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T H E  D E A D  JE W .

THE ancient Jew s occupied  an insignificant place in 
the w orld ’s history. The land they inhabited, as 
G ibbon  says, was o f the size and fertility  o f W ales. 
Y et the chosen people described it as a land flow ing 
w ith  m ilk  and honey. In  the same w ay, they made 
them selves out to be the m ost im portant nation on this 
g loho—w hich  they regarded as flat, as we should be if  
w e believed in their nonsense. God A lm ighty  was 
always th inking about them . E von w hen  they got 
into troublo it was on ly  liis w ay o f show ing his concern 
about them . Their chastisements wero a sign o f h is 
love.

The plain truth is the exact opposite o f their 
patriotic boastings. The Jew ish  nation sim ply  existed 
on sufferance. Its existence as an independent 
k ingdom  was rem arkably brief. It disappeared as 
soon as one o f  the great em pires stretched out its paw 
for  the m ouse o f Palestine.

W hat d id  the Jew  contribute to the w orld ’s c iv ili
sation ? In  science, art, and ph ilosophy he was 
absolutely barren. But he was a fierce relig ion ist. 
H o clung to his god  Jahveh w ith in v incib le  tenacity. 
H is god  was h im self, im m ensely m agn ified ; and he 
was therefore w orshipping h im self in  disguise. H is 
religion  was patriotism , as his patriotism was ogotism. 
It was the Jew  against tho w orld, and o f course tho 
w orld got tho best o f it.

Nevertheless, the Jew  had his revenge. He im posed 
h im self on the m odern w orld  b y  p roxy . A s luck  
w ou ld  have it, his prophotical Scriptures were the 
starting point o f  the now  universal religion  w h ich  
arose out o f  the w reck  o f  the old  national religions o f 
the Rom an E m pire ; and the Jew ish  spirit o f 
fanaticism  was necessary in  tho apostles o f  a faith 
w h ich  was to trium ph over civilisation  as w ell as tho 
im perial authority. .

Christianity bound up its ow n Scriptures w ith tlioso 
o f Judaism , and is on ly  now , aftor a lapse o f  nearly tw o 
thousand years, beginn ing to make a separation, through 
what is called “  Tho H igher C riticism .”  Christian 
“  scholars ”  took  Ilobrow  as tho centre o f learning, 
Palestine as the centre o f the w orld , and the petty squab
bles o f  Jewish tribes as tho centre o f universal history. 
But all this has been changing since oriental studies, 
scientific researches, geographical exploration, and 
w orld -w ide intercom m unication, have broadened our 
m inds and enlightened our conceptions o f the past. 
N ot to put too fine a point upon it, the ancient Jew  is 
played out. H o is a detected fraud. H e lied h im self 
into a fine reputation, and Christianity, fo r  reasons o f 
its own, supported h im  in  the im posture. W ider 
k n ow ledge has exposed his pretensions. W hen we
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were shut up, century after century, to slender sources 
o f inform ation, it was easy to deceive us. W e were 
like the boy, w ho thinks a lot o f  his village pond, until 
he gazes on the m ighty  ocean.

Yes, w e are getting over that Jew ish delusion. W e 
have studied ourselves out o f its h istory and physics, 
but there still rem ains a final act o f em ancipation. 
Christendom  goes on  w orshipping a dead Jew . It adores 
h im  as a veritable god  ; it also affects to regard h im  as 
a transcendent man. It makes h im  the be-all 
and the end-all o f  hum anity. T ho thought o f going 
beyond  h im  is blasphem y. H e is first and last, and 
there is none beside h im . Salvation is still o f  tho 
Jews, through the w orship o f Jesus Christ. T h ey  aro 
dead in everything else, but they live  in  this, littlo as 
their m odern descendants suspect the fact.

T ho godhead o f Christ is at its last gasp. E ven  tho 
reactionaries o f the L ondon  School B oard see that it 
can on ly  be perpetuated b y  a tyrannous abuse o f our 
system o f  national} education. I f  the ch ild  be not 
captured the man is lost. This is tho adm ission o f  the 
Trinitarians. N or is this all. God tho Father is onco 
m ore asserting his predom inance in  Christian theology, 
and the Son is fa lling  into a place o f subordination. 
B y  this means he w ill pass out o f godship  altogether. 
It is on ly  a question o f  tim e. W ill it indeed be very 
long before Christendom  excla im s—Great Christ is 
Dead !

This season o f the year, w ith  its festivo com m em ora
tions, shows us how  m ythical is the “  h istory ”  o f  
Christ. H is career is a plagiarism  o f that o f tho old  
sun-gods. H is very  crucifix ion  is a sh ifting  anni
versary, w ith  tho sun and m o o n ; and his resur
rection marks tho real birth  o f the year at the 
vernal oqninox. A n d  thus, i f  Judaism  has survived 
in  Christian teaching, Paganism  has survivod in 
Christian rites and core monies. T ho old  naturo-gods
are hard to k ill. T hey  have a doepor lifo  than tho 
gods o f yesterday. M en w ill bask in  tho snnshino and 
cry  “  H a i l !”  to the “  god  o f  day ”  after Christ is swept 
dow n into obliv ion .

W hat remains w hen Christ is gono ? T ho man 
Jesus. A n d w h a t i s l i o ?  A d c a d J o w ?  S im ply  this 
and nothing m ore. A n d  w h y  is a dead Jew  better 
than a dead Greek, a dead Rom an, a dead H indu , a 
dead Chinee, a dead E gyptian, or evon a dead English
man ? It was once asked, Can any good  cotno out o f 
N azareth 't It is greater fo lly  to ask, Can any good com e 
except out o f Nazareth ? Such narrow parochialism  is 
unw orthy o f tho hum an spirit. T ho w orld  is greater 
than Nazareth, and H um anity is greater than Jesus. W e 
w ill not bend fo r  ever over the tom b o f the Nazareno. 
It is a slavory to keep us there. W o w ill bo eclectic. 
W hat good  Jesus taught ( i f  he ever really lived ) w e 
w ill accept. But w o w ill also reject tho rest. W o w ill 
not w orship a dead Jow.

