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If I had to choose a rollj/ion, | think I should be a
worshipper of the mm.  The sun (jives to all things life
<*d fertility. It is the true 'God of the earth —

Napoleon.

The Kinship of Life.

A Secularist View of Animals’ Rights.*

me explain my position this evening. It is true
a® | have the honor to be President of the
National Secular Society; it is also true that |
cannot speak in public without g sepge of that
responsibility. 1t must be distinctly understood,
however, that I am not addressing you officially,
che great majority of Secularists would probably
endorse the views | have to present; nevertheless
ey are not committed to everything | may say.
rcan only ask you to believe that, while speaking
entirely for myself, 1 am confident that I am really,
hough not by express mandate, voicing the general
opinions and sentiments of our members in all parts
°* the kingdom. On that point | have not the
»hghtest doubt.

The subject before us is the Rights of Men and of
Animals. But | imagine that I am not expected to
h>scnss the Rights of Man, as declared by the
*rench Revolutionists, as set forth in the American

edaration of Independence, or as advanced by the
Various political and social theorists of the nine-
~centh centurv. T do this might be beyond the
&oPre of my powers; it is certainly beyond the
aninPass °f my time. | take it that the subject I
nof ° is really something more restricted ;
j1 so much the Rights of Men and of Animals as

j Nghts of Animals in relation to Men. What
aDr ? animal8 may have in relation to each other is
and e etn which we cannot ask them to determine,
limi/a w™°h we ourselves can only take a very
*nd a an<® academical interest. It is a problem,

Wwhich, as the French say, lacks actuality,
gua A m ?i8cussi°n, as in others, it is necessary to
are tKaSainst merely verbal disputes. Logomachies
one 67an®°f controversy. Disputants often use
t *ord with two (or more) meanings, or they use
<lea °l rnore) different words conveying the same
(it* Ing>and thus fight over a distinction without a
Wav fnce< Sometimes they waste time in another
gion a n°~ rec°gnising that they have no common
OppQrd to start from, that they are divided by
iS ™ flrst principles, and that they are aiming
cHla &i°ie blows at each other across an impassable
mean m ¥° understand where we are, and wliat we
cuH' 18 the first preliminary to any useful dis-
Prpr.;’n a Q d tbis involves, amongst other things, a

J7\08e definition of terms.

Com Wi'bcre is scarcely any word more abused in
Comt°VerSy “ban the word “ Rights.” Auguste
fantaei.Indeed, stigmatised the whole discussion as
excei t n an” sferf'e- There are no rights, he said,
I thinL v°8e wbich grow out of duties ; and it must,
toooii ' “e admitted that unless the two are taken
sefer shall become victims of authority or
=J7entalism A right is really a duty that some
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one owes to me, and a duty is a right which | owe to
another. They are like the two halves of a pair of
scissors; inoperative and unintelligible except in
relation to each other, and also in relation to the
purposes they both subserve.

Rights are of three sorts—Legal, Moral, and
Natural. The wit of man may he challenged to
discover (or invent) a fourth species.

The legal meaning of “ Rights ” is undoubtedly the
primary one. It has been said that Conscience is a
residuum of Law, and there is more truth in the
statement than Intuitionalists would care to allow.
In any case it is historically a fact that the legal
meaning of “ Rights ” comes first. This is the only
meaning which obtains in primitive communities.
A member of a tribe, or of a barbarous society,
dreams of no right but that which is sanctioned by
written law, or by custom, which is unwritten law.
And this is the only definite sense in which the word
can be used. Such a right can be claimed and
enforced; and this is the only right that is known
to jurists.

But in the course of time, and the advance of
civilisation and intelligence, words take secondary
and tertiary meanings. The conservative instinct
clings to old terms, while the progressive instinct
gives them fresh significance. The moral sense of
a community expands, and its dictates are called
“ Moral Rights.” What-should-be presses upon
what-is; newcomers clamor for admission into the
old comity. Morality itself eventually broadens
into Humanity, and then we hear of “ Natural
Rights.” It is all a question of development. Moral
Rights are widespread new sentiments, demanding
incorporation into Legal Rights ; and Natural Rights
are still newer sentiments, aspiring to recognition as
Moral Rights, with a view to ultimate incorporation
as Legal Rights. Legal Rights represent the wisdom
and power of the past, Moral Rights represent the
wisdom and power of the present, and Natural
Rights represent the wisdom and power of the
future. They are respectively, a solid fact, a general
demand, and a growing aspiration. As the aspira-
tion ripens it becomes a demand, and as the demand
gathers power it passes into a fact.

Evidently, therefore, the word “ Rights” requires
a qualifying adjective before it can he admitted as a
term in our discussion. And | fancy the point of
wisdom lies in the golden mean. We need not
discuss the Legal Rights of animals, since these can
be decided by an appeal to the Statute Book; nor
need we discuss the Natural Rights of animals, as
this involves too many grave differences of opinion
and sentiment; but | think we may profitably discuss
the Moral Rights of animals, for this simply means
—Are they, or are they not, participators in the
beneficence of our ethical progress? Or, in other
words, Is our treatment of animals consistent with
the moral ideas we should blush to repudiate ? For,
after all, animals can never have enforceable rights
against us; they must take their fate from our
hands ; at the best they can only be sharers in the
fruits of our wisdom and humanity.

It is now necessary that | should indicate the
moral standard which | recognise as a Secularist.
Our standard is utility; not the narrow utility of
the passing hour, which is merely policy, but the
wide utility of generations, which is principle. What
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conduces to human welfare is right; what militates
against it iswrong. This criterion is deep, and high,
and solid enough to satisfy the profoundest philo-
sopher ; it is also simple enough to be intelligible to
a little child; and it is applicable at all times, and to
all the varied affairs of this world. There may be
differences in its application, but the test is a prac-
tical one, and differences subside, and eventually
disappear, in the course of experience and investiga-
tion.

Now the principle of utility rests upon the
ultimate fact that we are capable of pleasure and
pain, happiness and misery. We instinctively desire
pleasure or happiness, and we instinctively avoid
pain or misery. This is the normal tendency of
human beings in all ages and in all parts of the
world. Haughty, transcendental ethics may call it
grovelling ; but, for my part, | agree with Schiller
that “ there is no higher and no more serious problem
than how to make men happy.” | agree also with
the great Spinoza, that joy is the passage from a
lower to a higher state of perfection. At the same
time | concede to my “ spiritual ” friends, who dwell
so much on the idea of “ peace,” that joy is only
durable when it is accompanied by serenity.

So much for the principle of utility. It is founded,
I say, on our power of feeling, on our susceptibility
to pleasure and pain. Rut who will deny that sus-
ceptibility to what are called the lower animals ?
And if they feel as we do, though not as greatly as
we do, owing to our higher powers of memory and
imagination, does it not follow that the morallaw
extends to them in their due degrees ? And will not
the man of sensibility and reflection gravitate
naturally to the principle of Wordsworth’s lines 72—

Never to blend our pleasure or our pride
With sorrow of the meanest thing that feels.

G w.
(To be concluded.)

Foote.

Notes on Ethics.

Given the average Christian speaker or writer, and
there is one point on which he is apt to lay extra
and unceasing emphasis. This is the influence of
Christianity on morals. He will paint the pre-
Christian and the contemporary non-Christian world
in the blackest of colors, in order that the very grey-
colored Christian world shall appear white by com-
parison. He will dwell with much unction upon the
morals of the Christian life, and conveniently ignore
the awkward fact that those countries that have
been longest Christian are not so plainly con-
spicuous for their lofty and disinterested virtue;
and that even where a fair level of decency is
attained there are many other influences besides
Christianity at work. And he will further draw the
most doleful pictures of the consequences likely to
result should faith in Christianity disappear.

And in so behaving the Christian strikes a note
that is both offensive, and, in the worst sense of the
word, pessimistic. It may be taken as a fairly sound
general rule that the man whose mouth is continually
full of moral exordiums, and whose most attractive
occupation is the stirring up of moral cesspools, is
never a delightful, and is usually an unhealthy,
character. It is not the morally healthy person who
sees suggestions of indecency on all sides, or who
shuns the company of one of the opposite sex for
fear of impure thoughts. A man with an ever-
watchful eye upon other people’s conduct is usually
one whose attentions abroad distract from due care
at home. Puritanism is, in fact, as unhealthy a
symptom as vice; indeed, in some of its manifesta-
tions it is difficult to distinguish between them.
Virtue is never in so great danger as when it fears
to come in contact with its opposite.

And if it is justifiable to call any form of
pessimism immoral, it is certain that the
Christian in his fears for a human nature divested
of religion, preaches it. For when one looks
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closely at such a statement, it is seen to imply
nothing more nor less than the belief that
human nature, as such, is absolutely incapable
of ordinary morality. Men and women are such
that without the artificial stimuli of the belief in
God and a future life they are incapable of proper
behavior. It is the ethics of the police force applied
to human nature at large. And then one has to
remember that this is put forward in the name of a
lofty idealism, while those who take the purely
naturalistic view of morality are characterised as
coarse, worldly, materialistic, etc. The Freethinker
may, of course, he wrong in his view of morality;
that is always possible ; but it is certain that the
man who believes that morality is the expression of
instincts and needs generated in human nature by
the exigencies of social life, is taking a loftier view
of life than one who believes man must be under
constant police supervision.

It is to be noted, too, that all along Christian
moral teaching has taken the direction of branding
as “ low ” or “ sinful ” a purely natural view of life
and its duties. For centuries physical beauty, phy-
sical cleanliness, or a healthy appetite for the mere
joy of living were denounced as so many snares of
the devil. A sane mind in a healthy body was never
a Christian ambition, but rather a morbid mind in a
neglected body. The use of such phrases as
“ Pleasures of this world ” as a synonym for all that
is degrading is alone enough to show this. And it is
significant of the general unhealthiness of the
Christian conception of morality that in just those
periods when Christianity has been most powerful,
the excesses have been greatest. Either that or
it has induced a reaction far from pleasant. It does
not require a very profound student to realise that
it was the Puritan supremacy in the seventeenth
century that most certainly paved the way for the
return of Charles Il., as its memory served as his
best safeguard once he was enthroned.

With all the Christian cant about morality,
hardly any other religion has shown so little
appreciation of its real nature, so little percep-

tion of the conditions of its development, or
done so little to facilitate its understanding.
The last thing to be realised by Christian

teachers was that morality had a purely physical
basis; and that in our great cities, as elsewhere,
good food, pure air, well-built houses, and a healthy
social environment were potent factors in the
creation of character. It is quite possible to resist
the contact with low characters, or with open and
direct temptation, but it hardly ever happens that
the insidious effects of impure food, air, or housing,
which operate by lowering the whole tone of the
nervous system, can be successfully encountered.
Of late, it is true, some Christians have taken a
saner view of the subject. They have seen the
absurdity of preaching purity of thought and deed
to families living in one room, or of preaching “ Thou
shalt not covet thy neighbor’'s goods ” to a man with
his wife and family starving around him. But this
is only a proof that even Christians cannot remain
uninfluenced by the spirit of the age, and modern
secularising influences are too strong for them to
successfully fight against.

Nothing shows the wrong-headedness of Christian
morality better than its treatment of what is called
“sin.” Man has been split up into a number of
mutually destructive “ faculties,” a few of which
have been treated as essentially good, and the
remainder as incurably bad. A proper conception of
the nature of human development would have shown
the practical impossibility of an instinct or a feeling
that was absolutely evil—bad, that is, at all times
and under all conditions—ever coming into existence.
All our feelings and instincts are of gradual growth;
they are all elaborated as the result of ceaseless
action and reaction between organism and environ-
ment. And it follows that for any instinct to exist
it must at some stage of human development have
represented a species of adaptation to environment.
Consequently the struggle for existence guarantees
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he practical impossibility of any instinct persisting
oat is wholly evil, for the reason that any animal or
group of animals showing such an instinct would be
WPed out of existence.
-there are, in fact, only two ways in which a rela-
vely evil instinct can come into existence. The
. is a simple case of an instinct outliving its
Penod °f usefulness. Instincts useful at one stage
human culture become, owing to change of con-
'tions, useless at other stages. Of this class per
loyalty to a king or a chief is a good sample. It
js®asy to see that at one stage of human culture this
eelmg must have counted for much as a factor
~etermining survival. But at a later stage, where
mal conditions no longer exist, and where there
asts greater opportunities for the display of indi-
uahty, this feeling is more or less an evidence of
k of development, and may become an element of
1le In an early stage leaders are followed, because
e> are the appointed leaders ; at a later stage they
of °F ought to be, followed because they are the

folk>CI° LB reln'esenfa”™ ves °f certain principles worth

1 the second case the feeling or instinct is,
properly speaking, not evil, but its harmful character
= #®f° the immoderate use of an instinct which,
tly used, is perfectly legitimate and beneficial,
' normaf conditions and speaking generally, all
instincts are perfectly moral and legitimate if
is rcif e within due limits. Acquisitiveness, which
f I aps responsible for as much evil as any other
" is perfectly legitimate provided one does not
ma i an exPense °f other people. Ambition
itK i ®%kher a good or bad passion as one gratifies
Str™ @~Umate work or by ruthlessly crushing others.
\ur °D" sexual passion is, again, responsible for untold

ng and misery ; yet it is pretty certain that much
roil0ar morality and all the feelings that cluster
n the family have their origin in this feeling.
pOs s° with nearly all the faculties and feelings we
inp 6 ~ noM ff'ey are essentially evil or
nesdlablybad; essentially they are good ; their bad-
toV, cons]sts in gratifying them without due regard

~ e claims and welfare of others.
i're'rv,-* %5 Nis ~at Sives the foundation for the
ttienf binker’s view of the nature of moral develop-

oui

Pre V= “7ar as this can affected by teaching or
Ruickgmg’ he Sieves that what is” needed s a

' nmg of the imagination, a development of the
iffelled or what is generally summed up as culture.
ifon,e 18 a sound basis in common sense for morality
is thyi leolY® cenld be brought to see it. That honesty
Qe e best policy is a precept that has more than
in f6 &ntiment to support it. The whole of morality,
stud' a bas a natural basis, so evident when it is
ignoj  that there is good warranty for classing
tbin ance and immorality as two sides of the same
for ” Unfortunately, this natural and sensible basis
pre °rality has been lost sight of by religious
by n bers>who have been fond of depicting us as
att are immoral, presenting sin as full of concealed
SorrfiT°nS ax™*B OPPOsite as only to be gained by
ligior’y ~ privation. It is in this direction that re-
Pictu = 8operated as a dr-moralising force, and by
of jj 1InS human nature as destitute of the essentials
it.tel™ helped as far as was possible to realise

C. Cohen.

The Book of Genesis.

