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There is neither virtue, utility, nor courage, in 
stacking prostrate opinions; nor generosity in disturbing 
"le tranquil contented ignorance, which reposes in silence 
uPon exploded dogmas. It is living, thriving, mischiev
ous error ivhich calls for refutation ; it is corrupt, 
Profitable, and intriguing misrepresentation which should 
"e fearlessly attacked.— SIR T. C. MORGAN.

Randolph Churchill and Charles Bradlaugh.

I.
Mr. W in s t o n  C h u r c h il l ’ s father once described 
“h0 late Mr. Gladstone as an old man in a hurry. It 
^as not a flattering description. Some would say it 
was not even civil. A good many people regarded 
R*0 man who uttered it as “  a bounder.” And cer- 
tainly there was a large strain of that element in 
Ms composition. His self-assertion was in excess of 
Ms natural capacity. Whether a trace of this defect 
aPpears in his son is a question on which there may 
a® a difference of opinion. It is the fashion at 
Present to praise Mr. Winston Churchill. His clever- 
®e88 must be admitted. His heroism has not yet 
®®en demonstrated. Granting that his motives are 
Perfectly honorable, it cannot be denied that he left 

losing party for the winning one ; and, whatever 
eMe this may imply, it certainly does not involve the 
P°ases8ion of supernatural courage.

Mr. Churchill’s two volumes of biography of his 
ather received very laudatory press notices, and the 

Public was duly informed that ho had netted thou- 
Sa&Q8 of pounds by the undertaking. Wo are not 
called upon to regrot that Lord Randolph Churchill’s 
Imputation has been of such pecuniary advantage to 
,s son ; but wo may bo allowed to express a doubt 

to whether a public man’s Life should bo written 
y his offspring. A child can hardly criticise his 

P'Vent boforo the world without partiality, and if ho 
°ea so the spectaclo is not very edifying. The 

. adstone family are to bo congratulated on entrust- 
tho biography of the groat Liberal statesman to 

, 0 independent and competent bauds of Mr. John 
Motley.

w,
Hr,

o have looked through the two big and mon-
°usly expensive volumes entitled Lord Itandolph 

^urchill. We do not pietend to bavo road them 
¡^efuiiy nna minutely. There are portraits of 
Randy,” as ho was familiarly called, in this work;

ana
tin Wo do not understand how anyone could look at 

e,h and say “  Here is a great man.” Tho face is 
^  that of a great man. It is not oven an attractive

att'®0, Neither are tho written contents of the book
“ractivo, except to those who take an interest in the 

airen game of party politics. The whole story too 
 ̂ resembles the scuffling of kites and crows. 
°%  ideals, generous motives, patient efforts for tho 

^Uoral wolfare, are only conspicuous by their absence, 
jj Is hook was tho sensation of a season, but we 

,l0V0 it will soon have had its day.
1,288

Why then are we troubling about this book at all ? 
Do we merely want to say unpleasant things about 
Lord Randolph Churchill or his talented son ? Nothing 
of tho kind. We have a much better object. There 
is matter in this book to point amoral if not to adorn 
a tale. Quite unintentionally, no doubt, Mr. Churchill 
makes a startling revelation of his father’s character 
in relation to the great “  Bradlaugh struggle ” ; and 
we are decidedly of opinion that this revelation should 
be disembarrassed of alien matter and duly empha
sised ; so that Freethinkers, at least, may see once 
more, and see vividly, how many motives besides 
sheer bigotry are usually mixed up in the persecution 
of “ infldel3."

II.
The Bradlaugh struggle could not be avoided in 

the Life of Lord Randolph Churchill. By playing 
the part ho did in it the quarrelsome young noble
man first brought himself into serious prominence. 
With a quick eye for immediate personal advantage, 
although he was without sound political sagacity, 
Lord Churchill saw his chance of riding into popu
larity on a wave of religious fanaticism. Charles 
Bradlaugh, hated as a militant Atheist by the bigots, 
and dreaded as a Radical agitator by the privileged 
classes, knocked for admission at the door of the 
House of Commons. In his hands he held his legal 
right of entry ; it was tho returning officer’s certificate 
that he had been duly elected to represent North
ampton. There was a wide and intense desire to keep 
him out, if the thing could be done; and this passionate 
hatred of a groat man, too much in advance of his time 
for his own comfort, and even for his being understood, 
was seized upon and exploited by Lord Randolph 
Churchill, at tho head of a small band of ambitious 
young politicians, who wore soon afterwards known 
as tho Fourth Party. Mr. Churchill assorts, or 
rather ho suggests, that his father was perfectly 
sincere in opposing Bradlaugh. We always held the 
contrary opinion, and wo believe we can justify it 
from Mr. Churchill’s own pages. It may bo correct 
to say of Lord Randolph Churchill that “ there was 
in his character a strong element of religions feel
ing.” But this is a personal matter which we do not 
care to discuss, and in which we take very little 
interest. Wo shall not concern ourselves with sub
jective feelings, but with objective facts; and wo 
shall infer Lord Randolph Churchill’s motives in the 
same way as a jury infers those of the prisoner in 
tho dock. Nor is that all. We shall bo able to quote 
tho noble lord in his own condemnation. And wo 
beg to thank Mr. Churchill, in advance, for enabling 
us to do this. Ho will know what we mean when we 
come to tho evidence.

III.
It is curious how Bradlaugh acts as a touchstone. 

One can only conclude that self-reproach for his own 
unfortunate attitude in tho Bradlaugh struggle 
prompted Mr. Morley’s undercurrent of sneering at
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that great protagonist in the Life of Gladstone. Mr. 
Morley went out of his way, in a footnote, to mention 
that Bradlaugh was vain of his legal ability. Even 
if this were true—which it is not—it might have 
occurred to Mr. Morley that we are all entitled to our 
foibles when they do not hurt others, and that Brad- 
laugh had good reason for patting himself on the 
back, if he felt that way inclined, seeing that ho had 
won so many legal battles, and had finally fought 
single-handed against all the legal ability the Tories 
and bigots could procure for love or money, and, after 
years of dreadful contention, had plucked victory at 
last from the very jaws of despair. He was done for, 
he was ruined, his case was utterly hopeless, his 
enemies were rejoicing over his defeat; but they had 
not calculated on the spring of his splendid energies 
in the midst of appalling dangers. There was a 
supreme effort, the deadly swirl of his sword wrought 
frightful havoc amongst his foes, and presently he 
stood panting but triumphant.

Mr. Churchill is not exactly a John Morley, but it 
is possible for him to share one of Mr. Morley’s 
faults. He also, recollecting that his father was 
beaten, and beaten ignominiously at the finish, by 
the bold and bad Iconoclast, feels that he must 
sneer at Bradlaugh and damn him with faint praise.

Some of our readers, particularly the older ones, 
whose minds go hack to the Bradlaugh struggle, will 
be amused at the way in which Mr. Churchill 
approaches it. After a hasty reference to Bradlaugh’s 
early trials and efforts he proceeds as follows :—

“ These harsh and varied experiences had influenced 
his mind against many established institutions, human 
and divine. As a bold and effective platform speaker, 
or under the pseudonym of ‘ Iconoclast,’ he was accus
tomed to set forth what occurred to him against Christi
anity, the Bible and the House of Brunswick, to the 
severe displeasure of the more prosperous or more 
contented classes in the nation. In the year 1877 he 
intruded upon still more dangerous ground and made 
himself responsible for the republication of a pamphlet 
about over-population, its evils and its remedies and 
other Malthusian topics, which, being among the most 
tremendous of natural problems, have long been judged 
unfit for public discussion. The pamphlet is said to 
have attained a sale of 180,000 copies, and the publisher 
was sentenced to six months’ imprisonment, from which 
he only escaped by the timely discovery of some legal 
flaw. Mr. Bradlaugh’s struggles against authority, 
penury and obloquy were now to be transferred to a 
more brightly-lighted stage.”

The loose irresponsibility and the affablo conde
scension of the writer are really delicious. It is not 
for nothing that Mr. Churchill is his father’s son. 
He has no realisation of the fact that he is dealing 
with a great man. Probably it never could occur to 
him that Bradlaugh was a greater man than Mr. 
Winston Churchill.

IV.
Mr. Churchill shows his animus and his inaccuracy 

in his account of how the Bradlaugh struggle began. 
He tries to throw the blame of it all upon Bradlaugh. 
Of course his object is to covor up the fault of his 
father and his father’s friends. But this policy will 
not succeed. It was the Fourth Party that started 
the game of baiting the Atheist. The official 
leaders of the Conservative party were dragged into 
it by the mutineers. Sir Stafford Northcolo, the 
Conservative leader in the House of Commons, was 
personally in favor of passing an Affirmation B ill; 
and it is well-known that Beaconsfield called Brad
laugh’s opposers “  fools ”  and said they would live to 
find out their mistake.

Mr. Churchill tries to throw the blame on Bradlaugh 
in this way:—

“  I f Mr. Bradlaugh had been content to take the oa 
ostentatiously among a crowd of members at the begi 
ning of the session, it is almost certain that no questi« 
would have been raised. He chose instead in the mo 
public manner to cast down a challenge.”

Mr. Churchill adds that the challenge was “ eager' 
accepted ”—by his father and his father’s friend 
In other words, Bradlaugh played to the gallery, ar 
invited chastisement. G. W. FOOTE.

(To be continued.)

The Bishop of London’s Mission.

Co x s id e e in g  that religion is indestructible, the 
efforts required to keep it alive are, to say the least 
of it, surprising. Considering also what a powerful 
moral guide it is, the ease with which some Chris
tians go astray, and the difficulty of getting the rest 
to come within reasonable distance of their profes
sions, provides likewise cause for astonishment, p  
has been the same right through tho history of Chris
tianity. Revival after revival, special evangelist 
after special evangelist, mission has followed mis
sion, and always with the same result—ultimate 
failure. The astonishing thing about these missions 
is that those who are responsible for them n e v e r  
seem to learn much from their failure. They go cn 
repeating the same old stories, using the same 
tactics, meeting with the same reward, and showing 
at the end the same old stupidity. Or perhaps it ig 
that while some do learn a little wisdom from these 
failures, there are always enough of Carlyle’8 
“ mostlies ” to fill the place vacated by their retire
ment from the field.

The very basis on which most religious missions 
rest is fallacious. The idea that human nature can 
bo changed in the twinkling of an eye—that a man 
can go in a drunkard or a thief at one door, and com e 
out a sober or a honest man at another, like a 
Chicago porker entering one end of a  machine afire 
and kicking, and leaving the other as a  variety 
commodities ready for the market—is wholly and 
incurably absurd. That religious leaders should 
work along these lines is proof of their worthless
ness as social guides; and that many of our political 
and social leaders should encourage such missions is 
also proof that with preachers as with parliaments 
tho people very largely got tho kind they deserve. 
But to those who have but the barest appreciation 
of tho scientific aspect of tho problem it is evident 
that by theso missions tho moro effcctivo aspect ot 
human nature is never touched. Indeed it is often 
weakened by an orgio of crude omotionalism, leaving 
the convert, socially, in much tho same condition as 
a drunkard just recovering from a prolonged d eb a u ch -

Presumably, as Messrs. Torroy and Alexander d* 
not succeed in bringing all London to the f e e t  o* 
Jesus, tho Bishop of London is at present seeing 
what can bo done with a mission of his own in Nort“ 
London. This district is peculiarly well provided 
with churches, and it is eithor a proof of w h a t  ba8 
been said above or a small compliment to tho erod'd 
of resident preachers that tho mission should bav0 
been decided on. On the same significant lino wa8 
the Bishop’s sermon on “ Indifference.” Only tbio* 
of it 1 Patent indifforenco to Christianity in sp . 
of tho elaborate machinery of tho Churches, and in 
spite of its beauties and benefits being, so we ar® 
told, so very obvious. Really the fact of widespread
indifforenco to Christianity is in itself primd f ‘tĈQ 
ovidence that the Bishop’s religion is not what j. 
would have us believe it is. If people are indiffe[ ° o£ 
to religion it is not because there is any laĈ ..0 
religious preaching or advertising. Aftor alb 
beauties of Christianity cannot bo very obvious , 
its benefits very striking if people continuo indifim 
in spite of tho inducements for them to bo otn 
wise. . „i

The Bishop is sad when he thinks of tho “  gr ged 
secularisation of Sunday—how tho fathors who d 
to bring their boys to church now spend w^°^e,. -uks 
days with them, playing golf.” Or when be ^ ¡c b  
of “ the sceptical articles in the magazines vv j 
are read in tho clubs by men who have not 
knowledge to see tho shallowness of them, ,< 
which work untold mischief among thousflD £ 
And when he thinks of these things ho can only  ̂
up and trust in tho Lord—which shows bo r0iL ugt 
that things aro in a bad way, for people never 
to the Lord while thero is a fair promise o ^  
from other quarters. Well, it is only rigb 
proper that the Bishop—being a Bishop-y-dhod 
sad at these things; but to bo quite sorious ('
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is rather difficult where Mr. Ingram is concerned), 
what is there for other people to be sad over a father 
playing golf on Sunday with his boys instead of 
dragging them off to church ? I do not think that 
a parent could well spend Sunday in a better manner 
than in some outdoor exercise with his sons. Of 
course, the Bishop would prefer them to be at 
church ; but that is mere professionalism. The boat- 
®aker might substitute rowing for golf, or the pub
lisher reading for either; but trade interests can 
be pushed too far. Or if it be a question of de
veloping habits, then I would venture to observe 
that the bad habits picked up in church are far 
toore numerous than those that can he contracted 
°n a golfing course.

Then there are the sceptical articles. Far be it 
trom me to deny that some of them may be shallow. 
But will anyone claim that, taking them one with 
another, they are shallower than articles on religion ? 
^eek by week it is a part of my self-imposed duty 
to read through a fearful and wonderful compilation 
called the Christian World Pulpit. It is a journal 
devoted entirely to sermons. Sixteen pages every 
Week! And as these sermons are published they are, 
presumably, of the best. Yet week by week I marvel 
at the unending stream of cheap rhetoric and mental 
garbage. Now, I have correctives at hand in the 
*>hapo of healthier litcraturo, of which I take a dose 
before and after, thus getting it down in a species of 
sandwich. But I often wonder what must be the 
effect on the minds of those who read this journal 
through seriously week after week ! And the Chris- 
ban World Pulpit is only one of a huge class. Could 
anyono after the merest glance through this mass of 
brain-softening literature honestly speak of the shal- 
kivncss of sceptical literature ? Surely no one—but 
a clergyman.

