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Mystery, miracle, and prophecy, arc. appendages that
Belong to fabulous and not to true religion. They are
"I 'means by which so many Lo HERES! and jjO
'‘JHR<kh ! have been spread about the world, and religion
been made into a trade. The success of one impostor
gaee encouragement to another, and the quieting salro of
doing Rome good by keeping up a PIOUS FRAUD
Protected them from remorse— THOMAS PAINE.

Herbert Spencer’s * Autobiography.”—IlI.

SIENCER deduces many of his personal charac-
fo -108 Born his ancestry. Not only his noncon-
nnty of disposition, but also his prudence in what
e called worldly affairs, and his habit of criticising
g 8 opinions and tastes of other people. “ That the
.1 ot of nonconformity,” he says, “ is shown by me
Of Vanous directions, no one can deny: the disregard
authority, political, religious, or social, is very
t°~Plcuous-” He laments that one result of this
th IWas “ Tronic disobedience ” in his youth. But
“tl ilrnen™ati°n overlooks the fact that we all have
be t te”ec”8 °f our qualities.” A character cannot
do g °nce original and imitative, independent and
j 1e' 4s a boy Spencer would not bully other
Ord ' ne*”~er would he stand being bullied himself,
rea 6rS even B'om adults, who failed to appeal to his
to\SOri' rna™e little impression upon him. He wanted
W(lirjow the why and wherefore of everything. He
Rot*} D’ *n short, to go his own way ; and if he had
been so the world would never have had his
“Tn~Nibution to its intellectual wealth.

Un i 6 grand deficiency in Herbert's character,” his
~he f Wro”e his father as far back as 1834, when
]< ah was under his tuition, “is the principle of
< ! “Bv Fear,” he adds, “1 mean both that

°/ "e Lord’ which 1lis the beginning of

Co(,!?Ir>andthatfearofParents, Tutors,etc.” Spencer
thr * n°» coerce(h The only way of leading him was
bioFVI* 1 his sympathies, and unfortunately this
bnf ?d was Rot much practised. It was also
and® 1"nate that his teachers, chiefly his father
edu (8 llnele>hid not allow in their scheme of
Ration f°r “ positive amusement.” His boyhood
lack' D’k -Seem have been exactly bleak, but it was
ha In8 in sunshine. Nevertheless he appears to
biosf "eei? strongly attached to his parents. The
sto = rnov,ng thing in these two big volumes is the
"'ei r °I ~'s hight from his uncle’'s, when he first
ehilau ere school, back to the old nest of his

tyas hood. The poor child—he was only thirteen—
tlf .homesick. He does not say so, but it is clear
bRin Wanted his mother. Probably he felt, as

tb'at*va stern man (Napoleon, for instance) has felt,
and 16 Devei' had and never would have so good
he J/™jre a triend. Starting at six in the morning
tow iT edaway trom Hinton, the other side of Bath,
~as't 8 ~ome 9 Herby. All the cash he had
the ,w® shillings—a sly gift of pocket-money from
food °ai mother to whose arms he was fleeing. His
glass’n Wa-f waf an occa8ional penny roll and a
and . k “eer- Cheltenham was reached at night,
But & bed obtained in a tavern there for sixpence,

the tremendous walk of forty-eight miles
hi h(tme day kept the poor boy awake all
ght. He took to the road again in the
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morning, and had another bed at Lickey. After
another sleepless night, he started off again, getting
a lift on the IMNad, and finally reaching home in a
state that threatened to bring on an attack of brain
fever. The first day he walked forty-eight miles,
the second forty-seven, and the third twenty. His
food was scanty, and his nights were without sleep.
Spencer believed that his system received “ a detri-

mental shock,” and that his health in after life
always suffered from “ the physical effects of this
escapade.”

But how human it all was! Towards the end of
his life Spencer seems to have felt the simple touch
of nature more keenly. He does not forget, in tell-
ing the story of his flight from Hinton, to mention
the kindness of the coachman of what may be called
“ the Derby express,” to whom he spoke at Lichfield,
and who took pity upon his pinched and painful face,
giving him a ride for nothing, and refusing the few
coppers that were offered him. “ Good fellow ”
Spencer calls him; and the words, for so self-
restrained a writer, are like a caress. Good fellow,
indeed 1 He and his kind act live again in these
pages. And we are not sure that his generosity to
the forlorn lad was not a better performance than
the finest page of the Synthetic Philosophy.

Chiefly from his father Spencer traces his habit of
intellectual criticism. His father often expostulated
even with strangers on their misbehavior. One day
he tackled a half-intoxicated man on the Derby and
Nottingham coach. The man listened to him good-
temperedly for a while, and then replied: “ Well
y’see, master, there mun be sum o’ all sorts, and I'm
o’ that sort.” A capital story— and a splendid answer.
All the logicians in the world could not beat it
together. And then the humor of it—and, in its
way, the philosophy 1

Spencer, and one is glad to note it, was not without
an eye for such things. Sometimes they are sym-
pathetic, and sometimes the opposite. Here is a
story of a boarding house where he once resided ;
the landlady being a gushing creature, with all the
insincerity that often goes with that feminine
vai'iety :—

“ She professed to have a high admiration for Shake-
speare : was partial to reading his plays aloud, and
considered that she declaimed the speeches extremely
well. On one occasion, after enlarging upon her reverence
for him, she ended by saying—*“ Ah, | often wish that
he were alive, and | had him here. How we should
enjoy one another's conversationl’

Prodigious ! As a landlady story, one can hardly
believe it could be beaten.

Now we come to a point which illustrates the un-
common sincerity with which Spencer writes about
himself. Just as some of his father’s best intel-
lectual qualities were, in his opinion, slightly im-
proved in himself, so there were others that repi o-
duced themselves in him unpleasantly. Spencer
accuses himself of being “ greatly given” to “ find-
ing fault with others.” Elsewhere he says in a vein
of striking candor —

“ The tendency to fault-finding is dominant—dis-
agreeably dominant. The indicating of errors in
thought and speech made by those around, has all
through life been an incurable habit—a habit for which
I have often reproached myself, but to no purpose.......
When, occasionally, | succeed in restraining myself
from making a comment on something wrongly said or
executed, | have a feeling of discomfort, as though I
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had left undone something which should have been
done: the inherited tendency is on its way to become
an instinct acting automatically.”

Orthodox apologists will make the most of this.
We shall see it figuring in diatribes against
“natural” morality and “natural” philosophers.
But the obvious answer to this form of special
pleading is that all men have failings, and few
the sincerity and courage to confess them.

Spencer admits, fifty years afterwards, that he
was unjust in his earliest manhood to Captain
Moorsom, a railway engineer, who had been very
kind and helpful to him. Dissatisfaction with one
act which he considered unjust was *“ allowed to
outbalance the feeling of gratitude.” Very sad—
but very common ! The unusual thing is the con-
fession and repentance. But here again, in justice
to himself, Spencer shows, like a true philosopher,
how the fault was connected with the superior as
well as the inferior part of his nature.

“In this case, as in others, was shown the pre-
dominance of that most abstract of the sentiments—
the sentiment of justice. Its supremacy over the other
moral feelings is such that when it has been offended
there results almost an obliteration of what good
opinion | otherwise have had reason to form of the
offender. This seems to be one of the results of a
mental constitution which has largely influenced my
life and thought, and shows itself in my writings; but
which, however needful in one who has to do a certain
kind of work, is not the most desirable otherwise con-
sidered. In most men, personal considerations conquer
impersonal ones: in me the contrary happens. And
this sway of the impersonal ones caused, in the present
instance, judgments and feelings which were too sym-
pathetic. In later years | have never ceased to regret
the errors thus committed.”

“In later years.” How pathetic! We generally
near the grave before we learn wisdom— above all in
the conduct of life. But here and there a man
understands by virtue of intuitive genius. Perhaps
the most wonderful thing about Shakespeare, as so
many thoughtful persons have found, is the fact that
in every great experience of life he was “ there
before you.” Spencer never rapturises over Shake-
speare, but an occasional phrase or quotation shows
that the Master had made a strong impression upon
him. Well, he might have learnt all that wisdom
which came to him “in later years” if he had been
unoriginal enough to borrow from a mightier mind
than even his own. When Hamlet hands over the
players to the charge of Polonius he says “ let them
be well used.” “ My lord,” replies Polonius, “ I will
use them according to their desert.” But the prompt
retort of Hamlet speaks the higher wisdom :—

“ God’'s bodykins, man, better : use every man after
his desert, and who should scape whipping ? Use them
after your own honor and dignity : the less they deserve
the more merit is in your bounty.”

Spencer’s account of the few years he spent in
railway engineering has an interest of its own,
although we cannot follow it here. He was not
born to be an engineer, any more than he was born
to be a journalist— a profession which he afterwards
attempted. Probably his experience with engineers
and their work was of advantage to him, and it did
him no harm in a way where harm was apt to come
easily. Absence from home, from family influences,
and the public opinion of friends and neighbors,
often causes young men to go wrong. Many of his
companions fell into “ randomness of living—to use
the mildest expression,” and he thought it was im-
possible that they should come to any good. But—

“ Sundry of them, whose after-careers | have known,
have turned out very respectable men—one especially,
who, during many years, has been exemplary in all
relations, domestic and social; and who, although in
those early years without any thought beyond selfish
pleasures, has, during a long mature life, been a man of
high aspirations as well as model conduct. Let me add
that, strangely enough, this change in him has been the
concomitant of a change from the so-called orthodox
views in which he was brought up, to the so-called
heterodox views which he has held during these forty
odd years.”

(To be continued) & W- Foote.
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Two Roads to the Revolution.

W e see to-day a double loosening of old ideas.
old industrial

The
ideas are changing; the workers are
becoming impatient of dependence on private
capital. Old religious ideas also change. The more
intelligent people are becoming impatient of the
Church. Both movements are signs of one large
democratic tendency. Yolney, in his picturesque
Ruins of Empires, describes the double revolt by
imagining the western nations divided into a small
group and a large group. The large body is com-
posed of laborers, tradesmen, and every profession
useful to society. The small body includes priests,
aristocrats, and civil and military bureaucrats.

“Why,” asks the large body, “ stand you apart?
Are you not of our number ?”

“No,” replies the small group; “ you are the
people ; we are a privileged class; we have laws,
customs and rights, peculiar to ourselves.”

“ And what labor,” ask the mass of the people,
“ do you perform in society ?”

“None,” is the answer; “ we are not made to
labor.”

Yolney finds, in superstition and privilege, the
double cause of the ruins of empires. His work,
issued in 1791, clearly indicates the two labors of the
pioneers of the Revolution. Among these pioneers,
Yoltaire and Rousseau were eminent. Most of the
Revolutionary Freethinkers were Deists, somewhat
after Thomas Paine’'s type. Atheism rather
belonged to the mansion than the mass. Atheism,
combined with a poetic admiration of natural law,
is the characteristic of D'Holbach’s System of Nature.
Who was D’'Holbach ? He was a German baron;
educated in France ; rich, generous, fond of gather-
ing men of wit and genius at his table. His book
closes with an invocation to Nature, not to God: '
“ O Nature, sovereign of all beings, and ye, her
adorable daughters, Virtue, Reason, and Truth,
remain for ever our revered protectors,” and so on.
But this Atheism did not affect the every-day
Revolutionist. Robespierre, the guillotine King,
worshiped God after the manner of Rousseau.

Voltaire was the master of French Freethought-
He was brought up as a boy in a Jesuit school;
thrashed as a young man for writing satires on
gentry ; the enemy of the Church; the friend of
Frederick the Great and the Empress Catherine of
Russia; admirer of English political liberty; hater
of religious bigotry ; poet, dramatist, tale-writer,
essayist, historian, wit. It is no wonder that this
tireless spirit, the author of seventy books, seemed
to the Christian eye an awful and evil giant, and that
his memoay is, to this day, branded by an orthodox
curse. | will first eulogise Voltaire, and then say a
word of caution.

Voltaire was distinguished for his humane protests
against religious persecution. For three years, he
wrote letters and pamphlets, and pleaded with all
sorts of persons, in order to restore the good name
of Calas, the Protestant who had been broken to death
on the wheel, when wrongly convicted for killing his
son. And Voltaire succeeded. What he did
in the case of Calas he did in other cases. These
were deeds done on behalf of the pure and sublime
spirit of mercy and justice. And then, let us als®
praise Voltaire for the serene, smiling intrepidity
with which he analysed the theology of his day, and
reduced it to poor dust and ashes. Never any fury*
never any crude abuse; but an easy strangling
monsters, as when Samson slew lions with naked
hand and wrist. Voltaire could crush a folly with a
phrase. He discusses the miracle of the devils which
entered the bodies of the Gadarene swine. There
were 2,000 swine ; the devils numbered a legion ; and
a legion (so the classical dictionary told Voltaire;
was 6,700. Very well; you divide the devils arnong
the animals : result, three devils and seven-Uoentietfh
per pig! He says no more. While you laugh be
quits the subject; he knows you will never agaid
accept the story with the old credulity. Take,
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again, the light yet penetrating manner in which he
exposes the difficulty of the problem of evil. A
philosopher converses with Nature, who complacently
describes herself and her glories. At length he asks
for an explanation of pain and suffering. “ For what
purpose, Nature, was all this ?” He pauses. Nature
Is slightly irritated. “ Oh,” she retorts, “ pray go and
inquire of him who made me !” | suspect Voltaire s
deism did not go very deep, else he would have made
Nature answer more sedately— more after the pattern
of an archdeacon. He detested a pretence of know-
ledge. Rather would he go to the other extreme,
and reduce us to a becoming humility as to human
powers. “Thou inquirest after the Ilimits of the
human mind,” he once observed in a tone of raillery;
“they are at the end of thy nose!” It was the
Sokratic doctrine wrapped up in a jest. Yet no one
could more neatly state a positive principle as well
as a negative. When he argued against a Christian
bigot who denied that Pagans could be moral, he
found an instance in the teacher whom China
honors. “ Confucius,” said Voltaire, “ did not invent
a system of morals ; he found his in the hearts of all
Mankind.” It should be noted that Voltaire was not
a political revolutionist. He desired to see reform,
hut through kings; only let them be liberal Kings,
like his friend Frederick. *“ Since one must obey,
he said, “ | had rather obey a lion of good family,
whom nature has made my superior, than two
hundred rats of my own species.” Had he lived on
into the days of the guillotine, he would perhaps
have gone to the scaffold with the Girondins.

