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Man, as the minister and interpreter of nature, does 
and understands as much as his observations on the order 
of nature, either with regard to things or the mind, permit 
him, and neither knoivs nor is capable of more.—BACON.

The Land of Starvation.

T h e  above title forms the heading of a full-page 
article in the Daily Telegraph of Dec. 30. It is not 
a description of a country governed by barbarians, 
or non-Christians ; nor is it a description of a pre- 
Christian city that has just heen unearthed by some 
industrious explorer. It refers to the now, unfor
tunately, notorious West Ham ; a portion—despite 
technicalities—of the richest city of the world, and 
of the capital of a professedly Christian country. 
It is a cheerful kind of title to meet before one’s 
breakfast, especially when one lives next door to the 
district in question, and the reflections it gives rise 
to are apt to make one ask whether, after all, civilisa
tion is not a huge mistake so far as the mass of 
humanity is concerned.

West Ham has a population of, roughly, 300,000 
persons. It is almost a purely working-class district 
—although out of working-class would be the more 
accurate description at present. Mr. Rowntree 
fixed the “ poverty line ” at four shillings and four- 
pence income per head, per week, for a family of four 
persons, an estimate which certainly does not err on 
the side of extravagance. Yet, on this basis, no less 
than 120,000 are below the “ poverty line,” there 
are whole streets in which not a single adult is at 
work, and distress of the severest kind is to be met 
with in all directions. There is no need to dwell 
upon details; those whose imaginations cannot 
conjure up a representation of the continuous 
physical, mental, and moral pain and degradation 
that must go on in a community where thirty per 
cent, of the families possess, in their gross income, nine 
shillings per week less than the miserable amount of 
4s. 4d. per head, are hardly likely to succeed even 
with the aid of the most vivid of pen pictures. In 
Christian England poverty is not so rare a thing 
that many may be found who have not some 
acquaintance, direct or indirect, with it.

“ The poor ye have always with you,” and this, at 
least, of the reputed sayings of Jesus has not yet 
been proven false by fact, nor is it likely to be so 
while Christianity rules. And the poor are with us 
this winter to a far greater extent than usual. 
Statistics are given to show the increasing wealth 
of the country, and while these are doubtless 
accurate so far as the community as a whole is 
concerned, the amount of poverty abroad, with the 
apparently increasing number of those who are at all 
times hovering on the verge of starvation, would 
lead one to believe that the wealth of the country is 
being concentrated in fewer hands, and with greater 
national prosperity there is increasing individual 
destitution.

But this destitution is met—in a way. There 
have been all the usual collections for the poor, and 
in addition several of the daily papers have been 
running a race to see which could collect the largest 
amount for distribution among the poor of West 
Ham and elsewhere. One has no desire to question 
the motives of those who have subscribed to these
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funds, or the motives of even the originators 
although it is not at all ungenerous to suggest that 
the avowed determination of thousands of working 
men not to permit their families to starve slowly to 
death without some attempt to redress by force the 
evils from which they suffer has had its influence in 
stirring activities in certain quarters. For poverty 
is here all the year round; and no single family 
suffers more or less by being surrounded by fewer 
or more families in a similar condition. It is the 
fact of such conditions existing, and that people 
imagine that all is right so long as the stream of 
charity is kept open, that appals one. To commis
erate with poverty and suffering is easy; to help 
out of one’s superfluities is easy also; but it is 
neither of these things that will solve the problem. 
Nothing will do this but the task of social organisa
tion, the development of a type of mind that will 
give to this work the same concentration of thought 
and labor that is now given to the organising of 
huge armies for mutual slaughter, and so secure to 
each the social right to a cleanly, decent livelihood. 
We have not secured this with 1,500 years of official 
Christianity. We have multiplied our charitable 
institutions, which are as much an index of the 
growth of poverty as of the development of sympathy; 
but the solution of the problem is not yet in sight.

What is responsible for this condition of things ? 
We blame financial speculators—and rightly; we 
blame our land laws, our housing laws, the growth 
of the money-making mania—all rightly, again; but 
outside a Freethought journal, who thinks of calling 
to the bar Christianity itself ? Here is a religion 
that has enjoyed a lengthy spell of office, that 
has wielded enormous power—and does still, that 
has taken control of the minds and lives of people 
from the cradle to the grave. Can this be acquitted 
of responsibility ? Far from this being so, I believe 
it to be one of the chief causes in the perpetuation 
of those conditions that give us a “ land of starva
tion ” in the heart of a “ civilised ” country.

On the negative side it is obvious that, so far as 
the evils above mentioned are concerned, the best 
that can be said for Christianity is that it has not 
been able to prevent them. The last two hundred 
and fifty years has seen a gradual shifting of the 
obligations of the landed classes on to the back of the 
nation at large; it has seen the development of a 
commercial system that has gone far to destroy all 
human connection between employer and dependent, 
and of a financial system that recognises no obliga
tions save those of keeping on the right side of the 
law. It has seen the growth of innumerable social 
and economic evils, and in not a single instance has 
Christianity been a hindrance to their development, 
nor can it be said that a single potential evil has 
ever been crushed by its influence. Manufacturers and 
financiers at home and abroad have never found an ex
action of all that commercial and financial rules per
mitted inconsistent with a most fervent profession 
and promotion of Christianity. They have spent 
freely enough on “ the Lord,” but they have wrung 
all they could from the laborer. Nor is there any 
need to accuse these men of conscious dissimulation. 
The vague generalities of the New Testament leave 
ample scope for saint and sinner to find therein a 
warranty for their personal inclinations.

Well, but there are all our charities, says the 
Christian. See what has been, and is being, done
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by these for the helping of the poor. Of course 
there are charities enough, but what do these do to 
remove the evil from our midst ? Simply nothing. 
It is the easiest of all ways of shelving a difficulty, 
and the simplest of plans to suggest. At its best, it 
is but a fine paid by society for the perpetuation of a 
fault, and, at its worst, a fresh cause of the evil it 
hopes to redress. Nor must it be overlooked how 
very largely the numerous religious charities are 
maintained because of their usefulness to the 
churches and chapels. Readers of Mr. Charles 
Booth’s books will remember the picture drawn of 
the fierce competition of the churches and chapels 
for patronage, and how in this competition the 
charities act as so many baits to the poorer people. 
The fact that so many of those who subscribe to 
these charities, and who are engaged in their dis
tribution, are animated by none but the best of 
feelings, does not detract from this statement. 
They are simply portions of the machinery, or so 
many cases of individual exploitation.

And, in fact, the wholesale inculcation of charity 
has heen a great obstacle to the improvement of 
social conditions. To the poor it has preached sub
mission, humility of mind and speech. And to the 
rich it has preached the duty of almsgiving; so 
breeding servility on the one side and supercilious
ness on the other. Had it taught that it was not 
the duty of the rich to care for the poor, hut that it 
was the duty of society to so organise itself that 
widespread chronic poverty would be a practical 
impossibility, such a state of things as now exists, 
where thousands upon thousands only exist upon the 
suffrance or casual charity of others, could not 
obtain. Fifteen hundred years of human effort in this 
direction surely might have devised something better 
than this. But Christianity’s ideal society has always 
been that of a handful of rich and a multitude of 
poor. It never did and never will take any real 
interest in social reorganisation. Special circum
stances may induce the leaders of the churches to 
feign an interest in such matters, but if one 
compares the zeal with which they work for the 
building of new places of worship, or the raising of 
funds for missionary work, with that exerted in 
agitating for much-needed social reforms it will 
soon be realised how hollow is their interest in such 
matters.

How much improvement has all the religious 
organisations and revivals made in social affairs ? 
As religious organisations their influence has been 
almost wholly retrogressive. Such movements as 
the Salvation Army, with its hundreds of thousands 
of members; such religious orgies as those now 
proceeding in South Wales, add nothing whatever to 
the political sanity and wisdom of the nation. In 
the mass, those who take part therein pride them
selves upon taking no interest in “ worldly affairs.” 
They work for Christ only; they are interested in 
saving souls alone, and this in actual practice means 
the withdrawal of energy and intellect from the 
social and political field, and so handing affairs over 
to those who are vitally interested in preventing 
improvement.

In sober truth, Christianity has all along lived by 
physical, mental, and political pauperisation. In
dependence of mind and character it neither desired 
nor permitted, save under protest. To suffer in 
silence was one of the highest virtues; to revolt 
against established authority a sin against God and 
man. The civic independence of old Rome died out 
under its control ; the intellectual fertility of 
Greece withered under the shadow of the cross. 
While it taught the spiritual equality of men before 
God, it emphasised the social inequality of man on 
earth. And habits engendered by generations of 
growth, and customs sanctified by centuries of rule, 
are not thrown off in a day. It is truly a wonderful 
sight that so many are content with existing con
ditions ; but it would, perhaps, be more wonderful 
still if, with a religion like Christianity in power, 
social conditions were any better than they are.

C. Co h e n .

What is it to be a Christian?

T h e  Venerable Archdeacon Wilson has figured a 
second time, on the Manchester Wesleyan Platform, 
as one of the professional defenders of the Christian 
Faith. On the first occasion he discoursed upon the 
inspiration of the Bible, adopting the conclusions of 
the Higher Criticism, and yet clinging, in vague 
terms, to the moral and spiritual infallibility of the 
Book. In his second lecture he undertakes to tell 
us what it really means to be a Christian. It must 
be granted that the Archdeacon is an exceptionally 
clever man, and is an adept in the art of putting 
things. But, with all his smartness, he cannot 
accomplish impossibilities ; nor can he conceal the 
inherent weaknesses and inconsistencies of his 
position. He frankly admits that the Bible may be 
unreliable and misleading as to matters of fact, and 
claims that to believe in Christ does not mean to 
believe in the historical and scientific accuracy of 
any documents whatever. Of course the admission 
necessitates the claim; but the claim is virtually 
destructive of Christianity as a historical religion. 
To be a Christian is to be a follower of Christ; but 
who can follow Christ if he is not a historical 
character, or who can tell whether he is historical or 
not, if the Four Gospels are not to be accepted as 
reliable pictures of him ? Archdeacon Wilson is by 
no means blind to the difficulties to which his critical 
position gives rise; but as a believer he acts as if 
they did not exist, or in bold defiance of them.

Let us examine the lecture itself. The first thing 
that impresses the reader is that the lecturer 
assumes the historicity of the Four Gospels, which, 
he admits, is critically incapable of proof, or which, 
according to some Christian scholars, is susceptible 
of disproof. The Archdeacon assures us that the 
key to the question, What is it to be a Christian ? is 
to be found in Christ’s answer to a similar question 
asked by a lawyer, “ Master, which is the great com
mandment in the law ?” He maintains that in that 
answer we have “ the authoritative interpretation 
by Christ of the meaning of the great divine evolu
tionary drama of history and of revelation up to his 
own time,” and that “ whatever else is added by 
Christ to this revelation, whatever else is implied 
by being a Christian, this, at any rate, must be 
the foundation.” But to accept Christ as an au
thoritative commentator on the Old Testament is 
to admit the historicity of the Gospels, and a man 
must do both in order to be a Christian. This is 
totally inconsistent with the Archdeacon’s own 
teaching. Theoretically, he regards Christianity as 
wholly independent of all documents alike ; and yet 
in his definition of a Christian he is making free 
use of documents that may be proved to be full of 
mistakes. All that he advances is derived from 
the documents; and yet at the same time he 
teaches that a man may he a genuine Christian 
without believing in the accuracy of those docu
ments. Can anything be more utterly absurd ? 
The Archdeacon admits that he is illogical in many 
of his statements, but asserts that he has not 
abandoned reason. But can an illogical statement 
be reasonable ?

The Archdeacon says :—
“  On the great underlying question whether faith in 

Christ, as the Savior from Sin and the Revealer of 
God and of eternal life, is compatible with historical 
doubts as to the supernatural nature of the events of 
his recorded life, I do not here enter. That is too 
large a question. Experience will show, and we cannot 
anticipate the teachings of experience as it unfolds 
God’s designs.”

Now, if Christ was God, as all the Creeds declare, 
he must have been a miraculous, supernatural 
person. If he was only a man, he was as powerless 
to show God’s nature to the world as any other mere 
man. A mere man cannot possibly transcend 
humanity. He must live and move and have his 
being within the limits of his own nature. Not to 
believe in a supernatural Christ is equivalent to not 
believing in a Christian revelation of God. “ A
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Christian,” the Archdeacon observes, “  must believe 
in Jesus Christ as showing us God’s nature.” But 
only God can show us God’s nature; and if Jesus 
Christ was not God the natural inference is that he 
possessed no knowledge of God’s nature. Hence a 
Christian must believe in a miraculous or super
natural Christ; and if he believes in a miraculous 
or supernatural Christ he must also believe in the 
historical inerrancy of the Gospels.

Dr. Wilson actually revels in inconsistencies. 
“ We must never consent,” he says, “ to identify 
the being a Christian with the holding any purely 
intellectual beliefs as to matters of fact ‘ about ’ 
Christ.” But surely the belief in Jesus Christ “ as 
showing us God’s nature” is an “ intellectual belief,” 
and yet the Archdeacon asserts that without this 
belief no one can be a Christian. Again, “ We 
‘ begin in the middle,’ by being Christians in heart 
and soul and temper.” Here is illogicality with a 
vengeance. How on earth can people be Christians 
“ in heart and soul and temper ” unless they are 
acquainted with numerous “ matters of fact about 
Christ ?” Unless Christ’s history is well known 
there is no possibility of intelligently cultivating his 
“ heart and soul and temper.” Does the Archdeacon 
believe in the existence of a spiritual Christ, distinct 
from, and greater than, any historical one ? If he 
does he must admit that the “ Savior from sin and 
the Revealer of God and of eternal life ” is, after all, 
a purely imaginary being, of whose reality the faith 
in him is no proof whatever. That I am not mis
representing the lecturer is evident from the follow
ing paragraph:—

“ I am not prepared to say that there is any con
sciously held minimum of intellectual beliefs to be 
required of any individual before he can be, and can be 
rightly called, a Christian. I say 1 intellectual beliefs,’ 
not faith, because the love and trust in God, and the 
will to live in a Christ-like spirit which is truly called 
faith, does not of itself involve belief in any facts at all, 
historical or physical, in the phenomenal world, or any 
theories as to the being of God, and as to the super
natural, which could be rightly called 1 intellectual ’ 
beliefs.”