G. W . FOOTE.
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PO LITE N E SS A N D  TR U TH .

M a t t h e w  A r n o l d  said that conduct was three-fourths 
o f life . Manners may be said to be three-fourths of 
conduct. The im portance o f courtesy based on good 
w ill, on a disposition  to help, to see the bright 
side, and to make the best o f all w ith  w hom  we 
com e into contact, is unquestionable. It is, in  the 
illustration o f Gautama Buddha, the linch-pin  in the 
chariot o f life . Y et manners m ay be made too m uch 
of, and, b y  a fastidious conventionality, override yet 
w eightier concerns. Politeness is m uch, but it does 
not com prise the w hole duty o f man. Truth and 
Justice have still more im portant claim s. A n  olcj motto 
says, w ith  m uch truth, “  manners make the man.”  I 
prefer the saying that man makes manners. 'Cultivate 
m en, broaden their sympathies, im prove their tastes, 
and good  manners w ill flow  spontaneously, apart from  
conventional fashions. The gentlem an, as Em erson 
sAys, “  is the man o f truth, lord o f his ow n actions, 
and expresses that lordship in  his behavior, not in  any 
m anner dependent either on persons or opinions or 
possessions.”  L ittle fo lk  are usually particular about 
behavior, but greater ones are careless, know ing it flows 
naturally from  their ow n  personality. A  gentlem an 
remains one whether in  prison or on a throne.

Freethinkers continually have to face the question 
how  to com port them selves towards opponents. In  
form in g  our opinions w e m ay and should have a single 
eye to truth, but in expressing them we must consider 
their effect on others. Questions o f expediency, season
ableness, and fitness com e in. To take an extreme 
case, bne m ay believe that there is no resurrection from  
the dead, yet refrain from  obtruding this op in ion  upon 
a believing m other w ho is w eeping over her lost child. 
Because w e see there is a tim e to speak and a tim e to 
hold  one’s peace, we need not palter w ith our con v ic 
tions. Circumstances alter cases, and each must judge 
for  h im  or herself how  best to adjust com plete loyalty 
to truth w ith  respect to the feelings o f others. Polite 
reticence does not always serve beneficial ends.

John M orley says w ith  truth : “  One reason w h y  so 
m any persons are really shocked and pained by the 
avowal o f heretical opinions is the very fact that'such 
avowal is Uncommon. I f  unbelievers and doubters 
were m ore courageous, believers w ould  be less timorous. 
It is because they' live  In an enervating fo o l ’s paradise 
o f seem ing assent and con form ity , that the breath of 
an honest and outspoken w ord  strikes so eager and 
n ipping on their sensibilities.”  T he tim e is pretty sure 
to com e to all w hen  they m ust speak out what is in 
them  or play the hypocrite. W ho can doubt w h ich  is 
the m anly part ?

There are m any ways o f saying a disagreeable truth. 
One w ill put the matter b luntly  ; another finds it more 
congenial to his genius to show  his refinem ent by 
taking a circuitous route. L ike the gentlem an in  the 
song, “  So politely  he k icked m e dow n stairs, you ’d 
have thought he was handing m e up.”  “  A man may 
be capable,”  as Jack K etch ’s w ife  said to his servant, 
o f  a plain piece o f w ork— “  a bare hanging ; but to 
make a m alefactor d ie sw eetly was on ly  belonging to 
her husband.”  But what is the appropriate treatment 
for  one w ho for  his ow n  objects says the th ing that 
is not ? H ere is a fine field fo r  casuistry, w h ich  an 
acute w riter calls “  the soul o f  ethics.”  But casuistry 
in  the abstract is in the air. Put case, as B row ning 
says. A n  em inent m inister publishes as fact a story 
o f  an eloquent but dead Atheist lecturer, w hom  no one 
can iden tify  as such. W hat shall wo call the story of 
the Atheist Shoem aker ? I know  but three terms really 
appropriate to the circum stance. Untruth, falsehood, 
lie. This seems to m e not a case for the retort 
courteous but for the lie direct. For lies, as Touchstone 
says, are o f various degrees. Som e are w hite, some 
grey, som e black. W hen Mrs. A . tells Mrs. B .-that 
she is very pleased to see her and that her dress is 
m ost becom ing, w h ile  she thinks the very  reverse— 
society excuses such “  fibs ”  or “  taradiddles,”  or classes 
them w ith  the w hite variety excused by  la politesse. 
T o m y vision  untruths about a dead m an’s op in ion  are 
o f  the black species. I had rather a man call m e “  liar ”  
to m y  face than spread a story that I  recanted on m y 
death-bed. But forcib le  terms are out o f fashion.

N obody lies now , at least no em inent ministers.' But 
then unfortunately there are still som e from  w hom  it 
is im possible to get the truth. T hey  cou ld  not tell it 
i f  they tried. T h ey  do not see the th ing as it is, and 
to describe it,accurately is not am ong their accom plish
ments. On the first and on ly  occasion upon w hich  I 
heard the Rev. Hugh Price H ughes, and reported in 
the F reeth in ker  o f  1887 tw o instances o f unveracity 
in  a b rie f speech, I set h im  dow n as probably o f this 
species, and he has since am ply vindicated m y ju d g 
ment. Politeness is due to all o f  possible w orth. But 
w hen a man or a system is fou n d  worthless, politeness 
must g ive  w ay to justice and,to truth,

Worth makes the man, the -want of it the fellow;
The" rest is all but leather or prunella.

P lain speaking is the natural com panion o f free- 
thinking. For the Freethinker protests against the 
hypocrisy o f the age w h ich  plays at pretending to 
believe that w hich  is no longer credible. H e goes for  
a clear issue. T he B ible is or is not the w ord  o f God. 
Jesus either was or was not born o f a virgin. He d id  
or did, not w ork  miracles. The offence o f the F ree
th inker  has ever been that it puts what educated 
people really th ink  upon such matters into plain and 
popular language. Mr. H olyoake cou ld  never be 
expected to agree w ith  this policy . W h ile  others were 
seeking to strike hard and strike hom e, he has ever 
been look ing  for sm ooth phrases. T o dispute about 
taste is proverbially  useless, but com m on sense tells 
that an oppressed m inority  need the courage o f resist
ance as w ell as o f endurance. Even as a matter o f 
style, I uphold that plain words are best. L ook  at the 
great writers, Bunyan, Sw ift, .Cobbett, Paine, Sydney 
Sm ith, or Carlyle. N o circuitous beating about the 
bush there, but forthright, direct, unm istakeable speech, 
to w hich , indeed, som e jud icious qualifications m ight 
often fa irly  be added. But a person in  the th ick  o f the 
fight cannot always exh ib it the suavity o f the polished 
fencing  master. H e must know  that his b low  tells. In  
the phrase o f the backwoodsm en, he must “  hew  to the 
line and let the chips fall as they m ay.”  S w ift said, 
“  Proper words in  proper places m ake the true defini
tion o f a style,”  and Sw ift, w ho so keen ly  rid icu led  
“ the art o f polite conversation ”  w ou ld  have said that 
lie is a proper w ord to apply on som e occasions, Paul, 
a forcib le , though not always a clear writer, d id  not 
scruple to use the term. H e quotes w ith  approval that 
“ the Cretans are always liars,”  and a reference to the 
Concordance w ill show that both the noun and adjective 
are frequently used b y  the B ible writers.

