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Lo! ye believers in gods all goodness, and in man all
m > loyou! see the omniscient gods oblivions of suffering
man; and man, though idiotic, and knowing not what he
does, yetfull of the sweet things of love and gratitude.
Herman Melville.

God Save the King.

khu}EfEKS 10 Special Providence— and there is no other
are ~rovience either honest or really conceivable—
Db maturally concerned about the King’s illness and the

s ponenient of the Coronation. What does it all
jesan' What is God particularly angry about? What
thin?” ”°eS *ntendto convey ? Surely there is some-
See h m°re Htan meets the eye in this startling calamity.
Well °W ~rov‘”ence worked up to it, like a cunning and
that™uact’sed dramatist. For a long time it was feared

the r 6 ccdd damp weather would be prolonged, and
w S'oro.nation be spoiled in that manner. But the
Cor aerj mProved just in the nick of time. The three

'Ver°nat-*°n days— Thursday,
in 6 simPly splendid. The

Friday,
sun

and Saturday—
shone gloriously

Wala g”and blue sky, yet the sudden great heat
Weatl temPered by a delicious breeze. Yes, the
Onl ”8r Was right, but Hie King was wrong.

a few hours (so to speak) before the great event
of e ,a” his life led up to, lie was cast down on a bed
Od Ic”uess, the doctors were cutting him open and
pg 41 *n£ on his internals, his very existence was im-
w .®d, and his subjects dreaded that the next bulletin
Cr .sound the sad note of preparation, not for his

~Whing, but for his funeral.
w °Hunately the King seems likely to weather this
We st storm of his life. To use an American phrase,
is a”e no s™ock in kings ; but as Edward the Seventh
hon rnan>and we happen to know of his illness, we
tQPe le will recover. We extend the same sympathy
On 6Very s*ck person in this metropolis. As the
~ eetl is a wife and a mother, we respect her
He tu'- and w*%h her a happy issue out of this affliction.
sura his so great a fact that when it comas it dwarfs all
°andings *nto insignificance. ~ Whether it be
has °r " a Paiace> the first cry of a widow’s grief
rpg  he same tragic note, and the anguish of bereave-
But ®&orns the comforts that money can purchase,
tvid &Herwards how much harder it is for the poor
the °W' "~ the grief of the wife is added the grief of
ailcjrnother as the children pine for the lack of bread,
and u nameiess horror broods on every day’s horizon,
dea i-e dear ynangf faces lose their gladness, and the
tb « ‘Hie feet go wearily, as though already beginning
Br own walk to the grave.
he is\u”® r?turn to the King. One would think that, as
he i 1 Principal sufferer in this visitation of Providence,
the S a,S° Pr*ncipal offender. Has the Lord heard
a, ,Voice of the Nonconformist Conscience protesting
Hav” 51] Edward’s visit to Epsom racecourse ?

hea sins bis y°un8er days made so big a
t0 " lhat the Lord cannot overlook it? Has he gazed

pret,much upon the wine when it was red? Have
Has h Women thrown themselves too much in his way?
asi e.sm°ked too many cigars ?— for even smoking is
seem WIit™ Salvation Army. Anyhow, this illness
piounf3 d'rect challenge to his Majesty ; and, indeed, the
St p , who got up the first big prayer-meeting at

KraU s ~athedral were pretty much of that opinion,
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as they hoped the King would be spared, and that the
residue of his life might be devoted to the Lord's
service— which was a plain hint that so much of his life
as had already expired had been devoted to the service
of some other personage.

Cardinal Vaughan is too much of a courtier to point
in the Lord’s name at the King. Still, he sees in this
calamity the finger of God. He should have said the

hand of God. The finger of God is an unfortunate
expression. It is associated with the most disgusting
miracle in the annals of superstition. When the

magicians of Egypt saw all the dust of their country
turned into lice, they declined to compete any further
with Moses and Aaron. They felt that one miracle of
that sort was quite sufficient. “ This,” they said, “is
the finger of God.”

Many clerical opinions on the subject of the King’'s
iliness and the Lord’s purpose in afflicting him will be
found in the “ Acid Drops” department of this week’s
Freethinker. They are professional absurdities, and we
do not pretend to find them surprising. We confess,
however, to a certain amazement at the following
passage in Reynolds's Newspaper :

“ It seems as if some calamitous Destiny overhung this
nation since our quarrel with the Boer States. That war
killed the late Queen; its anxieties, no doubt, fostered
the illness of the present monarch. The mills of God
grind slowly, but they grind exceeding small.”

Why does our Republican contemporary stoop to
such nonsense ? When religion comes in reason goes
out. It is best to leave the “ mills of God ” alone.
They are apt to grind away common sense. |If God is
angry with this nation for quarrelling with the Boer
States, why did he not give them the victory ? What
sense is there in letting us beat them and take away
their independence, and then killing members of our
royal family to punish us for our sin? How did the
war kill Queen Victoria? |Is it the last straw that
breaks the camel’s back. Very old people must die of
something. And why should God go for poor King
Edward on account of the South African war? He had
no more to do with it than any infant in arms. It
is commonly reported that he played the part of
a pacificator, and helped to bring about a settle-
ment of that unhappy quarrel. Our contemporary’s
God is no wiser than the God of the clergy.
Instead of going for King Edward he should have
gone for (say) Mr. Joseph Chamberlain. W hat
justice is there in carving the King’s stomach with
operating knives, while the Colonial Secretary wears a
monocle in one eye and a smile in the other ?

And now for a few words on the “intercession”
business.  When the present King was Prince of
Wales he nearly lost his life by typhoid fever. The
nation prayed for his recovery, and afterwards held a
great thanksgiving service in St. Paul’'s Cathedral.
God Almighty was publicly thanked for his kindness in

saving the Prince’s life. But the doctors were
not forgotten ; two of them were knighted,
and all were handsomely rewarded. Now the
Prince has become King, and is again in danger,

the doctors are judiciously associated with the Lord
in the work of his recovery. To leave his life in the
hands of the Lord exclusively would be too perilous ; the
doctors are there to supplement his efforts, and see that
nothing is neglected. They keep an eye on Providence ;
and everybody, including the King, feels that their
vigilance is requisite. With six doctors and one God
all may yet be well. G. W. Foote.
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Secularism Vindicated.

However excellent principles may be, it is necessary
sometimes to vindicate them from the misrepresenta-
tions indulged in by their opponents. Although
Secularism is better understood and more highly
appreciated to-day than it was in former times, its
philosophy is still frequently misstated and its
mission misjudged by orthodox preachers. | have just
been reading reports of two sermons preached a few
weeks ago in Wales, in which it is stated that Secularists
ought not to condemn Christianity on account of its
imperfections while their own system is “ very far from
being perfect.” Moreover, it is alleged that Secular
teachings are indefinite, and their object difficult to under-
stand. As these erroneous notions are shared by a large
section of the Christian community, it may be an advan-
tage to briefly point out their fallacies. In the first place,
I am not aware that Secularists claim perfection for
their philosophy. If so, improvementwould be impos-
sible ; the constant object of Secularists is to improve
their philosophy by the advantages obtained through
the acquirement of additional knowledge and from the
lessons of general experience. Secondly, Christians urge
that their system is “ divine,” which involves the claim
of perfection, while, as a matter of fact, imperfection
marks it throughout. Its basis is beyond human ken,
its teachings are contradictory and many of them
thoroughly impracticable, and its avowed object has
never been realised.

Now, as regards the elements or first principles of
Secularism, no one who is at all competent to pronounce
upon the matter can fairly deny that they are both
sufficiently clear to enable every man, not incapacitated
by mental weakness, to form a definite judgment upon
their merits and authority after comparatively little
study. These elements may be thus succinctly stated :
First, man is sufficient to himself in all things, and is
altogether free from the supposed necessity of superior
guidance—in other phraseology, man is his own
providence. Secondly, everything necessary to mankind,
whether it be incentives, means, or objects, may be said
to lie within the domain of the natural, upon which
human reason is competent to decide ; and thus it is
that the supernatural cannot be regarded as a factor
possessing any influence of its own—that is, apart from
the supposititious authority conferred by credulity— upon
the destiny of man. Here, then, we have the Alpha and
Omega of Secularism-—its philosophy consists in the
affirmation of man’s self-sufficiency and of his inde-
pendence with regard to any imperceptible higher order
of being than himself. According to Secularism, life
would be of little value unless we acquired the ability of
living in accordance with the principles of truth, honor,
and justice. W.ith us, as Secularists, morality is of far
greater importance than theology. Theology is a mere
speculation which is varied according to the individuals
who speculate. Nations may rise and fall; systems
of religion and theologies may change ; creeds may
flourish or pass away ; but the well-being of society is
entirely independent of them, and morality will ever be
a necessity, and, as such, recognised in a properly con-
stituted and healthy community. Secularism proclaims
that science is of greater service to the world than what
is termed religious faith. It is to science that we are
indebted for the improvements which made the last
century so superior in some respects to its predecessors.

Secularism has been condemned for its supposed
selfishness. No charge could be more unfounded, for
no adherents to any system have proved themselves so
unselfish as Secularists. Many of them have sacrificed
domestic comfort, social position, and business success
for the sake of their principles. This is the very opposite
of selfishness. Besides, knowledge is power, and the
man who has that knowledge has an important advan-
tage over the man who is ignorant. If, therefore, the
Secularist were really selfish, he would not seek to ex-
tend to his fellow men that power which would raise them
to his own level. It is because the Secularist is un-
selfish that he wishes to make others reach his height.
Human thought and human aspiration should have no
limit, if directed for the benefit of mankind. Secularists
cherish and encourage this aspiration, because they know
that it tends to advance the well-being of society at large.
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They are not selfish, or they would not have ignored
the fashionable notions of the time. Many Secularists
could prove that, had they chosen to be selfish and to
follow the creed of the time, they would have avoided
much misrepresentation and much petty persecution. It
is, however, their unfailing fidelity to that which they
believe to be true, and their firm conviction that the
brightest jewel of a man or woman’s character is
sincerity, which make them despise the fashionable
opinion of the time, and, instead of considering what is
popular, consider what is true and useful. This is
not the conduct of selfish people ; it is the conduct Ol
truly disinterested and unselfish members of the
community.

We are constantly hearing of the martyrs of the
Christian faith, but Secularism has had, and still has,
its martyrs, only there is a marked difference between
the martyrdom of theology and that of Secularism-
From a Christian standpoint this world is but a “ vale
of tears,” wherein one has to prepare for a far better
place where happiness is supreme. To be able to reach
such a place should be regarded as an advantage. From
a Secular standpoint, however, martyrdom brings no
such advantage. The Secular martyr has no hope ot a
crown of glory hereafter ; he suffers because he regards
fidelity to principle as of greater importance than any
personal reward. Besides, a martyrdom of life requires
far more heroism than does a martyrdom of death-
Those noble and brave men and women who have with-
stood the derision of bigotry and the keen assaults ot
persecution without forfeiting their allegiance to truth
have been the real martyrs of the world.

In respect to the old allegation of our opponents that
Secularism denies the existence of God and a future I»e*
we can only repeat that to many of us there is no
evidence of the reality of either. Still, it would be
possible for a Secularist to believe in both if he could
have any reliable evidence. Personally, | have always
held that if the Theist believes that he can best serve
and love and honor his God, and can best prepare his
soul for the future life, by serving, loving, and honoring
his fellow men, and by making the most of this life >}
the Pantheist believes that the same conduct and senti-
ments bring him as nearly as possible into unison with
the Infinite Soul, and hasten his complete re-union with
it, then both Theist and Pantheist may be admirable
Secularists. It is also urged that without the belief m
God and immortality we can have no adequate authority-
Now the case stands thus between the Christian”™ and
the Secularist : the Christain looks for his authority to
a Deity insupport of whose claims and attributes human
reason must ultimately be appealed to by the believer ,
the Secularist, on the contrary, treats reason as the final
court of appeal, and seeks no other “ authority” in what
would first require to be sanctioned by the authority ot
the human intellect, the reason. It may be said that the
Secularist’s authority is imperfect. Still it is the highest
authority we have, and surely it is a safer guide than the
alleged commands of a personal Divinity which betray
to the student the weakness of their inventors by the
many contradictions and impracticabilities contained m
the said commands.

A statement in one of the sermons to which reference
has already been made is to the effect that the Bible
holds up a higher family ideal than Secularism does.
This is mere assertion destitute of proof. The Bible is
a composite book, and one wherein we should vainly
seek for unity of purpose or general agreement. Surely
it will not be contended that the family ideal of such
patriarchs as Abraham, lIsaac, and Jacob was a high
and an elevating one, any more than was the fam»y
ideal as conceived by David and Solomon. It may be
acknowledged that Jesus was superior to many of his
compatriots and contemporaries so far as women were
concerned. True, even he treated them as inferiors to
men, but by no meaps as though they were only intended
to be the servants and ministers of the other sex. WIiu®
saying this, however, his commendation and persona
practice of celibacy, his conduct towards his own
mother, and his encouraging others to renounce their
own obligations to their families, must be mos
emphatically condemned. Moreover, the Apostle Pan
was a Christian, and his doctrine of the absolute sub-
mission of wives to their husbands can hardly be offered
to us as an ideal of family duties and responsibilities’
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The truth is, the Secular family ideal is higher than that
°f the Bible, inasmuch as it is on a level with the ethics
of our societarian development. It teaches that marriage
should be the result of mutual affection, and that such
a union should create the responsibility of undivided
a‘'legiance, mutual fidelity, and mutual consideration.
If affirms that in the domestic circle there should be no
one-sided, absolute authority ; that husband and wife
should be partners not only in theory, but, indeed,
Animated by the desire to promote one anothers
“ Appiness.
, Secularists look upon life as being so real and earnest
hat it is a problem into which no unknown factor should
be Permitted to find a place. The wants, woes, sorrows.
And sufferings of man—these are the things with which
modern thought and wisdom have to deal. Prayer,
whmh neither lengthens the stature nor changes the
eoffir Of a s;ngle hair— what can this exercise avail us .
hube=we are told that faith can remove mountains,
uac experience shows us that it is utterly |neffectual
m@gn brought to bear against the smallest hillock o
asé, hungier or wrhong. \Whatever theories may

°frRrr  Unded, Secularism is really the practical rule
We ca 6rn N we tes* men’s belief by their action,
in mTION that nearly all men now put their trust

Pray V " ? 1 means alone. It is true that some people

or (q IG(is very evident that nothing is left to chance,
°ther ’ 6 *7avor heaven,” which can be in any way
hUmn Provided for. It is doing a serious wrong to

virtuetoencuurage the notion that there is a special
youno-In Prayer- Does not such a notion send forth the
weuld MOy™ ers on life’s sea as badly equipped as a ship
of - 1 e famished with a false compass and an anchor
perhan eci wood? Truly, we think so ; and hence it is,
And rPS' ttat so many founder in the breakers of vice
their nhme>whose fate would have been otherwise had
reiianteacaers taken as much pains to make them self-
thenll" as tley to°h to teach them the catechisms and
creeds Charles W atts.