If Christ was not a fact in the phenomenal world, 
how is the Archdeacon able to say so much about 
the “ Christ-like spirit ” ? To pronounce any temper 
or conduct Christ-like implies some definite know
ledge of the temper and conduct of Christ himself, 
because, in order to be objects of knowledge, temper 
and conduct must be expressed in some concrete 
forms. It is easy to say, “ We begin, or ought to 
begin, religion ‘ in the middle,’ in conscience, obedi
ence, duty; the habits of reverence, piety, love, 
kindness; and in the knowledge of Christ’s words 
and life but if all this constitutes the “ middle ” 
of religion, one would like to know what, and where, 
the two ends are. Children do not begin religion 
“ in the middle,” hut by swallowing the complete 
mass at the bidding of their parents and teachers. 
Most people become religious and accept the dogmas 
of the Church long before they begin to think for 
themselves. All religions belong to the childhood of 
the world, and ninety-nine individuals out of every 
hundred accept religion to-day in their childhood, 
and not after they have developed and disciplined 
their thinking faculties.

What the Christian temper is no one can tell. To 
the readers of this lecture it seems a most ridiculous, 
laughable thing. “ It is not the act,” we are told, 
“ but the temper that is Christian or unchristian 
and the question we ought always to ask ourselves is, 
not, What are our actions ? but “ In what spirit do 
■we act ?” It matters not what we do as long as our 
temper is Christ-like. “ Christ is everywhere teaching 
the ethics of temper; not laying down rules of con
duct, immediately and universally applicable. If we 
mechanically applied as rules of conduct Christ’s 
ideals of temper, we are certain, from common sense, 
that universal pauperism, lawlessness, and national 
extinction would follow.” What a compliment to 
the Sermon on the Mount! What a shrewd com
promise with the powers of darkness! What a 
cunningly-devised apology for all the evils rampant

in the Christian world! “ Wars, competition, prisons, 
luxuries, poverty, amusements, gin-palaces, and work- 
houses ” are not to be condemned as unchristian—it 
all depends upon the temper that underlies them. If 
your neighbor stands in your way, murder him, only 
see to it that you remove him in the proper spirit. 
Kill him without any anger in your heart. Ah me, 
is it not an indisputable fact that a man’s acts issue 
from his temper, and that it is from his conduct 
alone you can learn what spirit is in him ? An un
loving temper embodies itself in hateful actions, and 
a selfish spirit becomes tangible in a mean conduct.

Christianity is to be judged by its fruits. What 
are its fruits ? Read ecclesiastical history, with open 
eyes, and you will soon be disillusioned. The ages 
of faith have been ages of moral degradation and 
social oppression. Natural knowledge was con
demned as devilish, and priestly authority settled 
every question. It was when faith in God and his 
Christ was most intense that Christendom lay in the 
grossest darkness; and it was when that faith was 
already on the wane that social progress began The 
triumph of Christianity meant the arrest of the 
spirit of human growth and development. As a 
religion Christianity does not concern itself in the 
least with the affairs of the present world, but 
supremely with those of the world to come. A 
Christian who really follows the Christ of the Gospels 
is a dreamer, whose home is far away. Ethics is in 
reality foreign to religion, an artificial addition to it 
from Secularism; and in Christianity the religious 
element is out of harmony with and flatly contra
dicts the ethical. That is why the New Testament 
contains two conflicting standards of the Last 
Judgment. According to the religious element men 
will be judged át the last on the basis of their atti
tude to Christ. If in this world they accept the 
Savior and put their entire trust in him, though they 
do it in their dying moment, they will stand on the 
right of the Judge and be gloriously acquitted at the 
Pinal Assize ; but if they die in unbelief, they will 
be sentenced to everlasting damnation. This is the 
gospel preached at all the great revivals, and in the 
majority of Christian pulpits. But according to the 
ethical element God will judge all mankind according 
to the deeds done in the flesh. These two elements 
will never coalesce. Each is in its very nature 
destructive of the other. The Venerable Archdeacon 
Wilson will never succeed in harmonising them. Now, 
the policy of Freethought is to drop the religious 
element altogether, and concentrate all its energy 
on the ethical. We have no knowledge whatever 
of God, and angels, and the spirits of just men 
made perfect, nor have we ever seen the Great 
White Throne around which the heavenly hosts are 
said to be arrayed in endless groups of adoring 
choristers; but we do know one another in this present 
world, and we do discern the bond in which we are 
joined in truest friendship to all living things, and 
we are convinced that our highest and noblest 
duty is to serve one another in the spirit of true 
brotherhood while we can. This is the whole duty 
of man. Our ideal ought to be the prosperity and 
happiness of the race to which we belong, in the 
only life and world of which we have any knowledge.

J. T . L l o y d .

Two Graves at Rome.—II.

v.
K e a t s , in one of his cooler moments, before dis
traction fell upon him at the thought of losing 
Fanny Brawne, expressed the belief that he would 
be amongst the English poets after his death. That 
was the only immortality he expected. When he saw 
how vain was his hope of marriage with the woman 
he loved, he did not cheat himself with vainer 
fancies of union in “ a better world.” “ Land and 
sea, weakness and decline, are separators,” he said 
in one of his last letters to Brown, “ but death is the 
great divorcer for ever.” Nor did Shelley refer to
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any other immortality than the one that Keats 
expected. Christians laid heavy hands on Shelley 
during his lifetime; they have laid heavier hands on 
him since his death. First they persecuted him, 
then they libelled him, then they patronised him, 
and now they adopt him. The last state of their 
misrepresentation is worse than the first. How idle 
it is to talk of Adonais as the hymn of immortality— 
in the Christian sense of the word! When will pious 
people learn that poets do not speak like theologians, 
and that the language of passion and imagination 
must not be confounded with the language of dogma ? 
The sublime last stanza of Adonais is poetry, and not 
religious devotion. To conceive of it otherwise is to 
do it a gross injustice. Even the thirty-eighth stanza, 
in which Shelley apostrophises the Northern critic 
whom he quite mistakenly thought to have been one 
of the prime causes of the death of Keats, has no real 
reference to a future life.

Nor let us weep that our delight is fled
Far from these carrion-kites that scream below ;
He wakes or sleeps with the enduring dead ;
Thou canst not soar where he is sitting now.
Dust to the dust! but the pure spirit shall flow 
Back to the burning fountain whence it came,
A portion of the Eternal, which must glow 
Through time and change unquestionably the same, 

Whilst thy cold embers choke the sordid hearth of shame.

It is not enough to read Shelley’s finest poems 
half awake; it is too much to read them under the 
influence of prepossessions. The golden mean is to 
be alert and open-minded. In that way we shall 
catch the true significance of his song. But how 
seldom is this method pursued ! One might almost 
regret that Shelley did not occasionally imitate the 
practice of stout old George Chapman, who would 
sometimes write an address to his Patron, and 
another to the Reader, and a third to the Under
standing Reader—“ and ye be few indeed.” But in 
the absence of such explications we must exercise 
our own intelligence. And the first thing the reader 
has to do, in relation to the stanza just quoted, is to 
pay strict attention to the antithesis. Immortality, 
except on grounds of revelation, is always repre
sented as a natural fact, and therefore universal. 
But a sharp distinction is drawn between the fate 
of Keats and that of his malignant critic. One 
sinks in shame, while the other soars to— 
What ? The only answer is Fame. All the 
rest is poetical personification, which is so apt 
to deceive prosaic readers, who, as Lamb said, 
expect everybody to speak on affidavit. But even 
the most prosaic reader, who will take the trouble to 
read the forty-fifth stanza with the least possible 
sleepiness, will see that Shelley is not talking like a 
man in a witness-box when he represents “ the 
inheritors of unfulfilled renown ”—such as Chatter- 
ton, Sidney, and Lucan—as rising from their thrones 
to welcome and acclaim Keats as “ the Vesper of 
their throng and that when he says that they 
“ Rose, robed in dazzling immortality” he does not 
mean that immortality is a garment which can be 
obtained at some establishment or other, at a certain 
price, with a reasonable discount for cash.

The long and the short of it is that those who do 
not understand what Shakespeare says about the 
“ imagination ” which “ gives to airy nothings a 
local habitation and a name ” should leave all 
poetry, and especially Shelley’s poetry, severely 
alone. They might even come to grief over iEsop’s 
Fables. They are safe with Ready Reckoners and 
daily newspapers, and if they ever feel sentimental 
they can fly to hymns, which are the poetry of 
unpoetical minds.

VI.
Shelley wrote the magical and melodious death 

song of Keats before he heard the particulars of his 
young friend’s death. He laments in the Preface 
that he had not known of Severn’s devotion to 
Keats. “ Had I known these circumstances before 
the completion of my poem,” he says, “  I should 
have been tempted to add my feeble tribute of 
applause to the more solid recompense which the

virtuous man finds in the recollection of his own 
motives.” For Shelley knew as well as James 
Thomson that

Pictures and statues and books may be grand,
But they are not the life for which they stand.

None knew better than he that an act of heroism 
or kindness is finer than the finest word that can he 
said about it.

Shelley blunders over the very date of Keats’s 
death. He represents it as the twenty-seventh of 
December, 1820, instead of the twenty-third of 
February, 1821 ; and Keats died at Rome while 
Shelley was residing in Italy! But it must be re
membered that those were not the days of railways 
and telegraph messages, that news travelled slowly, 
and that the correction of false news was still more 
slow and difficult.

The point I wish to emphasise, however, in the 
Preface to Adonais is the curious nature of Shelley’s 
reference to Keats’s burial place :—

“ John Keats..¡...was buried in the romantic and 
lonely cemetery of the protestants in that city [Rome], 
under the pyramid which is the tomb of Cestius, and 
the massy walls and towers, now mouldering and deso
late, which formed the circuit of ancient Rome. The 
cemetery is an open space among the ruins, covered in 
winter with violets and daisies. It might make one in 
love with death, to think that one should be buried in 
so sweet a place.”

What strange coincidences there are in life ! How 
natural it is that superstitious people should be 
deceived by them! Shelley’s first visit to Rome, 
in November 1818, brought him into acquaintance 
with the very cemetery in which Keats was buried 
in little more than two years, and in which his own 
ashes were buried less than two years afterwards. 
That he should visit that cemetery so early was 
natural, for he was then under the dominion of the 
past. “  Rome,” he wrote, “ is a city, as it were, of 
the dead, or rather of those who cannot die, and 
who survive the puny generations which inhabit and 
pass over the spot which they have made sacred to 
eternity.” In his description of the Protestant 
cemetery, written at the time, there occurs the very 
thought which he expressed more beautifully in the 
Preface to Adonais.

“  The English burying-place is a green slope near the 
walls, under the pyramidal tomb of Cestius, and is, I 
think, the most beautiful and solemn cemetery I ever 
beheld. To see the sun shining on its bright grass, 
fresh, when we first visited it, with the autumnal dews, 
and hear the whispering of the wind among the leaves 
of the trees which have overgrown the tomb of Cestius, 
and the soil which is stirring in the sun-warm earth, 
and to mark the tombs, mostly of women and young 
people, who were buried there, one might, if one were 
to die, desire the sleep they seem to sleep. Such is the 
human mind, and so it peoples with its wishes vacancy 
and oblivion.”

That cemetery was soon to receive the remains of 
one very dear to Shelley. He had fled from England, 
when the Court of Chancery, through the mouth of 
Lord Eldon, deprived him of the custody of his chil
dren by his first wife, Harriet, taking with him his 
boy by his second wife, Mary, in the fear that he 
might be robbed still further by the Christian laws 
of his native country. To that boy, William, he 
addressed those passionate verses beginning:—

Think not the tyrant shall rule for ever 
Or the priests of the bloody faith.

But a more inevitable hand than that of Lord Eldon 
deprived him of his son. William Shelley contracted 
fever at Rome, and died there after sixty hours of 
agony, which the poet watched with sleepless eyes. 
It was on June 7, 1819, the very day after the day 
fixed for their departure from the Eternal City. 
The next day, apparently, the body of that beloved 
child was laid in the cemetery which had so affected 
Shelley’s imagination.

Thus was Shelley’s own child buried in the 
cemetery which afterwards received the body of 
Keats and his own ashes. But there is nothing to 
mark the spot where the child of so much love, and 
so many tears, was buried. Shelley and Mary were 
unable to superintend the erection of the tombstone;
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it was wrongly placed over the body of an adult; 
and when it was desired to place the child’s ashes 
beside those of his father they could not be found.

I may, in this connection, mention the fact that 
to the right of the graves of Keats and Severn there 
nestles a little tombstone, which I nearly over
looked. It appears to he quietly waiting its time. 
“ There is no hurry,” it seems to be saying, “ I do 
not wish to intrude, hut perhaps you will notice me 
presently. I am only an insignificant thing. I was 
but a small boy when death took me. But I loved 
my father, and you might know that my father 
loved me. And here I am, as you see, in my modest 
corner. For I was a Severn, too, and they gave me 
this place to rest in, beside my father and the friend 
be was always talking about—but nearest father, of 
course.”

I felt womanish at the graves of Keats and Severn, 
but it was over the little grave that I dropped a tear. 
Perhaps it was the paternal instinct in one that gave 
the last stroke. G. pooTE.

(To be concluded.)

The Savior.—II.

(Continued from p. 13.)
De f e c t s  of omission are almost as bad as faults of 
commission. In the case of Jesus the omission of 
information that rational beings might have expected 
and looked for is very conspicuous. When such a 
stupendous event as the birth of a God as mortal 
man was to happen, it is natural to suppose that 
means would have been taken to call attention to it. 
Surely the world ought to have been prepared for it. 
Some intimation—a prophecy or a declaration— 
ought to have been given, not to a few in Palestine, 
but to all the world.- If he was coming to be a 
Savior for all, all had a right to know and to hear the 
good tidings. But not a word or a whisper came to 
man beforehand. There is not a prophecy or a 
promise that anyone could apply to Jesus, without 
twisting the words and putting meanings in them 
which they do not contain. The bulk of the popula
tion of the world knew nothing of his coming, and 
never knew or felt the need for his salvation.