?31?\] HINKEas have been persistently affirming,
riari dny a8es>that the Bible is purely the work of
"hat ax™’ba” *n producing it man had no assistance
MfiruJfL from any supernatural source. This
hau,hi I0On the Church has always treated with
porter y Contempt, and in characterising its sup-
ePitht sbe has employed the most opprobrious
the r, Sat her command. But most astonishing are

~Mkreb OlrDance8 °t time’s whirligig. To-day the
herself is beginning to advocote Free-
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thought principles. Everybody knows that the
Higher Criticism is a thoroughly naturalistic move-
ment, and that its only tendency has been to dis-
credit and dethrone the Bible as “ the inspired and
infallible Word of God.” Two of the most dis-
tinguished Hebrew scholars now living are Canons
J. H. Cheyne and S. R. Driver, and they are both
Professors of Exegesis at Oxford. Some years ago
Canon Driver published a great work entitled
An Introduction to the Literature of the Old Testament—
a book that has caused quite a revolution in the
religious world. The Professor has followed up that
work with others no less iconoclastic. The most
important of these until recently was a Commentary on
Deuteronomy, which was an opening of the eyes to
many. He has now presented us with asimilar work
on the Book of Genesis ; and this is undoubtedly the
most valuable contribution to its cause Freethought
has had for many years.

In the British Weekly for February 25 there
appeared a most appreciative review of this new
Commentary from the pen of Professor Marcus
Dod, of the United Free Church College, Edinburgh.
This is how this Scottish divine characterises the
work : “ The English public has had long to wait for
a first-rate Commentary on Genesis, a Commentary
which might be read with pleasure, and which should
afford a thorough treatment of the many difficulties
connected with the origin and character of the book,
a Commentary also suited to the English mind which
distrusts and shrinks frofn hasty conclusions and
the vagaries of ill-considered criticism, yet at the
same times desires to be well informed and abreast
of the time.” Such a Commentary the one under
consideration undeniably is. It is but fair to Canon
Driver to say that he is generally looked upon as
one of the most moderate, cautious, and impartial of
the Higher Critics, while Canon Cheyne is often
accused of rashness and lack of that mental
balance which is essential to the formation of sound
judgments. It is clear, therefore, that the con-
clusions arrived at in this Commentary on points of
importance, will be acceptable to a vast majority of
Old Testament scholars.

In the Introduction Dr. Driver discusses, with
great fairness, the composite structure, the chron-
ology, and the historical value of the Book of
Genesis. It is his conviction that the first compiler
made “use of pre-existing materials in the com-
position of his work,” and that “as soon as the
book is studied with sufficient attention, phenomena
disclose themselves, which show that it is composed
of distinct documents or sources, which have been
welded together by a later compiler into acontinuous
whole.” This effectually disposes of the old doctrine
of revelation and inspiration. The contents of
Genesis were not revealed to Moses in the wilderness
and written down by him and his scribes. Genesis
is a collection of interesting traditions and fables
laboriously made by a number of different men in
different ages. While it has unity of plan it has no
unity of composition. The first compiler had two
sources at his disposal, called J and E ; but the
second compiler possessed a third source known as
P.. which he made the framework of his composi-
tion, working in the J E combination as best he
could.

Passing from the structure of Genesis to its
chronology, Dr. Driver has no hesitation in pro-
nouncing the latter utterly inconsistent both with
itself and with “ such external data as we possess
for fixing the chronology of the period embraced by
the book.” From this it necessarily follows that the
historical value of Genesis must be very insignificant.
The historicity of the first eleven chapters is em-
phatically denied, and the time they ostensibly cover
is christened the Pre-historic Period,, The date
fixed here “ for the creation of man is equivalent to
B.c. 4157, or (according to the higher figures of the
LXX) B.c. 5328. It is, however, certain that man
existed upon the earth long before even the earlier
of these dates, and that the vicissitudes through
which the human race passed have been far more
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diversified, and must have occupied a far longer
period to accomplish, than is allowed for by the
Biblical narrative.” There are many indisputable
proofs of the antiquity of the human race. “ If we
call up before us the land of Babylonia,” writes Pro-
fessor R. W. Rogers, a distinguished American Assy-
riologist, “ and transport ourselves backward until
we reach the period of more than 4,000 years before
Christ, we shall be able to discern here and there
signs of life, society, and government in certain
cities. Civilisation has already reached a high point,
the arts of life are well advanced, and men are able
to write down their thoughts and deeds in intelligible
language and in permanent form. All these pre-
suppose a long period of development running back
through millenniums of unrecorded time.” Egypto-
logists more than confirm the evidence from Baby-
lonia, while according to geological records man must
have existed 20,000 or 30,000 years before our era.
In the face of these and other incontrovertible facts,
Dr. Driver cannot but admit the utter untrust-
worthiness of the early chapters of Genesis; but
one is highly amused at the naive language in which
he does so :—

“We are forced therefore to the conclusion that
though, as may be safely assumed, the writers to whom
we owe the first eleven chapters of Genesis, report
faithfully what was currently believed among the
Hebrews respecting the early history of mankind, at
the same time, as is shown in the notes, making their
narratives the vehicle of many moral and spiritual
lessons, yet there was much they did not know, and
could not take cognizance of: these chapters, conse-
quently, we are obliged to conclude, contain no account
of the real beginnings either of the earth itself, or of
man and human civilisation upon it.”

That is a great and almost incredible admission for
a minister of the Gospel to make ; but his love of
truth compelled him to make it. It is beyond doubt,
indeed, that a man must be either deliberately and
selfishly dishonest or grossly and culpably ignorant
if he is not driven to the same conclusion. The
Bible League cuts a sorry figure when it tries to
defend the first eleven chapters of Genesis as a
portion of “ the inspired and infallible Word of God.”
What about the Rev. John Tuckwell, M.R.A.S., and
his ridiculous challenge, after this? He swaggered
as a great hero at Oxford in 1902, and defied the
world to find a single mistake in the first chapter of
Genesis, in the study of which he had spent nearly
five years ; but here is a great scholar who, having
spent at least twenty years in the study of them,
declares that as a record of real beginnings, the first
eleven chapters of Genesis are entirely worthless,
and proves that the Babylonian monuments, already
discovered and deciphered, contain not a scrap of
corroborative evidence such as Mr. Tuckwell so con-
fidently alleges they do.

We now come to the Patriarchal Period, which
occupies the remainder of the Book of Genesis. Tn
his treatment of this section Dr. Driver allows his
theological prejudices to betray themselves, but, for-
tunately, not sufficiently to warp his critical
judgment. Nothing is more evident than his pious
desire to believe in the historicity of the dear, de-
lightful old Patriarchs Abraham, lIsaac, and Jacob ;
but we rejoice to find that he has the courage to
admit that “ the evidence for their historicity is not
such as will satisfy the ordinary canons of historical
criticism.” Religiously or emotionally, he believes
that the Patriarchs were historical persons ; but this
belief he qualifies by the statement that the accounts
which we have of them are only in outline historically
true, and “ that their characters are idealised, and
their biographies not unfrequently colored by the
feelings and associations of a later age.” But he
resolutely maintains that their historicity is not
corroborated by any of the discoveries of Archaology,
and in this contention he has the full support of
Canon Cheyne and Professor George Adam Smith.

Such, in merest outline, is this latest Commentary
on the first book in the Bible. It is worthy of note
that by the advanced section of the religious Press it
has been welcomed with boundless enthusiasm, The
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Guardian pours unstinted praise upon it, and the
British Weekly has pronounced its blessing upon it.
And yet it is perfectly obvious that this Commentary
strikes a strong and fatal blow at two, at least, of the
fundamental doctrines of orthodoxy. If the con-
clusions arrived at by Dr. Driver are correct, how
infinitely absurd it is for the members of the Bible
League to assert that the Scriptures are, from
beginning to end, “ the inspired and infallible Word
of God.” Strangely enough, Dr. Driver himself is
convinced that, from a religious point of view, the
Book of Genesis is a revelation from God. Thus the
theologian and the critic in him are hopelessly at
variance. To be consistent he must completely
abandon either theology or criticism, for these two
are in their very nature absolutely irreconcilable.
His criticism laughs disdainfully at his theology, and
his theology shrinks with horror from his criticism.

Again, Dr. Driver’s critical conclusions are subver-
sive of the whole scheme of salvation through Christ
as elaborated by St. Paul and succeeding theologians.
That scheme has its roots in the doctrine of the Fall
of Man in Eden as described in Genesis. If Adam
had not sinned there would have been no need of the
incarnation of God in Christ, nor of the atoning
death on Calvary. We owe the sacrificial and redeem-
ing God-man to the eaten apple in Paradise. | dare
say that on this point also Dr. Driver’'s theology
endeavours to shake hands with his criticism, and
that as Canon of Christ Church, Oxford, he finds it
difficult to be on tolerably good terms with himself
as Regius Professor of Hebrew at the University. If
must be admitted that the situation is full of risks
and perils.

With all its drawbacks, due chiefly to the author’s
theological bias, this Commentary can be heartily
recommended to the perusal and careful study of
Freethinkers. Perhaps it is all the more valuable to
us because of these theological prejudices by which
some of its conclusions are colored. It is most sig-
nificant that the great majority of the Higher Critics
are also zealous theologians; and yet they are treat-
ing almost every book in the whole Bible in precisely
the same manner as Dr. Driver treats Genesis-
Indeed, Dr. Abbot and Professor Schmiedel are much
less merciful to the historicity of the Four Gospels
than this Commentary is to that of the first portion
of the Pentateuch. After all, it is the Church rather
than open Infidelity that is going to overthrow the
Bible as a special message from God to man.

John Lloyd.

FAITH.

— V=

Faith is aword that has many different meanings
and shades of meaning. It means trust, confi-
dence, belief, and the thing believed in. The faith
once delivered to the saints was the Gospel doctrines.
Faith in God is a belief in him. The word is often
used for religion. The household of faith means the
household of religion, or religious persons. In fact,
the word “ faith ” is used to signify feeling, desire,
assurance, and all the religious emotions. The
author of the letter to the Hebrews describes faith
as the substance of things hoped for, the evidence of
things not seen. Marginal reference makes the word
“ substance ” mean ground or confidence. That isto
say, faith is the evidence of things not seen, and the
foundation of hope for them. This definition of
faith is, 1 think, a good one, and exactly correct.
The things not seen are God, Jesus, Holy Ghost,
the soul, heaven, the white robes and golden harps;
and the only foundation and evidence of their exist-
ence is faith.

The Bible definition of faith makes belief the
foundation and evidence of theology. Faith, in most
cases, means belief, and to believe. It is a religious
word, and abounds in every religion. In commerce
and science we seldom meet with the word “ faith.”
Science concerns itself with evidence, and commerce
with cash and profit. In the affairs of this world
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men are saved, not by faith, but by the want of it,
as Franklin observed in Poor Richard's Almanack.
Religion would be all the better with less faith and
more evidence. The Bible, especially the New Tes-
tament, is speckled with the word “ faith,” and in
most places means to believe, or the thing believed in.