R evolutions are not made w ith  rose water. The 
pioneers o f  progress have to make up their m inds for 
rough, hard work. It is no use trying to upset estab
lished im posture w ith k id  gloves. Luther was coarse 
and rude. Bradlaugh hit out straight from  the 
shoulder. A  leader o f the Freethought party should 
always kn ow  w hen to strike and w hen to stay. This 
is is w h y  M r. Ilo lyoake, w ith all his h igh qualities 
and m any services, was fu tile  in  that position . His 
tender regard for the feelings o f opponents hindered 
h im  from  ever dealing a valiant b low  for  victory.

J. M. W h e e l e r .

SCIEN CE A N D  PH IL O SO PH Y .

SCIENCE and philosophy are terms that have becom e 
in  m odern tim es as fam iliar as “ household w ords.”  
The im portance o f what they really sign ify  cannot be 
over estimated, inasm uch as they represent the very 
elem ents upon w h ich  the happiness and the progress 
o f society depend. Scienco is now  recognised, more 
than it ever was, as being the true Providence o f man, 
and philosophy is regarded as the surest means of 
bringing what H um e terms, “ light from  obscurity .”  
The history o f  philosophy is indeed the history o f 
general hum anity. As G. H. Lewes says o f i t : “  It 
was the im pulse to all early specu lation ; it was the 
parent o f Positive Science. It nourished the infant 
m ind o f hum anity ; gave it aliment, and directed its 
fa cu lt ie s ; rescued the nobler part o f man from  the 
dom ination o f brutish ignorance ; stirred h im  w ith 
insatiable thirst for know ledge, to slake w h ich  he was 
content to undergo amazing toil.”  T ho same writer
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in form s us that it was “  Greek ph ilosophy that opened 
m en ’s eyes to the im portance o f hum an conduct— to 
the im portance o f moral principles.”

In  studying science and philosophy w e do not con 
fine ourselves to the old  stereotyped definitions given  
b y  our lexicographers w hen they said, that science 
meant “  to k now ,” and that philosophy signified “  a 
love o f w isdom .”  Such definitions are not sufficiently 
com prehensive to meet the demands o f the present age. 
Lewes says that philosophy is the systematisation o f 
scientific conceptions, “ the explanation o f phenom ena.”  
H e also tersely indicates the line o f dem arcation that 
should be drawn betw een the tw o terms. H e observes, 
“  Science furnishes the know ledge, and philosophy 
the doctrine,”  w hich  means that science is a kn ow 
ledge o f things, and that philosophy gives them  an 
explanation. Professor Graham, in  his w ork  The 
Greed o f  Science, remarks that, “  I f  a distinction must 
be drawn betw een science and philosophy, then p h ilo 
sophy can on ly  be the system atic connection  o f the 
highest conceptions and generalisation supplied by 
science.”  The same author says that, “  in  strictness,”  we 
should mean by  science “  a know ledge o f the laws o f 
phenom ena, their regular sequences and con junctions, 
the d iscovery o f w hich  is the business o f science.”  A s to 
the result o f science, the w riter further remarks : “  Far 
as her ken stretches backward in  tim e through m illions 
o f centuries she discovers law ; deep as she penetrates 
now  into space, she finds the same.”  It must not 
be overlooked that the w ord “  science,”  taken as the 
representative o f know ledge always signifies certain  
know ledge, that w hich  has been tested, confirm ed, 
and verified. It applies not on ly  to what we perceive 
d irectly  through our senses, but also to the conclusions 
based on predictions ; such for  instance as an eclipse, 
or the appearance o f a star, or o f a com et at a par
ticular point in  space, and at a certain tim e. The 
m ain distinction betw een the im port o f the tw o 
terms, science and philosophy, is that the first is 
particularly concerned w ith the w hat o f  nature, and 
the second w ith  its why. The one observes and the 
other reflects. W hatever science and ph ilosophy were 
supposed to have been in form er times, they are 
now  regarded as the servants o f man, not instruments 
fo r  the use o f any God. Their functions are to d is
cover the vast resources o f nature, and to apply those 
resources for the benefit and fo r  the advancem ent o f 
general hum anity.

Science having been accepted b y  Secularists as the 
Providence o f man, theologians are ever ready to m is
represent its nature, and to depreciate its power. But 
in  so doing they invariably fail to discrim inate betw een 
science and its methods. E ven  m en o f reputed.learning 
and scholarship frequently  mistake the theories and 
hypotheses professed b y  scientists for science itself. 
H ence we find that theologians and others point to 
what they term the “  uncertainties ”  and the “  change
ableness ”  o f  science, w ith a v iew  o f detracting from  
its value and service to man. W ith  a m alicious kind 
o f glee these critics refer to the fact that scientific men 
do not persist in adhering to certain theories when such 
are found to be inadequate to explain phenom ena. 
N ow , the truth is, that no greater com plim ent cou ld  be 
paid to scientists than to recognise that they relinquish 
error im m ediately it is discovered. It is one o f  the 
glories o f the scientific m ethod to be freed from  w rong 
conclusions— a pleasure unknow n in  the regions o f 
ignorance and prejudice. This practice o f abandoning 
false positions w hen they are disclosed b y  investigation 
and experim ent, constitutes the great distinction 
betw een the scientific and the unscientific m ind. The 
man o f science, in his m arch towards the attainment 
o f  truth, changes his opinions as the new  aspects o f 
nature furnish adequate causes for  so doing. Instead 
o f this being a defect, it is the key to all scientific pro
gress. I f  the m ethod pursued were otherwise, the 
laws o f nature and the secret o f their operations w ould 
for  ever rem ain hidden from  the hum an race. The 
study o f science has been one long struggle fo r  light, 
and m any brave toilers have fallen by  the way, 
having failed to obtain a glim pse o f  what they strove 
for and desired to see— the demonstrated truth. The 
changes referred to for  the purpose o f depreciating 
science, are what occur in theories, speculations, experi

ments, and in  mistaken observations. True, they m ay 
be called scientific, but they are not science, for the 
reason that they have not been verified b y  the process 
o f demonstration. W hile, therefore, theologians th ink 
they are damaging science by  citing the fact o f its 
servants abandoning theories, the objectors are on ly  
exposing their ow n  want o f  understanding.

In  spite o f all the sneers o f theology at the potency 
and grandeur o f science, its victories in  the fields o f 
hum an advancem ent are real and lasting. Its fe r 
tilising pow er on the m ind o f man is like the effect o f 
the sun on the earth, drawing forth  a richness and 
vitality that are necessary to grow th and developm ent. 
The predictions o f science are being verified day b y  
day, and this inspires w ith in  us hope, encourages 
hum an effort, and generates a trust in  the m ethods o f 
the on ly  true Providence o f life . T he catholicity  o f 
science consists in  its acceptance o f  all that is proved, 
no matter where, w hen, or b y  w hom  the proof is 
given . The discoveries o f science, and a know ledge 
and practice o f philosophy, w ill constitute the revela
tion o f the future. The contributions thereto by  men 
o f every age and country, all point to one com m on end, 
a brotherhood o f truth in w hich  all w ill be interested, 
and by  w h ich  all may be benefited. Science is con 
fined to no one sect, party, race, or nation. It is no 
longer the privilege o f the few , but the inheritance o f 
the w hole hum an race.