Atheism and Morals.—I1I.

the 2 Prec®ding article | have laid stress, in answer to
PreP°sitions made concerning the influence of
he thSin °n m°raisi upon the fact that, whatever may
ejustifi6 Mart'cular moral theory we hold, the ultimate
ment cab °n for morality must be sought in the establish-
es °f a mobile equilibrium between man and his
teach°’nment Life>as | have put it, dominates our
beca INnf *n the long run, and not vice versd. It is
rtlodifSe °~.fhis that religions have been compelled to
they* ~ fheir teachings as generations passed, and, while
the™ 1™ have begun by flouting some of the instincts of
earlv ru~~as’ “or examP'e>the teaching of celibacy in the
reijp. hurch—in the end these instincts have conquered
have °h ' and’ further, that the social instincts generally
'boral't 6n the controlling force in the development of
c¢*th d ' and no”~rehgi°n- Our moral instincts may be
dent a In religious forms, but they are no more depen-
dent UP°n rehgf'on than the gregarious instinct is depen-
ds uPon the particular form which circumstances
INtT 16 h shaH assume.
by , 1Us answering the first two propositions submitted
the th- corresPondent | was, by implication, answering
Wou] / r T namely> that a wholly secular code of morals
Acter « « Inadequate to form the highest type of char-
an “ ' It m'&ht supply a “ must,” but could not furnish
sprin®u”~ht ”— religion having the power to set into play
Ss of action that a secular code could not touch.
tjon the first and most obvious answer to an objec-
seCuia ~is hind is that our working code of morals is
it ;s rfalready. In life, if we view it without prejudice,
orso eldifficult to discover that one’s neighbors, friends,
fhan Cla c*ass>have far more influence in shaping conduct
Wide sPeculative theories we may hold. In its
determ-S€Nses s | have already shown, natural selection
That.h, actions shall be regarded as moral.
cer ai L]Ilclde IS universally regarded as immoral within
humall ,Imlts * but an expression of the fact that
Wise n A°Clety wc,uld be an impossibility were it other-
And, when we pass from the more general to
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the special aspects of morality, we find the same prin-
ciple operating in classes. The average burglar pursues
his calling with no particular sense of its wrongness-,
although he may have a keen sense of its dangers.
But, while burgling with an easy conscience, he does
flinch at breaking the code of honor set up by his fellow
burglars. And, at the other end of the scale, we see
the “ gentleman’s ” code of honor, which feels it a dis-
grace not to pay a gambling debt, but does not feel at
all depressed at keeping a poor tradesman out of his
just dues. In each of these cases the determining
factor in conduct is not theory, but fact ; and the fact is
association with our social class or fellow countrymen,
backed up, of course, by the always operative forces of
evolution.

The same explanation will also cover much— or all—-e
of what we are told concerning the “conversions” of
the Salvation Army and kindred bodies. There is
nothing inherently unreasonable in conceding that a
rough, careless character, taken in hand by one of these
organisations, may show, in his general conduct, a
marked improvement— for a time, at least. But the cause
is certainly not the religion taught, but the associations
established. The man or woman is looked after by
various associates, a class feeling is aroused, and, so
long as the emotions awakened by his or her new sur-
roundings continue, and so long as there is someone
at hand to superintend, it is possible to induce a less
harmful course of conduct than has been usual. But
withdraw the man from these associations, and how
long will his conversion last? Obviously, not long.
Religious beliefs are certainly as strong with a man
abroad as at home, and, under some circumstances,
stronger; yet experience shows over and over again
how conduct becomes modified under changed condi-
tions, and how, when a man finds the restraints of
civilisation removed, his conduct undergoes a change
for the worse.

Morality is, in short, social or nothing. If only one
person existed, then— unless we identified morality with
life preservation— moral laws would be meaningless.
Chastity, truthfulness, honesty, etc., are all qualities
that imply a social medium, which could not exist apart
from a social medium. And, when we trace the growth
of morals, we can see how this social medium has been
continuously shaping, modifying, and determining the
growth of the moral sense. Not a conscious determina-
tion, as | have pointed out, because the social forces
have been all along disguised by various forms and
theories ; but when we analyse the matter we are able
to distinguish the essential from the non-essential, and
to realise that a change in religious belief can no more
destroy morality than a change of Government can
destroy society.

The groundlessness of the belief I am criticising will
be seen still better if we recognise that, for the greater
and more important part, morality is unreasoning— not
unreasonable, but still unreasoning. Fundamentally, it
is the conditions of mere animal existence that deter-
mine the direction our morality shall take. And, in its
highest development, we cannot escape this fundamental
connection. We may surround the subject with a vague
or attractive idealistic phraseology ; but we are, in any
useful analysis, driven back to this as a starting point.
The love of family, with all its attendant virtues (to
come back to our illustration), rests upon the plain
fact of crude sexual desire— refined, of course, during
the progress of generations, and giving birth to many
other qualities, but dependent upon this all the same ;
and if we remove the unreasoning desire for sexual
union the instincts that cluster round the family are
inexplicable. And, of course, the reason for the
existence of the sexual instinct is race preservation.
But, while this has been the reason of its existence, one
may say with tolerable safety that the end has been
achieved in a quite unreasoning manner. In the animal
world at large there is certainly no conscious desire to
perpetuate the species, nor is there among even human
beings, except in an exceedingly small degree. There
is the desire to gratify an impulse, and little or nothing
more ; the desire itself being strengthened by the opera-
tion of natural selection. But for the strengthening of
an instinct there need be, and is not, any consciousness
of its social value. All that is necessary is that it shall
be wuseful, and then natural selection operates by a
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weeding out of undesirable and a preservation of
desirable variations.

W hat has been said of one group of virtues applies
with equal force to others. And it is in this manner
that the seat of morality becomes located in the nervous
system, and is, therefore, not the expression of reason
or reflection. What consciousness does in this matter
is to indicate the reason for our action, but it does not
create these reasons. Indeed, a morality that should
be the outcome of reflection alone is notonly non-existent,
but almost unthinkable. Our moral development is
unconscious, although we may awaken to a conscious-
ness of the development having taken place. Of course,
these instincts may be either weakened or strengthened
by conscious reflection or tuition, but they do not owe
their existence to consciousness, and the operation of
natural selection sets a pretty sharp limit to the extent
of their modification.

This will also, I think, supply an answer to the con-
tention that secular ethics may supply a “ must,” but
not an “ought”; that is, it may show that an individual
should act in accordance with his inclinations, but, in
cases where these clash with the social well-being, it
can supply no reason why the former should give way
to the latter. The contention seems to me to rest upon
a dual confusion. First, the moral “ought” is really
nothing else than an organised form of “ must,” and
not something distinct from it. To say that a man feels
he ought to do a certain thing is only saying that his
nervous system calls for the performance of that action.
It will not, of course, be questioned by any competent
student that the seat of all our impulses, good, bad,
and indifferent, is the nervous system. Man is, morally,
what his nervous system makes him, and this, in turn,
is what it is because of the organised impressions that
go to make up what we mean by character. And this
“ ought,” about which so much is said and written, is
only the primitive “ must” organised and operating
below the level of consciousness. One may easily test
the truth of this by trying to justify any case in which
the moral “ought” occurs. Let us take a single
example. A man says | ought to so work as to pro-
mote the welfare of society ; and, if we seek for the
grounds of this feeling, we are at once driven to the
conclusion that this prompting is but an expression of
the simple fact that tribal solidarity is one of the means
by which certain societies survive in the struggle for
existence. And this feeling of tribal solidarity is essen-
tially a case of “ must”— not the conscious compulsion
resulting from the threat of imprisonment or chastise-
ment, but the unconscious compulsion secured by natural
selection. There is no need to suppose that people
must be conscious of the underlying reasons for their
conduct; evolution, as | have pointed out, works along
the lines of developing and perpetuating instincts, and,
so long as these instincts are operative, whether we are
conscious of their utility or not is a quite secondary
matter. But the fact remains that the moral “ ought”
is only an idealised form of the evolutional “ must,” just
as one who is at first driven to do certain things may
ultimately perform them in response to the requirements
of a modified nerve structure. If any reader doubts
this, let him or her try and think of an exception ; | can
think of none.

There is a similar confusion in the argument based
upon the opposition between individual inclinations and
an ideal conception of duty. That the two often are
opposed no one doubts, and from the simple cause that
our inclinations are legacies of the past, while our ideal
code is a projection into the future. But the contention
is obviously based not upon their temporary, but upon
their perpetual, conflict. And this, when analysed, is
tantamount to a negation of one of the plainest teach-
ings of evolution. No one will deny that individual
inclinations and social welfare do not always run on all
fours, but it is equally futile to deny that the whole
course of moral instruction, both conscious and uncon-
scious, is to bring about their identification. More and
more as the race developes is it recognised that there
is no real individual life apart from social life, and that
all that makes the individual life worth the having is
derived from the social life of which it is the expression.
The antagonism that exists is the inevitable conflict
between an organism and its adaptation to a changing
environment. This form of the conflict may be unending,
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but the conflict between a given inclination and a
given ideal is so far from being perpetual that one nee
only go back but a very brief period in human history
to get proof of the contrary. As | have pointed out in
previous writings upon this point, evolution does no
work by the creation of new faculties or new instincts,
but by their development and extension. The primitive
egoism of the individual or of the family is extended to
the tribe, later to the nation, and later to humanity as a
whole. The man who works for the welfare of a nation,
or for the welfare of the race, is gratifying his inclina-
tions quite as much as the one who pursues a course
opposed to their well-being. What takes place in the
case of a so-called unselfish character is that his inclina-
tions and interests are expanded so as to embrace others
beside himself. It is not a destruction or a denial O
self in these instances, but a development and a grati -
cation, and, so long as humanity is what it is, it 1
impossible to even conceive of the contrary being to
case. -
And, finally, if a secular code—that is, if the 'n*u
ence of the family or of society— cannot bring abou
this higher type of character, it is certain that rehgiou
cannot. It is sheer rhetoric to say that religion can
bring into play “ ennobling springs of character whic
a purely secular code would not touch. Anyone wh
reflects must see that the feelings to which even Chrjs*
tianity in its highest forms appeals are essentialy
secular in character. On the admission of Christian
advocates, the most powerful appeal they can make is
that of the Deity as standing in the relation of a fathe
to the human family. And what is this but an appea
to a purely secular feeling? The truth is that religlO®
among a civilised people only exerts power in so far a
it becomes secularised, and appeals to precisely
feelings upon which the Atheist bases his hopes for t
future welfare of the race. It may be granted tha
Atheism, in appealing to the higher instincts of mani
often fails to secure an adequate response ; but in t*1
particular religion is in exactly similar straits. The
is no more certainty that people will respond to t ~
religious appeal for a higher life than that they M
respond to the Atheistic appeal in a similar direction.
And there is, in addition, the historic fact that religlo®
has never yet risen above mere sectarianism in rnora
as in theology. |Instead of appealing to the high®
instincts, it has, in general, appealed to the lo™e e
Morality, in short, has strengthened not as people ha
become more religious, but as they have been
socialised. The higher instincts, which remained 1
abeyance while religious beliefs were all-powerful, ha »
asserted themselves during a period of religious o
integration ; and the student of morals may safely lo°
for continued development concurrent with the decl'n

and final disappearance of all forms of supernatural”®
C. Cohen.

Ethics and Personal Identity.

( Concluded from p. 413%*)

Now, an individual has two classes of things to con®
tend against— internal disease and external sources
injury. So it is with society. Its internal evils are s
many diseases ; with its external sources of danger
are not here concerned. The diseases of an aaitn
must be in its cells or its circulation ; those of socje y
in the individual men, women, and children of which

is composed. Often has the individual to rerno
diseased cells and fluids for the good of the who
organism ; and society has to remove some of its uni
for the sake of the body politic. While the strong
healthy cells are cherished, the diseased ones are purge®
away ; and while the good citizens are countenance
and encouraged by their neighbors and rulers, the u
ones are disposed of for the benefit of society. ,°~0
judicial punishment extend beyond this ? Ought it
extend further ? Whatever is necessary to Preve.r
further mischief society should certainly do ; wbatev
society can do to reclaim the erring citizens, and le
the vicious to actions and habits of virtue, ought, far 1~
own sake, to be done. But need society to go beyou™
that? Is it necessary to proceed to vengeance, or ~
assume that actions have any such quality as =°r
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guilt, except the relative quality of doing harm to
society ?
Actions have no more guilt in them than diseases,
orrns> and hurricanes ; nor has anyone ever yet
f'n™MANd 'n defining that supposed guiltiness held by
eologians to be inherent in a bad deed. | am not
the moral quality of actions ;I affirm that the
that which renders them good or bad, of that
V /u rdistinguishes them one from the other, consists
A T " na*ural effect upon society, and in nothing else,
~nd where there is no guilt beyond this there ought to
e no revenge, and punishment ought never to proceed
yond that point which is necessary to prevent further
Olschief. When we take this into account, it will at
rafé s?en that punishment or reward is just as
p lona,ly inflicted and bestowed upon a man whether
i - sanal ldentity be truth or fiction ; forit is not the
OtNvic’uad that is the real subject of the one or the
, »er hut his deeds. Society, to encourage good
, lans Jhat is, actions which benefit itself— deals
dojl w ~ ose whe perform them. It cannot help

the°”~ S°’ n°r Can '¥ _  trown'n& uPon or discouraging
authors of evil actions, or those which work it harm:

' ,C®ty can no more love and encourage him who does
can 1 OP'nion declares to be wrong than the man

life °re an*enc°urage the disease which threatens his
a..\, Hut the man, unless densely superstitious, never
five*. 6S moral guilt to that disease, however destruc-
s ' 110r will society, when freed from superstition,
qu r-Se N at ~a* actions have any such spiritual
p I!tles- Indeed, does not the bad man act from
the vfe » sams motives that govern the conduct of
the man>or th® test regulated State? What does
me a'm at? Happiness. What do bad and good
han* a Iife a'm at? Happiness. But the one seeks his
w ™P'ness in actions which, performed by all mankind,
ha e« resul=in universal advancement; the other seeks
Iness in acts which, if generally practised, would
jp- r°y society, and lead to widespread calamity and
And * can see nothing else in moral good and evil.
this is sufficient for all honest purposes.
@[i aether rewards and punishments should be dis-

Qu °r not is a question that cannot here be dis-
lea ea’ ®u* seems to me that the sooner society
natnS trul about Personal ldentity, and the real
isto" et™cs’ HI6 better it will be. What we want
livi trai? UP the young to regard society as the highest

in s ~-Un't to which they will ever have relation ; that
life ~Ne their own possibilities, their chances for

that ~00c™or ev* fortune, their happiness or misery ;
b] .at complex thing, society, can bestow the highest
Socis‘nffs or inflict the most terrific misery ; and that
tjj 1 ty> as a rule, must reward or punish according to
Soclr Olvn conduct. Train them to understand that
fall't ~ bestows upon them all the good that will ever
-g”™ O their lot, and that it is their duty to make some
t0 irns, 7or benefits received. Teach them, above all,
mang honorable, to be ashamed of meanness and un-
their™ ~eec’s * teach them to strive to stand well before

°‘Wn °Vn Prlvate conscience, and to learn to be their
hip. ffuides and masters. We shall never realise the
aPD 6N ~NeQin society till every boy and girl is

inajreaticed to morality and social virtues as to a trade,

"fithf Be'n» reared in superstition and crammed
ogr a%ehoods, as at present. Life is too unreal in
itis ii°°~S c°He8eSi ar>d homes, and in the churches
hood unreal. Theology is the very worst of false-

cent S forjt has no true side or aspect; it is false from
Sprere tO circumference. This must be dispelled by the
tOre ,.0¢ truth. And, when fictions have given place
trib f ,les’ then rewards and punishments will be dis-
utins / ~°r *le ff00<™ °f aH>and the criminal will be
vPn, ' instead of being pursued with superstitious
ffeance as he is now. J. Svmes.