Now as to the caution which | hinted at. |
believe Voltaire did a most necessary work in fighting
“he Church by his irony and criticism; but such a
work ought not to be final. His task was to satirise,
denounce, break up. Over and over again he cried

f-bush the infamous thing,” that is, Catholic
theology and the insincerity of the Church of his
day- But look at any assembly of ordinary men and
Women and young people. Ask yourself if jou have
d°ne aLI that is intellectually and morally needed for
theg; 5f you have taught them to smile with Voltaire
giavtv.the errorsnofutheology. You have not. Youuhave

y removed falsehoods; that is not building up the

w desires, the new love, the new order, the new

aracter. In one important respect, Diderot was a
greater man than Voltaire, though his name is not
0 well known. It was Diderot who, in 1751, began
Publishing the many-volumed Encyclopedia. This

Mk instructed and informed; it portrayed arts,

fences, manufactures. It was a treasure-house of
Pictures, knowledge, solid education. It was a kind
fresh Bible of learning in place of the theological
gd-?ina8, Diderot was a Freethinker; a wit; a
,, fic; ascholar. His spirit was constructive rather
un destructive.
ft, .kave only a few lines left for Rousseau. The
Words of his celebrated book, the Social Contract,
id like a tocsin,—*“ Man is born free, and every-

Uere he is in chains.” That is his angry and
frGnacmg text. As a matter of fact, man is not born
he6 He is born a servant of the past through

Unity; and he is born, even in primitive or savage
No’'miunities, into a world of custom and tradition.
in?1 ~oes Rousseau propose that we should separate

0 anarchic units in order to recombine on scientific
P ncipleg. lje suggests that we set society on the

thug n& ~as”’s a suPPosed wuniversal contract

“ Each giving Ihmself to all, gives himself to nobody;
aud as there is not one associate over whom we do not
acquire the same rights which we concede to him over
ourselves, we gain the equivalent of all that we lose,
and more power to preserve what we have. If then, we
@®ot aside what is not of the essence of the Social
I ntract, we shall find that it is reducible to the fol-
°wing terms,—Each of us puts in common his person
axf his whole power under the extreme direction of the
general will, and in return we receive every member as

H au inseparable part of the whole.”*
Mseau talks very complacently of the “ General

tion P 16"oc@d Contract is translated, with an excellent introduc-
"y H. J. Tozer, in Sonnenschein’s “ Social Science Series,”
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Willbut his democracy does not go deep. Gam-
betta used to say Rousseau was an aristocrat at
bottom. There is an ominous shadow of bigotry in
his proposal to banish from the State persons who
object to his form of religion. This religion rather
resembled the undenominationalism of our Noncon-
formists ; it included belief in God; belief in a future
life, the happiness of the just and the punishment
of the wicked; and belief in the sacredness of the
Social Contract. On the whole, | confess | cannot
join in with the critics who describe Rousseau’s
book as eloquent and inspiring. To me it appears
dull; and I fancy it was received with enthusiasm
because it dealt seriously with the great social
problem of the age, and not because it was essentially
helpful. P, j qoijjld

Science and Religion.

The conflict between Religion and Science is an old
and an ever-present one. From one point of view it
is the only one with which religion is concerned ; for,
when all is said, this is the ultimate object of all
religious and anti-religious controversy. Textual
criticisms of the OIld and New Testaments are
important enough and interesting enough in their
way, as also are such questions as the origin of
Christianity and the relation of Christianity to other
historic phenomena. But above any of them in
importance is the great question of supernaturalism
versus naturalism—the essence of all discussion
between religion and science. One may demonstrate
that the Bible is a mere collection of anonymous and
untrustworthy tracts without touching the funda-
mentals upon which religion builds; but once
demonstrate the unreasonableness of belief in the
supernatural, and all other questions are reduced to
a discussion that, whatever be the result, cannot
rehabilitate religious beliefs.

A perception that this is the fundamental issue is
doubtless responsible for the fact that a discussion
of the relations between religion and science is a
growing theme with religious apologists. And as it
is no longer possible to harmonise the very crude
teaching of the Bible with modern science, it is now
becoming the fashion to argue that, however religion
and science may appear to differ, a deeper analysis
shows them to be in thorough agreement. This, at
all events, is the method adopted by the Rev. F. C.
Kempson, Demonstrator of Anatomy at Cambridge
University, in a course of lectures at St. Mark’s,
Marylebone, for a report of which I am indebted to
a friend. Mr. Kempson, it is interesting to note, has
a great difficulty in realising that there should be
any quarrel between religion and science. Both, he
says, are so real to him that it is puzzling that other
people should experience any difficulty in combining
the two. Still he does admit that there is a “ vague
idea in many minds ” that science has somehow
undermined the Christian faith, but is inclined to
treat this as a heritage from the days when those
who “ conducted scientific research were calling the
Christian faith in question.” One ought not, perhaps,
to expect a Cambridge Professor with the title of
“ Reverend ” to be an authority as to the actual state
of public opinion, and therefore he would doubtless
be surprised to learn that there is in “ many minds ”
not a vague idea, but a very definite conviction, that
by no legitimate means can scientific teaching and
religious belief be harmonised. And one may say in
passing that Mr. Kempson’s lectures will not do
much to remove this impression. Moreover, in any
fair sense, those who now conduct scientific research
have as little faith in Christian doctrines as leaders
of science had thirty years ago. It is true that we
have men like Sir Oliver Lodge and Lord Kelvin
writing in defence of religious beliefs; but only a
system that is at its wits’ end for reputable intel-
lectual support would claim their vague and general
professions as an acceptance of Christian doctrines.

Mr. Kempson does not believe there can be any
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real quarrel between religion and science, because
each deals with real things. In bis own studies, he
says the things he deals with— anatomical parts—
are real; and as a Christian, “ God and bur Lord
Jesus Christ ascended in glory into the heavens,
and his presence in the holy sacrament, and the
surrounding company of saints and angels, whose
prayers | ask, are equally real.” The saints and
angels being as real as the vertebral column, and
the presence of Jesus in the sacrament as genuine
as a skull, Mr. Kempson naturally asks how on
earth there can be any fundamental quarrel between
realities ?

Presumably the conflict arises partly because people
think they know more than they actually do know,
for at this point Mr. Kempson breaks into an aside
expatiating upon his own and other people’s ignorance.
We know very little concerning even the things that
are seen, and how much less do we know of those
things that are not seen, and so on in a style that is
wearisomely familiar from theologians. It is good,
perhaps, to be reminded of how much one doesn’t
know— although it is far more inspiring to dwell
upon human knowledge than upon human ignorance-
hut it is really difficult to see why, because our know-
ledge of the universe we know exists is incomplete,
therefore we should accept unhesitatingly the teach-
ings of Christianity concerning things the existence
of which is highly doubtful, and belief in which is
not inescapable. Moreover, there is the important
consideration that in scientific matters we are not
asked to regulate our lives by what we do not know,
but only by what we do. It is theology that assumes
the existence of something entirely unknown, and de-
duces from this hypothetical existence conclusions
that do not admit of verification, that anyone
may ignore and be none the worse for it, and
finally assures us that these conclusions must be
accepted under penalty of grave disaster.

But however difficult it is for Mr. Kempson to
appreciate the existence of a conflict between religion
and science, the conflict exists, and it is the purpose
of these lectures to bring about a reconciliation.
This Mr. Kempson does, to his own satisfaction, by
affirming that science and religion are properly con-
cerned with different classes of facts, and that each
claims assent on precisely the same grounds. Science,
he says, starts by classifying certain things, and,
when it has arranged them in groups, generalises
concerning them. And in doing this it takes two
things for granted—that the evidence of our senses
is to be trusted, and the validity of logic. In exactly
the same way theology starts with a body of
“ revealed data,” and so constitutes itself a science
in turn; while its conclusions follow logically from
the “ revealed data.”

Now, a child might almost be able to point out that
the two cases treated as identical are vastly different.
In the first place, the facts that science starts with
are the common property of all. When Newton pro-
pounded universal gravitation, or when Darwin
propounded Natural Selection, they pointed out the
facts upon which these generalisations rested, and
they at once became the property of every normal
individual. As Mr. Kempson points out, when a
scientific discovery is announced the whole body of
scientific men pounce upon it, discuss it, repeat the
experiment, and in the end either agree or dismiss it
as worthless. Now, suppose one asks the theologian
to produce his facts. One is met with the reply,
“ Oh, these are data assumed for the purpose of
reasoning, and their justification must be’found in

the conclusions subsequently reached.” And how
are the conclusions justified? Well, “ they follow
logically from the assumed data.” It is all beauti-

fully simple—and a first-rate specimen of reasoning
in a circle.

To be quite fair to Mr. Kempson, he does say some-
thing about the data of theology, which he says lands
one in paradox ; and this statement is such a splendid
sample of vei’bal moonshine that | cannot forbear
quoting it. The data of theology is this :—

“ The Father is God, and the Son is God; and yet
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there are not three Gods, but one God. God the Son
came down from heaven, and was made man; He is
Very and Eternal God ; He made the world ; He is self-
existent ; He is everywhere ; He is also Very Man, with
body, parts, and passions, with a human soul and will-y
two perfect and entire natures in one Person. He is
one Person, and yet he belongs to two different cate-
gories. Being God and within the Blessed Trinity, Ho
is not divisible from the Father, and yet he could say.
‘My God, my God, why hast Thou forsaken Me?" *
cannot explain these things ; they are paradox. Yon
cannot expect to explain them ; they transcend reason
altogether.”

After this very illuminating exposition of the data
of Christian theology, with its helpful conclusion,
Mr. Kempson devotes a lecture to an exposition of
“ The Limitations of Science.” The great limitation
of science is that it can only deal with the things
that are seen, and its conclusions are expressed, m
its most modern phase, in the doctrine of evolution.
But there is this fatal limitation about scientific
evolution— it must commence with certain postulated
elements out of which things develop. It does not
explain their origin. But, asks Mr. Kempson, “ Does
matter, which is not life....... potentially contain
life ?” And he answers that there is no reason
whatever in science for saying that such is the case.

Now, if science were as dogmatic as Mr. Kempson,
if it had less self-restraint and a little more of what
is vulgarly called “ bounce,” it might answer the
question in the affirmative; and there really is much
to warrant such an answer. But how does Mr.
Kempson know that what is called matter does not
contain the potentialities of what is called life ? H's
answer would be that by no known combination, by n°
experiment, has science been able to produce Iif°
from inanimate material. And this answer would be
conclusive if scientific experiments had quite exhausted
all the possibilities of nature. What Mr. Kempson
does is to assume that our knowledge of nature
the exact measure of nature’s possibilities. Not
only this, but there is the further stupid blunder-y-
although a fairly common one—of searching 11
analysis for what can only exist in synthesis. It
used to be the fashion for theologians to laugh at
those sceptics who were said to search for the soul
by dissecting the body. Well, the theologian nowa-
days is guilty of the same absurdity. Life, says
science, through some of its advocates, is the result
of a very complex combination of forces; it ,s
dynamic or nothing. Whereupon the theologian
takes force in its simplest aspect, and, because be
cannot find it there, decides it must have been
miraculously introduced.

Mr. Kempson also assumes— again a very common
feature with such reasoners— that unless science can
show by demonstration that life comes from non-
living material it is bound to accept the super-
naturalist’'s explanation. The notion is absurd-
Before there is any logical justification for assuming
that life is introduced from without, it is the super-
naturalist’'s task to show that by no possible com-
bination of natural forces could life have originated-
Nothing short of this can warrant this absurd
dragging in of a deity at one particular stage of the
evolutionary process. Until this is done the scientist
is warranted in assuming that evolution is thoroughly

continuous; and, as a matter of fact, | imagine that
no competent scientific authority doubts that such
has actually been the case. ~ g(QHEu.

(To be continued.)

Dynamiting the Destructionists.”

