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MR. GLADSTONE'S RELIGION.

1.

Mr. Gladstone has been celebrated since his death, by
many newspaper scribes whose erudition does not go
beyond the monthly magazines, as a wonderful scholar.
He knew Greek, Latin, Italian, French, and apparently
something of German; and to the average journalist this
is no doubt wonderful enough. Mr. Gladstone's know-
ledge of French enabled him to speak it with considerable
propriety; his knowledge of Italian enabled him to read
and study Dante in the original; his knowledge of Latin
enabled him to introduce a telling and sonorous quotation ;
and his knowledge of Greek enabled him to write more or
less seriously about Homer. Upon the great father of epic
poetry he affected to be something of an authority, but he
wa3 never so regarded by competent Grecians, who often
smiled at the mention of his name in the region of their
studies. He was undoubtedly a very versatile man, but
ho was really an amateur in everything but politics.

We have a shrowd suspicion that tho average journalist
admired Mr. Gladstone chiefly for his vices as a rhetorician.
Those who have to fill space with words, rather than with
ideas, and are therefore prone to speak of fire (lor instance)
as “ the devouring element,” naturally look up with venera-
tion to a past-master in the art of diffusive utterance.

Mr. Gladstone’s writings, as a matter of fact, were
always mentioned with most respect by critics who were
ignorant of the subjects he treated. Woritors like Canon
Driver did not think much of his defonco of tho Bible, but
It was referred to with profound respect by tho scribblers
°f the common religious journals.

One feature of Mr. Gladstone’s apologetic work on behalf
of Christianity was extremely curious. It was always well
timed—like his death, which occurred in a long lull of tho
~panish-Amcrican war. His discussion with Huxley took
place on tho ovo of one gcnoral olection, and his publica-
tion of The Impregnable Rock of Holy Scripture on tho ove of
anothor. Both efforts served to show that the Liberal
leader was not bitten with tho scepticism of his lioutenant,
Mr. John Morloy.

Mr- Gladstone’'s set defonco of the Bible is really an
absurd performance. He deliberately joined tho army of
“ Reconcilers,” who are treated so contemptuously by Dean
Farrar. Ho confessed that ho knew nothing of Hebrew,
and just as much of scionco. Knowing nothing of cither,
ho wa3 admirably qualified to reconcilo them both. In
Bober verity he wrote as Artemus Ward once proposed to
deliver acourse of lectures on scionco. Tho great American
. um°rist said that his lectures would probably bo interest-
Ing> as ho would speak from an imagination that was un-
trammollcd by tho smallest acquaintance with tho subject.

Tho very title of tho book was a joko. Why should a
ayman join tho clergy in defending tho Rock of Holy
Scripture, if it was really Impregnable 1

On tho appearanco of this book wo subjected it to a
minute criticism, following tho author step by step; and
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as our criticism is still in print, if anybody cares to read it,
we do not feel called upon to repeat any portion of it now.
Suffice it to say that Mr. Gladstone brought inadequate
information, imperfect reflection, and all the arts of parlia-
mentary dialectic to the defence of a lost cause. Catholic
theologians, as well as the “ Higher Critics ” of the Pro-
testant Churches, have left behind for ever the position
which he maintained with such pertinacity, and with such
a mixture of verbal modesty and substantial self-confidence.
Nothing could be more ridiculous than the lofty way in
which he lectured such a master of Biblical Criticism a3
Wellhausen, and nothing more logically contemptible than
his argument that the word “ day ” in Genesis really meant
a chapter in the History of Creation. And the fun grew
uproarious when Huxley corrected Mr. Gladstone’s classi-
fication of organic existence on this planet. “ Very well,”
he replied, in substance, “ you are a man of science, and of
course you know; but the Creation story agrees with your
classification just as well as it does with mine.” Mr.
Gladstone harmonised Science and the Bible by making
the latter mean anything that was wanted.

Tho Higher Criticism was naturally repugnant to Mr.
Gladstone’s old-fashioned theology. " There are persons,”
ho said, “ who think that such a progressive revelation
as this would, for over two thousand years, have palmed
upon the whole Jewish and Christian world not only a
heartless, but an impossible imposture.” He had tho
sense to see that the Biblo could never be the same
thing again when tho conclusions of the Higher Criticism
wero once realised. And there is another thing to his
credit. He declared that the causes of modern negation
were rather moral than intellectual. But ho guarded him-
self against the worst interpretation.

“Such a proposition may, at first sight, appear to
carry an odious meaning, pharisaical in the worst sense
of the word ; a meaning which would provoke, and
might justify, an angry reply. It might be interpreted
as implying that the elevation of moral character in
individuals varied with and according to the amount
of their dogmatic belief ; a proposition which in my
view is untrue, offensive, and even absurd. Had |
ever been inclined to such a conception, tho experience
of my life would long ago have undeceived me.”

Having made this honorablo admission, howovor, Mr.
Gladstone did his best to minimise it by pointing out that
unbelievers had tho benefit of tho Christian tradition, and
that whilo thoy reject Christianity they “ know not that,
in tho best of their thought, their nature, and thoir practice,
thoy aro appropriating its fruits.” One meets with this
argument in a cruder form in ordinary Christian Evidenco
circles. “ Oh yes,” says tho common apologist of tho faith,
“you Freethinkers are moral enough, but that is because
you live in a Christian society "—just as though there wero
no morality in heathen countries, or as though thero woro
not splendid morality, which no Christian has oxcollcd, in
tho old Pagan world—the world of Plutarch’s horoos; tho
world of Socrates, Plato, and Aristotle ; the world of Cicero,
Seneca, Marcus Aurelius, and Epictetus.

Mr. Gladstone’'s discussion with Profossor Huxley on
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the scientific value of the book of Genesis was sport for
the multitude. Huxley broke him to pieces—civilly, but
remorselessly. Mr. Gladstone rushed in where bishops
feared to tread, and he paid the penalty of his rashness.
One journal, the Evening Standard, has had the honesty
and courage to admit that the orthodox champion was
annihilated in this encounter.

In the course of that discussion something was
said about the miracle of the Gadarene swine, and
Huxley wished to know whether his opponent really
believed in demoniacal possession. Did he believe that
Jesus Christ really turned a host of devils out of men
and sent them into pigs 1 This was a straight question,
and Mr. Gladstone, in spite of his “ child-liko” faith,
would not answer it. Instead of doing this, he devoted a
whole paper to the discussion of whom the pigs belonged
to. If they belonged to Gentiles, Jesus Christ had no
right to destroy them ; if they belonged to Jews, he had,
for the Jews were forbidden to touch pork. It was a fine
evasion of the real difficulty, and it revealed the old
parliamentary hand. But there was something much more
regrettable. Two thousand years after Christ a great scien-
tist and a great statesman were discussing that bedevilled
pig question. That was the sad thing. Julius Ccesar, who
died before Jesus Christ was born, would stand aghast at
such a spectacle, if he were able to witness it. He would
wonder what blight had fallen upon the human intellect
since he fell at the foot of Pompey’'s statue. And what
that blight was he would soon discover. It is the blight
of the Christian superstition. The great statesmen of
antiquity never condescended to the pigs-and-devils
business. They looked upon all that as only fit for the
lowest rabble.

G. W. FOOTE.
(To be concluded.)

SOCIAL REFORMS.

Referring to my article on “ The Secular Party,” which
appeared in the issue of this journal of May 29, a friend
suggests that | was not sufficiently explicit in stating the
Secular position in reference to the required social reforms
of the day. He further adds: “ You omit to mention the
social reforms which, in your opinion, are necessary, and
you fail to grapple with the difficulty of the situation of
the problem of Capital and Labor, which is the social ques-
tion of the day.” Now, Secularism doe3 not teach that all
its adherents should prescribe any one particular remedy
for existing social evils. Taking for its basis the Roman
maxim, that “ the welfaro of the people is the supreme
law,” the duty of Secularists is to adopt individually that
course which they think will have this result. They can
recognise only that as being socially useful which tends to
the physical, mental, moral, and political improvement of
mankind as members of the general commonwealth. Con-
siderations about matters that mako the business of this
life merely of secondary importance Secularists deem to
be, at the most, only of theoretical interest, and of no real
service in the social struggle in which society is at presont
engaged. The very fact that the theological remedy for
social wrongs has had a long and fair trial, with such
advantages in its favor as wealth, fashion, and untiring
devotion, and yet that it has failed to prevent the present
deplorable condition of society, is ample proof of its utter
inability to successfully grapple with the drawbacks to a
healthy state of society. It is therefore, | consider, of the
highest importance to seek to destroy faith in theology
a3 a reforming agency, inasmuch as it has been well
weighed in the balanco of time and experience, and has
been found wanting.

