians. For one thing, he is 
nei er spiteful, or malicious, or unveracious. In the 
Parsing o f Percgrinus we have a beautiful example of 
bis conscientious fairness. Ho depicts Peregrinusas 
a nefarious impostor, a man who sacrificed every
thing for his Jove of fame. For a while he pretended 
to be a Christian, and as an eloquent apologist of the 
Faith he won great renown among the saints. When 
he was cast into prison his Christian admirers did 
not forsake him, and this is how Lucian describes 
their devotion to him :—

“  There came certain Christians, too, from some of 
the cities in Asia, deputed by their community to bring 
him aid, and to counsel and encourage him. For they 
are wonderfully ready whenever their public interest is 
concerned ; in short, they grudge nothing, and so much 
money came in to Peregrinus at that time, by reason of 
his imprisonment, that he made a considerable income 
by it. For these poor wretches persuade themselves 
that they shall be immortal, and live for everlasting ; so 
that they despise death, and some of them offer them
selves to it voluntarily. Again, their first Lawgiver 
taught them that they were all brothers, when once they 
had committed themselves so far as to renounce the gods 
of the Greeks, and to worship that crucified sophist, and 
live according to his laws. So they hold all things alike 
in contempt, and consider all property common, trusting 
each other in such matters without any valid security. 
If, therefore, any clever impostor came among them 
who knew how to manage matters, he very soon made

himself a rich man by practising upon the credulity of 
these simple people” (Lucian, vol. i., pp. 570, 571)- 

Can you discover any sign of trifling in that extract ? 
Dr. Harnack himself admits the truthfulness of the 
characterisation ; and he makes this further admis
sion : “ ‘ Those miserable people,’ says Lucian, ‘ have 
got it into their heads that they are perfectly 
immortal.’ He would certainly have made a ]es 
upon it had any occurred to his mind ; but whenever 
this nimble scoffer is depicting the faith of Christians, 
there is a remarkable absence of anything h*e 
jesting ” (The Expansion o f Christianity, vol. i., p- 
How are we to reconcile this observation with the 
subsequent charge of trifling brought against our 
author ? Lucian was a whole-hearted unbeliever, t® 
whom Christians were “ a despicable sect of fanatica 
enthusiasts and we must remember that n1® 
denunciation of them was nothing more than genia 
banter, while their condemnation of the Pagans was 
bitter and cruel in the extreme. _ .

As we have seen, Lucian’s weapon against relig10® 
was ridicule ; and there are times and occasions when 
ridicule, skilfully handled, is infinitely more effective 
than the strongest argument would be. Indeed, y®° 
cannot argue with fanatics. Fanatics are peop1® 
who have given the reins to their emotions, wbic 
have run away with them, with the inevitable resuJ 
that they are no longer amenable to reason. All y°u 
can do is to genially laugh at them, while in y°ur 
heart cherishing deep pity for them. There ar0 
people of whom Pope’s lines are true—

“  Safe from the bar, the pulpit, and the throne,
Yet touched and shamed by ridicule alone.”

There are Freethinkers among us to-day in wbos0 
hands satire does excellent work, and under the Ins 
of it some are enabled to realise the nt^er grouu ■ 
lessness and absurdity of supernatural beliefs. Tbes 
jovial satirists, however, aro generally dubbed trine1 
by Christian apologists. Of course, it would be 
sad calamity if all Freethought advocates were wi ® 
and satirists. There aro types of mind which &r 
only shocked and alienated by playful, good-humore 
raillery, but to which a well-conceived, logically- 
arranged, and earnestly-delivered argument wool 
make a telling appeal. Dr. Harnack does not con
sider Lucian a formidable opponent, while he thin» 
still less, if possible, of Aristides and Hierocles ; bo 
he frankly acknowledges that Celsus and Porphyry 
were foes worthy of the best theologian’s stee, 
because they were reasoners. Celsus was an Agnostic, 
and ho called Christianity “ this bastard progeny 0 
Judaism,” which was nothing but an “ absurd 
sorry tragedy ” all through its history. Porphyry 
was a deeply religious man after the Pagan fashion; 
but he wrote fifteen books “ against the Christian8»̂  
which form the “ most ample and thorougbg01?” 
treatise which has over been written against Cbns 
t i a n i t y “ and even at this time o f day P orph !0  
remains unanswered." Argument appeals to tl)0 
Berlin scholar, and so it did to Augustine, who cal1® 
Porphyry “ the noble philosopher, although J 
keenest foe to Christians.” But to the bulk of  ̂
saints he was “ the most malicious and hostile 
all,” “ God’s enemy, a foe to truth, a master 
accursed arts,” “ fool, impious, blasphemer, nia. ’ 
shameless, a sycophant, a calumniator of the Chur > 
a mad dog attacking Christ.”

Lucian, Aristides, and Hierocles aro with us to-u®y> 
wielding their ancient weapon of sarcasm, ir° 
satire, ridicule, and so are Celsus and Porpby  ̂
swinging their sledge-hammer arguments, ® 
between them they are at last taking the nuf> 
fortress of superstition. The inmates are clear j ^  
out of it by the thousand, and from those stiff W1 .^s 
comes the cry of despair. The Church is falliBf?» ^ 
power in the land being already a thing of the P 
while Science is as steadily mounting to its legitirU g 
throne, whereon it shall soon sit and bear righ 
rule over all departments of life. j  qi jjtoYP-

What we pray to ourselves for is alvays ¡¿ranted. “
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The Utility of Prayer.—II.

( Concluded from p- 380.)
When one comes to think of it, if Christ’s words 
Respecting prayer were literally to be depended upon 

would never do at all. Of course, we have no 
guarantee whatever that Christ said anything of the 
Bort ; and even if he did, it really does not matter 
from a certain point of view. But if we were to take 
f°r granted the statement ascribed to Christ that 
God accedes to everything that is requested in 
Christ’s name, what a condition of things would 
arise! People in the waterproof line would be 
praying for constant rain; the man with wheat to 
Rupen would be praying for sunshine ; the man with 
0‘cycles to sell would also be petitioning for good 
weather; the dispensing chemist would not be averse 
fo securing a substantial increase in tbe number of 
amali ailments; while those who thrive on ship
building could be doing with frequent storms at sea 
for the improvement of business. Other industries 
b“ght be expected to demand their share of “ Protec- 
G°n,” and the possibilities are obviously endless. 
Between them all God the Father would have a 
b'ghly complicated time in the effort to satisfy their 
demands, and would probably heartily wish that his 
°°n had made no such rash promise to mankind. As 

is, Christ’s pledge regarding prayer is in the nature 
°f a promissory note that has not been met. Innu
merable petitions are presented at tbe throne of 
grace, but God pays not the slightest attention to 
them.

It should be pointed out in fairness to the Catholic 
Church that she cautions her children from asking 
p prayer anything contrary to the will of God. 
f rayer with such a restriction— when you examine 
jt—looks very like asking God to do what he intends 
to do in any case. If the omniscient God has willed 
anything, no possible intervention or remonstrance 

the part of man can change his purpose. What 
Cod has willed must happen despite all the prayers 
hat wore ever offered. The Catholic Church recog

nises this, when she warns her adherents to bring 
heir prayerful desires into harmony with the Divine 

Purpose. What is this if not equivalent to an admis- 
8l°n that events happen quite irrespective of the 
R°saries and litanies of the faithful ? In point of 
act, all the so-called answers to prayer resolve them- 

°°lves into this— that something has happened which 
RR°uld have occurred just the same without prayer.

one can indicate a single incident that ever hap- 
P°ucd in response to prayer that would not have 
ccurred quite as a matter of course if no one had 

aver prayed to heaven at all. Sickness comes and 
b°0s. famine comes and goes, drought comes and 
°0®s> floods come and go ; earthquakes, cyclones, 

manic eruptions, all kinds of accidents occur, and 
“ally death arrivos, quite irrespective of whether 

We Pray or not.
However, intelligent people are slowly growing out 

1 the impression that a statement is true merely 
recauso it is found in the Bible, or because Christ is 
sported to have made i t ; and with the spread of 

ucation and general enlightenment they are begin- 
to grasp the fact that prayer is not a force in 

jj Ure> is not a form of physical energy, and indeod 
adh110 °Bj0Ctive value whatever. Nevertheless they 
val i0 °P*n*on that prayer is of a certain
'vhUfu^eCaiUse they I00! it does them good to pray, 

0ther their prayers receive any tangible or direct 
d07 e r  or not. To what are we to ascribe the un- 
^ k t e d  fascination exorcised by prayer over many 
iti' 8’ an^ the faith numberless individuals have in 
for i'°Wer ? There is always a natural explanation 
tjl0° verything, though religious people elect to reject 
Uat Daturai explanation and grasp at the super- 
thfiUraI' Faith in tho efficacy of prayer persists in 
mu *iore ineffectual section of the Christian com- 
ojqa y  amongst the people who have given up the 
a u b ; ? ^  ° i  ,Rvhat prayer can achieve— because of its 

jcctioe effect. I remember reading a passage in

justification of belief in prayer written by a clergy
man. He declared that whenever we rose from our 
knees feeling strengthened and comforted, there we 
had an answer to our prayer. Which is perfectly 
true; and this, indeed, is the only answer anyone 
ever gets to prayer. But what religious people fail 
to observe is, that this is not a case of God answering 
prayer, but of the person who prays answering him
self. It is simply a proof of the subjective influence 
of prayer, of the effect of prayer on the individual 
himself— an effect which varies with the individual 
temperament. Some people are continually receiving 
answers to prayer, or so they assert. Others who 
pray just as constantly and as conscientiously have 
to confess that they get no reply. Differences of 
temperament and intellectual constitution sufficiently 
account for this. The latter individuals have not 
the knack of supplying their own answers in the 
degree possessed by the former class.

A man like Tyndall recognised the subjective 
function performed by prayer more cordially perhaps 
than we would do, but it is a function which none of 
us can deny. The daily, or even intermittent, prac
tice of prayer has a certain subjective effect. How 
far such is entirely good or wholly evil, or a mixture 
of both, is legitimate matter for discussion. The 
phenomenon is there, and the explanation is simple. 
We all know what a relief it is when we can unbosom 
ourselves of some grief or worry in the ear of a sym
pathetic friend. Indeed, the mere getting a burden 
off your mind in such a fashion is wonderfully 
helpful, whether the party we choose as our confidant 
can assist us materially or not. It is enough that 
we have let loose our pent-up feelings, the suppres
sion of which causes us so much discomfort or pain. 
This is precisely what happens when the religious 
person brings his troubles and griefs to the feet of 
his imaginary God. The Christian casts himself on 
his knees by his bedside and pours forth all his woes 
and lamentations to that all-pervading presence 
which he imagines hears him and sympathises with 
him, and is both able and willing to help him ; with 
the result that he rises up refreshed and consoled, 
and goes forth to battle with his fate renewed in 
strength and resolution. L o ! says the Christian, 
Behold an answer to prayer ! But there is nothing 
supernatural in it. It is a purely natural effect. 
Men have derived as much comfort and strength 
from the love and sympathy of a woman or a friend 
as anyone has from this imaginary God. Experience 
shows that it is usually when human love and sym
pathy are lacking that recourse is had to heaven for 
succor and comfort. It is the man or woman who 
loads a solitary, lonely life who feels the need of 
prayer. The individual who leads a fuff life, who has 
a sufficiency of human interests and affections, will 
seldom experience any overwhelming need or desire 
for prayer.

In relation to sickness, again: while, of course, 
prayer by others for the invalid cannot have the 
least effect on tho course of the disoase, what is 
called a prayerful and resigned state of mind on tho 
part of the patient may be conducive to recovery. 
This phenomenon is also susceptible of a natural 
explication. Any doctor knows how enormously 
important it is in numerous cases of illness that the 
mind of tho patient should bo in a tranquil, and a 
hopeful, condition. Wo are only beginning to under
stand the various ways in which tho mind and tho 
body in man act and react on one another, and how 
dependent they are upon one another for the healthy 
functioning of each. Our backwardness in this 
department of knowledge is another of the debts we 
owe to the insane folly of religion. But we do know 
now that mind and matter are indissolubly connected. 
At all events, there is not a shade of evidence that 
they can exist apart. And we know that tho struc
ture of the brain and the condition of tho mental 
functions are of immense consequonce in relation to 
physical disease.