The above is the title of the Leading Article in the
Christian Commonwealth for May 26, in which we are
solemnly assured that Professor Sayce’s little book,
Monument Facts and Higher Critical Fancies, has
finally established the historical truthfulness of the
Bible, and forever discredited the baseless theories
of the over-confident Higher Critics. “ And if the
learned Oxford Professor had done nothing more,
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we are told, “ the whole Church would & * of
him with profound gratitude for his bri P
that Moses and the Pentateuch are as w0
confidence and reverence as our fathers ie <
be.” Passing over from the eulogistic Leader to the
Heok _itself, how&ysr, We at once receive our dis-
ulusionment. The Professor has not accomplished
the feat attributed to him by the Christian Common-
wealth.. His book is full of assertions, but does not
present a single proof, that the Pentateuch is his-
torically trustworthy. It is one of the most abusive
[ind insulting books ever published. Its dogmatism
B positively nauseating. Dr. Sayce tells the Higher
Critics, with an air of superiority, that their critical
analysis of fhe Panadtateyi i3 MO¥ & measure ol their
‘gnorance and the limitations of their knowledge.
He charges them with having adopted a false method
which resttg “in default 0f anything better, qilj
assumptions and theories which have been shown to
be without foundation.” He accuses them of cherish-
Ing “ an exaggerated scorn of tradition, and a neglect
°f those facts of archreology which are the only
scientific criteria we possess for testing the truth of
Hre traditions of the past.” He says: “ They have
assumed that what seems to them the natural order
the development of spiritual or moral ideas was
‘bo actual order, and they have mutilated and le-
gated the literary material in order to support the
fpsuumption.” These are serious Gharges 10 pirefer
against the Higher Critics, and Dr. Sayce ought to
bo quite SYFE of his ground, and in full command of
biy evidence in fglding them:. But when we look
of U/ In#0 bis book we discover an entire absence
and a perfect jumble of dogmatic assertions.
bjg,°° by cherished archreology declines to come to
name arough he takes so many oaths in its

jo

far~at bave the Higher Critics really done? So
sfcudal? “be Pentateuch is concerned, they have, by
8 it analytically, found out that it is not a
\Y; e composition but a strange compilation from
nojldUs and often contradictory sources, that it could
tur', ve been written by Moses, nor for many cen-
u le® after his day, and that its history is utterly
rw 6 la” e- This discovery they have made not by
anans °f philology alone, as Dr. Sayce seems to
a ®e>but by the application to the text of all the
lau’E 6 canolls Literary Criticism. Dr. Sayce
fhenaS .immoderately at their method, and says to
pjvtt> In effect: “ You think you can analyse the
do\6 "°?”/s Moses into their component parts, lay
¢h n mathematical'accuracy what section of
see S.rme vei'se belongs to one writer, what to a
dat°’n -and "’bat to a third, and even fix the l'elative
Cales °b Hiese hypothetical authors ; but you are radi-
Po 'f MM8&aken. Why, you cannot so analyse the com-
Qi8lte.novels of Besant and Rice and of Erckmann and
livj lIn>which are written in languages that are both
you h' embrace vast literatures, and with which
But be”eve yourselves to be thoroughly acquainted.”
Par- Mhiyone can see that the cases are by no means
Hr a®d ' antl that in supposing them to be parallel
Lit , yce betrays his ignorance of the laws of
in Criticism. And the strange thing is that,
self 6 assertion just quoted, Dr. Sayce liim-
eri(= lankly admitted in a previous work that the
is theory of the compilation of the Pentateuch
Ori V'lly 1 accordance with the teachings of
“ip ntal archaeology.” These are his own words:
for 16 coulP°site character of the Pentateuch, there-
lite ’ S°n’y wbat a study of similar contemporaneous
leacl UIO ~rou8bt to light by modern researclfwould
anofKUS k° expect ” {Monuments, pp. 31, 34). In
ipfo m r Work still, History of the Hebrexvs, ch. iv., he
dop IrQs us that the Book of Joshua is “ a composite
and P etlk with conflicting accounts of the Conquest

bar .Element of Canaan.” How Dr. Sayce can
pO0 r-°nise the two conflicting statements it is im-
CanfTn say ' but N cann°t be denied that his

tlip 1mEmissions on former occasions are as fatal to
(™ historicity of the Pentateuch as the most ex-
ie conclusions of the Higher Critics,
at what are the “ Monument Facts” which, as
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Dr. Sayce alleges, prove so disastrous to the “ Higher
Critical Fancies,” and for the discovery of which the
whole Church should give God such jubilant thanks?
I have searched for them in vain in this new book. If
they exist, Dr. Sayce does not produce them. He
maintains that the arts of writing and reading were
well known and generally practised hundreds if not
thousands of years before the time of Moses. Grant-
ing that archveology has proved this to be true, |
hold that the main conclusions of the Higher
Criticism are not and cannot be in the least degree
invalidated thereby. Dr. Sayce gives the reins to
his imagination, and indulges in the wildest and
most unreasonable fancies. The “ Monument Facts ”
furnish no justification whatever for the silly asser-
tion that “ the Babylonia of the age of Abraham was
a more highly educated country than the England of
George 111.,” or that the civilised world of the same
period was “ a world of books,” and that “ a know-
ledge of writing extended even to the classes of the
population who were engaged in manual labour,” or
“that the age of Moses, and even the age of Abraham,
was almost as literary an age as our own.” A man
who can deliberately hurl such crude absurdities at
a credulous public is anything but a reliable guide
in matters of controversy. Even if high Egyptian
and Mesopotamian Government officials could read
and write, there is nothing to show that semi-savage
and nomadic tribes could do so. In any case, the
late date of the Pentateuch is not affected at all by
the question as to whether Moses knew the art of
writing or not. It can be proved from the history of
Israel itself that the so-called Mosaic legislation was
not in existence at the time of the Judges or of the
earlier Kings, and this proof archaeology has not as
yet been able to counterbalance.

We now come to the concrete cases dwelt upon by
Dr. Sayce. In chapter vii. of his Monument Facts
and Higher Critical Fancies, he compares the Hebrew
and Babylonian Cosmologies, greatly to the benefit
of the former of course. The Babylonian Cosmology
is a poem in honor of Merodach, the patron God of
Babylon. It describes how the heavens and the
earth were made. Merodach was the champion of
the gods of light, and in the poem the creation of
the world is only an episode in the story of the war
between him and Tiamat, the dragon of chaos and
darkness. In consequence of his victory over the
dragon Merodach became the Supreme God, and it
was out of the two halves of his defeated enemy
that he fashioned the heavens and the earth. Man
was made of bone which Merodach had fashioned,
and of the blood of life which the God had drawn
from his own divine veins. Here we are dealing
with beautiful legends, which, Dr. Sayce contends,
“ must have been known to Abraham before he left
Ur of the Chaldees.” Again he says that “long
before the age of Moses the Babylonian theory of
creation and the myths and poems which embodied
it would have been familiar to the educated native
of Canaan.” This is not recorded, however, on any
monument hitherto discovered. All the monuments
yet deciphered ignore Abraham, Isaac, and Jacob, the
great heroes of the Book of Genesis; nor do they
contain a single reference to Moses and the Exodus.
We have absolutely no information as to when and
how the Babylonian Cosmogony first became known
in Palestine; nor does Professor Sayce condescend
to enlighten us as to how any “ Monument Fact”
proves the historicity of the Genesis Cosmogony, or
the contention that the Book of Genesis was written
by Moses.

The same remarks are equally applicable to the
subject of the Deluge. The Higher Critics contend
that in Genesis two different and conflicting accounts
of the Deluge are unskilfully welded into one. Dr.
Sayce doubts this, saying that “ the twofold descrip-
tion of the Flood in Genesis is like the twofold text
which, it has been proved, is discoverable in some of
the works of Dean Stanley when the °critical
method ’ is applied to them.” He further says that
“in the ‘critical ' theory of the origin of the Biblical
narrative archieology compels us to seo only a philo-
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logical mirage.” But this is wholly an unsub-
stantiated assertion. The composite authorship of
the Genesis story of the Deluge is patent to the
simplest reader of the English translation. It is
immaterial whether or not the critical explanation
of this fact is accurate, as the fact itself remains.
The discovery of the Chaldean epic of Gilgames
proves nothing, although it is certain that the com-
piler of the Genesis story was either directly or
indirectly indebted to that poem.

It is in his treatment of Genesis xiv. that Professor
Sayce is most unfair and ridiculous. In this chapter
is given the famous description of the expedition of
Chedorlaomer and his allies against the Cities of the
Plain— four Eastern Kings against five Western. The
four conquered the five, and began to return to the
East with numerous captives and spoils. Abraham
and a handful of followers overtook and smote them,
“and he brought back all the goods, and also brought
again his brother Lot and his goods, and the women
also, and the people.” Most of the critics pronounce
this story unhistorical. The law of probability is
entirely against it. But “it was the critic,”
triumphantly exclaims Dr. Sayce, “ who was mis-
taken, and not the writer in Genesis.” Surely,
a monument has suddenly turned up which contains
the identical story told in Genesis Xxiv. Nothing
else could account for Dr. Sayce’s joyous mood and
scornful attitude towards the critics. As a matter
of fact no such monument has made its appearance,
and no such confirmation of the story of the
Campaign has been discovered. The only justifica-
tion of the Professor’s jubilant tone is to be found in
the fact that on monuments recently deciphered the
names of two, perhaps of three of the four Kkings
occur, although we are not told that they were con-
temporaries. No reference whatever is made to the
invasion of Palestine, the name of Abraham is not
mentioned, nor do we learn anything of the five
kings, or of Melchizedek. Never was a cause more
hopelessly lost than is the cause of Orthodoxy as
championed by Dr. Sayce in this book. As Professor
S. R. Driver well says, “the monuments witness to
nothing which any reasonable critic has ever
doubted.”

If Orthodoxy has nothing better to say for itself
than it sets forth in Monument Facts and Higher
Critical Fancies, the sooner it abandons the field the
better for all concerned. So far it has ignominiously
failed to establish the historical truth of the Penta-

teuch. The monuments already discovered are all
silent in regard to Hebrew history prior to
Omri and Ahab. Hitherto archaeology has not
refuted, nor taken the first step towards refuting,

the Higher Criticism. As the Book of God the
Bible stands to-day completely discredited, Its real
destroyers are the Higher Critics who have not been
dynamited by Dr. Sayce, but are still marching on
to victory, unchecked by ignorance and bigotry, un-
deterred by the violent but premature attacks of
Assyriologists and Egyptologists, and comforted by
the consciousness that their one aim is to dethrone
superstition, credulity, falsehood, and to establish
the truth on a sure foundation. John Ljoyd

NATURE AND MAN.
Poor men, most admirable, most pitiable,
With all their changes all their great Creeds change :
For Man, this alien in my family,
Is alien most in this, to cherish dreams
And brood on visions of eternity,
And build religions in his brooding brain
And in the dark depths awe-full of his soul.
My other children live their little lives,
Are born and reach their prime and slowly fail.
And all their little lives are self-fulfilled ;
They die and are no more, content with age
And weary with infirmity. But man
Has fear and hope and phantasy and awe,
And wistful yearnings and unsated loves,
That strain beyond the limits of his life,
And therefore Gods and Demons, Heaven and Hell:
This Man, the admirable, the pitiable.
—James Thomson (“B. F.”), “A Voice from the Nile."
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Acid Drops.

The conquest of South Africa is an easy job when the
right man gets hold of it. Gipsy Smith is doing it “ on
his own.” Wherever he goes the unconverted surrender in
shoals. _ Even the “ caretaker and his wife ” at a Circus held
up their hands, and said “ they had never known anything
like this before.” Twenty young men in one boarding house
laid down their arms. *“ The wine business,” it appears,
“is suffering in consequence of the customers being con-
verted, and one large establishment were considering a
reduction in the staff.” We never heard that Gipsy Smith,
or any other revivalist, made any appreciable difference to
the wine business in England. But we can quite under-
stand that these people become more effective when they
are at a great distance from their own country—and send
home their own reports.

A pious paper called the Sunday Circle, and described (by
itself) as the best paper for the home, is offering a £50
American organ (warranted American, anyhow) for the bes
solution of a set of picture puzzles. Each picture represents
a line of a well-known hymn, and the amount of “ blas-
phemy ” involved may easily be imagined. “ 1 heard the
voice of Jesus say ” includes “ vo ” and a glass of ice-cream,
which gives “ ice ” to complete “ voice.” And Jesus is right
under the ice-cream, as though it were his favorite luxury.
Toor Jesus! The Jews crucified him : the Christians exploit
him—which is far the meaner crime of the two.

Romantic people are sad in the neighborhood of Kirkstall
Abbey. The latest local ghost turns out to be a mill ghl.
Ilie disappointed superstitionists have our sympathy.

What a screaming farce Christianity has always been f
when it was not a bloody tragedy! Its supposed foun
said, “ Take no thought for the morrow,” “ Lay not up
yourselves treasures on earth,” “ Labor not for the meatt _"
perisheth,” and other things of the same kind. But
best advertised Christians in the world are mostly “ on
make ”—and not too careful how they do it. There is ,
D. Rockfeller, for instance, described in the daily organ
the Nonconformist Conscience over here as “ the hard, ste >
Baptist multi-millionaire,” whose low-flash oils have (as
Star is never tired of showing) done so much to keep do
the population of Great Britain. This gentleman is m
engaged in a monopoly war with the Rothschilds. 1 °
Rockfeller’s object is “ to freeze out his competitor, and the
put up prices again.” Meanwhile the price of paraffin h
dropped fifty per cent.; and for once in a way, quite uninte
tionally, of course, John D. Rockfeller is a benefactor to
species. We wonder what sort of reception he will ge
when he goes home to glory.

The Bishop of London will have none of Canon Henson S
“ heresy” about the resurrection of “ Our Lord.” H
lordship cannot accept the idea that Christ’s body perishe
in the grave. ‘Of course,” he says, “ there is a tru®
‘reverent agnosticism’ which every Christian must te
about the precise nature of our Lord’s resurrection bo y
and its relationship to his earthly body.” But there is h
such “ reverent agnosticism ” in the New Testament °r "
the Church creeds. Nor is it easy to see anything in
Bishop’s language but sheer ecclesiastical jugglery, If
was not the actual recognisable body of Christ that ros
from the grave, there was no resurrection at all in
case. The post-resurrection body was something newW
something specially created; and, from this point of view’
the whole story needs to be re-written.

about
hick
a

Bishop Ingram talked the time-honored nonsense
the *“ glorified, transfigured, spiritual body ” with w
Jesus rose again, and which was “ the continuation in
new state of the body which lay in the tomb.” Will the
Bishop kindly tell us what is a “ spiritual ” body ?
might also tell us, while he is about it, what is a*“ glorified
body, and what is a “ transfigured ” body. We understand
along a short body, a fat or a thin body, a strong or a
weak body, a handsome or an ugly body. But, until the
Bishop enlightens us, glorified, transfigured, and spiritua
bodies are like the peace of God in this, that they pasihaat
(our) understanding. And we have a shrewd suspicion
they pass the Bishop’s too. _

We are not disposed to cavil at old Donne’s lines ; on the
contrary, we admit their splendor :
Her pure and eloquent blood
Spoke in her cheeks, and so distinctly wrought
That one might almost say her body thought.
But the lady was alive, and a man was writing of her; IU
short, it was poetry, and very line pootry too ; and poetry ij
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not to be read like an affidavit. But if the story of the
Resurrection is not to be read, substantially, as an affidavit,
R is simply a fraud, and should be hooted off the stage.