Faith is often spoken of as if it was an entity, or
something apart, existing by itself, ready-made like a
garment, for man to receive or reject, as he wills.
There are various sizes of faith, it seems, for Jesus
t°ld his disciples, “ If ye have faith as a grain of
mustard seed, ye shall say unto this mountain,
Remove hence to yonder place; and it shall

remove; and nothing shall be impossible unto
you. faith no bigger than a mustard seed
QxIld do all that, a faith as big as an egg

c’uld surely remove a continent into the sea, or
"he sea into the continent. Christians having a
faith like this, and would use it, would be a fortune
the world, as they could abolish all the ills that
alict humanity by a mere act of the will. Does
Anybody believe such teaching? Do Christians
believe it? They do not, and never did.
Faith is treated as if it was one thing always, and
everywhere the same. “ One Lord, one faith, one
ptism.” But unity of faith does not exist. It is
«m various as the persons who profess to have it.
bel'r 6r is considered as a doctrine, or as a
8 . Ol religion, it differs in every country, every
can'tand every individual in them. No one
J tell what it is, or what it means; and
Wp.r0ad in Timothy that deacons in the Church
pur? R°M the mystery of the faith in a
the* Conscence- Whatever meaning we give to
linkW'R mystery "—whether something concealed,
fli p™»n, or unknowable—it is clear that officers in
- burch were to have a different faith from the
rainary  members. And Jesus told his disciples,
inm° ic given to know the mystery of the
k'”anrXoé# G!)Sd; but unto them that are without,
?h%)}hese things are done in parables; that seeing
mav Rnay see and n°R Percerye; ari(i hearing they
shoi H & and nofc understand ; lest at any time they
tilem” 6 converted and their sins should be forgiven
HXtR  ~ le disciples had one faith and outsiders
the/ ?17~a faifch n°t to save them, but to prevent
canl , ll®saved. That is the only inference that
e drawn from the passage.
Hok ere is a verse in the eleventh chapter of
sihl r?Ws which says: “ Without faith it is impos-
belie 2° Please Rim > for_be_that_cometh_to_God must
that at he is, and that he is a rewarder of them
faith ai'~ently seek him.” Here the identity of
Rom al<*beliet' is apparent. Another verse in the
befOatls says : “ Hast thou faith ? Have it to thyself
WOJi? tj°d.” But if this was carried out, what
what aecome °f the churches and chapels? And
tion WOuld become of the priests ? for their occupa-'
W[dd be gone. But if the doctrine of faith is
tiailg'vRat will become of all men, including Chris-
if ije > For we read: “ He that doubteth is damned
soeve *because be eatcth not of faith : for what-
all d?? Is P°t °t' faith is sin.” If that is true we are
” goomed, aQd there ig no hope even for Christians.
ar WRat faith can do, that is, according to the Bible
[Munt of it, is wonderful. We have gifehtly seen
S? »» than a grain of mustard seed
Wyl nitMe mountains. A faith like that would be
liavjraecelRable to railway contractors. A few men
ROm ,la faith RRe that would remove all difficulties
a faith10 WorM> for Jesus told his disciples that with
be j 10bigger than a mustard seed, nothing shall
'V'tb a°Ssble unto them. Faith can wither alive tree
H r, ."0rd, as Jesus did the lig tree, because it had
; Rhutt out of season. Faith can make a man
a’?t?aty and greater than God, for Jesus said:
Relieve soever ye desire, when ye pray,
Rem” lha? ye receive them and ye shall have
sHd. ,, T -aith can make a man invincible, for Jesus
ald S 77*ve unto you power to tread on serpents
And tin?ic'0US and ovev el tiig power af the enemy ;
Ctn giTIn®shall by any means hurt you.” Faith
a man a new language without the trouble
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of learning it, for Jesus said: “ These signs shall
follow them that believe ; in my name shall they
cast out devils ; they shall speak with new tongues ;
they shall take up serpents; and if they drink any
deadly thing it shall not hurt them ; they shall lay
hands on the sick and they shall recover.” To do
all that you have only to believe. There is nothing
faith cannot do. Respecting the power of faith
over sickness, James gives the recipe how to do it:
“Is any sick among you ? Let him call for the
elders of the church ; and let them pray over him,
anointing him with oil in the name of the Lord: and
the prayer of faith shall save the sick, and the Lord
shall raise him up; and if he have committed sins,
they shall be forgiven him.” There it is as plain as
daylight. No need for doctor or medicine. Faith,
oil, and an elder is all that is wanted. And Christian
England prosecutes the Peculiar People for carrying
out the instructions of God.

But the greatest marvel in the recipe for curing
the sick is in the tail. If the sick man has com-
mitted sins, and therefore is a sinner, the faith of
an elder will secure forgiveness for him. Such a
transformation, surely, is a miracle of legerdemain.
The same doctrine is taught in many parts of the
Bible. In fact the whole Christian religion is
vicarious, for it is based on the sacrifice of the
innocent that the guilty may escape. It makes the
sinner a saint by faith in the merit of another.
This is explicitly taught by the author of Romans:
“ But to him that worketh not, but believeth on him
that justifieth the ungodly, his faith is counted for
righteousness.” A greater caricature of reason
and justice it would be impossible to conceive.
Counting the guilty innocent and rewarding him
for virtues he does not possess, by punishing
the innocent in his place is the acme of absurdity
and injustice.

According to most parts of the Bible, to believe is
the most important thing. Faith overtops every-
thing else altogether. It covers all faults and blots
out all sins and transgressions. However great a
sinner he may be, faith will make a man a saint in
an instant. His faith will be counted righteousness
unto him, and that is equivalent to saying that faith
will change his sins into virtues. It is not goodness
and usefulness that justify and save a man, but
faith : “ He that believeth and is baptised shall be
saved; but he that believeth not shall be damned.”
Goodness and usefulness will not justify and save
without faith ; but faith will justify and save
without goodness or usefulness. This is the only
inference that can be drawn from the doctrine of
faith as taught by Jesus. And the same doctrine is
taught by Paul in his letter to the Romans:
“ Therefore we conclude that a man is justified by
faith without the deeds of the law.” Many other-
passages to the same effect might be quoted, but
enough is already done to prove the point. That there
is another side, | know, and | will refer to it presently.

Seriously, is not this doctrine of mere faith an
absurd and injurious doctrine ? Does any intelligent
man believe in its efficacy ? Does anyone attempt
to practice it throughout ? Would anyone venture
to test the truth of it by taking poison ? Would
any civilised community apply the teaching to
business, to education, to law, to medicine, to
politics, to war, or to anything else, even as an
experiment ? If not, why should anyone think there
is any merit in it as a means of salvation for the
soul ? To see the absurdity of the doctrine of faith,
all we have to do is to substitute some other name
for that of Jesus, say Jupiter, Thor, or Robinson
Crusoe, and its silliness becomes apparent at once.
We fail to see the absurdity in connection with the
name of Jesus because the colored spectacles of edu-
cation have been placed over our mental eyes in the
days of our youth. Nevertheless, vicarious right-
eousness is irrational. Besides, it is not possible to
transfer the righteousness of one to another, and
even if it were possible, it would be unjust. To
punish the innocent instead of the guilty would be
an unjust and an immoral act, under any canon of
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law. A sin committed can never be undone, never
be called back, never be changed, never be blotted
dut. If forgiveness of sin means cancelling sin, for-
giveness is impossible. The only thing .possible -for
a Sinner is reformation.

The doctrine Of vicarious justification and salva-
tion by faith seems to me to be an encouragement to
sin and a bribe for wickedness. If there is more joy
in heaven when one great sinner enters, who at the
last moment believed in Jesus, after a long life of
crime and wickedness, than over hundreds of virtuous
and worthy men, what is there in such a teaching to
deter the wicked from sinning, or to encourage the
good to lead a virtuous, useful life ?

Besides, the doctrine implies that man has power
to believe what he likes, when he likes, and how he
likes. And that again implies that man has power
to disbelieve what he likes, when he likes, and how
he likes. But an adult intelligent and educated man
has no such power. He can neither believe nor dis-
believe by an act of his will. Children or weak-
minded men may give a sort of assent to a doctrine
which they do not understand, nor see the need of
evidence to support, and which may by courtesy be
called a belief. Hence the desperate efforts made by
priests of all sects to retain a right to teach religion
in schools, well knowing, if their dogmas are not im-
pressed on the brains of the young, they would not
believe them when grown up. If anyone thinks he
can believe or disbelieve as he wills, let him try to do
it, and he will soon find out that belief and unbelief
force themselves upon him independent of his will.

And even if we could believe or disbelieve by an
act of the will, there would be no merit in the belief
nor asinin the disbelief. If anyone said it was night
when it was day, would it be sinful to disbelieve it ?
Or is there any more merit in believing an evident
truth than there is in breathing with the lungs or
seeing with the eyes ? And this view of the case is
actually upheld by certain passages in the Bible, not-
withstanding the all-importance attached to faith in
other passages. Thus the author of the first letter
to the Corinthians : “ And though | have the gift of
prophecy, and understand all mysteries and all know-
ledge ; and though | have all faith so that | could
remove mountains, and have not charity, I am
nothing.” “ And now abideth faith, hope, charity,
these three; but the greatest of these is charity.”
And James on this side of the question is delightfully
strong : “ Even so faith, if it hath not works, is dead,
being alone. Yea, a man may say, thou hast faith,
and | have works; show me thy faith without thy
works, and | will show thee my faith by my works.
Thou believest there is one God; thou doest well;
the devils also believe and tremble. But wilt thou
know, O vain man, that faith without works is dead.”

I need not quote any more. What has been quoted
is decisive. There is something greater, better,
nobler, more important, and far more precious than
faith. Love manifested in work, service, and useful-
ness is far more important than faith in the unseen
and unknown. There is no virtue whatever in
believing. It is doing that is meritorious. Conduct
and service should be the tests of worthiness, and
not creeds, professions, and ceremonies. If you feel
the need of some objects to believe in and venerate,
there are abundance of them all around us in this
world, and that now. Believe in man as a neighbour
and a brother, believe in virtue, truth, and justice,
believe in honesty, duty, and faithfulness, believe in
the right of man individually and socially, believe
in the constancy of law and the efficacy of material
means to secure for man better and happier con-
ditions, morally and physically, than exist at the
present time. If men would make a religion of doing
instead of faith, and would all combine to use
material means to uplift the masses, a new world of
justice, comfort, and happiness would soon be made.
The possibility of greatness and happiness in this
world is immense. The earth can be made into a
paradise. A millennium is possible, not by faith,
but by work. It must be made, and made by united

WOI'k- R. J. Derfel.
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Acid Drops.

We have already remarked that the men of God spoil
whatever they touch. They are now taking up the Chinese
Labor question in South Africa, and of course they talk the
greatest nonsense about it. They cannot rest satisfied with
denouncing the system of veiled industrial slavery which the
Government contemplates introducing. They attack the
Chinese as though, being “ heathen,” they are naturally vile
and filthy. From one day’s “ Points from Pulpits ” in the
halfpenny organ of the Nonconformist Conscience we select
the following. A Congregationalist exhorter, of lIfracombe,
says: “ A hotbed of immorality is about to be created in
South Africa.” A Baptist exhorter, of Newport, refers to the
“ moral deterioration” that is sure to result. A Primitive
Methodist exhorter, of Bradford, says: “ One result will be
the spread of moral contagion among the black people.
Evidently these whipper-snappers of the Christian pulpit
fancy the average Englishman is a saint compared with the
average Chinaman. But, alas, it is not true. It is rather
the reverse of the truth.

Sir Robert Hart knows a great deal more about the Chinese
than do these English men of God. And what does he say
about them ? “ They are,” he says, “ well-behaved, law-
abiding, intelligent, economical, and industrious.......... They
are punctiliously polite, they worship talent, and they believe
in right so firmly that they scorn to think it requires to be
supported or enforced by might.......... They possess and prac-
tise an admirable system of ethics, and they are generous,,
charitable, and fond of good works ; they never forget afavor,
they make rich return for any kindness......... They are of ®
good faith that everyone acknowledges and admires in their
commercial dealings.” Could as much be said honestly of
Sir Robert Hart's own countrymen ? Could as much be
said honestly by English men of God of their own congre-
gations ?

It is recorded that before the war between Russia and
Japan broke out the Bible Society distributed 100,000
Japanese Gospels and Testaments among the soldiers of the
Mikado. We do not know what effect these are supposed to
have— whether it is believed they will make the Japanese
fight better or worse ; but this story reminds one of another.
Some years ago there was a great demand for Bibles in the
Far East, and subscribers to the various missionary bodies
were led to expect a large number of converts. But the
converts didn’t arrive; and then it was discovered the wily
yellow man had been applying for Bibles wholesale, using
them up in the manufacture of paper-mache trays, and then
selling back to the English, in this guise, the Bibles that hadl
been given gratuitously. We wonder how many of this-
100.000 will find their way back to England in a similar
disguise ?

In connection with this distribution of Bibles it is worth’
noting that the Japanese are not a Christian people. Now,
suppose the Japanese had asked permission to distribute
100.000 copies of Confucian or Buddhist writings among the
soldiers in South Africa, we wonder what kind of a reply
would have been given. Evidently the Japanese are, at
present, a more tolerant people than ourselves. But perhaps
this will all be altered if they become properly Christianised.

A Temperance revivalist called Smith, with the distin-
guished front-name of Tennyson, is advocating a new way
of serving the cause of sobriety. His idea is to have a day
or week of special prayer on its behalf. A number of lunatics
are quite fascinated by this proposal. The Lord’s ears are
busy enough already, but if this sort of thing continues he
will never.have a minute’s repose. What good it will do the;
Temperance cause is a problem that every sensible man may
be left to decide for himself.

During “ Gipsy Smith’s ” mission in Southend the Town’
Council resolved to allow one of the street lamps in a main
thoroughfare to remain unlighted, in order that lantern slides’
advertising the mission might be exhibited. Had the
mission been a Church affair, Nonconformists would have'
been raging at this as a fresh sample of clerical tyranny-
As it is not, a Nonconformist journal jubilantly records it as
a proof of the good done by “ Gipsy Smith.”