The function  then, o f science, w e understand to be 
this : T o  learn, as far as possible, the laws and relations 
o f things both visib le and invisible, by observation and 
by experim ent. Still, it must be rem em bered, that 
w hen we say that science and philosophy are con 
cerned w ith  “  the laws ”  o f  phenom ena, w e on ly  use 
the term  “  laws ”  as a name, not as a thing, or a cause. 
It is not “  law ”  that originates the changes in 
phenom ena, but the changes that originate what is 
term ed “  law .”  Changes are called causes and effects, 
and as changes are interm inable in  nature, so likew ise 
are causes and effects. Thus the w ords “  a first 
cause,”  are m isleading, for in  science there are no first 
or last causes. The “  laws o f nature ”  are but names 
for observed changes, and the relations o f causes and 
consequences w ithout regard to beginn ing or ending. 
A s Professor Graham remarks, “  There exists, for  men 
on ly , phenom ena, and science gives us the on ly  
reliable and systematised know ledge o f these, w hich  
know ledge is m erely the invariable relations, or the 
unchanging successions and the constant co-existences 
o f the same facts or phenom ena.”

O f course no science, and no philosophy, can explain 
all the mysteries b y  w hich  we are surrounded, fo r  
nature is too vast and too illim itable for us to know  all 
that lies w ith in  her m ysterious bosom . T he tru ly 
wise man w ill not dogm atise respecting the unknow n, 
but w ill confine h im self to what he know s, and w ill 
regulate his life  in accordance with that know ledge. 
The old superstitions o f hum anity have had their day. 
Their puny creeds cannot unlock  the secrets o f the 
universe, or show  us what lies beyond our vision  and, 
the range o f our finite faculties. Let us be content w ith 
boundaries we cannot transcend, resting assured that 
on ly with the aid o f science and philosophy, w ill it be 
possible to banish, from  the hum an m ind, the dark 
shades and phantoms o f a degrading theology.

C h a r l e s  W a t t s .

THE FALLEN VIRGIN.
In an American Episcopal boarding-school, not long ago, 

the scholars and teachers were assembled for morning prayer. 
The reading and singing were ovor, and all were resuming 
their seats, when one of the young ladies, of a very short and 
thick stature, missing her chair, seated herself with a thud 
on the floor. Nobody smiled. The fallen ono, momentarily 
experiencing a loss of common sense, retained her lowly seat, 
opened her prayer-book, and appeared to bo examining itjs 
contents. The rector then arose and began reading the first 
morning lesson. He read from the fifth chapter of Amos, as 
follows—“ The virgin of Israel is fallen; she shall no mono 
rise; she is forsaken upon her land; there is none to raise her 
up.”  This was too much. The voice of the rector trembled 
as ho looked up and saw the fallen virgin ; the scholars turned 
red in the face, and the exercises wore brought to a hasty 
close.



204 THE FREETHINKER. April 1, 1894.

A  P LE A  FOR A TH E ISM .

A m ong  persons o f  pious reputation, there seems to be 
a constant desire to attack, in  one form  or another, the 
now  established and generally accepted ideas o f 
Atheism . They speak o f it in  unm easured language, 
and o f those w ho profess it as persons w ho are 
necessarily im m oral and decidedly  w icked. The 
cum ulative arguments from  m en o f creed have 
awakened in the m inds o f the people, not m erely a doubt, 
but a positive conviction  that the opposition, in form  
i f  not in fact, m ust indicate a weakness w hich  now, 
and in  the future, w ill be the cause o f the total break
up o f the churches belonging to the popular creed ; 
and to-day, superstition, bigotry, and intolerance are 
seen trying to w ork  them selves into a m ore subtle, 
threatening, and dangerous attitude, and the result 
thereof has been the erection o f a mental arena in 
w h ich  the self-elected gladiators can display their 
skill, but as yet the Freethinkers have obtained the 
victory, for their arguments and evidences are still 
unanswered i c., irrefutable.

The researches into m odern science have dissipated 
the original and most ancient notion and belie f in  a 
God. The telescope has chased h im  from  the heavens 
and navigation has left h im  no heaven above, and just 
in  proportion as man has grow n in know ledge God has 
dim inished in extent, and each acquisition o f truth has 
lessened the dom ain o f uncertainty over w h ich  ho 
spreads.

In entering upon a discussion o f this k ind, the 
Thoist must not forget that the onus proban d i lies 
w ith  the affirmer o f every proposition ; and if  it can 
not be supported, then, as a matter o f course, it refutes 
itself. No log ic  can be m ore sim ple or more conclusive 
than this. The definition o f  terms is the first step in 
all ph ilosophy, therefore the Theist should lay dow n 
the precise terms o f the nature and existence of 
his God ; in  fact, it is his duty to do so, else where is 
the argumentative ground fo r  reason to explore and 
discussion to elucidate ?

I f  the Theist does not define his position, what right 
have w e to argue w ith  h im  ? W o are, as it were fight
ing w ith shadows, or a quagm ire w h ich  every m om ent 
sinks us deeper and deeper with our burden. W hat is 
A theism  ? It is a negative, a mere intellectual state 
respecting Theism , and therefore has no strictly definite 
existence. To what are we Atheists ? T o  what des
cription o f God are w e renegades ? W hen wo say to 
the Theist, “ Prove to us that God exists,”  it is no 
answer for h im  to say, “  Prove that he does not.”  U ntil 
a proposition has been proved or demonstrated to be 
true, it practically remains untrue ; and the man w ho 
w ould  be im posed upon b y  such m ethods lias yet to 
learn the rudim ents o f Freethought. A theism  does 
not “  deny ”  God, as the Theist in form s us ; but in 
dem onstrating the A theist’s position I w ill endeavor to 
do so in such a m anner as to enable you  to form  a con 
ception o f  what I mean. The A theist does not deny 
God ; ho docs not say, There is no God, but ho says, I 
am w ithout “  idea ”  o f  God ; the w ord “  God ”  is to me 
a w ord  w ithout meaning, a sound conveying  no clear 
or distinct affirmation. I f  the Theist says to me, “  I 
believe in G od,”  it means noth ing to me, because the 
w ord “  G od ”  represents to m e no idea. I f  a man says 
to me, “  Thought is o f a black color,”  or “  The square 
o f  eighteen is sweet to the palate,”  or “ Jesus is the son 
o f  G od,”  I should not understand him , fo r  the three 
phrases are alike absurd and rid iculous to me. I can
not adopt them  as truth. But the Theist can accept a 
phrase quite as m ystic as these, and adopt them  as truth, 
repeating it from  his cradle, until the constant repeti
tion, like the dropping o f water on a rock, has w orn 
away the opposition w h ich  the absurdity o f the 
phrase w ould  have created in  his m ind. That man’s 
belief in  God was inevitable, I adm it, because Theism  
is a stage in civilisation through w hich  the race must 
pass ; but w h ile  such be lie f was inevitable, hum an 
progress has consisted in grow ing out o f  it. In  the 
early ages o f m an’s history ho perceived forces that 
appeared superior to his ow n, and independent o f his 
w ill— the sun gave h im  light and warm th, the lire 
burnt, the thunder terrified, the w inds bulleted, and all