We have another request for the Bishop of London. He
says that the “ glorified, transfigured, spiritual ” body of
Jesus was “ seen by 500 people in broad daylight on a moun-
tain.”  Will he kindly tell us where we may read this in the
hew Testament? We know where to find the “ 500, not
“ people ” but “ brethren "—which is a very different thing;
hut we have never come across the “ mountain ' and the

broad daylight ” yet, though we have read the New Testa-
ment pretty carefully. Of course, we may have overlooked
these interesting items, and we are only asking the Bishop
°r information, which we hope he will kindly give ; for it
will cost him nothing but a letter, and it might be the means
°f our conversion.

The editor of Photography has been exposing the
Monstrous imposture of “ Spirit-Photographs.” One point
BVery illuminating. The “ spirit form,” he says, in many
cases is “ lit” from the opposite side to the sitter. After
reciting a number of other *“ fakes” the editor says:
‘Somewhere or other, in the production of these photo-
graphs, where or by whom we are not called upon to show,
‘here has been deliberate, intentional, and, as we hope we
have made plain, very clumsy trickery.”

Hr. Spence Watson, who is not exactly a reckless speaker,
says that the spy system is flourishing in England. He
states that Russian spies are acting with our own police,
going to people’s lodgings when the people are out, opening
drawers, examining papers, and taking away letters. Such
athing is a damnable disgrace to a free country. We hope
John Bull will assert something of his old spirit before it is
"00 'ate. And we say this without any party or political
B%eéllil?g. Libert)ﬁ and honesty are the common concern

the // Wesleyan advertisement we quoted last week from
1 tissox County Standard turns out to be (in Daily News
par™ a8e) an “impudent hoax.” But a hoax is like a
kn have any success it must imitate something well-
th M. The satire in this case struck home, for it has made
o editor of the Daily News and the President of the
Wih eyan Methodist Conference very wild. Perhaps both
reffect, in cool blood, that the least useful protest against
Sat*e is an angry one.

jn”~>on8 Rung, who was hung recently at Liverpool for shoot-
Bisl al’~lei' Chinaman, was kind enough to let the local
he 1°7i'5a8P'T 0 aQd convert him ; so that, as the papers say,
(@ ,,le" a Christian. Pong Lung seems to have submitted
it |.'ese pious operations with a composure amounting to
sat ‘' er@ce- He took his sentence with indifference; he
.M his cell smoking and looking at his warders with in-
IITerence  an® he walked to the scaffotd with indifference.
e dare say he is indifferent still.

Russians are far more superstitious than the Japanese—
Wb r 18 Pr°hably a big reason why they are getting the
Di-1 i 'a the present struggle. Father Ignatius
ofd , . sends to the Kazan papers the following account

a 'air held in his village.

““When | visited the fair on Wednesday night | saw a
iheat crowd of our peasants standing about an itinerant rifle
saloon proprietor, who was holding a telescope to his eye.
-they were evidently waiting their turn.

“ Our village coffin-maker was aiming a gun, which he
rested in the fork of a small tree. The gun was pointed
owards the sky. Suddenly it went off, and a hell clanged,
after which followed loud cries of 1Ura! Got him again "

After several other rnujiks had taken shots, | inquired
= ‘at they were aiming at, and was much surprised to hear
h? chorus the reply: ‘ The Japanese, Father.” Looking
along the barrel of the gun | could see nothing but the moon,
BO,T demanded a further explanation.

' Our brother, said a bearded giant, pointing to the
showman, ‘says that the man in the moon is a Makak
b apanese), and that every time we hit him ten Japanese on
earth join the devil. We have killed,’ he added naively,

It i eiHhy °' them already.’”

ou, , sucli poor simpletons who are being armed and sent

q 0 Hte East to be slaughtered by the thousand for the
ar aud his autocratic “ pals.”

ford10 ~'Ir's' ‘au gentlemen who are replying to Mr. Blatcli-
llitn7 ahd they are like barnacles on a big ship—all rebuke
cent °* say'n8 that “ Thomas Paine loft Moses and lIsaiah
cou WriCS behind him when he wrote: ‘ The world is my
j,0 Hy ; to do good my religion.”” They declare that Paine
iip(r°'ved this sentiment from John Wesley. But this only
Wo'P k°w "Hie they know about the founder of Methodism.

slfiy was a clergyman of the Church of England, and
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when he went about east, west, north, and south preaching,
he was told to “ stick to his parish.” His reply was “ The
world is my parish.” It was a noble reply in its way ; but
all it meant was that Wesley claimed to preach and save
souls wherever he could find hearers. It did not imply
what Thomas Paine meant. When he said, “ The world is
my country,” he meant that he was free from the insular
spirit of patriotism, that he was a cosmopolitan, and that all
men were his brethren by virtue of their humanity. And
when he said that his religion was to do good, he said some-
thing which was certainly not copied from John Wesley or
any other Christian. John Wesley would have repudiated it
with indignation. He believed in benevolence—up to a
point; but scouted the idea that it was the be-all and end-all
of religion. Like other Christians, he believed, apparently,
that thoroughly good men, who did not accept Christ, would
find themselves in hell. And the Wesleyan Methodist
Church would not say “ No ” to that doctrine even now.

One of the Christian apologists of the Clarion, Mr.
George W. E. Russell, author of Matthew Arnold, a gentle-
man whose exact identity it is as well to keep clear, asserts
that there is not a very exceptional class of persons who say
to themselves, 1LIf the Gospel is true I ought to be a better
man ; therefore | will deny the Faith, which, if it were true,
would remorselessly condemn me.”

Now, to start with, Mr. G. W. E. Russell knows of
persons who deny the “ Gospel Faith” who form a “ not
very exceptional class.” Up to the present this is news to
avowed Freethinkers. Moreover, he also says this class are
at heart Christians who are too cowardly, or too gross, to
“ give up some sin,” and he knows this, because these
persons do not say so, but carefully conceal it * in their own
hearts.”

Now this miserable libel is an idiotic bull. How is it
possible for Mr. G. AV. E. Russell to know motives which he
declares persons keep secret in their “ own ” hearts? This
is solely the outcome of an unbalanced imagination—an im-
agination guided by the hook of fanaticism and fed by the
emotions of the only heart open to that imagination; the
heart that flickers and jolts under the sternum of the man
who wrote it—that is to say if it is not the mere parrot
echo of threadbare, vulgar pulpit vilification.

The Clarion prints, as though it were important, a report
of a sermon by the Rev. J. Thompson, of Blackpool, on Mr.
Blatchford’s Cod and My Neighbor. “ Some people,” the
reverend gentleman said, “ mistook him for a Secularist, and
the successor of Bradlaugh and Ingersoll; but it was a
mistake....... Mr. Blatchford was a true man, not an irreligious
man.” From which it appears that Bradlaugh and Ingersoll,
in the opinion of this Blackpool man of God, were not true
men 1 Awvc should hardly fancy that Mr. Blatchford would
appreciate such a compliment. For the rest, we quite agree
with Mr. Thompson. Mr. Blatchford is not a successor of
Bradlaugh and Ingersoll. Bradlauglis and Ingersolls do not
leave successors, to begin with ; and it is difficult to see, in
any case, how a journalist can be the successor of an orator.
The two things are so different.

Prophet “ Elijah ” Dowie has arrived in London again.
He has come here, the Daily News sneers, with the collecting-
box in his hand. *“ AVe sincerely hope,” it adds, “ that no
one will give him a penny.” But is not this rather rough ?
Dowie is not alone in carrying a collecting-box. That
article is almost the symbol of religion in England. Dowie
is bringing no new invention.

Has the Daily News writer ever read the Acts of the
Apostles? If he has, does he recollect that Jesus Christ
himself, and his holy band of apostles, did not disdain the
“ dollars ”? Rich women ministered unto Jesus of their
substance. AVhen he retired from the business the apostles
called upon the faithful to shell out. All who had any
property sold it. And what did they do with the money ?
They laid it at the apostles’ feet—where we guess it didn't
stop long. -

Zion City, which Old Dowie bosses and apparently owns,
seems to be in a bad way. Money, and lots of it, is wanted
immediately. “ The AVork of God,” the prophet says,
“ must be protected from those who seek to destroy it”"—
bailiffs and such people. “ Everyone,” Dowie adds, “ must
do something. Send at once an offering to God in a sub-
stantial way: Gold, Silver, Brass, Houses, Lands, Cattle,
Grain, whatever you have to give. Let them be sent to
me direct.” The prophet is not particular. There's no
beastly pride about Old Dowie. If you can't send him cash,
send him a cow or a pig, or a sack of flour, or tho dseds of a
house. All is good fish that comes to his net.
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“ Do you love God ?” the prophet asks. “ Then,” he says,
“ help now as you have never done before.” That is to say,
you are to love God and help Old Dowie. It is worse than
“ love me, love my dog.”

Prophet Dowie wanted to visit Russia, but the Russian
authorities refused to grant him a passport. Perhaps they
thought that Russia wanted all the money she could lay
hands on at present, and had none to spare for Old Dowie’s
collecting box.

Kensitites and High Churchmen got into a squabble at
St. Margaret’s Church, Burton-on-Trent, on Sunday morn-
ing. One of the Wycliffe preachers, as the late Johnnie
Kensit christened his touring agents, had his nose punched,
and there were other casualties of the description that may
always be expected when the “love one another” brethren
entertain differences of opinion. Several ladies in the con-
gregation fainted. Happily there were no fatalities ; thanks,
probably, to the near presence of the police.

The neo-barbarism is going apace. We have so far
returned to first principles in religion that an engine in a
sugar factory in the West Indies has been “ dedicated in the
customary manner” to Mr. Joseph Chamberlain! We
have heard of the dedication of votive gifts to gods and
saints ; but this is the first public appearance of the “ custom”
of dedicating objects to living persons. It appears in
* The West India Committee Circular,” whatever that is?

The Lord sendeth his rain upon the just and the unjust.
The storm that frightened the horses on Derby day nearly
Hooded the * Racecourse Mission ” tent and drowned the
voices of the soul-savers who took part in a special prayer-
meeting while the big race was being run. We read that
“ a spiritual influence was created” by the missioners at
Epsom, but they do not appear to have converted anybody
in particular—not a jockey, not even the King. Next year
they should try to convert the horses.

Dr. Bernard Hollander, the brain specialist, corrects the
silly statement of a medical man in a pious morning news-
paper, that a man may lose portions of his brain without
suffering any change or deterioration in his mental
capacity. The case of the man Gage that was referred to,
known as the American crowbar case, is directly opposed to
this medical man’s foolish theory of the brain. Dr.
Hollander quotes from the report of Dr. Harlow, who
attended Gage, to the effect that “ his mind was radically
changed, so decidedly that his friends and acquaintances
said he was no longer Gage.” Erom “a most efficient and
capable foreman ” he became “ a child in his intellectual
capacity and manifestations.”

Free Church ministers in East London recently held a
breakfast conference at Shoreditch Tabernacle ; and, accord-
ing to the Daily News report, the atmosphere of the gathering
was quite fanatical. The Rev. E. J. Kirtlan's speech “ was
a strong plea for a fearless advocacy of the right of the
Church to take a bold stand in the enforcement of the
Gospel teaching as it applied to the great questions that
now agitate our municipal and imperial legislative bodies.”
This may look harmless enough, but it is not as harmless as
it looks. We all know what the Church’s taking a bold
part in politics and social affairs means. History is fraught
with lessons on this head. Directly the Church begins to
“ feel its feet ” in secular affairs it tries to realise the good
old “ reign of the saints,” as John Calvin did at Geneva, and
as the Puritans did in England. And one of the first results
would be a bad time for Freethinkers. Sabbatarianism
would flourish, and “ blasphemers ” would be in gaol by the
dozen. We hope, therefore, that Freethinkers will steadily
set their faces against this “ Christianising ” of public life.
They should cheerfully work with Christians for common
secular objects, but always as fellow citizens, and never as
Church members. Representatives of Churches, as such,
should be kept at the greatest possible distance. To co-
operate with them is to countenance that confusion between
the “ spiritual ” and the “ temporal ” which is in opposition
to the very first principles of civilisation.

The Mayor of Woolwich presided at a recent meeting of
the East Ham Labor League in favor of direct representa-
tion, and Dr. Stanton Coit and the Rev. E. J. Kirtlan (re-
ferred to in our previous paragraph) were the principal
speakers. It is difficult to see what either of these gentle-
men—the reverend or the half-reverend—has to do with
direct labor representation. One is a laborer in the Lord’s
vineyard, and the other’s labor consists in discoursing ou
“Why 1| Pray,” “How | found God,” and “ The Sin of
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Atheism.” If the working-classes of England want sue i
gentlemen to represent them, directly or otherwise, we can
only offer them our compassion.

T.P.’s Weekly quotes a passage from Nathaniel Hawthorne
about the “ whither —* God, who made us, will not leave
us on our toilsome and doubtful march, either to wander in
infinite uncertainty or perish by the way.” *“ George Eliot,
our contemporary observes, “ said the same thing, though
with a simpler, and perhaps stronger, utterance.” Where ?
We should like to have the passage indicated. George Eliot
did not believe in God, neither did she believe in a future
life.

Mr. G. Iv. Chesterton, who is rather too fond of getting
new views of things by turning them or himself upside
down, writes in the Christian World on “ The Strange
Nobility of Herbert Spencer.” Mr. Chesterton thinks (or
says) that Herbert Spencer was great in but one sense. He
was really “ a great ascetic,” and would have made a first-
rate monk. In everything else Mr. Chesterton evidently
regards Herbert Spencer as distinctly inferior to the writer
of a certain novel about Napoleon and Notting-liill.

Destiny is the title of a “ Magazine of Astrology” of
which the first (June) number has just reached us. R IS
edited by E. H. Bailey, and published at South View,
Sibthorp-streot, Lincoln, at the odd price of sevenpence-
lialfpenny. Those who want to know something about
Astrology may become purchasers. One item is a“ Horo-
scope of the Czar of Russia,” revealing the “ terrible position
in which he is placed.” We fancy we have read something
about this in the newspapers. Editor Bailey puts off fresh
revelations about the Czar's horoscope till next month.
Prudent man!