Without committing others to my viows as here ex-
pressed, it appears to me that the principal contest upon
social questions is centred in the struggle to solve the
problem of the true relationship between Capital and
Labor. | shall therefore confine my remarks in this
article to a fow facts which | consider have a bearing upon
this important problem.
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1. | regard labor as being the source of wealth. Money
of itself has no real value, and is of no actual use in the
business of life. It is employed merely as a medium of
exchange, which could be dispensed with under other con-
ditions than those now existing. In the Shakers’ com-
munity there is no buying and selling amongst themselves,
and in the scheme of Robert Owen there was a medium of
exchange similar to the one described by the late Edward
Bellamy in his book entitled Looking Backward. If this
could be done on a small scale, surely it could be accom-
plished on a large one if the necessary conditions were
present. The uselessness of money of itself will be apparent
if we reflect upon what the position would be of a wealthy
man to whom all trades should refuse to sell that which he
needed. He might have heaps of gold, but, as he could
neither eat it nor drink it, he would starve to death if no
food were to be had. Gold is not real wealth, and cannot
produce it. It is said that the source of wealth is the land,
and in a sense that is true; but it is the labor applied to
the land that gives it value, for without labor the land
itself would be of very little worth. Even if a man lived
on wild fruits and animals, he would be compelled to gather
the one and hunt for the other, which would be labor.

2. Money, | allege, is not an absolute necessity of human
life. Personally, 1 do not see why, in a properly regulated
society, the world could not get on without either gold or
silver. If a medium of exchange be needed, a piece of
paper could answer the purpose. As a matter of fact,
most of the business to-day is carried on by paper. Not
only do the banks issue notes as bills, but promissory
notes, bills of exchange, and I 0 U’s are given to such
an extent as to cover nine-tenths of the world’s commerce.
It may be said that these represent actual money; but
then money itself is but a representative thing—it repre-
sents labor. Here we have a representative of a repre-
sentative, assuredly an absurd superfluity. Why cannot
the paper represent the labor direct 1 Then, again, gold
sometimes becomes scarce, and what is the result 1 Trade
is interrupted by the deficiency of an article which is of
no actual value in the trade. A has something which B
requires; B has something which A requires, and yet thoy
cannot deal with each other because of the absence of a
practically useless metal. Of course they can exchange
their goods direct, which is really doing without money.
But if a third person comes between these two, then somo
medium of exchange is requirod, and, in the scarcity of
the metal coin, trado becomes at a standstill.

3. In my opinion, the medium of exchange should not
be allowed to accumulate beyond certain fixed limits, nor
to acquire the power of controlling that which it repre-
sents. The accumulation of groat wealth in a few hands
is to givo that few complete control of labor and commerco.
Thoy can form trusts and thus cripple business, and for the
unjust purpose of adding to their own hoard. Thoir very
wealth reproduces itsolf by the iniquitous system of usury,
as though it wero a living thing. The money is put out to
interest, which means that those who possess it are to in-
crease their stock by taking from those whose necessities
compel them to borrow.

4. The actual amount of labor essential to tho real noeds
of life is really vory small. It has been calculated that if
all tho necessary labor wore equally divided, each man
taking his share, tho whole would be got through in about
threo or four hours a day. Of courso all tho work dono
now may not bo thus accomplished, but much of it is quito
unnecessary. Thero are many occupations which, in a
proper state of society, would disappear. The classes
which stand botweon tho consumer and the producer aro
useless, and live on tho formor. An article of manufacture
passes through five or six persons’ hands, and each makes
a profit at tho expense of the consumor. Moreover, the
necessary labor should bo equally divided. No man who
is able has a right to livo without working during some
portion of his life, and each one should perform that kind

of work which ho is most capablo of plan
cannot be fully carried out in the presen oty,
but a condition is easily conceivable in i

5. An immediate improvement necoss. just-
mont of tho social order, so that no Ltho
common necessaries of life. Tho earth bun-
dance for all, and if there are any who their
share of tho wealth it is becauso thoy aro ived
of it by others who have too much. Ir itba;(;
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that difficulty would arise from the corruptions and cheat-
ing to which the existing systems have given rise. There
is, on the part of almost every man, a certain amount of
anxiety regarding the future both of himself and family,
and hence the desire to hoard for the purpose of providing
for old age. If, however, the future of each were secured,
the motive for, and the necessity of, such hoarding would
be removed.

6. A most important consideration is that heredity and
the influence of environment should be studied more than
they have been by the general masses. It is here that the
force of Secular teaching bears directly upon our social
condition, for, whatever views may be entertained as to
how far man is “ the creature of circumstances,” there can
be no doubt that he is very much what his environment
has made him. And then there is heredity, which some
writers, adopting a scientific word, call Atavism—that is,
an occasional return to the qualities of our ancestors. This
may, for a time, produce crime; but- in the end the very
disposition to crime may be eliminated, or considerably
modified, by ajudicious system of education and training.

| have now indicated my personal views upon what to
me seem the principal points where social reform is needed.
If such reform can be secured, the secular status of the
community must of necessity thereby be raised to a higher
and nobler plane. My desire is not for a sudden and
forced revolution, but for a calm and persistent endeavor
to so improve the order of things that justice shall be done
to each and all, and also that the world shall be the abode
of happiness, peace, and comfort for the whole human race.

Charles W atts.

LAOU-TSZE AND THE TAOU-TEH KING.

In China three religions exist side by side : Confucianism,
which is the religion of the State and the educatod classes;
Buddhism, which was introduced into China from India
in the century before tho Christian era ; and Taouism,
which claims as its founder Laou-tsze, author of tho Taou-
teh King. The doctrines of Laou-tsze, however, are no
more to be gathered from the practices of the Taouists
than those of Jesus from the Jesuits. It is with the sago
and his thought we have to do, and not with the corruptions
of thoso who call themselves his followers.

Tho name Laou-tsze signifies either “ the old son” or
“ the old philosopher.” The former is derived from a
fabulous account of tho sage which makes him to have
remained seventy-two years beforo birth in his mother’s
womb. He issaid to have been born from her side, and
to have had white hair at birth. “ Tho old or venerable
philosopher,” however, is the moro reasonable account of
tho designation. According to tho great Chinese historian
&ze-ma-Tseen, Laou-tszo’s name was Uhr (an ear), and his
surnamo Lo (a plum-tree). From this have arisen myths
°f his having large ears and being born under a plum-tree.
Tho dato of his birth is usually given as COI B.C, and as
ho lived to a great ago ho was probably contemporary with
Bythagoras, Ezekiel, Jeremiah, and Gautama, as he certainly
Was with his fellow-countryman Confucius, though the
latter was his junior by fifty years.

Apart from legends, but little is known of the lifo of
Laou-tsze beyond the fact that, although born of peasant
paronts, ho attained tho dignity of keeper of tho archives
at the Court of Chow. China at that time was a feudal
empire in a state of almost chronic misrule, comparable to
the condition of Europe when each baron did what was
nght in his own eyos. Torn by dissensions, its petty states
wero always warring with each other. In such a time
only two courses were open to the patriot and philosopher
—1to reprove tho self-sooking of tho princes, or to retire
and possess one’s soul in patienco in unenvied obscurity.
Confucius choso tho former plan, and had a lifo of con-
tinued disappointment. Laou-tszo choso tho latter.

Confucius has been Boswellised for us by his followers.