Now it is perfectly clear that tho sick man who 
po8sesos the placid religious temperament, who prays 
to God in his affliction with cheerful confidence and
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resigns himself entirely to what he calls the Divine 
Will, stands a much better chance of recovery than 
the man who frets and fumes at his evil state and 
curses or bemoans his unhappy plight. Every patho
logist will bear this out. The sick man of equable 
temper gets well rapidly, and the religious person 
cries out exultingly “ See the effect of prayer and 
faith!” But in reality it is nothing of the kind. It 
is really the result of a specific condition of mind. 
And for the bringing about of this condition of mind 
— that is, so far as it is not inborn in the individual, 
but has been superinduced— a strong dose of the 
Pagan Stoic philosophy would serve equally well with 
the Christian faith.

It may be asked if— having admitted the subjec 
tive utility of prayer in particular circumstances—  
we are not committed to the conclusion that belief 
in prayer has, on the whole, been beneficial to the 
race. Such a conclusion is far from the purpose of 
this article. In individual cases, belief in the effica 
cious nature of prayer may have a soothing and 
beneficent effect. With the race at large belief in 
prayer has had a harmful effect and has retarded 
progress. For one thing, prayer has never brought 
about the wonderful things that are ascribed to its 
power, and it is always a mistake to attempt to build 
human happiness on a lie. Secondly, cultivation of 
the “ prayerful, resigned ” disposition, either under 
affliction or under social abuses, has not helped 
progress. Evil of all kinds must be fought with and 
conquered, not timidly acquiesced in. Longanimity 
is a slave virtue, and it is meet that a slave religion 
should regard it as one of the leading attributes of 
its Deity. Rebellion is the note of progress. All 
the great thinkers and workers have been rebels— at 
least against convention. And it is certain that the 
religious-minded persons who hold that any existing 
state of things is in accordance with God’s will, and 
who have been reared in an atmosphere of “ simple 
faith and trust,” are not likely to improve the condi
tions of their time in any radical or permanent
degree.

Ge o , Sc o t t .

THE STATE AND RELIGION.
Whence, it seems to me, we may gather one of two 

things: either that there is nothing in any European form 
of religion so reasonable or ascertained, as that it can be 
taught securely to our youth, or fastened in their minds by 
any rivets of proof which they shall not be able to loosen 
the moment they begin to think; or else, that no means are 
taken to train them in such demonstrable creeds.

It seems to me the duty of a rational nation to ascertain 
(and to be at some pains in the matter) which of these sup
positions is true ; and, if indeed no proof can be given of any 
supernatural fact, or Divine doctrine, stronger than a youth 
just out of his teens can overthrow in the first stirrings of 
serious thought, to confess this boldly ; to get rid of the 
expense of an Establishment, and the hypocrisy of a 
L iturgy; to exhibit its cathedrals as curious memorials of 
a bygone superstition, and, abandoning all thoughts of the 
next world, to set itself to make the best it can of this.— John
It Utkin, _________

REQUIEM.
Under the wide and starry sky,
Dig the grave and let me lie.
Glad did I live and gladly die,

And I laid me down with a will.
This be tho verse you grave for me i
Here he lies where he longed to be ;
Home is the sailor, home from  the sea,

And the hunter home from  the hill.
_________ — It. L. Stevenson.

Let us build altars to the Beautiful Necessity. If we 
thought men were free in the sense that, in a single excep
tion one fantastical will could prevail over the law of things, 
it were all one as if a child's hand could pull down the sun. 
If, in the least particular, one could derange the order of 
nature,— who would accept the gift of life ?— Emerson.

Correspondence.

‘ NATURE’S INSURGENT SON.’

“  Is this man one of us, or is he a stranger ?”  This is 
what narrow-minded men say. To those of liberal disposi
tion tho whole earth is but one family.— The Hitopadesa.

?

TO THE EDITOR OF THE “  FREETHINKER.
S ir ,—I have to thank Mr. J. T. Lloyd for his further 

remarks dealing with man and his relation to Nature. 
When I said in my letter—published in the Freethinker 
of May 26— that “ I hope we will rise above the la w 0 
Natural Selection,” I  was not referring to any particular 
aspect of the subject. Mr. Lloyd remarks that “ I aE0 
confident we are not to infer that he (Mr. Reid) is in favor 
of the survival of the unfit.”  This involves some rather 
complex considerations, including a definition of the wor 
“  unfit ”  as applied to the human species. A man may 00 
unfit for some purposes, but, in a sense, fit for others, im 
“  survival of the fittest ”  may mean, and frequently o°es 
mean, the survival of the cunningest or the imposter, 
religious or otherwise. A paper like the Freethinker, 1° 
instance, might easily be snuffed out if it were not for the 
indomitable courage of its indefatigable editor and tu 
assistance rendered by his able colleagues. Philosophic 
writing is not the easiest of writing. In this country, many 
people consider philosophic speculation a species of lunacy* 
They prefer to purchase the religious publications for wbic 
Lord Northcliffe (formerly Alfred Harmsworth), the Pr0 
prietor of the Daily Mail, is responsible, which are a dis
grace to journalism and to civilisation. Are we to inte  ̂
from that that the Freethinker does not deserve to survive 
Some people have an idea that it is a gutter paper, and shoul 
be extinguished. In reality, it is one of the cleanest papet 
published. Its able editor is probably as proud of it as th 
proprietor of the Daily Mail is of his money-bags. Th 
editor of the Daily Mail (which, to be fair, is remarkab 6 
from an organising point of view) has recognised that * 
Freethinker is not a paper to be ignored, despite the fa°  ̂
that it is never directly referred to. This may seem 
digression. Who is to defino the word “  unfit ” ? Is ■" , 
bo a question of popularity ? Is it to be a question ^ 
profit ? Is the successful money-grabber to reign supremo 
Are men like the Bishop of London, with his ¿£10,000 a yca ̂  
to be considered the essence of fitness ? Are ignorant king 
to control human thought ? Is the champion cricketer 
footballer, whose exploits may appeal to the crowd, to 
regarded as the model of perfection ? ,

Is the unscrupulous multi-millionaire to be the model i 
humanity to imitate ? Is Napoleon, who seems to be L °re 
Rosebery’s ideal, to be regarded as a human god ? S0®
people would call him a bloodthirsty beast. Is unscr 
pulousness to be defended in high places ? Lorcl Rosebery 
Beems to think so. If it is right in a big man, why not 1° 
all ? Is a doctor of divinity to bo regarded as the ^ '8°® 
type of man ? Is a headmaster who talks like a curate 
be regarded as the embodiment of culture ? This seems 
be the age of the successful tradesman and the effete P° 
tician. No doubt the former is “  fit ” enough, but is 4  ̂
successful tradesman necessarily a broad-minded politician 
What is to be our definition of fitness ? Is our working 00 , 
to be “  Each man for himself and the Devil take the hlD 
most ”  ? People who are more or less commercial fa“ 11 
are frequently more interesting than the successful man.

Mr. Lloyd objects to tho word “  control.”  What 0°.^ 
obedience to Nature ”  mean ? In my letter, when I sai 

“ man may defy nature,”  I did not infer that he was to d|( 
anything injurious to himself. But “  obedienco to Nature 
may be injurious. “  Is it obedience to Nature ” f°r P°°y 
people to have more children than tlioy can afford to keep 
The sensualist may think that ho is obeying Nature. Gen 
is frequently erratic. Byron, Burns, and Shelley, for instaB | 
did things which the normal mind would hesitate t° ' 
though people who know nothing about pathology ,?cV! 
leave the consideration of such types alone. Poor Sbei y 
Some aristocratic people would make a fuss of him 0 
Some of them did not think much of him when ho was a ,g 

Mr. Lloyd is an optimist, and for leadership optin'18 0 
desirable; but it is the business of the sociologist to 0 ^  
to close quarters with unpleasant facts. Lecky, who ^ag 
as much about morality as most men, wrote “ that vice ,, 
often proved an emancipator of the mind is one of the g
humiliating, but also one of the most unquestionable ^
in history.” That is not a pleasant thing to have to a^,ant 
The sinner may be regarded as a social outcast, but we ^  
definitions of sin. When a man who I have good reas„¡0uS 
believe is a Freethinker, can mako a fortune from re l°^eie 
newspapers propagating lies and legonds as though ^ ° ^ uj6nt 
facts, and at tho same time derive thousands from frau n6 
advertisements, and another man receive an annual „¡„gadvertisements, and another man receive an anmu»* -- . g  
for bolstering up a mediaeval system, why shou ld  the sta. ,,cr 
man be imprisoned for stealing a loaf ? Who is the r, 
criminal ? Who is the fit or the unfit ? j t Reiu*
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Acid Drops.

“ Blessed are ye, when men shall revile you, and persecute 
you,” said Jesus Christ; and he added, “  Rejoice, and be 
exceeding glad: for great is your reward in heaven.” That 
sort of thing was all right, of course, down in Judaea, but it 
won’t do in China. Christian missionaries in that country 
don't want to be persecuted, and are in no sort of hurry to 
get their “  reward in heaven.”  They much prefer a decent 
salary paid regularly from London. That is why such a 
fuss has been made about the “  outrage ” on the Rev. S. 
Bollard, a Bible Christian missionary, who was “  badly 
beaten ” by a mob in a market town in the Miao country, 
north-west of Chao Tong. There were fifty or sixty heathen 
Chinees who had a go at him, aud they left him on the 
pound unable to move. You would suppose, after all that 
di-treatment, that ho was pretty well dead and done for. 
He was conveyed to the hospital on a stretcher, but it was 
found that no bones were broken. Serious internal injuries 
Were feared, but the fear proved groundless. All that he 
really suffered, therefore, was some bruises. Several ring
leaders of the mob, however, are in custody, and we daresay 
they will experience the full force of Christian charity before 
the missionaries have dono with them.

This terrible outrage has been reported at considerable 
length in the English papers, and an official report has been 
■ssued from the missionary office in London. We hope it 
Won’t lead to a war, or anything like that, but missionaries 
(and their friends) are tetchy cattle.

The Grand Old Showman of the Salvation Army is coming 
home from the conquest of Japan, and they are going to 
Rive him a royal welcome at the Albert Hall on Thursday, 
June 27. At least they are arranging for it, and it is to be 
hoped that “  Providence ”  will not spoil the happy function. 
Albert Hall, we read, is to be transformed into a Japanese 
"  onderland ; the arena will be turned into a typical Japanese 
8Heet scone on a large scale ; and the audience will be sup
plied with banners and flags, and invited to take part in the 
c°lor exercises. In the middle of all the display will be the 
°ld blood-and-fire Mikado. And this sort of thing— in the land 
of Shakespeare and Darwin—is a bit of the business of 
1 saving the world.”

Tliero is a Paris City Mission. It has just held its annual 
’meeting in London. Its object is to malco tho French people 
jhotestants. It has been at work (that’s what they call it) 
f°i seventy-four years, but it hasn’t mado much headway^  , --------J  J  V U U O ) W U U  AW U U IO U  V U i l A U U  U A U U U  U W U V t II  UIJ

i. Still, it lives in hopes, and Lord Kinnaird says that
* ProsF ' ‘ "
* course

prospect is improving. All they want is more money.

. The newspapers gravely report that Mr. George Grossmitli, 
, nior> has joined the Catholic Church. What does it matter 
10 anybody?

q Hord Itosobery, in his recent address at Oxford, said that 
Hhodes had a strong idea of posthumous fame. He 

tlfi  ̂ l̂avo added that this was tho only “  posthumous ” 
5j, n8 that Rhodes believed in. Ho was an unbeliever. Mr. 

°ad called him an Agnostic.