the various elements acted upon h im  despite his resist
ance. Therefore he attached to them  ideas o f power. 
Their action upon h im  produced sensations o f pleasure 
or pain ; he conceived  a like or a dislike for them  ; he 
desired or dreaded their presence. Then he prayed 
to the sun, he prayed to the m oon, he prayed to the 
stars. He thought by  vain sounds and useless practices 
to govern the elements, to change existence. 0  fatal 
e rro r ! But it has lasted till now , and, although we 
place the lightning conductors to guide and convey the 
electric fluid, although we have learned to control in  a 
great degree, and to use for  our ow n  purposes, fire, air, 
earth and water, w e have still retained the practices of 
those ignorant men. N ow , to a person w ho really 
believes that a God is ordering all things fo r  the best, 
everything must be necessarily good, and he can for  
his ow n part care very little about his w rongs here, for 
it is the w ill o f God, he says, and there the matter ends.

The Theist then states, w ith  some degree o f certainty, 
that, “  B elief in G od is necessary as a preventive to 
crim e ”  ; and asserts that “  the Atheist m ay plunder 
and rob w ithout fear o f the consequences.”  Let me 
ask the Theist. “  D o Theists ever steal ?”  W hat w ill 
be his answ er? W hat can it b e?  “ Y es.”  Then is 
not the belie f in  God, and his pow er to punish, totally 
insufficient as a preventive o f crim e ? Y ou  cannot 
brand a man as a liar, thief, and hypocrite because he 
cannot accept certain disputed doctrines or propo
sitions, how ever reasonable they m ay seem to yon. 
W ho has not been amazed at the utter poworlessness 
o f Theistic ethics to abolish or oven restrain wrong 
doing ? The belief in God has at all tim es encouraged 
m urder and bloodshed ; it has led to hum an sacrifice ; 
and sin is just as rampant and widespread as if  the 
name o f God had never been uttered. Surely there 
muBt be a better w ay to reform  tho w orld . Sad, 
indeed, w ould  bo our lot i f  we had not better. But 
the Atheist is convinced  that he has a better ; for 
w hile the A theist needs no further inducem ent to 
virtue than the sim ple love o f virtue for  its ow n sake, 
the Theist does need such further inducem ent in the 
love  and favor o f God, and generally in the selfish 
hope o f heaven and the base fear o f hell, Thus the 
m orality o f the Atheist, even in  theory, is higher, 
nobler, better, and purer than is the m orality o f the 
Theist.

A theism  teaches that everyone in society has an 
obligation to his neighbor, and that he can never be 
held to be moral if  such trust is broken. H onesty is 
m anly ; dishonesty is a social evil. W hat m ore can 
Theism  advocate ? Does the Theist believe that ho is 
one w it the better because o f his be lie f in  a com pre
hensible som ething than I am ? I advocate no robbery, 
fraud, or m urder. Thus it seems to me that the Theist 
has a most degrading v iew  o f hum an nature w hen ho 
asserts that Theism  is necessary as a preventive to 
crim e. I venture to th ink that i f  tho Theist w ill make 
a tour o f inspection to our prisons and penitentiaries 
he w ill find that their inmates are all, w ithout excep 
tion, “  believers in  God ” ; and, indeed, it w ould  
occupy a lifetim e to tell all concerning how  the 
believers in  G od have persecuted and even m urdered 
each other. Ignorant and m iseducated m en often 
mistake the true path to happiness and com m it crim e 
in  the endeavor to obtain it. But Atheism  w ould  pre- 
servo man from  ly ing, stealing, and m urdering not by 
fear o f the anger o f God, but because these crim es 
make this life  itself a cause o f m isery. Tho be lie f in 
a futuro life  is to m y m ind a great and dangerous 
obstacle to present reform . The Atheist w ho expects 
no hereafter says that i f  good  is ever to coino to man 
at all, i f  peace and justice are to prevail, it must bo 
for h im  right here and now. But the Theist, on the 
other hand, w ho has his thoughts fixed upon heaven, 
generally regards this life  as a vale o f tears through 
w hich  man must pass on his w ay to that land whose 
streets are o f shining gold, and where w e shall have 
nothing to do but sing psalms, twang harps, and b low  
trumpets all day long ; therefore his on ly  desire is to 
quit this w orld  as soon as possible ; hence ho can have 
but little thought o f hum an welfare. A theism  affirms 
one existence, tho existence o f w h ich  it know s and 
refrains from  speaking o f an existence o f w hich there 
is not a shadow o f foundation.
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It is said that A theism  has relation on ly  to this 
w orld  and to this life . A dm itted. But does not the 
Theist th ink that it is necessary to live  well here— 
that a well-organised society, clean, healthful ch ildren , 
a society w hose on ly  noblem en w ou ld  be m en o f noble 
deeds and noble thoughts, w ou ld  be far preferable to 
the society n ow  existing ? A nd  the society w e should 
have i f  man w ould  on ly  perform  the duties he owes 
to his fe llow  man w ou ld  be a society coin cid in g  with 
the burden o f Massey’ s song w hen he said—

This world is full o f beauty as other worlds above.
Bat if we did our duty, it might bo full of love.

There are three words, says Shelley, b y  w h ich  kings 
and priests

Support tho systom whence their honors flow.
A n d  these a r e :

“  God,”  a vengeful, pitiloss, and almighty fiend;
“  noil,” a rod gulf of evorlasting lire;

A nd
“  Ileavou,” a mood for those who dare bolio 
Their human nature, quake, boliovo, and criugo 
Boforo tho maker of earthly power

in  w onder and fear ; and it rem ained fo r  tho light o f 
science to dispel tho darkness and to rem ove the 
mental manacles b y  w hich  men were fettered. Then 
one by  one the m yths began to fade away ; one b y  one 
tho phantoms disappeared, and facts, truths, and 
realities have taken their place. T lio gods have 
vanished, but man remains. As B yron  remarks, in 
his passage upon the ruins o f A thens—

Son of tho morning riso ! approach you hero !
Gome, but molest not yon defenceless u rn :
Look on this spot—a nation’s sopulchro ;
Abodo of gods, whoso shrines no longer burn.
Even gods must yield—religions tako their turn :
Twas Jovo’s—’tis Mahomet’s—and other creeds 
Will riso with othor years, till man shall learn 
That vain his incensó soars, his victim bleeds ;
Boor child of Doubt and Death whoso hopo is built on roods.