Gipsy Smith claims to have converted two publicans at

Southend. He says that they are retiring from the drink
business. Perhaps they were on the eve of doing so before
he arrived. In any case, we hope Gipsy Smith is not soft

enough to fancy that these “ conversions ”— even if they aro
real— will make any difference to the total drink business in
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Southend. There will be the same number ot public-houses
as before, the same number of publicans, and the same con-
sumption of liquid refreshment. And these very facts show

how superficial and vitally unimportant are the efforts of
Christian revivalists.

Another Christian revivalist, the Rev. John McNeill, has
been carrying on a great soul-saving mission at Plymouth
and Stoneliouse. His principal meetings have been held in
the Guildhall, which, of course, would not be available for
Freethought gatherings. A special feature of this mission
Was the open-air service held daily in the dinner hour at the
Sates of the great Government establishments at Devonport.
” e presume, however, that canny John McNeill did not
inform the workmen of the particulars of his own income. It

one that would make their mouths water ; and we believe
'l is paid to him, wholly or in large part, by a Scottish capi-
talist who is not celebrated for generosity amongst his own
workpeople.

There is a “ Children’s Corner ” in the Daily News, and it
recently contained something about seals. The following
Passage could hardly have been intended to “ justify the
ways of God to men ” :—*“ Hunters seldom find the seal’s
*°me, but the great white Polar bear does. His nose guides
~ m to the spot, and then he crushes in the top of the house
by leaping in the air and throwing his whole weight on the
sa’w. He puts in one big, cruel paw and lifts out the baby
~oal, and then, very cunningly, he lets it down through the
breathing hole in the ice, thus tempting out the mother,
"he he secures with his other forefoot.” Delightful for the
boar. But rough on the seal. Yet both are God’s creatures,
aild his tender mercies are over all his works.

Canon Driver’s new book, Genesis, treats all the early part
°( ttle first book in the Bible as “ symbolic.” “ In the first
o'even chapters,” he says, “ there is little or nothing that
cau be called historical in our sense of the words.” A
hundred years ago, perhaps fifty years ago, Dr. Driver would
lave been turned out of the Church for saying this. Two

‘Undred years ago he would have been imprisoned or hurried
°ut of this world.

issn feib *S au ~unconsciously) amusing letter in the current
Tjjee,? .the Church Times from the Rev. Mr. N. Trollope,
bv \im !' *lad boon calling attention to the great danger run
Writ IT narieS n <orea’ their heroism, etc. Mr. Trollope
Hew S the same kind of paragraphs appeared in English
iokeaPeis between 1890 and 1900, and ILlwere a standing
ther °fUS residents in the country.” As Mr. Trollope was
abou6ta“ the time, he ought to know what he is talking
" He says there was no danger whatever. Still the
Paragraphs may excite subscriptions, and this, we
8nPPose is their real object.

alan

roli .e subject of pain is one of those things on which the
the j°Us wordd delights to air its absurdities. A writer in

Aniner dealing with this topic, brings up the old
is“uentthat pain is ultimately beneficial to man, which
Of easy philosophy—when some one else bears the pain.
an<j So J9( Hie Tlieist is bound to “ explain ” pain somehow,
chara * 6 aroues that it is through pain and privation that
to ex er 18 purified. This sounds plausible until one begins
the o1UJUe 'n”~° *ts meaning. Then it is seen to be one of
s°ttie i Kkast °f fallacies. In the first place, even though
critici GUe®t were derived from pain, it would not meet the
all.D 01>which is that in a world governed by au all-wise,
pe0))] y'-U, and all-loving God, some other method of making
suffer™ might exist, save that of suffering. Secondly,
There j8 bru*alises far more frequently than it elevates,
ten],i p n°tbing so hardens character as the constant con-

teiuion 1011  sufEering, and long continued pain has a strong
Oatury bring out the selfish and exacting aspect of human
the fa t b'birdly, that no one believes this plea is shown by

togej , "bat we all seek to avoid pain, the Christianis trying
b°aofa 4 a beaven where no pain exists, and the greatest
sugei,;0 or %5 lie who diminishes its volume. And, lastly, if
slun, 1® ,does elevate character, what public benefactors
Rhievoi MHlords, sweaters, and the like, really are! And
have h S~ Hiey have been misunderstood ! While they
been ,dJbenounccd as public dangers, they have really
World °d Almighty’s chief agents in reforming the

>u? writer observes that “ it is quite evident to
of that the world was never meant to satisfy the wants
by\°tklliness.” well, what on earth was it meant for ? If
religil °rJdllAess is meant what is usually intended by the
‘GkuGX/ A taste for tHE 1w akd dégrading, ohe Woau'rd Tike

Why God made man with such an appetite if the
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world was not meant to satisfy it. Orif it is meant a genuine
healthy delight in the life of this world, then the reply is that
the world does or can satisfy all one’s legitimate Hwants ”
when these are not made morbid by theology. What religion
does is to create a morbid appetite for a number of un-
realisable things, and then cry out that as this world does
not supply them some other world must.

The rain falleth upon the just and unjust alike, and among
other sufferers from the bad weather are the churches. One
minister in Sussex has just sent round a circular letter to his
congregation pointing out that the constant wet weather has
sensibly diminished the collections, and requests them there-
fore to see that when they do come to church what they put
in the plate or bag shall cover all the Sundays they have been
absent. It is a case of you can’t come in without paying,
but you can pay without coming in.

The football edition of an evening paper declared the other
day that no man needed to be such a slave to his conscience
as an umpire at a football match. He must know neither
fear nor favour ; his sole judge must be his conscience, and
to this he must sacrifice all else. Now we wonder what Dr.
Clifford and Co. will have to say to this. Hitherto Noncon-
formists have claimed that they only possess a conscience,
and now their claim is challenged by afootball referee above
all others! The situation is quite pathetic.

An “ Answers to Correspondents ” column
R. J. Campbell in the British Weekly. In the current issue
a correspondent asks his opinion on “ Free-will.” Mr.
Campbell replies that we possess “ much less [freedom] than
we think we do, but the little that we do possess is sufficient
for the development of our moral nature an answer which
gives a fair measure of this gentleman’s mental calibre.
And then follows this brilliant passage : “ The word ‘ wrong ’
settles the matter. If | see a thing to be wrong | need not
do it, no matter how enormous the temptation may be........
The moment the word 1wrong '’ is written across any pos-
sible course of action, that moment I know myself to be a
free man.” Anyone with the most elementary knowledge of
the subject could have told Mr. Campbell that it is just this

is run by Mr.

“ feeling ” of freedom that is called into question. No one
disputes the feeling ; what is disputed is its worth. And the
talk about temptation is more stupid still. AVhat Mr.

Campbell really says in this nonsensical jumble is: “ No
matter though a temptation to do something may be too
strong for me to resist, I can still refrain from doing it.”
Which, when put in plain English, is absurd enough to suit
the taste of even a City Temple audience.

“ Two well-attended meetings in support of the London
Society for Promoting Christianity among the Jews were
held yesterday at Exeter Hall.” So said a morning news-
paper on Saturday, Feb. 27. It was not stated how many
Jews were present. There was plenty of talk about Jews jy
Christians, but the Jews themselves seem to have been
occupied elsewhere.

“ Gi'me a chance. | often says me prayers for yer.”
These were the words of William O’Farkell at the Maryle-
bone Police Court to Magistrate Plowden. He was a Black
Lister and he had been drunk and disorderly. His sentence
was a month’s imprisonmeut. If there is any good in

prayer, he had better spend the the time in praying for
himself.
The Rev. Dr. Stewart, of John-street Congregational

Church, Aberdeen, was recently advertised to speak on
“ Why Ingersoli Became a Christian.” We really should
like to know why ; and two still more interesting queries
would be Where? and How?

According to the Bishop of Stepney, there are “ thousands
of parents who do not recognise their responsibility in
regard to their children’s baptism, and there are multitudes
of adults who, already in that state, do not recognise its
gravity. If they did, they would be enabled to withstand
the temptations ; to throw off their old habits and dissipa-
tions.” This is very sad! Still, we fancy it would be worse
if the same number of people failed to recognise the benefits
of a yeneral wash instead of a mere sprinkle. And it is so
like a bishop to pretend that a sprinkling of water over a
child enables it to “ withstand the temptations of the world,”
and throw off “ dissipation.” We wonder if any of them
really believe it? And if they do, who will say that the
days of necromancy are quite dead ?
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Miracles.

W hat is a miracle ? Some people would reply, an act of
God. But this definition is far too wide. In the Theistic
sense, it would include everything that happens; and in the
sense of our archaic bills of lading, it would include fire and
shipwreck.

Others would reply, a miracle is a wonder. But this
definition would include every new or at least every sur-
prising new fact. A black swan would have been a wonder
before Australia was discovered, but it would have been no
miracle. Railways, telegraphs, telephones, electric light, and
even gas light, would be wonders to savages, yet neither are
they miracles. One of the Mahdi’s followers was astonished
by an English officer, who pulled out his false eye, tossed it
in the air, caught it, and replaced it; after which he asked
the flabbergasted Arab whether his miraculous Malidi could
do that. It was a greater wonder than the Mahdi could
perform ; still, it was not a miracle. Ice was so great a
wonder to the King of Siam that he refused to credit its
existence. Yet it was not miraculous, but a natural product,
existing in practically unlimited quantities in the polar
regions. We might multiply these illustrations ad infinitum,
but what we have given will suffice. If not, let the reader
spend an evening at Maskelyne and Cooke’s, where he will
see plenty of startling wonders and not a miracle amongst
them.

Hume’s definition of a miracle as a violation of a law of
nature is tho best ever given, and it really is as perfect as
such a definition can be. It has been carped at by Christian
scribblers, and criticised by superior theologians like Mozley.
But, to ese Mr. Gladstone’s phrase, it keeps the field. Even
the criticisms of Mill and Huxley leave its merit unimpaired.
The ground taken by these is, that to say a miracle is a violation
of a law of nature is to prejudge the question, and to rule out
all future facts in the interest of a prepossession. Mill, how-
ever, allows that a miracle is a violation of a valid induction,
and as a law of nature means nothing more it is difficult to
understand why he takes any exception to Hume'’s statement
of the case. It is perfectly obvious that Hume’s argument is
not metaphysical, but practical. He does not discuss the
possibility but the probability of miracles. He reduces the
dispute to a single point, namely, whether the person who
relates a miracle (for to the world at large the question is
necessarily one of testimony) is deceived or deceiving, or
whether the otherwise universal experience of mankind is to
be disbelieved; in other words, whether he or the rest of the
world is mistaken. One man may, of course, be right, and
all the human race opposed to him wrong, but time will settle
the difference between them. That time, however, simply
means general experience through long ages ; and that is pre-
cisely the tribunal which Hume’s argument appeals to.

Quarrelling with Hume’s definition is really giving up
miracles altogether, for, except as supernatural evidence,
they are no more important than shooting stars. The very
nature of a miracle, in whatever formula it may be expressed,
,S superhuman, and, having a purpose, it is also supernatural,
in other words, it is a special manifestation of divine power
lor a particular object. Whether, being so, it is a violation,
*a contravention, or a suspension of the laws of nature, is a
mere question about words.

We may say that a miracle has three elements. It is first
a fact, unaccountable by science ; secondly, it requires a con-
scious agent; and thirdly, it results from the exercise of a
power which that agent does not naturally possess.

Let us descend to illustration. Huxley takes the follow-
ing case. Suppose the greatest physiologist in Europe
alleged that he had seen a centaur, a fabulous animal, half
man and half horse. The presumption would be that he
was laboring under hallucination,; but if he persisted in the
statement he would have to submit to the most rigorous
criticism by his scientific colleagues before it could be
believed ; and everybody would feel sure beforehand that he
would never pass through the ordeal successfully. The
common experience, and therefore the common sense, of
society would be dead against him, and probably he would
be refused the honor of examination even by the most fervid
believers in ancient miracles.

But after all the centaur, even if it existed, would not be
a miracle, but a monstrosity. It does not contain the three
elements we have indicated. Real miracles would be of a
different character. Plenty may be found in the Bible, and
we may make a selection to illustrate our argument. Jesus
Christ was once at a marriage feast, when the wine ran
short, which was perhaps no uncommon occurrence. Being
of a benevolent turn of mind, and anxious that the guests
should remember the occasion, he turned a large quantity of
cold water into fermented juice of the grape. Now water
contains oxygen and hydrogen in definite proportions, and
nothing else, while wine contains in addition to these, carbon
and other eloments, being in fact a very complex liquid.
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Jesus Christ must, therefore, in turning water into wine, have
created something, and that transcends human power. Here,
then, we have a complete miracle, according to Hume'’s defini-
tion and our own theory.

We do not say the miracle never occurred, although we no
more believe in it than we believe the moon is made of green
cheese. We are willing to regard it as susceptible of proof-
But does the proof exist ? To answer this we must inquire
what kind of proof is necessary. An extraordinary story
should be supported by extraordinary evidence. It requires
the concurrent and overwhelming testimony of eye-witnesses.
We must be persuaded that there is no collusion between
them, that none of them has anything to gain by deception,
that they had no previous tendency to expect such a thing,
and that it was practically impossible that they could be
deluded. Now let any man or any Christian seriously ask
himself whether the evidence for Jesus Christ’'s miracle is
of this character. Four evangelists write his life, and only
one mentions the occurrence. Even he was certainly not
an eye-witness, nor does he pretend to be, and the weight of
evidence is against his gospel having been written till long
after the first disciples of Jesus were dead. But even if the
writer distinctly declared himself an eye-witness, and if it
were undeniable that he lived on the spot at the time, his
single unsupported testimony would be absurdly inadequate
to establish the truth of the miracle. Every reader will at
once see that the established rules of evidence are not con-
formed to, and whoever accepts the miracle must eke out
reason with faith.