J h e  Methodist Now Connexion Conference at Huddersfield 
^ Ssed a resolution aimed indirectly at tho 11 New Thoology ” 

setting forth that it “  declared its adherence to tho evan- 
” . lcal faith which it believes to bo cherished amongst usWith unabated affection,” Soon afterwards, tho Conference---- «aauu auuaiuu. ----  r "T u „
Impended tho session to attend a midday sermon in the 
*°wn Hall by tho Rev. R. J. Campbell.

h,.Even a Primitive Methodist Conference has its Burners, 
p j Mayor of Leicester (Alderman Sir Edward Wood, J . i .) 
.Umrtained tho delegates and representatives to luncheon m 
t 6 Mayor’s rooms, Museum Buildings. In proposing t 10 
'oast, “  To tbe Primitive Methodist Church,”  ho said it was 
“ Possible to estimato what the nation owed to this dcnomi- 
ation—which is very likely true. In replying to the toast, 

j,.0 President of tho Conference said that the 1 nmitivo 
I® hodist Church was delighted to associate itself with the 
fn> Church— and u they wore willing to marshal their
0ices under tho banner of Dr. Clifford, whom they regarded 

th ie*r *J°shua, and to whom they confidently looked to lead 
¡n.et“  into tho Promised Land.” Wo suppose leading them 
lisl? Promised Land means getting their religion estab- 
Well Hio State’s expense in tho elementary schools, 
to now- as °no prophesy is as good as another, we venture 
1{ Predict that Dr. Clifford will nover load them over Jordan.

18 more likely to drown them in it.

Dr. Clifford used to be the “ Cromwell ”  of the Passive 
Resisters. He is now the Nonconformist “ Joshua.” The 
next move will be to acclaim him as “  Holy Moses.”  But 
we are afraid that General Booth looks the part a great deal 
better than Dr. Clifford could. He has the long beard— and 
the nose!

When the Primitive Methodists got back from luncheon, 
they had a bit of a row over “  immortality.”  Some of them 
strongly objected to the views on that subject expressed by 
the Rev. J. D. Thompson, the previous evening, in his Hartley 
Lecture. They said that it might be the “ New Theology,” 
but it wasn’t the Old Methodism. Evidently this Church is 
infected like all the others with the new spirit of disintegra
tion. The Churches are breaking up from within.

Naturally, the Primitive Methodist Conference had to deal 
with the Education Question. A resolution was proposed 
expressing profound dissatisfaction with the apparent inac
tivity, indifference, and neglect of the Government to do 
justice to the Nonconformists. This resolution was sup
ported by the Rev. A. T. Guttery, who declared that, at 
bottom, the education agitation was a conflict between 
Romanism and Protestantism. Well, tliero is some truth in 
that declaration. It is a religious squabble, anyway ; and 
that’s all there is in it. All the rest that is said on both 
sides is blague.

Rev. J. T. Scruby, who seconded this resolution, remarked 
that the only logical solution of the education problem was 
secular teaching, and it was the duty of the Christian 
Churches to provide the religious teaching. Subsequently, 
an addendum to the resolution was proposed by Mr. Joseph 
Longstaffe, of Newcastle-on-Tyne, but it was lost, and the 
resolution was then adopted unanimously. This means, of 
course, that it 'is not the duty of the Christian Churches to 
provide the religious teaching. The State must do that, and 
prepare the children for the men of God to operate upon 
afterwards. In some grill-rooms they have chops and steaks 
partly cooked, in readiness to bo finished off quickly according 
to customers’ tastes. Nonconformists want something liko 
this in tho State schools. Tho State must half cook the 
children, as it were, so that a Nonconformist man of God 
may have the same chance as an Anglican man of God, when 
they have the children served up for clerical consumption. 
An underdone piece of meat may be cooked better, but 
an overcooked piece cannot bo cooked back to “  under
done.”  See ?

Theso Christians will not oboy Christ. Ho said, “  Give to 
every one that asketli.”  But tho Rev. C. Harrison, vicar of 
Selston, got into trouble by refusing to give anything to two 
men who came to the vicarage begging. Instead of giving 
them something, ho stated his opinion of thorn, which led to 
a row. One of tho men was afterwards arrosted, charged 
with begging, and sentenced to fourteen days’ hard labor. 
Which is an awful way off the Sermon on tho Mount.

Tho Church of the Sacred Heart, tho largest in Ottawa, 
has been destroyed by fire. God’s Houses burn liko other 
buildings. “  One thing befalleth them, yea, thoy have all 
one ” — insurance policy.

Religious people arc funny. At a final meeting of tho 
Convention of tho Welsh Free Church Councils at Aberyst
wyth, tho Rev. T. Nightingale said that—“ Protestantism 
stood on three pillars—tho right of man to think for himself 
in matters religious, the open road to the heart of the eternal, 
and tho Bible as the great guido in matters of faith and 
human conduct.”  Of course, tho first and third pillars aro 
mutually destructive. The Protestant, with his Bible guide, 
no more thinks for himself than tho Catholic, with his 
Church guide. All that is left, therefore, is tho opon road to 
the heart of the eternal— which suggests a way to tho 
cemetery, or perhaps a pedestrian excursion in tho Gobi 
desert.

Religion is the sourco of all good, they tell us, but history 
tells a different story. All over the world it has been con
nected with the dark and brutal side of human nature ; and 
it often keeps alive revolting practices which would other
wise havo died out and been forgotten. Here is a case 
pointed out by Mr. Joseph Collinson, of the Humanitarian 
Leaguo, in a letter to Mr. John Morley:—•

“  In many Indian villages the paraih jujari (priest), after 
the head of tho victim has been cut off, sucks the blood from 
the neck of tho carcase, and during tho night of the sacrifice 
will suck the blood of as many as a hundred sheep, or, as 
frequently happens, one of tho priests, who is painted to 
represent a leopard, flies at tho sheep like a wild beast, seises 
it by tho throat with his teeth, and kills it by biting through 
the jugular vein. The burying of a sow up to the neck while



892 THE FREETHINKER June 28, 1907

a number of oxen are compelled to walk over the head of the 
victim, which is thus slowly trampled to death, is another 
atrocity. In the Telugu country, a more cruel custom pre
vails. It is common, at the end of a sacrifice, to bring a car 
fitted with four, five, or more pointed stakes in front of the 
village deity. Pigs, lambs, and fowls are impaled alive upon 
the stakes, and the vehicle is dragged in procession to the 
boundary of the village. The unhappy victims die in agonies 
on the way, and are taken off the stakes when the car reaches 
its destination.”

Mr. Morley can throw Hindu “  agitators ”  (who have com
mitted no crime) into prison for reasons of State. Will he 
do anything to stop these religious brutalities ? We shall see.

The Wesleyan Methodist Church’s “  Twentieth Century 
Fund ” of a million guineas has produced a curious, though 
not surprising, result. “  An unprecedentedly large number 
of young ministers are coming up for ordination at the 
ensuing Conference, when it meets in London.” The jam 
has attracted the flies.

what Mr. Campbell thought. Yes, but he knows what Mr. 
Campbell thinks; and how does he know what Peter, Jam08> 
and John thought ? How does he know that there were any 
Peter, James, and John at all ? No doubt he would pornt 
triumphantly to the New Testament— and that is where the 
delightful ingenuousness comes in. Father Vaughan is evi
dently not up in Biblical criticism. His knowledge is 
limited. He preaches from his head—as the nigger made 
his wooden doll.

“ Onlooker,”  in the Islington Gazette, ironically symP ĵ 
thises with a correspondent who wants to see the “ infidel 
lectures in Finsbury Park put down. Unfortunately, be 
says, the law doesn’t permit you to burn the “ infidels ” now, 
and imprisoning them for “  blasphemy ”  doesn’t seem to 
answer, as it was tried on the Freethinker, and “  the paper 
never missed an issue since the editor’s arrest.”  The only 
thing “  Onlooker ”  can suggest is that those who don’t like 
“  infidel ” lectures shouldn't go to hear them. He thinks 
that would be the most effective protection.

It is proposed to cut up the Arch-diocese of York, and 
create two fresh dioceses with Sheffield and Hull as their 
respective centres. This will require at least ¿£100,000. 
There are people who want bread to eat, both in Sheffield 
and in H ull; but what does that matter ? The money will 
be found for this “  spiritual ”  luxury— and two more right 
reverend Fathers-in-God will walk to heaven in gaiters.

Christian Churches smell a common danger. They are 
closing up their ranks. The Presbyterian General Assembly 
at Montreal has carried a resolution, by 187 votes to 11, in 
favor of the union of the Presbyterian, Methodist, and Con
gregational Churches.

The Socialist Sunday-schools in London are done for— as 
we expected. The County Council shut them up by a 
majority of 66 to 40. Tho “ Moderate ” leader, who brought 
the matter forward as urgent, said that the “  Marseillaise ” 
was sung; worse still, “ England Arise ”  was sung; and, 
worst of all, there was a song about “  there being no Savior 
from Heaven.” Well, there isn’t. If there is, let Mr. 
Robinson produce him. We should all be glad to make his 
acquaintance. _ _ _

A British soldier in South Africa posted a letter to his 
mother in February, 1900, informing her that he had lost 
his left leg at Ladysmith. On Tuesday, June 11, 1907, that 
letter was delivered at Mitcham. The crippled soldier 
opened tho door and took it in himself. Good old Post 
Office! ____

The Bishop of Exeter is declaring the benefice of Luffin- 
cott void. The Rectory, though furnished, has been unoc
cupied for several years. According to report, the present 
rector left it on seeing the ghost of his predecessor. Since 
then, tho place has been considered “  haunted.”  But the 
ghost seems to be wonderfully retiring. Five officers from 
Plymouth spent a night there, hoping to interview it, but it 
did not put in an appearance. Neither have the Spiri
tualists and Thoosopbists been any luckier. Perhaps tho 
ghost has shot tho moon.

We should like to get hold of a nice commodious haunted 
house, eligibly situated, rent free. Tho owner wouldn’t 
derive much profit from our occupation. That must be 
be admitted. But he would lose nothing, and that is a con- 
sideration—for we should keep tho place warm as a going 
concern. Are there any offers ?

A correspondent writes to tell us that a Jewish mother, 
who visited u Soho school one day last week to apologise for 
the absence of her little girl through illness, brought a 
medicine bottle with her to prove tho truth of her state
ment. Attached to the bottlo were two labels in English— 
which tho woman, of course, could not understand. The 
labels read:
Society for the Propagation of the Gospel among the Jews.

One teaspoonful to be taken four times a day.
— Morning Leader,

Announcing the Bishop of London's open-air address W 
Finsbury Park, the Daily News said that he would be sure 
to draw a great audience of “ outsiders,”  for be was “ aLj 
‘ old hand ’ at these open-air gatherings since his Bethnal 
Green days, when he used to address the Secularists in 
Victoria Park.” The scribe who wrote that is a fictionis»- 
The Bishop of London never “ used ” to address the Secu
larists in Victoria Park. When ho spoke there he addressee 
his own orthodox audience. The Secularists have always 
held their own meetings.

Wo believe it was Haydon, the painter, who was told by a 
friend that the Prince Regent, afterwards George IV., had 
been speaking of him in complimentary language. Haydon, 
who was “  advanced ”  in thought and politics, said that h0 
had no knowledge of the Prince. His friend said, “  No 
Why, he spoke as though he knew you well.”  “  Ah,” said 
Haydon, “  that’s only his brag.”  If the Bishop of London 
Bays that he used to address the Secularists in Victoria Park 
—that’s his brag.

“ In the opinion of many who are intimate with the fact® 
of the case,”  the Christian World says, “  tho position ol 
religious affairs in Wales is at tho present time critical- 
The Churches are feeling the inevitable reaction after the 
revival, and, unless somo decisive action is taken, competent 
critics allege that there will bo a tremendous falling away 
amongst tho newly-converted.” This is what we alway8 
predicted.

The Admiralty has been dealing with the spirituous and 
spiritual interests of tho handy-men. Those who don 
drink rum are to be allowed a penny a day henceforth as 
“ grog-monoy,” and ten new cruisers are to liavo organs f0t 
use at religious services. Rum and religion went together in 
Byron s days, and they seem to have a certain connection 
still.