A Roman Catholic outdoor procession at Peckham in-
cluded a number of young girls, wearing black dresses and
long white veils, and carrying a bedizened statue of Mary of
Nazareth, supposed to be the Mother of God by the mys-
terious agency of the Holy Ghost. It is to be hoped that
these young girls do not try to think out the details of this
peculiar case of motherhood.

A “ Hindu Lingam God ” has just been sold at StevensS
for ¢£78 10s. It contains a jewel of great brilliancy. But
it will probably have to be kept under lock and key. Such
things are reverenced in the East. In the West they ar0
only suggestive.

Amongst the new religious sects in America, which bids
fair to rival ancient Egypt as the motherland of super-
stition, is that of the Sun-Worshipers. Their leader-
Ottoman Ear Adhust Hanisli, teaches that man should
attain to the age of 475 years by means of “ right living.
A quart of water and a few grains of wheat a day will keep
a man going, and give his spiritual part a chance of cultiva-
tion. Several ladies who tried this regimen have either
died or been driven mad by starvation. A wealthy Illinois
lady went to the asylum after giving Hanisli all her money
and jewels, which the family are now trying to recover. The
same old game 1 -

Two plain people bearing the simple names of James and
Harriet, in the Colony of Victoria, have given their five sons
the following names —Uriah Melancthou Gabriel Wycliffe
Wesley, Paul Joshua John Huss, Ross Cranmer Ridley
Gideon Waldo, Isaiah Claude Tyndalc Luther William, and
Amos Coverdale Latimer James Whitfield. This case ought
to have been taken up by the Society for the Prevention of
Cruelty to Children.

Ah, ah! It is really too funny. Hero is Mr. J. W. Shaw,
president of the Northern Districts Beer and Wine Trades
Defence Association, retaliating upon the anti-publican
clergy. He points out that four clergymen in one place
were convicted for indecent behavior and attacks on women,
while a Baptist minister had to pay ¢£25 and costs I°r
libelling a publican mayor. He advises clerical gentlemen
to stick to their own business, and to remember that
publicans are “ Christians equal to themselves "—which Vv?e
dare say they are.

A burglar has been sentenced at the Clerkenwell Sessions.
He broke into St. Peter’'s Church, Cranley-gardens, S.W-,
and concealed himself behind the organ pipes, where his
fondness for liymnology betrayed him. He started singing,
“ They are waiting there for me.” So they were, and the
result was six months’ hard labor. No doubt the musical
burglar now rofiects that many a true word is spoken
in jest.
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To Correspondents.

U Cohen's Lecturing E ngagements.—Address, 241 High-road,
Leyton.—June 12, afternoon and evening, Victoria Park; 1)
and 26, Newcastle-on-Tyne. July 3, afternoon and evening,
\ictoria Park ; 10, afternoon and evening, Victoria Park.

S- E. Furness.—(1) Spiritualists do not "as a body believe the
Popular theology of the day.” Some believe in God, and some
do not. Tlieir great point is the continuation of personal life
after death. (2) Pleased to bear that you have derived great
nelp from reading the Freethinker. Your suggestion of " a few
agléglee({ articles, as we had a few years back,” shall be con-

NeTucker.—The verses you send us, beginning "Money, O
ffiy praiSes 1 sing,” as by a gentleman at Plymouth,
\we’c, “n't8et the local press to print him 100 copies, as they
re a scandal on the Church ”—these verses are sixty or
* ®, llyears old. We reprinted them in the Freethinker some
hee“ty years ago, and published them separately as a Tract
mur' i m Parson’s Idol.”  You can obtain copies from our
p ishing office at (id. per 100, or post-free 7d.
Vi," Morgan.—We shall be dealing with some of these sixpenny
0 ristlan apologetics presently; as soon as we have concluded
1, m r more important) articles on Herbert Spencer,
ea’ ? LAOK—Yes, we saw the paragraph in Reynolds'. It is
,J understand the frantic desire of certain persons to be
Wi as e rePresentatives of English Freethouglit. But
y s‘ould we worry? Newsi>aper paragraphs don’t create
that™ an™ va'ues- Gravitation and the nature of things do

Bv~u—'"Thanks for letter and cuttings. See “ Sugar Plums.”
do . ,.nmPars take a leaf out of the Nonconformists’ hook and
lit a, Passive resisting at Leeds. Hold meetings, sell
tli 1u -re’ luake collections, and let the police bring you before

and /_{lipeudia Magistrate. Don’t be smothered in secrecy
‘ané?j e f’gh ou may rely upon all the support we can give

jy 1 Adamson.—Of course it should be Sale’s (not Kale's)
WT ' Printer's errors will occur in spite of the greatest care.
®i'ave looked up your reference to Herbert Spencer's First
section 34. The words quoted, of which you ask
e source, are Shakespeare's: they occur in The Winter's Tale,

t >v., scene 3.

\ Jrni.—(1) We take your letter in the spirit in which you
°te it, and are no more offended than you are. At the same
let?6’ ~°Umus* accept what we said last week. Mr. Symes’s
Ji- mer.expressed his own sentiments, and we preferred to print
N Hs entirety, rather than to give extracts. We are not
Gohed upon to agree with
rane’us-to Freethought

fadin
shilli

1 (2) Glad to hear that you enjoy
.,,the Freethinker, and “ would have it if it were a

—NMany thanks for welcome cuttings.
j)°aAir—We have a paragraph on the matter in “ Acid
N " Glad to hear you have seen through the Christian
j " Upenand swindle.

a ,Mahon— (1) Pleased to learn that “ cleared away the mist
a .~ °f superstition ” from your mind ; also that you are
~convert from Roman Catholicism. The nearest N. S. S.
f 7au°h to your residence is at Newcastle-on-Tyne. Thanks

y°«r good wishes. (2) The conditions of the prize essay
‘.geaminted, as you will see by referring to the announcement

",‘b Jores sends us a tracing of an old plate reproduced in
fume’s Ancient Mysteries, in which Jesus is depicted as spoiling
Hell by bringing' the dead out of it through the power of his
eross. Jesus is spotted all over his flesh like a panther. Our
eorrespondent wonders whether this is intentional, and con
oscte% with the origin from Joseph Panther.
: re you quite clear in your use of the word “ protest ” ?
Rﬁﬁ Protests against a thing done intentionally, but does not
iv .against an earthquake or an attack of small-pox.
hoard? sellsIMe to exclaim when you believe you are not
J. . - .
\}\lev —Pleased to hear of Mr. Cohen’s line mootings in
T j , OMa Park on Sunday,
yj N tiiuitiow—Too late for this week.
5 " — No worry in the matter. Thanks, all the same.

¢~tmnal Secular Society’'s office is at 2 Newcastle-street,
ANarringdon-street, E.C.
Irans for the Editor of the Freethinker should be addressed to
Lect ewcaa™e'atreet, Farringdon-street, E.C.
stre*? N OTICES must reach 2 Newcastle-street, Farringdon-
Qinm by first post-Tuesday,-or they will not be inserted.
bsiiT ~°r “Mature should be sent to ohe Freethought Pub-
atj 'JS Company, Limited, 2 Newcastle-street, Farringdon-
p, "@&, E.C., and not to the Editor.
m}emitﬂng for literature by stamps are specially requested
,? S»d halfpenny stamps, which are mos
bought Publishing Company’s business.
' Freethinker will be forwarded direct from the publishing

9f'oe, pogt free, at the following rates, prepaid One year,
o s’ ; half year, 5s. 3d. ; three months, 2s. 8d.
iUs of Advertisements: Thirty words, Is. 6d. every suc-

juediug ten words, 6d. Displayed Advertisements :—One inch,

tor §3-1:palf column, b1 2s. 6d. " column, £2 Bs.  Special terms
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Sugar Plums.

Mr. Foote will deliver two lectures at Manchester on
Sunday, June 26, in fulfilment of an old promise. It is not
his intention to do any more platform work during the
summer. He will resume lecturing in September.

The National Secular Society’s fund for the Rome Con-
gress will be opened very shortly. Meanwhile we have to
say that a cheque for £10 was forwarded to the secretary
by Major John C. Harris, R.E., immediately on his reading
the Leeds Conference resolution on the subject. Major
Harris generally manages to be the first in these generous
rivalries.

Mr. W. Heaford, as secretary of the so-called English
Committee of the International Freethought Congress, has
sent a letter to the N. S. S. Executive complaining generally
of the references to himself and the Committee in the
Executive’'s Annual Report. The Executive only felt called
upon to deal with one point in Mr. Heaford’s letter ; namely,
his denial that either he or the members of his Committee
were self-appointed. Mr. Heaford says that they were all
appointed by M. Furnemont by virtue of the powers conferred
upon him by the previous Congress. To which the Execu-
tive replies that M. Furnemont could only have known most
of the members of the Committee through Mr. Heaford's
introduction and recommendation; and that while this
might have been unavoidable at the outset, steps should
have been taken afterwards to place the Committee upon a
properly representative basis. Beyond the statement of this
all-important fact, we understand, there was no intention
whatever of reflecting upon the Secretary or the Committee;
and any idea to the contrary is a misconception. Being
itself an elected body, the N. S. S, Executive cannot approve
a perpetual contravention of the representative principle.

We may add, on our own part, that while there are some
good names, notably that of Mr. J. M. Robertson, on Mr.
Heaford’s Committee, there are others of a very different
character. We mean as representatives of English Free-
thought. But there is no need to expatiate upon this, or to
enter into a heated controversy. The National Secular
Society means to send its own representatives to Rome.
And if other Freethinkers, real Freethinkers, find their way
there too, so much the better. But they need not call
themselves the representatives of England. For there arc
others.

The Birmingham Branch has resolved to have country
rambles on Sundays during the summer. The first takes
place to-day (June 12), members meeting atthe “ Mermaid,”
Stratford-road, at 8 o’'clock, to walk to Shirley. Week-
night Branch meetings are to be held on Thursdays at S at
the Coffee House, Bull Ring, three doors below Moor-street.
Mr. H. Percy Ward will be engaged for a week's open-air
work in July; and at his meetings, as well as during the
excursions, the Branch will distribute a large quantity of
the cheap reprint of Ingersoll's Mistakes of Moses. The
Branch’'s annual picnic takes place on the first Sunday in
July to Stratford-on-Avon. Particulars can be had (also
tickets) from Mr. J. Partridge, 65 Cato-street.

The Leeds City Council did well to receive a deputation
from the local Branch of the National Secular Society with
respect to selliug literature and taking up collections at its
meetings on Woodliouse Moor. The deputation consisted of
Messrs. Fisher, Lyon, Smith, and Weir. Mr. Fisher acted
as spokesman. He had written out what he had to say, and
read it to the Council, so that there might be no mistake as
to his meaning and no dispute as to his words. Mr. Fisher’s
excellent speech is printed on another page of this week’s
Freethinker. He seems to have been listened to courteously
enough, but there the matter for congratulation ends. The
Council could not, and did not try to, answer his arguments ;
but, all the same, it accepted the recommendation of the
Property Committee, and refused the Secularists what it
concedes to all other bodies. That is to say, it uses its
power to penalise the Secularists, by deliberately inflicting
upon them—simply because they are Secularists—a serious
disability.

Now we venture to suggest that the Leeds City Council
shows not only bigotry but a want of courage in this matter.
Why does it not act in a thorough-going fashion ? Why not
prohibit Secular meetings altogether ? That, if .it could be
enforced, would carry with it the prevention of selling litera-
ture and making collections. And it is far more logical, and
not more unjust. But the Council may think that such a
prohibition could not be enforced. Probably not. But
neither can the Secularists be prevented from selling litera
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ture and making collections. The police have been trying to
prevent them for nearly twelve months, and not with any
appreciable success.

One point of Mr. Fisher’'s speech was very shrewd. He
referred to the Christians who go all over the world trying
to convert the “ heathen.” Yet the Christians here, who find
the money for such aggressive missionary work, often
carried on in defiance of the laws and wishes of the nations
sought to be converted, actually refuse toleration to their
fellow citizens in their own country.

One member of the Leeds City Council, Mr. Henry,
expressed an opinion that the deputation had made out a
good case, and moved an amendment to the effect that the
question should be referred back to the Property Com-
mittee. He thought the Secularists should enjoy the same
rights as others. If they went against the law, the law was
strong enough to deal them. Mr. Henry, we are glad to say,
was supported by Dr. Hawkyard and Mr. Ratcliffe ; so that
there are three sensible and just men, at any rate, on the
Leeds City Council.

We must give a special word to Mr. James Brown, the
chairman of the Property Committee, who is, technically
speaking, a licensed victualler when he is minding his own
business. Mr. Brown is probably not a highly-educated
person. Perhaps he has heard that Jesus Christ was said
to have been a friend of publicans and sinners, and is not
aware that the word “ publicans ” has changed its meaning
since the first printing of the Authorised Yersion. For this
reason, perhaps, he feels himself called upon to stand up for
the faith of Christ. We are not surprised, therefore, that
publican Brown spoke of “ the disgusting literature which
had been forwarded to him.” When a bigoted Christian
happens to be in the beer and whiskey business, it is easy
enough for him to find Secular literature “ disgusting.” At
the same time, it is rather an odd sort of thing that publican
Brown should be in a position to exercise a censorship over
the tastes and opinions of his better educated neighbors. If
it were worth our trouble we might ask publican Brown,
who finds Secular literature “ disgusting,” what he thinks of
a good deal of the Bible.

We are not without hope that the Leeds City Council will
yet see the error it has fallen into, and reverse its recent
decision. Meanwhile the Leeds Branch may rely upon being
supported if it continues its old policy and goes on doing
precisely what other bodies do on Woodhouse Moor.