J o h n  R . C iia k l e s w o k t h .
— The Thinker.

ME. PEICE HUGHES’S VERACITY.

A  METHODIST VIEW .

( From the “  Crusader.")
T h e  good name of our public men is not thoirs alone. It is 
a precious possession which wo all sharo with them. And 
while each must be the prime and chief guardian of his own 
honor, it behoves the friends of him who is slack in rising to 
this duty to supply incitement and stimulation for discharge 
of tho obligation. The time has arrived for tho Methodist 
peoplo to render this service to the Rev. Hugh Prico Hughes 
and to “  whet his blunted purposo ” to meet tho grave 
impeachment upon his veracity and good faith. This 
necessity is tho more urgently laid upon Methodists bccauso 
of Mr. Hughes’s well-known inontul incapacity to admit a 
mistake oxcopt under tho most ovorwholming pressure. 
Indoed it is difficult to recollect any instanco in which ho has 
ever frankly and unroservedly done so. It is onough, how- 
over, to say that ho must rofuto tho charges now made 
against him if ho is to contiuuo to hold his placo in tho 
Methodist Connection. . . . _

Mr. Holyoako’s investigation and report carry no judicial 
weight for tho most obvious roasons. Tho plaintiff was no 
party to the inquiry, but it was secretly instituted behind 
his back by friendly arrangement with the defendant. Tho 
report, which is described by Mr. Holyoako as his “  opinion ” 
and by Mr. Hughes as a "verdict,”  is really a defence, as 
studied and argumentative as over advocate elaborated for a 
client, and is couched in terms of such extravagant eulogy 
of tho defendant (Mr. Prico Hughes) as to deprive it o f any 
claim to impartiality. It is indeed not tho least singular 
featuro o f this business and puzzling to understand how a 
man of Mr. Holyoake’s reputation for keen mental sagacity, 
one whose ripe experience has been matured in tho ceaseless 
effort to impress upon mankind tho duty of “ hearing both 
sides.”  and whoso eminence is largoly built upon his life-long 
battle for free and full and fair inquiry in all things, should 
have lent himself to such a holc-and-corner proceeding. 
Mr. Holyoake’s account of tho origin of his intervention does 
not impress us with its frankness. It is so worded that 
while avoiding to state such to bo tho caso it conveys the 
impression that tho inquiry was of his own motion and 
originated with himself, whereas Mr. Prico Hughes, who iB

seldom hampered by inconvient candor, whilst equally 
reticent as to the actual fact, conveys the impression that 
the inquiry was at his suggestion ana originated with him. 
Mr. Holyoake’s report exhibits him as a thorough-going 
partisan of Mr. Hughes. He is the out-and-out advocato, 
briefed for the defence, ignoring or utterly blind to, or 
depreciating by the veriest “  special pleading ”  the evidence 
on the other side, veiling the real points by rambling dis
quisitions and reminiscences having little or no bearing 
upon the case, and refusing to consider or deal with a wholo 
series of facts relative to the vital point of the “  Atheist 
Shoemaker ” story. It is a surprising revelation to find this 
“ Father of Secularism ”  as one-sided, as gullible, as regard
less of facts, and as incapable of weighing evidence as the 
veriest religious neophyte or champion of superstition. . . .

The charges against Mr. Hughes’s veracity and good faith 
are no longer the charges of merely Mr. Foote, the Secularist, 
but of the Methodist father and brothers of the dead man, 
people innocent surely of the crime of “  gratuitous conduct ” 
which could afford Mr. Hughes a pretext for not “  taking 
notice ” of them. As they camo forward, bringing ovidonco 
on vital points, as to which Mr. Ilolyoake studiously rofrainod 
from inquiry, and into which ho made no investigation 
whatever, tho slight possible value which might havo 
attached to his roport is completely shattered. These 
relatives of tho alleged “  Atheist Shoemaker ”  stato that tho 
greater part of Mr. Hughes’s book is utterly false, and thoy 
furnish tho most explicit ovidenco demolishing statement 
after statement for which Mr. Hughes assumed tho fullost 
responsibility. Yet in tho Daily Chronicle letter already 
quoted ho has tho hardihood to say, “  Since his (Mr. Holy
oake’s) verdict was given nothing has seen the light which 
impugns the substantial accuracy of any statement for which 
tho two sisters and I aro personally responsible.”  As this 
sinister remark seems to hint at the lino of defonco whioh 
Mr. Hughes intends to set up, it may bo as well to point out 
that in tho preface to tho book ho gave tho fullest and most 
unqualified personal guarantee, in the striking words, “  It is 
important, however ”  (i.e., although tho real names woro con
cealed) “  to impress upon my readers that this is a true story, 
and not fiction.”  After this declaration, and having for four 
years nnd a half circulated his story in tho face of strong 
comments on its inheront improbabilities, having all that 
timo dofiantly maintained his cloak of socrocy and conceal
ment for tho evasion o f criticism and to provent examination 
of his statements, Mr. Prico Hughes cannot now bo allowed 
to shift responsibility for tho “  substantial accuracy ” of his 
story to other shoulders. . . .

Mr. G. AY. Foote, l ’rosidont of the Secular Socioty, who has 
claim to a hearing at loast equal to Mr. Holyoake, makes a 
most fair and reasonable proposal. Ho is willing to rofor tho 
wholo quostion to a committeo composod of two porsous to 
bo nominated by Mr. Hughos, two by liimsolf, nnd a fifth 
agroed upon by both sidos to act as chairman and umpiro, . .