So much for the evidence of miracles. Their intellectual
or moral value is simply nil. The greatest miracle could not
really convince a man of what his reason condemned; and if
a prophet could turn water into wine, it would not necessarily
follow that all he said was true. In fact, truth does not
require the support of miracles ; it flourishes better without
their assistance. Universal history shows that miracles
have always been employed to support falsehood and fraud,
to promote superstition, and to enhance the profit and power
of priests.

— Floivers of Freetliought.

The New Church that was not Built.

I have a friend who was never a church member, but was,
and is, a millionaire— a generous, benevolent millionaire—
who once went about doing good by stealth, but with a
natural preference for doing it at his office. One day he took
it into his thoughtful noddle that he would like to assist in
the erection of a new church edifice, to replace the inade-
quate and shabby structure in which a certain small congre-
gation in his town then worshipped. So he drew up a
subscription paper, modestly headed the list with “ Christian,
"2,000 dollars,” and started one of the Deacons about with it-
In a few days the Deacon came back to him, like the dove
to the ark, saying he had succeeded in procuring a few
names, but the press of his private business was such
that he had felt compelled to entrust the paper to Deacon
Smith.

Next day the document was presented to my friend as
nearly blank as when it left his hands. Brother Smith ex-
plained that he (Smith) had started this thing, and a brother
calling himself “ Christian,” whose name he was not at
liberty to disclose, had put down 2,000 dollars. Would our
friend aid them with an equal amount ? Our friend took the
paper and wrote “ Philanthropist, 1,000 dollars,” and Brother
Smith went away.

In about a week Brother Jones put in an appearance with
the subscription paper. By extraordinary exertions Brother
Jones—thinking a handsome new church would be an orna-
ment to the town and increase the value of real estate— had
got two brethren, who desired to remain incog., to subscribe ‘=
“ Christian,” 2,000 dollars, and *“ Philanthropist,” 1,000
dollars. Would my friend kindly help along a struggling
congregation ? My friend would. He wrote “ Citizen, 500
dollars,” pledging Brother Jones, as he had pledged the
others, not to reveal his name until it was time to pay.

Some weeks afterward, a clergyman stepped into my
friend’s counting-room, and after smilingly introducing him-
self; produced that identical subscription list.

“ Mr. K.,” said he, “ 1 hope you will pardon the liberty,
but I have set on foot a little scheme to erect a new church
for our congregation, and three of the brethren have sub-
scribed handsomely. Would you mind doing something to
help along the good work ?”

My friend glanced over his spectacles at the proferred
paper. He rose in his wrath! He towered 1l Seizing *
loaded pen, he dashed at that fair sheet and scribbled
thereon in raging characters, “ Impenitent Sinner— Not one
cent, by 6 — /”

After a brief explanatory conference, the minister thought-
fully went his way. That struggling congregation still
worships devoutly in its original, unpretending temple.

—Dod Grilc.
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Mr. Foote’'s Lecturing Engagements.

March 13. | jyerpool; 20, Camberwell 27, Birmingham

To Correspondents.

C Cohen's Lecturing Enoagements.—Address, 241 liigh-ioad,
Leyton.—March 6, Queen’s Hall, London.

«PLloyh'bL ecturing E ngagements.— March 6, Glasgow ; 13, South
Shields; April 3. Sheffield; 17, MerthyrTydvil; 24,Bailsworth.

HncvncoRD.— Regret we cannot oblige you. We should
lave a rare task on hand if we wrote letters for our readers to
send to their local newspapers. We are sure you mean well,
ut you very much overrate our powers of endurance.
<Allen.—We can only repeat what we said that Eair Trade
S ’'~capable of a definition. We never said a word about
Tree Trade or Protection per X, and don’t mean to.

G.—Received and will be dealt with as soon as possible.
~ leBall.—Many thanks for cuttings.
mHolmes.— It is pleasant to hear from readers so far away as
outh Africa. Thanks for your good wishes in the new year.
EoRI).— Shall appear.
rnoli>R ohde.—Glad to receive a letter from one who caught
sight of the Freethinker by accident two years ago and has
never missed a copy of it since. We do not regard Germany
as °ver-religious, and are quite prepared to hear your report
?s "° Freethought in Hamburg. Our references have rather
ji €@ to the Emperor and the laws.
(V' ®ha'klrt®n.—You will see the reason why we have to
dealing with your your enclosures.
S Bebton, whose address is Box 125, East (London,
‘eutli Africa, has a large number of Freethinkers which he

else h» Ve alW Freethinker in Port Elizabeth, or

Childhen's Party.—Miss E. M. Vance acknowledges :—
- r- and Mrs. Chapman Cohen, 10s. ; Mrs. Crummey, ,2s. ;
j  rs- Henderson (result of second collection), 11s. 5d.

~  National Secular Society’'s office is at 2 Newcastle-street,
rarrmgdon-street, E.C.
Secdlar Society, Limited, office
N anmdonsstreet, E-C.
Tri,ss for the Editor of the Freethinker should be addressed to
ewcastle-street, Farringdon-street, E.C.

is at 2 Newcastle-street,

_t Notices must reach 2 Newcastle-street, Farringdon-
p ee" E.C., by first post Tuesday, or they will not be inserted.

Unv who send us newspapers would enhance the favor by
iking the passages to which they wish us to call attention.

*ISES ~°r Bterature should be sent to the Freethought Pub-
Company, Limited, 2 Newcastle-street, Farringdon-
p et’ H.C., and not to the Editor.

“fittin g for literature by stamps are specially requested
tkOenr halfpenny stamps, which are most useful in the Free-
Th ~  Publishing Company’s business.

:m lreethinker W1 Be forwarded direct from the publishing
10n AP°at Hee, at the following rates, prepaid:—One year,
h. ; half year, 5s. 3d. ; three months, 2s. 8d.

-ale of Advertisements: Thirty words, Is. 6d.; every suc-
ceeding ten words, 6d. Displayed Advertisements —One inch.

"m 6d.; halfcolumn, £1 2s. 6d. ; column, £2 5s. Special terms
tor repetitions.

Personal.
I w - e .
Weeu"E a8 indulgence of my readers this
tli®  ~hey will perhaps find that the Freethinker is

LP to its usual level. | mean from an editorial
o\e™ VAW The explanation is that I am bowled
st6™ or aday or two. | was not too well when I
K . “or Coventry on Saturday, and the local
Bui S “now ~hat 1was n°t at aii WO0ii on Sunday.
belje “orced the pace by an effort of will, and I
leclJ e “managed to put plenty of vigor into the
SkhrGS ®no sometimes to pay the penalty of
this ,a tei't°rinance afterwards, and | have paid it
iQ 1Qe When | reached home on Monday even-
ed 'I"er co™ travelling in bitter weather, I was
of i ~°Ue up. My doctor found that | had a touch
hie l0UG*a’ with a rise of temperature, and ordered
bg(, ~ ea- This morning (Tuesday) | am up again,
is av? beep to my bedroom. My temperature

°Pping to normal, and | hope to be much better
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to-morrow; but to-day | am fagged, limp, and inert,
and work is entirely out of the question.

Readers who take an interest in my health—and
some of them are good enough to think it an asset
of Freethought—need not be alarmed. They may
rely upon it, | think, that I am only bowled over
very temporarily. And my doctor considers that |
have plenty of reserve strength.

My own impression is that | am just suffering one
of the after-effects of that infernal imprisonment
twenty years ago. | had a magnificent constitution,
but I never expected that such an experience would
do it any good. | knew that | was paying a big
price; for I had heard a great judge and legal
reformer say that no man ever suffered twelve
months’ imprisonment without injury, or two years’
without serious injury, or three years’ without being
practically broken. One may say, in language
slightly altered from the Bible, be sure your im-
prisonment will find you out.

And now | know my readers will give me all the
indulgence | need. G w. PooTE-

Sugar Plums.

Mr. Foote had capital meetings at Coventry on Sunday,
and any amount of enthusiasm. The local “ saints” are
delighted, and the local Branch profits by a considerable
accession of new members. A fine contingent of old and
new stalwarts came over from Birmingham, and some of
them assisted the mild and modest, but tremendously
effective, Mr. Partridge to push the sale of literature.
Councillor Jackson occupied the chair at both meetings, and
it was a brave thing to do. He has been insulted and
threatened for letting his name appear with the names of
“ notorious infidels,” but he does not look like a man who is
easily frightened, and the bigots may just as well save their
breath. -

Mr. Cohen takes the last of the present course of Queen’s
Hall's lectures to-day (March 6), and we hope the London
Freethinkers will see that he has an audience worthy of his
lectures. .

How the press did boycott the Queen’s Hall Demonstration
in favor of Secular Education. They must be dreadfully
frightened, so perhaps the boycott is a compliment. In spite
of it there was a large crowd present, including a satis-
factory contingent of the Freethought party. One thing was
particularly noticeable— the enthusiastic reception accorded
to the President of the National Secular Society, and the
applause which greeted his demonstration that the master-
evil, the source of most other evils, in our educational system
is the presence of priestcraft, through religious instruction,
in tiie public schools. Take that away, he argued, and all
other reforms would be comparatively easy. Mr. J. M.
Robertson made a fine speech, which was highly appreciated.
Mr. H. M. Hyndman got the applause he always gets from a
popular “ advanced ” audience. Mrs. Bridges Adams ably
and boldly represented woman'’s interest in better education.
Mr. F. Green, a well-known Peace man, presided admirably.
And the other speakers were Mr. Will Thorne and Mr. H.
Quelch. .

The Birmingham Branch has a rare sort of a program for
to-day. It has the Rev. E. Price, B.A., lecturing for it in
the afternoon on “ The Word of God and the Bible.” This
is the second time Mr. Price has lectured for the Branch.
He is a courteous local minister, and does not mind a lot of
discussion, so the “ saints” should swarm in and have a
good time. In the evening Councillor J. A. Fallows, M.A,,
lectures for the Branch, and for local reasons his subject
will be “ Thomas Paine.” Mr. Fallows ought to have a
crowded audience.

Mr. George Standring has given notion of a motion on the
Finsbury Borough Council to the effect that it is desirable
that the custom of “ official attendance ” at Church services
by the Mayor and other members of the Council should be
discontinued,” as (inter alia) tending to raise an invidious
distinction between the Church of England and other
religious bodies.” No doubt, in introducing the motion Mr.
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Standring will not confine himself to the reason mentioned
in the notice. There is much virtue in an “ inter alia."

A correspondent at Kimberley writes Mr. Victor Roger,
one of our vice-presidents, that as he has come across many
Freethinkers at that place, he thinks it probable that a suc-
cessful organisation might be formed there in the near
future. We do not know how many of our readers have
friends at Kimberley, or near there, but any who have and
care to send their addresses to 14, Kennington-road, S.E.,
Mr. Roger w'ill be pleased to put them into touch with one
another.

We are pleased to note that La Raison, our French con-
temporary, is to make its appearance as a Freethought daily
paper on Monday next, instead of a weekly, as hitherto.
This is a gratifying sign of Freethought on the other side
of the Channel, and we heartily wish La Raison every
success.

The New Year’s Gift to Freethought.

Ninth List of Subscriptions.

S. K. 2s. 6d., C. H. 2s. 6d., Arnold Rohde 2s. 6d.

The Education Question.

On Friday evening last, at the large Queen’s Hall, a sin-
gularly earnest and successful meeting was held— no less
important because conspicuously ignored by the general
Press— to express the views shared in common with the
organised representatives of Labor in the Trade Union world
— by Socialists and Secularists— on the present position of the
Education controvery. The level of speaking was high
throughout, and the same tone of tolerance to all differing
modes of thought, the same insistance on the claims of the
children to the best the country could provide for them,
marked all the speakers without exception.

In his opening speech, the Chairman, Mr. J. F. Green, a
Socialist and Freethinker of long standing, referred to the fact
that all the speakers and sympathisers that night had their
own point of view, secularist, socialist, religious, but all
were alike in favor of the policy set forth in the Trades
Union Congress Manifesto and embodied in the resolution to
be submitted to the meeting.

Mr. Will Thorne, General Secretary of the Gas Workers’
Union, speaking first, told the tale of the steady and con-
tinuous ripening of Trades Union opinion, and its now
practical unanimity on the program before the meeting.

Mr. John M. Robertson, in an admirable speech, traced the
development of education during the last century, and
marked its relative insufficiency in our land when compared
with the U.S.A. and the rest of Western Europe..

Mr. G. W. Foote paid a fitting tribute to the importance of
women’s work on the School Board, and strongly deprecated
their exclusion as elected representatives from the scheme of
the new Act. He dealt in a statesmanlike manner with the
Nonconformist attitude ; and while doing full justice to their
services to the cause of religious freedom in the past, aptly
remarked that they “ had sold their birthright for a mess of
pottage thirty years ago, and it was now choking them. ”

Mr. H. M. Hyndman, in his well-known trenchant
style, traced his view of the position, and complained
of having to beat again the old dogs whipped so long ago.
Like other speakers he showed that the free platform alone
can do justice to the Christian position, and the absence of
religious teaching from the State schools is the only way to
ensure that definite religious teaching should be imparted by
those alone by whom it is conscientiously believed.