. 0 know his personal appoarance, what he ato with his
rice, and tho position in which ho lay in bed. No such
particulars are given concerning Laou-tsze, who cannot bo
said to have had followers in his lifetime. Indeed, tho
religion which worships him, and is said to be founded on
his doctrino, did not take shape till 500 years after his
doath. Only one detail of his lifo has been preserved, and
that is an account of an interview with Confucius, which
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took place in 517 b.c. There was little in common
between the meditative recluse and the practical sociologist.
The interview might be compared to a talk between Comte
and Carlyle.  Confucius had been expatiating on the
wisdom of the ancients. Laou-tsze: “ Those whom you
talk about are dead, and their bones mouldered to dust;
only their words remain. When the superior man gets his
opportunity he mounts aloft; but when the time is against
him he moves as if his feet were entangled. | have heard
that a good merchant, though he has rich treasures, appears
as if he were poor, and that the superior man, whose virtue
is complete, is yet, to outward seeming, stupid. Put away
your proud air and many desires, your insinuating habit
and wild will. These are of no advantage to you. This
is what | have to tell you.” Confucius, when he left him,
said to his disciples: “ 1 know how birds can fly, how
fishes can swim, and how beasts can run. And the runner
may be snared, the swimmer may be hooked, and the flyer
may be shot by the arrow. But there is the dragon. |
cannot tell how he mounts on the wind through the clouds
and rises to heaven. To-day | have seen Laou-tsze, and
can only compare him to tho dragon.” The dragon being
the Chinese symbol of power, this was intended as a
compliment.

Tho Taou-teh King, the only writing of the old philo-
sopher, is a short but very noticeable product of ancient
philosophy. It is not half the size of the Gospel of Mark,
yet is full of pithy though often obscure utterances. Laou-
tsze is a mystic in the sense that his thought goes deeper
than his language. Essentially he is a Quietist, with the
Quietist's disregard of aught save equanimity. “ There is
nothing like keeping the inner man,” he declares (chap, v.,
Rev. J. Chalmers’s translation). “ He who knows others

is wise. He who knows himself is enlightened. He who
conquers others is strong. He who conquers himself is
mighty. Ho who knows when he has enough is rich”

(chap, xxxiii.).

Of a personal God Laou-tsze knew nothing. The
supreme thing with him is Taou, the right way or course
of nature. The title of his book may be compared to the
Buddhist Dhammapada, or Footsteps of Virtue. The word
Taou is not the invention of Laou-tsze. It was often in
tho mouth of Confucius, and with him it meant the “ way.”
Buddhists also used it in the sense of “ intelligence ” .and
“ reason.” The Aoyos of John’s Gospel is translated in
Chinese by tho word Taou. “ The great Tayou is exceed-
ingly plain, but the people like the footpaths,” said Laou-
tsze (chap. liii.). It is the eternal course of things, but no
being mado it, for it is being itself. It is the naturo
whenco all come, and to which all return.

Conformity with nature is tho philosophy of Lf*i-tsze.
To him nature taught silent work and patient self-alonega-
tion. His favorite emblem iswater. “ The highest style of
goodness is like water. Water is good to benefit all
things; while it does not strive, but runs to the place
which all men disdain ” (chap. viii.). All his teachings aim
at making man a better individual, and a better member
of society. In all the operations of naturo he finds a lesson.
Tho hard and strong parts of a treo, ho points out, aro
below, supporting tho weaker parts; so should it be in
human society (chap, Ixxvi.). “ Of all the weak things in
the world nothing exceeds water; and yet of those who
attack hard and strong things I know not what is superior
to it. The fact that the weak can conquer tho strong, and
tho tendor the hard, is known to all the world, yet none
can carry it out in practico ” (chap, Ixxviii.).

Many Christians are under tho delusion that humility,
forbearance,and forgiveness are peculiarly Christian virtues,
though they wore taught both by Chinese and Indian
moralists ages before Christ. The doctrine of returning
good for evil, so distinctly enunciated by Gautama
(Dhammapada v,, 197, 223), is as certainly enforced by
Laou-tsze. He says: “ The good | would meet with good-
ness. The not-good | would also meet with goodness.
Virtuo is good. The faithful | would meet with faith.
Tho not-faithful | would also meet with faith. Virtuo is
faithful.” “ Recompense injury with kindness” (49 and
G3). Upon this doctrino being mentioned to Confucius,
that practical-minded philosopher remarked : “ With what
then will you recompense kindness 1 Recompense injury
with justice, and recompense kindness with kindness”
(Lun-Yu, xiv. 3G). Dr. Legge, the missionary translator
of tho Chinese classics, who takes every opportunity of
disparaging Confucius, makes a deal of this as showing how
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far his ethics fall below the Christian standard. But, what-
ever may be the difference between the Chinese sages, it
must be allowed that the doctrine of the older one antici-
pated the teaching of Jesus.

Very similar to the Christian gospel, too, are his exhorta-
tions to humility. “ The Taou of heaven may be compared
to the extending of a bow. It brings down the high and
exalts the low.” “He that humbles himself shall be
preserved entire. He that bends himself shall be straight-
ened. He that is low shall be filled. He that is worn out
shall be renewed. He that is diminished shall succeed.
He that is increased shall be misled ” (Ixxvi. 22). “1
have three precious things which 1 hold fast and prize.
The first is called compassion, the second is called economy,
and the third iscalled not daring to take the precedence of
the world. Being compassionate, | can therefore be brave.
Being economical, I can therefore be liberal. Not daring
to take the precedence of the world, | can therefore become
the chief of all the perfect ones” (67).

Telling rebukes of pride are given in the sentence: “ A
man on tiptoe cannot stand still; nor can he who takes
long strides continue to walk” (24). To do good with-
out making a show of it is constantly the theme of Laou-
tsze. In short, his ethics may be summed up in that
sentence of Sir Thomas Browne's: “ Be substantially great
in thyself, and more than thou appearest to others; let
the world be deceived in thee as they are in the stars of
heaven.”

Like Jesus, Laou-tsze deprecated riches, and even more
strongly denounced war. He says: “ To wear fine clothes,
and carry sharp swords—to eat and drink to satiety and
lay up superfluous wealth—this | call magnificent robbery.
This is not Taou sure enough ” (53). Nations fond of
military display may note the saying: “ As the fish cannot
leave the deep and live, so the warlike weapons of a nation
cannot be displayed before the people without deadly
peril ” (36). “ When the world has Taou, horses are only
used for agriculture. When Taou does not rule, war-
horses are bred on the waste common ” (46). *“ Peace is
the highest aim of the superior man. When he conquers
he is not elated. To be elated is to rejoice at the destruc-
tion of human life. He who rejoices at the destruction of
human life is not fit to be entrusted with power in the
world” (31). Laou-tsze opposes capital punishment and
denounces exorbitant taxation as the cause of famine.
His word is given against over-legislation. “When the
world has many prohibitory enactments the people become
more and more poor” (57). “ The state is a spiritual
vessel, and cannot be manufactured. The meddler mars ;
the grasper loses ” (chap. xxix,). “ Mako the upright rulo
the nation” (57). “ When the government is liberal the
people are rich and noble. When the government is
pryingly strict tho people are needy and miserable ” (58).
His hope is in individual reform. He cries out as one may
cry still.  “ Happiness has been too long built on misery.
Therefore the sage I3 himself strictly upright, but does not
cut and carve other people” (58). “ A wise man takes
care of his own part, and exacts nothing of others.” “ The
sage,” says he, “ is ever the good savior of men. He rojects
none. He is ever the good Eavior of things. He rejects
nothing. His | call comprehensive intelligence ” (27).
“ Tho sage dwells in the world with a timid reserve; but
his mind blends in sympathy with all. Tho people all
turn their ears and eyes to him; and tho sage thinks of
thorn all as his children ” (49).

These passages from this ancient manual of conduct are
commended to the attention of those who deem no good
can come out of anywhere but Nazareth. “ Conduct,”
says Matthew Arnold, “is three-fourths of life.” It is
more. It is the basis of society, and makes civilised society
possible. The influence of such a teacher as Laou-tsze for
twenty-five centuries is incalculable. His maxims must
have done much to form the solid and imperturbable
character of the Chinese. = Much that ho inculcated has
been left aside as impracticable in this work-a-day
world.