There is another very important matter that 
ought to be considered. In an event involving the 
salvation or damnation of trillions of human beings 
through countless ages to come the world had a 
right to ask for a clear and full message. It would 
not have been unreasonable on the part of man to 
expect from the Supreme Actor in the drama—or 
Was it a tragedy ?—some explanation about the fate 
of all who had died without a Savior and an atone
ment for their sins before he was born. The sense
less prattle of priests and the vain imaginations of 
philosophers are no good. They know nothing about 
it. The only one that could explain it from personal, 
direct knowledge was God ; and he came and went 
back without uttering a word on the subject. Had 
a mere man acted in the same way, I fancy all the 
World would have blamed him for such an omission.

But whether men had a right to know or not, from 
the only one who knew, what became of all who died 
before the only Savior was born, they certainly had 
a right to a clear, full, and positive explanation of 
the salvation they were called upon to accept. The 
salvation was of no consequence to God, hut it was 
of eternal importance to man. The only one that 
understood it thoroughly, and could explain it with
out a mistake or error, was God himself. The 
matter was too momentous to be trusted to fallible, 
ignorant, erring, and often dishonest, untruthful, 
and deceitful men. As the Author of the salvation, 
it was the duty of God to explain it in words that 
no sinner could mistake the meaning. It should 
bave been made known why it was needed, what 
Were the sins to be saved from, and what to do to be 
saved. As God had before, with his own fingers,

written the Ten Commandments on tables of stone, 
he could in the same way write his scheme of salva
tion in a way that would be permanent for all ages 
to come. But he did not do so. He left the world 
without leaving a clear testimony behind. There is 
no direct testimony or information from God on the 
matter. What is attributed to the Savior is only 
hearsay by fallible men, written ages after his 
death ; not a scrap of evidence from the spot by the 
principal actors, or by anyone who witnessed the 
events and heard the discourses, is available. And 
there is no positive evidence that the writers had 
received even the traditions from reliable sources, or 
that they had made any inquiry as to their truth, 
or that they were qualified for such an under
taking. The whole thing is in a hopeless muddle. No 
two writers agree. According to the Gospels, there 
must have been two Jesus Christs, or the one was an 
incarnation of all inconsistencies, as it is impossible 
to believe that any sane man, let alone a God, could 
have delivered all the sayings put in the mouth of 
Jesus. Hence the religious world have been quarrel
ling ever since as to what he taught, or has been 
fanatically following his supposed commands by 
deluging the earth with persecution and bloodshed. 
Is it credible that God could have left so momentous 
a matter in such a muddle? Reason answers, No; 
it is all the work of fallible, erring man.

According to Matthew, the mission of Jesus was 
to save his people from their sins. Who were his 
people ? Were they the Jews only, or the elect from 
all nations ? Whichever is meant, Matthew seems 
to contradict Luke; for in Luke the angel says that 
the good tidings of great joy was for all people. But 
unless all people were to be saved, it is difficult to 
understand what joy could there be in the message 
to the lost, who are the great majority of the people.

What were, and are, the sins men are to be saved 
from ? We have no Biblical catalogue of the sins, 
and no clear definition of their nature. Sins might 
roughly be defined as sins against God, sins against 
man himself, and sins against fellow-men. Sin 
against God by the creature he made is impossible. 
If anyone has a right to complain, it is the creature, 
for being made imperfect and placed in circum
stances where sin was inevitable. If the machine 
is imperfect and works wrong, blame the maker, and 
not the machine. Even if it was possible for man 
to sin against God, there would be no danger from 
them to God; they could do God no harm; and 
surely there was no need for a divine Savior to save 
himself from them, or to enable him to forgive 
them.

If a man sins against himself, as many do, and 
perhaps all, at times, how is it possible to save him 
from them ? A sin once committed is committed 
for ever. It cannot be undone or blotted out. There 
is no recalling or forgiveness possible. Man may see 
the error of his ways, may feel sorry for his conduct, 
may resolve not to sin again—and his repentance 
may help him to live a changed life ; but all this has 
to do with the man himself, and not with God. 
Besides, to save a man from sins already com
mitted is not possible, even to God. What a good 
God could, and would, do is to improve man’s nature 
and environment, strengthen him physically and 
morally, guide him with counsel and wisdom, save 
him from temptations and foes; but that is a dif
ferent thing to saving from sin. Prevention is better 
than cure, and a gospel of prevention is the salva
tion man requires.

Sins against other men have also to do with men, 
and not with God; and it is the business of men to 
deal with them by exhortations, examples, censures, 
fines, and punishments. Individuals sin against 
society, and society sins against individuals; and 
men have to deal with them, and not God. Had 
Jesus come to save the people from sinning against 
one another, to save the poor from the exploiter, to 
emancipate woman from her degraded position, to 
free the slave, to change the heart of the tyrant and 
oppressor, to promote education and encourage in
vention, and to establish universal peace and good-
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will among all men, there would have been some 
sense and beauty in his salvation. But bis kingdom 
was not of this world, but of heaven. His salvation 
bad to do with another world. It was sins against 
God—mostly imaginary sips invented by priests to 
uphold priestcraft—that he came to save the people 
from. And even from those he never saved the 
people. To this day the world is full of ecclesias
tical sins, priestly errors, and superstitions, waiting 
for some real Savior to save the people from. There 
was room and need, not for one Savior, but for 
hundreds and thousands—not to prepare the people 
for another world, but to make them prosperous, 
good, and happy in this. And there is room and 
need for many thousands of saviors still, to make 
this world a heaven for the people—as might and 
ought to be done.

As a Savior Jesus has been a complete failure. He 
came to his own chosen people, and his own would 
not have him. From his coming till now, the Jews 
have consistently refused to accept him. Even his 
own family, including his mother, did not believe in 
him as a Savior, for they thought and said that he 
was beside himself, which means that he was insane. 
As far as we know, he never uttered a word in favor 
of education, or against popular errors and credulity. 
He never preached against slavery, or advocated the 
emancipation of woman. There is not a word to 
show that he desired to improve the social condition 
of the poor. The idea that the masses needed better 
food, better clothing, better houses, and better con
ditions of life does not seem to have entered into his 
head. He lived in cloudland, talking about his 
father and his kingdom. This world he despised and 
neglected, and taught his followers to do the same. 
No wonder his salvation has been such a failure. It 
is a huge failure still in all essential things for the 
social welfare of the people. For two thousand 
years the salvation has existed side by side with 
ignorance, superstition, poverty, slavery, and war, 
without trying to do anything seriously to remove 
them. What has been done, has been done outside 
the Church, and always at first against its bitterest 
opposition.

The only institution that has benefited by the 
supposed coming of a Savior is the Priesthood. To 
the priests throughout the ages it has been a very 
godsend of inexhaustible source of power, position, 
and wealth. It is so still. When that is said, about 
all is contained in it. Any benefit' supposed to be 
received through the Gospel is more than counter
balanced by the ills it has wrought. As a spiritual 
system, if the word can be applied to it, it is little 
more than a tangle of absurdities and impotency. 
As a social message to uplift the masses, it is utterly 
inefficient. The good tidings and great joy is for 
the priests only. Its root and branches are priestly. 
It is absurd to suppose that God came to be a Savior 
in the manner related in the Gospel. It is nothing 
more than a priestly tale. The story is not true, 
and the sooner the people recognise this fact the 
sooner will they get rid of priestcraft, which is their 
greatest curse. R  j .  D b e fe l_

Acid Drops.

The Bible says that the Lord slumbereth not nor sleepeth 
Even if he had any inclination that way the Christians 
would not grant him a moment’s indulgence. Just now they 
are committing assault and battery wholesale upon his holy 
ears. The Council of the Evangelical Alliance have 
organised the fifty-ninth annual week of prayer from the 
first to the seventh of January. Branches of the Christian 
Church all over the world are joining in “ daily intercession 
at the Throne of Grace.” And as the world keeps rolling 
into the daylight every minute will be occupied in the 
business, and the Lord will not be able to enjoy a single 
minute’s peace. Amongst the things to be prayed against 
we noted “  indifferentism and infidelity ”  and “ erroneous 
views of some of the fundamental doctrines of Christianity.” 
Of course they couldn’t leave out “ infidelity.”  It is the 
greatest crime they recognise—the sin against the Holy

Ghost. But we guess that the Lord will not sweep it back. 
All previous attempts have been such failures.

One of the things asked of the Lord during this week of 
prayer is a downright absurdity— or, if you please, an utter 
imossibility. God himself could not bring about “ Christian 
unity,” and as for “ brotherly love ” it has never been heard 
of amongst Christians for sixteen or seventeen hundred 
years. Once upon a time a Pagan cried, “ How these Chris
tians love one another.”  That was when they were being 
persecuted. Adversity made them cling together. When 
they became prosperous they persecuted their opponents, 
and hated each other.

The Beferee is a pretentious paper which is often 
extremely silly. In its last number it gave prominence 
to “  A New Year’s Message ” from the Rev. J. Stephen 
Barrass, of St. Lawrence Jewry, London, E.C. This 
wonderful message is very brief, so we reproduce it in 
full—hoping that we are not violating copyright:—

“  My Message for the New Year shall be brief, but it shall 
appeal to imagination, fortitude, and faith. It is this : Look 
Out! Look In ! Look Up ! and Grace, Mercy, and Peace be 
with us all. ”

Probably there are some papers besides the Beferee that 
would print such twaddle, but there cannot be many. 
Probably, too, the reverend messenger means something, 
if one could only find it out. We have “  faith ” enough to 
believe as much, but we have not “ fortitude ”  enough to dig 
it out, nor “  imagination ”  enough to conceive it without 
hard labor. It seems to us that another “  Look ” should be 
added to Mr. Barrass’s list. The gospel of “ Look Round 1” 
is needed when a “  message ”  like his can be taken so 
seriously.

Dr. Clifford has told a correspondent what he wishes for 
most that is practicable in 1905. First of all, he wishes for 
the immediate expulsion of the Tories from office; to which 
he might have added, although he was too discreet to do so, 
the return to office of a Liberal government pledged to give 
Nonconformists the control of State education. Dr, Clifford 
then gives the following list of desiderata :—

“  1—Principle in place of expediency.
“  2—Fair play instead of favoritism.
“  3—Liberty instead of the despotism of the, Church and 

the beer-barrel.
‘ 1 4—Manly straightforwardness in place of trickery and 

deceit; and
“  5—Transparent honesty and righteousness instead of 

blatant Mammonism and hydra-headed wrong.”
Dr. Clifford could write this sort of stuff by the hour— or 
the mile. It is all platitude except where it is equivoca
tion, Suppose we asked him to do something himself for 
the first item in his catalogue. All who are outside his own 
party can see clearly enough that there is not an atom of 
“ principle” in his attitude towards the Education Act, and 
that he is simply fighting for one kind of religious tyranny 
instead of another. Freethinkers, too, may smile at his 
coupling of the Church and the beer-barrel. When they 
couple Christianity with various social evils they can plead 
that they are following Dr. Clifford’s example.

Miss Margarita Eager, the Englishwoman who has been 
in attendance on the Czarina and her children, has been 
interviewed by the Daily News. The following passage will 
interest our readers:—

11 Their religion, you say, is a great influence?”
“  Yes, far greater than I have found anywhere else. It is 

part of their lives. For instance, the whole nation fasts the 
entire seven weeks of Lent, not to speak of several other 
times o the year.”

With regard to the refusal of a measure of self-government, 
Miss Eager says : “  The Czar has said 1 No.’ The people 
will say, 1 It is the will of God.’ ”  Holy Russia ! No wonder 
the Japs are giving her a bad beating.

Outsiders are able to judge of the sincerity of the good 
pious Czar of Holy Russia. His wily oracular promise of 
greater religious liberty, in his recent Manifesto to the 
Senate, was followed by a special act of Czar-like toleration 
at Sevastopol. Eight leaders of the harmless Stundists 
were ordered to leave the town, as their presence was re
garded as dangerous for the adherents of the Orthodox 
faith. Fancy! The sheep outlawed as dangerous to the 
wolves!

Many a true word is spoken in jest. Also the deepest 
truths are sometimes stammered out by children. Accord
ing to the Daily Telegraph, a lower school boy in a recent 
grammar school examination wrote as follows in an essay 
on the Japanese: “ Until recently the Japanese used to 
fight with bows and arrows, but now they are equipped with

complete arms of a Christian.”
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We have been favored with a cutting from the Northern 
Daily Telegraph containing a most hysterical Christmas 
article. In the midst of his own lies or delusions (it doesn’t 
matter which) the writer quotes some bombastic lines from 
Mr. Stephen Phillips’s Herod, about what would happen 
■when a certain “ child ” (Jesus) sat upon his throne :—

The roaring of war shall cease upon the air,
Palling of tears and all the voices of sorrow.
And he shall take the terror from the grave.

What buncombe, to be sure ! The roaring of war has ceased 
with a vengeance ! And who says there are any tears and 
sorrow left in the world ? And where is a single Christian 
who is afraid of death ?

Let us be just, however, to the Northern Daily Telegraph. 
It inserted an excellent letter from a “ Seeker After Truth,” 
criticising some of the arguments in its article. This is 
something to the good, anyhow.

Rev. J. W. Thompson, of Darwen, has been preaching on 
“ Living and Dying Nations.”  He attributes the downfall of 
Spain to the want of moral ideals. But this is great non
sense, for the downfall of Spain was brought about by the 
Inquisition, which weeded out all her best and most original 
minds for three hundred years. As a matter of fact, the 
people of Spain are quite as moral as the people of England ; 
those who know them best say they are more so. Mr. 
Thompson was just as accurate with regard to France. He 
admits that France had a fine ideal in her watchword of 
“ Liberty, Equality, and Fraternity,” but he says that she 
“ left out thought of God, and her ideal did not save her.” 
Does the reverend gentleman mean that France is not as 
much “  saved ” as England ? Does he mean that there is 
more crime, vice, poverty, and misery in France than there 
is in England ? If he does, we can only say that he is 
ignorant of the facts. We beg to suggest to him that, even 
as a Christian apologist, he is a good deal behind the time. 
The French bogey is pretty well played out now.