Among the causes of indifference the Bishop places 
thoughtlessness first. This may bo true enough hut 
't applies to many other things bosido religion, and it 
8ays little for the effoct of Christian culture that 
thoughtlessness should ho so strong a characteristic 
°f the avorago man or woman. Next to this comes 
the customary stupid disquisition on “  honest doubt,” 
aa though doubts could bo picked up and thrown on 
°Qo side at will. The Bishop, who seldom handles a 
sbupid topic without adding some specially stupid 
conimont of his own, adds that doubt is another cause

indifference. And by doubt, as is shown by what 
follows, ho means definite disbelief in Christianity. 
But the Freethinker does not “  doubt ” the truth of 
Christianity ho has a positive conviction on the 
^object. Tho man who doubts partly believes; and 
tho Freethinkers conviction that Christianity is false 
1® as definite as any Christian’s belief that it is true, 
bior is tho Freethinker indifferent to Christianity. 
Bis belief as to its falsity and injurious effoct on tho 
World’s life is ample proof of this.

Bishop Ingram has a strange liking for the word 
^shallow.” It is the princes of scionco, he says,
' Bko Professor Stokes ” who are Christians. “ It is 

y°ur shallow man—your second-hand man of scionco 
""that is the ono who time after time you find to bo 
peptic.” It is always more or less unprofitable to 
bandy names, but would anyono savo tho Bishop of 
Condon class Darwin, or Huxley, or Haookol,or Reclus, 
0r scores of othors that might bo named as shallow 
®acond-hand scientists ? The great thing is, however, 
.bat the name of ono scientist opposed to Christianity 
ls Worth a score of names in its favor, for tho simple 
iea8on that tho scepticism of the ono has been brought 
about as the result of his knowledge, tho belief of 
Bio twenty has boon hold in spito of their scientific 
aC(luirements. And a further fact of groat signifi- 
Canco is that almost invariably tho Christian scientist 
?Ppoals for support to a branch of knowledge in which 
h° is not an authority. The biologist appeals to 
Physics, the physicist appeals to biology, where they 
c°uld speak with authority they are usually silent.

At the conclusion of ono of his addresses the Bishop
Condon dealt with a number of questions ho had 

deceived, by post and otherwise. One questioner 
asked, “ Why does God keep tho Devil in existence ?”

To this the reply was that God would not crush tho 
free-will of the Devil any more than that of man— 
which was really no reply at all. Besides it is rather 
rough on others that out of respect for the Devil’s 
free-will, God should permit him to commit all sorts 
of mischief among men and women. Another com
plained that in his experience “ when you want help 
you don’t get it.” The Bishop replied that we must 
not look for signs, although we have signs. The sacra
ments—the water in baptism, the laying on of hands 
in confirmation, the bread and wine in communion, 
were all signs of God’s love to the world. What on 
earth is the connection between the question and the 
answer is really more than I can tell. Perhaps I am 
lacking in the “  spiritual faculty.”

One question dealt with the healing of the sick. 
There is no doubt as to the teaching of either the 
New Testament or the Prayer Book on this point, 
which is that disease may be cured by prayer and tho 
laying on of hands. Mr. Ingram did not “  feel justi
fied ” in saying more than that “  we priests have not 
realised enough that we should definitely pray for 
the sick and lay our hands on them to help that 
recovery.” All that one can say is that if the Bishop 
was a family man and trusted to either prayers or 
tho laying on of hands to cure his children of sickness, 
he would have every chance of finding himself charged 
as a common criminal, and his fellow clergymen 
would say “ serve him right.” Ono questioner could 
not realise that God was a real person. Tho Bishop 
referred him to tho Incarnation. “ It ought not to 
be difficult after tho Incarnation to realise that God 
was a real person.” Why, certainly, the man who 
can believe in the Incarnation ought to bo ablo to 
believe anything. Another questioner asked what 
was the meaning of “ foolishness of preaching.” The 
Bishop referred him to 1 Cor. i, 21. 1 would respect
fully suggest a volume or two of the Bishop’s sermons 
as being calculated to throw a flood of light on such 
an expression.

And so the Bishop goos on his way “ Missionising” 
North London. All tho regular Church goers muster 
in force and, as Charles the Second remarked of a 
popular proachor and his public in his day, as his 
foolishness suits their foolishness, each has a very 
enjoyable time. Tho Bishop sees a full church and 
fancies he is making headway, and tho congregation 
listens to a live Bishop and, for the time, feels that 
nothing else matters. But meanwhile the world goos 
on its old course. Tho Freethinker continues in his 
disbelief, the believer grows less certain of his faith, tho 
world’s forces gather in strength to the downfall of 
superstition. The Bishop may show his energy and 
condescension in visiting cab-drivers, actors, and 
journalists. But it will really need something more 
than ho seems ablo to supply to overturn the 
reasoned disbelief of intelligent mon and women 
and once more set Christianity on its feet.

C. Co iie n .

Credulity.

WHAT is credulity? Wherein does it differ from 
beliof or faith ? If wo accept tho authority of tho 
Dictionary, wo must say that credulity means 
“  readiness of belief,'’ or “ a disposition to believe on 
slight evidence.” A crodulous person is described as 
ono “ easily imposed upon," or as ono “ apt to believe 
on slight evidence.” In other words, a man is pro
nounced credulous when he belioves more thnn his 
neighbors do. For example, an orthodox theologian, 
who belioves in “  the verbal inspiration of the Bible, 
tho virgin birth, tho miracles of Jesus, tho forensic 
view of tho Atonement, and such like, and calls them 
matters of faith,” is accused of credulity by a liberal 
divine. “ This is not faith,” the latter cries, “  hut 
credulity.” But what is faith as distinguished from 
credulity ? Must not a man believe certain alleged 
facts before it can bo said that he possesses or exer
cises faith ? If faith signifies trust in God or Christ 
for salvation, does not such trust involve certain
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beliefs about God and Christ ? But who is to deter
mine whether such beliefs are true or not ? Myriads 
of people are convinced that they are not true ; and 
have not these as good a right to charge the liberal 
divine with credulity as the liberal divine has to 
bring a similar accusation against his orthodox 
brother ? Credulity is only a matter of degrees. You 
cannot trust in God without believing that He exists; 
and the belief in his existence is bound to carry with 
it some definite belief as to his nature and attributes. 
The Atheist is without God, and, therefore, without 
the ability to trust in him, and, consequently, with
out the pale of salvation.

Let us pauso here. An Atheist is a person without 
belief in God, and, therefore, without “  a 'practical, 
evangelical, or saving faith." Now, concerning such a 
faith two things are alleged oven by the liberal 
divine, namely, that in its absence the highest and 
noblest type of character is unattainable, and that 
it is the gift of God. Observe the plight of the poor 
Atheist. The best life is out of his reach. Do what 
he may he can never become a perfect man, com
pletely furnished for all the duties of life. He lacks 
the fundamental, all-essential requisite, faith. But 
have pity upon him, because the fault is not his, but 
God’s. He has not faith because God has neglected 
to give it to him. It is to this that the teaching 
even of the most progressive theologians inevitably 
leads.

But some Atheists, or Agnostics, are exceptionally 
good people. They cherish a sublime ideal, and are 
helpers of their kind. A popular preacher said the 
other day: “ I look upon faith as a God-given con
viction of the reality of the highest we are made 
capable of seeing. Such faith involves self-committal 
to the service of the ideal; the man who is possessed 
by it is not necessarily better than other men, but 
by virtue of his larger vision he is appointed to be 
their helper.” This kind of reasoning is akin to the 
worst species of quibbling. It is admitted that the 
late Professor Sidgwick was eminently great and 
good, that he “  was a helper of his kind,” and yet 
that he was “  permitted to die an unbeliever.” What 
has our popular preacher to say to this ? Listen : 
“  Professor Sidgwick was not, therefore, altogether 
an unbeliever. He was faithful to such vision as he 
possessed, and was a helper of his kind.” Here is 
credulity with a vengeance; and not simple credulity 
either, but positive impertinence as well. Professor 
Sidgwick had no vision of God, and no assurance of 
a Hereafter, and no Christian has a right to assort 
that he had. The possession of the highest form of 
goodness is not a proof of the possession of any 
supernatural vision. But if the man who is possessed 
by what is called saving faith “ is not necessarily 
better than other meD,” what is the use of char
acterising faith as saving ? If men can become all 
they ought to be, or are capable of becoming, with
out it, is not the possession of it, to say the least, a 
superfluity ?

Is it any wonder that such a case as that of Pro
fessor Sidgwick causes intelligent people to seriously 
inquire whether or not the Christian Faith is well 
founded, or of any vital importance ? If men can 
both bo and do good, on the largest scale, without 
having a religion, is not the suggestion permissible 
that religion is not the indispensable thing which so 
many people take it to bo ? In other words, are not 
Secularists abundantly justified in characterising all 
faith in the supernatural as undiluted credulity ?

Let us not be afraid to follow the argument to its 
only legitimate conclusion. We have seen what con
cessions the liberal divine is prepared to make to 
anxious inquirers. He is willing to admit that avowed 
unbelievers may possess and exhibit the noblest type 
of character, although he is careful to add that when 
they do so they must be believers wiihout knowing 
it, which is absurd. But in making such an admis
sion he brands himself as a credulous person. It 
must be lemembered, however, that he never makes 
that admission except under pressure from the logic 
of undeniable facts. Under ordinary circumstances, 
and when dealing with a different class of inquirers,

he seems to forget that he ever made it. When 
asked, “  Why do you believe that it is impossible to 
fulfil life’s purpose apart from Christ,” he employs a 
language totally irreconcilable with such an admis
sion. He takes for granted that, in such a question, 
it is assumed “ that, according to Christian belief, no 
man can realise the purpose for which he exists and 
attain to his true destiny apart from Christ.” Then 
he adds: “  To this view I should give an unhesitating 
assent.” Here we have a contradiction in terms of 
the most glaring type. If men can both be and do 
good, on the largest scale, without any religion what
ever, is it not the very quintessence of absurdity to 
say that “  no man can realise the purpose for which 
he exists and attain to his true destiny apart from 
Christ?” Can it be shown that men exist for any 
other purpose than that of being and doing good on 
the largest possible scale ? If not, what becomes of 
this vain Christian boast ? To say that “ we have all 
been born into a civilisation which has been pro- 
foundly influenced by Christian ethical ideals ” proves 
nothing, because it is capable of the most perfect 
demonstration that “ Christian ethical ideals” h a v e  
never been “ indissolubly associated with the person 
of the founder of Christianity.” The “ ethical ideals” 
attributed to Christ have always existed and do still 
exist apart from Christ. They are to be found in 
Judaism and Mohammedanism quite apart from 
Christ, while in Buddhism we find, even according to 
Christian thinkers, ethical ideals which are superior, 
in some respects, to the Christian. The editor of the 
Hilbert Journal goes the length of saying that “ a 
union between the forces of Christianity and Budd
hism,” would be a decided advantage to the world 
No, Christianity is by no means the only ethical 
religion in the world, and ho who claims that it Is 
must be pronounced hopelessly credulous.

But there is more to follow. Wo are confidently 
assured “ that all moral and spiritual progress is a 
manifestation of the Christhood of the raco.” “ The 
Christliood of the raco ” is a brand new phrase,
I challenge anybody to tell me just exactly what it 
means. No such thing exists except in the fancy 
specially credulous people. That it is a wholly m e a n 
ingless phrase is evident from the following e x t r a 
ordinary passage:—

“  The raco is a solidarity ; to perceive this and Hvc 
for it is to fulfil life’s purpose. There is no such thing 
as individual excellence. A noble life cannot bo hve“  
in isolation. The higher a man rises in the spiritual 
scale the greater becomes his power to pour himse 
forth for humanity; this is goodness, and there is D° 
other kind of goodness. In its ultimate analysis g°°d' 
ness is Belf-givingness, love. This is what the life 01 
our Lord made clear to the world. By following it 'f6 
live forth Christ, which is what God wants us to do.”

Most of that extract might have been spoken fro#1 
a Secular platform by Mr. G. W. Foote or Mr. Job0 
M. Robertson. The solidarity of the raco is a 6Ciom 
tific truth recognised on all hands. It required ® 
supernatural Being to tell us that “ a noble I*1 
cannot be lived in isolation,” or that a good w3*1 
aim is to “ pour himself forth for humanity.” Tb 
“ in its ultimate analysis, goodness is self-givingoe6 
—love“  is not a revelation from above, but a less 
learned through experience by humanity itself- 
is a truth common to all the great religions, and 
is ardently taught by myriads of people who have D 
religion at all.

The exhortation to trust God and accept Christ a3 
Savior is said to bo fundamentally different from t 
request to believe a series of propositions. . 
cannot trust God as we trust our relations 3 
friends, because the existence of God is, at best, 15 
a hypothesis. Our relations and friends are kno  ̂
to us as persons eminently trustworthy ; but God, 
he exists, is unknown except to the irnaginatio  ̂
The exhortation to trust him presupposes 
acceptance of certain theological dogmas, not 
of which is susceptible of voiification. “ To beg 
with,” observes Professor McTaggart, “ it ass.UQ0d 
that the dogma of the existence of a persona ^  
has been already established. For the appea
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trust God as wo trust men loses all force if God is 
not a person. If the ultimate reality of the universe 
was an aggregate of atoms, or a chaos of sensations, 
pr a substance devoid of will, intellect, and purpose, 
it would be futile to trust it.” That is to say, it is 
impossible to trust in God without believing that He 
18 a person, and that as a person He is infinite, all- 
powerful, all-good. In other words, before wo can 
trust God as we trust men we must swallow a whole 
body of divinity ; but this we cannot do unless we 
are prepared to believe, not only on slight evidence, 
but on no evidence at all. Under such conditions, 
■t is utterly immaterial whether we believe more, 
with the orthodox, or less, with the progressives, 
because in all our beliefs, whether many or few, wo 
show ourselves to bo amazingly credulous.