Here, by the way, is a chance for some of the more
forvent Passive Resisters. The Leeds Secularists pay rates
like other citizens, yet they are insulted and oppressed by
the municipal authorities. Churchmen, Catholics, and Non-
conformists, as a matter of fact, meet together on the City
Council and decree themselves certain privileges in the use
of puhlic property. They also decree that these privileges
shall not be enjoyed by Secularists. What do the Passive
Resisters say to this? What does Dr. Clifford say ? Will
they display a little impartiality ? We wonder.

The late Professor Alexander Bain, whose Autobiography
has just appeared, wished (and his wish was respected)
that his funeral should be severely simple; with no religious
service, and no eulogy over his coffin. He also requested
that no stone should be placed over his grave; his books, he
said, would be his only monument.

Mr. Foote’s recent article on Canon Henson's Heterodoxy
is reproduced from our columns in the New York Truth-
seeker.

No man should be blamed, injured, or molested on
account of his opinions, whether right or wrong, on any
subject. For we always suppose our own opinions to be
right, or we should renounce them. And with respect to
belief, everyone must be the judge for himself. Everyone
comes to a conclusion on a given subject, when a certain
weight of evidence has been received—enough to produce
conviction on his mind ; although perhaps to another indi-
vidual whose mind is differently constituted the same
evidence is quite insufficient. So that one may believe and
another disbelieve the same thing, having the same evidence,
and both be equally sincere and guiltless. Our opinions are
not subject to our will. We cannot believe and disbelieve as
we please.— Horace Semer.

For what to shun, will no great knowledge need ;
But what to follow, is a task indeed.
—Pope.
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Freethought Congress at Rome.

A Proposed Excursion.
On September 20 of this year the International
Freethought Congress opens at Rome, the head-
quarters of what is still the most powerful and wide-
spread of all Christian organisations. From reports

to hand it is evident that the Congress will he
attended by representatives from all parts of
Europe, and it is hoped from America also. By reso-

lution passed at the Annual Conference the Execu-
tive of the National Secular Society is pledged to do
all it can to assist in making the Congress a
thoroughly representative one by organising as large
a body of English Freethinkers as is possible. It
would be more than regrettable if, on what may web
be an historic occasion, at a Freethought convention
meeting on the veiy scene of the martyrdom of
Giordano Bruno, and within sight of the Vatican,
English Freethought, with all its glorious traditions,
were not well and worthily represented.

From inquiries made some time ago it was ascer-
tained that a party of not less than thirty persons
could be taken to Rome, vid Paris and Turin, allowing
time to view places en route, with six clear days m
Rome, for about £13. This sum covers second class
riding and first class hotel fare throughout, with the
services of an interpreter during the whole of the
time from leaving London to reaching London again-
It also includes refreshments while travelling. This
amount it should be stated represents a reduction of
about £2 16s. on the ordinary charges; and it is
possible that with a larger number than thirty the
cost would be still further reduced. Arrangements
may also be made to meet those who might desire to
vary the excursion in any direction.

At the present stage it is necessary that all who
would like to form part of the proposed excursion
should acquaint the Society’s secretary, Miss E. M-
Vance, 2 Newcastle-street, Farringdon-street, E.C-,
of their determination. Arrangements must neces-
sarily be made some time in advance, and a quick
and hearty response will enable the Executive to get
the best possible terms from the railway companies
and hotel proprietors.

Other matters in connection with the excursion
will be dealt with in an early issue of this paper, and
details will be published from time to time as it
deemed necessary. Just now all those who intend
going should say so at once. As a mere holiday trip
the excursion will be of a thoroughly enjoyable
character. But it will really be more than a holiday
trip. Provided the English contingent is as large as
it should be, it will be to our Continental friends a
worthy representation of British Freethought, and
at the same time form a part of a unique demonstra-
tion of the power of militant, international, and orga-
nised Freethought to the whole civilised world.

The Jewish Life of Christ__IIl.

(Continued from p. 363.)

On the other hand, none of these objections hO
against the Jesus of the Talmud. During the years
of exile he spent at Alexandria he could have easily
learned Greek, and in fact would have been lost
without it. This was also the home of the Septuagint»
where it had been translated, and where it was, as
have seen, held in honor.

Moreover, he was no ignorant son of a village car-
penter. Jewish tradition held, says Mr. Meade, that
“he was a learned man, as indeed is invariably
admitted in many other stories; whether or not be
got his wisdom from the greatest Jewish teacher of
the times or not, is another question” (p. 142)
He was also well connected by birth. The Talmud
states that there was a tradition that a herald went
forth forty days, crying, “ Jeschu goeth forth to b0
executed because he has practised sorcery and
seduced lIsrael, and estranged thorn from God, RO4
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anyone who can bring forward any justifying plea
or him. come and give information concerning it.”
nd upon it being asked why such precaution was
aken when he was plainly guilty, it is answered
esus was a person of great distinction and import-
b~NOKTan<™ “ near those in power.” This is borne out
y Wagenseil’s edition of the Jewish Life, where we
eaci that the Queen “ thought to save him from their
a? "s>because she was related to him by blood.”
Mr. Mead remarks that his “ mother is in nearly
ery form of Toldoth exonerated from any conscious
leaking of her marriage vows. The bastardy of
eschu was the result of a trick played upon her.”
e Was regarded as a woman of distinction.

“ Not only is she said to have been the sister of a
certain Joshua, who is presumably to be identified with
Joshua ben Perachiah, but she is also said to have been
related to Queen Helene—that is, if our argument holds
good, to Queen Salome, whose brother was Simeon ben
f'hetach. Here we have the close relationship of Jesus
to the most distinguished Rabbis of the time.”*

~ow, in the Gospel of Mark— which, as we have
en, is the most primitive of the four Gospels— we
nd the name of Salome mentioned twice, and both
nnes in company with the mother of Jesus. In
' Xv>Vv- 40, Mary and Salome are among the women
watch the crucifixion from “ afar off.” In
4’ xv¥*>Y> 1) they are again in company at the
sepulchre at the rising of the sun.” Now, although
Is is the only mention of Salome in the Four
°spels, and she is there relegated to a mere name,
1 e Plays an important part in the Gospel of the
Jgyptians. Clement of Alexandria (A.D. 200)—it is
° Alexandria that Jesus fled from Janneus—cites
1118 gospel, which represents Jesus replying to a
Question put to him by Salome: “1 am come to
estroy the works of the woman; that is, the works
female concupiscence, generation, and corruption.”
Afterward, Salome asked him how long it should
6 that death should prevail against men ? And he
ailewered, 1While ye women bring forth children.””
Hereupon she said, ‘ Then | have done well in
earing no children, seeing there is no necessity of
generation.” To which our Lord replied, ‘ Feed upon
every herb, but that which is bitter eat not’”
\btroviata, bk. iii., cli. vi.). In ch. xiii. Clement cites
Another answer, from the same gospel, given to
Motne in reply to another question. “ Our Lord
answered, ‘ When you shall despise the covering of
yeur nakedness, and when two shall become one, and
be male with the female neither male nor female.””
bis is the same teaching as given by the Gospel
6sus in Matthew v. 28 and xix. 12, and agrees with
Is dictum that in heaven “ they neither marry nor
are given in marriage” (Matthew xxii. 30, Mark
25, and Luke xx., 34, 35).
Now, if Jesus had such a poor opinion of women,
by should he select a woman— an obscure, unedu-
ated Galilean—as the receptacle for his wisdom ?
b the other hand, if it was Queen Salome who was
eant, the objection disappears; for Jesus had every
s°as’n to be grateful to the Queen who “ thought to
ave him from their hands, because she was related
0 him by blood and says to his accusers: “ Get
j*¢ hence from my sight, and never bring a like,
cessation before me.”+ Policy would unite with
°hnation to make a convert of such an illustrious
Protector.
-But to return to the “ Gospel of the Egyptians.”
0 COPy of this work has been allowed to descend to
«@ times; it is one of the numerous company of
f Host Gospels ”— a better name for which would be
Suppressed Gospels.”
~ Judge Waite, in his History of the Christian Religion
, A.B. 200, devotes a chapter to this Gospel, in which
e tells us practically all there is to be known of this
jbcient work. He first cites the testimony of
j~rome, who, after citing the preface to Luke, where
tb ~ a”es that many had written gospels, declares
jj at the Gospel of the Egyptians— at the head of
1 a dozen others—was one of them. Epiphanes

Bid Jesus Live 100 II.C. ! p. 317.
10 Jewish Life of Christ, pp. 22-24.
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and tells us that the
Judge Waite

also speaks of this Gospel,
Sabellians drew their heresy from it.
comments as follows :—

“ That the Gospel of the Egyptians was one of those
referred to in Luke's preface, was the opinion of
Origen, Theophylaet, and others of the ancients, and
among the moderns the same view has been expressed
by Grotius, Dr. Grabe, Erasmus, and many others.

“ The learned Dr. Grabe has a long dissertation con-
cerning this gospel, the substance of which is that it
was composed by some Christians in Egypt; that it
was published before either of the canonical gospels,
and that Clement of* Alexandria did not reject it, but
endeavored rather to explain it; which he would not
have done, had he considered it the work of a
heretic.

“ Dr. Mill thinks this and the Gospel of the Hebrews
were composed before either of our canonical gospels,
and that the authors of it were probably Essenes, who
received the Christian doctrine from the preaching of
Mark at Alexandria” (p. 72).

Here we have three facts established— (1) a Gospel in
existence before our Canonical Gospels ; (2) Salome
the most prominent character in it; (3) of Egyptian
origin.

Let us now return to Alexandria in Egypt. This
famous city was founded by Alexander the Great,
332 B.C., the city taking its name from its great
founder. Alexander deported many Jews from
Palestine to people the place; and, according to
Josephus, he himself assigned them a place in his
new city. When Ptolemy Soter captured Jerusalem
320 B.C., he carried away one hundred thousand Jews
to Alexandria, where he gave them the full privileges
of citizenship. Philadelphus, his successor, re-
deemed from slavery one hundred and ninety-eight
thousand more, by payment to their Egyptian
owners. In consequence of this considerate treat-
ment, vast numbers of their compatriots voluntarily
same into Egypt. Thus, at an extremely early
period in the history of Alexandria, the Jews became
so numerous in that city, that the north-east angle
was known as “ the Jews’ quarter,” and at the com-
mencement of our era there were a million Jews in
Egypt.*

There were also multitudes of Greeks in Alexandria.
Probably they were more numerous than Egyptians
and Jews together, for “ while the Ptolemies were
Pharaohs to the Egyptians, they were Greeks to the
colonists of Alexandria; and they founded or favored
that school of thought upon which modern science is
established.” t

“ Greek architects and Greek engineers,” says
Draper, “had made Alexandria the most beautiful
city of the ancient world. They had filled it with
magnificent palaces, temples, theatres.” The great
lighthouse Pharos was counted one of the seven
wonders of the world But the true, the most glorious
achievement of the Ptolemies was the Museum. As
Draper says, “ its influences will last when even the
Pyramids have passed away.” Its library alone con-
tained seven hundred thousand volumes. No wonder
Draper calls Alexandria the *“ Paris of Antiquity,”

the “intellectual metropolis of the world,” where
“the Genius of the East met the Genius of the
West.” It was, indeed, the headquarters of the

culture of the time.
W. MAKN.
(To be continued.)

If any man is able to convince me and show me that | do
not think or act right, |1 will gladly change. For | seek the
truth, by which no man was ever injured.—Marcus Aurelius.

If | read history rightly, the victory of reason over un-
reason, and the whole progress of our race, has generally
been accomplished and achieved by such poor fools as our-
selves rushing in where angels fear to tread, till at length
the track became beaten, and even angels are no longer
afraid.—Max Muller.

* Draper, Conflict Between Religion and Science, p. 17. Qut
First Century, Scott’s Series. Keningale Cooke, The Fathers of
Jesus, p. 244.

f Winwood lieade. Martyrdom of Mail, p. 97.
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Deputation to Leeds City Council
on June 1, 1904.

Speech to the Council by Mr. Greeves Fisher
On Behalf of the Leeds Branch of the National Secular
Society.
To avoid tlie danger of diffuseness, and to guard against
wasting the time of the Council, I have reduced to writing
the points we desire to submit, and | propose to read the
statement.

We appear respectfully to request the Council to give per-
mission to the Leeds Branch of tha National Secular Society
to take an offertory and sell propagandist literature at its
meetings on Woodliouse Moor, etc.

The Leeds City Council holds the power of refusing to
allow begging and peddling in its recreation grounds. This
is manifestly for the intended purpose of preserving order
and securing against disturbance and molestation those who
frequent the Moor for enjoyment.

Seeing that the Council has authorised the provision of
stone stands or pulpits for the convenience of those who
desire to address persons voluntarily assembling around them,
no question need be raised as to diverting a portion of the
park area from purposes of mere recreation into spaces
allowed for public meetings.

Again, the Council, by having granted permission to
certain bodies or groups of people banded together by pro-
fessing certain social principles to make collections and
sales of literature, has recognised the practical point that
support to the expense of such propaganda might be accepted
and solicited at the meetings.

We suggest and presume that this permission is granted
upon the explicit or implied condition that it may be recalled
unless the collecting and selling be conducted in an orderly
manner amongst the attenders of the meetings, and never
extended to begging and hawking all over the grounds and
at all sorts of times.

Our Society is willing to accept the same conditions
attached to the Council’s permission, for which it respect-
fully asks.

We submit that, on the presumption that there would be
little probability of the Council being troubled with com-
plaints as to the Society abusing the permission, this liberty
should be granted to us as a matter of routine procedure on
the principles of impartial justice.

We submit that no question as to the political importance
of our movement as likely to be influential or otherwise in
supporting representatives of any of the great parties ought
to he entertained.

Nor ought the popularity or otherwise of the views which
are put forward at the meetings to be considered. If con-
siderations of this character are admitted then it would bo
allowable, for instance, for Councils exercising this power
to prevent Protestants in some cities, Catholics in others,
and even in hypothetical cases Christians from accepting help
for their organisations at their meetings.