Not last nor least came the telling speech of Mrs. Bridges
Adams, sole Labor Member for years past of the London
School Board. She had given her whole life to this question
she said, and she detailed the manner in which her
resolutions in favor of “ Secular education ” had been met in
the recent committees of the expiring Board, even such arch
progressives as Dr. Macnamara and Mr. Yoxall both speaking
and voting against it. Her protest against the tyranny of
the status quo ante and her plea for better things was brilliant
and effective.

Mr. H. Quelch, editor of Justice, made an ardent and prac-
tical speech. Mr. H. J. Hawkins, a special delegate from
the London Trades Council, also addressed the meeting, and
the carrying of the resolution with practical unanimity closed
an earnest and significant meeting.

Edith M. Vanch, Secretary N.S.S.
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On Death and Immortality.

Did it ever strike you, dear reader, that it must be a par-
ticularly pleasant thing to be dead? To say nothing
hackneyed about the blessed freedom from the cares and
vexations of life—which we cling to with such tenacity while
we can, and which, when we have no longer the power to
hold, we let go all at once, with probably a feeling of ex-
quisite relief— and to take no account of this latter probable
but totally undemonstrable felicity, it must be what boys
call awfully jolly to be dead.

Here you are, lying comfortably upon your back— what is
left of it— in the cool dark, and with the smell of the fresh
earth all about you. Your soul goes knocking about amongst
an infinity of shadowy things, Lord knows where, making all
sorts of silent discoveries in the gloom of what was yesterday
an unknown and mysterious future, and which, after cen-
turies of exploration, must still be strangely unfamiliar. The
nomadic thing doubtless comes back occasionally to the old
grave— if the body is so fortunate as to possess one—and
looks down upon it with big round eyes and a lingering
tenderness.

It is hard to conceive a soul entirely cut loose from the old
bones, and roving rudderless about eternity. It was probably
this inability to mentally divorce soul from substance that
gave us that absurdly satisfactory belief in the resurrection
of the flesh. There is said to be a race of people somewhere
in Africa who believe in the immortality of the body, but
deny the resurrection of the soul. The dead will rise re
freshed after their long sleep, and in their anxiety to test
their rejuvenated powers will skip bodily away and forget
their souls. Upon returning to look for them they will find
nothing but little blue flames, which can never be extin-
guished, but may be carried about and used for cooking
purposes. This belief probably originates in some dim per-
ception of the law of compensation. In this life the body ,s
the drudge of the spirit; in the next the situation is
reversed.

The heaven of the Mussulman is not incompatible with
this kind of immortality. Its delights, being merely carnal
ones, could be as well or better enjoyed without a soul; and
the latter might be booked for the Christian heaven, with
only just enough of the body to attach a pair of wings to.
Mr. Solyman Muley Abdul Ben Gazel could thus enjoy a
dual immortality and secure a double portion of eternal
felicity at no expense to anybody.

In fact, there can be no doubt whatever that this theory
of a double heaven is the true one, and needs but to be fairly
stated to be universally received, inasmuch as it supposes
the maximum of felicity for terrestrial good behavior. It IS
therefore a sensible theory, resting upon quite as solid a
foundation of fact as any other theory, and must commend
itself at once to the proverbial good sense of Christians
everywhere. The trouble is that some architectural scoun-
drel of a priest is likely to build a religion upon it; and
what the world needs is theory—good, solid, nourishing
theroy.

—Dod Grile.

The Good Young Man.

Why is he ? Why defaces lie the fair page of creation, and
why is he to be continued ? This has never been explainedl
it is one of those dispensations of Providence the design
whereof is wrapped in profoundest obscurity. The good
young man is perhaps not without excuse for his existence,
but society is without excuse for permitting it. At his time
of life to be “good” is to insult humanity. Goodness js
proper to the aged ; it is their sole glory; why should this
milky stripling bring it into disrepute ? Why should he be
permitted to defile with the fat of his sleek locks a crown
intended to adorn the grizzled pow of his elders ?

A young man may be manly, gentle, honorable, noblei
tender, and true, and nobody will ever think of calling him
a good young man. Your good young man is commonly a
sneak, and is very nearly allied to that other social pest, the
“ nice young lady.” As applied to the immature male of
our Kkind, the adjective “ good ” seems to have been per’
verted from its original and ordinary signification, and to
have acquired a dyslogistic one. It is a term of reproach,
and means, as nearly as may be, “ characterless.” That
anyone should submit to have it applied to him is a proof of
the essential cowardice of virtue.

We believe the direst ill afflicting civilisation is the good
young man, The next direst is his natural and appointed
mate, the nice young lady. If the two might be tied neck
and heels together and flung into the sea, the land would be
the fatter for it.

—Dod Grile.
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Lotus Lakes and Lacquered Gods.

A LETTER FROM JAPAN.

By Helen H. Gardener.

(From the “ Liberal Review,” Kansas City.)

I THOUGHT you might like to hear a word from me
while I am in this land of lotus lakes and lacquered
gods. | have just returned to Tokio from a trip up
0 Nikko, a beautiful summer resort, noted for its
oumber, variety, and quality of temples and shrines,
vhere hundreds of yearly pilgrims go on foot to pray,
P%, and be “ healed "—and incidentally to spread all
jnds of diseases en route. The red and gold and

ack lacquered deities who cure eye troubles are
iubbed quite bare to the bone (or wood) all over and

out the eyes. The patient rubs his own eyes,
P ays,, and then rubs the corresponding part of the
god to whom he has come for relief. It is a kind of

]Ject lesson for the god, | suppose. The practice
~rings much coin to the shrine. It is strange that

ch idol worship should flourish in a country which

as surprised the world with her wonderful material
n Intellectual development.
or the strides made by this mentally alert and
o”enously hungry little nation in the past thirty
years (the revolution was in 1868) are eneou-
p to observe. They date everything from that
eveluti°’n which they call Miji 36. That is, this
is the 36th of “enlightened government.”

.eu’ emperor, who has ruled with extraordinary
"Isdom and judgment all those years is still a young
man—he is 54 years old.

UP to 1853, when our Admiral Perry came here
and opened this country to the world—for which act
ne is held in deep reverence here—Japan was like a
Plant growing underground. It had vigor, and had
become hungry for light and air; so that, with
contact with the rest of the world, these alert little
People, with their long stored-up energy, ability, and
mtense curiosity, have simply sprung forward at a
®°st amazing rate. If they do not get intellectual
oyspopsia it will be fortunate indeed. In our country
We do not think of any Oriental women as doing
some of the things these girls now do in their schools.
d have seen 1,000 of tbem ¥ the girls' university
basW trough the athletic exercise, gymnastics,
och | rac'n§' etc-, etc., of our most liberal
th 0GS an(“that out of doors before an audience of
a °Vsao#s of men and women who were delighted to
the aUa .t-hey tell me | shall see the same even in
pu, pXhisive Peeress school a hit later—when their

i'v_ +Ic hay comes. How is that for women'’s progress
n the Orient ?

thenf6 °* humors of the situation over here is
Arm the people at large take the Salvation
ac ™ anh the missionaries quite seriously, and
With What they teach about their gods and religion
inte"fen”re @0 faith. Nevertheless, this in no way
airer eres with their Own native beliefs. They
°i' th = “lave such a variety of gods that one or two
The *1° ™Q1e or less makes no perceptible difference,
bnsi d°n't expect any one god to attend to all kinds of
jel nes™- Each has his specialty or his district, and
Amidvah or Jesus would in no way interfere with
sinv, @ ®uhdha, or Diabutsu. So when the mis-
~ arles think, they,,have,.converted these .peaple,

real aVe sfmPfy helped the natives add to their
aheady overstocked market a fresh set of legends
DiabwNIPefsfciti°ns.  The big stone and bronze

°n h- u Ulst outside my window has so many bumps
head™ that he is wonderful to behold. His
fOr . °°hs as if it had gone through a patent per-

Re' P°tato masher. He is a sort of a Henry Ward

coer and Hn.nioi ow» mlloil inf.n ono
’\hetﬂave asked a number of educated natives
pdn 6} ™ ese Buddhas and Diabutsus with the

cut\v> are rea% made that way to represent
said ard y their brain developments. ~Some have
yes, others—and the greater number—said no.
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These latter say they THINK it was done by the
“ old masters” to represent curls; but as the god
came from India, and the hair of that race is not
kinky, I am not wholly satisfied that this explanation
explains.

The really educated men here are, in the main,
Agnostics. They make a kind of political patriotism
their real religion—that and a type of ancestor
worship, or devotion to the heroic dead, and emula-
tion of their virtues. This feature of their national
life goes very far to instil in their youth much of the
best that their national character offers. Speaking
of educated men being in the main Agnostics, | was
talking with a prominent and well-known man the
other day, who spent many years in an American
college. He explained quite simply, and with a
smile, that he was baptised three times while in our
country, and that he was a little afraid that he hurt
the feelings of his Baptist friends by declining to he
baptised by them. “ But,” said he, “ I did not like
to go under the water. Besides, it was cold weather,
and | feared a cold dip in the climate of Boston. |
had to be a little careful about that, and | explained
it to my Baptist friends ; hut 1 think they did not
like me so well after that, and did not think me so
good as before.” “What in the world were you bap-
tised three times for?” | asked. “Well,” said he,
“ it seemed foolish to me, too ; but | had friends who
believed those different ways, and they urged me to
accept their kind of religion and accept the symbol
of it in their kind of baptism, and | did not wish to
be unaccommodating. Besides, | could not see that
it could do me any harm, and it pleased them, so |
was quite willing.”

We have heard always in our civilisation that
“ God intended ” or “ Nature demands,” etc., etc., a
Sunday or Sabbath—one day in seven as a day of
rest or worship. Well, you do not know how odd
that idea seems here. None of these Oriental
nations have as yet discovered that “ on the seventh
day the Lord rested.” Nevertheless, these people
have their holidays and their holy days. But the
stores and general business of life go right along
just the same. Since the Christian influence has
been adopted “ officially,” the public offices and banks
do close on Sunday, but this is about all. As you go
about you could not tell the day of the week by
outward and visible signs

It seems to me that Japan has suffered about as
much from her admirers as from her enemies. From
the missiouaries we have learned of them as a sadly
deficient, undeveloped, rude, dirty, and immoral race,
with most of the vices and few of the virtues of
humanity; and, incidentally, sadly in need of more
religion—of course of the Christian brand. On the
other hand, there has been a set of enthusiastic
writers and travellers who have raved about Japan
as the ideal spot on earth—the *“ paradise of
nations.” To my mind each is about as far from
the truth as the other. Let me illustrate, using a
thing which I admire—in the abstract—to show my
meaning: that is the costume. | will take that of
the woman as an example and begin at her head.
Her heavy suit of very black hair is made at once
a means of uncleanliness, and discomfort and ill
health by the national method of doing it up. It is
heavy with a greasy substance that holds dirt and
microbes; it prevents her from sleeping in comfort
—for she must keep it in trim at all cost. It early
produces a bald spot on the top of her head, and
later almost complete baldness. One rarely sees a
fair suit of hair on an old woman, or one past fifty
even. It carries its chemicals and microbes into the
eyes of the helpless and ever-present baby strapped
tight to her shoulders—if she be of the lower or
middle classes. It has nothing whatever to recom-
mend it, except its supposed beauty, which is to the
foreign eye the beauty of a highly polished piece of
sheet iron or patent leather. All idea of softness
and delicate texture is utterly lost in the glittering,
hard polished surface of it.

And now about the kimona, that pretty garment
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which we are all inclined to copy (with modifica-
tions). It is comfortable, per se; but worn properly
(that is, as they wear it) it is anything else. For it
involves a very tight and uncomfortable binding
down of the hips and abdomen that is said to be most
painful, and one cause of the very smallness of the
race itself. Then to speak of that awful thing the
obi. | am told that obis of the present size and stiff-
ness are only 800 years old. 1've had them on, and |
can say without the slightest exaggeration that a rich
heavy obi is a more painful and uncomfortable thing
than was the old time French corset. It is equally
stiff and unyielding, with the added fault of weight,
preventing the free use of either the lungs, the
breast, or the back. A soldier’'s knapsack is the only
thing | can think of as equally unpleasant on the
back. The obi is a horror both to wear and to look
at. The more handsome and expensive it is, the
worse it is. | saw them weaving splendid ones in
the famous Kyoto factories the other day, in which
solid gold threads were frequent enough to make the
single obi (between three and four feet long) cost
from 100 to 8,000 yen—that is, from 50 to 1,500
dollars of our money. The throat is always exposed—
and I am not sure of the effects, good or bad, of
this—but the bare legs, bare (often shaven) heads,
and general lack of warmth in cold days appear to
have produced almost universal head and nasal
catarrh.

One rarely sees a child who is not a repellent sight
in cold weather, and not far less so even in summer.
The daily sight of hundreds of babies from three days
old to three years, strapped on backs of older babies
or grown people, with their little bald (shaven) heads
bobbing helplessly about like a ball on a rubber cord,
with blinded eyes exposed to the fierce light and often
to the direct heat of the sun, appears to me to be
enough to account, not only for the head catarrh,
but for that national curse of the Japanese, oph-
thalmic diseases. But doubtless all these defects
will be duly corrected, and let us hope that the really
pretty, attractive, and graceful features of the
national costume will be kept. Let us hope also that
the intellectual development of the Japanese will
continue.