According to the New Testament, credulity is the 
sublimest virtue. When the story of the Resurrec
tion began to bo circulated by the bereaved disciples, 

is reported that Thomas declined to believe it. 
Bo was a man who insisted upon the presentation of 
satisfactory evidence. In course of time, such evi
dence was laid before him, and at once, being 
superlatively convinced, he is said to have exclaimed 
"“My Lord and my God.” Then Jesus is reported to 
have addressed him thus : “ Because thou hast seen 
010 thou hast believed ; blessed are they that have not 
?een and yet have believed ” (John xx. 19). That 
■ocident may never have happened, but it illustrates 
the proposition that the more credulous people are 
the better Christians they make. The more child- 
}'ke their faith is the more precious it is said to be 
jp the sight of God. How often one hears the peti
tion : “ Grant, O Lord, that our trust in thee may be 
Perfectly simple and child-like,” and the oftencr it is 
Repeated the simpler and more child-like grows the 
trust.

Now, like the liberal divine, we condemn credulity 
aud, unlike the liberal divine, we regard all faith in 
the supernatural as pure credulity. Up to a point, 
*o follow his example, and all the way through, we 
pet on his guiding principle. We refuse to believe 
ln the absenco of evidence. As there is no evidence 
°f the existence of God and the unseen world wo live 
without both, and devote ourselves exclusively to the 
'vorld that now is. Numerous and irresistiblo to us 
aro tho evidences that this world exists; and it is 
°ur sincere conviction that wo can realise the 
Purpose for which we exist (if our existence has a 
Purpose) and attain to our true destiny (whatever 
|bat maybe) apart from Christ much more effectively 
man wo could in imaginary fellowship with him. 
^bis ¡8 tlie Atheistic position, pure and simple. Our 
bfo ¡3 based, not upon a denial of tho supernatural, 
but upon an emphatic affirmation of the all sufficiency
°f the natural- J. T. Lloyd.

Rationalism and the Jewish Problem.

All Freethinkers, as the staunchest advocates of 
Bumanitarinnism on tho world’s platform to-day, 
|V(U recognise tho fact that among tho many objects 
5Uug within its wide scopo of activity, that of tho 
Puielioration of tho condition of the Jews might not 
b0 one of its unworthiost.

Primd facie, this statement may appear to the 
e,ador altogether irrelevant, and as lying entirely 
v,thout tho immediate object Freethought has nobly 

itself to accomplish. But on closer examination 
0 will find that it is not entirely groundless, 

j  An intimate acquaintance with tho inner life of 
. aW8 of almost all classes has led mo to the conviction 
bat the Jewish problem, which, thanks to “ Christian 
barity” in barbaric Russia, has recently received 
Uch prominence, is not a more economical question 
? bo settled once for all by statesmen or philanthro- 

Fl8bs, bat has also another aspect—perhaps, socio- 
°8ically, tho more decisive of the two—whioh might 
eU be designated the moral or religious, in the 

gGUeral sense of tho term.

It is justly and scientifically claimed by Freethinkers 
that one of the greatest—if not the greatest—evils 
that has hitherto played and is still playing havoc 
with human society, is religion popularly understood, 
better called superstition. This evil, however, is not 
simple in character but dual, so to speak; it has an 
external and internal side, a kind of reciprocity of 
action and reaction, which though in themselves 
hostile to each other, nevertheless in virtue of the 
law, so pithily expressed by the ancient Greeks in 
the formula, like knows like, compare unitedly 
against tho individual or nation that happens to be 
the prey in question.

In fact, two evils have been the net result of so- 
called religion in the past; (1) the actual persecution 
suffered by the minority at the hands of the majority, 
and (2) the confirmation of the spirit of superstition 
and bigotry in the minority by unconscious imitation 
of tho example set by the majority.

One or two examples will illustrate my point. No 
sooner had the Jews found a safe harbor in the 
Netherlands, after having been burnt and roasted 
alive by Catholics in Spain and Portugal, than they 
themselves showed the same spirit of intolerance 
towards Spinoza and Uriel Daosta.

No sooner had the Protestant Reformers in 
England joined power under Elizabeth than they 
turned the same scourge of religious bigotry on 
those in whom they had a short time before con
demned similar conduct.

As I said before, the grim idol of superstition, the 
Moloch of all ages, inflicts injury of two kinds upon 
its victim. It not only manifests itself in the form 
of “ H oly” Inquisitions, enforced yellow patches as 
marks of social degredation, wholesale massacres, 
and legalised confiscations of property, but no less 
settles its faDgs into the flesh of its victim by 
arousing in him a spirit of defiance and by dint of 
resistance on the part of the latter, only broadens 
and deepens tho faith and strengthens tho sense of 
conservatism it was originally intended to crush, or 
rather to discard its old form and assume a new one.

Now, it seems to me that this phenomenon, his
torically speaking, has greater application to the 
Jewish race than perhaps to any other. Jews are 
often reproached with being clannish, and as clan
nishness is tho outcome of egotism of somo form, 
such a quality is to bo deprecated in a people. Ad
mitting that this charge is, on tho wholo, a true one, 
let us see what is its cause. It is tho result of the 
struggle of racial and religious self-identity as tho 
natural reaction of Christian persecution. True, 
orthodox Hebrews aro supposed to believo themselves 
tho “ chosen people” of tho Old Testament deity; 
but had they been left unmolested by Christian 
hands such a conception would havo soon lost all 
practical value, and they would havo boon able to 
take their place among the children of Mother Earth. 
The more Christians applied thomsolves to tho “ con
version ” of the Jews, tho more godly zeal they 
displayed in tbo task, tho stronger became tho spirit 
of reaction among the latter, and tho louder their 
refusal to accept tho detested creed of tho Nazarenes. 
But their own creed, which at certain periods of 
Jewish history gave such promiso of development in 
the right direction, became all tho moro confirmed. 
For was not their chastisement by tho nations 
(Gentiles) in itself clear proof that they were tho 
“ chosen people ? ” And so wo seo that medhoval 
Christianity (and to a lesser extent Christendom of 
to-day), in giving vent to its religious fanaticism, 
infoctod, if I may say, its victim with its own 
disease; but whilst, thanks to tho Deists of tho 
eighteenth century and tho Agnostic movement of 
modern times, Christianity has lost much of its 
tyrannical sway over tho minds of its dovoteos, the 
light of modem Scionce as applied to tho religious 
problem has had but little effect on the fate of tho 
modern Jew. From this point of view one might 
woll say, with tho author of tho Children of the 
Ghetto, both historically and psychologically, “ Tho 
people of Christ is tho Christ of peoples.” And yet 
Christian apologists point to the “  miraculous ” sur-
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vival of the Jews as one of the strongest proofs of 
the truth of their creed. To the Freethinker this 
alleged “ proof ” is not without a strain of humor, 
for the author of the “ miracle ” was (to a great 
extent) no other than the persecuting Christian him
self. A strange paradox, this, but true withal! 
Anyone acquainted with Ghetto life will have 
observed that a large part of the misery, squalor, 
and ignorance of the Jews is due to the unparalleled 
tenacity with which they hold by the supernatural, 
and their consequently cherished contempt for the 
natural. The rampant superstition which gives a 
peculiar tone to Jewish life is, because of its almost 
daily collision with its like force in Christianity, 
doubly destructive. One of the most striking 
examples of this social evil is in connection with the 
fanatical observance of the Sabbath. Countless 
Jewish parents, wishing to send their sons or 
daughters to businesses owned or managed by non- 
Jews, have often been known rather to sacrifice 
their welfare than to allow them to work on Saturday. 
Of course, they would not object to having that day 
interchanged for Sunday; but then the Christian 
“ conscience” would revolt at such a “ sin.” The 
Jewish dietary laws, grown to such “ religious” 
magnitude by Rabbinical influence, by tending to 
separate the “ chosen people ” from all other rational 
beings, form another of tho many sources of this 
typo of social evil to the Jew.

And it is this evil that I indicated when at the 
beginning of my paper I said that the more important 
side of the Jewish problem was the religious or 
moral. Were this aspect of that grave social enigma 
solved, all else relating to it would follow of itself.

After all, the moral fibre of a people is the deter 
mining factor of its destiny. If you would know th( 
dominating principle of Humanity, or any part of it 
ark what are its ideas. And the success or the 
failure, the rise or tho fall, the good or tho evil, ol 
any race depends upon tho truth or the falsity ol 
those ideas.

But what is our criterion ? What is our standard 
of judgment ? What is tho true light ?

In a word, Reason !—a principle so heroically 
maintained by that Dutch Jew (or Dutch Atheist, as 
Humo called him),—Spinoza, moro than two and a 
half conturies ago. I conclude, therefore, with an 
appoal to Freethinkers not to concentrate theii 
energies entirely upon enlightening tho followers 
of Christ, but also to sparo a little of their atten
tion to tho people of Christ.

From my experience of Secular lectures I must say 
that although tho Frecthought attacks mado upon 
tho Christo-Judmic creed havo tho same force as 
against its parent, tho Judicic creed, tho appeal is not 
directly mado to the reason of Jows, but to that of 
Christians only. Probably this arises from tho fact 
that Jews aro in tho minority, and their creed has 
lost all social influence. But many a Jewish young 
man and woman would feel grateful to havo removed 
the shackles of Superstition and tho fetters of Con
vention, which narrow their intellects .and restrain 
their sympathies, so that they might enjoy a clearer 
vision of things, and a stronger love for their follow- 
creatures. Fiat Lux. A j EWI8H G raduate. -

Acid Drops.

According to the Morning Leader (March 24) there wa3 
“  a brilliant and witty debate ”  at the ladies’ night of the 
Ifardwicke Society on the motion that canvassing at elections 
ought to be abolished by law. One of tho speakers was Mr. 
Footo, K.C. This gentleman took tho opportunity of saying 
that “  in tho recent election ho found mauy people in the 
constituency ho unsuccessfully contested were under the im
pression that he was the celebrated atheist who bore the 
same name as himself, a belief which he found necessary to 
destroy in person.”  Mr. Foote, K.C., has our sympathy. It 
is too late for us to alter our name to oblige him, and no 
doubt it is too lato for him to alter his. So we must put up 
with each other as well as we aro ablo. And we aro prepared

at any time to publish the fact that we are not Mr. Foote, 
K.C., and have no connection with him whatsoever. What 
more can we do to savo him from the awful reproach of 
atheism ?

The Daily News digs out an old bit of Shawese. Many 
years ago, we believe it was nearly twenty, Mr. George 
Bernard Shaw was lecturing at Nottingham, and was inter
viewed by the editor of the local Express. After somo 
interesting biographical details Mr. Shaw sa id : “  I am a 
bachelor, an Irishman, a vegetarian, an atheist, a teetotaller, 
a fanatic, a humorist, a fluent liar, a social democrat, a 
lecturer and debater, a lover of music, a tierce opponent of 
the present status of women, and an insistcr on tho serious
ness of art.”  Mr. Shaw lias ceased to bo a bachelor; be 
has also become a playwright; but the rest of the self- 
description stands, including tho “  atheist.”  Mr. Shaw's 
atheism is tolerated. Why ? Because he is not a propa
gandist of atheism. If he attempted that role for fivc 
minutes he would find a difference.

A Freethinker in tho South of Scotland recently received 
a letter beginning “  Dear Kind Christian Friend ”  and ending 
with “ Yours faithfully, H. Hovhannessian.” This gentle
man’s object was to raise money over hero for a Christian 
Institute at Antioch. On the back of his letter was a flat" 
tering introduction from the Lord Provost of Glasgow, 
recommending the appeal “  to the generous consideration of 
all sympathisers.”  Appended to this was : “  I concur in the 
above. Overtoun.”  Thus the Lord Provost of Glasgow and 
Lord Overtoun invite their fellow citizens to give money f°* 
a Christian Institute “ for the Blind, and Orphans, and 
Retired Ministers ”  thousands of miles away. One would 
think there was no poverty and misery left in Glasgow- 
Lord Overtoun, in particular, seems to havo a lot of P*°u?
sympathy for Christian converts in heathen lands. But
what is Lord Overtoun’s reputation amongst the workers 
who build up his wealth ? ____

A printed circular accompanying Mr. Hovhanuessian s 
letter says a few words about the Blind and the Orphans, 
who are to be taught “  to read tho Bible,”  and many word 
about the “  retired and helpless Ministers,”  and it is Pr0| 
bably the last who are the real objects of solicitude, an 
who will get the most advantage of tho £5,000 asked f°r’ 
apparently as a start.

Thcro is also an appealing puff by “  tho undersigned, 
including tho Rev. Dr. Clifford, tho Rev. F. B. Meyer, au( 
tho Rev. Dr. R. F. Horton. These gentlemen point out tba 
“  Antioch is the city in which the followers of Christ wer 
first called Christians,”  and they observe that tho propose 
Christian Institute “  would be an object lesson in practic 
Christianity in a city, the inhabitants of which now need 
realise that the religion of Christ is not a thing of tho d°® 
past, but a living present day reality.”  Wo aro glad to h£ ̂  
that it is necessary to teach pcoplo this lesson. But as •*  ̂
uecossary “  now ’ ’— that is to say, nearly two tbousa 
years after Christ— ouo feels that Christianity is a very 
fortunate religion. Its existence has to bo demonstrated 
tho part of the world where it started. No “  infidel ”  cou 
say anything moro effective against it than that.