Mr. Arthur Davenport, judging from a latter of his in a 
recent issue of the Publishers' Circular, has published an 
interesting volume entitled China from Within. The 
Circular refers to Mr. Davenport’s “  long residence in the 
Far East,” so that the book is evidently written by one who 
knows. In the letter above mentioned the writer asserts 
that, instead of overstating the case against missionaries in 
China, he “ grievously underrated ” it 11 through a weak fear 
of hurting the feelings of the people.” He then proceeds to 
suummarise a portion of the case against the missionaries, 
and charges them with being immediately or remotely 
responsible for nearly all the troubles in the Far East. It 
was, he points out, Germany’s seizure of Kiaou-Chow in 
consequence of the murder of “  the intrusive missionaries, 
who had made themselves particularly offensive to the 
Chinese authorities and people,”  that led to the Russian 
occupation of Port Arthur, and so led to the present war. 
Upper Manchuria, again, was opened by the Boxer out
break, and this, in turn, was caused by the “ plundering 
of Pagan natives in Shantung Province by Christian con
verts, screened by their foreign teachers from Chinese 
officials.”  In Tibet, also, missionaries have for many years 
been sitting down before the frontiers waiting for an oppor
tunity to enter, and “  the Lamas resisted our expedition 
because they knew perfectly well that they would effect an 
entrance under the guise of ‘ traders,’ and endeavor to con
vert their peaceful subjects into rampant Passive Resisters, 
looking solely to their foreign teachers as their natural 
leaders.”  The many thousands of lives lost in the “ con
vert-raised Taiping Rebellion, the outbreak of 1870, the 
Boxer outbreak, may all,”  concludes Mr. Davenport, “ be put 
down to the presence of missionaries in China.”

Since Mr. Davenport’s letter was published there has been 
ample time for a reply from some of the Missionary Society’s 
highly-paid officials. Needless to say none has been forth
coming. When Mr. Cohen’s pamphlet on Foreign Missions 
appeared, a leading London daily paper observed that so 
drastic an onslaught called for an official reply. The mis
sionaries, however, remained dumb. It is one thing retailing 
their carefully-cooked figures and flowery speeches to pre
pared audiences ; it is quite another to deal with those who 
have taken the trouble to become acquainted with the facts. 
Silence in their case is indeed golden.

The Daily Mail is shocked. Some people may have 
thought this impossible, but it has occurred. In the Drury 
Lane pantomime Mr, Harry Randall, in the character of a 
widow, refers to her fourth husband, a fireman, who has 
“ gone to a fire he will never put out.” This is terrible; and 
the Daily Mail calls for its immediate excision. It asks, in 
horrified tones, whether parents can safely take children to 
a theatre where such things may be heard. The Harms-

worth Socialist-Conservative-Liberal-pro-war-anti-military 
conscience has been outraged, and it has our sincere sym 
patliy.

Dr. Stanton Coit favors us with copies of two essays of 
his on “  England as an Organic Unit of Religious Life ” and 
“  State Ethical Society or Ethical Free Churches ?” Dr. 
Coit is evidently a very sanguine gentleman. He sees in his 
mind’s eye the Church of England made as broad as the 
nation and governed by Ethicists. Feeling that he and his 
friends are coming into their own, he is opposed to Dis
establishment. “  The present Established Church,”  he 
says, “ needs only to be nationalised, democratised, and 
thereby ethicised, in order to become identical with the 
nation.”  Yes, and if the sky falls we shall have larks for 
dinner without catching them. That “ therefore”  of Dr. 
Coit’s is perfectly delicious. It does not occur to him that 
the multitude may stick to their supernaturalism, instead of 
voting for Dr. Coit’s system. He is willing to put everything 
to the vote. So are not we. Voting is not a method of 
ascertaining truth. If you doubt it, consult any manual of 
Logic, or any book of scientific first principles. Voting is 
simply the popular way of deciding what shall be done 
next—when something must be done. It may be right, but 
it is just as likely to be wrong. Time alone can tell. But 
the law of gravitation (Newton’s) or the law of natural se
lection (Darwin’s) is true all the time, and owes none of its 
certainty to the number of its believers. It rests on evidence, 
which is the only basis of truth.

Dr. Coit does not agree with Comte as to the separation of 
the spiritual and temporal powers. Perhaps n ot; but Comte 
was a great thinker, and Dr. Coit is hardly in the same 
street.

Comte knew too much to share Dr. Coit’s delusion that a 
Church has anything in common with a Town Council. 
Churches, whether established or otherwise, really rest upon 
certain ideas. Broad Church, High Church, and Low Church 
may all exist together in the Church of England ; but that 
is no reason why the number of varieties could be increased 
by the addition of Ethical Church and Atheistic Church. 
The present parties within the Church share a few funda
mental beliefs. This is an aspect of the case which Dr. 
Coit seems to have entirely overlooked.

There is something positively funny in Dr. Coit’s refer
ence to Secularism. “  If Mr. George Jacob Holyoake and 
Mr. Charles Bradlaugh,” he says, “ instead of limiting them
selves to a few minor wrongs like the blasphemy laws, had 
turned the forces of the Secular Society to a recognition of 
the Secularists as a party in the Church of England, 
already the Established Church would have become a 
National Church. There would have been no occasion for 
the starting of Ethical Societies outside of the Church. 
Ethical Societies, if there had been occasion for them, 
would have sprung up, as the Broad Church party has, 
within the bosom of the Establishment itself.” We will not 
spoil this by any comment. ____

We have heard that there is not a single Christian in 
the Morning Leader editorial office. Possibly we are wrongly 
informed. We ought to be anyhow ; for the Morning Leader 
is turning all the honest halfpennies it can over the Welsh 
revival business. Some of its news paragraphs are really 
wonderful, but we think the following takes the cake. “  At 
Porth,” we are told, “ they were in a badly ventilated chapel, 
with no means of getting fresh air, until somebody prayed 
for it, when the place was purified.”  Evidently the War 
Cry is getting a serious rival in Stonecutter-street.

There must be a tremendous lot of Atheists in Wales. 
Crowds of them have been converted during the present 
revival, and the supply seems as good as ever. “  A band 
of professed Atheists,”  the Echo says, “ entered a revival 
prayer meeting at Aberkenfig with the object of protesting. 
Most of them remained to pray, and burnt their atheistical 
books when they went home.” The illuminating part of 
this story (we mean no pun) is the burning of the atheistical 
books. It shows that Christians still regard the burning of 
books as the proper way of answering them. From that 
to the burning of the authors is only a step. And how 
soon it would be taken if these bigots had the power 1

A Glamorgan correspondent tells us that the Revival game 
goes on merrily in his neighborhood. One chapel meeting 
broke up at 11.15 p.m., but the more ardent spirits were still 
unsatisfied, and got up an open-air meeting in one of the 
local squares. “  The result locally,” our correspondent 
adds, “ of these late hours and neglect of feeding is an 
increase of the death-rate, and a tremendous increase of the 
sick ro ll; the local surgeon and his staff are worked almost
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to death, owing to the current wave of insanity.”  Such 
facts as these are covered up by the ordinary press.

“  Religion in 1904 ”  was written in the Daily News by the 
Rev. H. Mann, who, of course, deals with the subject quite 
disinterestedly. He puffs the Welsh revival for all it is 
worth, and has “  no hesitation in declaring emphatically that 
it is the work of the Divine Spirit.”  Right in the middle 
of that declaration there was a portrait of Evan Roberts 
with a music-hall-artist smile upon his face. The declara
tion and the portrait together were really rich.

“ The outlook for the coming year,” Mr. Mann said, “ is 
full of promise and hope. The hard, materialistic spirit is 
passing away, giving place to spiritual perceptions. The 
attack of Blatchfordism has failed, and the consciousness of 
the people recognises that there is ‘ a God behind all, after 
all.’ Professor Lodge, Dean Robinson, Canon Henson, Pro
fessor Pairbairn, Gipsy Smith, and Evan Roberts are all 
working towards the same goal.” What a scratch team ! 
But why were Torrey and Old Dowie omitted ? And what 
price William Booth ? ____

We referred the other day to the fact that American 
Spiritualists were doing business with the ghost of Colonel 
Ingersoll. We see from a later number of the Progressive 
Thinker that the Colonel’s ghost has been on the stump 
again. But the old wit, wisdom, vivacity, and eloquence are 
gone. He now talks sheer drivel. We are bound to say, 
however, that this is the character of most “ messages from 
the spirit world.” And the reason of it is pretty obvious. 
A novelist can call any of his characters a genius ; the diffi
culty is to make him speak like one. In the same way, any 
“ medium ”  can say that he is with Ingersoll’s ghost in the 
dark; the difficulty is to make him speak like Ingersoll. It 
would take another Ingersoll to do that. Of course it is 
the “ medium ” who is really responsible for the messages. 
Hence the drivel. ____

Perhaps the oddest trafficker in the utterances of Ingersoll’s 
ghost is a ghost himself. His name is Carlyle Petersilia, 
and he seems to have “ pal’d ” on to Ingersoll in the spirit 
world. But as far as this world is concerned he works the 
spirit message business through his wife, who is a “  medium ” 
in fair practice. Two columns of this lady’s talk in the 
name of Ingersoll, while her dead husband “ manipulates 
the keyboard of her brain,”  appear in the Progressive 
Thinker, which announces more to follow. After the Inger
soll message comes a separate bit from Carlyle Petersilia. 
Both deliverances are in precisely the same style, and we 
guess the author is on this side of Jordan.

A regrettable affair took place in the colored Baptist 
church at Asbury Park the other Sunday. Pastor Bolen had 
been dismissed from the pulpit and a successor, the Rev. Dr. 
Bell, appointed. When Mr. Bell appeared at the sacred 
desk, Mr. Bolen advanced on him with a broomstick, and 
warned him to get out. Here a stout sister interfered, and 
having learned from the Rev. Mr. Bolen that he proposed 
to break up the meeting, smashed him on the *head with a 
chair, bringing him to the floor. Then the other sisters piled 
on, and nearly divested the reverend gentleman of his 
clothing. Arrests for assault and battery followed, Pastor 
Bolen alleging that the women tried to make mincemeat of 
him.—  Truthseeker (New York).

According tq the Mid-Cumberland Pier aid, the Rev. Gres- 
ford Jones, of St. John’s, Keswick, has been preaching a 
sort of Christmas sermon on the question of Who is Jesus 
Christ ? We can answer that question in a few words. 
Jesus Christ is a sleeping partner in the worst business in 
the world. Thousands of charlatans trade under his name, 
and get a handsome living in this world by telling lies about 
the next. When we say lies we mean that they tell what 
suits their own interests without having the slightest evi
dence of its truth. And they do this in the name of Christ.

Father Ignatius, whose “  Life ” has been written by a 
lady admirer, ought to challenge the Chinese conjurors who 
are just now challenging each other. He has raised a girl 
from the dead; also a workman who fell from the scaffold
ing at Llanthony and was crushed in shapeless masses. 
Persons who cursed him have been stricken with idiocy or 
loathsome sores, or the hair has dropped out of their heads ; 
but when they repented they were restored to their former 
condition. Surely a repetition of these performances, 
especially during the pantomime season, would bring all 
London at the “ Father’s ”  feet, and the Welsh revival would 
shrink into insignificance.

Father Ignatius sees visions. Here is the picture he gives 
of a demon who paid him a visit:—

“  His back was three parts turned upon me, but bis face 
was thrown over bis shoulder, and I can recall its features 
vividly. The impression I received was instantaneous and 
appalling. I knew I was in presence of a demon, and I felt 
that he had come to torment me in my last hour. The 
appearance of this creature was peculiar in the extreme. In 
point of stature he could not have measured over four feet, 
and his whole frame was grotesquely square, but powerfully 
built. I can only describe his head as being similar to a 
turnip ; it was over-sized, hairless, and unnatural in shape, 
and the face it accompanied seemed cast in the same" mould. 
Pallid and ill-shapen. it was revolting to look upon, but it 
was the cold malignity that it embodied which gave the real 
note of horror to the apparition. The hatred and triumph 
written on that face are impossible to express. Every second 
that passed, I expected the creature to leap upon me, or blast 
me with his breath.”

That turnip-headed demon would also be a great draw.

A young woman decided that she must do something 
toward the spiritual and worldly welfare of her fellow-beings. 
So she left home and joined an order of deaconesses, and 
she is now engaged in impressing her acquaintances with 
her heroic self sacrifice. She left behind her at home : Item 
— An old father who has only such care and attention as 
servants can give him. Item— An old mother who sits lonely 
and b. ired. Item— A houseful of servants, who, through lack 
of guidance and direction, are learning to be dishonest, shift
less, incompetent, worthless. There are several other items. 
— Saturday Evening Post (Philadelphia).

There is an harmonium on board the Nore Lightship. It 
was presented by a missionary, with a view to hymns. The 
“ hands ” use it for playing jolly tunes, to which they can 
dance and jig. We congratulate them on their good taste. 
Their job is solemn enough without the aid of “  sacred ” 
music.

Mr. Samuel Lloyd, one of the life Governors of the British 
and Foreign Bible Society, is getting ready “ The Corrected 
English New Testament.” This does not mean that he is 
going to correct all the mistakes in the New Testament: so 
little of it would be left. His aim is to produce a work 
“ which shall be essentially English, and not only every
where intelligible and unequivocal in meaning, but also in 
literary form as attractive as possible to the mass of 
readers.” Why not say at once that he wants to bring out 
a Daily Mail New Testament ? And how on earth is he 
going to make the New Testament “ essentially English ” ? 
As a matter of fact, it is essentially Oriental. Fasting, 
miracle-working, and ghost-generated babies never were 
“ essentially English,” and never will be.

John Rogers was a Primitive Methodist local preacher in 
the Wem circuit. He was also a ganger, working on the 
line between Welshampton and Ellesmere. While he was 
at his job a train dashed into him, hurled him down the 
embankment, and killed him instantaneously. It is thought 
that the high wind prevented him from hearing the approach
ing train, and “  Providence ” took no more care of him than 
if he had been a Secular lecturer.

Labor members appear to be delivering Pleasant Sunday 
Afternoon addresses in the old Trade Hall, Melbourne. Mr. 
H. Scott-Bennett delivered one of them on the Significance 
of Evolution. When he hinted that the ancestral form from 
which the monkey sprang was also that of man, a storm of 
dissent arose. One old lady vehemently cried out “ No, 
n o !” as though she had a special personal interest in the 
matter, and a stalwart working man got up and stalked out 
of the hall. Later on, when the lecturer said something 
disrespectful of revealed religion, and advised his auditors 
to study the subject, the old lady shouted, “  Then we should 
all be freethinkers.”  We believe she was right. That old 
lady was no fool.