WeHr?\WIs 1 that we still refuse to be comforted for those who
Why e'.ertheless maintain are dwelling in unspeakable bliss ;
but H the living so strive to hush all the dead ; wherefore
citV.rumor of a knocking in a tomb will terrify a whole
baitl n these things are not without their meanings. But
these d i aiacka™tee(ls among the tombs, and even from
hfelvill™ ‘Innhts she gathers her most vital hope.—Herman
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The United States Go to Canossa.

Governor Taft, of the Philippines, has got as far as Rome,
Italy. “ The Pope received the mission with the honors paid
to ambassadors.” Governor Taft presented the Pope with a
set of extra-bound volumes of Teddy’s writings, including
The Life of Gouverneur Morris, in which Mr. Roosevelt calls
Thomas Paine a “filihy little Atheist,” and then gave him
some taffy about his liberal administration of the pontificate.
After these preliminaries, he approached “ the questions raised
in the Philippines in consequence of the change in sovereignty,
which, he said, it would be wise to settle in a conference
between the Church and State. The separation of Church
and State, Mr. Taft added, was absolutely necessary under
the Constitution of the United States, but this did not indicate
any hostility towards the Church. The founders of the United
States had considered religion to be the foundation of the
morality of its citizens. The Government had ever encouraged
and protected all churches, even more than in other countries,
where the separation of Church and State did not exist.
Governor Taft then pointed out the success of the Roman
Catholic Church in the United States as proof that she had
nothing to fear from the annexation of the Philippines. The
Pope, in replying, thanked President Roosevelt for his letter
and books, which were much appreciated. His Holiness
expressed great interest in the United States, and his satis-
faction with the progress there of the Roman Catholic Church.
He had, he said, a fervid desire to aid the American Govern-
ment in every possible way in the successful administration
of the Philippines. He assured the commission that the
questions brought forward would be considered in a spirit of
conciliation, with the full intention of arriving at a satis-
factory result. For the moment he was unable to reply in
detail to the question which would naturally be submitted by
the commission to the cardinals, and which would be fully
considered with due deliberation. He assured Governor
Taft that he might be perfectly confident that the questions
would be considered with the keenest desire to arrive at a
definite arrangement.”

Note the subserviency of Governor Taft, and the air of
arrogance in the cool reply of the Pope. He has at last
brought the United States to his feet, and is happy thereat,
but he did not unbend. He accepted the homage as became
the sovereign he asserts himself to be.

What a pity it is for the politicians that our Constitution
stands in the way of their uniting Church and State legally
as they have done practically ! Of course, Governor Taft
had to apologise for the existence of that obsolete document,
and the Pope graciously accepted his implied regret that it
stood in the way of continuing the policy of Spain in the
Philippines. But it will be news to the citizens of this
country, who are not in the act of kissing the Pope’s toe,
that the settled policy of the Government of the United
States is, even more than in other countries, to encourage
the Churches.

When the politicians at Washington heard the people
express their opinion of the policy which sent this commis-
sion to Rome, they tried to belittle its significance by saying
that it wai only a friendly call on the superintendent of the
religious orders in the islands. What will they say now to
this statement : “ The commission visited Cardinal Rampolla,
papal secretary of State, and handed to him the questions
and instructions they had received from their own Govern-
ment. The conference will begin next [this] week ”"? The
Church of Rome has for many years endeavored to get the
United States to send ambassadors to the Pope in recognition
of his sovereignty. It looks as though he had won.

The question for Mr. Roosevelt now to consider is whether
he will get enough Catholic votes in the next presidential
election to offset the Methodist votes he will lose. The best
point in Methodism that we ever found is its bitter hatred of
Roman Catholicism.

— Tmtkseeker (New York).

Ingersoll on Charity.

I think every hospital, every asylum, every home for waifs
and orphans, should be supported by taxation, not by charity ;
should be under the care and control of the State absolutely.

I do not believe in these institutions being managed by any
individual or by any society, religious or secular, but by the
State. 1 would no more have hospitals and asylums depend
on charity than | would have the public school depend on
voluntary contributions.

I want the schools supported by taxation and to be con-
trolled by the State, and | want the hospitals and asylums
and charitable institutions founded and controlled and carried
on in the same way. Let the property of the State do it.

Let those pay the taxes who are able. And let us doaway for
ever with the idea that to take care of the sick, of the helpless,
is a charity. Itis nota charity. It is a duty. It is some-
thing to be done for our own sakes. It is no more a charity
than it is to pave or light the streets, no more a charity than
it is to have a system of sewers. It is all for the purpose of
protecting society and civilising ourselves.
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Three Voices.*

“ 1 will not answer to the name of olptimist, but if you like to
invent Meliorist, I will not say you call me out of my name.”—
George Eliot.
I. —Optimism.
A11's for the best! The shadows do but witness
Darkly the very glory of the light;
Each wail of anguish hath its age-old fitness,
Each moan proclaims “ Whatever is, is right.”
Your suffering is the backstroke of your sinning—
Yours or your fathers'—bow, and kiss the rod !
Plague, war, and famine are from the beginning
The handmaids of the righteousness of God.
And if his justice, in its very splendor,
Cause, for a time, our weakling sense to quail,
We droop our eyelids in devout surrender,
And hope for stronger sight behind the veil.

A baby, at its mother’s shrivelled breast,
Starves, fever-shuddering....... All is for the best!

Il. —Pessimism.

All's for the worst! Our torture-cell is shrinking
As aspiration, thought, and will expand ;
Love’s a delusion-chain, for ever linking
Prometheus to the vulture-haunted strand ;
Progress is but the painful evolution
Of keener sensibility to pain,
And pleasure brings relentless retribution
In dull satiety of heart and brain.
We’'re Nature’s fools ! Her end-all and her be-all
Is Life, crude Life. Our noblest strain and stress,
Our loveliest dreams, subserve her grim ideal—
A serpent-heap of writhing wretchedness.

Still squadrons, crying “ Save the women first!”
Sink with the troopship....... All is for the worst!

IIl.—Meliorism.

All may be well ! The day is breaking slowly,

But surely o’er the world its splendors spread ;
Man knows that living Man alone is holy,

Not gods that never lived or men long dead.
Nature’s blind will in Reason wakes from blindness,

Conscience, that seems to thwart, fulfils her plan ;
In woman'’s heart sits throned Lovingkindness,

And god-like Justice in the mind of man.
Give life the chance denied it through the ages :

Let health of body grow with health of mind,
Secure to righteous work its righteous wages—

Then sum the weal or woe of humankind.

Hope-germs, like seeds of heaven in very hell,
Are quickening round us...... All may yet be well!

Superstition in Montreal.

Hundreds upon hundreds of men, women, and children,
among them the halt, the lame, and the blind, and scores of
others suffering with varied human ills, struggled with mad
fury to gain access to a little three-room flat in one of the
poorest districts in Montreal ; halfa score of stalwart police-
men, driven hither and thither in the frenzied crowd, trying
to maintain order and to prevent the thronging masses from
forcing a passage through a little wicket in a big gate that
led through a blind alley to the flat referred to ; the praying
and hysterical crying of women ; the cries and scoffing of
irreverent curiosity seekers—and this in the face of a fierce
blizzard and snowstorm—were the distinguishing features in
a scene in the east end of the city that has been kept up from
an early hour this morning until the present writing, the like
of which has never been seen or equalled in the city of
Montreal before.

The cause of this extraordinary excitement which has set
Catholic Montreal wild is also unprecedented, it being the
miraculous phenomenon of an ordinary picture of Christ,
known to the faithful as the Holy Face, being' imbued with
a living reality, the ordinarily closed eyes in the picture open-
ing and looking with piteous gaze on a suffering woman in
an humble home, and subsequently on hundreds of prostrate
devotees, who, during the past twenty-four hours, have gained
access to the scene of this extraordinary happening, and so
was the story of the miraculous or living picture spread
throughout the east end of the city to-day.

— Lexington Democrat.

* These verses appeared in Progress in 1884. They are so good
that they ought to be resuscitated. The writer, who took the
"pen-name of Norman Britton, is now a distinguished man of
etters. He was one of a very able band of writers who gathered
round Mr. Foote when he raised the standard of Progress in 1883
—onIK a little while before his imprisonment. Progress was a
monthly magazine.
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Acid Drops.

T iie Archbishops of Canterbury and York, owing to the
suddenness of the King'’s illness, were not able to get up a
special form of prayer for his recovery. They recommended
a special service instead ; each clergyman to select his own
psalms, lessons, and hymns. This seems to us a good idea.
There is variety in it. It means getting at the Lord m
various ways; approaching him, as it were, from many
different directions. In this manner it should be possible to
arouse his attention.

Cardinal Vaughan has his own idea of the meaning m
King Edward’s illness. “ The finger of God,” he said to his
clergy, “ has appeared in the midst of national rejoicing, and
on the eve of what promised to be one of the most splendid
pageants in English history. This is in order to call the
thoughts of all men to Himself.” King Edward, therefore,
is a sort of vicarious sacrifice. He is laid low and tortured
in order that careless people might be made to think of the
Lord.

Danton said in the French National Assembly,
coalesced kings threaten us, and as our gage of katue
fling before them the head of a king.” And Poor’.
Louis the Sixteenth’s head was cut off by the gudlon -
Cardinal Vaughan makes the Lord throw the hacked a
bleeding body of a King before the British people as
(the Lord’s) challenge to their attention.

g

But, after all, Cardinal Vaughan seemed to think that
Providence had gone a little too far. The King’s life was
actually in danger! It was therefore necessary to ha\e
“immediate recourse” to prayer for His Majesty’s recovery.
By this means the Lord might be stopped in time, and pr®
vented from turning a warning into a tragedy. To stimulate
the zeal of the faithful in this direction, it was remarked tha™
“ the Holy Father desires the preservation of the King’s life-
But that ought to have been enough in itself. If the Holy
father is really God’s vicegerent on earth, as the Papists
assert, his intercession for King Edward should procure hjS
restoration to health. Certainly the prayers of the Popes
subjects (for such the Catholics are) ought not to be necessary
as well as his own.

Naturally the Salvation Army was not to be behindhand in
the matter of supplication. Commissioner Combs sent round
word to all the officers of the different corps in the Britis 1
Isles, asking that “special prayers should be offered to
Almighty God at all their meetings, outdoor and in, for the
King’s speedy recovery.” *“ Recovery” alone was not
sufficient ; the Lord was to be told that the Salvation Army
expected him to grant the King a “ speedy ” recovery.
him round, and hurry up! This is the way in which the
familiar pietists of Corybantic Christianity approach the
Omniscient 1

The Bishop of London tells a very “touching” story ®
some native soldiers from India whom he informed, at hi
palace,_of King Edward's serious illness. They raised thei
hands in the air and said, “We go to pray.” A few minutes
afterwards they were kneeling'down in a field with their
carpets in front of them, and for an hour and a-half they con,
tinued praying for the King's recovery. Very *“ touching,
no doubt! We give them all credit for their good intention,
but it was “ touching” folly to suppose they could affect the
King’s condition by talking to the universe on their marrow-
bones. Still, they were not more foolish than the common
run of Englishmen in the streets of this metropolis—or even
the Bishop of London himself. Moreover, their folly is ms'
interested, while the Bishop’s is professional.

The Jewish official prayer for King Edward’s recovery c.g
tained the following sentence : “ Vouchsafe wisdom unto
physicians, that they may cure his wound.” But if the L
has any wisdom to vouchsafe to physicians, why does he’
vouchsafe it 'to all of them, so that all their patients m »
profit? Why extend this favor to one man out of mill'0 .
In many families the bread winner’s life is threatened, an
only wants the divine assistance—such as is besought
King Edward—to shed the light of happiness where thef® a
nothing now but settled gloom. Why should God O
respecter of persons ? All human beings are supposed w
his children, and to the eye of the Infinite what is the di
ence between a king and a peasant—or even a prince an
pauper?

“ May it not be?” all the men of God were asking
Sunday. Every one of them had his “ tip” with respec
the Lord’s meaning in the King’s illness. The BisnOV
Winchester came up to London to let out his secret. 1 e
it not be,” he said, “ that just because as a people we W
too light-hearted, too superficial, too formal about it all. 0
solemnly laid his hand upon us and bade us stop?” Ofco
it may' have been, and of course it may have been otherW
The Bishop of Winchester is only guessing. But he is m
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guessing business. He guesses for a living—and a jolly good
*ng too. It pays a lot better than honest hard work.