After all tho godly reformation in Scotland the infloclj^  
of tho Scarlet Lady of Babylon is onco moro apparc. 0 
Forres Parish Church is suffering from a spiritual cartkqua 
Moro than four hundred members havo asked tho Prcsby 
to put an end to tho tomfoolery of Pastor Buchanan, who 
stuck a Cross over the communion table, and set up 1 ̂  
praying desks and a lectern, besides instituting music a9 ,0 
enters the church with tho communion cloments, tho P00*^ 
being required to sing that “  Ho was tho King of Glory ® 
the Lord of Hosts,”  A sad state of things 1 Wo know y , 
answer now to tho question “  Stands Scotland where it d1“ ^  
It doesn’t. It is sliding down to perdition. On the . 
hand, “  Ritualism ”  is gaining ground ; on tho other h® ^  
people cease attending kirk and go in for wholesale Sab ^  
breaking. A terrible wail to this effect has just 
emitted by tho Presbytery of Ayr. It is admitted ^ia(rrCat 
people are getting moro sober, but, alas, there is a h 
decline in godliness. Let us pray 1

The Liverpool Express, in a notice of tho late ArcbdeaC 
Taylor, made tho following statement:—

So retentive a mind, stored as it was with an inexbausj„base (tible supply of material facts appertaining to every I 
theology, made Archdeacon Taylor pre-eminent as a 0f 
versialist, and gave him rank among the few whose P ,̂ftUgli- 
repartee proved in public discussion too much for Brat jg3.  
The meeting of these two giants of debate in the ol c0n- 
seum many years ago was a unique event in relig10
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troversy, the like of which we can scarcely hope to see again. 
Both men were in their prime—both gifted with eloquence 
far beyond the average, and well worthy each other as expo
nents of their different lines of thought. Archdeacon 
Taylor’s arguments ultimately prevailed, and his success 
was hailed hv the Christian Churches as a signal triumph on 
their behalf over the forces of Atheism. This incident, 
coupled with the one previously alluded to, gives evidence 
that both as a young man and an aged archdeacon, Dr. 
Taylor had the gift of eloquence and used it to good effect.”

Bradlaugh may have debated with Archdeacon Taylor. All 
we can say is that we do not recollect the encounter. We 
nave also looked through the index of Mrs. Bradlaugh 
Bonner’s L ife o f  Charles Bradlaugh without finding any 
reference to it. But this need not prevent us from saying 
that the Express's comment is very foolish. What is the 
Cleaning of the observation that the Christian champion’s 
“ arguments ultimately prevailed ”  ? Did the Atheist cham
pion admit that he was beaten, or were the “  infidels ”  in 
the audience all converted ? That the Christians claim a 
‘ signal triumph ”  goes without saying. They always do. 
They act as their own umpires. And of course they win 
every time.

At the funeral of Archdeacon Taylor his Bible, with open 
Pages, was laid upon his coffin, and buried with his remains 
at Anfield Cemetery. We don’t like this killing two birds 
With one stone. It isn’t fair. The Bible will get a funeral 

on its own ”  some day.

“ Evolution and Ecligion ”  is the title of a sermon by 
Father Charles Coupe, S.J., reported in tho Catholic Times. 
The reverend gentleman talks moonshine from beginning to 
Cnd. Ho assumes that the universo was made. Then ho 
nses capital letters, and argues that tho Maker must bo 
Mind. All that follows rests on that flimsy basis. Father 
Coupe begs tho question at tho outset. He pulls slides out 
°i a telescope because he has first put them in. What he 
Bas to do is to prove that tho universo luas made. Let him 
Begin on that job. When ho has finished it wo shall bo glad 
o hear from him.

Tho Westminster and Pimlico News makes some remarks 
0Q tho discussion at tho City Council as to whether there 
should bo an official attendance at divino service. “  It is 
difficult for us,”  our contemporary says, “  to understand why 
the Free Church Council should want tho Mayor and Council 

attond a scrvico officially. Comprising as it does between 
9̂ and 80 members, there must necessarily bo adherents of 

Various denominations, and at least one member has shown 
Jooro courage than many of his colleagues by openly avowing 
hitnsclf an Atheist. In theso up-to-dato days, when men 
Clink for themselves, and accept or reject religion as they 
Rr° individually disposed, it is preposterous to show bitter
ness of spirit because a number of ono’s colleagues on a local 
governing body do not wish to attond a service in pomp and 
ocretnouy. What advantage can bo tho outcome? Tho 
Whole business is almost sickening.”

Many persons in history have fancied that they had a 
Commission from God to murder their fellow creatures. 
” Oino of thorn made a big figure in tho world. They rnur- 
^ored formally and on a largo scale; in short, thoy did it 
tcspcctably. But this gamo is difficult to play now in 
countries whero secular civilisation keeps tho Goditcs in 
order. Every now and then, howovor, wo read in tho news- 
Papcrs of a person who starts up with such a commission 
aud falls into tho hands of tho police. Down in Cornwall 
Recently, at St. Minver, near Bodmin, a farmer named 
lurntuon told his relatives that tho Almighty had ordered 
*Um to kill all of them. This was cheerful news, especially 

ho got hold of an axo to execute tho divino command, 
managed to fell his aunt with a terrific blow on tho back 

the head, but tho brother and sister overpowered him after 
a desperato struggle, and tho polico took him off to tho 
"sylum, where persons with divino commissions aro very 
carefully watched. ____

^An indignant Primitive Methodist Minister, tho llev. 
Truest S. Cole, writes to tho British Wcelcly denouncing 
^uurej! iaj i os who go about Southsea obtaining signatures 
t0 ft Parents’ Petition in favor of children boiug “  taught as 
?.art of thoir school training tho faith of tho Church to which 

'ey belong." Tho Dissenting minister almost foams at tho 
^euth over the colossal cheek of tho Church parson who 
"utes to send ladies out on such a quest. But is not this 
JAther a gratuitous passion ? Surely parsons and Church 
adies have as much right to work for their view of religious 
duration as Primitive Methodist and other Dissenting 

B listers havo to work for theirs. Moreover, although Mr. 
. olo may be too dense to see it, tho religious teaching which 
‘e aPprovcs in the public schools is just as much an outrago

as the religious teaching which a Church parson or Catholic 
priest approves. The outrago consists in teaching religion 
at all in schools paid for by citizens of various religions and 
of no religion at all. Whether it is of the Cole color or any 
other color is a mere detail._

Rev. F. B. Meyer, President of the National Council of 
the Evangelical Free Churches, contributes to the Daily 
Chronicle a letter on what he calls the “  Free Church Atti
tude ”  on the religious education question. He “  enunciates 
the salient points ”  which seem to him “  fair.”  They are 
five in number. First, he wants all the “  non-provided 
schools ” — that is, all the Catholic, Church, and Jewish 
schools—to bo turned into “  provided ”  schools, and to be 
subject to absolute public control—in many cases, of course, 
under tho dominance of a majority of Nonconformists. 
Second, the only religious teaching arranged by the autho
rities during school hours “  should be confined to purely 
undenominational Bible teaching ” —which means that 
Evangelicalism, which is the reading of the Bible with tho 
right of privato interpretation, shall be the only religion 
officially recognised in the schools. Such is Mr. Meyer’s 
demand; and a greater piece of impudence never came 
from tho mouth of a bigot. Third, outside facilities should 
be allowed for “ denominational ” teaching on certain days 
in the week, say from nine to half-past nine, the school on 
those mornings opening at half-past nine. But in the case 
of the Catholics, for instance, Mr. Meyer must be positively 
past praying for if he fancies that this arrangement will bo 
acceptable. Fourth, in the case of certain schools (not 
specified) tho religious instruction might be given from nine 
to half-past nine every morning, and (if we understand Mr. 
Meyer) bo totally denominational—which is practically 
setting up denominational schools, as far as tho religious 
teaching is concerned. Fifth, the denominational teaching 
should be given at denominational cost, but teachers should 
bo allowed to volunteer for such work. Of course tho 
Second is the principal plank in Mr. Moyer’s program. All 
the rest is soft-sawder for non-Dissenters.

A curious deputation waited on Mr. Birrell tho other day. 
It was from the Central Council of the Mothers’ Union, and 
included Mrs. Sumner (president), Countess Waldcgravc, 
Lady Addington, and tho Hon. Mrs. E. S. Talbot. These 
ladies claimed to speak as representing a society numbering 
over 250,000 members— all mothers, wo suppose. But, even 
in that caso, tho quarter of a million mothers arc but a frac
tion of tho total number of mothers in England ; and wo 
should imagino that a vast proportion of them would hardly 
prefer to bo represented by theso aristocratic dames. The 
mothers of tho common people, not having brothers, sons, or 
cousins in tho Christian ministry, aro probably less anxious 
than these ladies supposo about tho object of their visit to 
tho Minister of Education. What they submitted to him 
was tho following :—

“  That tho religious instruction desired by parents must 
ho given within school hours; that it is a moral necessity 
that all religious instruction should bo given by those who 
can givo it with genuine belief; that the adoption of an 
exclusively secular system of education is opposed to tho 
religious feeling of tho nation, and would imperil the standard 
of morality.”

Wo judgo that tho Mothers’ Union is run in tho interest of 
tho Church of England. There is an Anglican ring about 
its proposals. Wo quito agree with them that all religious 
instruction shall bo given by those who believe it. But 
what right havo parents to demand that religious instruction 
shall bo given to their children in State schools and by Stato 
teachers ? Why should not parents get such instruction for 
their children, at their own expense and responsibility, in 
Sunday-schools, churches, chapels, and other religious insti
tutions ? As to Secular Education imperiling tho standard 
of morality, tho less said about that tho better. What is 
tho morality which has grown up under tho shadow of 
religious teaching in public educational establishments ? 
Docs it bear looking into ? Could it bo mado worse by tho 
substitution of ethics for theology ? Will tho “  Mothers ” 
explain ? ____

Tho Buckingham Burial Board only allows quotations 
from tho Bible or “  a standard author ”  on tombstones. A 
bereaved family wanted to put tho following on a slab :—

“ God’s finger touched her, and she slopt.”
But tho Board declined to pass it without tho author’s name. 
This appears to us very ridiculous—for tho valuo of a lino is 
in itself, and not in its author's signature. Wo might also 
remark that tho Board would soon bo in a muddlo if it wanted 
tho author's name of passages from tho Bible. And what is 
tho uso of a rule if you don’t apply it all round ?

“  God's finger touched her, and slio slept.”  This ought to 
advertised as the best euro for insomnia. There are lots
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of restless people who would patronise that finger. Sandow’s 
cure is much more troublesome. Just a touch and off you 
go. But perhaps you don’t wake in the morning. Ay, 
there’s the rub.

Surely good phrases were ever commendable. The 
Finchley District Council has a masterly phrase-maker on 
its Education Committee, which proposes that headmis
tresses in infants’ schools shall be allowed to inflict “  slight 
maternal chastisement ”  upon the children. This proposal 
being approved by the Board, the headmistresses will proceed 
to administer the “  maternal chastisement.”  In plain popular 
language the infants will be beaten. That the headmis
tresses beat them in a “  maternal ”  spirit (heaven save the 
mark !) will not enable them to bear the infliction with any 
the less suffering. A stroke from a cane causes a smart 
whether it is wielded by a mother or a stranger. We 
suggest, therefore, that the “  maternal ” should be dropped 
as a piece of hypocrisy. We also suggest that the good 
Christians who don’t know how to train children without 
beating them should invite some missionaries over from 
Burma or Japan to show them the better way.

Three years ago the Works Committee of Hammersmith 
Borough Council decided that the Clarion and Reynolds’s 
should not be supplied to the public reading-rooms. The 
Committee has now rescinded that resolution as far as the 
Clarion is concerned, and it is to be supplied to the reading- 
rooms together with Justice; but the resolution is still to 
stand against Reynolds’s. No doubt the Freethinker would 
send the Committee into convulsions. We suggest that these 
ridiculous persons, who set themselves up (probably with the 
poorest qualifications) as press censors to the Borough of 
Hammersmith, should take a strong aperient and go to bed 
for a fortnight; leeches might also be applied to their poor 
swelled heads; and if at the end of the fortnight they were 
still of the same foolish mind, they should be regarded as 
incurable, and— superseded.

We were much amused by a Daily Neivs comment on this 
matter. “  For public libraries,”  it said, “  to boycott the 
Press of a movement that has sent a strong Labor contingent 
to the House of Commons seems to us a gross abuse of a 
public responsibility.”  There you are ! That is so like the 
dear Daily News 1 Its objection to the boycott is founded on 
no principle of toleration. The boycott is bad because the 
Labor party is now too strong for that sort of thing. Having 
a number of votes in the House of Commons—which count 
on a division—it is entitled to the usual rights of citizenship. 
In other words, power must be respected. Weakness, of 
course, may bo trampled under foot. If you are not repre
sented by “  a strong contingent in the House of Commons ” 
you must not expect justico or consideration—not even from 
the party of the Nonconformist Conscience.

part of his teaching which they more profoundly believe. 
They obtrude their religion everywhere. At political meet
ings they talk about “  God and the People.” At Socialist 
meetings they talk about the “  Christianity of Christ. 
They have had a fair innings already in the present House 
of Commons, which comprises two hundred Chapelites, as 
well as Churchites, and Papists. And we see it reported in 
a Christian paper that a prayer-meeting is held every Tues
day at five o’clock in one of the committee-rooms of the 
House of Commons. It is attended by members of all 
Protestant denominations, and is often led by a Churchman 
— Sir John Kennaway, M.P., whom we remember as being one 
of the bitterest opponents of Charles Bradlaugh’s right to 
take his seat as the member for Northampton. For our 
part, we say deliberately that committee rooms of the House 
of Commons ought not to be used for such a purpose. 
Members should transact their religious business out of 
doors. They are elected to the House on secular grounds» 
and sent there to do purely political work. To hold prayer- 
meetings within the. precincts is an impudent abuse of the 
mere power of numbers.

That extraordinary person, the Bishop of London, seems 
bent on adding to the gaiety of nations. Having once under
gone an operation, he ventures to say that at such a timo 
your body is inert but your soul is active, and you “  seem to 
be swept swiftly under the stars towards your God.” When 
you are out of the body, he adds, if only for a few moments» 
you “  realise what death will be.” Fancy paying a man 
£10,000 a year to talk like that 1 The reverend gentleman s 
fancy was due to the anaesthetic, and would doubtless have 
been just the same if there had been no operation at all- 
But if tho Bishop’s soul was swept under the stars toward9 
God, some people will think it was a pity to sweep it back 
again. A few moments more and it would have been “ home-

Several scientific men correct the Bishop’s nonsense m 
the Daily Telegraph. One of them says that, in bis expe- 
ricnce as a doctor, those who are “  the most disturbed by th® 
prospect of an early dissolution are what one would ca 
religious people.”

Tho Bishop of Loudon has borrowed tho Garrick Tbcat  ̂
for Good Friday evening, and there will bo a mission serT*r 
to bring souls to Christ “  by permission of Mr. Artb 
Bourchier.”  We hope Jesus Christ is duly grateful.