The Loudon press acted disgracefully in respect to tb 
h errer case; but this, we regret to say, is perfectly natura > 
for neurly all the newspapers belong to the Church-and-'I'o1̂  
party or the Chapcl-and-Liberal party— and to expect justice 
to Freethinkers from such papers is like expecting bonovo- 
lence from sharks to shipwrecked sailors. Last week8 
Justice contained an admirable letter on the Ferrer case 
from tho brilliant pen of Mr. R. B. Cunninghame Graham- 
Mr. Graham said that he had sent it to “ the two chi01 
Liberal papers,” and both had refused it insertion. R a“  1 
been one of his fascinating prose-sketches thoy would bav 
jumped at it, and smothered him with praise to tho bargain" 
But when he pleads for fair-play to a Froothinkor, tlioykav 
no room for it. Very well. Wo sliall all remember these 
things.

Tho Rector of Ilolsworthy, Devon, won the first priae at 
the Ilolsworthy Agricultural Show, for guessing the corre 
weight of a fat bullock. But was it fair to tho other co 
petitors'! Tho reverend gentleman is a professional in 
guessing business.

“ Religion and Disease ” was a headline in a recent Free
thinker, and a correspondent asks “  What’s the difference ?”

Father Bernard Vaughan still preaches to fashionable con
gregations against fashionable sins. They look upon him as 
a first-rate entertainer. ____

One thing that Father Vaughan said in a recent sermon 
was delightfully ingenuous. He declared that he cared more 
for what Peter. James, and John thought of Christ than for

My heart leaps up when I behold 
A rainbow in the sky :

So was it when my life began ;
So is it now I am a man ;
So bo it when I shall grow old,

Or lot me die !
The Child is father of the M an;
And I could wish my days to bo
Bound each to each by natural piety. ,

— Wordsworth“
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Mr. Foote’s Engagements. Sugar Plums.

(Suspended during June, July, and August).

To Correspondents.

A. Keller.—It is impossible to tell you the actual income of the 
Church of England, because the clergy have always resisted 
every attempt at accurate investigation. Nothing but a 
Parliamentary Commission, with full legal powers, will ever 
get at the real facts. Meanwhile, there are various estimates 
(including Sir Theodore Martin’s, made for the Liberation 
Society), ranging from five to ten millions a year. The late 
Mr. Gladstone reckoned the capitalised value of the Church 
revenues to be £ 200,000,000.

M-~Glad you thought our article on “  The Spanish Baby ”  
“ immense.” It was translated into some of the continental 
newspapers. We don’ t consider the cutting you enclose worth 
troubling about. The writer’s views on the subject of religion 
are not of the slightest importance to anyone but himself. 
i? °SHT0N'—We are still prepared to send a gratuitous copy of 
the Freethinker, post-free, for six consecutive weeks, to the 
address of any person likely to become a subscriber if the 
Paper were introduced to him in that way. Thanks.

U- Scott writes : “  I am glad to note of late your remarks 
regarding the improved circulation of the Freethinker. I am 
satisfied if newsagents placed it on the same footing as other 
papers it would bo eagerly bought.”

Mac (Edinburgh).—Thanks.
"■ S. Southgate.—No doubt Ferrer’s acquittal was really se

cured by the protests against his infamous ill-treatment made 
throughout the civilised world. International Freethought has 
Won this victory. You do right to say “  Do not let us forget 
who were the persecutors.”  But we should disgrace our own 
principles if we ever retaliated. Wo must act more wisely and 
nobly than those we condemn. With regard to the London 
press generally, it has been “  rotten ” on the Ferrer case.

“ • I ’cllin.—Contents of your letter noted. Thanks.
B. Pleased to hear you have read the Freethinker for some 

time and ‘ ‘ appreciate it very much.”  A lot of capital would 
be required to reduce the price of this journal and wait for a 
trebled circulation to cover the cost. Besides, we don’ t write 
for the mob, never did, and never shall. We write for 
thoughtful people, and these aro not as numerous as is some- 
tunes imagined. We used to issue a weekly contents-sliect, 
but it was rarely displayed, and wo cut off the expense. We 
issue a standing Freethinker bill, if you could show one—double 
crown.

jU Brough.—Thanks for cuttings and letter.
• If. W ren.—Glad you “ like the Freethinker immensely.”

Pleased to hear you have got us somo new subscribers, 
f-he ways of some wholesale agents are, as you say, peculiar— 

.Wymans amongst them.

. • B. Ball.—Much obliged for cuttings.
‘ Cheethah.—Wc have read your letter with much interest. 
We quite understand that many poor workers never have a 
farthing to give to any cause however precious, which is one of 
tlie worst miseries of their situation. Thanks for your good 
"ushes. You will find what you onquiro about in our pam- 
l’hlet, What Is Agnosticism ?
ffu Cohen “  S alvation A rmy ”  T ract F und.—W. Robertson, 5s. 
ftf'uuu B rooke.—No man’s place is ever filled again, for the 
®'mple reason that nature never makes two men alike. Glad 

have your high opinion, without any disparagement to Brad- 
Yy auH>'. He was the greatest man wo ever knew.

■If- Squires.—Wo refer you to our pamphlet, What Is Aynotti- 
rp i8"1 ? which contains our views on Atheism.

’ Thanks for the Mackenzie book, which looks likely to 
q l)r°ve interesting.

■ Bunn (Liverpool) says: “ I don’ t think you know the full 
extent of appreciation of the Freethinker and your other writings, 
j °u know the difficulties, of course, but the young aro being 

q ‘’ 'Pressed gradually and surely.”  
h l LE” S‘—Wc quite beliove that yould do what you say if you 
j Carnegie’s nionoy. But tho “ philanthropists ” generally 

” '0 in showy ways ; they buy advertisements for themselves, 
A’ -n fcvory donation must be a good investment. 

a ■ B ates.—To be “ a fearless opponent of superuaturalisin,” 
self^°U caB UH> *3 t° be something more than a coward and a 
ha , uek°r. Whatover else we may liavo been, or not been, we 
1 v° always been a loyal soldier of Freethought, and that will 

en°ugli for our epitaph.
for the Editor of the Freethinker should be addressed 

L»c. Mowcastle-stroet, FarringJon-street, E.C. 
strp1? ’ i i0TICEH must reach 2 Newo.istlo-strect, Farringdon- 
‘bserted^ ^ '’ ^  post Tuesday, or they will not be

lishT f°r Aerator« should be sent tc> the Freethought Pub- 
at-pS Company, Limited, 2 Newcastle-f.treot, Farringdon- 

Bang et’ “ *®’ ’ and not to the Editor.
to hpB i e.m‘tting for literature by stamps aro specially requested 

1 Til» halfl,cnnV stamps.
will be forwarded direct from the publishing 

lbs ffec> ut the following rates, prepaid:—Guo year,
• , hail yeur, 5s. 3d. ; three months, 4s. 8d.

Wo are glad to report that the Freethinker which, like 
other papers, begins to drop a little in circulation as the 
summer (pardon the joke, this year) advances, is now 
breaking the rule and continuing to go forward. It must 
not be imagined, however, that it progresses by leaps and 
bounds; it progresses slowly but steadily, and, even if the 
present rate be maintained, a considerable time must elapse 
before our own modest salary can be secured—to say nothing 
of ordering a swell motor-car like “  New Theology ” Camp
bell’s. We may, therefore, ask our friends to push the 
Freethinker along all they can this summer. Let them put 
bashfulness aside, start business as missionaries, and intro
duce this journal to others on every possible occasion.

A new subscriber, remitting for six months, writes as 
follows :— “ I take this opportunity of thanking you for the 
specimen copies of the Freethinker you have been good 
enough to send me for the last five or six weeks. I am 
delighted with the boldness you display in attacking tho 
great enemy of liberty of thought and human advancement.” 
This should encourage the “  saints ” everywhere to send us 
along fresh names and addresses.

Ferrer has been acquitted. Not even the carefully- 
arranged Court that tried him could possibly find him guilty. 
There was not one particle of evidence against him. No 
doubt this was perfectly well known to the Spanish autho
rities at tho time of his arrest. They thought it an excellent 
opportunity to crush the obnoxious Secular Educationist. 
For twelve months they played their villainous game, under 
clerical instigation, but happily tlioy have lost in the end. 
Ferrer is once more a free man—thanks to the loud protests 
raised on his behalf in every civilised country. Inter
national public opinion has once more proved its power. It 
saved Maxim Gorky, and now it has saved Ferrer. We 
congratulate him on his noble bearing in the hoar of peril.

Maxim Gorky took part in the international symposium 
on religion in tho Mercure dc France. Tho question was 
whether we aro “  assisting ” at a dissolution or an evolution 
of religious thought and feeling. “  If you mean by tho reli
gious idea tho idea of God,”  Gorky said, “  that is, a super
natural being ruling tho destinies of tho universe and of 
men, that idea, I believe, is dying gradually, and ought to
die. Religion separates men....... Atheism, so far as it is tho
negation of tho belief in tho existonco of a personal God, 
seems to me desirable, becauso it delivers humanity from a 
dangerous error.”

Tho annual mooting of tho South Shields friends took 
place last Sunday. The financial statement, with a small 
balance in hand, was accopted as satisfactory. The officials 
(Messrs. J. Hannan, chairman ; R. Chapman, iiO Madras- 
street, Sunnyside, secretary; J. Fothergill, treasurer, and 
others) were re-elected. Tho announcement from tho London 
Conference delegates that Mr. Footo had promised, per
sonally, to visit tho borough early in tho autumn was highly 
appreciated.

La Penavc, the weekly journal of tho Belgian Federatiou 
of Freethought Societies, is very capably and brightly 
edited by Eugoue Hins, who scorns to havo an excellent 
knowledge of English. Sometimes ho does us tho honor of 
translating ono of our articles for his roaders. Frequently 
ho translates some of our “ Acid Drops.” When wo havo 
written them in English, and read them in proof, they aro 
dead and done with, as far as wo aro concerned; wc feel no 
sort of interest in thorn ; but when wo road them in our 
Bolgiau comrado’s vivid French they seem to us now again, 
and we aro ablo to get into something like the position of 
our own readers.

A man may enjoy his own joke when ho cracks it. It is 
as now to him as to anyone else. But ho can’t enjoy it 
twice—except in the novelty of a translation. A warm joke 
is all right, but a cold joko is worse than cold mutton.

Tho New York Truthseeker comes up smiling every week, 
and we hope its prosperity equals its cheerfulness. Mr. 
Macdonald is a “  sticker.”  Ho is not a Scotchman fur 
nothing. It was a good thing for American Frccthougbt 
that tho Trulhsecker fell into his hands after the deuth of 
Mr. Bonnott. But where is brother George ? We miss his 
contributions—oven though tho last uumbor to hand repro
duces our own article on “  The Spanish Baby.”

Mr. Cohen pays his customary visit to Newcastlo to-day, 
when ho loetures on the Town Moor, on tho occasion locally
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known as “  Race Sunday.”  At 11 o ’clock he will speak near 
the entrance to the Moor from the North road, and at 7, from 
a platform near the Military Sports Stand. Should the 
weather be very unfavorable, an evening meeting at 7.30 p.m. 
will be held in the Cordwainers’ Hall, Nelson-street.

During the recent Primitive Methodist Conference at 
Leicester, Mr. F. J. Gould had a hundred bills posted on the 
walls. The bill was so excellent that we reproduce it in its 
entirety—being sure that most of our readers will be glad to 
see it, and hoping that it produced some good effect (though 
that, perhaps, is sanguine) on those to whom it was 
addressed :—

“  TO PRIMITIVE METHODISTS NOW ASSEMBLED 
IN LEICESTER.

T he E ducation D ifficulty.
You think, and I think, it is not just to support Church 

methods of teaching out of the rates.
You think, and I think, it is not just to support Roman 

Catholic methods of teaching out of tho rates.
I think, and I hope you think, it is not just to support 

Nonconformist methods of teaching out of the rates, that is, 
the method of ‘ Bible-reading ’ (otherwise ‘ Unsectarian ’ 
teaching, or * Undenominational ’ instruction) which is 
specially approved by Nonconformists.

Therefore, support the Secular Solution.
F . J. G ould

(Member of the Leicester Education Committee.) 
Secular Hall, Leicester, June, 1907.”

Those wlio may still wish to respond to Mr. J. A\. de 
Caux’s letter, which appeared in our last issue, should note 
that his address is 92 St. Peter’s-road, Great Yarmouth, ana 
that Mr. Foote’s address is 2 Newcastle-street, London, E.C. 
The matter will not be mentioned again in these columns.