Life—Death.

Fob thousands of years the minds of men have
puzzled over the problems of life and death.

Faith pictures a God all-powerful, loving and kind.
Yet this God of human faith allows the cancer
microbe to slowly eat into the vitals of the faithful;
sees the innocent slowly starve to death, and does
not raise a helping hand. This God that faith has
created, sees children taught to lie, steal, drink and
go the downward road to eternal (?) destruction, yet,
in his great power, he could banish all evil—could
make all perfect, and happy. He could do this or he
is not all-powerful.

If he could do this by the power of his will, and
does not do it, can he be loving and kind ? Is it
logical to say that God created us, and then blames
us for our weaknesses, which are almost all entirely
hereditary, or caused by environments ? If God is
the author of all things, how can there be anything
wrong? Can a pure fountain produce an impure
stream ? Can a pure stream become anything but
pure, without impurity somewhere? Is it harder
for human life to exist without an intelligent creator
than it is for the greater life and intelligence to
exist with something back of it ?

How easy it is to say: “ God created all things.”
Do you believe that God rules? If he does, all
things must be right, and all intelligence denies this
—or God’s rule is a partial failure. Did God create
life ? If he is life, or has life, he did not, as he did
not create himself.

Let us be honest, and say we do not know what
life is, we know not from whence it came, neither do
we know the end.

Our faith in a book, causes us to believe in a God
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of certain—rather uncertain—attributes. The Mo-
hammed faith in another book causes another people
to believe in a God of different attributes. Can
any one say, except through faith, that there is a
God?

Whose faith is right ?

We are not antagonistic to the good, the true and
the beautiful. We long to follow where truth leads.
Can a good, true, earnest, honest life be of so little
worth, that faith will turn the scale and send the
good man “ howling hellward ” because he cannot
believe in the supernatural ? Or, on the other hand,
will faith in the miraculous, carry the man who has
lived wickedly, straight to happiness, because he
puts his sins on Christ, the innocent ? Let us follow
what we believe to be true, and risk being on the
“ safe side.” If we do our best to live true, honest
lives, and lose by it, who will be to blame ? Let us
walk in the beautiful sunlight of truth and love to-
day ; the “ golden street” we may never see. Let
us be happy and try to help others enjoy this life»
and if there is a life beyond, of joy and peace, we
will be ready, ah! glad, to partake of it, even to the
uttermost. Let us believe that a good, true life is
of more worth than everything else combined.

The idea of a big hell, and a little heaven, may be
very comforting to some, yet | have seen old
“ soldiers of the cross ” sorrowing for fear, that by
some mistake they might miss the “ crown.” | have
seen parents weeping for fear that their children
might be eternally lost. Friends are distressed over
the conditions of friends. Doubts and fears are all
along the way, except, perhaps, in times of magnetic,
hypnotic, revival faith.

Brothers of a thousand Christian faiths, how is it
with you? Are you comforted—happy, to believe
that a few souls are saved, and many lost? How
selfish is the man who feasts rejoicing, while his
neighbors are starving.

“ God created evil,” is that the best he could do ?
Christians tell us that we cannot reason along these
lines, that faith is above reason. They say that |
have reached my present lost condition by trying to
reason things out. All absurd beliefs in the world
were born of faith without reason. | believe that
faith in immortality was born of faith alone. If
you have a knowledge of immortality, my brother,
you have the advantage of me. | wish that | bad
evidence of a happy future spirit-life for all, not
myself alone, nor that | might be one of a few.
“ Few there be that walk therein.”

There is not one in this big, round world, that I
would not rejoice to shake hands with in a happier
state of existence.

Some say that we are very egotistical, that we
think we know more than God himself. Yet we
claim that we don't know, and are trying to find
substantial ground for a belief. Often the very
same people will say that we put ourselves on a
level with the brute creation. Wrong again, we
believe that mankind is above any known thing,
created, or uncreated (self-existent) in intelligence
and many other qualities.

“What is death ?” is a question yet unanswered,
except by Spiritualists. They claim to have a per-
sonal knowledge. If we must not reason along
these lines, why not accept their views by faith ?

I have witnessed the death of as good, consistent
Christians—I1 believe—as ever lived. | have heard
them mourn for fear that they had committed
some sin that they had forgotten, or that through
some mistake, they might miss the life with the
Savior they loved so well.

Let death be what it may, when | reach the end
of life, when the ministers are using my death to
scare others (not to live better than | have) but
to accept their faith, and thereby enable them to
gather in a few more “ widow's mites,” while you
dress in rags, please hand them a few dollars to
replace their fine silks and broadcloth.

When | come to die, please do not pray over
me. While 1 have my reason, or what | believe
to be reason, | hold prayer as a useless mockery.
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If there is a God, and ke”~will not doi what is
right without you pray and tell him what you
want'done, the case is surely bad, indeed.M)If any
onetcares to talk—or read something like this—
ovei'cmy body,"let them tell what they know of
my life. They”cannot know my future lot. What
good does it do to speculate, to guess ?

koine say that at death they have known many
0 talk like they saw a glimpse of the glories of
spirit life. Suppose there are many cases of this
‘'od, what do they indicate ?

Dr. H. J. Whittier, a firm believer in the Christian
tirith, says of death

“ At the approach of death the energies of the
rain seem to be lulled to sleep. Generally a
ranquil sleep, filled with dreams, which impel the
ymg lips to murmur the names of friends, and
Ji® nccupations and recollections of their past life.
, be herdsman faintly ejaculates something about
green fields,” the gambler something about * tricks ’
jit the card table, the virtuous and the good often

about and see (perhaps they do see with
spiritual eves) beautiful regions of immortality
beyond death.”

He does not suggest that the gambler sees
tab] al?’s spiritual eyes, the tricks of the card

,» H 1 should talk as I am going to sleep, that sleep
at knows no waking, what will it prove ? Do you
Prefer the babbling of a mind worn out by disease,

°“\v/at b now may say ?
what is there in it, except that as mind action
aill§ the fthiags of childhood are remembered much
‘Otter than things of yesterday.
T his js very noticeable in nearly all old people.
;,Hey can tell you all about things that happened in
err childhood, but cannot call to mind the things of
yesterdav.
he\INe cannot help the dead; let them rest. We can
P the living by kind words of sympathy and
Praise. Don’t wait until it is too late and then try
ease your conscience by tears and show, in costly
rmeral rquipments. The Bible has at least one
jlue saying, “ Charity is the greatest gift of all.’

now U ~ave charily (IFve) f°r our fellow men
-Searchlight. S’ F' DAVIg

A Secular Funeral

At the Manchester Crematorium.

Mr. Foote travelled down to Manchester after seemg”ast

peek’s Freethinker to press, in order to °® ciate ° Crema.
lay morning at a Secular funeral at the Mancheste

,"um ~a handsome building some four miles out from the
has h P 16 “eceased lady was the wife of a Freethinker, who
hut 1feU a aenei'us friend to the Freetliouglit movement,
The p Sreasons for not desiring publicity on that account.
Sv  Sferriatorium chapel was well filled with mourners and
the” T ib*sers ! a fact in itself remarkable, considering that
S6i e . ad been no sort of advertisement. Between musical
the C, ns rendered on the chapel organ Mr. Foote occupied
intr pulpit and delivered a Secular address. The

fOUows *°n’ wb'cb was °1- a Personal character, ran as

. M's meet this morning to pay a tribute of respect to one
no was an affectionate and faithful wife, and a loving and
ed mother ; one who bore much suffering in a spirit of
°ble fortitude, without reaching out a hand for the trea-
of 6 JOUB an°dynes of superstition, and met the last adventure
death without expectation or dread of a hereafter.
‘ atisfied with having brightened, rather than darkened, the
WwW'H,0” ex'slence on which she had moved, she faced the end
~ lhat serenity which falls, as the light of life fades, upon
m?est and loyal souls.
those to whom she was bound by ties of love and
whnestic relation must feel the pang of bereavement. They
th that death is natural, but, being human, they must feel
yir loss. Those now present who stand outside that
w °f affection, may nevertheless extend to them the
°st sincere sympathy. In such a place, and at such a
®®QX, we share the touch of nature that makes the whole
jJ?r(d kin ; and the busiest brains pause to listen, as they
tenli whh advantage do more frequently, to the sweet and
Ufer eloquence of the heart.”

®ervi Was .Allowed by selections from a Secular Burial
but top Mr. Foote drew up nearly thirty years ago,
bich, curiously enough, he had never used before,
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A Freethinking Philanthropist.

Me. Edmond Dresden, of 36 Curzon-street, Mayfair, died at
Wiesbaden on December 17, leaving an estate of the value
of .£339,503 12s. Id., of which (321,682 17s. Id. is net per-
sonalty. His will is dated May 10, 1900, and thereby he
gave to the Children’s Hospital, Great Ormonde-street,
25,000, for beds to be called the “ Dresden Cots,” and if
possible all to be in one ward, to he called the “ Dresden
Ward,” and no part of such sum is to be used on building,
and he also gave to them his pictures and paintings to be
hung on the walls; to the National Lifeboat Institution
¢5,000 and an additional {1,000 should his executors think
fit for a lifeboat to be called the Edmond Z. Dresden, in
memory of his father “ to whom | am indebted for every
happiness in life to the London Hospital, the Middlesex
Hospital, and the Cancer Hospital his reversionary share in
his sister’s settlement; to the South Kensington Museum his
collection of lace and carved ivory, and the cases containing
antique silver ornaments; to the Brompton Consumption
Hospital, Queen Charlotte Lying-in Hospital, the Middlesex
Hospital, St. Mary's Hospital, and the Royal Free Hospital,
Gray’s Inn-road, (5,000 each; to his executors, Charles
Lindo, of 30 Hyde Park-square, and Edward Godefroi, of
11 Copthall-court, (250 each and a work of art; to his
cousins, Marie and Rose Josephine Godefroi, (2,000 each ;
to Mrs. Lottie Hunter, (1,000; to Mrs. Nellie Spencer
Moore, (2,000 ; to his servant, Charles Butler, (2,000; to
the Hunt Servants’ Benefit Society, the proceeds of the sale
of horses, carriages, and saddlery. The residue of his per-
sonal property he left among the Brompton Consumption
Hospital, Queen Charlotte Lying-in Hospital, the Middlesex
Hospital, the Royal Free Hospital, and St. Mary’s Hospital,
on the express condition that each share, together with the
legacy of (5,000, is to be invested and the income used for
the assistance of needy and deserving in-patients on taking
their discharge, no patient to receive more than (10, and he
wished that the managing body of such hospitals would put
up notices in conspicuous places drawing attention to such
fund. Should any one of such institutions refuse these
terms, then the share of the hospital so refusing is to be
divided among the others, and in the event of them all re-
fusing then the whole of the residue is to go to the London
Hospital and Cancer Hospital in equal shares. The testator
directed that the following inscription is to be placed on his
tombstone : “ Here lie the remains of Edmond Dresden, who
believed in no religion but that of being charitable to his
fellow' man and woman, both in word and deed.”

— Jewish Chronicle.

Judas Iscariot.

(A Hymn for Junior Sunday Scholars.)

Come let us praise the Lord above
And bless his goodness still;
God is to us a God of love,
And never works us ill.

For when we all were’doomed to'die
For crimes that we had done,

God sent us from his throne on high
His well-beloved son.

'Twas Judas led that son to death,
To death upon the tree ;

And now as holy Scripture saith,
We all may saved be.

Had Jesus died of fever’s heat,
Had small pox laid him low,

Down to the hottest hell 'twere meet
That all mankind should go.

The name of Judas then we’ll laud,
Who gave him to his foes ;

And with a kiss (0 blessed fraud!),
Relieved us from our woes.

Sweet Mary we will ever love
Who gave the Savior birth,

And her dear husband who was styled
His father on the earth.

But most we honor Judas’ name,
Who brought salvation nigh;

Undying is his worthy fame,
Wide-spreading as the sky.
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SUNDAY .LECTURE NOTICES, etc.

Notices of Lectures,etc., must reach us by first post on Tuesday
and be marked “ Lecture Notioe,” if not sent on postcard.

LONDON.
Queen’'s (Minor) Hall (Langham-place, W .): 8,
“ Outgrowing the Gods.”
North Camberwell Hall (61 New Church Road, Camberwell):
7.30. Conversazione, for Members and Friends.

E ast L ondon E thical Society (Brcmley Vestry Hall, Bow-road.

C. Cohen,

E.): 7, Miss Zona Vallance, “Woman and the Ethical Move-
ment.”
South London Ethical Society (Masonic Hall, Camberwell

New-road) : 7, 3. M. Robertson, “ Cobden.”

West London E thical Society (Kensington Town Hall, High-
street) : 11.15, Dr. J. Oakesmith, “ Reynard’s Politics.”

Wood Green E thical Society (Fairfax Hall, Portland-gardens,
Harringay) : 7.15, J. H. Crump, “ Socialism.”

. COUNTRY.

Birmingham Branch N. S. S. (Prince of Wales Assembly Rooms,
Broad-street) : 3, Rev. E. Price, B.A., “ The Word of God and
the Bible 7, Councillor J. A. Fallows, M.A., “ Thomas Paine.”