The April number of tho Woman at Home contains 
portrait and letterpress sketch of Baroness Dcsborougb. 
is stated that her friends admire her so much that they 0 
her “  Tho Supreme Being.”  A delicate compliment to t 
Almighty.

When the Daily News takes to humor we may expect 
something out of the common. Every morning it prints a 
“  To-day’s story,”  and nearly all its catches are venerable 
“  chestnuts.”  We recollect hearing some of them in our 
school days.

Greek bands—all Christians—continue to roam throuS 
Macedonia, robbing, murdering, and devastating. Indee 
the country is becoming depopulated. And all tho Christ)9® 
Powers do Ì3 to put pressure on the Turk— who is out of t®e 
running.

The good old game goes on in parliament, or that half of 
it called the House of Commons. Tho gladiators fight with
out wounds, and debate without affecting divisions. They 
also get hot and ill-tempered, and often very ill-mannered. 
During a certain speech some nights ago (we need not say 
whoso it was) the House was very much like an excited 
election-meeting. Even the Daily News descriptive reporter, 
Mr. Massingham, felt obliged to sa y : “  The House all 
through this speech was very noisy and vehement; indeed, 
it is too uncontrolled on both sides, too intolerant of 
opposing argument.”  Now tho House of Commons is sup
posed—though tho supposition is very far-fetched—to con
tain the pick of the brains and character of the nation ; 
and if these gentlemen cannot sit and hear each other speak 
with decorum, it need not astonish us that free discussion 
of vitally important topics is one of the last things your 
average orthodox Englishman, Scotchman, or Irishman ever 
thinks of tolerating.

A newspaper notice of a pious book by a Mr. John 
Maynard mentions the fact that he was once opposed by a 
lady with an atheistical turn of mind. “  As I glanced at 
her,”  the good Christian writes, “  my soul recoiled at the 
sight, as both the beast and the demon were depicted in 
vivid colors on her countenance.”  The gentleman should 
devote his gifts to fiction—or offer his pen to the Torrcy- 
Alexander mission. ____

The cheek of the Christians is consummate. Jesus Christ 
said that they were tho salt of the earth, and there is no

A pious hooligan at Woolwich, tho Rev. Stanley Park°r’ 
has been treating tho borough to what he calls “  An Exposur° 
of Atheism.” His intellectual and moral calibre may b® 
judged by his statement that tho Freethinker is an “  obscene 
journal, and that its editor deserved, not twelve month9 ’ 
but twelve years’ imprisonment. Ho also heaped filth' ?, 
which ho has a plentiful stock, on the memory of Ingcrso11- 
Stanley Parker reminds us of a mangy dog baying tho mo°®-

The late Mr. Eyton Williams, of Chester, loft jC20,0G9. £0JJ 
the North Wales University College at Bangor, on com® ^  
that overy winner of tho scholarship under his bequest ®° oj 
believe in tho Deity and accept tho tenets and princip10 
the Protestant Church. Up to tho present tho trustees 
not claimed tho legacy. Aro they afraid that comp0"1 
for scholarships will fight shy of such conditions ?

John D. Rockefeller, tho pious Yankee millionaire, 
perhaps tho biggest financial brigand in the world, 18 
to be moping. Ho is giving up church work. W hiclj1 ^  
bad. It is like a battered old topor sickening at his be 
a pretty sure sign of the end.

“  Providence ”  is giving Japan moro tastes of its ‘I jc. 
Tho famine, owing to tho rice crop failure, is being 
mented by earthquakes, through which hundreds of * 
have been killed or injured. Wo also read of serious 
slides in Brazil. And look at tho weather !
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Mr. Foote’s Engagements.

Sunday, April 1, Secular Hall, Rusliolme-road, Manchester: 
3, “ Mr. Birrell’s Education Puzzle” ; 6.30, “ Science and the 
Soul.”

April 8, Stratford Town Hall; 22 and 29, Queen’s Hall. 
May 6, Liverpool.

To Correspondents.

0. Cohen’s L ecturing E ngagements.—April 1, Stratford Town 
Hall; 8, 22, and 29, Liverpool.

3- T. Lloyd’s L ectueing E ngagements.—April 1, South Shields ; 
2, Hetton Downs ; 8, Porth; 15, Stratford Town Hall; 29, 
Manchester.

Hidgway F und.—C. J. £1, H. M. Ridgway £1, H. Voigt 2s. Gd.; 
Partridge acknowledges : J. Robertson 2s., L. E. Mabbett

F- P- Poole.—We do not understand what is meant by the late 
Cardinal Manning having given up all to follow Jesus. You 
should ask your Christian friend what it was that Manning 
gave up, and what he lost by exchanging it for what he after
wards received. We cannot answer your question unless it is 
niade more precise. Glad to hear you look forward to the 
Freethinker every Thursday.

A. Jameson.—The very cheap editions of Fitzgerald’s Omar 
Khayyam are non-copyright reprints of the first edition, 
Published in 1859. This text was greatly improved in the 
second, third, and fourth editions—the last being final. Mac
Millan's “  Golden Treasury ”  edition, published at 2s. 6d., 
S'ves the full text of both the first and fourth editions, and the 
v&rious readings in the second and third. You will find this 
Perfectly trustworthy and informing. Fitzgerald’s other 
writings were all included in the now rare three-volume edition 
issued under the care of Dr. W. Aldis Wright in 1889. 
Fitzgerald’s letters are now published separately (and complete) 
hy Macmillan in three volumes. There ought to be an edition 
of the letters in one volume before long, just as there ought to 
ho a one volume edition of the complete Byron’s letters. But 
Publishers do not sufficiently consider the readers of good 
literature who have moderate means and moderate shelf-room.

F' C. Cobnett.—Soe 11 Acid Drops.” Thanks.
F West.—Probably only a coincidence.
A- Fesler.—See “  Acid Drops.” Pleased to read your letter.
'F 0 .—It bears out what wo said. Thanks.
"■ Brough.—Yes, the Freethinker goes by halfpenny post, if you 

don’t put too heavy a wrapper on. Thanks for cuttings.
F- Brown.—(1) When did wo say there was such a text in tho 

Bible. You probably allude to Romans iii, 7. (2) We answered
the question about tho Church of England and the State last 
Week.

^A P. Ball.—Many thanks for cuttings.
^A Emsley.—Thanks for your trouble in the matter. But are 

you not a little too rough on tho threo poets you mention ? 
■Tennyson was a long while making any income by his work ; 
his marriage had to be delayed for years because lie could not 
®arn enough to support a wife. Browning and Swinburne had 
•^dependent means, but so had Shelley and Byron.

F S. Norman.—Pleased you find tho Freethinker a “  weekly treat.” 
Sorry wo cannot add to our present labors by writing or arrang- 
lng for letters in local newspapers, useful a3 such work would 
undoubtedly be. We are glad to see tho correspondence in tho 
Bedford Circular.

Voigt,—Tho matter is noted.
• Partridge.—Mr. Footo is nono the worse for the Coventry 
Work. Yes, the meetings were lino in such weather.
F. S.—Thanks for reference.

3 ‘ Bryce.— Shall appear.
•Chapman.—Tuesday morning is late; fortunately a “ Plum”  
Was already in typo.

• Ferris.—Every one of our readers should be a Frecthought 
Missionary in his degree, as you are.
• Fenton.—Shall bo pleased to see you at Manchester.
•It. c.—Rev. A. J. Waldron denies having used the words you 
to°k down in shorthand from his sermon, but admits that “ he 
May have used words capable of misrepresentation.” Those 
Who know Mr. Waldron well enough will understand, He did 

expect to be heard by a Frcethinking reporter. If the late 
Charles Watts’s relatives continue to enjoy such a person's 

tributes ” to the doceased, the matter docs not concern us any 
j  Mrther. Wo have quashed tho pious falsehood.

*1* Secular Society, L imited, office is at 2 Nowcastlo-strcet, 
jharringdon-street, E.O.

National Seoular Society’ s office is at 2 Newcastlo-street, 
 ̂* arringdon-streot, E.O.
*9 xBBS *or the Editor of tho Freethinker should bo addressed to 

r * Newoastle-street, Farringdon-street, E.O.
*°W re N otices must reach 2 Newoastle-street, Farringdon- 
"tieet, E.O., by first post Tuesday, or they will not be inserted.

F riends who send us newspapers would enhance the favor by 
marking the passages to which they wish us to call attention.

Orders for literature should be sent to the Freethought Pub
lishing Company, Limited, 2 Newcastle-street, Farringdon- 
street, E.O., and not to the Editor.

Persons remitting for literature by stamps are specially requested 
to send halfpenny itampt.

T he Freethinker will be forwarded direct from th6 publishing 
office, post free, at the following rates, prepaid:—One year, 
10s. 6d .; half year, 5s. 3d.; three months, 2s. 8d.

Scale of Advertisements: Thirty words, Is. 6d .; every suc
ceeding teu words, 6d. Displayed Advertisements :—One inch, 
4s. 6d.; half column, £1 2s. 6d.; column, £2 5s. Special terms 
for repetitions.

Sngar Plums.

Mr. Foote pays Manchester bis final visit for the present 
season to-day (April 1), lecturing afternoon and evening in 
the Secular Hall, Rusbolme-road, All Saints. He will be 
happy to meet as many as possible of his South Lancashire 
friends.

It was bitter weather at Coventry on Sunday, snow fell 
several times, and quite a blizzard raged in the early 
evening; nevertheless Mr. Foote had the largest meetings 
he has yet had in the fine Public Baths Assembly Hall. He 
was in good form, and his lectures were enthusiastically 
applauded. Mr. A. G. Lye, who occupied the chair, and 
occupied it well, appealed for questions and discussion at 
each meeting. And there was plenty. In fact the meetings 
only broke up because everything must end some time. Some 
of tho questions were pertinent— and some were imperti
nent. A few ill-bred Christians abused the opportunity 
offered them, but they were suitably corrected, and they did 
their own cause no good.

Eighteen “  saints,”  including several ladies, camo over to 
Coventry from Birmingham to help in the business side of 
the meetings. Mr. Partridge, in his quiet and industrious 
way, attended to the bookstall, and was so busy that Mr. 
Foote was unable to shako hands with him. Most of the 
Birmingham friends got off by tho nine o’clock train, but 
some of tho younger ones preferred to see tho evening meet
ing right through and had to wait at Coventry till midnight. 
Of course they were hospitably entertained by Coventry 
friends in tho interval. Wo may add that several young 
men camo over from Warwick, that thero was no train back, 
and that they had to walk tho ten miles homo—and in such 
weather! Mr. Footo thinks they paid him a very handsome 
compliment. He congratulates them on their zeal for tho 
good old cause, and looks to them to bo in the fighting rauks 
when ho is no more.

This evening (April 1) secs the opening of the new courso 
of Sunday evening lectures in tho Stratford Town Hall, 
under tho auspicos of tho Secular Society, Ltd., with tho co 
operation of tho West Ham N. S. S. Branch. Mr. Cohen is 
the lecturer. On tho following Sunday tho lecturer will be 
Mr. Footo, and on the third and last Sunday Mr. Lloyd. 
Largo meetings are expected, as usual. Tho admission to 
all scats is free, and questions and discussion aro invited.

Noxt Sunday (April 8) Mr. Cohon bogins his course of 
lectures for tho Liverpool Branch at tho Milton Hall, Daulby. 
street. Ho will occupy tho platform both afternoon and 
evening. April 15 will bo dropped, beiDg Easter Sunday ; 
hut Mr. Cohen will lecturo for tho Branch again on April 22 
and 29. Thero will bo “  free admission ” to all the six 
lectures. Tho local “  saints ”  should therefore do their best 
to bring tho "  heathen ”  and tho “ unconverted ”  along, so 
that Mr. Cohen may get to work upon them. The hall 
really ought to bo crowded every tirno, aud wo hope to hear 
that thero has been some good discussion. Collections will 
bo made, of course, towards tho expenses of tho meetings. 
This will bo an opportunity for tho lady members— who are 
better reapers than men in harvests of that kind.

Tho Liverpool Branch holds its annual meeting at Milton 
Hall on Easter Sunday. Only members whoso subscriptions 
aro paid up will bo admitted. Ou Tuesday, April 3, tho 
Branch holds another “  social ”  from 8 to 12 p.m. Tickets 
9d. each. Considering the great difficulties placed in the 
way of tho Liverpool Branch, we veuturo to hope that its 
friends will give it increased financial aB well as moral sup
port. Help is being found from outside, but this ought not 
to damp local exertion.

Mr. John T. Lloyd lectures at South Shields to-day 
(April 1). As tho meetings aro to be held in the large Royal
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Assembly Hall we hope tlic local “  saints ”  will make every 
effort to secure a good attendance. On Monday evening 
Mr. Lloyd lectures at Hetton, a mining district where an 
active Branch of the N. S. S. has recently been formed.

The National Secular Society’s Annual Conference takes 
place on Whit-Sunday at Birmingham, and the noble Town 
Hall has been secured for the evening public meeting, which 
will be addressed by Mr. G. W. Foote, Mr. C. Cohen, Mr. 
John T. Lloyd, and other well-known speakers. Secularists 
all over the country should see what they can do towards 
making this gathering a glorious success. Individual 
members who can take a trip during tho Whitsun holiday 
should go to Birmingham if only to see the big Town Hal! 
meeting. Branches should all endeavor to bo represented 
at the Conference.

A new Branch of the N. S. S. has been formed through the 
Stanley Hall meetings. It starts some twenty strong, and is 
going to begin open-air lecturing on Parliament Hill this 
afternoon (April 1) at 3.30. We wish it all success.

Our shop manager (Mr. W. A. Vaughan) will be pleased to 
receive fresh names of persons who might become regular 
subscribers to the Freethinker if it were only introduced to 
them. Wro are willing to send a copy of the Freethinker, 
gratuitously and post free, to every such address for six 
consecutive weeks. At the end of that time tho recipient 
would know whether ho wishes to read it regularly. We 
have gained many new subscribers in this way.