7\e may as well print a few more extracts from letters 
from subscribers, by way of balancing the detraction which 
always attends a man in Mr. Foote's position.

“  F. 3.,”  a veteran and generous subscriber to Freethought 
objects, says:—

“  I have much pleasure in sending cheque. I hope a good 
round sum may be subscribed this time—which I am sure 
you richly deserve.”

M. Barnard says :—
“  You present the most profound subjects in such a simple, 

clear manner, that they are readily understood. To read the 
Freethinker is a thorough education. There is no man I 
respect for courage and ability as much as you.”

W. Dodd “  has been an admirer of Mr. Foote for more than 
twenty years.”  Miss Alico Baker, daughter of the ever- 
remembered Daniel Baker, of Birmingham, sends “  best 
wishes,” J. D. Stones says :—

“  Considering the distinguished services rendered by Mr. 
Foote to the Freethought party so long and so ably, I trust 
the amount will be substantial, for he deserves it.”

J. Brough says :—
“  I look on this as part payment of the debt I owe for 

many hours’ instructive and humorous reading.”
Elizabeth Lechmere says:—

“  It gives me great pleasure to subscribe to Mr. Foote’s 
fund. I only wish I could send ten pounds instead of ten 
shillings.”

A. W. B. Shaw, an Irish subscriber, says:—
“  I deeply regret I cannot send a much larger amount. If 

ever a man deserved a good holiday, with perfect freedom 
from all worry, it is Mr. Foote.”

Sarah Burgon says:—
‘ ‘ In sending one pound I wish it were twenty. I also 

endorse all the good things that are said of Mr. Foote.”
J. H. Gartrell says:—

“  I take several papers, but the Freethinker, with its fear
less reasoning, is the most appreciated.”

J. Henson says:—
“  May you lead the cause of Freethought for many years 

to come as fearlessly as you have clone in the past.”
A. J. Fincken says:—

“  I am pleased that many of your admirers are not afraid 
to sing your praises. Your enemies haven’ t spared their 
denunciations.”

G. F. H. McCluskey says :—
“  Our leader’s task is no mean one, and that he performs 

it with so much energy and ability, not to say freshness, 
after so many years, in faco of such tremendous obstacles, 
speaks eloquently of his determination, courage, and strength 
of principle.”

W. Tipper says:—
“  It is a mystery to me—besides tho spirit he has—how his 

brains keep in such good working order.”
These are samples from bulk.

Bernard Shaw in the Pulpit.—III.

X III.
Mr. Albert Dawson, who dealt with Mr. Shaw’s 
lecture in the Christian Commonwealth, and heard 
it delivered, assures us that he is “ a genuinely 
religious man,” and that he was in dead earnest 
from beginning to end. “ He expended a good deal 
of nervous force,” Mr. Dawson says, “  literally, 
delivering his soul, in the course of the evening» 
and when he sat down he appeared to be white 
and exhausted.” But he seems to have regained 
some of the old levity during question-time. H0 
had said that God ought to go on producing thing8 
superior to himself, and he was asked: “ Can any 
one being create another being higher than itself ? 
Can the effect bo greater than the cause ? Can 
water rise above its own level ?” Mr. Shaw replied 
with what Mr. Dawson describes as “ a brilliant 
retort ” and “ dazzling repartee ”— though it was 
not “ in any sense an answer.” “ Yes,” Mr. ShaW 
said, “ my father was nothing like so clever a man 
as I am !” And the audience laughed. But it was 
not Mr. Shaw the serious reformer, speaking, neither 
was it Mr. Shaw the natural wit— it was Mr. ShaW 
tho amateur buffoon. Probably he saw the trap, and 
slipped round it— which rather discounts his dead
earnestness ; but if he meant what he said, or half 
meant it, as an answer to the question, he is not 
worth listening to against Darwin, and as littl0 
worth listening to on behalf of God.

XIY.
Mr. Shaw began by telling the audience an anec

dote about himself. Of course ! It was to show bis 
absent-mindedness— so natural in such a stupendous 
thinker. “ I have a great deal to think about,” b0 
said, “ including the New Theology.” His mind i8 
busy about so many things, and God is one of them . 
and we hope the Deity is properly grateful for being 
one of Mr. Shaw’s intellectual interests.

The prophet of tho “ New Theology ’ ’ number two 
-or is it number one ?— went on to say that it waS 

“ very important we should have a religion of some 
kind.” He used religion and theology as inter* 
changeable terms. “ By theology,” he said, ‘‘ 
really do mean tho science of Godhead.” Then be 
remarked that it was advisable to have the rig‘lC 
kind of God. The God who sent a couple of beai8 
out of a wood to eat np the children who laughed a 
Elisha’s bald head, was a monster. Shelley was rigi*6 
in calling such a God an Almighty Fiond. Mr. Sba^ 
had once taken out his watch and challenged tba 
God to strike him dead in five minutes. This»/10 
said, was legitimate and logical— quite forgetting 
that the God so challenged, if ho existed, mig^  
prefer his own time and opportunity for giving f*1® 
challenger beans. “ It was the preaching of thfl" 
kind of tribal god,” he said, “ that accounted 
Charles Bradlaugh calling himself an Atheist- 
Which shows that he is as competent to deal wit 
Bradlaugh as he is with Darwin. Bradlaugh v'rft 
not simply an Atheist to tho God of the bear story» 
or to the God of the Old Testament generally» 0 
even to the God of the New Testament; he was a 
Atheist on philosophical grounds, calling himself 
Monist, and largely resting on the metaphysics 
Spinoza; and if Mr. Shaw does not know this» 
disputes it, wo refer him to Bradlaugh’s Ptea 
Atheism, and other writings of his which are 8 1 
extant. Mr. Shaw wants to requisition Bradlaug  ̂
Ho has also another object; he wants to minimis 
his own former heterodoxy. “  Disbelieving with mi 
whole soul,” he said, “ in such a being, I always 
what Charles Bradlaugh did— made myself inte 
gible to those people who worship snch a monster ^  
saying that I was an atheist; and in that sense I 
still an atheist, as it seems to me every humane P j 
son must be." This again sounds well, but it 1S ‘ 0 
finessing. Mr. Shaw was not simply a rela . ja 
Atheist of that kind; or, if ho was, ho misle
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hearers. He was an Atheist sans phrase— a pure and 
simple Atheist— an Atheist to all the gods that had 
6ver been defined or imagined. Why does he seek to 
deny it now ?

X Y .
The answer to that question is not very pleasant. 

Mr. Shaw’s marriage did for him what his clever 
hrain could not do— it made him respectable. 
English society, and the English press, respect no 
dan who has not, directly or indirectly, the com- 
ciand of money. From the moment of his marriage, 
Mr. Shaw has been stepping forward briskly to his 
present position. He is no longer a needy journalist; 
jcstead of constantly working for bread and cheese, 
re can take his time and write plays that bring him 
iQ a big income. This gives him a further command

money, and so his importance increases. He has 
become a sort of society pet, the newspapers flatter 
cim and reckon him good copy, they provide him 
^th  a platform and a sounding-board, and he 
delivers himself on all questions all day long. He 
has grown too fond of listening to his own voice, 
though he tries to hide the fondness by smart and 
h'ppant egotisms. And all these causes together 
are producing a Mr. Shaw who, while retaining and 
Zeroising his old cynical wit, is nevertheless 
approximating substantially to the orthodox stan
dards. The revolutionist is tamed and socialised. 
riVeQ the West-end ladies have lost all dread of his 
meth and claws. They enjoy the sight of them, as 
they enjoy the antics of a kitten, for they know he 
?hl not bite or scratch. Society has captured him. 
•that is the whole case in a nutshell. He will under
hand us, if those who have captured him cannot, 
^hen we say that he is less a Chamfort than a 
thvarol. And his advocacy of theology as a good 
hmgj jn 8pite 0f the fact that he once saw it as a 
a‘8e thing, is just a part of the historic parallel.

XVI.
We have said that Mr. Shaw used to be more of 

aQ Atheist than he now represents, and perhaps 
Lucies, he has been. In the Quintessence of Ibscnism 

U891) he sneered at “ man’s duty to God, with the 
Priest as assessor.” He said that man at first “ per
sonifies all that he abstractly fears as God ” and 
Herwards “ personifies what he loves as God.” In 
ach case, a duty to God was recognised ; but, finally, 
an understands his duty to himself, and then the 

yranny of duty is broken; for “ now tho man is 
, 0(1 himself, and he, self-satisfied at last, ceases to 
® selfish.” Man is God himself! If that is not 
theism, the word has no meaning. But there is a 
°re explicit declaration on the following page :—

“ God was onco tlio most sacred of our conceptions; 
and bo had to bo denied. Then Reason becamo tho 
Infallible Rope, only to bo deposed in turn. Is Duty 
more sacred than God or Reason ?" 

nrely is stark Atheism. And even if the 
Uessence o f Ibscnism has long been out of print, it 

mle for Mr. Shaw to profess unacquaintance with 
^position ho held when he wrote it.
We go furfcher than this. We say that Mr. Shaw 

r .as an Atheist when he wrote Man and Superman. 
, •sten to this from the “ Revolutionist’s Hand
book ” •.__

“ If there were no God, said the eighteenth century 
“ °ist, it would be necessary to invent Him. Now this 
eighteenth century god was ileus ex ?nachina, tho god 
' vbo helped those who could not help themselves; the 
Sod of the lazy and incapable. The nineteenth century 
decided that there is indeed no such god ; and now Man 
must take in hand all tho work that he used to shirk 
^ith an idle prayer. He must, in effect, change him- 
8olf into the political Providence which he formerly 
conceived as god ; and such change is not only possible, 

_ at tho only sort of change that is real.”
*s*'en again to this

Is not that clear enough ? The heavens arc empty ! 
Could any Atheist in the world say more ?

If the author of Man and Superman disclaims 
absolute personal responsibility for the “ Revolu
tionist’s Handbook”— absurd as the disclaimer would 
be— he cannot disown responsibility for his “ Epistle 
Dedicatory to Arthur Bingham Walkley.” In that 
really brilliant piece of writing— the finest thing 
Mr. Shaw ever did— there is the following serious 
and forthright passage :—

“  This is the true joy of life, the being used for a 
purpose recognised by yourself as a mighty one ; the 
being thoroughly worn out before you are thrown on 
the scrap heap ; the being a force of Nature instead of 
a feverish, selfish, little clod of ailments and grievances, 
complaining that the world will not devote itself to 
making you happy. And also tho only real tragedy in 
life is the being used by personally minded men for 
purposes which you recognise to be base. All the rest 
is, at worst, mere misfortune or mortality; this alone is 
misery, slavery, hell on earth.”

Noble in conception and expression, this is poles 
asunder from the ethics of the book on Ibsen; and 
its language is not theological or religious, but 
naturalistic; man’s true life consisting in being a 
force of Nature— not, as Mr. Shaw now says, in being 
an instrument of God.

XVII.
Just as Mr. Shaw ended with God, so he now 

begins again with God. He has, apparently, no use 
for the Bible ; some people say that will come in 
time. He will have nothing to do, as yet, with 
personal immortality. But he seems to feel much 
force in the Design Argument, and talks like any 
country curate about the impossibility of the uni
verse being “ the result of blind chance.” He 
appears to approve the fatuous argument that thete 
is “ purpose and will in the universe,” because men 
are “ conscious themselves of having purpose and 
and will ”— as though it were legitimate to argue 
from the particular to the universal in that fashi< n. 
Finally, after some astonishing nonsense about “ the 
necessity for consciousness,” which he says the 
theory of natural selection destroyed, Mr. Shaw 
makes this declaration of faith :—

“  Thero is, behind the universo, an intelligent and 
driving force of which we ourselves are a part—a divine 
spark.”

“ The object of the whole evolutionary process,” wo 
are told, “ is to realise God.” “ In a sense,” Mr. 
Shaw gaily adds, “ there is no God as yet achieved, 
but there is that force at work making God.” This 
is as good as the fifteen puzzle, but the preacher (we 
mean the lecturer) is perfectly serious. How, then, 
is this God being achieved ? Through us. “ That 
force ” is “ struggling through us to become an actual 
organised existence.” “ That is what wo are working 
to,” Mr. Shaw says; and he bids ns, when we are 
asked “ Where is God ? Who is God ?” to stand up 
and say “ I am God, and here is God.”