In this he only Bhares the fate of other teachers. Like
them, he has suffered from tho corruptions and additions
of his disciples. Upon his simple politico-ethical treatise
has been reared a huge fabric of superstition. Yet, as
with Gautama, Aristotle, and Confucius, his moral prin-
ciples are based on nature and without any reference to
supernaturalism.  There is rather every indication that
he would have agreed with Confucius, who, when asked
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by Ke-Loo about serving the spirits of the dead, said:
“ While you are not able to serve men how can you serve
their spirits I’ (Lun-Yu, vi. 11). J. M. Wheelek.

THE PHYSIQUE OF THE FIRST CHRISTIANS.

In the National Gallery we see pictures, executed by
painters at the close of the Middle Ages, in which Christ,
the saints, and the Christians generally, are represented as
singularly thin and bareboned. Was this mere fancy and
accident, or did the artists really catch the inspiration of
physical meagreness from a close reading of the Gospel
story 1

It has often occurred to me, as | have read the New
Testament, that sickness and ansemia, and general ill-
health, must have been very prevalent among the people
who originated the Christian religion. To begin with,
they were certainly ill-fed. It is remarkable how frequently
references to hunger occur in the Gospels. Hunger formed
part of the temptation of Jesus in the wilderness, as if to
symbolise the suffering which so many of the early Chris-
tians endured in the struggle for existence. The crowds
who followed the prophet constantly demanded bread.
Two miracles are reported to have been worked on purpose
to satisfy thousands of men, women, and children who
were short of food. The mob are said to have been ready,
in a passion of gratitude, to crown Jesus as king, simply
on account of his power to supply them with ample meals.
“You seek me,” Jesu3 said reproachfully, “ because you
ate of the loaves, and were filled.” The Master himself
adopted bread as his emblem. As the blind King of
Bohemia used the three ostrich feathers for his crest, so
the leader of the Christian proletariat held up a loaf as the
divine token : “1 am the bread of life.” And one of the
joy3 of heaven consisted in the delight of plentiful meals
spread upon the tables of God. | am not now concerned
with the question of tho authenticity of the passages I
have used in illustration. It is of no consequence whether
Jesus said such words or did such things as the Gospels
report. My point is that, true or not true, they indicate
a wide-spread lack of tho necessities of life among tho
humble folk who formed tho chief supporters of the new
religion.

When we examine the miracles of hoaling alleged to
have been performed by Jesus, we are again struck with
tho universal presence of pain and ailment. Jesus cured
“all manner of disease and all manner of sickness among
the people. And the report of him went forth into all
Syria; and they brought unto him all that were sick,
holden with divers diseases and torments, possessed with
devih, and epileptic and palsied, and ho™healed them.” Ho
has no sooner finished the Sermon on tho Mount than ho
is met by the prayer of a leper. From tho leper ho passes
on, only to encounter a Roman soldier who bogs him to
assist a paralysed servant. The servant is restored, and
Jesus finds a woman lying sick of fover and awaiting his
magic touch. “ And, when evening was como, they brought
unto him many possessed with devils, and he cast out tho
spirits with a word and healed all that were sick.” Tho
woman who had an issue of blood touched tho hem of his
garment, and tho miraculous contact effected moro than a
whole tribe of well-fee’d physicians. A moment afterwards
Jesus was lifting a dead child from her bod. Thence ho
emerged to be confronted by two blind men. Ho ministers
to tho blind, turns round, and is face to face with a deaf
and dumb sufferor. In the synagoguo ho finds a man with
a withered hand. Ho has scarcely assisted this patient
when he runs against a man who is both blind and dumb.
Hardly has he given the King’s touch to tho daughter of
tho Canaanitish woman beforo ho is surrounded by a
swarm of mendicants. “ There came unto him great multi-
tudes, having with thorn tho lame, blind, dumb, maimed,
and many others, and thoy cast them down at his feet.
From the Mount of Transfiguration ho desconds, and Is
immediately occupied with an epileptic lad. Ho journeys
to Jerusalem, and is applied to by yet another couple of
blind beggars. In the Templo “ the blind and the lamo
came to him.” The incidents | havo just enumerated aro
all taken from the first gospel. From tho pages of Mark,
Luke, and John tho samo harrowing talo is broathed-
Tho thoatre of the preaching of Jesus is a vast hospita =
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On all sides rise the sounds of lamentation, of prayer for
relief, of sighs such as that of the man who had so long
lingered at the pool of Bethesda: “ Sir, | have no man,
when the water is troubled, to put me into the pool; but
while I am coming another steppeth down before me.”
Even after the passing away of the Master, when we should
have expected that only a few isolated specimens of accident
and disease were left, the supply of patients is still copious.
As Peter traverses the streets of Jerusalem the sick are
carried out on beds and couches that at least his shadow
might hover over some of them. “ And there also came
together the multitude from the cities about Jerusalem,
bringing sick folk and them that were vexed with unclean
spirits, and they were healed every one.” Like scenes
took place in Samaria. Many unclean spirits came out at
the summons of Philip, and many that were palsied and
lame were healed.

It is clear from an inspection of these cases that the
Christian gospel came to birth among a people who were
in daily want of bread, and who were only too familiar
with various forms of insanity, zymotic disease, and
deformity. Economically and physically, the social seed-
bed of Christianity was composed of abnormal and un-
healthy elements. | say this without any thought of
reproach. | have no intention to suggest that the Chris-
tian gospel was nothing but a morbid product, and that it
had no message of value for the human race. But I do
believe that it had weak and unsound tendencies, both
intellectual and moral; and | consider that the physical
deficiency, the hunger and bloodlessness of the poor folk
who formed the first Christian clubs and “ churches,” largely
account for the lack of mental strength in the Christian
doctrine of human conduct and human destiny.

F. J. Gould.

BENEDICT SPINOZA.

Tiie fame of Spinoza, like that of so many of the world’'s
teachers, has undergone remarkable changes. For many
generations after his death he was the object of almost
universal execration; Spinozism and Atheism were identical
terms; to express any sympathy with the spirit or admira-
tion for the intellect and life of the outcast philosopher
was to incur the certainty of being regarded as a wilful
child of the Devil. Now, however, the poor Amsterdam
Jow is elevated to the metaphysical throne, and beforo
him loyal subjects bow. “ Tho Systematic Atheist” of
Bayle is the *“ God-intoxicated man” of Novalis; sinco
tho timo of Lessing and Mendelssohn ho has profoundly
influenced Germany’s noblest minds, in particular that of
her greatest poet, Goethe ; in France he has extorted the
homage of tho subtlest thinkers; and even in England,
avorso from ontological speculation as our bost intellect is,
his rigorous logic and supreme mental grasp and spiritual
insight havo won high and intense admiration. Tho grand
simplicity of his life, too, has been fully recognisod, and no
longer are sonseless accusations hurled at his memory.
Even the most determined opponents acknowledge that
his character was free from all meanness, egotism, baseness,
and chicane ; nay, they are compelled to admit his claim
to rank among the few combinations of sublime genius and
heroic fortitudo of which the human race can boast. Every
one, agreeing or disagreeing intellectually, must feel when
perusing his works that thoy are in tho clear air of a groat
man’s presence.