Mr. Franklin Thomasson, who finances tho Tribune, and 
has been adopted as tho Liberal candidate at Leicester, in 
succession to Mr. Henry Broadhurst, inherits his wealth, we 
believe, from the Thomas Thomasson [1808-1876] of Bolton, 
an interesting account of whom is given in the late Mr. G. J. 
Ilolyoake’s Bygones Worth Remembering. Thomasson was 
a cotton spinner, who mado plenty of money, and spent a 
great deal of it on public objects. Ho was brought up a 
Quaker, but he married a Churchworaan and attended the 
Bolton Parish Church. “  In 1855,”  Mr. Ilolyoake says, “  he 
heard the clergyman preach on the propriety of the Crimean 
War, which he thought so un-Christian that ho never went 
to church again.”  Ho assisted by money, counsel, and per
sonal exertions in securing the incorporation of Bolton; he 
was at the head of tho poll in tho first election, and he 
remained on the council for eighteen years. He was a 
municipal reformer and a Radical. He was in favor of 
Decimal Coinage, and against the abolition of the Income 
Tax, deeming direct taxation tho best. Ho promoted tho 
establishment of a library, museum, and mechanics’ insti
tute. Bolton would have given him any offico in its power, 
but he would neither be Alderman, Mayor, nor Member of 
Parliament. Ho was tho chief promoter of tho Anti-Corn 
Law agitation, and the greatest subscriber to its funds. He 
gave Gobden thousands of pounds on ono occasion to free 
him from pecuniary embarrassment and enable him to pursue 
his public labors without anxiety. On another occasion ho 
pressed a still larger sum on Cobden’s acceptance.

Mr. Holyoako says that Thomasson’s “  aid was never 
aimless, but given discerningly to reward or aid others who 
rendered public service.” Ho often called at Mr. Holyoako’s 
shop in Fleet-street, where the lieasoner and other Secularist 
publications wero issued, and left X'10, with tho simple 
inscription “  from T. T .” Several years elapsed before it 
was known whose name the initials represented. He would 
entertain workmen’s lecturers, whose views he did not 
always share, and “  judging that their remuneration would 
be scant, he would add X5 on their departure to cover their 
expenses.”  Thinking onco that Huxley needed rest, and 
might not be able to afford it, he offered to defray tho cost 
of six months’ travel abroad with his family. Tho offer 
could not bo accepted, but on Thomasson’s death a note was 
found amongst his papers, saying “  Send Huxley £1 ,000 ”—
“  which his son, afterwards member for Bolton, did in his 
father s name.” “  Ho constantly sought opportunities of 
generosity,”  Mr. Holyoako says, “  which could never bo 
requited, nor even acknowledged, as ho left no cluo to the 
giver.”  Evidently the founder of the Thomasson family 
was a remarkable m an ; and, reading between tho lines of 
Mr. Holyoako’s narrative, wo judge that ho was far from 
orthodox in religion.

Nearly X40 has been subscribed to the Ridgway Fund. 
"We asked for X50. Cannot this sum be made up at once for 
one of the finest veterans in the Freethouglit army, who is 
now eighty years of age, and should not be°forgottcn by his 
comrades now that he is past fighting ? tVe want to wind 
this Fund up ; so please let us have tho other X10 at once.

The Morbid Eye of Mr. Chesterton.

Heretics : By Gilbert K. Chesterton. London : John Lane.
More than once, I think, in these columns I have 
endeavored to criticise the methods, not to say the 
“ arguments,” of Mr. Chesterton, if indeed criticism 
be the proper term to apply in such a case. My 
excuse for returning to the subject is th is : the 
other day, being in a frivolous mood, I took up 
Mr. Chesterton’s recently - published volume of 
essays, and a3 I think there is a sort of consistency, 
as Lord Halsbury would say, or rather the more or 
less definite indication of a certain temper, I am 
moved to explain, by such aid, Mr. Chesterton s 
misology. For Mr. Chesterton is the most vivacious 
pessimist of the day. He dislikes everything modern, 
everything scientific, everything rational or reason
able, and he sighs for old and moss-grown rituals 
and customs and habits of mind. Yet he expresses 
his likes and dislikes with such gusto that you would 
never guess he was an ascetic monk at heart.

The “ Introductory Remarks ” at tho begiuning ot 
his book set the tone. Tako this passage :—

“  Good taste, the last and vilest of human supersti
tions, has succeeded in silencing us where all the res 
have failed. Sixty years ago it was bad taste to bo an 
avowed Atheist. Then came the Bradlaughites, the 
last religious men, the last men who cared about God > 
but they could not alter it. It is still bad tasto to be 
an avowed Atheist. But their agony has achieved Jus 
this—that now it is equally bad taste to be an avowe 
Christian.”

That is the sort of thing that Mr. Chesterton can 
pour out with a copiousness that is certainly r e m a r k 
able. Nor is it necessary to grow indignant at the 
patent untruth contained in the last sentence of the 
quotation. Mr. Chesterton knows it to bo an un' 
truth. He is merely driven to it by the exigence9 
of phrase making, that is all. And Mr. Chesterton 9 
intelligence is always apparently at the mercy 0 
tho least tremor of his pen. Here are sentence 
taken almost at random from theso “ Introductory 
Remarks ” :—

“  Nothing has lost so many opportunities as th° 
opportunism of Lord Rosebery.”

“  When everything about a pcoplo is for tho t1®. 
growing weak and ineffective, it begins to talk abo 
efficiency.”

“  There is nothing that fails like success.”
And so on without end. At tho basis of all tb*9 
ingenious verbosity is tho commonplace doctrine ^  
to the importance of first principles. “  I p°rce1.' 
that it is far more practical to begin at the beg1“ 
ning and discuss thcorios.” Tho spectacle of ' 
Chesterton as a cure for our intellectual malad1̂ ’ 
recommending serious and sober reflection, in a b° 
which is a burlesque of serious and sober writlD?g’ 
doe.s not somehow strike mo as humorous. I " . 0 
trivial without being exactly amusing. And 
chief reason, I think, is that the whole affair 19 ̂  
affected and self conscious. It is not as if y(, 
Chesterton were a man bubbling over with ^  
vivacity, suffering, as it w'ere, from an indigestion 
ideas, and carried away into paradox by_ sD ¿j 
intellectual exuberance. Certainly ho is a facile , 
fluent writer. But wo seem to seo tho calcmia 
thrills, the worked-up epigrams, tho smack-of- 
lips over tho verbal quip3, whatevor they may l0° 
or w-hother they mean anything at all. , 0p

In tho first essay in tho book, Mr. Chester ^  
professes to argue, or rathor scintillate, to the e ,. 
that no modern has any conception of ft noble i . j, 
that was tho monopoly of tho moditeval monks 'v . 0
Infinito Benevolence has denied to everyono 9 
tho thirteenth century. This is a specimon 0 y 
way he makes out this case, and tho passage  ̂ ^  
have a special interest for readers of this journ«

,, a siDccr“  I remember a pamphlet by that able ana . rBge 
Secularist, Mr. G. W. Foote, which contained a I ̂ od9 
sharply symbolising and dividing these txv° so
[that is, tho mediieval and the modern met 1 otflei 
called]. The pamphlet was called Beer an
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those two very noble things, all the nobler for a con
junction which Mr. Foote, in his stern old Puritan way, 
seemed to think sardonic, but which I  confess to 
thinking appropriate and charming. I have not the 
work by me, but I remember that Mr. Foote dismissed 
very contemptuously any attempts to deal with the 
problem of strong drink by religious offices or intercess
ions, and said that a picture of a drunkard’s liver would 
bo more efficacious in the matter of temperance than 
any prayer or praise. In that picturesque expression, 
it seems to me is perfectly embodied the incurable 
morbidity of modern ethics. In that temple the lights 
are low, the crowds kneel, the solemn anthems are 
uplifted. But that upon the altar to which all men 
kneel is no longer the perfect flesh, the body and 
substance of the perfect m an; it is still flesh, but it is 
diseased. It is the drunkard’s liver of the New Testa
ment that is marred for us, which we take in remem
brance of him.”

Wherefore, let us go back to the dim religious 
light of a thirteenth century cathedral, partake of 
the “ perfect flesh ” in a rite which is an offence to 
flormal, unsophisticated moral feeling, and come out 
and write a squib about it a ll! Thus will modern 
ethics he put to shame, and the joyous “ mystic 
■Morality ” of the middle ages be vindicated. But 
Mr. Chesterton makes a mistake. Mr. Foote, in his 
pamphlet, never dreamt of suggesting that the 
drunkard’s liver should be eaten by the audience, 
either in reality or in symbol, metaphorically, mysti- 
cally, or miraculously. That incredible nastiness 
8eems to have been reserved for the ages of 
‘ romance.” Modern ethics, we venture to predict, 

’will scrupulously see that it is left there.
Certainly Mr. Chesterton is sweeping enough in 

his condemnations. Every modern of note or influ- 
°nce, whatever be his opinions or his character, is 
®ot only faulty, but fundamentally lacking in some- 
thing necessary to tho perfect life, with examples of 
^hich, it seems, the middle ages abounded. Ibsen, 
jjola, Rudyard Kipling, Mr. Chamborlain, Mr. Bernard 
®kaw, Mr. H. G. Wells, Mr. Joseph McCabe, Mr. 
poorgo Moore—they are all fatally flawed. It is not 
that there is a judicious survey of each type of 
character, pointing out tho defects, the limitations, 
)ko strength of each. It is that cn masse they are 
deficient in a quality th it other men apparently, cn 
^isse possessed. They all, in short, lack tho fine 
~°nzy of tho middlo ages. The truth is, that Mr. 
Chesterton, with all his literary verve, looks on tho 
•budern world with a jaundiced oyo. He sees only 
^hat ho regards as its weak and ugly side. Ho 
Clr>not perceive tho essential beauty and inspiration 
M that tremondous aud multitudinous intellectual 
°nergy beside which tho mummeries of tho monks 
'v°ro vain and empty. Tho ninotoonth century was 
tar more interesting than tho ninth; there is as 
^uch romance in tho rise of John Burns to cabinet 
i(XQk as in tho career of W olsey; whilst Bismarck 

not less interesting a scoundrol than Pizarro. 
Chesterton is under tho delusion of distance, 

^he struggle between France and tho Papacy is far 
Jboro vital and more interesting in every way than 
between Athanasius and Arius in tho fourth contury, 
^hich in reality was a stupid and squalid affair. But 
^  Athanasius lived fifteen hundred years ago, Mr. 
Chesterton would no doubt weave around him a halo 
°* romance. Monks, May-polos, midnight masses, 
^flehoritos starving themselves on pillars, Crusaders 
Arching to tho Holy Wars and all such happenings, 
?xcit0 ^he intenso interest of tho romantically- 
,Qelinod. Tho reason, of course, is simply snared 

tho imagination. There is no rational ground 
°r supposing that those people or events at closo 

Quarters would have been any more interesting than 
»ho events now unfolding themselves under our oyos. 
1 the world is a drab and tedious place now, it was 
0 loss drab and tedious then ; if it was full of color 

-hd interest then, it is no loss full of color and 
bterest now. Neither Mr. Chesterton nor any other 
e°-mediievalist that I know of ever condescends to 

'yplain why Omniscience should have brought 
°tttance and high endeavor and passionate desire, 

all the rest, to a sudden stop somowhere about 
ho year 1600.

The psychology of it all, I think, is fairly plain. 
The fallacies into which people fall through the 
temperamental desire to cling to a traditional 
religious belief are almost infinite in number and 
in kind. One such fallacy is that when people cease 
to regard the Bible as inspired, they will fall off in 
morality; another is, that when people give up 
a belief in a God they will be filled with terror and 
despair; another is, that art could only flourish in 
the ages of faith (meaning, of course, theological 
faith) and that in a scientific age it will tend to die 
away; another is, that only religious men can be 
courageous ; and so on. Mr. Chesteiton’s variation 
seems to be that the “ believing” ages were romantic, 
interesting times, and that the modern world is drab 
and dull and commonplace. Most of these theses 
vanish into thin air almost as soon as they are blown 
upon. There have been great artists, poets, and 
dramatists who were Atheists, and courageous men 
who displayed their courage in fighting the Church ; 
there were noble men before Christianity and out
side the range of its influence; Freethinkers are not 
melancholy people, nor is the modern world, on any 
general and considered view, less interesting than 
the ancient and medimval world, whatever the indi
vidual preferences of particular people in the matter 
of historical study. The world and all that therein 
is, to the sane intelligence, is as good and as bad, as 
hopeful and as hopeless, as ever it was. Though 
to the hypochondriac who can see no hope or good 
in any modern thing or movement, may bo com
mended Tennyson’s advice :—

“  It is time, O passionate heart and morbid eye,
That old hysterical mock-disease should die ! ’ ’

There is only one word which it is necessary to 
add. It must not be assumed that the point of view 
hero dealt with—a morbid dislike of modernity and 
a wistful longing for medievalism and ritual—is 
the permanent point of view of Mr. Chesterton, or 
indeed that he has any permanent point of view at 
all. All I am concerned with is the fact that it is 
one of his phases and as easy to criticise as another. 
For instance, in tho first essay in this book “ On tho 
Negative Spirit,” it is argued virtually that “  the 
moderns ” have no wholesome idea of goodness or 
completeness—

“ A groat silent collapse, an enormous unspoken 
disappointment has in our time fallen on our Northern 
civilisation. All previous ages have swoatod aud been 
crucified in au attempt to realise what is really tho 
right life, what was really tho good man. A defiuito 
part of tho modern world has come beyond question 
to tho conclusion that there is no answer to theso 
questions.”

That is in tho first essay. In tho last essay wo 
read:—

“ Now of all, or nearly all, the able modern writers whom 
I havo briefly studied in this book this is especially aud 
pleasingly truo, that they do oach of them havo a 
constructive aud aflirmativo view, and that they do 
take it seriously and ask us to take it seriously.”

You can accept either dictum, or neither, and it 
does not much matter which. At tho samo time it 
would bo a great mistake, as well as being very 
unfair, not to recognise that Mr. Chesterton says 
very wise and very clover things, though one can 
never be sure that such wisdom is not merely tho 
accident of so much writing. Thus, in this volumo, 
tho papers on “  Celts and Coltophiles ” and “  Tho 
Mildness of tho Yellow Press,” seem to me full of 
sound and sanative criticism in tho main. Yet it is, 
at its best, somehow defective. Tho real reason why 
Mr. Chesterton fails to bo classed with thoso “  able 
modern writers ” who are taken seriously is that ho 
persistently refuses to pay that honor to himself.