Cath™ N/SN°P. °f Stepney gave his “tip” at St. Paul’s
bvoT ral- Llis *dea was that we were too much excited
t'jmtlvard show to discern the deeper lessons ; so the Lord
more WP tlle Whig's heels and set us all thinking. Still
Nnn Pre‘ess*°nal was the view of that burning and shining
the P°i°™ Ist Jight, the Rev. F. B. Meyer. “God wanted
gives't ¢ nation 1° know,” he said, “ that when next he
that t* \J”Mory over *ts enemies, and grants peace from a war
ineoff *iSresources, it should not celebrate it by the blow-
°f Gol jl°nS.and whistles, but by thronging the temples
these “ ana s'nging his praises.” Dr. Meyer keeps one of
ti,, 1L temples "—and it keeps him. No wonder he wants
2 temples ” to be thronged.

nation°u ?Purgeon> °f the famous Tabernacle, said the
week Passed through a wonderful week, an awful
the naf hand had been stretched out—* He had made
seem t IOn tO understand that he was supreme.” It does not
Provin® LVe occurred to the preacher that this method of
Edward Lord is boss was rather rough on poor King

Geon”™'p'Tl1 Chamberlain was once a Radical. So was Mr.
and ib? «S!ms- The former gentleman now does “ loyalty
the sa Penalism” in the House of Commons ; the latter plays
in fine”*6 Part *n Gie Referee. We expected to find Mr. Sims
notd; '°rm.ovcr llle Coronation postponement, and we were
the h ilPP°Inted- "We are sudden(ljy hurled,” he said, “ from
HOw ° lest pinnacle of joy to the deepest abyss of gloom.”
his chelu®reat “ Dagonet ” must have thrust his tongue in
has be °"" a™7 penned that sentence ! The London crowd
stances” itself as well as looked civil in the circum-
judelm '« Llagonet” also has been doing the same thing,
Ws all i’ 1O the later parts of “ Mustard and Cress.” *“ Let
stuck WOk unllaPPy,” he seems to say when the royal bulletin is
jigan,P'" As soon as he is round the corner he dances a
makes all the bells ring in his jester’s cap.
up —————
So saidlar3 ~°d Put *°T because the seats were so damp.”
sing a ‘ttle girl who heard some grown-up people discus-
Mr. & lat: Providence meant by arresting the Coronation.
Provid S WE® *eiis the story, does not appear to think that
fiaite wgle Ead anything to do with the matter. “Yet it is
“thattli 10 ~e hounds of reasonable argument,” he says,
Saads of6 PO3tp°nement of the Coronation has saved thou-
sittin,, r PeoPie from the evils that would have resulted from
is truth”r T?0) hours on saturated wood.” Probably there
Godto In mis. It is as good a justification of the ways of
U>dere-men as we _have seen lately. King Edward had to
of his, pn °Peration for appendicitis in order to save crowds
ubjects from stricture. We understand it now.

WonjaJl Bernhardt is a great actress and an impulsive
reason vV, e "Peels” that King Edward will recover. The
connect'l6 ?’'Ves's that “ God isjust.” To a mere man the
Edwar /°n 1S no* very obvious. But it appears that King
herself “ave “ the divine Sarah” a ticket of admission for
itwith I'  7er son Meurice at Westminster Abbey, signing
that n*SOwn royal hand. God couldn’t let him die after
t would be too bad.

a\-/rerr]s ¢ uv of Common Council of the City of London did
Edward n”~Ula* thmg the day after the operation on Kinﬁ
Queen i{l After passing a resolution of condolence wit
of the rf exandra, the Prince of Wales, and the other members
Lord’,, °Fal Family, the members stood uo and recited the
has ~the " There is not a word in that formulary that
illngsg f"qghtest reference to such an event as the King’s
Wanted s"j *S to he presumed, therefore, that the Council
Prayer t0 do something pious, and that saying the Lord's
incidenp as 'he easiest thing that occurred to them. The
in the r suggestive of the case of the shipwrecked sailors
hyrr,n st°rj\ Finding that not one of them could sing a
and tal r, oller UP a prayer, they decided to pass round a hat
religiQ UP a collection. It was necessary to do something

'ncluje.por®nation celebrations at Watford were to have
shillinn-o a dinaer the old people, and the distribution of
of these a°d s'xPences to the children ; and the postponement
great di eVe7ts>'7 consequence of the King’s illness, caused

a dinnerSatISfaCtion !n tlle town. To _many poor old people
to par(- Is finite an event, and some of them would never live

over t,IclPate *n *le function if it were postponed. More-
Was lesse Putting off of such a function at all showed that it
SUrPrisi @ ' charity than a social decoration. It is not
They o '\’ therefore, that the Watford people cut up rough,
'he shon”r nOt to have rioted in the streets and tried to sack
fectly PP3 ° jLe Committee, but their indignation was per-

pj
We do”ot hiroNlangh was taken to task for saying—though
Was born ren?emher where he said it—that every human being
an Atheist. By this he did not mean that a baby
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understands and rejects the evidences of Theism. What he
meant was that a baby knows nothing of God though it
really knows just as much on that subject as an adult; and,
further, that if children were not trained to be what is called
religious—at least to the extent of believing, or professing to
believe, religious doctrines—very few of them would ever be
anything but Atheists when they grew up to be men and
women. -

John Wesley was of pretty much the same opinion on this
point as Charles Bradlaugh. In his hundredth sermon on
“The Education of Children” he says : “ After all that has
been so plausibly written concerning ‘the innate idea of
God,’ after all that has been said of its being common to all
men, in all ages and nations, it does not appear that man has
naturally any more idea of God than any of the beasts of the
field : he has no knowledge of God at all ; neither is God in
all his thoughts. Whatever change may afterwards be
wrought (whether by the grace of God, or by his own reflec-
tion, or by education), he is by nature a mere Atheist.”

Charles Bradlaugh and John Wesley were both great men.
One was a Christian, and the other an Atheist; they were
therefore as opposite to each other in belief as it is possible
to conceive ; but both of them had clear eyesight for the plain
facts of life, and they saw that there was no such thing as
“ natural religion.”

Lest we should be accused of putting the case too strongly,
as far as it concerns Wesley, we will give his own words,
from his twentieth sermon on “ Original Sin.” After telling
the story of an ancient king, who wanted to know what was
the natural language of men, and who took two infants and
had them brought up without hearing the sound of a human
voice, and found when they were brought out of their confine-
ment that they spoke no language at all, but uttered inarti-
culate sounds like other animals—Wesley goes on to say :
“Were two infants in like manner to be brought up from the
womb, without being instructed in any religion, there is little
room to doubt but (unless the grace of God interposed) the
event would be just the same. They would have no religion
at all : they would have no more knowledge of God than the
beasts of the field, than the wild ass’s colt. Such is natural
religion! abstracted from traditional, and from the influence
of God’s Spirit.” .

Wesley hammered this idea into the heads of his hearers.
“ No man,” he said, “ loves God by nature any more than he
does a stone, or the earth he treads upon.” “ We have by
nature,” he added, “ not only no love, but no fear of God.”
Then, with a final plainness, he said, “ God is not at all in our
thoughts." “ Thus,” he concluded, “ are all men Atheists in
the world." Surely this conclusion would play havoc with
nine-tenths of all the religious apologetics of the present day
—including the Gifford Lectures.

A protest has been raised at Ottowa against the recent
census returns. It appears that “ atheists, agnostics, and
infidels ” have been “ almost entirely classified ” as “ members
of the English Church.” This was expressly in violation of
the official instructions, and the enumerator is having a bad
quarter of an hour. Tbe Churchmen object to the present he
has made them, and the “ atheists, agnostics, and infidels”
object to being presented. Such a census trick would be
more intelligible in England, where there is a State Church,
which is supposed to include everybody who does not publicly
put himself outside it. But we have not come to a religious
census in this country yet, and probably we never shall. The
Nonconformists object to it, ostensibly on grounds of prin-
ciple, but more substantially (we believe) on account of that
peculiar inclusiveness of the Church of England.

“ Providence ” sometimes gives us very sudden turns in the
weather. Only a short time before the date of the postponed
Coronation we were wondering if the sun would look out at
all from the cold, cloudy sky. At the end of what was to
have been Coronation week the weather was tropical—85
degrees in the shade and 129 in the sun. People who, about
ten days before, were shivering in overcoats, were wishing
they could walk about in their nightshirts. Needless to say,
the sudden heat was the cause of several deaths and many
cases of illness.

More “ Providence.” A church was struck by lightning at
Pineiro, in Spain. A funeral service was going on at the
time, and twenty-five persons were killed and thirty-five
injured. “ He doeth all things well.”

Joseph Cooper was engaged in fixing a flag-pole to the
tower of St. Savior’s Church, Battersea, when he fell
through a skylight into the choir stalls, a distance of nearly
sixty feet. The coroner’s jury returned a verdict of “ Acci-
dental death.” The poor fellow couldn’t have met with a
worse fate if he had been fixing something offensive on the
top of a Secular Hall.

Mr. Edward Clark, head schoolmaster of Northallerton
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National School, was singing in All Saints’ Church choir
when he staggered at the “Amen” of the last hymn, and
fell into the arms of a brother chorister. He died without
recovering consciousness. There is no moral. There would
have been one if the sad incident had occurred in a Secular
Hall.

What is the matter with the Marylebone police? Isita
bad attack of “loyalty ”? Do they feel that they must be up
and doing against all “ the King’s enemies” ? If this is their
state of mind, we suggest that they should begin with the
criminal classes, who flourish pretty vigorously in that dis-
trict of London. Certainly they should not begin by worry-
ing harmless Socialists at street-corners—especially when the
religious street-corner meetings are in full blast. The Social
Democratic Federation have held meetings for years at the
corner of Foley-street and Great Titchfield-street, but on
Sunday morning they were ordered by the police to desist on
the good old chestnut ground that they were causing an
“ obstruction.” Practically, at any rate, they were causing
nothing of the kind. Still, two of their members were run
in and charged at the Marlborough-street Police-court.

Jack Cooke, the Boy Preacher, is getting an oldish sort of
a boy now, but he does not seem to improve very much in the
matters of sense and composition. Somebody has done him
an ill turn by reproducing in a religious periodical his address
on “ The Folly of Scepticism.” We never saw a more jejune
performance. The diction is poor and the ideas are hackneyed.
It is a blasphemy to suppose that God inspired such stuff.
Here is a sample : “ | tell you plainly that there is a God,
and, going a little further, | say this God is here to-night ;
and, going still further, | say he is come to save anyone who
wants to be saved, and the man is going to be damned who
is not saved. That stops every man’s mouth.” Well, if Jack
Cooke cannot talk better than that, it is high time somebody
stopped his mouth.

The editor of the Sunday Companion is to be congratulated
on his discretion. A correspondent asked him with regard to
Lazarus, “Where was his soul while his body lay in the
grave?” After referring to Browning and Tennyson, who
were both inspired as poets but not as possessors of super-
natural information ; and then referring to Dr. Marcus Dods,
who thinks that Lazarus learnt nothing of the spirit world, or
it must have oozed out ; the judicious editor delivers himself
as follows. “ I conclude,” he says, “ that for wise and merciful
reasons he could not recollect where he had been, and that it
is impossible to solve your problem.” Had the editor been
less judicious, and more candid, he might have said that
people were raised from the dead so frequently in the ages of
superstition that their reappearance excited no curiosity.
The thing happens so seldom now that any man who left his
grave for a ramble would have half the interviewers in the
kingdom on his heels in less than twenty-four hours.

The Islington Gazette airs its piety and inhumanity by
quoting the Bible and advocating flogging. Our con-
temporary thinks that Solomon was the author of the
words “ Spare the rod and spoil the child.” Such is the
knowledge of “ Holy Writ” to be found in religious circles !

Mr. Reader Harris, K.C., is a romantic sort of gentleman.
He combines the practice of the law with the preaching of
the Gospel. He also boasts of having been converted to
Christianity from Agnosticism. He does not state when,
where, or how ; but it was sometime, somewhere, and some-
how. Preaching at Norwood the other day, he said that a
young man called at his chambers and asked what was the
first step to success in the legal profession. Mr. Harris (not
Mrs. Harris, mind) replied that it was “ to be born again.”
“ What is the second step ?” the young man asked. *“ When
you have taken the first step,” Mr. Harris answered, “come
to me, and I will tell you.” It does not appear that the young
man came back. Perhaps he consulted his maternal parent,
and found that being born again was a process that presented
insuperable difficulties. Anyhow, Mr. Harris seems resolved
to keep the legal profession from overcrowding.

A Swiss man of God, the Abbé Burral, has been doing
good business by selling tickets for heaven. The credulous
Christians bought them in large quantities. Unfortunately
the matter has been brought to the attention of the Federal
Council, and the man of God’s business is under a heavy
cloud.

The late Sir Andrew Clark, President of the Royal College
of Physicians, was a professed Christian. On one occasion
he delivered an address to the Christian Evidence Society.
It was at the Annual Meeting in 1890. That address is now
published as a Tract, with an Introduction by Sir Dyce Duck-
worth, physician to St. Bartholomew’s Hospital. Apparently
it is for gratuitous distribution.

Sir Dyce Duckworth’s “ Preface ” is not of much account.
Certainly he is not an accurate thinker. He refers, for
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instance, to Sir Andrew Clark's recognition of “the value
of honest doubt.” This “ honest doubt” is borrowed ‘ronl
Tennyson. It is taken from a well-meaning but confuse
passage of In Memoriam :(—

There lives more faith in honest doubt,
Believe me, than in half the creeds.

This sort of thing may pass in a poet, especially in aPO®
like Tennyson. Lines like these are not what he will 5
judged by. He has far more valuable things to boast o1
Nevertheless, he is responsible, however unintentionally!
coining a ridiculous expression which has been extensive )
used by two kinds of Christian advocates : first, the shee
sentimentalists, who want to fall upon everybody’s nec
—not excepting the “infidels”; secondly, the orthodox
bounders who want to insult every poor “ infidel,” and to
rather more considerate to the “infidels” who have tn
advantage of wealth or station.

We repeat that “ honest doubt” is a ridiculous expressio
Doubt, like belief or disbelief, is an intellectual process
attitude. It may be well or ill founded, but it cannot »
honest or dishonest. One man believes a thing, anotn
doubts it, and another disbelieves it. Each man’s nun
forms an opinion upon the evidence. The mental pr°ce ¢
in each case is a necessary one. There is no room f°rC‘OL *
Men do not think as they would, but as they must. Choi
only comes in when a man has to state his opinion. ern,]
then tell the truth or otherwise—that is, he may give lus re”*
opinion or a feigned one ; and in so domg he is either hon
or dishonest.