Baruch Despinosa, or, to use the Latin equivalent,
Benedictus, was born at Amsterdam on November 24,
1632. Ilo was tho eldest of thrco children—himself, and
two sistors, Miriam and Rebecca. His father, one of tho
Jewish fugitives from Spain, who settled in tho Nether-
lands to avoid their Christian persecutors, was in comfort-
able, if not affluent circumstances, and derived his incomo
probably from trado. Ho is roputed to have boon a man
of excellent understanding, and of this ho gavo ovidcnco in
tho care ho took to secure to his son tho best education
the Jewish schools of Amsterdam afforded. Tho classical
languages of Greeco and Rome had no place in the curri-
culum of tho Jewish 3ominarics, but evidently tho study of
Latin was not interdicted, as Greek was by tho Christian
hierarchy, for amongst the Jews physicians and naturalists
abounded. The Law and tho Prophets were expounded by
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the rabbis, and diligently studied by the scholars, and the
pupils who evinced extraordinary aptitude were selected
for study in higher branches of education, with a view to
becoming teachers themselves. Young Baruch, a remark-
ably quick and inquisitive boy, found means to supply
himself with Latin, by aid of a German teacher, and after-
wards with Greek. The boys on the upper form had the
use of a well-furnished library, in which, probably, Spinoza
pastured; at least, we know that at a very early age he
became acquainted with the writings of Descartes. Mr.
Pollock says that his use of Latin in his principal writings
is not exactly classical, although it shows a perfect com-
mand over the language. His knowledge of Greek “ was
more limited, and by his own account not critical. Of
modern languages he knew French, German, and Italian,
besides Portuguese and Spanish, one or both of which were
native to him. It appears from evidence made public early
in the last century, but afterwards lost sight of until quite
recently, that he always regarded Dutch as a foreign
language, and wrote it only with difficulty.”

In his fifteenth year Baruch was already remarkable
for Biblical and Talmudic lore. The Rabbi, Saul Levi
Morteira, superintendent and occasional teacher of the
upper division of the school, had noticed his great promise,
and is said to have taken unusual interest in aiding and
directing his studies, flattering himself, doubtless, with the
hope that his young pupil would some day occupy a dis-
tinguished place among Jewish teachers. But, alas for his
preceptors, the curious and eager mind of the boy shot
ahead of their limits; doubts, which if they entered his
tutors’ minds had entered only to be stifled, were to him
the unsuspicious dawnings of intellectual life. His ques-
tions perplexed and annoyed Morteira, who found here
material that could not be fashioned into orthodox shape.
For awhile, doubtless, no open profession of heresy was
made, but the strife within him must have been intense
and distressing. At first he endeavored to find some
ground of reconcilement between Reason and Scripture,
but in vain. “ I aver,” he says in the “ Tractatus,” “ that,
though 1 long sought for something of the sort, I could
never find it. And although nurtured in the current views
of the sacred Scriptures, and my mind filled with their
teachings, | was nevertheless compelled at length to break
with my early beliefs.”

His hesitating answers to delicate questions from those
who sought him because of his scholarly reputation soon
made him an object of suspicion. He became cautious
and reticent in his intercourse with the elders of the
congregation ; he abandoned regular attendance at the
Synagogue, and, indeed, gave good cause for being regarded
as a very porverse youth. Whether propensely or from
instigation, two young men of his own age, amongst
others who sought his assistance in the tangled mazes of
theology, pressed him on some of the most delicate topics
of their faith. His cautious replies roused their anger,
and excited them to revenge. At first they spread dis-
advantageous rumors against him, and then denounced
him to the heads of tho Jewish Synagogue as an apostate
from the true faith. Cited before the elders, he indignantly
denied having uttered somo of tho statements imputed to
him. 1lo was reprimanded, and ordered to make instant
submission and acknowledgment of wickedness. This ho
refused to do; such procedure was insufferable to his proud
nature. Threat of excommunication was then made, but
without offect, and the contumacious youth retired from
tho presence of his judges.

On July G 1G3G, tho Jewish synagogue at Amsterdam was
crowded with excited mon of Israel, assembled there to wit-
ness tho excommunication of the recusant Spinoza. Angry
frowning faces, and lurid dark eyes, told more eloquently
than any words how enraged the faithful were, and how
absorbed in the zeal of persecution. What mercy could be
shown to a perverse youth who deliberately forsook the
religion of his own people and forefathers, and opposed
himself to tho matchless wisdom of all their rabbis 1 While
the anathema was being pronounced, tho long, wailing note
of a great horn occasionally sounded ; tho lights, seen
brightly burning at tho beginning of tho ceremony, wero
extinguished one by one as it proceeded, till at the end the
last went out, and tho congregation was left in total dark-
noss, and in tho solemn, mysterious gloom tho faithful
responded with fervid Amensf

* G. W. FOOTE.

(To he continued.)
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THE BEDBOROUGH CASE.

I broke my brief holiday on Tuesday and came up to
London in order to be present at Bow-street Police-court,
so that | might see and hear the proceedings in this case
for myself. Mr. George Bedborough, secretary of the
Legitimation League, was arrested and charged with
publishing and selling an obscene book “ with intent to
corrupt the morals of Her Majesty’s subjects.” He was
not the publisher of the book at all. It was published by
the University Press, printed by A. Bonner, and written by
Dr. Havelock Ellis, the well-known editor of the “ Contem-
porary Science Series.” The price of the book was half-a-
guinea, and there is no allegation that it was sold indiscrimi-
nately. | have looked into it since the prosecution began, and
| find it is written in a scientific spirit. As the title is
Sexual Inversion, being the first part of a general work on
the Psychology of Sex, it goes without saying that the
subject is a very unpleasant one. But, as Bacon said,
wounds cannot be healed without searching, and maladies
of every kind must be treated frankly if they are to be
remedied. For my part, | cannot see the justification for
police interference; and, if there is any such necessity, it
appears to me that the author, the printer, and the pub-
lishers, whose names are all on the book, openly and
without the slightest reservation, are the persons who
should be prosecuted. Dr. Havelock Ellis honorably came
to the court, and stated through his solicitor that he was
prepared to take the fullest responsibility for his author-
ship of the book.

It was a very mean thing to single out Mr. Bedborough
for prosecution because he sold a copy to a grown-up
detective, who probably knows all that the book could tell
him, and a great deal more. Perhaps the intention of the
police is to crush the Legitimation League. On this point
I have to say— not for the first time—that | utterly and
absolutely dissent from the League’'s teaching on the
marriage question ; but | believe the question is not too
sacred for discussion, and, personally, I do not want the
police to silence my adversary in an argument. | want
him to have exactly the same rights that I claim and enjoy
myself.

Having arrested Mr. Bodborough, the detective raided
his house and discovered a private album of what are alleged
to be “ indecent photographs ” in his bedroom. There is no
suggestion that he traded in such things, but the discovery
will be used against him. | have not seen the photographs,
and do not want to. If they correspond to the detective’s
description, they prove Mr. Bedborough's bad taste. But
there is no law against the mere possession of such things,
and the fact of his having them (without selling them)
should not serve to blind us to the fact that tho warrant
for his arrest was taken out solely on the ground of his
having sold a copy of Dr. Havelock Ellis’'s book, which, I
understand, is to be defended on principle.

| havo been pressed to join a Defence Committee, but I
must know all the facts beforo | commit myself, as | have
the interests and honor of tho Frcethougkt party to
consider. The case is adjourned again until next Monday.
Mr. Bedborough is meanwhile out on substantial bail,
and as | understood tho magistrate, tho bail will bo
revoked if he participates in or connives at any kind of
meetings on the subject, or if any such meetings are held
by persons in any way connected with him or acting in his
behalf. For his sake, therefore, | at least shall wait until
after next Monday, when perhaps a fight for principle may
be commenced on clear and definite grounds. Thero is no
need for hurry, and | for ono zvill not hurry.

G. W. FOOTE.

Who Killed Moses?

Who killed poor Moses
Goethe supposes

That the terrible son

Of a masculine nuD,
And Caleb, bis crony,
Whose sire was Jephone,
Together killed Moses;
So Goethe supposes.
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LIFE IS MELTED INTO AN EXPECTATION.

Oh “ Days that are to be "
The ceaseless march of time
Mid funeral knell, and merry wedding chime,
Mid tears and laughter, hoursiof gloom and shine
We strain our eyes to see
The “ Days that are to be "

Good days that are to be !
Bringing the best of life—
The golden goal of all our strife—
With love’s fruition marvellously rif
We dream—and dimly see
The days that are to be.

Free days that are to be !

“ Man is not man as yet,”

In leading-strings he still doth fret,

His wistful eyes with unshed tears are wet.
The free-born man we see
In days that are to be !

Bright days that are to be !