F r e d e r ic k  R y a n .

What is called a new philosophy or a new religion, is 
generally not so much a creation of fresh ideas, but rather a 
direction given to ideas already current among contemporary 
thinkers.—Henry Thomas Buckle.
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Wordsworth.—III.

T h e  Od e  on  I n t im a t io n s  o f  I m m o e t a l it y .

(Continued from ‘page 187.)
I COME to the ode on intimations of immortality 
from recollections of early childhood. The ode is a 
mixed piece of work, and, to see it fairly, one must 
separate the contents. But, first, let us look at that 
besetment of human nature which underlies the 
common idea of personal immortality. What is it? 
Expectancy. All life through, it is the same. Look 
at a child! What is it besets it like its own shadow ? 
Conceit: everything to itself. With grown-ups there 
is a change in the expression of this quality. We 
grow a trifle reasonable as we grow older; we recog
nise that other folk have some right to possess the 
earth as well as w e ; are sometimes so gracious as 
to allow them to possess their own opinions. But 
we do not alter much at bottom. We reserve to 
ourselves a vast and splendid hereafter : not finding 
in the battle and duties of life, in helpful communion 
with our fellows, in nature, or in art, a counterpart 
to our expectancy. No !

“  Bounty never yields so much, but it seems to do us wrong.”  
And man, still untutored, goes on gaping. But life 
is no richer (nor less rich) for his expectancy; and 
finally, there is the fact of death to face—

“  Stern law of every mortal lo t !
Which man, proud man, finds hard to bear,

And builds himself I know not what
Of second life I know not where.”

Long ago, in the question of personal immortality, 
mortals more modest asked: “ How can it be ex
pected that a man shall, on completion of his term 
of sixty or seventy years on earth, enter upon a 
second term of existence extending to eternity ? He 
had no existence previous to this.” Plato, in favor 
of the doctrine, answered: “ Yes, man had a previous 
existence, but his self-consciousness has been inter
rupted.” The other replied: “ If the cord of con
sciousness has been severed, how is man to know 
that ho had a previous existence?” Wordsworth 
here comes to the rescue of the doctrinaires. He 
assorts that wo have not entirely forgotten our pre
vious existence ; that we bring with us into this life 
light from thence. In the joy of childhood he finds 
tho radiance of that light. That joy, he goes on, in 
spite of tho distractions of our earthly state, resurges 
in us ; that light breaks again over our night-directed 
way.

What shall we say ? The idea is rainbow-like in 
color; but is it sound ? To attribute tho joy of 
childhood to light from a pre-existent state is, of 
course, arbitrary. The joy of childhood is traceable 
to other and perfectly natural causes: to the un
checked animation of youth ; to evor-new experience, 
sensation, and knowledge ; to the absence of serious 
care. As to our not having entirely forgotten our 
previous existence, in tho nature of tho case, 
Wordsworth can speak only for himself. Personally,
I have entirely forgotten my previous existence. 
Finally, that previous existence is utterly un
established.

Wo should interpret tho odo more liberally, Mr. 
Arthur Sidgwick says. Something like this: that, 
while maturity brings increased knowledge and 
quickened apprehension, tho time of childhood is the 
time of delight and liberty and simple faith; that 
the reflecting mind can, at intervals, recreate that 
golden time. So far, so good. But Wordsworth 
went beyond this. We must take the odo as it 
stands ; and the odo fails in so far as it purposes to 
establish belief in a future existence upon intima
tions of a previous existence. But if wo put that 
aside, if we accept Mr. Sidgwick’s interpretation, 
there are passages in the ode strong in their appeal. 
We look back on our childhood ; our primary instincts 
and affections and ideas lying in “ shadowy recollec
tion ; and beyond all, beyond our common origin, 
lie the eternal and tho unknown.

“  Hence in a season of calm weather,
Though inland far we be,
Our souls have sight of that immortal sea 
Which brought us hither,
Can in a moment travel thither,
And see the children sport upon the shore,
And hear the mighty waters rolling evermore.”

In tho question of personal immortality, the odo 
leaves us where we were. We know nothing of it> 
and the evidence is all the other way. In view of 
generation following generation to “ the sunless land, 
and no word from the departed; in view of the dis
integration of the body after death, and tho fact that 
we do not know of consciousness except in union 
with a living animal organism, does not the doctrine 
of personal immortality look to be unsupported? 
view of nature’s re-creation, generation still rising 
after generation, does not that doctrine look to be 
out of scale ? Why expect nature,

“  with her fulness vast 
Of new creation evermore,”

to re-light our extinct fires ?
“  Then am I to die like a dog ? ” asks the mortal 

who has elected to think that he is immortal. Might 
not a dog, a well-bred, highly cultured dog, a dog 
that in moments of royal fondling had licked tho face 
of a princess, might not such a dog, if he had a voice» 
ask : “  And am I to die like a bug ? or like a base 
religious libeller, such as Dixon or Torrey ? ”

A maiden-lady acquaintance of mine had a little 
Yorkshire terrier that would snarl and snap aDi! 
whine and shed tears just like some of our immorta 
selves. My maiden-lady was a firm believer in her 
own personal immortality; and next to herself I 
think that her dog was dearest to her of living thing8, 
I said to her, “ Don’t you think, Miss X., that dogs 
have souls ? ” “ I am not at all sure that they have 
not,” was the solemn reply. What then of y°ur 
question, “ Am I to die like a dog 7”  . ,

Wordsworth himself alternates between tho belie 
in man’s resurrection and the other outlook—“_n° 
to-morrow ” after death. On tho one hand, expressing 
‘‘ the larger hope,” there is “ The Primrose of the 
Rock ” ; a poem, there can be no question, of strong 
feeling and consummate workmanship. But ala®' 
strong feeling may go into a vain hope. The sinU 6 
running through the poem, although so beautiful» 8 
true to the mood, is arbitrary as to parallel in iaC 
and valueless as argument. On the other hand, tbor 
is tho sonnet on the sinking star; not less powerif ’ 
and with a ring of conviction in it the more sign* 
cant as we know it was against Wordsworth’s then 
logical grain. This is the sonnet :—

“  I watch, and long have watched, with calm regret 
Yon slowly-sinking star—immortal Sire 
(So might he seem) of all the glittering quire !
Blue ether still surrounds him—yet—and yet ;
But now the horizon’s rocky parapet 
Is reached, where, forfeiting his bright attire,
He burns—transmuted to a sullen fire,
That droops and dwindles—aud the appointed debt 
To the flying moments paid, is seen no more.
Angels and gods ! we struggle with our fato,
While health, power, glory, pitiably decline,
Depressed and then extinguished : and our stato 
In this how different, lost star, from thine,
That no to-morrow shall our beams restore.”  ,»

Yefc, though for man there bo “ no to-mon’O '^ 
something while the day yet is may go f o r t h  *r 
his hands—

“  To live, and act, and serve the future hour.”
Take from man the idea of a future life, and 5^ 

double the force and the sacredness of the prcS. qS 
Let him feel that ho must fulfil all his obliga’j*.ve 
here, or leave a bankrupt account, and ho will s \ 
the harder in fulfilment. How many hug the 1 
that a future life will bring another chance.

H. BABfiE15’
[To be concluded.)

The tenderest word in our language is maternity- 
word is the divine mingling of ecstasy and agony- 
and self-sacrifioo. The word is holy.— Ingertoll.

In tb>8 
of l°v°
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W e  A r e  S e v e n . Correspondence.

(Another V ersion.)

— A charming girl 
That bothers her dear head 

With metaphysics—“ Hash, Jane ! hush !
Your lips are yet too red !”

I met a buxom village lass 
(She was more than seven, she said);

Her eye twinkled with many a sly 
Thought working in her head.

Her blushing cheek was like a rose,
And she had golden curls ;

The more one look’d, the more she seem'd 
The queen of pretty girls.

“  Yourself and sister fair-cheeks, lass,
How many may you be ?”

“  How many would you think ?” she said,
And archly smiled at me.

“ Well, as you will, my charming belle !’’
She, sweetening : “  We are seven :

Five virgins wise, with lamps well trimm’d, 
Waiting ; and two in heaven.”

“  In heaven ! Then where’s your seven ?” I 
“  You’re juggling, girl alive ! [laugh’d :

A child with no arithmetic
Knows, two from seven leaves five.”

“ Ah 1 but,” said sho, “  our dear old Aunt 
Reads Wordsworth ; and she says 

Those sister souls are risen, and walk 
With us our village ways.

And Aunt is rich, and an old maid.”
Said I : “  That’s well enough:

But surely, girl, you don’t believe 
Such Parson-says-so stuff!”

“  Maud Aunt loved most,” she said ; “  but Maud 
Went like a fading rose ;

And still, at times, you’ll see tho tear 
Trickle down Auntio’s nose.

Then next to lcavo for angel joys,
— To flirt an angel fan,

And kiss the darling angel boys,
Was bouncing Mary Ann.

In Winter, when tho ways were all 
Unsure with snow aud slide,

She slipp’d, and came a scalper down,
And (rest her soul!) sho died.

Their graves are you ; and sometimes, there,
(Girls have their moody day)

I muso : ‘ Two rival belles tho loss,
Winging the golden way 1 ’

And sometimes, when a tall hat comes 
Hero, and the night is fair,

And ho is in tho milky mood,
We go a-cooing there.”

“ Joy of your churchyard walks ! ”  I said,
“  And all your wishes thrive 1 

But— let old Wordsworth practice sums !—
Your number now is five.”

Sho mumbled of “  another world,”
And “  meeting souls in heavou : ”

Sho know it was all moonshine ; still,
The girls were in their dear aunt’s will,

And she said, they were seven. “  F este.”

POWER OF EDUCATION.
b0 11 educated man stands, as it were, in tho midst of a 
4t<l 6̂RS arscna* au(l magazine, filled with all the weapons 
H,0 engines which man's skill has been able to doviso from 

earliest tim es; and ho works accordingly, with a 
Hat ^ h  borrowed from all past ages. How different is his 
it, 6 who stands outside of that storehouse, and feels that 
l ^ t c s  must be stormed, or remain for ever shut against 
\  . His means are tho commonest and rudest; tho mere 
hjH c done is no measuro of his strength. A dwarf behind 
S u f c  -engine may remove mountains; but no dwarf 

“ ew them down with a p ick a x o ; and ho must bo a 
that hurls them abroad with his arms.— Carlyle, 

Ssal/ on Burns.”

MR. HOLYOAKE’S “ ATHEISM.”
TO THE EDITOR OF THE “  FREETHINKER.”

Sir ,—Please note that you and Mr. Mackenzie have 
entirely failed to prove that the late Mr. G. J. Holyoake 
ever called himself an Atheist during the last fifteen years. 
Bare assertions, now the good man is dead, are useless. 
Mr. Mackenzie certainly ought to explain why he kept his 
extraordinary statement “  bottled up ”  for four years, whilst 
Mr. Holyoake was living. After quoting in the Freethinker 
of the 4th inst. Mr. Holyoake’s confession, Mr. Mackenzie 
says : “ These are his own words. I made a note of them 
at the time.” For what extraordinary purpose this “ note ” 
making ? Unless the confession was to be a secret till after 
Mr. Holyoake’s death. When Mr. Holyoake made the 
confession was it agreed that Mr. Mackenzie would not 
make it public until after Mr. Holyoake’s demise ? I wish 
Mr. Holyoake could have seen the Freethinker of the 4tli 
inst. Why “  I made a note of them at the time ? ”  Was 
this to strengthen the reader’s belief in his veracity ? Where 
did the meeting take place? Was Mr. Holyoake “  laughing 
heartily ” whilst his confession was being put on paper ? 
Any witness ?

Within fifteen years I wrote Mr. Holyoake three letters, 
begging him to avoid the doubtful reticence and indecision 
of Messrs. Huxley and Ingersoll by juggling with the word 
“  Agnostic.”  He never answered me. What do Mr. Holy
oake’s near friends and relatives say regarding his Atheism ?

George J acob.

THANK GOD 1
Cassander was one of the greatest geniuses of his time, 

yet all his merit could not procure him a bare subsistence. 
Being by degrees driven into a hatred of all mankind from 
tho little pity he found amongst them, he even ventured at 
last ungratefully to impute his calamities to providence. In 
his last agonies, when the priest entreated him to rely on the 
justice of heaven and ask mercy from him that made him ; 
i f  God, replies he, has shown me no justice here, what reason 
have I to expect any from  him hereafter ? But being 
answered that a suspension of justico was no argument that 
should induce us to doubt of its reality ; “  let me entreat you,” 
continued his confessor “  by all that is dear to be reconciled 
to God, your father, your maker, and your friend.” No, 
replied tho exasperated wretch, you know the manner in 
which he left me to live, and (pointing to the straw on which 
ho was stretched) you see the manner in ivhich he leaves me 
to die !— Oliver Goldsmith, “  Citizen o f  the World."

THE GREAT JUGGLER.
We've travelled times to this old common :

Often wo’ve hung our pots in the gorse.
We’ve had a stirring life, old woman I 

You and I, and the old grey horse.
Races, and fairs, aud royal occasions,

Found us coming to their ca ll:
Now they’ll miss us at our stations:

Thero’s a Juggler out juggles all 1
Up goes the lark, as if all were jolly 1 

Over tho duck-pond tho willow shakes.
Easy to think that grioving’s folly,

When the hand’s firm as driven stakes 1 
Ay ! when we’ro strong, and braced, aud manful, 

Life’s a sweet fiddle : but we’ro a batch 
Born to become tho Great Juggler’s han’fu l: 

Balls he shies up, and is safe to catch.
— George Meredith, “  Juggling Jerry."

There are states of moral death no less amazing than 
physical resurrection ; and a church which permits its clergy 
to preach what they Lave ceased to believe, and its peoplo to 
trust what they refuse to oboy, is perhaps more truly 
miraculous in impotenco, than it would be miraculous in 
power, if it could move the fatal rocks of California to tho 
pole, and plant tho sycamore and the vine between the ridges 
of the sea.— Ilusltin.