Glasgow Secular Society (110 Brunswick-street) : John Lloyd,
12 noon, ‘* The Trial of Christianity”; 6.30, “ The Collapse of
the Bible.”

Leeds (Covered Market, Vicar's Croft) : 11, George Weir.
“ Sermon on the Mount”; Woodliouse Moor : 3, George Weir,
“Old Age Pensions”; Town Hall Square: 7, W. Woolham,
“ Bible Contradictions.”

Liverpool (Alexandra Hall, Islington-square): 3, W. C.
Schweitzer, “ Why | am a Freethinker”; 7, L. Bergman, B.Sc.,
“The Origin of Life.” Monday, 8 p.m., W. Cain, “ Dickens.”

Manchester Secular Hall (Rusholme-road, All Saints’):
C.30, W. L. Hare, “ In Defence of Religion.” Tea at 5.

Sheffield Secular Society (Hall of Science, Rockingham-
street) : H. Percy Ward, 3, “The Wonders of Radium”; 7,
“ Jesus Christ: God, Man, or Myth? ” Tea at 5.

South Shields (Captain Duncan’s Navigation School, Market-
place) : 7, Business Meeting : Final Arrangements for Mr. Lloyd’s
Lectures.

Pamphlets by C. COHEN.

An Outline of Evolutionary Ethics - 6d.
Foreign Missions: Their Dangers and
Delusions. Full of Facts and Figures. A
Complete Exposure of the Missionary
Movement - - 9d.
What is the Use of Prayer - - 2d.
Evolution and Christianity - - - 2d.
Pain and Providence - - - - 1d.

Freethought Publishing Co., Ld., 2 Newcastle-st., London. E.C.

He BEST BIK
ON NEO MALTHUSIANISM IS, | BELIEVE

TRUE MORALITY, or THE THEORY and PRACTICE
OF NEO-MALTHUSIANISM.

By J. R. HOLMES, M.M.L.,, M.V.S., M.N.SS.

160pages, with portrait and autograph, bound in cloth, gilt lettered.
Price Is., postfree.

In order to bring the information within the reach of the poor,

the most important parts of the hook are issued in a pamphlet

of 112 pages at one penny, post free 2d. Copies of the pamphlet

for distribution Is. a dozen post free.

The National Reformer of September 4, 1892, says: “Mr.
Holmes’s pamphlet....... is an almost unexceptional statement
of the Neo-Malthusianism theory and practice....... and through-
out appeals to moral feeling....... The special value of Mr.
Holmes’s service to the Neo-Malthusian cause and to human
well-being generally is just his combination in his pamphlet
of a plain statement of the physical and moral need for family
limitation, with a plain account of the means by which it can he
secured, and an offer to all concerned of the requisites at the
lowest possible prices.”

The Council of the Malthusian League, Dr. Drysdale, Dr.
Allbutt, and others, have also spoken of it in very high terms.

Orders should be sent to the author,

J. R HOLMES, HANNEY, WANTAGE, BERKS

TWO SECULAR BURIAL SERVICES

PRICE ONE PENNY.

THE FREETHOUGHT PUBLISHING COMPANY, Ltd.,
2 NewodStle Street, Farrinodon Street, London, E.C.
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The way to get a Suit

for nothing
Without being Prosecuted

For an absolutely safe plan send me
a stamped addressed envelope, and
you will receive the information by
return

Sweeping out present Stock at unheard-of prices.
Look at this Lot for 21s.

1 White Pure Wool Blanket
1 Pair Large Twill Sheets
1 Beautiful Quilt-

1 Hearthrug

1 Bed Rug

1 Pair Turkish Towels

1 Lady’s Umbrella

1 Lady’s Blouse

1 Pair Lady’s Hose

1 Pair Corsets

1 Lady’s Underskirt

1 Fine White Apron

1 Fine Linen Handkerchief

21s. only 21s.

I still want to hear from about 200 more
Freethinkers who are anxious to become suc-
cessful business men. My plan is a certainty.

OArjirn 2 &4 UNION STREET, BRADFORD, AND
, U011, 20 HEAVITREE RD., PLUMSTEAD, S.E.

NO FREETHINKER SHOULD RE WITHOUT THESE:—
Just Arrived from America.

Design Argument Fallacies. A Refutation of
the argument that Nature exhibits marks of having been
designed by an Intelligent Being. By the Editor of the
New York Truthseeker. Price 8d., postage Id.

Answers to Christian Questions and Argu-
ments. By D. M. Bennett. Price Is., postage 2d.

Sabbath Breaking. Giving the Origin of Sabbath

Ideas. A book brimful of good reasons why the Sunday
Laws should be repealed. By John Remsburg. Price lIs.,
Postage 2d.

The Freethought Publishing Co., Ltd., 2 Newoastle-street,
Farringdon-street, London, E.C.

MR, W, THRESH,
WISHES TO LECTURE ON THE FREE-
THOUGHT PLATFORM.

N. S. S. Branches and other Secular Societies are respect-
fully requested to communicate with him with a view to
engagements during the present winter. Terms very
moderate; his primary motive being a desire to stand on
the Freethought Platform as a lecturer on Secularism and
popular scientific subjects.

Dates booked :—March 20, Merthyr Tydfil ; April 10, West
Ham Branch, m. ; May 22, Bethnal-green Branch, 3.15; June
12, West Ham Branch, 5.30 ; July 24. West Ham Branch, 5.30;
August 28, West Ham Branch, 5.30.

ADDRESS;

17 Weston Road, Southend-on-Sea.

Protection or Free Trade

By HENRY GEORGE.

Special Reprint. Authorised Shilling Edition. 360 Pages.
Large Print.
Half Price, Sixpence. Postage 2/d.

The Pioneer Press, 2 Newcastle-st., Farringdon-st., London, E.G-
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the
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CONTENTS :
DEATH AND WESTMINSTER ABBEY...
LINCOLN CATHEDRAL AND THE HAI
LUCRETIUS
WOMEN’'S RELIGION
THE SIGNS OF THE TIMES
THE SINLESSNESS OF ATHEISM
“MOSES WROTE OF ME”

National Secular Society : Official Information.

Newsagents Who Supply
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annual
19 04

By G. W. FOOTE

By F. J. GOULD

By C. COHEN

By MARY LOVELL

By JOHN LLOYD

By “ CHILPERIC”

By “ ABRACADABRA”
Other Freethouglit Organisations.

Freethought Literature

RY AINUS

PRICE SIXPENCE

THE PIONEER PRESS, 2 NEWCASTLE STREET, LONDON, E.C.

THE SECULA

R SOCIETY,

(LIMITED)

Company Limited by Guarantee.

Registered Office—2 NEWCASTLE STREET, LONDON, E.C.
Chairman of Board of Directors—Mr. G. W. FOOTE.

Secretary— E. M.

I"—I -

a’quto’iety Was iormetl >n 1898 to afford legal security to the
The M°Uand aPPlication of funds for Secular purposes.

Qigsds ®™eranslum of Aesorialdini sets fortn Bhiat the Society's

should M r?’ Prom°te the principle that human conduct

natural vf «"Sed uPon natural knowledge, and not upon super-

end of all w and kuman welfare in this world is the proper

To prom  buf>kt and action. To promote freedom of inquiry.
plete . 0, universal Secular Education. To promote the corn-
lawful °U ar*sation of the State, etc., etc. And to do all such

bold re IS as are conducive to such objects. Also to have,
or beau e’ and retain any sums of money paid, given, devised,
the rmJ!a“ ed by any person, and to employ the same for any of
The 1"kt °* Society.
should lablT membhers is limited to £1. in case the Society
babilitieVer °e wound up and the assets were insufficient to cover
Membe”_m°St unlike'y continfgency, .
yearlv . u Tay an entrarice fee of ten’shillings, and a subsequent
The ¢ .criPt>on of five shillings,
larger °QlGty bas aconsiderable number of members, but a much
is desirable, and it is hoped that some will be
it particrld 1®?1 I'bose who read this announcement. All who join
itsresou”™6'n control of its business and the trusteeship of
tion oes- It is expressly provided in the Articles of Associa-
te Soci #0 n%rnber, as such, shall derive any sort of profit from
any w»,,6 e*ter by way of dividend, bonus, or interest, or in
The qWhatever-
Threetor8 Clety'S a™airs are managed by an elected Board of
twelve cons'sting of not less than five and not more than
e>nbers, one-third of whom retire (by ballot) each year,

UOWERS OF
FREETHOUGHT.

By G. W. FOOTE.
? Irst Series, cloth - - - - 2s. 6d.
H H .00 J * ¢ ’ U _
'Lt(lzdea H)maggresse o$ é)r!gyptaining and informi%g] %says and
a great variety of Freethought topics.
The Freathoupht, Publishing Co., Ltd. London.

AMpTS WORTH KNOWING.

fatter irom H d>amPhlei of Eighty Pages, containing valuable

PO1°Nel r., ,ke Pens of leading American Freethinkers, including

, KCUr ,«mfl* L. K. Washburns, H. O. Pentecost, L ouis

tor free diaf-v" Rorerts (Church of This World). Sent over

gVet exp ri mt'>n 'n this Country. A slight charge made to
° NE 8hill™q per Hundred Copies; carriage !

efl*n O N °T?e Shillin§ extra in the Provinces. Special j

ThePrF!<o.S. Branches and other Societies.

rethought Publishing Co., Ltd., 2 Newcastle-street,

Farrmgdon-street, E.C,

”

VANCE (Miss).

but are capable of re-election. An Annual General Meeting of
members must be held in London, to receive the Report, elect
new Directors, and transact any other business that may arise.

Being a duly registered body, the Secular Society, Limited,
can receive donations and bequests with absolute security.
Those who are in a position to do so are invited to make
donations, or to insert a bequest in the Society’s favor in their
wills.  On this point there need not be the slightest apprehension.
It is quite impossible to set aside such bequests. The executors
have no option but to pay them over in the ordinary course of
administration. No objection of any kind has been raised in
connection with either of the five wills by which the Society has
already been benefited,

The Society’s solicitors are
Rood-lane, Fenchurch-street,

A Form of Bequest.—The

Messrs. Harper and Battcock, 23
London, E.C.

following is a sufficient form of
bequest for insertion in the wills of testators:—“ 1 give and
“ bequeath to the Secular Society, Limited, the sum of £
“ free from Legacy Duty, and | direct that a receipt signed by
“two members of the Board of the said Society and the Secretary
“ thereof shall be a good discharge to my Executors for the
“ said Legacy.”

Friends of the Society who have remembered it in their wills,
or who intend to do so. should formally notify the Secretary of
the fact, or send a private intimation to the Chairman, who will
(if desired) treat it as strictly confidential. This is not necessary,
but it is advisable, as wills sometimes get lost or mislaid, and
their contents have to be established by competent testimony.

THE SAFEST AND MOST EFFECTUAL CUKE FOK
INFLAMMATION OF THE EYES.

Thwaites’ Celandine Lotion.

Cures inflammation in a few hours. Neglected or badly doctored
oases. 3 or 4 days is sufficient time to cure any case. Foi sore
and ludamed Eyelids. Nothing to equal the Lotion for Dimness
of Sight. Will remove Skin or Film that sometimes grows on
the Eye. As the eye is one of the most sensitive organs of the
body, it needs the most careful treatment.

Cullpeper says in his Herbal Book that if the virtues of
Celandine were generally known it would spoil the spectacle-
makers’ trade. Is. I"d. per bottle, with directions; by post 14

mtamps.
G. THWAITES,

HERBALIST. « CHURCH ROW, STOCKTON-ON-TEES.

LONDON COUNTY COUNCIL ELECTION.
WEST ST. PANCRAS.

GEORGE HARRY BAKER Nukus Assistance.

8 Malden-crescent, N,W,
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The Ploneer

A POPULAR PROPAGANDIST ORGAN
ADVANCED IDEAS.

CONTENTS FOB MARCH:—

The Luck of Temperance Old Age Pensions ] Questions Concerning Women
Pious Fighting Men Cruelty to Children Livhag by Faith

Our Wise War Office England and France The Yellow Peril

The Romance of War The Curse of Drink Woman and Work

The Kant Centenary The Irish Revolt Free-Will or No Free-Will ?
Parliament in Danger South African Slavery The Death of Adam

The Great God Mammon Wanted : Fourteen Millions Vivisection

PRICE ONE PENNY.
THE PIONEER PRESS, 2 NEWCASTLE STREET, FARRINGDON STREET LONDON, E.C.

ANOTHER SPECIAL COURSE OF LECTURES

AT

THE QUEENS HALL

(MINOR HALL), LANGHAM PLACE, LONDON, W.C,,

On SUNDAY EVENINGS, February 14, 21, 28, and March 6,

CHAIR TAKEN AT EIGHT P.M.

1) Mit. G. W. FOOTE, “ How the Clergy Answer Mr. Blatchford.”

(2 Mil. G. W. FOOTE, “ Holy Russia and Heathen Japan.”

(3) Mr. JOHN LLOYD (Ex-Presbyterian Minister), “ What Think Ye of Christ ?”
(4 Mr. C. COHEN, “ Outgrowing the Gods.”

Admission Free. A few Reserved Seats at One Shilling.

FROM CHRISTIAN PULPIT
TO SECULAR PLATFORM

A MENTAL HISTORY
BY

JOHN LLOYD (ex-Preshyterian Minister)

Best Edition, in handsome cover, 6d. Popular Edition, 2d.
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