What sublime egotism ! What a supremo illustra
tion of the old saying that man’s most incurable vice 
is vanity ! Mr. Shaw is helping God into existence, 
and ho calls on his fellow-citizens to lend a hand. 
Heine ended a superb passage by exclaiming: “ Hear 
ye not the bells resounding? Kneel down. They 
are bringing tho sacraments to a dying god 1” Mr. 
Shaw calls us to a birth and a baptism. It is really 
touching. It is like the old Bethlehem story again—  
without the poetry.

XVIII.
Having got his now God safely cradled, Mr. Shaw 

recollects that thero are questioners standing around. 
How, for instance, are wo to believe in Design with
out believing in a cruel Designer ? Thero is a terrible 
amount of evil and misery in the world ; how is it 
consistent with tho divine benevolence ? The expla
nation is, that God is not omnipotent. He does all 
the good he can in tho circumstances.

Man's political capacity and magnanimity are el< 
eaten by tho vastness and complexity of tho prob 
orced on him. And it is at this anxious moment 
e finds, when he looks upward for a mightier mir 
c p him, that tho heavens are empty.”

“ In that way we get rid of the old contradiction, wo 
begin to perceive that tho evil of tho world is a thing 
that will finally bo evolved out of the world; that it 
was not brought into the world by malice and cruelty, 
but by an entirely benevolent Desiguor that had not yet
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discovered how to carry out its benevolent intention. 
In that way I  think we may turn towards the future 
with greater hope.”

This is really perfect— even to the consecrated 
pulpit twang in the last sentence. Mr. Shaw sees 
that the character of his Deity is damned by the 
existing evidence; history up-to-date is dead against 
his reputation; but the illimitable future remains, 
and Mr. Shaw saves the character of his Deity with 
a prophecy. Now a prophecy does not admit of an 
express contradiction. But there is always one way 
of answering a prophet, and that is by prophesying 
the opposite.

X IX .
Mr. Shaw is simply treading a weary old round. 

There is nothing new in what he says— and it was 
all answered long before he was born. The theory of 
the limited power of the Deity was the chief feature 
of Mill’s posthumous Essays on “ Nature” and “ The 
Utility of Religion.” But it was not new then. It 
was a speciality of Plato’s. God was entirely good, 
but he was hindered in effecting his benevolent 
designs by the intractable nature of matter. Yes, 
said Bentham— and it is wonderful that Mill did not 
notice it— that is all very well, but how do you know 
that the truth is not exactly the reverse ? Why may 
not God be absolutely wicked, and only prevented 
fxom doing worse mischief by the inherent benefi
cence of matter ? What reply is thero to that ? 
And as to evil being finally evolved out of the world, 
even if it should be so— which is only a dream— the 
evil that had existed would still be a fact. This will 
only sound odd to unimaginative minds. In a philo
sophic survey, the facts of existence are independent 
of time and space. The crushing of a woman’s heart, 
the blighting of a child’s life, the ruin of a man’s 
hopes, are not really the worse for being under our 
eyes, or the better for being removed to other coun
tries or other ages. What will be, will be— the pro
verb says. Yes, and what has been, has been. There 
is no escape from that— for gods or men.

X X .
The God that Mr. Shaw preaches is hardly worth 

discussing. His “ evolution ” seems to bo confined 
to this little planet, without respect to the rest of 
the infinite universe— probably because Mr. Shaw 
happens to live here. Moreover, he is incapable of 
doing anything for himself. We are his bands and 
feet, Mr. Shaw says; with our hands he works, with 
our feet he moves, with our brains he thinks. 
He is the sleeping partnor in the business, but 
our consolation is that he has taken us into 
the firm. Mr. Shaw wants this Deity, we gather,
in order that he may feel that he is “ work
ing for the purpose of the universe,” and “ work
ing for the good of the whole of society and 
the whole world,” instead of “ merely looking after 
his personal ends.” Y/e have no concern with the 
purpose of the universe; but is it necessary to 
manufacture a God for the sake of the other objects? 
Is not Humanity enough ? Is thero any need to look 
beyond the world for the good of the world ? Was 
not Mr. Shaw, when an Atheist, as zealous a servant 
of Humanity as he is now with his “ New Theology ” ? 
In what way is ho improved, elevated, purified, 
inspired? W e hope this pulpit episode will be a 
brief one in Mr. Shaw's career. But it may be 
otherwise, and in that case, we should deplore the 
decadence of a brilliant and trenchant intellect.

G. W . F o o t e .

“  Those Confounded Bells.”

It is scarcely possible to determine the preciso date 
when bells were first used, but it is certain they are 
of ancient origin, for we find the word “ tintin
nabula,” which means bells, used by the earliest 
writers.

The Romans were called to their baths and busi
ness by sounding bells. Bible-priests had bells on

their skirts, and Flavius Josephus informs us that 
the Jews used trumpets for bells.

There is no doubt that bells were useful to a n n o u n ce  
the time of day before the invention of clocks, w h ich  
the word “ bell ” properly signifies. “ Clock” is the 
old German word for bell, and hence the French call 
a bell une cloche.

But what concerns us most is the abuse of bells 
and the superstitious designs of their clanging that—

“  When church hells begin to toll,
Lord have mercy on the soul.”

There’s money in the nonsensical custom, and that 
is why the churches keep it going. They ring f°r 
births, they toll for deaths, clang for weddings, and 
the Lord knows what— payment.

“ Ye passing bell that towles departing sowles" 
was intended to drive away the Devil, that he might 
not take possession of the soul of the deceased. F°r 
this performance the clergy claimed “ iiij pence for a 
manne, viij pence for a womanne, and for a child0 
vj pence.” But if, as the Protestants assert, the 
death-knell means a request for prayers, then they 
are as superstitious as Roman Catholics, whom they 
charge with obtaining fraudulent prayer taxe3 f°r 
departed souls.

Certainly, “ tbeyr belles ryngynge be folyshe to 
ease the payne, and neede be mocked at for the 
deade,” said a gentleman “ lyiDg sicko abed.” “ ^0^ 
me, Maister Physition, is yonder musicko for my 
dancing?” We might say that that gentleman, 
“ sicko abed,” was a Freethinker. „

Bells were also rung for women “ laboring of child-
“  Make me a straine speake groaning like a bell 

That towles until the womanne’s well.”
Afterwards, “ at the berthe of a manne-child, 8 belli8 
shuldo be ronge viid., and of a womanne-ehilde, 2 
belli« be rungen vid.”— a penny loss.

The more modern nuisance of church bells is the 
hammering noise (which even the Turks do not 
pormit) at festivals. In Spain, to this day, wooden 
boxes with wooden clappers, in the church spir03» 
keep up an infernal noise during the last three day3 
of the week preceding Easter.

Then there is the tomfoolery of christening church
bells in the name of the Father, etc., holy wat01 
being sprinkled upon them by the priest, who receiv03 
money offerings afterwards. Thus blessed, the bell8 
aro endowed with “ supernatural powers” to all^y 
storms, purify the air, or to divert thunderbolts.

Vestiges of this baptismal buffoonery may yet ^  
traced in “ Tom ” of Lincoln, and “ Great Paul, 
London.

Those “ consecrated"  bells are always ongraved 
with names, and often an inscription is added

“  Men’s deaths I.tell by doleful knell."
“  Lightning and Thundor I break asunder.”

“  Men’s awful rage I do assuage."
“  On Sabbath all to Church I call.”

To those who are inconvenienced by these “ lieonscd 
instruments of torture ” we proffer deepest s5,iD, 
pathy, and are inclined to agree with the tourm. 
whose peace was disturbed by “ those confound0 
church bolls,” and who wanted to wring the n00*3 
of the ringers. W  A. V-

Japan’s Great Moral Code.

On January 25, 1901, a great man died in Japan ; ono wb° 
contributed, perhaps, more than anyone else, to the mte* 
lectnal and moral moulding of his nation. His name w° 
luiuchi Fukuzawa. Ho was born at Osaka in 1884—jo 3*.“ 
year after Lradlaugh and Iugersoll, who were both born 1 
4888. His parents were Samurai. His father was a devote 
of Confucius— tho great Secularist of Asia. Fukuzawa saw 
 ̂lat Japan would have to bo westernised in some respe0 <( 
To learn English, he had first to learn Dutch; havi«n 
acquired that language, ho taught himself English by tu 
aid of a Dutch-English dictionary. In 1859, he visited t 
Cnited States as an attendant to tho Japanese envoys se 
there. On returning home, ho set about spreading abi0-1 
a knowledge of western civilisation. This he did by moan
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°f books and pamphlets, and by founding the Jiji Shimpo, 
the most influential newspaper in Japan. In 1871, he 
founded the Keio Gijuku University, which is the largest and 
roost influential private institution in Japan, having nearly 
two thousand students. MqSt of the great men who have 
roade the Japan of to-day, passed under his influence. 
Finally, he resolved to do a great stroke for the ethical life 
°f the people. He drew up a great moral code for them, 
couched in the simple language of an elevated materialism. 
The twenty-nine precepts of this remarkable document, 
Present morality without a tincture of religion or an allusion 
to a future life. The author was a pure Secularist himself, 
believing in no religion, but being the enemy of none. His 
Moral Code was given to the Japanese as “  a guide to life ” 
*Q 1900. During the past seven years, it has penetrated to 
every part of the country, and has exercised an immense 
rofluence over the people. We are able to reproduce an 
English translation of this Moral Code from the pages of the 

Court, an excellent monthly magazine, edited by 
Ur. Paul Carus, and published at Chicago.

“ All those who are living in Japan, irrespective of sex or 
a8e> must obey the Imperial Court of uninterrupted lineage, 
f°r there is none who has not participated in its unbounded 
benevolence. This is a point about which there is perfect 
unanimity of opinion throughout the realm. Coming to 
another question of hew the men and women of to-day 
Mionld bebavo themselves, I must say that diverse as have 
been from ancient times codes of morals, it is evident that a 
c°de must conform itself to the progress of the times, and 
that a society like the present, characterised as it is by 
ever-advancing civilisation, there must bo a code specially 
Rt>ited to it. Hence, it follows, that the tenets of personal 
tnorals and living must undergo more or less of a change.

1- Everybody must make it his duty to act as a man, 
aud must endeavor to elevate his dignity and to enhance 
bis virtue. Men and women of our fraternity must regard 
;he principles of independence and self-respect as the cardinal 
“TOet of personal morals and living, and by inscribing it 
deeply on their hearts, must strive to discharge the duties 
Pfoper to man.

“ • Ho is called a man of independence and self-respect 
Who preserves the independence of both mind and body, 
aud who pays respect to his person in a way calculated to 
Maintain tbo dignity proper to man.

J. Working with an independent will and subsisting 
Without the help of others, is the essence of the independence 
0£ life ; hence it follows, that a person of independence and 
Gf-respect must be an independent worker besides being 

U's own bread-winner.
"1. Taking caro of tbc body and keeping it healthy, is a 

uty incumbent on us all by reason of the rules that govern 
unían existence; both body and mind must be kept in 
ctivity and in health, and anything calculated to impair 
Qeir health, even in the least degree, must bo rigidly 

Voided.
, To complete the natural span of life is to discharge a 
, incumbent upon man. Therefore, any person who, 
j.|° the cause what it may, or bo the circumstances what 
, ley may, deprives himself by violence of his own life, must 

0 said to bo guilty of an act inexcusable and cowardly, as 
. as mean, and entirely opposed to tho principles of 

bepcndcnco and self-respect.
s Unless pursued with a daring, activo, and indomitable 
jb ri‘ , independence and self-rospoct cannot bo secured; a 

b must have tho courage of progress constantly. 
j '• A person of independence and self-respect must not
own t
"'bich to deliberate and decido upon it.
bien • ^*10 cnstom o£ regarding women as tho inferior of

iend upon others in disposing of a question relating to his 
personal affairs, but be must possess tho ability with

eaii 18 a vicious relic of barbarism. Men and women of any 
lteued country must treat and lovo each other on a 

*H(i|IS °* Quality, 80 that each may develop his or her own 
JTondonce or self-respect.

b>an ^ arr£ag° being a most important affair in the life of 
Part’ utmost care must bo exercised in selecting a 
Wif0 b*’1 It is tho first essential of humanity for man and 
tdWaa °°babit till death separates them, and to entertain 
Way ca-ch other feelings of lovo and respect, in such a 
aUd . !at uo*ther of them shall lose his or her independence 

^self.reSpect.
par ' Children born of man and wife know no other 
par0nts but their own. The affection existing between 
aaq ,.s and their children is of the purest kind of affection, 
¡oterf,1? Preliminary of domestic felicity consists in not 

j j  with the free play of this sentiment. 
rcSp ' Children aro also persons of independence and self- 
Rlto of’ a  • while in their infancy, their parents must take 
in obe,i- ° 'r eJucation. Tho children, on their part, must, 
attei)j  'enco to tho instructions of their paronts, diligently 
■h tbo 1? ^ Ieir work, to the end that may get well grounded 

knowledge of getting on in society, after they have I

grown up into men and women of independence and self- 
respect.