Obituary.
W e have to record the death of Mr. Thomas Hearno 

Seymour, aged 83 years, at 29 Upper High-street, Thame. 
He had been ailing for some time and took to his bed nine 
days before his demise, n o  died, as ho had always lived, a 
Freethinker. His end was entirely peaceful.
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SUNDAY LECTURE NOTICES, etc.

Notices of Lectures,etc., mu3t reach us by first post on Tuesday 
and bo marked “ Lecture Notice,”  if not sent on postcard.

LONDON.
Camberwell B ran™  N. S. S. (North Camberwell Hall, Cl New 

Church-road): 3.15, Freethouglit Parliament: Lecturer, F.
Gobert.

W est H am B ranch N. S. S. (Town Hall, Stratford) : 7.30, C. 
Cohen, “  Christ, Christianity, and the Labor Party.”

Outdoor.
N orth L ondon B ranch N. S. S. (Parliament nil!, Hampstead):

3.30, James Itowney, “  The Atonement.”
COUNTRY.

B irmingham B ranch N. S. S. (Prince of Wales Assembly Booms, 
Broad-street) : 7, H. Lennard, “  The Life and the Creed.” 

G lasgow B ranch N. S. S. (110 Brunswick-street) : J. M. 
Bobertson, 12 (noon), “ The Bights and Wrongs of Labor” ;
6.30, “  Religion in the School.”

Glasgow B ationalist A ssociation (319 Sauchiehnll-strcet): 7, 
“ At Home.” Monday, April 2, at 8, George Hardie, “ A Lost 
Civilisation.”

H etton (Miners’ Hall): Monday, April 2, J. T. Lloyd, “  What 
think ye of Christ ?”

L iverpool B ranch N. S. S. (Milton Hall, Daulby-street) : 
A. E. Killip, 3, “ Christianity and Woman 7, “  ‘ Poor India !’ 
—Bradlaugli’s Last Words.”  Tuesday (8 to 12 p.m.), Social.

M anchester B ranch N. S. S. (Ruskolme-road, Oxford-road, All 
Saints’): G. W. Foote, 3, “ Mr. Birrell’s Education Puzzle” ;
6.30, “  Science and the Soul.” Tea at 5.

N ewcastle R ationalist L iterary and D ebating Society 
(Lockhart’s Cathedral Cafe): Thursday, April 5, at 8, II. Richard
son, “  Humor.”

P orth B ranch N. S. S. (Room, Town nail, Porth) : 6.30, A. 
Silvester, a Lecture.

South Shielis (Royal Assembly Hall, Ingham-street, Mile 
End-road): J. T. Lloyd, 3, “ Do We Need a Religion?”  7, 
“  Secular Education.”

TRUE MORALITY i
Or, The Theory and Practice of Neo-Malthusianism,

IS, I BELIEVE,

THE BEST BOOK

HONEST TRADING.

Believing my 40s. Gent.’s Lounge 
Suits, made to measure, to be better 
value than any Suits now in the market, 
I am making a wonderful offer from 

M a r c h  20t h  to A p r i l  20t h .

Send me 10s. with the order.
„ „ 10s. when suit is ready.
„ „ 10s. 1 month after delivery.

And I will forgive you the last payment 
of 10s. on condition that you send me 
the names and addresses of 10 Secular
ists to whom you have shown the Suit 
and told them the price.

Patterns and Self-Measurement Forms Free.

I will return every penny of your 
money if you are not 10 times 
more than satisfied with your 

bargain.

J. W. GOTT, 2 and 4 Union Street, Bradford
Also at

10 St . J a m e s ' s H a l l , M a n c h e s t e r ,
Every Tuesday, 8 to 8.

ON THIB subject.
Superfine Large-paper Edition, 176 page», with Portrait and Auto

graph, hound in cloth, gilt-lettered, poit free It. a copy.

In order that it may have a large circulation, and to bring it 
within the reach of tho poor, I have issued

A POPULAR EDITION IN PAPER COVERS.
A copy of this edition post free for 2d. A dozen copies, for dis

tribution, post free for one shilling.
The National Reformer of September 4, 1892, says: "M r. 

Holmes’s pamphlet......is an almost unexceptional statement
of tho Noo-Malthu3iamsm theory and practice.......and through
out appeals to moral feeling...... The special value of Mr.
Holmes’s service to the Neo-Malthusian cause and to human 
well-being generally is just his combination in his pamphlet 
of a plain statement of the physical and moral need for family 
limitation, with a plain account of tho means by which it can be 
secured, and an offer to all concerned of the requisites at the 
lowest possible prices.”

The Council of the Malthusian League, Dr. Drysdale, Dr. 
Allbutt, and others, have alBO spoken of it in very high terms. 

Orders should be sent to the author,
J. R. HOLMES, EAST HANNEY, WANTAGE.

Take a Road of Your Own
Or, Individuality and Mental Freedom

By COLONEL R. G. INGERSOLL

Thwaites’ Liver Pills.
The Best Family Medicine in the World.

Will cure Liver, Kidney, and all Stomach Diseases effectuu T
Good for Heart Troubles and Cardiac Complaints, Femal® 

Ailments, Anaemia.
Is. lid . and 2s. 9d. per Box.

Post free 14 or 33 stamps. Directions with each box.
G. THWAITES, Herbalist,

2, Church Row, Stockton-on-Tees, and 
24, Linthorpe Road, Middlesbrough. t0

THWAITES’ LIVER PILLS are not Sugar-coated or got 
deceive, nor factory made, but are made from Herbs by a IIerD afl(j 
of nearly 40 years’ experience in curing disease with Herbs 

preparations from them.

INTERNATIONAL FREETHOUGHT CONGRESS

A Photograph of tho National Secular Socfc J 
Delegates takon beneath tho Voltaire Statu0 

in Paris, September, 1905.

Well Mounted for Framing, 15 by 20 ins.

PRICE ONE PENNY

IS THE BIBLE INSPIRED?

This Useful Pamphlet by

M r. G. ¥/. F O O T E .
Will be forwarded, post free, for

THREE HALFPENCE.

ONLY A LIMITED NUMBER OF C 0 P ^ S'

P r i c e  H A L F - A - C R O W # *
(Securely Packed and Post Free)

iT O'The Secretary, N.S.S., 2 NewcastlH-St.,
From—

A STOUNDING BARGAIN.—Gent.’s brand » j j  
i l  £10 10s. Safety, faultless, latest pattern, free w l  (yak®' 
brake. Only £3 17s. Od. Approval.— W. Holloway. 
field-street, East Ham, Essex.T he P ioneer Press, 2 Newcastle-street, Farringdon-street, E.C.
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T H E  S E C U L A R  S O C I E T Y ,
(LIMITED)

Company Limited by Guarantee.

Registered Office— 2 NEWCASTLE STREET, LONDON, E.C. 
Chairman o f  Board o f  Directors— Me. G. W. FOOTE. 

Secretary— E. M. VANCE (Miss).

This Society waa formed in 1898 to afford legal security to the 
acquisition and application of funds for Secular purposes.

The Memorandum of Association sets forth that the Society’s 
Objects ara :—To promote the principle that human conduct 
abould be based upon natural knowledge, and not upon super
natural belief, and that human welfare in this world is the proper 
end of all thought and action. To promote freedom of inquiry.

Promote universal Secular Education. To promote the com
pete secularisation of the State, etc., etc. And to do all such 
•awful things as are conducive to such objects. Also to have, 
bold, receive, and retain any sums of money paid, given, devised, 
or bequeathed by any person, and to employ the same for any of 
the purposes of the Society.

The liability of members is limited to £1, in case the Society 
should ever be wound up and the assets were insufficient to cover 
liabilities—a most unlikely contingency.

Members pay an entrance fee of ton shillings, and a subsequent 
yearly subscription of five shillings.
, The Society has a considerable number of members, but a much 
‘Srger nurrbor is desirable, and it is hoped that some will bo 
gained amongst those who read this announcement. All who join

Participate in the control of its business and the trusteeship of 
l‘a resources. It is exprossly provided in the Articles of Associa- 
;'°n that no member, as such, shall derive any sort of profit from 
the Society, either by way of dividend, bonus, or interest, or in 
any way whatever.
-b lie  Society’s affairs are managed by an elected Board of 
"■rectors, consisting of not less than fivo and not more than 
twelve members, one-third of whom retire (by ballot) each year,

but are capable of re-election. An Annual General Meeting of 
members r.inst be held in London, to receive the Report, elect 
new Directors, and transact any other business that may arise.

Being a duly registered body, the Secular Society, Limited, 
can receive donations and bequests with absolute security. 
Those who are in a position to do so are invited to make 
donations, or to insert a bequest in the Society’s favor in their 
wills. On this point there need not be the slightest apprehension. 
It is quite impossible to set aside such bequests. The executors 
have no option but to pay them over in the ordinary course of 
administration. No objection of any kind has been raised in 
connection with any of the wills by which the Society has 
already been benefited.

The Society’s solicitors are Messrs. Harper and Battcock', 23 
Rood-lane, Fenchurch-street, London, E.G.

A Form of Bequest.—The following i3 a sufficient form of 
bequest for insertion in the wills of testators :—“ I give and
“ bequeath to the Secular Society, Limited, the sum of £ ------
" free from Legacy Duty, and I direct that a receipt signed by 
“ two members of the Board of the said Society and the Secretary 
“ thereof shall be a good discharge to my Executors for the 
“ said Legacy.”

Friends of the Society who have remembered it in their wills, 
or who intend to do sc, should formally notify the Secretary of 
tho fact, or send a private intimation to the Chairman, who will 
(if desired) treat it as strictly confidential. This is not necessary, 
but it is advisable, as wills sometimes get lost or mislaid, and 
their contents have to be established by competent testimony.

THE BIBLE HANDBOOK
FOR

FREETHINKERS AND INQUIRING CHRISTIANS
EDITED BY

G. W. FOOTE a n d  W. P. BALL
A New Edition, Revised, and Handsomely Printed

CONTENTS:
Part I.—Bibio Contradictions. Part II.—Bible Äb3urditios. Part III.—Bible Atrocities.

Part IY.—Biblo Immoralities, Indecencios, Obscenities, Broken Promises, and Unfulfilled Prophecies.
above four useful parts, convenient for the pochet, may be had separately, FOORPENCE E a c h , or the 

whole, bound in one volume, Is. 6d.; Best Edition, bound in cloth, 2s. 6d.
11 This is a volume which we strongly commend to all interested in the study of the Judaic-Christian Scriptures, 

it is edited hy G. W. Foote and W. P. Ball, and Published by tho Frecthought Publishing Company, 2 Noweastle-streot, 
Tarringdon-strect, London, E.C., price Is. 6d. Indeod, we cannot conceive any Christian as having a faith worth 
iogarding unless ho has studied this remarkablo volumo. Teachers in Sunday and elementary schools will find it of 
special valuo as an aid to the exposition of the Christian religion from a thoughtful and critical standpoint. It is a 
Porfoct army of facts and comparisons. Sinco 1888 it has been tho standard volumo of tho subject with which it deals, 
ail,3 its popularity is omphasisod by tho fact that tho public have demandod a now odition."— Beynolds's Newspaper.

Undep the Ban of the London County Council.
T H E  P O P U L A R  E D I T I O N

(Revised a?id Enlarged)
OF

“ BIBLE ROMANCES”
BY

G. W, F O O T E
With a Portrait of the Author

Reynolds's Newspaper says:— “ Mr. G. W. Foote, chairman of tho Socular Society, is woll known as a man of 
°xceptional ability. His Bible Romances havo had a largo salo in tho original odition. A popular, revisod, and 
^larged odition, at tho prico of 6d., has now boon publishod by tho Pioneer Press, 2 Nowcastlo-street, Farringdon- 
stroot, London, for tho Secular Socioty. Thus, within tho reach of almost overyone, tho ripest thought of tho leaders 
0£ modern opinion aro boing placed from day to day.”

143 Largo Double-Column Pages, Good Print, Good Paper
S I X P E N C E  — N E T

(Post Free, 8d)
The pioneer pr ess, 2 New castle  st r e e t , farringdon st r e e t , London, e .c.
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SUNDAY EVENING FREETHOUGHT LECTURES
AT THE

STRATFORD TOWM HALL.

A p r il 1.— M r. C . C O H E N  : “ Ch r i s t , Ch r i s t i a n i t y , a n d  t h e  l a b o r  p a r t y .”

A p ril 8 .— M r. G . W . F O O T E : “ PRIESTS AND BIBLES IN THE PEOPLE’S SCHOOLS.” 

A p r il 15 .— M r. J. T . L L O Y D :  “  CHRISTIANITY IN MORTAL PERIL.”

Admission Free. Collection towards Expenses.
Doors Open at 7 p.m. Chair taken at 7.50 p.m. Discussion Invited.

A WONDERFUL BARGAIN.

THE RIGHTS OF MAN
BY

T H O M A S  P A I N E ,

Well Printed on Good Paper, 165 pages,
WITH A BIOGRAPHY OF PAINE BY J. M. WHEELER.

P R I C E  S I X P E N C E .
Post Free, EIGHTPENCE.

THE PIONEER PRESS, 2 NEWCASTLE STREET, FARRINGDON STREET, LONDON, E.C.

THE TWENTIETH CENTURY EDITION OF

THE AGE OF REASON
By T H O M A S  P A I N E .

WITH A BIOGRAPHICAL INTRODUCTION AND ANNOTATIONS BY G. W. FOOTE

Printed on Good Paper, and Published at tho
MARVELLOUSLY LOW PRICE OF SIXPENCE-

Postage of Single Copies, 2d.
THE PIONEER PRESS, 2 NEWCASTLE STREET, FARRINGDON STREET LONDON, B-C'

“MISTAKES OF MOSES’’
BY

C O L O N E L  R, G, I N G E R S O L L
(T h e  L e c t u r e  E d it io n )

Thirty-two pages, good print, good paper
OH L Y  A  P E N N Y

Twelve copies post free for tenpence for gratuitous distribution 
THE PIONEER PRESS, 2 NEWCASTLE STREET, FARRINGDON STREET, LONDON,
„„ .............. ■ " i i  ■■ i ■■■ ■■■- i ----------------- i ■
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