Mr. Prico Hughes has reprinted in tho Methodist Times, of 
which ho is editor, his roply in tho Daily Chronicle to this 
challenge of Mr. Foote’s, but with inborn meanness omits to 
give the letter in tho samo newspaper to which it is a response. 
Ho takes care that his sido only is presented to tho readers of 
tho Methodist Times. Mr. Holyoako’s long, rambling, irrele
vant “ report”  he prints in full, but everything on tho othor 
side is rigidly excluded. “  Even in the brutal prize-ring men 
are obliged to fight according to tho rules,”  says Mr. Hughes, 
although tho words come a little strangely from him as an 
excuse for evading tho chargo of striking a foul blow “  bolow 
tho belt ”  at a rival crood. As “  a civilised man ” ho cannot 
discuss with a disputant who has again and again insinuated 
or asserted that ho is “  a doliborato and systematic liar.” Mr. 
Prico Hughes forgots that Mr. Footo has dono much more 
than this. Ho has presented ovidenco with roapoot to his 
allegations amply establishing a prima facie  caso. Ho has 
not incroly assortod but is proparod to provo his charges. 
Mr. Hughos, of all mon in tho world, should bo tho vory last 
to mako tho strong languago of an assailant an oxcuso for 
evading tho roal issuo. Has ho forgotton a celebrated caso 
in which tho violonco and bitterness of his own languago 
exceeded any used by Mr. Footo, and in which ho maintained 
that tho public man ho was attacking must bo guilty bocauso 
ho did not meet in tho fashion demandod by Mr. Hughos 
the imputations against him P Can ho now object if tho 
public deal out to himsolf tho samo moasuro which he insisted 
on meting out to another? Mr. Hughes, who now Buys “  Tho 
time has come to insist that public men can havo no doalings 
with those who violate the elementary laws of courtesy,” 
said to a crowded mooting in Wesley Chapel, ono of tho 
largest in Nottingham, that “ every one who does not tako 
tho Methodist Times is an a ss !”  “ Tho Atheist Shoemaker” 
is not the first, nor tho second, nor tho third public state
ment which Mr. Prico Hughos has put forth and failed to 
substantiate. This timo Bilcnco will not avail him. He must 
refute the present charges or descend from his place as a 
roligious teacher. Is tho Atheist Shoemaker a true story ? 
Or is it ono o f tho most contemptible “  pious frauds ’’ which 
members of the Church in whose supposed interest it was 
launched ought to bo the foremost to expose and condemn.
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SANDY MACTAVISH.

“  The Sabbath was made for man,” but the “  Soawtchman ”  was made 
for tbe Sawbath.

San dy  M actavish  was walking one day 
Along by the seashore in Armadale Bay,
When, splashing and dashing and quite within reach,
He saw, in a pool that was left on the beach,
A  salmon that struggled in vain to be free,
And tried very hard to get back to the sea.
But Sandy rejoiced, like a canny old Scot,
And made up his mind that return it should not,
When, just as he started to capture his game,
Ho remembered the Sawbath, and thought of the shame, 
That the Elders and Deacons would say was attached 
To fish that on Sawbaths by sinners were “  catched,”
And stood for a moment crestfallen and glum,
Now scratching his head and now biting his thumb,
For nothing conld alter the date, or the day,
To justify taking the snlmon away.
But Sandy was canny, like most of his race,
And thought that he might find a snug little place 
Where the tide wouldn’t reach, but the fish could remain 
Till Monday would let him come fishing again,
For all the Kirk elders and all the Kirk men 
Wouldn’t have spoken to Sandy, ye ken,
I f  he’d taken the fish when the law had decreed 
That Jews from all manner of work should be freed.
So he found a nice spot, in a dark little grot,
And rejoiced at the fortune that fell to his lot,
And there he conveyed the fine fish that he’d found,
Which he’d have for his supper when Monday camo round. 
Monday morning arrived, as did Sandy as well.
And there was the fish, safe, and sound as a bell,
And Sandy Mactavish, I hardly need say,
Didn’t wait very loug ere he took him away.
He straightway invited, that very same night,
Some friends of his bosom with him to unite,
To partake of a fish, which would make such a dish,
That never for better could anyone wish;
And when they appeared at his jovial board,
'Twns just as he said ; it was fit for a lord.
There was Elder McPherson and Deacon McGill,
And Macgregor the Laird, who lived up on the hill,
Doctor McCulloch and Hamilton Quirk 
The parson who preached in Mactavish’s kirk,
Six brawny old Scots, who had long pulled together, 
Thanks to Scotch whiskey, thro’ all the Scotch weather, 
And they didn’t take very long to dispose 
Of the salmon—and peas. Then a question aroso 
A b to how such a piece o f good fortuno befell,
To enable Mactavish to treat them so well,
And over the whiskey they begged him to tell 
As to who was the donor, and why he had sent 
Such a fine bonny fish, which he doubtless had meant 
As a token of gratitude; still, there were some 
Who thought it might indicate favors to come;
But these, from respect to propriety’s laws,
Didn’t hint that they thought such a thing was the cause. 
They had eaten the salmon, jowl, middle, and tail,
With the peas that I’ve mentioned, as well as sea kale,
And whiskey the best that was ever distilled,
And bo with all peace and contentment were filled.
They puffed their tobacco, what moro could they wish 
Save that Sandy would say how ho camo by the fish, 
Mactavish, then beaming with innocent pride,
Did the tale of his fishing excursion confide,
And expected his guests would exclaim with delight 
That in spite o’ the Sawbath he’d done what was right.
But picture his feelings, when never a word 
Beyond a deep murmur of censure ho heard,
While they sat in their places with frowns as ho spoko 
(Tho Elder and Deacon both stopped in thoir smoke) ;
'fill an unpleasant silence tho minister broko :
“  Alexander Mactavish ! it’H little wo cared.
Myself and the Deacon, the Elder, a:.d Laird,
To ask any questions beforo we appeared
A t a house where wo thought there was nought to bo feared,
Tho’ somo of the folk are weak brothers, ’tis true,
Wo never expected such conduct from you.
But fishing on Sawbath! Wo ne’er could ha’ thought 
That you by the Deil wero so easily caught.”
Ho paused ; and tho others all showed by their looks,
That Sandy had got in their very black books.
A n d when ho attempted to tell them his views,
They shut up thoir ears. Why, they might have boon J owr ! 
In silence they left, except minister Quirk,
Who said that he’d have to report to the kirk 
The breach of decorum, and Sandy’s confession—
Which he couldn’t deal with but left to the session,
Which had its next moetiug that very same week,
And there with Mactavish again ho would speak.