Honesty and dishonesty are characteristics of actions
including speaking and writing. They are not charact
istics of thought. Whoever does not see this fails to gra ;

:of the most elementary principles of mentaljihilosopnp
And to this category of persons belongs Sir Byce  not
worth. He may be a great physician, but he is a very
psychologist.

Sir Andrew Clark’s address is also a very superficial Pe®
formance. He says that he had “come through seas
doubt to the quiet haven of belief.” Probably he thought s >
but we cannot share his opinion. He does not show that »
ever understood the “ doubter’'s” position. Take what
says about Conscience. What is the meaning of ite |
have asked myself over and over again,” he says, an
have come to the conclusion that the only possible explau
tion | can give is, that it is a revelation of the Power whic,
lies behind the universe, and that it is in some way ™ tVine®
Fancy a man pretendlng “in some way ” to be a thinker a
asking himself the meaning of “ Conscience”! What w
the use of asking himself? He might as well have asked i
boots or his hat. He should have consulted the facts. A
the facts lay chiefly outside himself, in the history of
evolution of morals and the present-day study of sociology-

Appeal is made to Mr. Herbert Spencer, who is descri .
s “one of the most lucid and profound thinkers of
present day "—and, by the way, nota Christian. Mr. Herb
Spencer, according to Sir Andrew Clark, declares that * the
does exist behind the universe a Power which permeates
universe.” Now we beg to ask the Christian Eviden
Society, since Sir Andrew Clark is dead, to tell us.”™ |re
Mr. Herbert Spencer says anything of the kind? W
in his writings shall we find reference to a *“ Power D t'rr]‘g
the universe” ? It would be more honest to answer
question than to go on circulating this Tract ?

Sir Andrew Clark’s talk about Jesus Christ as a revelah
of God, as the Redeemer, as having thought as God, sP°'aS
as God, acted as God, died as God, risen from the grave ‘e
God, and thus proved he was God—all this, we say, IS . j
common talk of Christian platforms, and has no SE?G-S
significance in the mouth of a physician. What the Cm
tian Evidence Society is doing is simply attaching a
tinguished name to platitudes of apology which are ceaSL y
to command general respect. The idea is that people m /.
think more of such arguments if they are told that
Andrew Clark says so.” But this is not an appeal to xez$\'e
It is trying to stun reason with the weight of a name,
have no hesitation in saying that there is not a sentence
this Tract which would command the slightest respect i
were not for the name on the title-page.

Bangor Coronation Fetes (they didn’t coivie bff) were boldly
advertised in the Belfast News-Letter. The advertisem®
ended in this way—* God Save the King ! By Order of
Committee.” It is very smart of the Committee to oraef.i,er
poor old Deity about in this manner, but it must be ra
humiliating to him. His decadence ought not to be emP
sised so satirically. Some day or other he may play the P
of Samson, and pull the house down over the ears of m
who run the show. Let the Bangor Coronation Comrni
beware !
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The business of the Freethought Publishing
Company, including the publication of the FREE-
THINKER, is now carried on at No. 2 Newcastle-

street, Farringdon-street, London, E.C.

To Correspondents.

ClCar~:S1WattSL Lecturing Engagements. — Address, 24
mmia-road, Balham, London, SW

V; 2H’NS Lecturing Engagements.—July 6, m. and a.,
etona Park. 13, m.,, Kingsland ; a., Victoria Park. 20, m.,
p ™gsland ; a., Victoria Park. 27, m., Kingsland ; a , Victoria
August 3, m. and a., Victoria Park. Address, 241 High-

~oau, Leyton.

we SEAanc™Camberwell.—Y our lecture notices arrived last
Hat i*°° "a*e 7°r 'nsert'on- You overlooked our announcement
e .. ast; week’s Freethinker would have to go to press a day

Rame'™ ™ an usual on account of the Coronation holidays.
. SES—;The passage you quote from Charles Lamb is quite
“on*l'adcab The nominative of “ has” is not “myself,” but
has h  Transpose the words thus : " To one who, like myself,
. “een¥® and you will see this. But even if Lamb had been
c|' T °f a grammatical blunder, how would that affect his
a lai ‘° he considered “a great stylist”? Grammar and style
If V W very different things ; one is formal, the other is vital.
ivr't°U“Vanl rO get any good out of Lamb, or any other great
in Ler' don't read him in the light of Murray’s rules ; read him
Shalf °f your own intellect, kindled by your own emotions.
tlja. espeare’s grammar is not always perfect. But what does
on,, ma**er? There are spotsonthe sun. But who minds that
k - SPRlgndiel summer day ?

L B-Carroll.—Thanks. See paragraph.

P. Ball__Many thanks for your useful batches of cuttings.

Weayer- ~The question is rather out of our line. You had better
A ¢¥Usult the advertiser.

me ?andallL—(i) There is no way of deciding the precise
WitLning °f the words. Still, if the highest hills were covered
W Water, and the Ark finally rested on Mount Ararat, the
OF er °f the Flood story must have known that fifteen cubits
not . rwouhf not have done the trick. (2) Your friend should
n cr°w. The bigger the Flood the more improbable the story,
tend Snlah(r the Flood the more likely the story is true. The
it w6nCy nOW's f° tone it down. By-and-bye we shall be told
Ry, a’local calamity—a village flood, that” swept away some
PERS enandablindp-ppy-
read thED— ~ r' Swinburne was writing ironically. You must
nat n wor<s— The most absolute agnostic, who is not un-
Withh ~ devoid of all reverence for the past, all sympathy
pe unman aspiration, all tenderness or compassion for human
realiersity in error ”—the other way about. Mr. Swinburne is
Jess y sneering at Father Thurston for knowing less, and caring
ab°ut the Madonna than is known and cared by un-
nothVerS'  wbom Mr. Swinburne himself is one. *“ It should
Cathernecessary f°rsuch an one t° instruct a Catholic priest in
lobe mythology”—this sentence shows we are correct in
W"lﬂrcl@ssification.
alre- 1romer)— The German Emperor’s speech on religion has
Waya .y been criticised in our columns. Are you right (by the
he describing Frederick the Great as an Atheist ? Was
lai qt a Deist, of the school of Voltaire?
theS"TEVErs'—The postponement of the Coronation has spoiled
\y |j PPropriateness of your verses,
artic] bISHER—Pleased to hear you “greatly enjoyed” our
ver ? on the King’s Dinner. Economic causes are certainly
hrst Iri,P°rlant> but intellectual ideas have to be dealt with

q People must be persuaded before they will act.

a*ntio, has been drawn to a paragraph in a contemporary
columI* ~'velve months too late) to the statement made in our
‘gno "? tbat ffle National Secular Society was studiously
‘'vhe/, tbe promoters of the Freethought Institute project,
No Were acting on a commission from Mr. George Anderson.
ofli(-"*rt °f communication, we said, had been sent to the
runs"" u** tbe Society- "As a matter of fact,” the reply
Wa ' tbe first copy of the circular in reference to the Institute
With th"l  ~r' I'ootei with a request that he would deal
On,v be matter in the ensuing issue of his journal.” Now the
ment ever sent f° Mr. F°°te was the copy of the advertise-
ma .or fhe Freethinker with a few words written on the top
‘ntenH ?sb'nd f°r an editorial notice. The advertisement was
canit6 1°f course>f°r the readers of the Freethinker. To
itas 3 Clrcular sent specifically to Mr. Foote, or to represent
ceegj-a comidunication to the National Secular Society, is a pro-
le” , nRR which need not be characterised, as it may safely be
°Ur ° every reader’sjudgment. As a matter of fact—to use
twO °ntemPorary's language—the project was discussed for
think °ntbs before the advertisement was sent to the Free-
ofbVT’r i for some months afterwards ; but during the whole
ness aj Peri_ods no communication of any kind (except that busi-
the N gYert'semer*t) was made to Mr. Foote or to any official of
'ndeed 10na! Secular Society. Careful precautions were taken,

lion ,, ’.?Ra‘nst fhe leaking out of any but published informa-
on the matter.

J. G. Bartram.—Sorry to hear of the losses the Newcastle
Branch has sustained lately by the death of members.

J. Jones.—We have handed your remittance to Miss Vance, who
will see that your paper is forwarded as usual. We are glad
to know that you so appreciate the Freethinker. Mr. Foote’s
health is improved, but it is not what it should be. His late
illness gave him a frightful shaking, and the dregs of it still
linger about him in the shape of a sensitive throat and occa-
sional insomnia. A slight trouble that came on in the right eye
during that illness has grown worse, and even threatens to
become serious. Mr. Foote hopes, however, to pull himself
right round again before the winter.

J. G.—You are wrong in supposing that our correspondence
passes first through the hands of assistants. We have no such
assistants to save us superfluous labor. All we do has to be
done with our own hands. We have written, for instance, in
the present number of the Freethinker, all but one of the para-
graphs in “ Acid Drops” and “ Sugar Plums,” and everything
else purely editorial, besides the articles bearing our signature.

Papers Received.— Progressive Thinker—Boston Investigator—
Two Worlds— Freidenker—Truthseeker—Torch of Reason—
Sydney Bulletin—Public Opinion.

The National Secular Society’s office is at 2 Newcastle-street,
Farringdon-street, E.C., where all letters should be addressed
to Miss Vance.

Friends who send us newspapers would enhance the favor by
marking the passages to which they wish us to call attention.
Lecture Notices must reach 2 Newcastle-street, Farringdon-
Street, E.C., by first post Tuesday, or they will not be inserted.
Letters for the Editor of the Freethinker should be addressed to

2 Newcastle-street, Farringdon-street, E.C.

Orders for literature should be sent to the Freethought Pub-
lishing Company, Limited, 2 Newcastle-street, Farringdon-
street E.C.

The Freethinker will be forwarded direct from the publishing

office, post free, at the following rates, prepaid :—One year,
10s. 6d.; half year, 5s. 3d.; three months, 2s. 8d.

Scale of Advertisements:—Thirty words, is. 6d.; every suc-
ceeding ten words, 6d. Displayed Advertisements:—One inch,
4s. 6d.; half column, £1 2S. 6d.; column, £2 5s. Special terms
for repetitions.

Sugar Plums.

In spite of the warm weather there was a good audience
at the Athenaeum Hall on Sunday evening, and Mr. Foote’s
lecture on “The Coronation and the Hand of God” was
highly appreciated. Amongst the audience were two Free-
thinkers from Australia ; one bearing a letter of introduction
from Mr. Joseph Symes, the other connected with the Sydney
Bulletin.

The Athenteum Hall is now closed for Sunday evening
lectures, and will remain so during July and August. Mr.
Foote hopes to reopen the Hall himself on the first Sunday in
September.

Mr. Cohen is back in London from his visit to the Tyneside.
He had bad luck at Newcastle on “ Race Sunday” (June 22),
the meeting on the Town Moor being partly spoiled by the
rain. There was a fair crowd, but not what there would
have been in happier conditions. The two meetings on the
following Sunday were extremely well attended.

i

Mr. Leslie Stephen has now a handle to his name. The
King has made him a Knight Commander of the Bath. Sir
Leslie Stephen is a Freethinker, and the author of An
Agnostic'sApology. His brother, the late Mr. Justice Stephen,
was also a Freethinker. Their father, too, had leanings in
that direction. .

Mr. John Morley is not knighted, but is included in the
new “ Order of Merit” with Mr. Lecky, who is, we suppose,
a Rationalist of some description. Evidently there is room
for Freethinkers to get on—if they cease to be aggressive.
Even the late Professor Huxley became a member of the
Privy Council in the end.

There are greater writers than Mr. Morley and Mr. Lecky ;
for instance, Mr. George Meredith and Mr. Thomas Hardy.
Both are Freethinkers, and we hope they will avoid “ barren
honors.”

Secular Thought (Toronto) reproduces from our pages Mr.
Francis Neale’s article on “ John Baskerville.”

We regret to see that Secular Thought is obliged to print
the following appeal to its subscribers : “We are sorry to be
compelled to announce that the support accorded to the paper
so far this year has been so limited that we shall be obliged
to restrict the issues for the future very considerably unless
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some of our old friends extend some assistance to the Sustain-
ing Fund. We are often gratified to receive many kind words
of approval, but something more substantial is needed if the
paper is to be kept going and up to the mark.” We hope
our Canadian contemporary’s appeal will elicit a prompt and
generous response. It is always a difficult thing to maintain
a Freethought journal. We have had more than twenty
years' experience in connection with the Freethinker and
know what we are talking about.

The new French Government is energetically putting in
force the laws against Religious Orders. A decree ordering
the closing of 125 religious establishments, which have been
founded in forty-five different departments since the promul-
gation of the law of July 1, 1901, without the permission of
the Government having been previously solicited, has been
gazetted in the Journal Official. It is high time that the
insolence of these bodies was checked. They are a menace
to the very life of the Republic, against which they are
always plotting.

We are pleased to be able to announce that enough orders
have been received for the Dresden Edition of Ingersoll’s
works to warrant the Freethought Publishing Company
placing the volumes on the market on the terms named in
our advertisement. Those who have sent in their names as
subscribers will receive early notice as to the date of delivery
of the works. Those who have not done so, but who
purpose purchasing, will do well to order as early as possible,
otherwise the sets available may be sold. The twelve
volumes form a library that any Freethinker may justly be
proud of, in addition to being a handsome monument to
America's greatest unbeliever.

Didn’'t Seem to Care.

The Rev. Dr. Twichell, of Hartford, known familiarly to
the clerical fraternity and Yale men as “Joe” Twichell, and
a friend, while travelling over the New Haven road one day
became much absorbed in the discussion of some doctrinal
guestion. The seat directly in front of them was occupied by
an individual who displayed unmistakable symptoms of
recent excessive conviviality. He also evinced a marked
interest in the debate in progress in the seat behind him.
After listening to the conversation for some time with an
attention which was altogether undisguised, he turned
half-way round and ventured to suggest a few ideas him-
self. The man was a stranger to both disputants, but, as
it afterwards appeared, he knew Dr. Twichell by sight. His
interpolations, which were not of a nature to throw much
light on the subject, were quietly listened to several times
without response. But at last they became annoying, and
Dr. Twichell said to him :—

“ Now, see here, my friend, you just turn right around
there and let us talk this matter over by ourselves. We
don't need any of your assistance, and should prefer not to
hear further from you.”