We are fully aware that there are on the Statute Book un-
repealed laws for the suppression of blasphemy. We
agitate for the repeal of these laws, which we regard as
subversive of liberty. We admit that questions might be
raised in the courts as to the exact compliance with these
Statutes of the utterances of speakers at our meetings and
of the contents of publications we distribute. But we most
respectfully, and yet very firmly, submit that is no part of
the duty of the Council in exercising its prerogative in this
matter to assume any responsibility as to the lawfulness of
the speeches delivered or of the books sold at our meetings
or any others, and that the bye-laws and the care of tlio
Property Committee are concerned only with the orderly
mode of presenting them and of accepting support from
voluntary donors and purchasers, and with seeing that it
does not interfere with the full and proper use of the recrea-
tion grounds.

We trust the Council will act in this matter entirely in a
judicial spirit as the repository of a very special function,
and will not allow itself to be influenced by extraneous con-
siderations or by open or concealed appeals from prejudiced
or fanatical opponents of free speech.

We feel confident that the public in general, and this en-
lightened Council in particular, has quite outgrown the
epoch of religious persecution. Should there be amongst
its members any avowed or unannounced Freethinkers we
know that such philosophical gentlemen would require no
elaborate arguments to convince them that equal liberty
should be granted to all, irrespective of their opinions on
religion. But assuming, as wo may fairly do, that a large
number of the Councillors and Aldermen adopt Christianity
as their guide in life, accept the New Testament as an
inspired rule of conduct, we should remind them of the
Golden Rule, “ Do unto othors as yc would they should do
unto you!”

®HE PRRETHINKEtt

June 12, 1901

We do not ask the Council to do anything which could
fairly be construed into acceptance of our views or approval
of our purposes, but we would argue that intolerance, even
in its mildest form, becomes a precedent aDd a justification
for the most extreme cruelty and for the most virulent per-
secution, such as has been manifested even in our own
country in the comparatively recent penal laws against
Catholics and in earlier burnings of heretics of various
species, according to the views of those who happened at the
moment to hold the reins of power.

Christians believe it their duty to make their way into all
parts of the world and claim a hearing from Chinese,
Hindoos, etc. In such cases they greatly blame intolerance
and bigotry if their apostles are forcibly silenced. They
ought, therefore, in accordance with their own principles in
the one case, and in accordance with the claims they make
in the other, to grant the opportunity of free debate to oppp-
nents. In fact, they ought to go out of their way to avoid
the appearance of treating opponents harshly or unfairly.

We sincerely believe that it will be for the honor anl
dignity of the City that we should be granted this liberty as
a mere matter of course, unless it can be argued that we are
probably incompetent to carry out the conditions as to avoid-
ing molestation.

We are aware that a method is open to us of availing our-
selves, in a roundabout or underhand fashion, of the permits
now in existence, but we regard such a course as unworthy
of our cause, and as casting a reflection on the Council and
the City.

We claim equal and impartial treatment, and we now bog
to leave the matter in the hands of the Lord Mayor, Alder-
men, and Councillors of this City, in the confident hope that
they will deal with it in a perfectly unbiassed attitude.

Infinite Fatuity.

* Man'’s chief end is to glorify God, and to enjoy him forever.
—Catechism.
I a maker of talking-machines
Were so fondly fond of flattery
As to foster his failing by means
Of a dynamo, or battery,
You would call him an Ass ;

If he fashioned a dozen, or so,
To exclaim by electricity :
“ You're the cleverest person we know,
And to praise you is felicity !”
You would call him a fatuous Ass ;

If he praised the machines for their praise,
Then benignly started breaking them,
Yet, persistently cherished his craze
By repairing them, and making them,
You would call him a frenzical, fatuous Ass i

But,

If the Christian religion be “ true,”
The Creator made Humanity,
And the rest of the Universe too,
Just to gratify his vanity ;
So, of course, He's an ass !

A Creator, whom creatures belaud,
Is an ass, and can't help knowing it;
When his “ trumpet” they “ blow,” 'tis a fraud,
For ’tis he himself that's blowing it;
So, of course, He's a fatuous ass!!

A Creator who wishes for praiso
From his work—in perpetuity,
Or for only a moment—displays
Inexhaustible fatuity;
So, of course, He's an infinite, fatuous ass ' =

G. L. Mackenzie.

Epithets are not arguments. To abuse is not to convince.
Anger is stupid, and malice illogical. The combined wisdom
and genius of mankind cannot possibly conceive of an argu-
ment against liberty of thought. The great men are the
heroes who have freed the bodies of men ; they are the
philosophers and thinkers who have given liberty to the
soul; they are the poets who have transfigured the common
and filled the lives of many millions with love and song>
they are the artists who have covered the bare walls ot
every-day life with the triumphs of genius; they are the
inventors, the discoverers, the great mechanics, the kings ot
the wuseful, who have civilised this world,—Hubert
Ingersoll.



JTNK 12, 1904

Two Christians

and an ATHEIST HANG TOGETHER--MARX, VAN DINE, AND
NIEDKRMEIER, THE CHICAGO BARN BURNERS AND MUR-
DERERS PAY THE PENALTY OE DEATH.

(By Dr. J. B. wiison, in the Blue Grass Blade,
Lexington).

very rarely that an Atheist gets hung, and exception-
3% rare'when lie is swung up with two Christians.

The Chicago barn burners, Niedermeier (Atheist), and
Marx and Van Dine (Christians) associates, murderers, and
desperadoes in life, parted at the gallows last Thursday, the
one either to hell or nowhere, and the other two to go either
t° heaven or nowhere.

Hie accounts of the careers of these desperadoes, and
“Be expiation of their crimes on the gallows, which have
Been printed all over the country, will cause many people
%&Ehink—principally because Atheist and Christian, gave

niony of their dying beliefs, and the contrast in the
eBaracter of the men, and the circumstances of their

Neees which were alike criminal, will lead people to weigh
oP(rjn%%nSider the effect of religious training upon the morals

If we are to believe in the saving grace of Christianity,
a*id that all the murderers go to heaven, who proclaim their
salvation on the scaffold, ratified by their “ spiritual
advisers,” it should appal all good people when they stop
to consider the number of gallows angels they will have to
associate with in heavenly society. These three young
criminals present decided mental contrasts. They were
graduates of the slums, with but little opportunities for
education. The papers make out that Marx and Van Dine
"‘ere converted to Catholicism by a priest and some sisters
of mercy. They were so easily converted that we can
safely declare that they were originally parochial school
graduates. When death' stared them in the face, the trans-
ormation from murderer and desperado to good Catholic
and prospective angel was an easy thing. They show
every evidence of moral degeneracy. They did not fear to
Winder, and to defy religion as long as they escaped
capture, but when brought to face the death penalty they
disclosed their true colors, and became just what you
‘vould naturally expect of them, both cowardly and
Religious.

they are now in heaven. Their priest told them they
'vould go there, and they believed it. Sprinkling a little holy
M\Ilgg,er_ on them, and rubbing them with goose grease and

wug a crucifix, and making a confident of a priest was

he expiation needed for their crimes, and fixed them right
up f6f Routing feathers.
vj hat is all this but a licence for crime? What other
,,ew can all sensible people take of these priestly pre-
rations for the death of criminals than that of license for
¢ very crimes they pretend to abhor ?
< ie?erine*®r> equally guilty, presents some redeeming
iud *eS was no hypocrite ; he was no coward. His
m gment could not be warped by fear, or by the sentimental
deatlUre krouoBt to bear upon him under the sentence of

ot)He was brave in life and equally brave in death. The
co er “W? were brave in life and contemptible, snivelling
ards in death. That was the difference, and everyone
0Q" decide for himself which was best fitted for heaven, the
or could not be scared into renouncing his judgment
cri 16 3Wo whose conscience could be clarified of their awful
ues with a little holy water and spiritual license,
he difference was also a matter of brains—the criminal
thedi™ sB°wing the same preponderance of strength over
criminal Christian as the moral Atheist over the moral
Christian.
Ni'edenneier refused to walk to the scaffold for the reason,
ow 6Is*ated, that-he did not intend having any hand in his
Bis <ea’B>ai'd to walk to the scaffold would be assisting ir
otfetchn execu*ou; consequently he was carried on a

n]MNYB a thought would be impossible to the men saved by

refused all “ spiritual advice,” or attendance,
~ t>ug to the last that there is no God and death ended all.

Billovy” uewsl)aPer account of their last moments is as

~ MARX PRAYED.

tlle arx>when summoned to the scaffold, was praying with
Spe Pnests and Sisters of Mercy. He rose and tried to

Beei voice failed. He turned to Van Dine, who had
Dine 'UeeBug with him. Marx extended his hand. Van
lhen "laaPed it. The two men stood silent for a moment,

mj;0e Qllhraced. *“ Good-bye, Gus,” exclaimed Van Dine;
1eP a brave heart, old man. Remember what the prjest
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says. We shall be together again.” Marx answered in a
tone inaudible to any save Van Dine and the Sisters of
Mercy. Then began the second journey to the scaffold.

VAN DINB’'S TURN.

Van Dine walked to the scaffold and stood unaided. The
drop fell at 11.55. The two priests praying with him had
bidden him to be brave when the executioners came for him
and had given him a crucifix. He bent his eyes on the cross
on the death march, and on the gallows repeated the words
of a prayer. Two hundred witnessed the executions.

Father Cox, who had been trying to convert Niedermeier,
last night gave him a book entitled Notes on Ingersoll The
bandit read a few pages, and returned the volume with the
comment: “ 1 get my opinions from my own thoughts, not
from Ingersoll or anyone else. | wish | could believe in your
religion. If | could hypnotise myself into the belief | was
going somewhere to be happy for ever, don't you think I
would be glad to die? The world is all wrong. There are
no attractions here for men like me. We grow up in the
slums, half starved and always miserable. We see our
parents work day after day like slaves, year after year, and
at the end they die miserably. If | had had plenty of money
or an education there might have been some enjoyment
for me.

“ Chicago is full of boys like me, growing up without
advice or help. They drift into cheap saloons, and if they
are not good-natured they don’t care if they do kill other
people. | read your prayer book all right. | can't believe
in them. Why should | go to a place of everlasting torture ?
I've been pretty bad, I'll admit, but I'm going to pay all the
penalty | shall ever pay this morning. If the churches did
something more for those who need their aid in the struggle
to earn a living, they would do more good than they can by
converting men who are about to be hanged.”

NIEDERMEIER HAD A MIND OF HIS OWN.

From the above it will be seen that the principal interest
taken by the reporters was in Niedermeier; first because it
was something out of the ordinary for an Atheist to get
huDg, and because the hanging of Christians is so common
that it would be stale news to give it particular notice.
Second, because Niedermeier had something of importance
to say. His remarks quoted above are surely a terrible truth
for Christians to face. While they are sending millions to
the heathens, smart fellows like Niedermeier are being
developed from our own slums into murderers.

What a scathing commentary upon the misapplied in-
effective work of the clergy right here in our own midst, and
upon the unjust social conditions which are breeding crime
and criminals.

Neidermeier spoke an awful truth—one which should be
taken to heart by everyone interested in the public good.

“ Chicago is full of boys like me,” he says, and lie spoke
truly. Why, then, should millions be sent to Asia and Africa
to make Christians of heathens, instead of spending it right
here to alleviate conditions which breed criminals and mur-
derers ? These words of Neidermeier, spread broadcast as
they have been, will prove of some good, and he has not
altogether died in vain.

“ NOTES ON INGERSOLL.”

It would be interesting to see the Notes on Ingersoll,
which the priests have gotten up to fool and mislead their
poor duped followers. First they put a ban on Ingersoll’s
works, then fix up a lying book of their own to give them,
and these poor victims go all through life believing their
pack of lies.

There will be a lot of stories told of the awful death of
Atheist Neidermeier, and the awful dangers of Atheism will
be pointed out in this case, without any mention whatever
of the two cowardly, hypocritical Christian associates who
hung with him. The execution of these boys prove two
things most conclusively. First, that criminality among
Atheists is rare—so rare that it is a newspaper curiosity
when one goes to the scaffold ; secondly, that Atheism, even
under conviction and facing death, is more manly, courageous,
fearless, philosophic and self-reliant.

The example of Niedermeier should silence the thousands
of lying lips which continually shout from the pulpit of the
frightful death of Atheists, and of how they call on God at
the last moments.

| feel a sorrow for all these boys alike. They deserved
the punishment meted out to them. But they were bred and
reared in the slums. Therefore | pity them all alike, Chris-
tian as well as Atheist. But to Niedermeier 1 lift my hat.
In death he was manly, brave, noble, and heroic, and showed
how an Atheist can die. Socrates wasn't any more dignified
than he. While the other two met death like cringing
cowards, bolstering up their fears of death with the stimu-
lant of holy water and other priestly hocus pocus. They
well illustrated to the world the cowardly manner in which
the average Christian dies,
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SUNDAY LECTURE NOTICES, eto.

Notices of Lectures,etc., must reach ns by first post on Tnesday
and be marked “ Lecture Notice,” if not sent on postcard.

LONDON.
South London E thical Society (Masonic Hall, Camberwell
New-road) : 7, J. M. Robertson, “ The Way to Utopia.”
W est London E thical Society (Kensington Town Hall, High-
street) : 11.15, Dr. Stanton Coit, “ God in Nature.”
Outdoor.
Bethnal Green Branch N.S. S. (Victoria Park, near the
Fountain) : 3.15 and 6.15, C. Cohen.
Camberwell Branch N. S. S.: Station-road, 11.30, W. J.
I:R)amsey; Brockwell Park, 3.15, W. J. Ramsey; 6.15, F. A.
avies.

East London Branch N. S. S. (Mile End Waste) : 11.30,
F. A. Davies.
West Ham Branch N.S.S. (The Grove, Stratford): 7, W.