Through the dim past we trace

The rude beginnings of our race,

Tho rugged source of every human grace.
Then turn more strong, more free,
To days that are to be !

Glad days that are to be !
Content are we to spend
Our lives towards this ennobling end ;
May all the coming years still upward tend,
Until the dawn we see
Of days that are to be !
Liue Aroyne.

ACID DROPS.

The Gladstone Memorial Service in Hyde Park was a
pretty piece of Christian manoeuvring. Lots of people
would like to do honor to Gladstone’s memory without
singing hymns and listening to five platforms-full of
preachers. But sectarianism is of tho essence of Chris-
tianity, so the show was made as strikingly sectarian as
possible. Honor was done to Gladstone not as a great
Englishman, but as a great Christian.

The clerical speakers at this Gladstone celebration did
not fail to improve the opportunity. Dr. Clifford was
eloquent on Gladstone’s “ toleration,” which never extended
to Freethinkers except on one political occasion, and never
to those beyond the pale of Christendom. Mr. Price Hughes
declared that Gladstone’s real greatness was founded on tho
fact that he studied the Bible every day. He also drew
attention to the G. 0. M.’s hopes having been “ based upon
the divinity of our Lord.” Dr. Meyer affirmed that Glad-
stone’s acts as a statesman wero framed on his belief as a
Christian—just as though Lord Salisbury were not an
equally sincere and convinced believer in Christianity. The
Rev. J. Ossian Davies said that Gladstone was a great man
in many ways, but “ above all he was a great Christian, and
that was the secret of his marvellous power.” Dr. Adderley
said that they had met in their myriads to do honor to ono
who was “ pre-eminently a Christian man.” And so they
went on shouting, in effect, that there's nothing like leather,
and turning the demonstration into a huge advertisement
for themselves.

It is reported in tho Daily News that earth from tho
Garden of Gethsemane—wherever that was—was strewn on
Mr. Gladstone’s coilin by an admirer who does not wish his
name to be dieclosed. What the gentleman’s object was
passes our comprehension.

According to tho Hon. Lionel A. Tollomache, who has just
published a very interesting Talks with Gladstone, tho
G. O. M. held that the New Testament teaches that the souls
of the righteous will go to heaven immediately after their
death—though this does not quite accord with what he said
in his book on Bishop Butler. Mr. Tollemacho asked him
what need thero was of a Day of Judgment, if the righteous
and the wicked ones wero already severed. Probably the
G. O. M. hadn’t thought of this. Anyhow, ho seems to have
been irritated by it. He replied with unusual heat : “ |
really cannot answer such questions. Tho Almighty never
took me into his confidence as to why there is to be a Day
of Judgment.”
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This is the first time that Gladstone was clean out of the
Almighty’s confidence, and perhaps that was owing to his
being caught on the hop.

Mr. Tollemache tells us what was known already—namely,
that Gladstone regarded Swinburne as our greatest poet
after the death of Browning and Tennyson. But he also
tells us something new—namely, that it was Swinburne’s
terrible sonnet on the death of the Czar Alexander Il., who
was assassinated, that made it utterly impossible for him to
become the Poet Laureate.

It appears that Gladstone had some sense of humor after
all. In conversation with Mr. Tollemache he told a story of
an _American who much admired our greatest poet, and
seriously declared that “ he did not suppose that there were
ten men in Boston equal to Shakespeare.” That couldn’t be
beaten, and hardly equalled. Still, the other story of the
Baboo student is avery good one. This enterprising Hindu
had been reading Shakespeare and Milton, and “ hoped soon
to produce a poem which would combine the merits of both.”

Another good Gladstone story is the one he told of Cobden,
who was sometimes a little unhappy in his expressions. In
one of his speeches in the House of Commons he referred in
this way to his great associate in the Anti-Corn Law
agitation: “ My honorable friend the member for Rochdale
manufactures long yarns at a low price.”

Here is another story told by Gladstone to Mr. Tollemache.
A Freshwater rustic was asked what the local inhabitants
thought of Tennyson, and he replied : “ We don’t think
much of him ; he keeps only one man-servant, and he sleeps
out!” What a flash into the depths of mediocrity !

Mr. Tollemache was warned by a friend never to forget
that Gladstone had an unfaltering conviction that his own
cause was the cause of God. This friend hit off the G. O. M.’s
great earnestness by saying: “ He will talk about a piece
of old china as if he was standing before the judgment-seat
of God.” _

Disraeli said that Gladstone was a pious man without
a single redeeming vice. This was cynically clever, but it
was something of an exaggeration. Gladstone did not
smoke, but he drank wine in moderation and liked it. By
the doctor’'s orders he had to give up taking bitter beer,
which he called a “ divine drink or literally, in the Greek
phrase he used, a drink for the gods.

An Irish paper is circulating the report that Mr. John
Morley has become a Roman Catholic. Angels and ministers
of grace defend us ! What next 1

Mr. Morley has denied this Irish story of his change of
faith, and his denial is sufficiently vehement, for it runs
away with his grammar. Speaking to an interviewer, he
called the report “a pure, unadulterated fable.” In his
public speech at Arbroath he alluded to the matter more
calmly and satirically.

The present writer was at the seaside last Sunday. He
had just dined as well as the heat permitted, and was
quietly smoking a cigar, when a Salvation Army band and
choir struck up a curious hymn, weird yet rollicking, some-
thing that would make one section of hearers incline to
Prayer and another to dancing. Where had he heard that
tune before 1 It certainly seemed familiar. For awhile he
scratching his bump of memory, and then it dawned
uP°n him. Yes, ho had heard that tune before—at Barnum
?hd Bailey’s show ; that, or something wonderfully like it.
ft was sung by black Soudanese, while others boat rude
instruments, and dervishes licked red-hot iron. Lively
savages in Africa and dull savages in England have pretty
iuuch the same religion at bottom.

Madamo Antoinette Sterling, a beautiful singer and a
woman of rather too impulsive piety, got up at the great
Anglo-American Banquet in London and loudly exclaimed :

Let us have but one country, and one dream—to love our
'0¢ with all our hearts, and our neighbors as ourselves.”
oho forgot, perhaps, that something very much like this
was said by a Jewish gentleman in Palestine, and that it
hasn't done much yet towards reuenorating the world—
probably because there is so much God in it.

What a wondorful world this is, and what a lot of
wonderful people thero are in it! Everybody knows how
George Bernard Shaw—Atheist, Socialist, vegetarian, and
God knows what besides—has shot all the shafts of his wit
against marriage as a rotten old bourgeois institution.
Yet he has gone and got married himself ! What wo have
to say .bout it is: “ For this relief much thanks.” One is
glad & find a bit of common every-day human nature about
the sa rical “G.B.S.” Some of us may think that, on this
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particular question of marriage, he has really passed from
moonshine into daylight.

The last time we heard George Bernard Shaw lecture he
said that he once had a talk with William Morris about the
bringing up of children, and that they both agreed that,
whoever were the best persons to take care of children, their
parents were the very worst. But we haven't the slightest
doubt that such a good fellow as Shaw is—for he is as good
as gold at heart—will swear off all that bachelor’'s nonsense
when he gets a little experience of his own as a father. At
any rate there’s awoman in the case, and she’ll teach him
(if necessary) what a colossal job the State would have to
get children away from their mothers. On a subject like
this abstract philosophy is absolutely worthless. It is only
experience that teaches, because it is only experience that
puts you in possession of the most essential facts.

Our opinion is that “ G. B. S,,” in spite of all his heresies,
will make a model husband and father, and we heartily wish
him and his wife all happiness. Of course this is a personal
note which requires some justification in a public print, and
the justification is that “ G. B. S.” has told the world a great
deal about himself, and the personal note is therefore to
some extent invited.

Another “ Peculiar People ” case has occurred at West
Ham. Henry James Arthur Marsh, thirty-two, described
as a clerk, was charged before Mr. Baggally, the magistrate,
with “feloniously killing and slaying Hilda Ruth Marsh,
aged thirteen months, by not providing medical assistance
for her, whereby she died.” Bail was accepted in two
sureties of £20 each. We shall watch this case as it pro-
ceeds, and deal with it at length in our columns. Our
articles on a previous case, some months ago, might be
reprinted with advantage for general circulation. It is
really the vilest hypocrisy, after all this “ praying for
Gladstone,” to find a poor man in danger of imprisonment
for praying for his own child.