The inebriated one looked pained and shocked. He faced
forward, however, and sat there silent for some moments, his
very back expressing his deep grief. Finally, he turned
half round once more, and, in a most pathetically-mournful
tone, said :—

“ See here, Twichell ; you don’t seem to care a damn about
my soul.”

— Times.

The Army Chaplain.

During the past three years we have heard a good deal
about Army chaplains, and Mr. Horace Wyndham, in the
Sunday Strand, gives some particulars concerning their
status and pay which are not generally known. A clergy-
man desirous of becoming an Army chaplain has first to be
nominated for such an appointment. He must then have
been three years in Orders, and be between the ages of
twenty-seven and thirty-five. He is sent to a garrison on
a year’s probation. During this period he is placed under
the charge of a chaplain, who trains him in the duties he will
afterwards be called upon to fulfil. He is then enrolled as a
“ fourth class chaplain.” While serving in this capacity he
ranks as captain, and draws a salary of (£182 10s. per
annum, with fuel, light, and quarters in addition. After
ten years’ service in this grade he is advanced to the “ third
class,” and enjoys the status and pay of a major. On pro-
motion to the *“first class” his stipend is raised to
,£410 12s. 6d. per annum, and his rank is that of a colonel.
After twenty years’ service a chaplain may claim to retire on
a pension of 12s. 6d. per diem, and is compelled to do so
on attaining the age of sixty.
— Westminster Gazette.
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Early Christian Frauds.—1V.

W e have now to see whether there be any evidenceof the
existence of the so-called apocryphal Gospels in the
New Testament books themselves.

In Luke ii. 41-52 we have an account of the boy
Jesus, when twelve years of age, “sitting in the rmds
of the doctors, both hearing them and asking them
guestions,” and carrying on the discussion with sue
ability that “all that heard him were amazed at hps
understanding and his answers.” Now, where did Luke
find this story ? None of the other Evangelists mention
the circumstance. Luke, we know, from the Preface to
his Gospel, did not live in apostolic times, his only p'ejj
for compiling a Gospel history being that he professe
to have “ traced the course of all things accurately from
the first”— an investigation which it was simply imp9s*
sible he could make in his days. Moreover, the major
portion of his Gospel is found, upon examination, to have
been derived from the same source as the part common
to Matthew and Mark ; and, this being the case, there
can be no doubt that he took the story from some pre'
existing document.

In the Gospel of Thomas—the veracious history m
which the child Jesus, at the age of five, is related to
have made sparrows out of clay, and then brought them
to life, and to have made muddy water clear by the
simple word of command—the account of the boy
Jesus in the temple, at the age of twelve, is given
(par. 19) almost verbatim with that in the Third Gospel-
This undoubtedly was the source of Luke’s inspiration.
The story, too, is in its proper place amongst the narra-
tives in the apocryphal Thomas, and it is, moreover,
the least ridiculous of the stories in that Gospel— which
latter fact possibly accounts for Luke inserting it in h,s
own compilation.

In the First Epistle of Peter, a document which is
considered authentic by many who reject the Second
Epistle, we read :—

“ Because Christ also suffered for sins once...... being
put to death in the flesh, but quickened in the spirit; 1l
which also he went and preached unto the spirits in prison-
...... For unto this end was the gospel preached even to the
dead, that they might be judged according to men in the
flesh, but live according to God in the spirit ” (ii. 19i V- 6r

There is no record in any of the canonical Gospels of
“ the spirit” of Christ preaching to “ the dead” or to
“ spirits in prison.” The writer of the Epistle drew his
information from the apocryphal “Acts of Pilate.” This
work, as it has come down to us, is in two parts—the
Acts of Pilate, properly so called, and the Descent of
Christ into Hades. It was the first part to which Justin
appealed in proof of the reality of the miracles ascribed
to Christ; the author of the Epistle of Peter refers to
matters narrated in the second part. In the latter we
have a somewhat confused account of Jesus, in “ the
spirit” going down into Hades, where he finds the
spirit-forms of Adam, David, Jeremiah, John the
Baptist, and others. Having bound Satan, and plunged
him into an abyss, Christ invites all the faithful in Hades
to follow him. “ For behold,” he says, “ | again raise
you all up through the tree of the cross.” This descent
into the abode of departed spirits is supposed to have
taken place between the time of Christ’s entombment
on Friday evening and his resurrection on the Sunday
morning following. Reference is made to this event in
the Apostles’ Creed— “ He descended into hell, the third
day he rose again from the dead.”

We will now see the earliest period to which the
apocryphal Acts of Pilate can be traced. Eusebius tells
us that in the writings of Papias and Polycarp (wh®
were contemporaries of Justin) quotations were made
from the First Epistle of Peter. This statement we can
verify in the case of Polycarp, whose Letter to the
Philippians contains ten undoubted quotations from that
Epistle. The case, then, stands thus: Papias and
Polycarp, writing about a.d. 140, quote from the First
Epistle of Peter; the author of the Epistle of Peter,
writing (say) twenty or thirty years earlier, refers _to
matters in the apocryphal Acts of Pilate as genuine
history. The latter work must, therefore, have been m
existence at the end of the first century. This is farther
back than the most primitive form of any of the canonical
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Gospels can be traced. Of course, if the Epistle of
Peter be authentic, and of the first century, the Acts of
Pilate will have to be placed two or three decades earlier
than that Epistle.

In the Second Epistle to Timothy (iii. 8) occurs the
following; passage :—

“ And like as.Jannes and Jambres withstood Moses,
do these also withstand the truth.”

There is no mention of Jannes and Jambres in the Old
Testament; the magicians who “ withstood Moses are
n°t named, neither is their number stated. The writer
of the Epistle to Timothy must, therefore, have drawn
his information from some apocryphal source. There
are many reasons which tend to show that this Epistle
>s a Christian forgery, written in Paul’s name, after that
apostle’s death. The names of these two mythical
Magicians are mentioned in the first part of the Acts
(r)é‘agilate. “In chap. v. of that fraudulent history we

“ For assuredly Moses, being sent by God into Egypt,
did many miracles, which the Lord commanded him to
do before Pharaoh, king of Egypt. And there were there
Jannes and Jambres, servants of Pharaoh, and they also
did not a few of the miracles which Moses did.”

mtThis. most probably, Wwas the s6drce of thé author of
t S inf-  an though it is possible that the
Cc ... gyptian magicians may have been named in the
1 mus history mentioned in the “ Shepherd ” of Hermas,
j~o%0rmPosed in the time of Moses by “ Eldad and
W |,at> who are stated to have “ prophesied in the
Sb.-ness.” The latter work was a Jewish forgery,
sgested by Num. xi. 26, 27, but is not now extant.
S 1 ke Gospel of the canonical Luke Jesus is repre-
ed as saying to the Jews —

Joo that the blood of all the prophets which was shed
r°m the foundation of the world may be required of this
generation ; from the blood of Abel unto the blood of

achariah, whoperished between the altar and the sanctuary;
yea>l say unto you, it shall be required of this genera-

Th t0® (6. 30 O
C16.7ross injustice of holding the Jews of the time of
tjleri?t responsible for all the righteous blood shed “ from
N mundation of the world” need not be discussed,
me ~ “ere c°ncerned only with the plain and simple
fro niti tBe words in italics. Now, it is quite clear
is whole passage that the murder of this Zachariah
ripbfeC* as a recent instance of the martyrdom of a
(xx'.'Us man. In the parallel passage in Matthew
Ba UI' 35) the martyr is called “ Zachariah, the son of
co ra6°ml1¥ though it is obvious both accounts were
Pied from the same pre-existing document. Many
th""rnen*ators assert that the allusion is to Zachariah,
20 S\l  Jehoida, in the reign of Joash (2 Chron. xxiv.
q ' 21)- But this martyrdom (if historical) took place
cite f 6ars Before the time of Christ, and could not be
i ea as a recent example. Yet it is perfectly clear that
a recent, if not the very latest, martyrdom to
' re’erence was made. The passage speaks of “ all
, righteous blood shed on the earth ” up to that time
fro ' 3°), or, at least, all of which there was any record,
2 tXe first to the last notable instance ; from Abel to
lividar'a™ martyred Zachariah, then, must have
d somewhere near the time of Christ. There is no
Bihi SUCB a martyr in the canonical books of the
an 6’ We have, consequently, to look for him in the

cryphal writings, where, of course, we find him.
He" j16 ~rotevangelium (par. 23) it is related that King
Weu ' a‘ter vainly searching for the child John (after-
pr- | Sthe Baptist), caused the child’s father, the high
pst Zachariah, to be put to death. This priest was
t ain>according to one reading, “ at the vestibule ofthe
mple of the Lord”; according to another, “ in the
a’ s*°l thealtar.” Luke renders it “ between the altar
9, the sanctuary,” which combines the two readings.
rg Is undoubtedly is the Zachariah to whom Christ is
to,bSented as referring. The martyrdom, according
of T6 ~rotevangelium, took place soon after the birth
g Jesus, and was (with the exception of that of the
shlHISt) the last notable example of righteous blood
e .which could have been known to the early
Wh'~ans WB° concocted the primitive Gospel from
Po t* ~ atthew, Mark, and Luke derived the major
rer 10n °f their narratives. Christ is thus fraudulently
Presented as referring to the"martyrdom of this

the
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imaginary Zachariah as to a well-known historical fact.

The story of the martyrdom in the Protevangelium
was suggested probably by the murder of Zachariah the
son of Baruch, which took place in the court of the
temple during the siege of Jerusalem (Josephus :
War. iv., v. 4).  We have no evidence that any Gospel
—apocryphal or canonical—was in existence prior to
this memorable event. Matthew, in his account, has
simply turned Baruch into Barachiah.

To the foregoing examples it may be added that Luke
represents Jesus as quoting from the Apocryphal
2 Esdras, which he calls “ the wisdom of God,” and that
the author of the Epistle of Jude makes a direct quotation
from the lying book of Enoch, which he places on a level
with the Old Testament scriptures. But the fabrication
of these two books cannot be placed at the door of the
early Christians, though they could not resist the
temptation of interpolating the following words in
Esdras : “ For my sonJesus shall be revealed with those
that be with him....... And after these years shall my son
Christ die ” (vii. 28, 29).

The result of our examination, then, so far, is that
we have indisputable evidence of the existence of
fictitious histories of Christ prior to the appearance of
the canonical Gospels, and also that these writings
were the work, not of Ebionites and Gnostics, but of
orthodox Christians. There cannot be the slightest
doubt that the age which witnessed the advent of the
Gospels was one of great literary frauds, joined to the
grossest ignorance and the most amazing credulity.
Neither can there be the smallest doubt that, as
Mosheim says, “ a pernicious maxim which was current
in the schools, not only of the Egyptians, the Platonists,
and the Pythagoreans, but also of the Jews, was very
early recognised by the Christians, and soon found
among them numerous patrons— namely, that those
who made it their business to deceive, with a view of
promoting [what they believed to be] the cause of
truth, were deserving rather of commendation than
censure.”

As already remarked, the authors of these lying
histories were the most learned among the early Chris-
tians, and, to take the most favorable view, if they did
not themselves deliberately concoct fhe marvels they
relate, they committed to writing, as matters of historical
fact, all the stories reported of Jesus in their days, with-
out ever troubling their heads about evidence. Investi-
gation of any kind was foreign to the spirit of the age,
and none was ever made. And this applies to all the
histories relating to Christ— canonical as well as un-
canonical. All originated in the same fraudulent age,
and long after the deaths of the so-called apostles. The
three Synoptics were compiled (mainly) from an earlier
and more primitive Gospel whose authors are unknown,
though selections were also made from other pre-exist-
ing narratives. Matthew, Mark, and Luke were simply
second-century editors, who had no personal knowledge
ofany ofthe matters they record. The fourth evangelist,
John— who was probably the presbyter of that name who
was known to Papias— took very little from the common
source ; he forged the greater part of his Gospel him-
self, and, curiously enough, he is the only one of the
four who declares that his history was written by an
apostle who had heard the sayings and witnessed the
events therein recorded (xx. 31 ; xxi. 24). Itis scarcely
necessary to say that no such authentic gospel history is
in existence. Abracadabra.

Tertullian on Future Punishment.

How gingerly the subject of Hell is dealt with nowadays
is shown by a certain passage of Dr. Agar Beet’s book on
The Immortality oftheSoul, which we criticisedin ageneral
way last week. Referringto two treatises by Tertullian,
a hot-blooded African “ father” who wrote in the third
century, Dr. Beet observes that no one could read them
without feeling that the writer had introduced, or given
greater prevalence to, the doctrines of the natural
immortality of the soul and the endless torment of the
lost. “ In the sufferings of these last,” Dr. Beet says,
“ he exults with fiendish delight : On Public Exhibitions,
ch. 30. But | forbear to quote his awful lines.” This



428

“ forbearance ” would be commendable if it were really
in the interest of humanity, but we believe its object is
rather to hide what might be detrimental to Christianity.
Still, it is something to see a Professor of Theology
ashamed of the cruel bigotry of one of the literary pillars
of the Early Christian Church.

Gibbon’s elegant and forcible paraphrase of this
“awful” passage in Tertullian will be found in the great
and famous fifteenth chapter of the Decline and Fall.
Dr. James Martineau’s translation is as follows —

“What a city is the new Jerusalem ! For it will not be
without its games ; it will have the final and eternal day
of judgment, which the Gentiles now treat with unbelief
and scorn, when so vast a series of ages, with all their
productions, will be hurled into one absorbing fire. How
maghnificent the scale of that game ! With what admira-
tion, what laughter, what glee, what triumph, shall I per-
ceive so many mighty monarchs, who had been given out
as received into the skies, even Jove himself and his
votaries, moaning in unfathomable gloom. The governors
too, persecutors of the Christian name, cast into fiercer
torments than they had devised against the faithful, and
liqguefying amid shooting spires offlame ! And those sage
philosophers, who had deprived the Deity of his offices,
and questioned the existence ofa soul, or denied its future
union with the body, meeting again with their disciples
only to blush before them in those ruddy fires! Not to
forget the poets, trembling not before the tribunal of
Rhadamanthus or Minos, but at the unexpected bar of
Christ ! Then is the time to hear tragedians, doubly
pathetic now that they bewail their own agonies ; to
observe the actors, released by the fiery elements from all
restraint upon their gestures ; to admire the charioteer,
glowing all over on the car of torture; to watch the
wrestlers, thrustinto the struggles, not of the gymnasium,
but of the flames.”