12. In order to act up to the ideal of independence and 
self-respect, men and women must continue, even after they 
have grown up, to attend to their studies, and should not 
neglect to develop their knowledge and to cultivate their 
virtue.

13. At first, a single house appears, and then several 
others gradually cluster round it, and a human community 
is formed. The foundation of a sound society must, there
fore, bo said to consist in the independence and self-respect 
of a single person and a single family.

14. The only way to preserve a social community, 
consists in respecting, and not violating, even in the least, 
the rights and the happiness of others, while maintaining, 
at the same time, one’s own rights and one's own share of 
happiness.

15. It is vulgar custom and unmanly practice, unworthy 
of civilised people, to entertain enmity towards others and to 
wreak vengeance upon them. In repairing one’s honor and 
maintaining it, fair means must always be employed.

16. Every person must be faithful to his business, and 
anybody who neglects his duties of his state in life, irre
spective of the relativo gravity and importance of such 
duties, cannot be regarded as a person of independence and 
self-respect.

17. Every one must behave towards others with candor ; 
for it is by reposing confidence in others that one renders it 
possible for them to confide in him, while it is only by means 
of this mutual confidence that the reality of independence 
o,nd native dignity can be attained.

18. Courtesy and etiquette being important social means 
for expressing the sense of respect, they should not be 
ignored even in the least degree; tho only caution to be 
given in this connection that both an excess and a defi
ciency of courtesy and etiquette should be avoided.

19. It is a philanthropic act which may be regarded as a 
beautiful virtue of man, to hold the sentiment of sympathy 
and affection towards others, and so to endeavor not only to 
alleviate their pains, but also to further their welfare.

20. The sentiment of kindness must not be confined to 
men alono, and any practice that involves cruelty to 
animals or any wanton slaughter of them must be guarded 
against.

21. Culture elevates man’s character while it delights 
his mind, and as, taken in a wide sense, it promotes the 
peace of society and euhancos human happiness, therefore 
it must be regarded as an essential requisite of man,

22. Whenever a nation exists there is inevitably a 
government which attends to tho business of enacting laws 
and organising armaments, with the object of giving protec
tion to the men and women of tho country and of guarding 
their persons, property, honor, and freedom. In return for 
this, the people aro uuder the obligation to undergo military 
service and to meet the national expenditures.

23. It is a natural consoquence, that persons who undergo 
military service and pay tho national expenditure, should 
enjoy tho right of sitting in the national legislature, with 
thé view of supervising tho appropriation for the national 
expenditures. This may also bo considered as their duty.

24. Tho Japanese people of both sexes must ever keep 
in view their duty of fighting with an enemy even at the 
risk of their life and property, for tho sake of maintaining 
tho independence and dignity of their country.

25. It is the duty of tho people to obey tho laws of tho 
country. They should go further and should attend to tho 
duty of helping to enforce the enactments, with tho object of 
maintaining order and peace in tho community.

26. Many aro the nations existing on the earth with 
different religions, languages, manners, and customs, the 
people constituting those nations aro brethren, and hence no 
discrimination should bo made in dealing witli them. It is 
against tho principles of independence and self-respect to 
bear oneself with arrogance and to look down on peoplo of a 
different nationality.

27. The people of our generation must fulfil tho duty of 
handing down to posterity, and in an ameliorated form, tho 
national civilisation and welfare which we have inherited 
from our forefathers.

28. There must bo more or less difference in the ability 
and physical strength of men born into this world. It 
depends upon the power of education to minimise tho 
number of the incompetent and the weak ; for education, by 
teaching men tho principles of independence and self-respect, 
enables them to find out and to develop the means to put 
those principles into practice and to act up to them.

29. Men and women of our fraternity must not be con
tented with inscribing upon their own hearts these moral 
tenets, but endeavor to diffuse them widely among tho 
peoplo at large, to the end that they may attain the greatest 
possible happiness— they with all their brethren all over the 
wide world.”
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SUNDAY LECTURE NOTICES, etc.

Notices of Lectures, etc., must reach us by first post on Tuesday 
and be marked “  Lecture Notice,” if not sent on postcard.

LONDON.

Outdoor.

B ethnal G reen B ranch N. S. S .: Victoria Park (near the 
Fountain), 3.30, H. Wishart, “  The New Theology a Red 
Herring.”

Camberwell B ranch N. S. S. : Station-road, 11.30, F. A. 
Davies. Brockwell Park, 3.15, Debate—Joseph McCabe and 
Rev. A. J. Waldron—“  The Independence of Ethics.”

K ingsland B ranch N. S .S .: Eidley-road, 11.30, F. Schaller, 
“  Christianity Opposed to Science.”

N orth L ondon B ranch N. S. S .: Parliament Hill, 3.30, F. A. 
Davies, “  The Devil Retired from Business.”

W est H am B ranch N. S. S. : Outside Maryland Point Station 
(G.E.R.), 7 , W. J. Ramsey, “  What Think Ye of Christ?”

W est L ondon B ranch N. S. S. : Hyde Park (near Marble 
Arch), 11.30, H. B. Samuels, a Lecture.

W oolwich B ranch N. S. S. : Beresford-square, 11.30, Guy 
Aldred, a Lecture.

COUNTRY.
H etton-le-Hole B ranch N. S. S. (Miners’ Hall) : Saturday, 

June 22, at 7.30, C. Cohen, “ The Significance of the New 
Theology.”

Outdoor.
E dinburgh B ranch N. S. S . : The Meadows, 3, a Debate ; The 

Mound, 7, a Lecture.

TRUE MORALITY;
Or, The Theory and Practice of Neo-Malthusianism,

IS, I BELIEVE,

THE BEST BOOK
ON THIS SUBJECT,

Superfine Large-paper Edition, 176 pagei, Kith Portrait and Auto
graph, bound in cloth, gilt-lettered, poet free It. a copy.

In order that it may have a large circulation, and to bring it 
within the reach of the poor, I have issued

A POPULAR EDITION IN PAPER COVERS.
A copy of this edition post free for 2d. A dozen copies, for dis

tribution, post free for one shilling.
The National Reformer of September 4, 1892, says : “ Mr.

Holmes's pamphlet.......is an almost unexceptional statement
of the Neo-Malthusianism theory and practice.......and through
out appeals to moral feeling.......The special value of Mr.
Holmes’s service to the Neo-Malthusian cause and to human 
well-being generally is just his combination in his pamphlet 
of a plain statement of th8 physical and moral need for family 
limitation, with a plain account of the means by which it can be 
secured, and an offer to all concerned of the requisites at the 
lowest possible prices.”

The Council of the Malthusian League, Dr. Drysdale, Dr. 
Allbutt, and others, have also spoken of it in very high terms. 

Ordert should be sent to the author,
J. R. HOLMES, EAST HANNEY, WANTAGE.

Thwaites’ Liver* Pills.
The Best Family Medicine in the World.

Will cure Liver, Kidney, and all Stomach Diseases effectually.
Good for Heart Troubles and Cardiac Complaints, Female 

Ailments, Aniemia.
Is. l|d. and 2s. 9d. per Box.

Post ree 14 or 33 stamps. Directions with each box.
G. THWAITES, Herbalist,

2, Church Dow, Stocleton-on-Tees, and 
24, Linthorpe Boad, Middlesbrough. 

THWAITES’ LIVER PILLS are not Sugar-coated or got np to 
deceive, nor factory made, but are made from Herbs by a Herbalist 
of nearly 40 years’ experience in curing disease with Herbs and 

preparations from them.

SEASIDE HOLIDAYS.— Comfortable Apartments;
bath, piano ; pleasant country outlook ; twelve minutes sea. 

Moderate term s.— S m ith , “  Nirvana,” The Grove, Southend-on- 
Sea.

FROM FICTION TO FACT.
By FEED. BONTE.

(L A T E  A PRISON M IN ISTE R.)

The History of a Conversion from Catholicism 
to  Secularism.

Second Edition— Revised and Enlarged.

“  One of the most remarkable pamphlets which have been
published of recent years...... A highly-instructive piece of sen-
revelation.”—Reynolds' Newspaper.

SIXTY-FOUR PAGES.
PRICE ONE PENNY.

Order of your Newsagent at once.

T he P ioneer P ress, 2 Newcastle-street, Farringdon-street, E.C-

NOW READY.
THE SALVATION ARMY AND ITS WORK

An Eight Page Tract

B y  C. C O H E N .

PRINTED FOR FREE DISTRIBUTION.

Copies will be supplied to applicants who undertake to distribute 
them judiciously. Persons applying for considerable number0' 
who are not known at the publishing office, must give a reference 
or some other proof of good faith. Carriage must be paid by 
applicants. The postage of one dozen will be Id., of two dozen 
2d., of fifty copies 3d., of a hundred copies 4d. Larger quantitie0 

by special arrangement.

T he P ioneer P ress, 2 Newcastle-street, Farringdon-street, E.G'THE BOOK OF GOD
IN THE LIGHT OF THE HIGHER CRITICISM- 

By G. W. F O O T E .

“  I have read with great ploasure your Book oj Ood. '
shown with perfect clearness the absurdity of Dean E“r  ̂
position I congratulate you on your book. It will do greet 6 ° ^  
booar.se it is filled with tho best of sense expressed with for®6 
beauty.” —Colonel I noerboll.

“ A volume wo strongly recommend........Ought to be I® ^
hands of every earnest and sincere inquirer."—Reynolds's 
paper.

Bound in Stout Paper Covers- . . - 1 / ’
Bound in Good C l o t h ..............................2 /-

A NEW EDITION. NOW READY.
Colonel Ingersoll’s Last Lecture.WHAT IS RELIGION?

An Address delivered before the American Free Relit?*0 
Association at Boston, June 2, 1899.

Price Twopence.

Take a Road o f Your 0W*1
Or, Individuality and Mental Freedom

By COLONEL R. G. INGERSOLL
PRICE ONE PENNY
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T H E  S E C U L A R  S O C I E T Y ,
(LIMITED)

Oompany Limited by Guarantee,
Begiatered Office— 2 NEWCASTLE STREET, LONDON, B.C. 

Chairman o f Board o f  Directors— Mr. G. W. FOOTE. 
Secretary— E. M. VANCE (Miss),

I eis Bociaty was formed fn 1898 to afford legal security to tho 
Soquisiticn and application of funds for Seoular purpoaea.

Tha Memorandum of Association seta forth that the Society’s 
objects are :—To promote tho principle that human conduct 
a“Ould ba based upon natural knowledge, and not upon super- 
n&tural belief, and that human welfare in this world is the proper 
6nd of all thought and notion. To promote freedom of inquiry. 
io Promote universal Secular Education. To promote the com
pete secularisation of the State, eto., etc. And to do all such 
Jawfnl things as are conducive to such objects. Also to have, 
b°13, receive, and rotain any sums of money paid, given, devised, 
W bequeathed by any person, and to employ tha same for any of 
'“8 purposes of the Society.

The liability of members is limited to it 1, in oase the Society 
•aould ever be wound up and the assets wero insufficient to cover 
Abilities—a moat unlikely contingency.