Old Dowie is proud of his patriarchal beard— which is 
probably one of the principal causes of his success. He 
thinks that other men should be similarly adorned, and 
has been preaching on the subject at Zion City. He seems 
to believe that God gave men beards to protect their throats 
from the cold. But, in that case, why was woman denied 
the hirsute appendage ? There seems a weakness in Dowie’s 
argument somewhere.

Music is another of Old Dowie’s bugbears. Above all, he 
hates Wagner, whose music is “  the music of hell.”  Is this 
because Wagner was an Atheist ? Or is it because Dowie 
hates what he does not understand— and mortally abominates 
opposition ?
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Mr. Foote’s Lecturing Engagements.

Sunday, January 8, Queen’s (Minor) Hall, Langliam-place, 
London, W., 7.30 p.m., ‘ ' Wbat Japan’s Victory Means.” 

January 15, Queeu’s Hall; 22, Glasgow ; 29, Manchester.

To Correspondent!».

C. Cohen’s Lecturing E ngagements.—Address, 241 High-road 
Leyton.—January 8, Camberwell; 15, Forest Gate; 22, 
Queen’s Hall.

■1 ■ Lloyd’ s L ecturing E ngagements.—January 8, Birmingham; 
22, Birmingham ; 29, West Ham ; February 12, Leicester; 
March 12, Glasgow ; 19. Liverpool; May 7, Merthyr Tydfil.

W orking Miner.—We regret that we are unable to answer your 
question as to whether Mr. Detfel is a Welshman or has ever 
lived in Wales. There is not a word of truth in the Roman 
Catholic denial of the martyrdom of Bruno and the imprison
ment of Galileo. The champions of that Church will say any
thing. Why did they wait three hundred years before denying 
these infamies ? They are simply lying in order to escape the 
condemnation of the world’s conscience.

N. D.—Thanks for cuttings and good wishes. Yes, it wuuld be 
well if the Freethinker could command the resources so ea.-ily 
obtained by the pious editor you refer to.

Thomas K eihi.e.—We see no reason for criticising Mr. Gould’s 
articles in other journals. If you object to anything that 
appears over his name in our own columns, we may find room 
for what you have to say. What you tell us of South Wales 
agrees with what we have heard from other sources. A good 
many Freethinkers live there, in spite of the present revival; 
and we wish, with you, that they were better organised. 
Accept our thanks for your personal good wishes.

L. Condon.—Your order is passed over to the proper hands. 
Kindly send future orders direct to the Freethought Publishing 
Company.

S. G. R udlek (Liverpool).—Your type-written letter is rather out 
of our line. We feel about the Catholics and Protestants very 
much as Iago felt about Cassio and Roderigo.

X. Y. Z.—Thanks for the reference.
T. F oundall.—Copies shall be posted as desired. Thanks. We 

hope your good wishes on behalf of the Freethinker will be 
realised.

John H olness.—Pleased to receive your letter. We note your 
suggestion that every reader of the Freethinker should com
memorate the editor’s birthday (Jan. 11) by taking two 
copies (or more) and giving them away to persons likely to 
wish to see the paper again; by which means, you believe, 
our circulation might be considerably increased. But the 
difficulty is that we have to print a definite number of copies, 
and we cannot foresee how many readers would follow your 
advice. Still, we dare say there will be enough to meet the 
actual demand.

G. L. Maciiinnon.—Thanks for cuttings. Paper sent as 
desired.

F. B onte writes; “ Herewith is cheque to help on the mission 
against the Yankee revivalist. May you extinguish him at the 
same time. I am happy to wish you a prosperous new year 
with fifty more to follow. With deep admiration for your 
work, your writings, and your character, I remain yours very 
sincerely.” We would not have printed the last sentence, but 
when malicious tongues wag against us it is just as well to let 
them see now and then that “ there are others ”—of the oppo
site sort.

A. H urccm sends cheque “ to add to the fund for fighting a 
degrading superstition,” and says it is the first of many he 
hopes to contribute.

G. A. A ldred.—Thanks for your offer tc assist in distributing 
our intended publications at Dr. Torrey’s meetings.

F. 8. writes: “ I have pleasure in forwarding herewith cheque 
for £5 towards the Fund you are seeking to raise in your 
laudable effort to expose the slanders of that mountebank 
(Torrey) against our illustrious dead. It is to be hoped that 
the friends of our movement will respond readily and liberally 
to the appeal made by you, as it is of the utmost importance 
that the ‘ enemy ’ should not be allowed to have everything 
their own way, if we can possibly, in some degree, however 
«light, prevent them.”

W. P. B all.—Your cuttings are always very welcome.
A. H emsley.—Sent as requested. Thanks for good wishes.
H. E agers.—Mr. Blatchford is dealing with some of his critics 

himself, so we leave him to answer (if he will) the Rev. T. W. 
Holmes, of Sheffield. Glad to hear you admire the Freethinker 
articles and so much enjoy reading “ Acid Drops ” ; also that 
you think Bible Romances and Bible Heroes “ splendid.” It is 
pleasant to find that our writings have been as helpful as you 
represent them in your case.

A. D wight.—Your suggestion is a good one, but we could not 
undertake to carry it out at present. We hope you will 
often have “ the great pleasure ” of hearing us lecture again, 
and that you may long be a reader of the Freethinker.

W. J ones.—-Thanks. See paragraph.
A Scotch F riend .writes : “ It affords me pleasure to send you 

£10 on behalf of your Torrey Mission. I hope your ideas 
regarding it may meet with success.”

H. Lupton, subscribing to our Anti-Torrey Mission Fund, says: 
“ I think the idea excellent and hope the ‘ saints ’ will shell
out handsomely.”

T. J. T hurlow.— We appreciate your good wishes.
C. P aine.—Thanks for the cuttings, though we cannot use them 

in the present issue.
H. F erguson.—We cannot say exactly when ; you must look out 

for it.
T he lady ias we judge by the writing) who sends us a letter on 

“ Friendship and Freethinkers,” but does not give her name 
and address, is reminded that both should be given—not neces
sarily for publication, but as a pledge of good faith.

G. J. W hite.—If you are “ neither saint nor sinner ” you are 
like most people. Of course we only use “ saints ” jocularly in 
relation to Freethinkers. We were not born to go through the 
world with an everlasting long face.

W. P. P earson hopes our plan of campaign against the Torrey 
Mission will be as succes-ful as that of the Japs. “ I was 
delighted,” this correspondent writes, “ with your article on the 
Graves of Keats and Shelley, and am looking forward to the 
concluding instalment with great eagerness. I had been 
waiting almost impatiently for it to appear since you mentioned 
it in your articles on the Rome Congress.”

,T. S hipp.—You may rely on our “  giving him a good trouncing.”
W ell-W isher (Leicester).—Glad to have your encouraging letter.
P itman.—Pleased to hear that you regard the Freethinker as your 

“  weekly treat.”  Thanks for addresses. We will think over 
the other matter.

E dith M. V ance, secretary of the National Secular Society, 
desires to state that her letter in last week’s Reynolds’s News
paper was very badly “ edited.” On comparing the copy of her 
letter in its original form with what appeared over her signa
ture in our contemporary, we are bound to say that she appears 
to have good ground for complaint. We cannot see why editors 
should omit what correspondents do write and make them re
sponsible for what they do not write. The letter to which Miss 
Vance replied was a gratuitous attack upon the N. S. S. and a 
gross personal insult to herself ; and a woman’s answer to a 
man’s insults (and such a man 1) ought not to be “  edited ”  
into sheer silliness.

T he Secular Society, L imited, office is at 2 Newcastle-street 
Farringdon-street, E.C.

T he National Secular Society’s office is at 2 Newcastle-street, 
Farringdon-street, E.C.

Letters for the Editor of the Freethinker should be addressed to 
2 Newcastle-street, Farringdon-street, E.C.

Lecture Notices must reach 2 Newcastle-street, Farringdon- 
street, E.C., by first post Tuesday, or they will not be inserted.

Friends who send us newspapers would enhance the favor by 
marking the passages to which they wish us to call attention.

Orders for literature should be sent to the Freethought Pub
lishing Company, Limited, 2 Newcastle-street, Farringdon- 
street, E.C., and not to the Editor.

Persons remitting for literature by stamps are specially requested 
to send halfpenny stamps.

T he Freethinker will be forwarded direct from the publishing 
office, post free, at the following rates, prepaid :—One year, 
10s. 6d. ; half year, 5s. 3d. ; three months, 2s. 8d.

Scale oe Advertisements : Thirty words, Is. 6d. ; every suc
ceeding ten words, 6d. Displayed Advertisements :—One inch, 
4s. 6d.; half column, £1 2s. 6d. ; column, £2 5s. Speoial terms 
for repetitions.

A Mission Against a Mission.

I  AM appealing to Freethinkers to make the most, 
from their own point of view, of the approaching 
“ Torrey Mission ” in London It will be a unique 
opportunity. The Daily Mail describes it as “ the 
most important mission of modern times.” The 
Albert Hall has been engaged for two months; we 
are told that “ support is forthcoming from all 
sects,” that “ we are on the brink of a great religious 
movement,” that the cost of this Mission will be 
£17,000, and that £12,000 has been raised already.

Freethinkers are not asked to find £17,000 for a 
counter-mission. I invite them to subscribe a 
modest sum to defray the cost of printing two 
pamphlets which I am preparing, and which I pro
pose to distribute, as numerously as my resources 
permit, amongst the crowds who will be drawn to 
the Albert Hall.

One of these pamphlets—the one I really care 
most about—will expose Dr. Torrey’s vile slanders 
on the characters of Thomas Paine and Colonel 
Ingersoll. The other will show that Dr. Torrey’s 
teaching as to the Bible is contradicted by the lead
ing men in the Churches that are promoting or 
countenancing his Mission.

If we can get a lot of the people who hear Dr. 
Torrey to see that he is a foul libeller; that he
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sticks at nothing to defame the opponents of his 
faith; and that, in addition, he is preaching 
doctrines which the better-informed and more 
intelligent clergy have abandoned, we shall do 
something to open the eyes of these people and set 
them thinking.

I believe in the policy of striking the iron when it 
is hot. We cannot create great opportunities; we 
can only seize them when they present themselves. 
And that is what I propose to do in this instance.

I want to get these pamphlets printed in good 
tim e; and, as the size of them must depend upon 
the resources I see that I can command, I have to 
ask those who mean to subscribe to do so as early as 
possible. The principal part of the expense will be 
the cost of the paper and the machining ; the setting 
up of the type is the same whatever number of copies 
may be printed. Consequently I have to calculate 
how much I can devote to the former, as against 
how much I can devote to 'ohe latter; and this 
calculation is nothing but guess-work in the absence 
of actual figures.

Now, as always, however, I shall do my best; 
and, if necessary, I shall trust to later subscriptions 
making it possible to continue the distribution of 
these pamphlets to the very end of the Mission.

Freethinkers, especially young ones, who can and 
will assist voluntarily in this distribution, are invited 
to communicate with me. Probably there will have 
to be some paid service as well, but I am anxious to 
keep down the cost as far as I can.

Naturally there will be attempts to stop our dis
tributors. But they need not feel any anxiety on 
that account. I am not quite ignorant of the law, 
I will advise them how to act, and I will support 
them properly against any interference.

G. W . F o o t e .

Subscriptions Received by Tuesday, 
January 3, 1905 :—

A Scotch Friend ¿£10, F. S. ¿£5, R. Tarlton 2s., D. Gillespie 
5d., A. Richter 5s. 9d., H. Lupton 5s., W. P. Pearson Is., Dr. 
R. T. Nicholls 10s., G. Lunn 2s. 6d., J. Shipp 2s., F. Bonte 
¿£2 5s. 7d.

Sugar Plums.

The Queen’s (Minor) Hall has been engaged for three 
Sunday evening lectures in January; Mr. Foote taking the 
first and second, and Mr. Cohen the third. Mr. Foote’s 
subject this evening (Jan, 8) is “ What Japan’s Victory 
Means.”  He will deal with it chiefly, though not wholly, 
from a Freethought point of view. What he has to say 
should be of especial interest to Freethinkers, and not 
without interest to the general public. It is hoped that the 
hall will be crowded on this occasion. Admission will be 
free, as usual, with reserved front seats at one shilling. 
Miss Vance will be in attendance with tickets for the 
Annual Dinner, which she will be happy to supply to the 
“  saints ” who are not already provided.

Neither posters nor handbills of this course of Queen’s 
Hall lectures will be issued. There will be no announce
ment of them except in the Freethinker and other weekly 
papers. But our London friends are requested to advertise 
the meetings amongst their personal acquaintances, or in 
other judicious ways that experience may suggest. We 
rely upon them to do their best in this direction.

On Tuesday evening (Jan. 10) takes place the London 
Freethinkers’ Annual Dinner, under the auspices of the 
National Secular Society’s Executive. It is timed for 7.30 
p.m. at the Holborn Restaurant. The repast is sure to be 
a good one at that establishment, and we think we may 
promise that the brief speeches and vocal and instrumental 
music to follow will be of the same description. Mr. G. W. 
Foote will preside, and will be supported by Mr. C. Cohen, 
Mr. John Lloyd, Mr. Victor Roger, and other well-known 
Freethinkers. The details, of course, are in the capable 
hands of Miss E. M. Vance, the N.- S. S. secretary. We 
hope there will be a strong rally of London “  saints,”  with 
any provincial ones that happen to be in town, so that the 
new year may open in a thoroughly encouraging manner.

The West Ham Branch of the N.S.S. interluded its 
winter course of indoor lectures by well-known Freethought 
lecturers at the Radical Hall, Forest Gate, with a vocal, 
dramatic, and instrumental entertainment on New Year’s 
night, the local Secularists supplying all the necessary 
talent to enable the “  saints ” to spend a most delightful 
evening. The Misses Pankhursts and Miss Chapman, Mr. 
Quinton of the N.S.S. Executive, and Masters Quinton and 
Thurlow as instrumentalists, Mr. Marshall and friends in a 
most interesting dramatic sketch, Mr. Rosseti and friends 
as vocalists, one and all received the well-deserved applause 
of a full house.

Another convert from the Church of Rome ! Mr. Ignatius 
McNulty is a Freethought convert of some two years’ 
standing. He has devoted himself with considerable skill 
and energy to the outdoor propaganda of Freethought in 
Glasgow. This evening (Jan. 8) he is to step upon the 
indoor platform. He is going to address the local “  saints,” 
and as many of the general public as attend, on “ Why I 
Left the Church of Rome.”  The history of his mental 
change should be interesting and attractive. We hope the 
Secular Hall will be full.