Tertullian looked forward to enjoying that awful
spectacle in the world to come. He positively rubbed
his hands over the anticipation. He flattered himself
that such scenes would be “ more grateful than the

circus, the stadium, or the stage-box itself.” We dare
say his glee is shocking to Dr. Beet. Butwas it foreign
to the character of the Bible God? “ | also,” that

holy being said, “ will laugh at your calamity; | will
mock when vyour fear cometh.” Did the savage
Tertullian say anything worse than this? It was re-
served for some of the Puritan preachers of the seven-
teenth century to improve even upon him. These
amiable gentlemen taught that a large part of the
pleasure of the saved in heaven would consist in
witnessing the tortures of the damned in hell; and so
far they went hand in hand with Tertullian ; but they
took a step in advance of him in arguing that the
blessed elect were entitled to this satisfaction, seeing
that the relish of every pleasure is heightened by a sense
of the opposite misery, and that the very joy of heaven
would pall without this perpetual contrast. They main-
tained that if the inhabitants of heaven were deprived of
this satisfaction, it would betray a very grave defect in
the divine justice.

The majority of Christians are now ashamed of such
savagery. Nevertheless they cling to some sort of a
hell, and to some kind of future punishment. Dr. Beet
argues in favor of retribution beyond the grave. *“ God
has decreed,” he says, “ that, whatever a man sows, this
he shall also reap. And, because for this reaping there
is not space in the present life, He has decreed that
after death comesjudgment.” But is this reaping busi-
ness quite so simple? What a man sows has very often
to be reaped by others. When that has occurred, how
will punishing him set matters straight? In our earthly
jurisprudence we inflict penalties to deter from crime and
to protect society ; to do more than that would be
criminal revenge. But the heavenly jurisprudence
should be different. Penalties cease to be rational, and
therefore to be just, when crime can no longer be com-
mitted and there is no society left to protect. The idea
of future punishment is an offshoot from the instinct of
retaliation. Why should God retaliate ? What right
has he, morally speaking, to punish his children at all ?
They are what he chose to make them, and to punish
them for this is to be angry with his own failures.

G. W. Foote.

Every opinion reacts on him who utters it. It is a thread-
ball thrown at a mark, but the other end remains in the
thrower's bag.— Emerson.
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Dimes and Dollars.

D imes and dollars, dollars and dimes,
An empty pocket’s the worst of crimes !
If a man’s poor, give him a thrust—
Trample the beggar down in the dust;
Presumptuous poverty's quite appalling—
Knock him over, kick him for falling 1
If a man’s up, ah 1raise him up higher ;
Your soul’s for sale—and he’s the buyer.
Dimes and dollars, dollars and dimes,
An empty pocket’s the worst of crimes !

I know a poor but worthy youth,
Whose hopes are placed on a maiden’s truth,
But the maiden will break her vow with ease,
For a suitor comes whose claims are these :
A hollow heart and an empty head,
A face well stained with the brandy’s red,
A soul well trained in villainy’s school.
But cash, dear cash, he knows the rule—
Dimes and dollars, dollars and dimes,
An empty pocket’s the worst of crimes 1

| know a bold and honest man,

Who strives to live on a human plan—

But poor he is, and poor he will be,

A scorned and hated thing is he ;

At home he meeteth a starving wife,

Abroad he leadeth a leper’s life.

They struggle against most fearful odds

Who will not bow to the people’s Gods—
Dimes and dollars, dollars and dimes,
An empty pocket’s the worst of crimes.

Then get your wealth, no matter how ;

No questions asked of the rich, | trow ;

Steal by night and steal by day

(Doing it all in a legal way J,

Join the church and never forsake her,

Learn the cant like a prayer-maker ;

Be liar, hypocrite, knave, or fool;

But don't be poor ; remember the rule—
Dimes and dollars, dollars and dimes,
An empty pocket’s the worst of crimes 1

The Household of Faith.

Tiie temple sheltering the birthplace of Christ is turned m
a bazaar to-day by the Greek priests. The Roman Cath°”
priests are not guilty of this sacrilege, but the Greeks n
only peddle all sorts of religious souvenirs before the vey
altar, and importune pilgrims to buy them, but practise 1
positions and frauds upon the devout and trustful peasan’
which would send them all to the penitentiary if they cOUe
be tried in any common law-court. Some of these impos
tions are extraordinary, and even absurd. For example :

According to tradition, the Holy Mother went into a ca
near the village of Bethlehem at some time or another
nurse the baby Jesus. A few drops of milk from her o'
flowing breasts fell upon the floor, and were absorbed by t
dry, porous, chalky soil. The priests say that it permeat
the entire hill, just as the attar of roses wall permeate sem
solid substances with the force of its virility. For centuri
there has been a superstition among the women of Bethlehel
that chalk from the flopr of this cave dissolved in milk or wate >
if taken by a mother, will not only promote fertility, but abobs
the profession of wet nurses. Women who are not nmoth®
and young maidens use it to develop their busts, and f°r tn
it is claimed to be very efficacious. Hence tablets or cake 1
like little pats of butter, made of this chalk are much sougn
after by pilgrims, and the demand is supplied by the Gre

riests. .
P They find no embarrassment or difficulty in the fact m
the cave belongs to the Franciscan Brothers, and is close y
guarded. It is surrounded by a high wall, and is entcr™r
through a chapel of the monastery. No Greek, Moslem, °
Jew can come near it, yet every day during the P“£rlOf
season the Greek monks sell from two to five bushels
chalky tablets alleged to have been made from the clay ot ti
cave that was saturated with the milk from the breast of t
Mother of Christ.

Everybody in Bethlehem knows that the material is ak®
from another part of the hill, where anyone who takes t
trouble can see a large excavation. Several car loads of
soil are carted to the Greek monastery every season, and if K
priests are questioned by persons who know the facts tn.r
cross themselves and explain that it is the same chalk that *
found in the cave, from the same hill, and is equally efficaciou
But they make the pilgrims believe that the chalk comes fr°
the cave itself. .

The Church of the Nativity is also profaned daily Dy
Mohammedan soldiers, whose presence, we are told, 1
absolutely necessary to prevent the orthodox Greeks an
Roman Catholic priests from tearing each other to piece ¢
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Sen'i tni™°sity % jus*as fierce as 'n the Church of the Holy

Ali'e In Jerusalem, and a.lth°ugh they are not crowded
thei 3™ c'ose quarters and are not so numerous here, and
auth eaPe*s are separated by double walls and corridors, the
sa oripes claim to believe that military interference is neces-

reai' a™ denomination has its hours of service, and is
allow! 10 °bserve them. Nor are the priests of one sect
m-n,ed er*ter the precincts of another. It is a sad com-

fOUnrfry uPon the Christian Church that the birthplace of its
j¢  er must be policed in this way, but | believe all whom
tn ,ay concern are satisfied that the precaution is necessary
~prevent vmlen.ce or at least scandal.

the n1 1*ustration °f the bitter jealousy prevailing among
into tieStS' 3 st:ory *s told °f a Catholic who had driven a nail
someth Wa" upon which to hang a picture or a lamp or
obi mg that had been presented. The Greek priests
latter * f anC™ aPPealed to the Turkish authorities. The
that tjint~Niveued and placed a sentinel at the spot to see
desk* 16 priest did not attempt to carry out his
p «".and that the Greek priest did not use violence to
the ,e i um' .~ur was the Catholic priest allowed to pull
Were 6655 “rom thewall. When the Turkish authorities
tenmt- duestioned about this incident, they remarked con-

each othe ” ~ at " t'le Christian dogs are always snarling at

—Chicago Times-Herald.

Correspondence.

CANT ABOUT DISARMAMENT.
TO THE EDITOR OF “ THE FREETHINKER.”

S_IRJ ‘I hope | shall not be accused of unduly raising
Ef?Bﬁcal,lssues in the Freethinker in putting on record my
head” ,sent from the tone of some remarks under the
firsj InS ~ Acid Drops ” in a recent issue. | refer now to the
the e~?ra8Taphs. Of course | know, from the beginning to
made Ne Transvaal War, the Freethinker has, editorially,
const mYCh the fact that Mr. Kruger and the Boers were
as [[Y .quoting the Bible and appealing to God ; though,
rei; ee British nation officially endowed much the same
in KjIFn>and as tile British people only twenty years ago,
.~ Bradlaugh’s case and in the matter of your
MPMNSOmment, under the influence of the same dogmas, com-
Br;t-Y acts of gross iniquity, and commits them still ; and as
Robe t Poets tilie Mr. Austin, and British generals like Lord
rever ' were just as officiously pious as Mr. Kruger, | could
holdr See ~ow Freethinkers could be rationally asked to with-
detlc symP.athy from the Boer nation fighting for its indepen-
tion L agaiast enormous odds, on such a ground. The ques-
the ¢ jYstice remained over and above the religious beliefs of
S | onihatants, and it is surely no part of Freethought philo-
are n °Let'l'cs t° deny a man or nation justice because they
ly,°t Freethinkers.
Rranh  mainly urges me to write, however, is the third para-
WaIP ' tn the first place, | must say that | cannot regard
thevia , a'l that war means—the death and the devastation,
be . making of hearts and the ruin of homes—as matters to
often f t so lightly, or in such a spirit of levity as seems
Joe P| adopted in these notes. It might be “ nice ” to see
rest 1 JUmhedain and Paul Kruger tossing coins, and all the
With''bUt ‘s anything but nice to see such vital issues dealt
“canfn such a way. At the end of this note you speak of the
sub); talk about disarmament, which nobody, except the
Mr 8Jey fatuous Mr. Stead, ever thought of taking seriously.”
his'w ee  >no doubt, is inconsistent and explosive enough in
I a .nhng, though there are worse than he. But why, may
“CanY,®n°uld proposals for disarmament be spoken of as
yOu < Are you in favor of the cause of peace at all ? If
asa-are not, what is the meaning of making it a charge
in j-rst: Christianity that it promotes war? And, if you are
fUr] Vor of peace, how is it ever, in your judgment, to be
be ,, erec*‘f>when the Boers propose arbitration, they are to
it js eerecJat, and when someone else proposes disarmament
pr;Qy?Ycr~Ned as cant ?  Will peace ever be promoted by the
__in Jfughes type of mind, which is for peace—in the abstract
mi:*- mjes °f_Beace and for war every time war becomes a
Pohtical possibility?
gooN disarmament is absurd, that the nations must
niav n sPend>ng their substance in this race to ruin, is, if |
WritT”~ S$°” more fatuous than anything Mr. Stead has ever
save fh .Fore is nothing stands in the way of disarmament
thev tIC Jgu.cu'ance of the peoples. If they were educated,
'ng th°Wr disarm. But they will never be educated by tell-
Thereul °1U any steP in advance is absurd or impossible.
sPrea 1'Sa cur'?us form of moral paralysis which seems to be
J/'j ainS at the present time. We embark on wars costing
fiabrls2000'000 and thousands of lives, with an unlimited
arigj |y °f further loss ; we spend year after year a larger
destrarger Portion of the national revenues on engines of
We iYuctlon>and, whilst we thus madly rush to the precipice,
able °ne an°ther’s courage up by saying it is all “inevit-
talkir, We must do it, and anyone who urges us to stop is
g cant. There is no “ must ” about it, and the “ cant”
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is really on the side of those who seek to throw the gloss of a
sham fatalism over perfectly preventable human folly.
Frederick Ryan.

[Mr. Ryan should make allowance for the satirical vein
which runs through “ Acid Drops” on all occasions. He
might also recollect that we have poked fun enough at the
British, as well as the Boer, trust in God. Both sides
deliberately appealed to the God of Battles, and it is hardly
a moral offence to smile at whichever side finds there is some
mistake in the arbitrament. We have never suggested that
the Boers deserved no sympathy because they were earnest
Christians. Mr. Ryan must, if he can, pardon us for saying
that he has not read what we have written with quite the
same attention that we bestowr upon his own valued contribu-
tions. He appears to have overlooked the condemnation of
war in the very paragraph he criticises. We hate war as much
as any man does, but we are not therefore bound to believe
in Mr. Stead and the Czar. The latter “friend of peace”
calls the civilised world to a Conference, and then proceeds to
wipe out the liberties of Finland with a stroke of his pen ;
pouring Cossacks into the doomed country, armed with the
well-known instruments of Russian persuasion. Our view of
the Czar’s Peace Conference has always been that it was very
much like a Conference of Burglars called to consider the
best means of reducing the risks and expenses of the profes-
sion. Mr. Ryan may believe in Disarmament. We do not.
What we believe in is Arbitration. That is beginning at the
other end—the feasible end. And if progress at that end is
slow, it is better than the no progress at all at the end
affected by Mr. Stead and the Czar. Finally, it is not a fact
that we have ever sneered at the Boers for proposing arbitra-
tion. The National Secular Society, with the President in
the chair, unanimously deplored that the British Government
had not chosen arbitration instead of war.—Editor.]

DR. BEET AND HELL.
TO THE EDITOR OF * THE FREETHINKER.”

Sir,— One little difficulty presented by the gentle idea of an
eternal hell and eternal damnation | do not remember seeing
alluded to by any writer, and | gather from last week’s
number of the Freethinker that it is left unnoticed by Dr.
Beet. The difficulty is this : That we modern heretics have
a most decidedly unfair advantage of the great heretics of the
past. For instance, on the eternal frying-pan notion poor old
Socrates will getat least 2,000 more years of eternal sizzling
than your humble servant the writer hereof. Now, who am
I that | should get 2,000 years less “ eternal ” roasting than
the friend of Aspasia and the boon companion of Alcibiades ?
As for the heretics of 250,000 years ago, just consider what a
pull we moderns have over them. They have done 250,000
years of eternal torture already, and we haven't even begun !
Pretty sense of injustice Dr. Beet’s inventor of hell and
damnation must have to allot his punishments in such a
fashion.

| feel ashamed to have such a “ pull ” over Zoroaster, Con-
fucius, Mohammed, Bruno, Vanini, and even over Jonathan
Swift. | am afraid hell was an afterthought of Jahveh'’s, and
that he never properly “ got the hang of it,” as the miners
say; for as the world grows older the heretics become
bolder, and yet the older it becomes and the bolder they
become, the less eternal hell they get as compared with their
forerunners, whose world was younger and whose heresy was
milder.

We shall all owe apologies to the great heretics, when we
join them, for not being able to do as much time in hell as
they will have to do ; and to inflict a few thousand years less
of the torments of the damned on Byron and Shelley and
“ B.V.” than on Sophocles or Euripides or poor old Job seems
to stamp Jahveh as but an amateur in hells, and quite unfit
for the post of even a county game-preserving J.P.