Thresh.
W est London Branch N. S. S. (Hyde Park, near Marble Arch):
11.30, a Lecture ; Hammersmith, 7.30, a Lecture.

COUNTRY.

Leeds Branch N. S.S. (Armley Park): 11, G. Weir, “ Vacci-
nation a Fraud ”; Woodhouse Moor: 3, “ Superstition”; Town
Hall Moor : 7.30, “ What Must | Do to be Saved ?”

Liverpool Branch N. S. S. (Alexandra Hall, Islington-square) :
Outdoor Propaganda: Islington Square, 3 and 7 (if wet, in
the Hall), H. Percy Ward; Tuesday (if wet, Wednesday), 8,
Edgehill Church.

Manchester Secular
6.30, a Lecture.

Sheffield Secular Society (Hall of Science, Roekingham-
street) : 7, Willie Dyson, “ Science and Speculation, by G. H.
Lewes. A Review.”

THE BEST BOOK

ON NEO-MALTHUSIANISM 1S, 1 BELIEVE,
TRUE MORALITY, or THE THEORY and PRACTICE
OP NEO-MALTHUSIANISM.

By J. R. HOLMES, M.M.L., M.V.S., M.N.SS.
160pages, with portrait and autograph, bound in cloth, gilt lettered.
Price Is., postfree.

In order to bring the information within the reach of the poor,
the most important parts of the book are issued in a pamphlet
of 112 pages at one penny, post free 2d. Copies of the pamphlet

for distribution Is. a dozen post free.

The Naiional Reformer of September 4, 1892, says: “ Mr.
Holmes's pamphlet...... is an almost unexceptional statement
of the Neo-Malthusianism theory and practice...... and through-
out appeals to moral feeling...... The special value of Mr.
Holmes’s service to the Neo-Maithusian cause and to human
well-being generally is just his combination in his pamphlet
of a plain statement of the physical and moral need for family
limitation, with a plain account of the means by which it can he
secured, and an offer to all concerned of the requisites at the
lowest possible prices.”

The Council of the Malthusian League, Dr. Drysdale, Dr.
Allbutt, and others, have also spoken of it in very high terms.

Orders should be sent to the author,

J. R. HOLMES, HANNEY, WANTAGE,

Hart (Rusholme-road, All Saints’):

BERKS.

Introduction to the History of

Civilisation in England
BY HENRY THOMAS BUCKLE
New and Revised Edition with Annotations and an
Introduction by John M. Robertson.
Demy 8vo, hound art linen, price Five Shillings
THE FREETHOUGHT PUBLISHING COMPANY, L td.

2 Newcastlk-strekt, Farringdon-stkeet, L ondon, E C.

Pamphlets by C. COHEN.

An Outline of Evolutionary Ethics - 6d.

Foreign Missions: Their Dangers and
Delusions. Pull of Pacts and Figures. A
Complete Exposure of the Missionary

Movement - - - - 9d.

What is the Use of Prayer - - 2d.
Evolution and Christianity - - - 2d.
Pain and Providence - Id.

Freethought Publishing Co., Ld., 2 Newcastle-st., London. E.C,
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SELF MEASUREMENT FORM.
inches

RdQmNd chest over vest
RdA@Nd waist over vest

Vpct /Centre of back to opening

tCentre of back to full length

iRound waist
jRound seat
Length inside leg
TROUSERS 4 Length outside leg
| Round thigh
IRound knee
"Round bottom

TRY OUR 10s. 6(1. GENTS' BRADLAUGH BOOQTS.

200 SPLENDID ALL WOOL

SQUARE CUT FRONT

LOUNGE SUITS.

BLACK, BLUB, BROWN, OR GREY.

NEWEST AND FINEST GOODS.

Men’s, 25s. Youths’ 21s.

ODD TROUSERS, 7s. 6d.

PILL MEASUREMENT FORM UP CAREFULLY.

FIT GUARANTEED. SEND AT ONCE.

Warehouse—2 UNION ST., BRADFORD«
Branch—20 Heavitree Rd., Plumstead, S.E.

J. W, GOTT,

NO FREETHINKER SHOULD BE WITHOUT THESE:—

Just Arrived from America.

Design Argument Fallacies. A Refutation of
the argument that Nature exhibits marks of having been
designed by an Intelligent Being. By the Editor of the
New York Truthseeker. Price 8d., postage Id.

Answers to Christian Questions and Argu-
ments. By D. M. Bennett. Price Is., postage 2d.

Sabbath Breaking. Giving the Origin of Sabbath
Ideas. A book brimful of good reasons why the Sunday
Laws should be repealed. By John Remsburg. Price Is«
Postage 2d.

The Freethought Publishing Co., Ltd.. 2 Newoastle-street,
Farringdon-street, London, E.O.

THE BOOK OF GOD

IN THE LIGHT OF THE HIGHER CRITICISM.
By G. W. FOOTE.

“ I have read with great pleasure yom Book of God. Yon have
shown with perfect clearness the absurdity of Dean Farrar's
position. | congratulate you on your book. 1t will do great good,
because it is filled with the best of sense expressed with force and
beauty.” —Colonel Incikrsoll.

“ A volume we strongly recommend....... Ought to be in the
hands of every earnest and sincere inquirer.”—Reynolds’'s News-
paper.

Bound in Stout Paper Covers- - - -

Bound in Good C loth

THE FREETHOUGHT PUBLISHING COMPANY, Ltd.,
2 Neweastle-street, Farringdon-street, London, E.C.

1/-

LITERATURE FOR DISTRIBUTION

In exchange for a P.O. for Is. 6d, or 2s. 6d. the Free-
thought Publishing Company, Limited, will send a
parcel of well-assorted shop-soiled PAMPHLETS,
carriage paid, very suitable for outdoor distribution.

THE FREETHOUGHT PUBLISHING COMPANY, Ltd.,
2 Newcastle-street, Farrringdon-street, London, E.C.
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DEATH AND WESTMINSTER ABBEY...
LINCOLN CATHEDRAL AND THE HAIRY AINUS

LUCRETIUS

WOMEN’'S RELIGION

THE SIGNS OF THE TIMES
THE SINLESSNESS OF ATHEISM
* MOSES WROTE OF ME”
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By G. W. FOOTE
By F. J. GOULD

By C. COHEN

By MARY LOVELL
By JOHN LLOYD
By “ CHILPERIC”
By “ ABRACADABRA
Other Freethought Organisations.

Newsagents Who Supply Freethought Literature

PRICE SIXPENCE

THE PIONEER PRESS,

THE

2 NEWCASTLE

SECULAR

STREET, LONDON, E.C.

SOCIETY,

(LIMITED)
Company Limited by Guarantee.

Registered Office—2 NEWCASTLE STREET, LONDON, E.C.
Chairman of Board of Directors—Mr. G. W. FOOTE.

Secretary—E. M.

m
a-Society wag formecj jn 1898 to afford legal security to the
anfl application of funds for Secular purposes.
Obi 1 ®etnorandum of Association sets forth that the Society’s
sho M vare'—”"'® promote the principle that human conduct
cat' 1°e ba3ed upon natural knowledge, and not upon super-
sncl'f bebeL ftnd that human welfare in this world is the proper
To . ab thought and action. To promote freedom of inquiry,
pi Prom°te universal Secular Education. To promote the com-
lawjfi secidarisation of the State, etc., etc. And to do all such
holdl +#b'.nS8 as are conducive to such objects. Also to have,
or he receive>and retain any sums of money paid, given, devised,
th, edueathed by any person, and to employ the same for any of
Tp;P08es of the Society.
shoi n labd'ty of members is limited to £1, in case the Society
hav'iv Vr be wollnd up and the assets were insufficient to cover
i 'ties—a most unlikely contingency.
\en ?mbers pay an entrance fee of ton shillings, and a subsequent
Th”™ Quo?er'PUon of five shillings.
J]a 6 Society has aconsiderable number of members, but a much
Rain  nurrher is desirable, and it is hoped that some will be
't n ramon88t those who read this announcement. All who join
ita”'cipate in the control of its business and the trusteeship of
tioneij°urces- It is expressly provided in the Articles of Associa-
the q no member, as such, shall derive any sort of profit from
" oclety, either by way of dividend, bonus, or interest, or in
Sny'vay whatever.
Dire ? Society’s affairs are managed by an elected Board of
twel °IS' consi3ting of not less than five and not more than
e Members, one-third of whom retire (by ballot) each year,

flowers of

FREETHOUGHT.

By G. W. FOOTE.
Birst Series, cloth - - - -
Co * ,®ec°ud Series, cloth - 2s. 6d.

Art1 aina soores of entertaining and informing Essays and
°les on a great variety of Freethought topics.

The Freethought Publishing Co., Ltd.- London.

A GLASGOW FREETHOUGHT NEWSAGENT

D. BAXTER,
32 BRUNSWICK STREET

Haj] axter is the Glasgow Branch’'s newsagent at the Secular
¢ ° « Sundays. He is energetic and trustworthy. Orders

to him will receive prompt and proper attention. His
a ar Place of business is 24 Brunswick-street, where he keeps
travel? 3%ocb all advanced literature. Local “ saints,” and

bim In6 Freethinkers who happen to be in Glasgow, should give
acall—q tv, Foote

2s. 6d.

VANCE (Miss).

but are capable of re-election. An Annual General Meeting of
members must be held in London, to receive the Report, elect
new Directors, and transact any other business that may arise.

Being a duly registered body, the Secular Society, Limited,
can receive donations and bequests with absolute security.
Those who are in a position to do so are inyited to make
donations, or to insert a bequest in the Society's favor in their
wills.  On this point there need not be the slightest apprehension.
It is quite impossible to set aside such bequests. The executors
have no option but to pay them over in the ordinary course of
administration. No objection of any kind has been raised in
connection with either of the five wills by which the Society has
already been benefited,

The Society’s solicitors are Messrs. Harper and Battcock, 23
Rood-lane, Fenchurch-street, London, E.G.

A Form of Bequest—The following is a sufficient form of
bequest for insertion in the wills of testators :—* | give and
“ bequeath to the Secular Society, Limited, the sum of £------
“ free from Legacy Duty, and | direct that a receipt signed by
“two members of the Board of the said Society and the Secretary
“ thereof shall be a good discharge to my Executors for the
“ said Legacy.”

Friends of the Society who have remembered it in their wills,
or who intend to do so, should formally notify the Secretary of
the fact, or send a private intimation to the Chairman, who will
(if desired) treat it as strictly confidential. This is not necessary,
but it is advisable, as wills sometimes get lost or mislaid, and
their contents have to be established by competent testimony.

THE SAFEST AND MOST EFFECTUAL CURE FOR
INFLAMMATION OF THE EYES.

Thwaites’ Celandine Lotion.

Cures inflammation in a few hours. Neglected or badly doctored
oases. 3or 4days is sufficient time to cure any case. For sore
and Inflamed Eyelids. Nothing to equal the Lotion for Dimness
of Sight. Will remove Skin or Film that sometimes grows on
the Eye. As the eye is one of the most sensitive organs of the
body, it needs the most careful treatment.

Cullpeper says in his Herbal Book that if the virtues ol
Celandine were generally known it would spoil the spectacle-
makers’ trade. Is. ljd. per bottle, with directions ; by post 14

stamps.
G. THWAITES,
HERBALIST. 2 CHURCH ROW, STOCKTON-ON-TEES.

Protection or Free Trade

By HENRY GEORGE.
Half Price, Sixpence. Postage 2Ad|
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THE BIBLE HANDBOOK

FREETHINKERS AND INQUIRING CHRISTIANS

EDITED BY

G. W. FOOTE ana W. P. BALL

A New Edition, Revised, and Handsomely Printed

CONTENTS:
Part I. Bible Contradictions. Part 1l.—Bible Absurdities. Part I1l11.— Bible Atrocities.
Part 1Y.—Bible Immoralities, Indecencies, Obscenities, Broken Promises, and Unfulfilled Prophecies.

Cheap Edition, in paper covers, Is. Gd.; Best Edition, bound in cloth, 2s. Gd.

“ This is a volume which we strongly commend to all interested in the study of the Judaic-Christian Scriptures.
It is edited by G. W. Foote and W. P. Ball, and Published by the Freethouglit Publishing Company, 2 Newcastle-street,
Farringdon-streot, London, E.O., price Is. 6d. Indeed, we cannot conceive any Christian as having a faith worth
regarding unless he has studied this remarkable volume. Teachers in Sunday and elementary schools will find it of
special value as an aid to the exposition of the Christian religion from a thoughtful and critical standpoint. Itisa
perfect army of facts and comparisons. Since 1888 it has been the standard volume of the subject with which it deals,
and its popularity is emphasised by the fact that the public have demanded a now edition.”—Reynolds's Newspaper.

A MIRACLE OF CHEAPNESS

"MISTAKES OF MOSES”

COLONEL R G INGERSOLL
(The Lecture Edition)
Thirty-two pages, good print, good paper
ONLY A PENNY
Twelve copies post free for tenpence for gratuitous distribution

THE PIONEER PRESS, 2 NEWCASTLE STREET, FARRINGDON STREET, LONDON, E.C.

FROM CHRISTIAN PULPIT
TO SECULAR PLATFORM

A MENTAL HISTORY
BY

JOHN LLOYD (exPreshyterian Minister)
Best Edition, in handsome cover, 6d. Popular Edition, 2d.

THE PIONEER PRESS, 2 NEWCASTLE STREET, FARRINGDON STREET, E.C.

A NEW TRACT.

“GOD AT CHICAGO”

G. W, FOOTE

Reprinted from the Freethinker. Pour pages, well printed, on good paper.

Sixpence per 100—Four Shillings per 1,000. Postage 3d. per 100; Is. per 1,000.

(These are special cheap rates, for propagandist purposes).

THE PIONEER PRESS, 2 NEWCASTLE STREET, LONDON, E.C.

Printed 8nd Published by The Fbeethocght Pubwshjnu Co., Limited, 2 Newcastle-street, f'Vringdori-atreec, London, E.C.