It is not exactly a “ Sugar Plum ” but it is connected 
with one, and we have to bring it in here. We much regret 
to learn that Mr. H. Percy Ward is laid up and will be 
unable to lecture for a week or jtwo. Mr. Schweizer kindly 
took Mr. Ward’s place at Liverpool on Sunday evening. 
This afternoon and evening (Jan. 8) the platform will be 
occupied by Mr. Harold Elliot, of Manchester, who will 
deliver his first lecture to a Branch of the N. S. S. Ad
mission will be free, and there should be a good audience 
to give the new-comer a welcome.

Mr. Edward Clodd got one of the last letters into the 
Daily Telegraph “  Do We Believe ?” controversy. He 
opened by saying that “ the knell of Christianity as a 
revealed religion ”  is struck whenever Jowett’s counsel is 
acted upon to “ interpret the Scriptures like any other book.” 
He then goes on to show that all the special claimB have 
been refuted, and declares that the question “ Do We 
Believe ?” must be met by another question, “  What is there 
left to believe?” Finally, he says that the only solution of 
the problem left to man 11 will be found in the transfer of 
ethical creeds from a theological to a social base, so that all 
conduct is resolved into the duty which each man owes to 
his fellow, and all to the society of which they are units.” 
G ood! This is what the poor despised Secularists have 
been preaching for fifty years.

All active “ advanced ” people should possess a copy of 
that wonderful shillingsworth The Reformers' Year-Book, 
which is edited by F. W. Pethick Lawrence and Joseph 
Edwards, and is now published by the London Echo. It is 
crammed with all sorts of useful information. To say what 
it contains would be an endless task; the difficulty is to say 
what it does not contain. We are lost in amazement at its 
completeness, and staggered at the amount of careful labor 
it has involved. Under the heading of “  Books of the 
Year ” we find the following:— “ Bible Romances. G. W. 
Foote. Examines the stories and incidents in a readable, 
reasonable w ay ; useful and well-written. Revised and 
enlarged edition. 144 pp. 6d. net. Secular Society, Ltd.” 
This is simply one of thousands of items in this valuable 
publication. The 1905 edition ought to circulate in myriads

We are glad to see our protest against the “ editing ”  of 
a certain sixpenny worth of Ingersoll backed up in the New 
York Truthseeker. “  This ‘ pirated ’ edition of Ingersoll,” 
our American contemporary says, “ is published with a 
patronising, not to say apologetic, preface by Charles T. 
Gorham, who having sat in judgment on the propriety of 
placing Ingersoll’s writings before the British public, 
informs the reader that a few passages have been omitted 
‘ as being unduly vehement in expression.’ There is no 
measuring the self-possession of some persons elevated to 
the tripod.”

The following excellent letter appeared in the Daily 
Mirror : we reproduce it as a good model for Freethinkers 
who may feel moved to write to the newspapers on religious 
questions:—

“  WHV DECEMBER THE 25TH ?
May I be allowed to answer Alfred Pearce, who asks, 

why December 25 is recognised as the birthday of Jesus?
“  Before the advent of Christianity December 25 was the 

day of universal Pagan celebration of the new birth of the 
sun.

“  When Constantine embraced Christianity he would not 
forego this annual date of rejoicing, and the Church seeing
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the futility of trying to abolish the institution, succumbed, 
and, making a virtue of necessity, audaciously transformed 
it into a Christian festival. “  Herbert P. H unter. ”

The gist of the whole matter is there.

We are still sending free copies of the Freethinker to 
likely persons whose addresses are supplied to us by our 
readers, and in many cases we have secured fresh sub
scribers. We shall be glad to receive further lists of such 
addresses, if our friends will kindly send them along. They 
can help us in this way at next to no expense to them
selves: just a little thought and the cost of a letter.

May we also ask our readers to send us the names and 
addresses of the local newsagents frotn whom they obtain 
the Freethinker ? More particularly our provincial readers. 
We are making a special effort in the new year to get at 
“  the trade.”

Religion and Morality.

When the apologist or defender of Christianity and 
religion generally is out-argued on every other point 
he usually falls back upon the contention that re
ligious belief is necessary, because if we remove the 
supernatural motive as an incentive to virtue and 
morality it would be merely a question of time when 
our civilisation would ignominiously collapse, and 
the entire human race subside into primitive bar
barism and anarchy.

The maintenance of this position involves the 
assumption—as we think, the entirely gratuitous 
and unwarrantable assumption—that ordinary men 
and women would be unable, or would decline, to 
keep their passions and their animal appetites in 
subjection if they were not cowed by the vague 
terrors of a future life, with its concomitant rewards 
and punishments.

Are we wrong in supposing that the very people 
who thus advance what they consider is an over
whelming argument in favour of upholding the 
religious bogey or supernatural scarecrow would 
vehemently repel the suggestion that they them
selves could not do without it, and must incontinently 
lapse into vice and crime if their belief in a future 
life be destroyed ?

We hardly think that even the most confirmed 
believer in the necessity of Christian faith as a prop 
for morality would admit that nothing but his love 
for God or his fear of eternal punishment prevented 
him from committing adultery, or murder, or theft, 
or highway robbery, or any other of the various acts 
that civilised society agrees in recognising as inimical 
to its well-being. Every educated and intelligent 
individual would keenly resent any such aspersion on 
the stability of his virtue. Such being the case, we 
must infer that the man of this type, who is nervous 
regarding the ultimate result of the spread of the 
gospel of Secularism, is not anxious for himself but 
for others. Which is very good and thoughtful of 
him—if a trifle Pharisaical. It is, forsooth, the 
poor, ignorant, and naturally vicious common people 
whose welfare he is solicitous about. They are at 
present kept in hand with immense difficulty by the 
clerical brigade, backed up by the terrors of hell; 
and they would immediately proceed to discard all 
the restraints of decency and order, or, in vulgar 
parlance, “ play old Harry ” all round, if the super
natural stimulus to moral rectitude were with
drawn.

Before considering what likelihood there is of any 
such state of affairs arising out of the triumph 
of Rationalism over Supernaturalism, it may be 
advisable to point out that our conception of morality 
may not coincide with that cherished by the adherents 
of the Churches. Much of what Church Christianity 
stigmatizes as sinful does not concern the Rationalist 
in the slightest degree. We do not include under 
the term immorality offences against an abstract 
entity called God. Sin, as understood by the theo
logian, is outwith our mental purview. Morals are 
relative, not positive. Man, considered as an isolated 
unit, can be neither moral nor immoral. He can

only be unmoral. It is when a species of relationship 
is set up as between man and man that the question 
of morality arises, and it is quite conceivable that 
what would be regarded as a moral action in a certain 
state of society would not he so looked upon under 
other conditions. Morality may be defined as a 
system or practice of the duties of life, and amongst 
these duties of life the Secularist has no room for 
any supposed obligations towards a putative super
natural being, with whom it is impossible for man to 
enter into an intelligible relationship.

As Edward Clodd puts it, “  The bases of right and 
wrong lie in conduct towards one’s fellows; the 
moral sense or conscience is the outcome of social 
relations, themselves the outcome of the need of 
living.” Holding these views, and believing that 
“ the moral code advances with the progress of the 
race ” ; holding also that “ conscience is a growth ” 
and has not been implanted in man by some external 
supernatural agency, we are forced to smile incredu
lously when well-meaning people tell us that if you 
demolish belief in the supernatural a recrudescence 
of crime and immorality is a necessary consequence.

Are these people so foolish as to imagine that law 
and order, and civilisation generally, are dependent 
in this country on the maintenance of belief in the 
divine origin of the ten commandments, or the doc
trine of eternal hell-fire ? That undoubtedly is what 
their contention implies. Yet it should seem that 
those who advance such an argument are unable to 
properly discriminate between cause and effect.

What, in the last analysis, is the reason we agree 
to regard murder, for instance, as a crime punishable 
by law ? We know very well that it is not because 
the so-called Mosaic decalogue tells us we must not kill. 
Apart from religious considerations altogether, what 
we call wilful murder is—and must remain—an 
illegal arid immoral act because it constitutes an 
offence against society. And this that we call a 
crime against society resolves itself, when we 
examine it closely, into an amplification of the 
fundamental natural law—the law of self-preserva
tion. In plain language, we, as individuals, set our 
faces against homicide, and maintain the inviolable 
sanctity of human life, because if we did not we 
could not hold our own lives secure. If we allowed 
another man to be assassinated without our attempt
ing to bring the perpetrator of the deed to account, 
there would be no guarantee whatever for our own 
immunity from a similar bloody and sudden end.

Here we have, put baldly and crudely, the true 
genesis of the modern antipathy to murder. It is 
not an ethical idea that has been dumped down in 
some strange way from the skies. It arose out of 
the necessities of the case. Man, by slow and painful 
degrees, grew into a conception of the truth that his 
life and liberty as an individual could only be ade
quately and permanently conserved by enforcing a 
due consideration for the lives and liberties of others. 
Our present-day repugnance to taking the life of 
another has developed in a simple and natural 
manner from its primary conception till it reached 
the level of a moral sentiment. It was equally 
natural that when a systematic theology began to 
take shape, when the idea of a place of future 
reward and punishment began to take root in the 
minds of men—it was equally natural that any 
deed (such as murder) which was subversive of the 
well-being of humanity would be accorded the 
doubtful distinction of being considered deserving 
of hell-fire.

The average man, unfortunately, very seldom 
thinks of studying the evolution of ethics, or in
quiring into the origin of the laws, customs, and 
conventions of civilised society. He has heard 
repeatedly from priests and their followers that 
Christianity and civilisation are practically con
vertible terms. He has been assured by the same 
disinterested parties that morality would he non
existent were it not for God Almighty popping out 
from behind the clouds every now and again in the 
world’s history in order to keep man on the rails. 
As a consequence he is slow to recognise the fact
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that what we have achieved in the way of elevating 
our moral standard—deficient though it may yet he— 
has originated from within and not from without; 
that it has been achieved by man himself at the cost 
of thousands of years of pain and suffering. We have 
still a long row to hoe ; but for what we have achieved 
let us give praise where it is due—not beyond the 
skies, but down here below.

What has been written regarding murder applies 
also to every other immoral act—using the word 
immoral in its rational, not its theological, sense— 
condemned by all right-thinking members of society. 
In the ultimate resort, and quite irrespective of any 
love for your neighbor, you object to robbery in 
general because you have no wish to be robbed 
yourself. It is not a question of altruistic feeling, 
or reverence for God, or desire of heaven, or fear of 
hell: the instinct of the rights of property had 
evolved itself long before these ideas had any influ
ence on human thought and action, and it will 
survive the overthrow of the supernatural order. 
Similarly you are constrained to acquiesce in the 
punishment by law of anyone who sets fire to your 
neighbor’s house, not because you detest the incen
diary, or have any warm affection for your neighbor, 
but simply because, if such things could be done 
with impunity, you could not rest in your own bed 
at night with any confidence that you would see the 
morning.

From the primitive germ of instinctive individual
ism the higher social instinct has emerged, purely as 
a logical and natural sequence. Our existing code 
of law and ethics is the result of unceasing efforts 
on the part of man to adjust, on a reasonable basis, 
the mutual relations that subsist between the man 
as a unit and the great bulk of his fellow-creatures. 
No one will pretend that perfection has been reached 
in this process of adjustment; but, in spite of occa
sional retrograde motions, the course is ever onward 
and upward. Priests and preachers would have us 
believe that morality dates from the melodramatic 
promulgation of the law in thunder and lightning on 
Mount Sinai; and, to judge from the vehemence 
with which they insist that religion is essential to 
the maintenance of the moral standard, they would 
have us infer that nothing but the power of the 
religious ideal prevents us from reverting to the 
methods of our cave ancestors. So effectually does 
the religious bias blind men to the fact that the 
principles of evolution are applicable in the mental 
and moral sphere no less than in the organic world.

Though all the churches, chapels, and mission-halls 
in Europe were to be closed to-morrow, should we not 
hold to what we have won ? Will the discarding 
of our belief in God, in heaven, and in hell, bring 
down the entire fabric of established law, order, and 
morality ? Are we likely to make shipwreck of our 
humanitarian ideals, our ethical aspirations, and our 
zeal for the truth and the right, merely because we 
have lost faith in the existence of some mysterious 
entity who will some day reward us if we are good 
or punish us if we are had ? These suggestions are 
so absurd as to carry with them their own refutation. 
The religious motive is only one of the incentives to 
moral conduct; and the fundamental necessity for 
upholding a high moral standard would remain un
touched by the entire elimination of the religious 
idea. The aspiration towards a loftier ethical stand
point has been engendered in the mind and conscious
ness of man in response to the “ felt need of human 
beings living in society,” and man may be safely 
trusted to cherish and develop that aspiration. 
Whatever may happen to the churches, we will not 
go back, either physically or morally, to the level of 
the Stone Age.

But—and here the supporter of religion interjects 
—it is all very well for the philosopher and the 
scientific moralist to talk in this strain. They have 
developed what may be called an intellectual virtue, 
and can walk soberly, cleanly, and justly, without 
the aid of religious crutches. You have forgotten 
the degraded, innately vicious lower classes. What 
is to become of them and their morality if you

restrain us from holding before their eyes the terror 
of what lies beyond the tomb ? To such we would 
reply that we do not think you are going the right 
way about elevating the masses of the people when 
you appeal to their craven fear of the supernatural. 
Christianity has been playing that game for a con
siderable time now, and what has she made by it?

But—again urges the believer in the fire and 
brimstone argument—it is of no use appealing to 
the lower strata of the population on high ethical 
grounds. Their minds are simply incapable of 
appreciating the beauty of the practice of morality 
for its own sake. You can only attain immediate 
practical results by frightening them into reforming 
their lives.

We need not pause here to consider whether “ con
versions ” brought about by methods of terrorism 
have any real or permanent value. Admitting for 
the moment that there is no other practicable way 
of raising the souls of the unfortunate “ masses ” 
from their slothful and perilous state than by 
working on their ignorant dread of the unknown— 
do Christians realise where such an admission un
avoidably leads to ? It really means a surrender of 
the whole case to Rationalism. For this is just what 
many Freethinkers have been contending all along 
with regard to supernatural religion—that it may be 
admirably suited to a certain type of intellect, and 
may have its uses at a certain stage of human 
progress, but that the spread of true education and 
enlightenment and an altered environment, will 
ultimately render the supernatural motive totally 
unnecessary as an incentive to real morality. Even 
the proletariat is learning to stand erect without
theological crutches. „  _8 G. Sc o t t .