Piper Findlater's case is agood illustration of the kindness
and consideration dealt out by the State to common soldiers.
After plenty of talk about his “ heroism”—something too
much, we think—he would have been allowed to leave the
hospital and crack stones or sweep the streets for a scanty
living. But when he tried to get a little money by exhibit-
ing himself on a music-hall stage there was an outcry over
his want of “ dignity.” Certainly the spectacle was lacking
in dignity, but whose fault was that—Piper FindlateFs or
the nation’s that left him to destitution 1 You can't fill a
big stomach on “ dignity.” It's as barren that way as Jack
FalstafFs “ honor.” And the authorities have found that
out when it was forced upon them. They have now stopped
the “ scandal” by finding Piper Findlater a post as a gate-
keeper at Balmoral. It isn’t much, but perhaps as much as
he wants. There's something to eat and drink, and a home,
however humble. And, after all, a home’s a home (beautiful
word !) in a cottage as well as in acastle.

“ Jesus-poison” is the name the best Chinamen give to
the opium brought to their country by Christian merchants,
and forced into its markets by Christian governments. That
single phrase is a counterpoise to all the boasts of the mis-
sionary societies.

We don’t mean to stand up for Bryant and May'’s firm,
but we do mean to say that the British public need not bo
too indignant as long as it is so largely responsible for the
“ phossy jaw” mischief. If everybody used safety matches,
and no others, the mischief would end immediately. It is
in the manufacture of other matches that the noxious phos-
phorous is employed. Let the public, then, buy nothing
but safety matches. The purchaso of other kinds, when
the facts are once known, does away with the right to blamo
the manufacturers who supply the demand.

A young man named Cowell hung himself in a (irst-class
railway carriage at Leeds on Friday, June 3. He was a
local preacher, but he also went in for betting, and it proved
a bad mixture. _

Charles Dunbar, an elderly man, described as a clergy-
man, was fined forty shillings and costs at the Westminster
Police-court for riding a horse while in a state of intoxica-
tion. Next time ho gets drunk he should keep in his own
house.

Alderman Newlyn withdrew his motion on the Bourne-
mouth Town Council in favor of a Sunday band on the
Corporation pier. He was frightened by tho tremendous
rally of clericals against trade competition on their special
day of business. Church and Dissent joined together in
opposing what would tend to “ secularise Sunday ” and there-
fore be “ injurious to the community.” What fine phrases to
mask professional selfishness! You never find these
clerical folk speaking honestly. Even when they “ go up



376

higher” they don’t say they are taking a better situation
with a bigger salary. Oh dear no. What they say is that
they have a call to a greater sphere of usefulness.

Reynolds' is getting profane. It gives publicity to the
query of a correspondent—"* Of what Sex is God I' Well, it
all depends on what God he means. God the Father is
clearly a male, and God the Devil (according to tradition)
very much so. God the Son is of the same persuasion.
The difficulty arises as to the Holy Ghost. Nobody seems
to know whether this member of the Christian pantheon is
“he,” “she,” or “it.” The safest plan is to avoid the pro-
noun altogether.

A “ bookie” gave £25 to the Bath Guardians to be spent
in giving the workhouse inmates a treat. The gift was
accepted, in spite of the opposition of a Free Church
minister. He was not going to share in the treat, so he
was very eloguent about his “ conscience.” Evidently he
forgot the good old Bible precedent for spoiling the
Egyptians.

Moody isn’'t going to be kept out of this war business.
He doesn’'t want to fight the Spaniards. That is not very
risky, but too risky for an Evangelist. He is going to
fight sin—amongst the American soldiers. According to
report, he is off to the front already, about a thousand miles
from any place where a Spaniard is likely to be seen, except
as a prisoner. Moody reckons that thi8 “ gospel campaign”
of his will cost £20,000, and perhaps he will get that
amount. The revival business is more prosperous now than
it was in the days of Jesus Christ, who had to fish for
half-a-crowvn when the Roman collector called in for the
taxes.

Admiral Dewey licked the Spaniards easily at Manila.
We don’t want to snatch away his laurels, but the Spanish
ships were mostly old tubs, and ill-equipped at that. All
the poor devils on board them could do was to die gamely.
Admiral Dewey is a brave sailor, and would be the first to
admit the real nature of his victory. But this doesn’t suit
the taste of Dr. Lyman Abbott, the successor of Ward
Beecher at Plymouth Church. He talks of the “extra-
ordinary victory at Manila” as a mark of “ the Divine
hand.” Just like these preachers ! God’s hand is always
in it when their side wins. It doesn’t occur to them that
the “ Divine hand” would be more appropriately seen in
reformation instead of destruction.

Dr. Abbott has gone one better still. Preaching at New
York last Sunday, according to the Chronicle correspondent,
he “ advanced the startling theory” that the Americans are
winning almost hands down because they have learned “ to
lay hold on the muscles of the Almighty and use God’s
projectiles.” It is well that there is a lunatic asylum near
New York.

More Catholic and Protestant faction fights in Belfast,
with policemen severely injured and the military called
out to disperse the mob. What a blessed thing religion is
when people are enthusiastic !

Our good Christian government is very slow in moving
towards a reform of the prison system. Just look at this
change introduced by the new Prisons Bill. Short-time
prisoners used to wait three months before they were
entitled to write or receive a letter. Henceforth they will
only have to wait two months. But why wait so long
as this for the first humanising experience in prison life 1
And why should the prisoner’s family, outside the gaol,
have to wait two months for the first word from one whom
they may still love, and about whom they are grieving all
the while 1 One would think from the government regula-
tions that prisoners were a separato species of the human
race. But they are not. They aro wonderfully like a lot of
people at large. Well did Ingersoll say to the hard, good
folk who hold up their hands in horror at the sight of a
“ criminal “ Think of all the things you would have liked
to do. Think of all the things you would have done if
nobody was looking on.”

The State of Maryland has abolished the oath and kiss-
ing the Bible in courts of law. Witnesses now have to say :
“In the presence of Almighty God I do solemnly promise
and declare.” But what if a witness doesn’t beliove him-
self, or anybody else, in the presence of Almighty God ?
Wouldn't it be better if the formula ran : “ In the presence
of a possible seven years’ imprisonment for perjury |
solemnly promise and declare " 1

Mr. Henry Wilde, of Manchester, has presented £13,000
to tho University of Oxford to found a Readership in
Mental Philosophy. The Reader, it is announced, is to hold
office for five years, and to lecture on the illusions and
delusions incident to the human mind. He will never run
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short of material, even if he confines himself entirely to
the Christian religion.

Canon Scott Holland and Mr. G. W. E. Russell both dwell
on Gladstone’s “ child-like faith.” That is what we always
thought it, but we never liked to say so. His eulogists have
saved us the unpleasantness.

“1 have never seen anything so terrible,” says Professor
A. E. Barker, of University College, London, of the wounds
inflicted by the dum-dum bullet. This is the bullet which
Christian England has just been using against the heathen
Afridis. One would like to have it examined by one of
those opera-louffe angels who sang “ peace and goodwill” at
the birth of Christ.

A great many parsons, according to the Church Gazette,
preach ridiculously bad sermons because their form of faith
is “ not faith, but essential unfaith.” They have “ so little
trust in their belief that they are afraid to say a word as to
its foundations, lest the superstructure should come tumbling
about their ears.”

Priests of every religion trade on the fear of death—a
sentiment which they cultivate into a most grotesque
development. If they would let us alone, our fear of death
would cease to be an affliction. It was well remarked by
Bacon that almost any passion will conquer this fear, and
a very good illustration of this truth occurred in connection
with the sinking of the Merrimac at the mouth of Santiago
harbor. Admiral Sampson asked for volunteers to man
the doomed ship, and four thousand officers and men
responded—practically the whole personnel of the fleet. It
looked much like certain death, yet they were all ready to
face it; indeed, there was quite a competition for the posts
of mortal danger. And that was how the old Greeks and
Romans habitually acted before the Christian funk of hell
and damnation came in to make brave men cowards.