Members pay an entrance fee of ten shillings, Bnd a subsequent 
yearly aubacription of five shillings.

The Society has a considerable number of members, but a much 
latger number is desirable, and it is hoped that some will_ bo 
gained amongst those who read this announcement. All who join 
) Participate in the oontrol of its business and the trusteeship of 
,!a resources. It is expressly provided in the Articles of Associa
tion that no member, as such, shall derive any sort of profit from 
"he Society, either by way of dividend, fconuB, or interest, or in 
aay way whatever.

The Society's affairs are managed by an elected Board of 
Directors, consisting of not less than five and not more than 
twelve members, one-third of whom retire (by ballot) eaoh year,

but are capable of re-election. An Annual General Meeting of 
members must be held in London, to reoeive the Report, i-lec 
new Directors, and transact any other business that may arisi.

Being a duly registered body, the Secular Society, Limited, 
can receive donations and bequests with absolute security 
Those who are in a position to do so are invited to make 
donations, or to insert a bequest in the Society’s favor in then 
wills. On this point there need not be the slightest apprehension. 
It is quite impossible to Bet aside such bequests. The executors 
have no option but to pay them over in the ordinary course ol 
administration. No objection of any kind has been raised in 
connection with any of the wills by which the Society has 
already been benefited.

The Society's solicitors are Messrs. Harper and Battoock 23 
Rood-lane, E'enchnrch-etreet, London, E.C.

A Form of Bequett.—The following is a sufficient form of 
bequest for insertion in tho wills of testators :—“ I give and
“ bequeath to the Secular Society, Limited, the sum of £ -----
M free from Legaoy Duty, and I direct that a receipt signed by 
“ two members of the Board of the said Society and the Secretary 
“ thereof shall be a good discharge to my Executors for the 
“ said Legaoy.”

Friends of the Soolety who have remembered it in their wills 
or who intend to do so, should formally notify the Secretary of 
the faot, or send a private intimation to the Chairman, who will 
(if desired) treat it as strictly confidential. This is not necessary, 
but it is advisable, as wills sometimes get lost or mislaid, and 
their contents have to be established by competent testimony.THE NEW TESTAMENT MANUSCRIPTS:

OR,

Christianity Completely Undermined.
W I T H  F A C - S I M I L E S  O F  M S S .

By J O S E P H  S Y M E S .

A New Edition. Price THREE PENCE.
Post free, THREE PENCE HALFPENNY.

t h e  p io n e e r  p r e s s , 2 Ne w c a s t l e  s t r e e t , f a r r in g d o n  s t r e e t , Lo n d o n , e .c .

THE MARTYRDOM OF HYPATIA
OR, THE

death of the classical world

AN ADDRESS AT CHICAGO BY

M. M. MANGASARIAN.P rice  O n e  P e n n y .
POST F R E E ,  T H R E E  H A L F P E N C E .

THE PIONEER PRESS, 2 NEWCASTLE STREET, FARRINGDON2 STREET, E.C.
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ATHEISM AND MORALITY 2d., post Jd.
BIBLE AND BEER. Showing the absurdity of basing 

Teetotalism on the Christian Scriptures. Careful, thorough, 
and accurate. Freethinkers should keep this pamphlet by 
them. 4d., post Jd.

BIBLE HANDBOOK FOR FREETHINKERS AND IN
QUIRING CHRISTIANS. A hew edition, revised and 
handsomely printed. Cheap edition, paper cover, Is. 6d. ; 
cloth 2s. 6d., post 2Jd.

BIBLE HEROES. New edition. Each part, paper Is., post Id. 
Superior edition (200 pages), complete, cloth, 2s. 6d., 
post 2Jd.

BIBLE ROMANCES. Popular edition, with Portrait, paper 
6d., post 2Jd. Superior edition (160 pages), cloth 2s., 
post 2Jd.

CHRISTIANITY AND PROGRESS. Second and cheaper 
edition. Recommended by Mr. Robert Blatchford in God 
and My Neighbor. Id., post Jd.

CHRISTIANITY AND SECULARISM. Four Nights' Public 
Debate with the Rev. Dr. James McCann. Paper, Is. ; 
cloth Is. 6d., post 2d.

CRIMES OF CHRISTIANITY. Hundreds of references are 
given to standard authorities. No pains have been spared to 
make the work a complete, trustworthy, final, unanswerable 
Indictment of Christianity. The Tree is judged by its 
Fruit. Cloth (214 pp.), 2s. Gd., post 3d.

COMIC SERMONS AND OTHER FANTASIAS. 8d„ post Id.
DARWIN ON GOD. Containing all the passages in the works 

of Darwin bearing on the subject of religion. Gd., post Id.
DEFENCE OF FREE SPEECH. Three hours' Address to the 

Jury before Lord Coleridge. With Special Preface and 
many Footnotes. 4d., post Id.

DROPPING THE D E V IL: and Other Free Church Per
formances. 2d., post Jd.

FLOWERS OF FREETHOUGHT. First Series, cloth, 2s. Gd., 
post 3d. Second Series, cloth 2s. 6d., post 3d.

GOD SAVE THE KING. An English Republican’s Coronation 
Notes. 2d., posted.

HALL OF SCIENCE LIBEL CASE, with Full and True 
Account of the “  Leeds Orgies.” 3d., post Id.

INFIDEL DEATH-BEDS. Second edition, much enlarged. 
8d., post Id. Superfine paper in cloth, Is. 3d., post ljd .

INTERVIEW WITH THE DEVIL. 2d., post Jd.
IS SOCIALISM SOUND? Four Nights’ Public Debato with 

Annie Besant. Is., post IJd. ; cloth, 2s., post 2Jd.
INGERSOLLISM DEFENDED AGAINST ARCHDEACON 

FARRAR. 2d., post Jd.
JOHN MORLEY AS A FREETHINKER. 2d., post Jd.
LETTERS TO THE CLERGY. (128 pp.). Is., poet 2d.
LETTERS TO JESUS CHRIST. 4d., post Jd.

LIE IN FIVE CHAPTERS; or. Hugh Price Hughes’ Con
verted Atheist. Id., post Jd.

MRS. BESANT’S THEOSOPHY. A Candid Criticism. 
2d., post Jd.

MY RESURRECTION. A Missing Chapter from the Gospel 
of Matthew. 2d., post Jd.

PECULIAR PEOPLE. An Open Letter to Mr. Justice Wills- 
Id., post Jd.

PHILOSOPHY OF SECULARISM. 3d., post Jd.
REMINISCENCES OF CHARLES BRADLAUGH. Gd- 

post Id.
ROME OR ATHEISM? The Great Alternative. 3d., post id-
ROYAL PAUPERS. Showing what Royalty does for the 

People and what the People do for Royalty. 2d., post Jd.
SALVATION SYRUP; or, Light on Darkest England. A 

Reply to General Booth. 2d., post Jd.
SECULARISM AND THEOSOPHY.” A Rejoinder to Mrs- 

Besant. 2d., post Jd.
THE BOOK OF GOD, in the Light of the Higher Criticism. 

With Special Reference to Dean Farrar’s Apology. Paper, 
i s . ; cloth, 2s., post 2d.

THE GRAND OLD BOOK. A Reply to the Grand Old Mam 
An Exhaustive Answer to the Right Hon. W. E. Gladstone 8 
Impregnable Rock of Holy Scripture. I s .; bound in cloth. 
Is. 6d., post ljd .

THE BIBLE GOD. 2d., post Jd.
THE ATHEIST SHOEMAKER and the Rev. Hugh Price 

Hughes. Id., post Jd.
THE IMPOSSIBLE CREED. An Open Letter to Bishop 

Magee on the Sermon on the Mount. 2d., post Jd.
THE SIGN OF THE CROSS. A Candid Criticism of Mr- 

Wilson Barret’s Play. Gd., post ljd .
THE DYING ATHEIST. A Story. Id., post Jd.
THEISM OR ATHEISM? Public Debate between G. W- 

Foote and the Rev. W. T. Lee. Verbatim Report, revised 
by both Disputants. Well printed and neatly bound- 
Is., post ljd .

THE NEW CAGLIOSTRO. An Open Letter to Madame 
Blavataky. 2d., post Jd.

THE JEWISH LIFE OF CHRIST. Being the Sepher Toldoth 
Jeshu, or Book of the Generation of Jesus. Edited, with an 
Historical Preface and Voluminous Notes, by G. W. Foote 
and J. M. Wheeler. Gd., post Id.

THE PASSING OF JESUS. The Last Advontures of the 
First Messiah. 2d., post Jd.

WAS JESUS INSANE ? A Searching Inquiry into tho Mental 
Condition of the Prophet of Nazareth. Id., post Jd.

WHAT IS AGNOSTICISM? With Observations on Huxley, 
llradlaugh, and Ingersoll, and a Reply to George Jacob 
Holyoake ; also a Defence of Atheism. 3d., post Jd.

WHO WAS THE FATHER OF JESUS? 2d., post Jd.
WILL CHRIST SAVE US? Gd.. post la.WORKS BY COLONEL INGERSOLL.

A CHRISTIAN CATECHISM. One of the most useful and 
brilliant of Colonel Ingersoll’s pamphlets. Gd., post Id.

ART AND MORALITY. 2d., post Jd.
WOODEN GOD. Id., post Jd.

CREEDS AND SPIRITUALITY. Id., post Jd.
CRIMES AGAINST CRIMINALS. 3d., post Jd 
DEFENCE OF FREETHOUGHT. Five Hours’ Address to 

the Jury at the Trial for Blasphemy of C. B. Reynolds. 4d., 
post Jd.

DO I BLASPHEME ? 2d., post Jd.
ERNEST RENAN. 2d., post Jd.
FAITH AND FACT. Reply to Rev. Dr. Field. 2d., post Jd. 
GOD AND THE STATE. 2d., post Jd.
HOUSE OF DEATH. Being Funeral Orations and Addresses 

on various occasions. Is., post 2d.
INGERSOLL’S ADVICE TO PARENTS. Keep Children out 

of Church and Sunday-school. Id.
LAST WORDS ON SUICIDE. 2d., post Jd.
LECTURES. Popular Edition. Paper covers, Gd., post Id. 
LIVE TOPICS. Id., post Jd.
MARRIAGE AND DIVORCE. An Agnostic’s View. 2d., 

post Jd.
MYTH AND MIRACLE. Id., post Jd.
ORATION ON LINCOLN. 3d., post Jd.
ORATION ON THE GODS. Gd., post Id.
ORATION ON VOLTAIRE. 3d., post Jd,
ORATION ON WALT WHITMAN. 3d., post Id.
REAL BLASPHEMY. Id., post Jd.

REPLY TO GLADSTONE. With a Biography by the 'ate 
J. M. Wheeler. 4d., post Id.

ROME OR REASON ? A Reply to Cardinal Manning. 3<̂ ’ 
post Id.

SHAKESPEARE. Cd., post Id.
SKULLS. 2d., post Jd.
SOCIAL SALVATION. 2d., post Jd.
SOME MISTAKES OF MOSES. 13G pp.. on superfine papcr’ 

cloth 2s. Gd., post 3d. ; paper Is., post ljd . Only oomph’ 
edition in England. Accurate as Colenso and as fascinate 
»3 a novel. Abridged Edition, 10 pp. Id., post Jd.

SUPERSTITION. Cd., post Id.
TAKE A ROAD OF YOUR OWN. Id., post Jd.
THE CHRISTIAN RELIGION. 3d., post Jd.
THE COMING CIVILISATION. 3d., post Jd.
THE DEVIL. Gd.. post Id.
THE DYING CREED. 2d., post Jd.
THE GHOSTS. Superior Edition, 3d., post Jd.
THE HOLY BIBLE. Gd., post Id.
THE HOUSEHOLD OF FAITH. 2d., post Jd.
THE LIMITS OF TOLERATION. A Discussion with » 

Hon. F. D. Coudert and Gov. 8. L. Woodford. 2d.. P°s -
THE THREE PHILANTHROPISTS. 2d., post ljd .
WHAT IS RELIGION? Colonel Ingersoll’s Last Best 

2d., post Jd.
WHAT MUST WE DO TO BE SAVED? 2d., post Jd.
WHY AM I AN AGNOSTIC? 2d., post Jd.
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