Book Ghat.
— * —

Now that Mr. George Meredith has taken his proper place 
in English literature, it is perhaps natural that critics should 
quarrel as to which of them “  discovered ”  him and “ lifted 
him into popularity.”  We say it is perhaps natural, but we 
cannot say it is edifying. For, after all, the sun rises with 
or without his trumpeters, and Mr. Meredith would have 
come to his own with or without the aid of his critics in the 
public journals. Many of these gentlemen are but parasites 
of literature who live by discussing the merits of their 
betters; but one may be found here and there who has 
brains and conscience, and is really concerned to introduce 
his readers to good things that they might otherwise miss. 
It is an excellent thing to promote the perusal of neglected 
genius, or to protest against an exaggerated reputation which 
has become harmful. But the value of such work is, at the 
best, only temporary. Sooner or later all reputations get 
settled by the law of gravitation.

*  *  *

We saw an amusing passage in the Athenceum of Decem
ber 24, in a review of Mr. James Douglas’s book on Theodore 
Watts-Dunton. Mr. Douglas claims that it was Mr. Watts- 
Dunton who first prominently praised George Meredith, in 
an Athenceum article on Poems and Lyrics o f the Joy of 
Earth, under date of July 28, 1888. “ After this,” Mr. 
Douglas says, “  appeared articles appreciative of Mr. 
Meredith’s prose fiction by W. E. Henley and others. But 
it was Mr. Watts-Dunton who led the way.” But this is not 
correct, even in relation to the Athenceum; for it is pointed 
out by that journal that Mr. Henley’s article on The Egoist 
appeared as the first article in its columns on November 1, 
1879 ; and it is said that “  this, much more than Mr. Watts- 
Dunton’s, was a challenge to public indifference on behalf 
of a new or not recognised force.”

'ip & *

This is a very pretty quarrel as it stands, and we are loth 
to spoil it—but we must. We beg to point out, first of all, 
that Mr. Swinburne’s brilliant eulogy on George Meredith 
appeared in the Spectator as far back as June 7, 1862. And 
to talk of either Mr. Henley or Mr. Watts-Dunton as the 
first to “  prominently praise ” George Meredith, as far 
forward as 1879 or 1883, is ineffably absurd. These mutual 
idolators of criticism should really try to scratch each 
others’ backs in public a little less ridiculously.

* *  *

Nothing so fine as Mr. Swinburne’s eulogy on George 
Meredith as a poet has appeared Bince. But it may be said
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that Mr. Henley, in 1879, praised George Meredith as a 
prose writer. Yes, but that was done by others before him ; 
notably by James Thomson (“ B. V.” ) in 1876.

Thomson was an Atheist, and his splendid criticism of 
George Meredith appeared in a journal which, considering 
its principles and the orthodox traditions as to such organs, 
should have been a brutal, illiterate production. Its name 
was the Secularist; it was edited by the present writer, and 
James Thomson was one of its regular contributors. While 
the general Christian world was treating a man of magni
ficent genius with consummate neglect, the Freethought 
world was acclaiming the brilliant apparition. Two superb 
passages from Vittoria (now Sandra Belloni) were printed 
in the Secularist of March 4, 1876, under the headings of 
“ Portrait of Mazzini” and “ Mazzini and Italy.” There 
was an editorial note to the former. “ This splendid portrait 
of Mazzini,” it said, “ in all the highest qualities of imagi
native prose absolutely unexcelled, is the work of a great 
though comparatively unknown genius, like Shelley’s poet 
‘ hidden in the light of thought.’ It shows the great 
patriot’s spirit through fleshly lineaments, like a painted 
portrait by some master-hand in the glorious zenith of 
Italian art.”  Three months later, on June 3, appeared 
James Thomson’s review, extending to more than seven 
columns, of Beauchamp's Career. The introductory part of 
it, being a careful criticism of the novelist’s genius, style, 
and general characteristics, was included by Thomson as 
“  A Note on George Meredith ” in the prose collection called 
Essays and Phantasies, published in 1881—which was still 
two years before the publication of Mr. Watts-Dunton’s 
article iu the At'henceum.

Thomson’s criticism of George Meredith will hardly bear 
piecemeal quotation. But the opening sentence is Signi
ficant and may be reproduced by itself. “ Mr. Meredith,” he 
wrote, “ stands among our living novelists much as Bobert 
Browning until of late years stood among our living poets, 
quite unappreciated by the general public, ranked with the 
very highest by a select few.” And it is enough to say that 
the rest of the article gave reasons for ranking George 
Meredith “  with the very highest.”

Four years later, on June 29, 1880, Thomson met George 
Meredith for the first time, spending the day with him at 
Dorking. Writing to a friend, Thomson called it “  a real 
red-letter day in all respects,” and spoke of his host as “ one 
of those personalities who need fear no comparisons with 
their best writings.”

Very likely we have given the question raised by Mr. 
Douglas and the Athenceum more attention than it was 
worth. But it is always pleasant to say anything (in reason) 
about George Meredith ; and it is always well to say a word 
on behalf of an unpopular writer like James Thomson. 
Men of his uncompromising sincerity are easily kept under 
a cloud, while smaller men practise the noble art of log
rolling, and keep the public eye upon them by judicious 
inter-advertising.

Correspondence.

FBEETHINKEBS AND MAKBIAGE.
TO THE EDITOR OF “  THE FREETHINKER.”

Sir ,— There may be some truth in the explanation which 
your correspondent “ Juverna ” offers as to the non-success 
of “ X  ” in his love adventure. She counsels pluck and 
determination. “  X  ” will have to try again. I  sometimes 
think that the words of the Apostle Paul, if slightly amended, 
would form a good text in the Gospel of Getting-on. It 
might read—“ And though I have the gift of prophecy, and 
understand all mysteries and all knowledge ; and have not 
‘ cheek,’ I am nothing.”  Or as another text might be 
parodied, “ And above all things put on ‘ cheek.’ ” “ Cheek ” 
is needed in every department of life.

It may be that “ X  ” is, as “ Juverna ” supposes him, a 
diffident and retiring sort of individual; but he is quite right 
in saying that the matrimonial chances of the average 
Christian are very much better than those of the average 
Freethinker, and that it is desirable that the Freethinker’s 
chances should be improved. At ordinary Freethought lec
tures the men invariably outnumber the women in the pro
portion of at least ten to one, while at church and chapel 
services the women largely outnumber the men. However 
highly Freethinking women may be esteemed, it is perfectly 
clear that there are not enough of them to go round, if each 
Freethinking man is to get one. If Freethinkers are to get 
wives, they must perforce get some of them among the 
religionist s.

That being the state of matters and the Freethinkers 
being at a disadvantage, what would you say to having a 
column, or a page of matrimonial advertisements ? If Free
thinkers cannot get Freethinking wives, the next best thing 
would be to get other women, intelligent, amiable, good- 
looking, healthy, and wealthy; and if Freethinkers got these, 
the Freethought movement would be strengthened. If the 
women were amiable, the Freethinkers would have a chance 
of domestic happiness; if the women were intelligent, it is 
not unlikely they might become Freethinkers ; and if they 
were also wealthy, it is very likely that the Freethought 
movement would eventually benefit. A column of matri
monial advertisements might be an interesting feature of 
your journal.

At one time there was, and there may still be, a Matri
monial Herald, the organ of an agency established to pro
mote marriages. From a copy of that journal fully fifteen 
years old, I find that the proprietors claimed to have suc
cessfully negotiated a large number of marriages among the 
aristocracy. They say “ Many gentlemen may be so situated 
that, although their circle of friends may be extensive, they 
do not know one lady who exactly answers their require
ments. An application to this agency may confidently be 
relied on to obviate this difficulty, for we have all the world 
to choose from.” “ The community labours under many 
restrictions which debar a large proportion of its com
ponents from coming into contact, and the only reasonable 
solution of the difficulty is that afforded by an agency of 
this kind. It is our business to adjust the requirements of 
those whose opportunities do not reach the lev« 1 of their 
desires.” This business the proprietor of this matrimonial 
agency offered to do on terms which were fairly stiff. They 
charged for advertisements at so much per word, for intro
ductions at so much each, with an addition of so much per 
cent, on the fortunes of those who were married through 
those introductions.

The copy of this matrimonial journal from which I quote 
contains several hundred advertisements, which, if they 
were genuine, must have paid the proprietors very w ell; 
while, if marriages resulted, it must have paid them still 
better, and been indeed a highly profitable business.

As to whether marriage by advertisement is likely to turn 
out well or ill, I can only say that my experience is limited 
to one case in which the parties were said to have been 
introduced through an advertisement. In that case both 
parties were very superior persons, had a happy married 
life, and are now both dead. They were not Freethinkers.

On the whole, I incline to think that a Matrimonial 
Bureau in connection with the Freethinking movement might 
be beneficial both to the Freethinkers and the movement.

One W ho H as M isseb the P ost.

AN OBSTBUCTION.
A book seems but a slight thing to bar the w ay; but mul

tiplied by millions and millions, and desperately defended as 
divine and infallible by legions of zealots, it constitutes a 
far more formidable barricade than the stoutest church of 
stone. The various sects of Nonconformists, who all join 
with us in attacking the State Church, will all join the 
Churchmen to maintain against us their common fetish, the 
Bible. Begarding this as a human production, there is 
much of it which we highly esteem; but regarded as the 
Word of God, it works far more evil than good, and the evil 
is ever increasing while the good decreases ; for the revela
tions of science grow ever more clear, and men must more 
and more strain their consciences and sophisticate their 
intellects in order to believe that they believe in the super
human character of the book which reason and science show 
to be thoroughly human.— James Thomson (“ B. F.” ).

Substance and Spirit.-----♦-----
Two worlds there are, the seen and the unseen,

And yet these two in seeming are but one;
Spirit and substance there’s no bar between 

Save'such as thought sophistical has spun :
Substance is spirit made manifest to sight,

The secret truth symbolically shown,
The finite bodying forth the infinite,

The known by which we apprehend th’ unknown : 
Without the other each of them were naught,

Since neither can be known without the other :
How without substance could thought think of thought, 

Or substance know himself without his brother ? 
Twin brethren they, born at a single birth,
Alike in greatness and alike in worth.

B. D.
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SU N D AY LECTURE NOTICES, eto. W IN T E R  SALE.
Notices of Lectures, eto., must reach us by first post on Tuesday 

and be marked “ Lecture Notice,” if not sent on postcard.
LONDON.

Queen’ s (Minor) H all (Langham-place, W.) : 7.30, G. W. 
Foote, “ What Japan’s Victory Means.”

Camberwell B ranch N. S. S. (North Camberwell Hall, 61 New 
Church-road) : 3.15, Religious Freethought Parliament: D. 
Howell Smith, B.A., “ Matter and Spirit 6, Business Meeting ; 
7.30, C. Cohen, " Some Old Problems with Modern Answers.”

W est H am B ranch N. S. S. (Liberal Hall, Broadway, Forest 
Gate, E .) : 7.30, W. Gregory, “ Babylon and Genesis.”

F ulham E thical Society (Fulham Palace-road Council School) : 
7, Dennis Hird (Principal of Ruskin College, Oxford), “  Evolu
tion : What It Is, and What It Means to Progress.”

COUNTRY.
B irmingham B ranch N. S. S. (Prince of Wales Assembly Rooms, 

Broad-street) : 5, Tea and Social Party. Thursday, Jan. 12, at 
the Bull Ring Coffee House, at 8, a Paper by a Member.

F ailsworth (Secular Sunday School, Pole-lane) : Home Service.
Glasgow Secular Society (110 Brunswick-street): 12 noon, 

Discussion Class. Open discussion; 6.30, Ignatius McNulty, 
“  Why I Left the Church of'Rome.”  Musical Selections from 
6 to 6.30.

Glasgow R ationalist and E thical A ssociation (319 Sauchie- 
hall-street) : 3.30, Children’ s Sunday School.

L iverpool B ranch N. S. S. (Alexandra Hall, Islington-square) : 
Harold Elliott, 3, “ Christianity Reconsidered ; or, How I Became 
a Secularist 7, “ Thomas Paine.” Monday, at 8, Rationalist 
Debating Society: J. Arnold Sharpley, “ Walt Whitman: A 
Singer to Comrades and Lovers.”

Manchester B ranch N. S. S. (Rusholme-road, Oxford-road, 
All Saints’) : 6.30, Percy Redfern, “  The Real Soul and the Real 
God.”

Oldham Secular Society (Secular Institute, Bankside-street) : 
7, J. Lester, “  Divinity of Jesus ” (negative). Saturday. Jan. 7, 
at 7, Social and Dance.

Sheffield Secular Society (Hall of Science, Rockingham- 
street) : 7, Willie Dyson, “  Mr. T. W. Holmes and R. Blatch- 
ford: A Sidelight on Critical Malpractices.”

South Shields (Captain Duncan’s Navigation School-room, 
Market-place): 7.30, “  1904-5: Past and Future.”

THE BEST BOOK
ON NEO-MALTHUSIANISM IS, I BELIEVE,

TRUE MORALITY, op THE THEORY and PRACTICE 
OF NE0-M ALTH0SIANISM .

By J. R. HOLMES, M.M.L., M.V.S., M.N.SS.
160 pages, with portrait and autograph, bound in cloth, gilt lettered. 

Price Is., post free.
In order to bring the information within the reach of the poor, 
the most important parts of the book are issued in a pamphlet 
of 112 pages at one penny, post free 2d. Copies of the pamphlet 
for distribution Is. a dozen post free.

The National Reformer of September 4, 1892, says: “ Mr.
Holmes’s pamphlet...... is an almost unexceptional statement
of the Neo-Malthusianism theory and practice...... and through
out appeals to moral feeling...... The special value of Mr.
Holmes’s service to the Neo-Maithusian cause and to human 
well-being generally is just his combination in his pamphlet 
of a plain statement of the physical and moral need for family 
limitation, with a plain account of the means by which it can be 
secured, and an offer to all concerned of the requisites at the 
lowest possible prices.”

The Council of the Malthusian League, Dr. Drysdale, Dr. 
Allbutt, and others, have also spoken of it in very high terms. 