Everybody remembers the full-flavored old colonel who
divided his regiment for divine service on Sunday morning.
“ Church of England to the right, Roman Catholics to the
left,” he said ; and then he added, “ Fancy religions to the
rear.” He wouldn’'t waste his time, and perhaps his temper,
in reciting a list of the sects of those “ damned Dissenters.”

Captain Philip Trevor, writing in the Nineteenth Century,
gives some more modern illustrations of religion in the army.
Here is a pretty one : “ What's yer religious persuasion 1’
said the sergeant to the recruit. “ My what1' *“ Yer what 1
Why, what | said. What'syer after o’SundaysV *“ Rabbits
mostly.” *“’Ere, stow that lip. Come now, Chu'cb, Chapel,
or 'oly Roman I" “ | ain't nowise pertickler. Put me down
Chu’ch of England, sergeant; I'll go with the band.”

Here is another. A certain chaplain wanted the choir to
practise the eastward position, and, as the result was dis-
appointing, he sought the assistance of the sergeant-major,
who addressed the choir before the chaplain in the follow-
ing way : The mere sound of his voice was electric. No
little band boy now lolled on the choir desk. The third
fingers of the hands wero on the seams of the trousers, and
the heads erect. Evon the man struggling with the bassoon
sat at attention. The sergeant-major proceeded : “ When
you ’'ear the 'oly man say, *Hi b’lieve,” not a move—them
words is only cautionary ; but when 'e starts on ‘ Gord the
Father’ round yer go on yer 'eels.” Then to the chaplain,
“ Now, sir, you try.”...... Success was instantaneous.

Unitarian Sunday-schools don’t appear to be flourishing-
At the recent annual meeting in Essex Hall it was stated
that, while the Association had twelve more schools, it had
threo hundred less scholars and eighty-one fower teachers.

Why does the Daily News allow its leaderetto writers to
poke fun at the Holy Scriptures 1 Apropos of tho recent
man-and-bear fight in a Birmingham street, our contem-
porary remarks that boars in the streets of a groat city ar®
too dangerous. “ Bears,” it goes on, “ are notoriously averse
to ill-behaved children. Our cities abound in such children.
One day tho mocking infant will moot the indignant bear,
and there will bo a tragedy at which we shall all stand
aghast.”

Monsignor Baron, Bishop of Angers, who died at a private
hospital in Paris, spoke of himself as “ done to doath by the
ooison of malignant tongues.” A dead set was mado at him
jy tho clergy of his diocese becauso ho was a Republican.
Alas for the rarity of Christian charity under tho sun!

This above all—to thine own self bo true ;
And it must follow, as the night tho day,

Thou canst not then be false to any man. ,
—Shakespeare, “ Hamlet:
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Mr. Foote's Engagements.

Sunday, June 12, Athenooum Hall, Tottenham Court-road,
London, W. : 7.30, “ The God of Battles.”

TO CORRESPONDENTS.

All communications for Mr. Charles Watts should be sent to him
at 81 Effra-road, Brixton, London, S.W. Ifa reply is required,
a stamped and addressed envelope must be enclosed.

F. P. Peacock (Chicago).—Mr. Watts thanks you for your letter
and the enclosed cutting.

E. Jackson.—Inserted in another column.

W. Truman.—We looked into the second volume of Professor
Bury’s newedition of Gibbon, but saw nothing calling for special
mention. What he had to say with regard to Gibbon's attitude
towards Christianity was said in the preface to the first volume,
which we dealt with at the time of its publication. A thorough
annotation of the fifteenth and sixteenth chapters of the Decline
and Fall is a work which any historian might be proud to
undertake.

Hul1.—Mrs. Besant first identified herself with the Freethought
party in 1874. We really cannot tell you on what dates she
lectured at Bolton ; no doubt she did so several times, and, of
course, one of her subjects might have been “ Is there a God ?”

W. B. D.—Acknowledged according to the initials under your
signature. Glad to hear that your wife was so much pleased
with Mr. Foote’s address at the grave of J. M. Wheeler.

J. T. Gale.—Your letter and order are handed over to our
publisher, R. Forder, 28 Stonecutter-street, London, E.C.

J. G. Dobson.—Sorry you could not attend this year’'s Conference,
but hope you will, as you expect, be present at next year’s.

A. B. Moss, subscribing to the Wheeler Memorial Fund, expresses
a hope that every Freethinker who has profited by Mr. Wheeler’s
writings will contribute his mite. We hope so too.

F. H. Woollett.—Inserted as desired, with an editorial comment,
which should be regarded in the same spirit of fair play.

T. J. Tjiurtlow.—Your address is printed in your list of engage-
ments. Sorry you are wrongly addressed in the Almanack, but
we suspect that is more your fault than the editors’. A list of
Freethought lecturors is printed every yoar, and it is a good
advertisement for them, but most of them require to be worried
into forwarding particulars.

A. Ghyl.—Please convey our thanks to Mr. Shufflebotham.

N. S. S. Treasurer’'s Scheme.—Miss Vance acknowledges :—H.
1). Peters, 10s.; Ch. Strong, 2s. 6d.

N. S. S. Benevolent Fund.— Miss Vance acknowledges :—J.
Halliwell, Is.; collected Manchester Conference, £4.

W. W aymark.—Yos, it was received. Thanks.

“ Civis ” says that the best of Mr. Wheeler's Freethinker articles
should be collected in a volume. He suggested this years ago,
and suggests it the more strongly now.

H. Lees Sumner.—Acknowledgment elsewhere. Thanks for your
interesting lettor. Prosont our compliments to the lady.

W. E. W.—Acknowlodgod as desired. Your sympathy is conveyed
to Mrs. Wheoler.

Louis Levine (Charleston, U.S.A.).—Wo have put your remit-
tance to tho Wheeler Memorial Fund. Thanks for your kind
letter and good wishes.

J. S. (Lincoln).—Recoivod.

B- L.—In Scotland, wo beliove, civil marriagos aro contracted at
tho municipal ollico.

R- Johnson.—Truo, tho Frcothought party can ill afford to loso
Ycapablo an advocato as J. M. Whoolor.

W. H. Abdullah QuilLIAM, subscribing to tho Whoolor Fund,
says: “ | always enjoyed reading his articles, which wore
unique in the Bpocinl field to which ho addressed himself. His

labors have boon most valuable, and the result of his researches
will live.”

Y Ball.—Onco more thanks for your wookly batch of usoful
cuttings.
Mil Foote has boon obliged to tako a fow days’ rost and change,
owing to which somo correspondence stands ovor till next woek,
and somo acknowledgments for the Wheolor Fund.

Pai®r3 Received.—Men, Womon, and Chance (by William Platt)
i ruthseeker—Sydnoy Bulletin—Islo of Man Times—Crescont
"—Torch of Reason—Progressive Thinkor—Zoophilist—People’s
Newspaper—Now York Horald—Now Century—Now Century
Koview—Froo Society—Froodom—Birmingham Daily Gazotto—
Weekly Citizen—Lucifor—Scionco Siftings—English Mechanic.
It being contrary to Post-Office regulations to announco on tho
wrapper when tho subscription is duo, subscribers will recoive
tno numbor in a colored wrapper whon their subscription

Freethinker will bo forwardod, direct from tho publishing
P°st free, at the following rates, propaid:—Ono yoar,
I Is. bd.; half yoar, Be. 3d. ; throo months, 2a. 8d.
The National Secular Society’'s office is at No. 377 Strand,
London, whoro all lottorB should bo addressed to Miss Vance.
Orders for literature should bo sent to Mr. R. Forder, 28 Stone-
cutter-street, E.C.

Letters for the Editor of tho Freethinker should be addressed to
38 Stonocuttor-streot, London, E.C.

Friends who send us nowspapers would enhance tho favor by
marking the passages to which they wish to call our attention.
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Lecture Notices must reach 28 Stonecutter-stree