But a God in the likeness of a jasper and a sardine—or
whatever it is the Apocalyptic Vision depicts him as resem-
bling, for I really don’t exactly remember—is capable de tout,
except the equalisation of sentences to eternal torture.

Van Dam.

Obituary.

Tyneside friends will regret to learn of the death of
William Bennett, of Blaydon, who for the past sixteen years
was one of the most steadfast members of the Newcastle
Branch of the N. S.S. Mr. Bennett was a true veteran,
whose genial and inspiring countenance was for many years
a conspicuous figure in the front seats at all our lectures and
meetings, setting an example in attendance and attention to
business worthy of emulation by those more fortunate in
youthful vigor. He died at Blaydon on the 24th ult. in his
ninety-fifth year. His death was characteristic of his
life and himself, being peaceful and painless. He was by
request borne to the grave by four members of the Branch.
The Secular Burial Ceremony (by Austin Holyoake) was read
by Mr. Reid, after which Mr. C. Cohen gave a short address,
both of which were most attentively listened to by a large
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number of friends. | also regret to record the death of Mr.
Warner’s daughter, of Gateshead, aged ten years. Inter-
ment took place at Gateshead on the 25th ult. A Secular
burial service (by Colonel Ingersoll) was read by Mr.
Spedding in an impressive manner.—J. G. Bartram.

I have to record the death of one of our former members,
after a very long illness— Mr. Jos. Hy. Moore. For many
years he worked hard and energetically for the Freethought
cause, and, especially during the late Charles Bradlaugh’s
Parliamentary struggles, he labored with zeal for mental
freedom. The undersigned, along with Messrs. Tabrumand
Moorhouse— past colleagues of his in the Secular movement—
attended as bearers at his funeral, which took place on
Monday at the Huddersfield cemetery.—W. H. Spivey.

SUNDAY LECTURE NOTICES, etc.

LONDON.

(Notices ot Lectures, etc., must reach us by first post on Tuesday,
and be marked “ Lecture Notice ” if not sent on post card.)

T he Athenaeum Hall (73 Tottenham Court-road,w .): Closed
during July and August.

West London Branch (“The Victory,” Newnham-street,
Edgware-road) : July io, at 9, Members’ Monthly Meeting.

Hyde Park, near Marble Arch (West London Branch N. S. S.).
Freethought literature on sale at all meetings. 11.30, R. P.
Edwards.

Mile End Waste: 11.30, A lecture.

Station Road (Camberwell): 11.30, W. J. Ramsey.

Brockwell Park : 3.15 R. P. Edwards ; 6.30, W. J. Ramsey.

Kingstland (Ridley-road) : 11.30, A lecture.

Stratford (The Grove): 7, A. Davies.

Clerkenwell Green (Finsbury Branch N. S. S.): 1130, F. A.
Davies.

Hammersmith Broadway (West London Branch N.S.S.): 7.30,
George Parsons, " Christianity and Social Problems.”

Victoria Park (Bethnal Green Branch N. S. S.): 3.15, C.
Cohen, “ Christianity and Civilisation” ; 6.15, C. Cohen, A lecture.

Battersea Park Gates: 11.30, F. A. Davies.]

COUNTRY.

Bradford (opposite Bradlaugh Institute) : H. Percy Ward—
3, " The Fallacies of Spiritualism”; 7, “ Genesis and Science.”
July 7, at 8, “God and Women.” July 10, at 8, “ Socialism.”

Chatham Secular Society (Queea’s-road, New Brompton):
2.43, Sunday-school.

Liverpool (Alexandra Hall, Islington-square) : No lectures
during July and August.

Sheffield Secular Society (Hall of Science, Rockingham-
street): Members and friends meet near General Post Office
corner, at 2.30, to go by next car for Hunter’s Bar, thence walk
thr<Aigh Endcliffe to Whitely Wood, for tea, and return home by
Fulwood Road Car.

South Shields (Captain Duncan's Navigation School, Market-
place) : 7, “ The History of Christianity.”

Lecturer’s Engagements.

H. Percy Ward, 5 Longside-lane, Bradford.—July 6, Brad-
ford.

In stout paper covers, is.; cloth, 2s.

BOO*S OF GOD

In the Light of the Higher Criticism.

With Special Referenceto Dean Farrar’s New Apology.

By G. W. FOOTE.

Contents:— Introduction— The Bible Canon—The Bible and
Science — Miracles and Witchcraft— The Bible and Free-
thought— Morals and Manners— Political and Social Progress
— Inspiration—The Testimony of Jesus—The Bible and the
ChurchofEngland—An Oriental Book— Fictitious Supremacy.

“ 1 have read with great pleasure your Bookof God. You have
shown with perfect clearness the absurdity of Dean Farrar's posi-
tion. | congratulate you on your book. It will do great good,
because it is filled with the best of sense expressed with force and
beauty.”— Col. R. G. Ingersoll.

London: The Freethought Publishing Company, Limited,
2 Newcastle-street, Farringdon-street, E.C.
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PARCELS

21s. EACH.

No. 1—1 Lady’'s Mackintosh, 1 Gent, s
Mackintosh. Any color and any length-

No. 2.—1 Lady’'s Mackintosh, 1 Dress
Length, 1 Umbrella. State color preferred.

No. 3.—1 Lady’s Mackintosh, 1pair Gent, s
Trousers, 1 Umbrella.

No. 4.—1 Lady’s Mackintosh, 1 pair Kid
Boots, 1 Smart Blouse.

No. 5.—1 Lady’s
Gent's Best
Length.

Mackintosh, 1 pair of
Boots, and 1 Trousers

42s:;
Worth of Goods in each Parcel

21s. only.

The Mackintoshes are all the Newest Styles
and Colors and best make and quality.

for

J. W. GOTT, 2 &4 Union-street, Bradford.

THE BEST BOOK

ON NEO-MALTHUSIANISM IS, | BELIEVE,
TRUE MORALITY, op THE THEORY AND PRACTICE

OF NEO-MALTHUSIANISM.
By J. R. HOLMES, M.M.L., M.V.S., M.N.S.S.

160 pages, -withportrait and autograph, houndin cloth, gilt lettered
Price is., post free.

In order to bring the information within the reach of the poor, the
most important parts of the book are issued in a pamphlet of H*
pages at one penny, post free 2d. Copies of the pamphlet f°r
distribution is. a dozen post free.

The National Reformer of September 4, 1892, says: “
Holmes’ pamphlet.,,.,,is an almost unexceptional statement of the
Neo-Malthusian theory and practice......and throughout appeals
to moral feeling......The special value of Mr. Holmes'’s service to
the Neo-Malthusian cause and to human wen-being generally s
just his combination in his pamphlet of a plain statement of the
physical and moral need for family limitation with a plain accoun
of the means by which it can be secured, and an offer to all con-
cerned of the requisites at the lowest possible prices.”

The Council of the Malthusian League, Dr. Drysdale, Dr-
Allbutt, and others, have also spoken of it in very high terms.

Orders should be sent to the author,

J. R. HOLMES, HANNEY, WANTAQE, BERKS*

The Safest and Most Effectual Cure for Inflammation of
the Eyes is

Thwaites’ Celandine Lotion.

Cures inflammation in a few hours. Neglected or badly doctors
cases. 3or 4days is sufficient time to cure any case. For Sore
and Inflamed Eyelids. Nothing to equal the Lotion for Dim-
ness of Sight.  Will remove Skin or Film that sometimes grows
on the Eye. As the eye is one of the most sensitive organs O
the body, it needs the most careful treatment.

Cullpeper says in his Herbal Book that ii the virtues °f
Celandine were generally known it would spoil the spectacle-
makers'trade.  is. ijid. per bottle, with directions; by post 14
stamps.

G. THWAITES. Herbalist, 2 Church-row, Stccktor.-on-TreS.
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The Twentieth Century Edition

OF THE

AGE OF

REASON.

By THOMAS PAINE,;

WITH A BIOGRAPHICAL INTRODUCTION & ANNOTATIONS

By G. W,

And a Beautiful

ISSUED BY THE SECULAR SOCIETY,

Printed

Marvellously Low

in fine New Type on Good Paper,

FOOTE.

Portrait of Paine.

LIMITED.

and Published at the

Price of Sixpence.

Postage of Single Copies, 2d.

THE pREETHOUGHT PUBLISHING Co., Ltd.,

KR distribution.

e’eipt of Postal Order for 2s. 6d. the Free-

Ou§:ht Publishing Company, Ltd., will send,

apriage free, the following Books and Pam-
phlets
Th,

' anH a . .
Rev, \v LF Ltgglsm. Debate between G. W. Foote and

Bibi,, m Made Easy. Dr. E. B. Aveline
Remilj)"d Beer- G-W. FOOte....ccceoiiiiiiieeieens

Veltaire'enCeS °f Charles Bradlaugh. G. W. Foote
The pi f a™ Writings.  J. M. Wheeler
TheE °SOphy ° f Secularism. 6. W. Foote

The Wn@e of Religion. L. Feuerbach

lo°As st'an Religion. Colonel Ingersoll
n r’ed Ereethought Tracts
soiled during recent removal. No alteration
of niade in the selection, and after the withdrawal

Price 1S a”wvertisement only obtainable at published

Tendon s Tho Breethought Publishing Company, Limited,

2 Newcastle-street, Farringdon-street, E.C.

engersoll’s Last Lecture.

<
- - - ]
What is religion?
An r
Add, ) . o
ress delivered, before the American Free Religious
Association, at Boston, June 2, 1899.

PRICE TWOPENCE.
Londoni ti, . L L
nj i'ree”bought Publishing Company, Limited,

n we\vcaatie-street, Farringdon-street, E.C.

J . Strep?”71?’ Vegetarian Health Food Stores, 42 Victoria

health Lite’-r °Ucester’ (List one stamp.) Freethought and
erature always on sale,

Deal with a Freethinker.

Sh,
( eholder Ireethought Publishing Company, Limited.)

2 NEWCASTLE ST., FARRINGDON ST., E.C.

Works by the late R. G. Ingersoll.

The House of Death. What is Religion? 2d.
Funeral Orations and Ad- |5 syicide a Sin? 2d.
dresses. is. o
i . Last W ords on Suicide. 2d.

Mistakes of Moses, is.

. God and the State. 2d.
The Devil. 6d. .

o Faith and Fact. Reply to
Superstition. 6d. Dr. Field. 2d.
Shakespeare. 6d. God and Man. Second reply
The Gods. 6d. to Dr. Field. 2d.

The Holy Bible. 6d.

Reply to Gladstone. With
an Introduction by G. W.
Foote. 4d.

Rome or Reason ? A Reply

The Dying Creed. 2d.

The Limits of Toleration.
A Discussion with the Hon.
F. D. Coudert and Gov. S. L.
Woodford. 2d.

to Cardinal Manning. 4d. Household of Faith. 2d.
Crimes against Criminals. Art and Morality. 2d.

3d. Do | Brlaspheme ? 2d.
Oration on Walt W hitman. ggcial Salvation. 2d.

3d. Marriage and Divorce. 2d.
Oration on Voltaire. 3d.
A L 3d Skulls. 2d.

braham Lincoln. ’ The Great Mistake, id.
Paine the Pioneer. 2d. i . .

R Live Topics, id.

Humanity's Debt to T homas ) id

Paine. 2d. Myth and eracle,. id.
Ernest Renan and Jesus Real Blasphemy, id.

Christ. 2d. Repairing the ldols, id.
Three Philanthropists. 2d. Christ and Miracles, id.
Love the Redeemer. 2d. Creeds and Spirituality, id

The Ghosts. 3d. The Christian Religion. 3d.

London : The Freethought Publishing, Company, Limited,
2 Newcastle-street, Farriogdon-street, E.C.

PECULIAR PEOPLE,

An Open Letter to Mr. Justice Wills.

On his sentencing Thomas George Senior to four months'
Imprisonment with Hard Labor for Obeying the Bible by not
calling in a Doctor to his Sick Child.

By a. W. FOOTE.
Price id. Post Free I™d.
London : The Freethought Publishing Company, Limited,
2 Newcastle-street, Farringdon-street, E.C.

Recently Published, 24 pp. in cover, price 3d. (with a valuable
Appendix),

Spiritualism a Delusion: its Fallacies Exposed,

By CHARLES WATTS.

London : The Freethought Publishing Company, Limited,
2 Newcastle-street, Farringdon-street, E.C.
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FREETHOUGHT LIBRARY
HR Los .

The only Complete and authentic 'Edition of the late

COLONEL INGERSOLL'S WORKS

Is the DRESDEN Edition, published by and with the consent of his family*

This edition consists of twelve large octavo volumes, beautifully printed on special paper, m
good type, magnificently illustrated with numerous Photogravures, Etchings, Half-tones,
Facsimiles, on Japanese Vellum, with literary matter covering more than 7,000 Pages, and
now being sold at 30 dollars (E6) per set. There are upwards of four hundred Articles,
Lectures, Essays, Reports of Interviews, etc., on Theological, Political, Social, and Literary
Subjects in this Edition, the larger portion of which is entirely unknown to English readers,
and many of which now appear in print for the first time.

Many who would like to become the possessors of this collection of the writings of one
of the greatest and most eloquent advocates of modern Freethought are deterred by
the necessity of paying down the whole of the purchase money at once. This difficulty IS
now removed by the Freethought P ublishing Company having made arrangements
whereby the whole of the twelve volumes may be purchased on the instalment plan « »
10s. with order, the remainder of the purchase money to be paid in monthly instalments of
a similar sum, the books to be delivered on payment of the preliminary 10s.

This offer holds good for a limited number of sets only.

The whole cost of the 12 volumes will be, including carriage,
£5 10s., or cash £ 5.

The number of sets available are nearly all subscribed, and intending purchasers should
notify us at once. Those who who have already written will receive their sets almost
immediately.

REMEMBER!

(1) These books are to be obtained through the Freethought P ublishing Company only*
They are not to be obtained through ordinary booksellers, or through any other agency in
Great Britain. (2) The whole of the 12 volumes will be delivered at your door on payment
of the first instalment of 10s. (3) The price is less than that for which they are being sold
by the American publishers. (4) This offer must be taken up at once if it is to be taken
up at all. After the withdrawal of this advertisement the Dresden Edition will no longel
be obtainable on these terms.

All communications to be addressed to

THE FREETHOUGHT PUBLISHING CO., Ltd,, 2 NEWCASTLE ST., FARRINGDON ST., E-C

Printed and Published by T he Freethought Publishing Co., Limited, 2 Newcastle-street, Farringdon-street, London, E.C.