Orders should be sent to the author,
J. R HOLMES, HANNEY, WANTAGE, BERKS.

Pamphlets by C. COHEN.
An Outline of Evolutionary Ethics
Foreign Missions: Their Dangers and 

Delusions. Full of Facts and Figures. A 
Complete Exposure of the Missionary 

Movement -
What is the Use of Prayer 
Evolution and Christianity - 
Pain and Providence -
Freethought Publishing Co., Ld., 2 Newcastle-st., London. E.C.

A F T E R  D E A T H —W H A T ?
Freethinkers should read THE DEVIL’S DIALOGUES 

WITH AIMAN, by Ernest Marklew. Racy, Original, Daring. 
Is. Id., post free, from F., The Medium Press, 18 Waverley-road, 
Preston,

6d.

9d.
2d.
2d.
ld .

Splendid Bargains.
Lot.

1—  1 Pair all wool Blankets, 1 pair large Bed sheets, 1
Quilt, 1 Tablecloth, 1 Umbrella.

2— 1 Ready-made Suit, any color and any size.
3—  1 Costume Length, 1 Fur Necklet, 1 Umbrella, 1 pair

Boots.
4—  1 Fashionable Lady’s Mackintosh, 1 Gold Mounted Um

brella, and 1 pair Shoes.
5—  1 Gent.’s Chesterfield Mackintosh, any color, worth 30s.
6—  1 Finest Black Worsted Suit Length.
7— -3 High-class Trousers Lengths all wool.
8— 2 Pairs Trousers to measure, West End Cut.
9—  SO Yards Best Flannelette (3 sorts).

10— —Lady’s Mackintosh, Dress Length and Umbrella.
11—  Blankets, Sheets, Quilt, Tablecloth, Curtains and Tea.
12— 2 Nightdresses, 2 Chemises, 2 Knickers, 2 pairs Divided

Skirts, 1 Umbrella and 1 Fur.
13—  1 Pair Gent.’s Boots, 1 Ladies’ , also 2 Umbrellas.
14—  2 Very Fine all wool Dress Lengths.
15—  3 Boys’ Suits, to fit boys up to 10 years
16— 40s. Worth of Oddments, State Requirements.
17—  1 Dress Length, 1 Pair Shoes, 1 Pair Corsets, 1 Um

brella and 1 Fur.
18—  1 Gent.’s Overcoat to Measure, any color.
19—  1 Bundle of Bemnants for Boys’ Suits.
20—  1 Bundle of Bemnants for Girls’ Dresses.

Each Parcel 21s. Carriage Paid.
T I  I I O  ^ E  are clearing all our 

H  S  Stock of Men’s Over- 
“ ■ coats, all sizes, and all

good quality, at 15s. each. Many of these are 
worth up to £ 2 . Send us your chest over vest 
measure, length of sleeve, your height and weight. 
It will pay you well to buy now even if you don’t 
require the overcoat till next winter.

J. W. GOTT, 2 and 4 Union Street, Bradford
(Also at 60 Park Boad, Plumstead, London, S.E.)

THE BOOK OF GOD
IN THE LIGHT OF THE HIGHER CRITICISM.

By G. W. FOOTE.
“  I have read with great pleasure youi Book of Qod. You have 

shown with perfect clearness the absurdity of Dean Farrar’s 
position. I congratulate you on your book. It will do great good, 
because it is filled with the best of sense expressed with force and
beauty.” — Colonel I ngersoll.

“ A volume we strongly recommend..... ..Ought to be in the
hands of every earnest and sincere inquirer.” —Reynolds’s News
paper.

Bound in Stout Paper Covers- - - - ±/.
Bound in Good Cloth 2/-

TIIE FREETHOUGHT PUBLISHING COMPANY, L td.
2 Newcastle-street, Farringdon-street, London, E.C.

NO FREETHINKER SHOULD BE WITHOUT THESE:—

Design Argument Fallacies. A Refutation of
the argument that Nature exhibits marks of having been 
designed by an Intelligent Being. By the Editor of the 
New York Truthseeker. Price 8d., postage ld.

Answers to Christian Questions and Argu
ments. By D. M. Bennett. Price Is., postage 2d.

Sabbath Breaking. Giving the Origin of Sabbath 
Ideas. A book brimful of good reasons why the Sunday 
Laws should be repealed. By John Remsburg. Price Is., 
Postage 2d.

The Freethought Publishing Go., Ltd., 2 Newcastle-street, 
Farringdon-street, London, E.C.

THE RIGHTS OF MAN.
By THOMAS PAINE.

With a Political Biography by the late J. M. W i ie FjLER. 
Paper Cover, Is. Cloth Edition, 2s.

The Freethought Publishing Company, 2 Newcastle-street, 
Farringdon-street, London, E.C.
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VOLTAIRE’S ROMANCES
“  Voltaire was the greatest man of his country, and did more to free the human race than

any other of the sons of men.”

CHINESE CATECHISM. Dialogues between a disciple
of Confucius and a Chinese Prince, before the 
Christian era. Paper covers Is., postage 2d.

IGNORANT PHILOSOPHER, The. Containing por
traits of René Descartes and Benedict Spinoza.— 
As entertaining as a French Comedy.

Paper covers Is., postage, 2d.

LETTERS ON THE CHRISTIAN RELIGION.
With comments on the writings of the most emi
nent authors who have been accused of attacking 
Christianity. Paper covers Is., postage 2d.

MICROMEGAS. A Voyage to Planet Saturn. By a native 
of Sirius ; and Twelve others.

Illustrated. Paper covers Is., postage 2d.

MAN OF FORTY CROWNS. Dialogues on National
Poverty; Adventures with a Carmelite, etc.

Illustrated. Paper covers Is., postage 2d.

THE SAGE AND THE ATHEIST. The Princess of
Babylon. Adventures of a Young Englishman, etc.

Illustrated. Paper covers Is., postage 2d.

ZAD IG : or, Fate. The White Bull; The Blind of One 
Eye, etc. Illustrated. Paper covers Is.,postage 2d.

When ordering, a second choice should be given, to prevent disappointment

T H E  S E C U L A R  S O C I E T Y ,
(LIMITED)

Company Limited by Guarantee.
Registered Office— 2 NEWCASTLE STREET, LONDON, E.C. 

Chairman o f Board o f Directors— Mr. G. W. FOOTE. 
Secretary— E. M. VANCE (Miss).

T his Society was formed in 1898 to afford legal security to the 
acquisition and application of funds for Secular purposes.

The Memorandum of Association sets forth that the Society’s 
Objects are:—To promote the principle that human conduct 
should be based upon natural knowledge, and not upon super
natural belief, and that human welfare in this world is the proper 
end of all thought and action. To promote freedom of inquiry. 
To promote universal Secular Education. To promote the com
plete secularisation of the State, etc., etc. And to do all such 
lawful things as are conducive to such objects. Also to have, 
hold, receive, and retain any sums of money paid, given, devised, 
or bequeathed by any person, and to employ the same for any of 
the purposes of the Society.

The liability of members is limited to £1, in case the Sooiety 
should ever be wound up and the assets were insufficient to oover 
liabilities—a most unlikely contingency.

Members pay an entrance fee of ten shillings, and a subsequent 
yearly subscription of five shillings.

The Society has a considerable number of members, but a muoh 
larger number is desirable, and it is hoped that some will be 
gained amongst those who read this announcement. All who join 
it participate in the control of its business and the trusteeship of 
its resources. It is expressly provided in the Articles of Associa
tion that no member, as such, shall derive any sort of profit from 
the Society, either by way of dividend, bonus, or interest, or in 
any way whatever.

The Society’ s affairs are managed by an elected Board of 
Directors, consisting of not less than five and not more than 
welve members, one-third of whom retire (by ballot) each year,

but are capable of re-election. An Annual General Meeting of 
members must be held in London, to receive the Report, elect 
new Directors, and transact any other business that may arise.

Being a duly registered body, the Secular Society, Limited, 
can receive donations and bequests with absolute security. 
Those who are in a position to do so are invited to make 
donations, or to insert a bequest in the Society’s favor in their 
wills. On this point there need not be the slightest apprehension. 
It is quite impossible to set aside such bequests. The executors 
have no option but to pay them over in the ordinary course of 
administration. No objection of any kind has been raised in 
connection with any of the wills by which the Sooiety has 
already been benefited,

The Society’s solicitors are Messrs. Harper and Battcock, 23 
Rood-lane, Fenchurch-street, London, E.C.

A Form of Bequest.—The following is a sufficient form of 
bequest for insertion in the wills of testators :—“ I give and
“ bequeath to the Secular Society, Limited, the sum of £ ----- -
“  free from Legacy Duty, and I direct that a receipt signed by 
“ two members of the Board of the said Society and the Secretary 
“ thereof shall be a good discharge to my Exeoutors for the 
“ said Legacy.”

Friends of the Society who have remembered it in their wills, 
or who intend to do so, should formally notify the Secretary of 
the fact, or send a private intimation to the Chairman, who will 
(if desired) treat it as strictly confidential. This is not necessary, 
but it is advisable, as wills sometimes get lost or mislaid, and 
their contents have to he established by competent testimony.

FLOWERS or FREETHOUGHT
By G. W . FOOTE.

First Series, doth - - - - 2s. 6d.
Seoond Series, cloth - - - - 2s. 6d.

Contains soores of entertaining and informing Essays and 
Articles on a great variety of Freethought topics.

The Freethought Publishing Co., Ltd.. London.

Introduction to the History of
Civilisation in England

By H. T. BUCKLE.
New and Revised Edition with Annotations and an 

Introduction by J ohn M. R obertson.
Demy 8vo, bound art linen, price Five Shillings. 

THE FREETHOUGHT PUBLISHING COMPANY, L td. 
2 Nkwcastlh street, F arrinqdon-strket, L ondon, E.C.

THE SAFEST AND MOST EFFECTUAL CURE FOR 
INFLAMMATION OF THE EYES.

Thwaites’ Celandine Lotion.
Cures inflammation in a few hours, Negleoted or badly dootored 
oases. 3 or 4 days is sufficient time to oure any oase. For sore 
and Inflamed Eyelids. Nothing to equal the Lotion for Dimness 
of Sight. Will remove Skin or Film that sometimes grows on 
the Eye. As the eye is one of the most sensitive organs of the 
body, it needs the most careful treatment.

Cullpeper says in his Herbal Book that if the virtues of 
Celandine were generally known it would spoil the spectacle- 
makers’ trade. Is. ljd . per bottle, with directions ; by post 14 
stamps.

G. THWAITES,
HERBALIST, 2 CHURCH ROW, STOCKTON-ON-TEES.

Uncle Toni’s Cabin Up to D a te ; or, Chinese 
Slavery in South Africa.

By E. B. ROSE.
One Penny. Post free, Three-halfpence.

THE FREETHOUGHT PUBLISHING COMPANY, L td..
2 Newcastle-street, Farrringdon-street, London, E.C.
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THE LONDON FREETHINKERS’

A N N U A L  D I N N E R
(Under the auspices of the National Secular Society’s Executive)

WILL TAKE PLACE AT

THE HOLBORN RESTAURANT
ON

TUESDAY EVENING, JANUARY 10, 1905

Chairman: Mr. G. W, FOOTE.
Tickets 4s. each, obtainable at 2 Newcastle-street, E.C.

A B A R G A I N

DIALOGUES CONCERNING N ATURAL RELIGION
BY

DAVID HUME
W it h  an  I n t r o d u c t io n  b y  G. W. FOOTE

The Most Exquisite Work of the Greatest Thinker of the Eighteenth Century: a Literary and 
Philosophical Masterpiece ; and the First Defence of Agnosticism.

Handsomely Printed on Fine Paper, 105 Pages
Price F O U R P E N C E

(Post free, 5d.)
THE PIONEER PRESS', 2 NEWCASTLE STREET, FARRINGDON STREET, LONDON, E.C.

NOW READY

T H E  P O P U L A R  E D I T I O N
(Revised and Enlarged)

OF

“ BIBLE ROMANCES
BY

G, W.  F O O T E
W ith a P o rtra it o f the Author

Reynolds's Newspaper says:— “ Mr. G. W. Foote, chairman of the Secular Society, is well known as a man of 
exceptional ability. His Bible Romances have had a large sale in the original edition. A popular, revised, and 
enlarged edition, at the price of 6d., has now been published by the Pioneer Press, 2 Newcastle-street, Farringdon- 
street, London, for the Secular Society. Thus, within the reach of almost everyone, the ripest thought of the leaders 
of modern opinion are being placed from day to day.”

144 Large Double-Column Pages, Good Print, Good Paper
S I X P E N C E — N E T

(Post Free, 8d)

I S S U e A  B Y  T H E  S E C U L A R  S O C I E T Y  ( L I M I T E D )
Published by

THE PIONEER PRESS, 2 NEWCASTLE STREET, FARRINGDON STREET, LONDON, E.C.

THE BIBLE HANDBOOK
FOR

FREETHINKERS AND INQUIRING CHRISTIANS
EDITED BY

G. W. FOOTE a n d  W. P. B A L L
A New Edition, Revised, and Handsomely Printed

CONTENTS;
Part I.—Bible Contradictions. Part II.—Bible Absurdities. Part III.—Bible Atrocities. 

Part IY.—Bible Immoralities, Indecencies, Obscenities, Broken Promises, and Unfulfilled Prophecies.
Cheap Edition, in paper covers, Is. 6d.; Best Edition, hound in cloth, 2s. 6d.

« This is a volume which we strongly commend to all interested in the study of the Judaic-Christian Scriptures.
It is edited by G. W. Foote and W. P. Ball, and Published by the Freethought Publishing Company, 2 Newcastle-street, 
Farringdon-street, London, E.O., price Is. 6d. Indeed, we cannot conceive any Christian as having a faith worth 
regarding unless he has studied this remarkable volume. Teachers in Sunday and elementary schools will find it of 
special value as an aid to the exposition of the Christian religion from a thoughtful and critical standpoint. It is a 
perfeot army of facts and comparisons. Since 1888 it has been the standard volume of the subject with which it deals, 
and its popularity is emphasised by the fact that the public have demanded a new edition.”— Reynolds’s Newspaper.

Printed B,nd Published by T hh Fbeethoughi P ublishing Co., Limited, 2 Newcastle-street, Farringdon-street, London, E.C.