Kirk session was mot, and Mactavish was there,
With minister Quirk at the head in the chair,

And the Elder, and Deacon, and Doctor, and Laird, 
Who now for inquiring apparently cared,
As well as some others, who felt very queer,
Tho’ not being asked to partake of the cheer ;
And if a conclusion was ever forgone,
To make a man wish he had never been born,
’Twas that which they sat on in judgment this morn. 
They sat upon this, and they sat upon that,
And one of tho gentlemen sat on his hat,
And squashed his best beaver remarkably flat;
So when to the fishing excursion they camo 
With just indignation thoir hearts wero aflame.
And didn’t they give it to Sandy, and say,
That the fish was a test which had come in his way, 
Being left by the Deil, as he ought to have known, 
Who wished to secure him for one of his own,
And as with such ease he had taken his prey,
They wondered he’d gone so much out of his way ; 
For he needn’t have left a fine salmon like that,
When all that he wished he’d have had for a sprat. 
And this was the judgment they passed on the case : 
“  That fishin’ on Sawbaths was wicked and base,
And Sandy had brought on the kirk such disgrace, 
That ere he could enter its precincts again,
He must make an apology ample and plain;
And then if they thought he was penitent quite,
They wouldn’t be sure, but receive him they might.”  
But Sandy was obstinate, little ho carod 
For the wrath o f the Deacon, the Elder, and Laird; 
And as to the minister, also the sossion,
They could all go to—(oh ! such a wicked expression). 
His dander was up, and he wasn’t polite,
And he knew that they acted from motives of spito. 
Himself, ho considered tho salmon was sent 
By Providence and as a favor was meant;
And if any more on the Sawbath he found,
He wouldn’t abide until Monday came round,
But take them directly, and cat every bit 
By himself, as his neighbors wore clearly unfit 
To partake of such dainties as salmon and peas;
They didn’t deserve more than dry bread and cheese. 
And if in the kirk they’d receive him no moro,
He’d go all his Sawbaths to fish on tho shore.
The session replied, thro’ their head in tho chair, ' 
He could do as he liked, and they’d none of ’em care, 
And after the way that he’d treated them all, 
Although they regretted his terrible fall,
They’d have him to know that they wouldn’t relent; 
And further, the fish by the Deil was sent,
And Sandy had better have tested tho case,
By leaving tho fish, or have hidden his face,
And so have avoided temptations like this,
And, counting such trials as nothing but bliss,
Have lived, as they certainly thought that he ought, 
Without eating fish that on Sawbaths was caught.

— Chilian Times.

A C  1 D _ _ D R O P S .
The Town Council of Bury St. Edmunds has been dis

cussing a Circus performance on Good Friday. The lessee of 
the Abbey Grounds had let the place for March 23 without 
recollecting that it was the anniversary of the Crucifixion. 
One alderman said the town was “  shocked,”  and another said 
it was an unheard of arrangement. During the discussion it 
was suggested that the band should play sacred music, but 
this was seen to be awkward for the clowns and horses. 
Finally, the mayor undertook to see what he could do to stop 
the awful profanation. We don’t know whether he succeeded. 
Anyhow we guess that Bury St. Edmunds stands where 
it did. We haven’t heard that Providence has wiped it out of 
the map of England.

Alex. Mclnnes, 204 Dumbarton-road, Glasgow, tells the 
readers of the Christian Commonwealth that he is a convert 
from Atheism, but his conversion took place thirty-six years 
ago ! He also gives a list of twenty other converted infidels, 
all of them “  leaders ” — of course. The last two are Joshua 
Humphreys and J. Rowland. We never heard of them 
before. But what of that ? Real leaders of Freethought are 
always learning something fresh about their own party, and 
their informants are generally Christians.

The Brazilian rebels seem to be getting the worst of it, and 
we are rather glad than otherwise, as the country would be 
all the better for a spell of settled government. The 
Chris ian Commonwealth is of opinion that Brazil, like other 
R uth  American states, is in need of “ tho uoadultered 
religion of Jesus the Christ.”  We rather think it wants a 
strong and enlighten*i Repiblio. The New Tgitaom t
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maxim, “  Fear God and honor the King,”  is played out in 
Brazil.

George Arthur Ward, barman at the Swan Inn, Caledonian- 
road, London, murdered Miss Allen, his employer’s daughter, 
and then killed himself. In a letter addressed “  to all whom 
it may concern ” he wrote— “ I have gone to the land that is 
nearest to Him who cures both grief and pain.”  Not an 
Atheist this, Mr. Talmage, anyhow.

In a recent issue of the Religio-Philosophical Journal, there 
appeared an alleged message from the spirit of John Wesley, 
in which he confirms his former belief in the orthodox super
stition about a God, a Devil, and a hell, with this qualification, 
that, now and then, God can, by personal intercession with 
the Devil, obtain the release of a soul that he thinks is being 
too severely punished. Wesley would appear to be on the 
down grade.

Miss Florence Marryatt has the latest information from the 
spirit world. She says the male spirits are all aged 24, and 
female spirits are aged 19. Those who die older grow 
younger again.

In a Chinese Sunday-school in Oregon the contribution- 
plate was passed to a young convert, who looked at the plate 
and inquired : “  Whaf fo ?”  “  For the Lord,”  said his teacher. 
On the next Sunday the plate again stopped in front of him, 
“  Whaf fo ?”  he asked again, and once more he was told that 
the money was for the Lord. Thereupon a look of perplexity 
came over his face, which found expression in the inquiry : 
“  Lord all time bloke ?”

The irreconcilable differences of the sects must of itself in 
time lead to secularisation. In the colony of Victoria a grant 
of £50,000 a year was obtained by clerical influence in aid of 
religion. It was gradually decreased until it was extin
guished. And the reason was this. The clergymen who 
agitated for the grant found it must be given to all denomi
nations. Sects tended to spread and put in their claim. The 
Jews, after a severe fight, got some, and then came the 
Chinese and put in their claim. But the Australians could 
not stand paying for joss-houses, and they gradually dis
covered that it was just as unfair to tax Chinese for the 
support of churches as to tax Christians for the support of 
joss-houses.

Some American Unitarians have compiled a liturgy for use 
in their churches. It has, however, received a very critical 
reception among the brethren. The Rev. Joseph May par
ticularises the service for Easter, which, he says, “  is intended 
to commemorate an event (the resurrection) in which few of 
us believe.”

A  fierca’ battle is raging at present among German savants 
upon the question whether the Israelites ever were in Egypt. 
Prof. Stade, of Giessen, and others, say they were not.

Tourists will be glad to hear that in addition to a railroad 
from Jaffa to Jerusalem an elevator up Mount Calvary is in 
construction for the benefit of pilgrims. If it were not for 
the dirt and fleas, Jerusalem would soon be worth visiting.

Fifteen thousand pilgrims annually visit St. Baume, in 
Provence, not far from Marseilles, where Mary Magdalene is 
said to have spent the last thirty years of her life.  ̂ The 
legend, according to the Nouvelle Revue, runs that Mary 
Magdalene came from Judsea in a small boat with Lazarus, 
Martha, the two Marys and Salome, bringing with them the 
body of St. Anne, the head of St. James the Less, and a few 
wee bones of the innocents massacred by King Herod. This 
is about as true as the story of St. Joseph visiting Glaston
bury. But some people think these legends were all invented 
in the West.

Kate Field says that when Prophet Joe Smith led his 
people against the Gentiles in the “  Valley of God, in which 
Adam placed his children,”  he said : “  Go ahead ; do all you 
can to harass the enemy, I never felt more of the spirit of 
God at any timo than when we commenced stealing and 
house-burning.”  Like the ancient Jewish prophets when the 
spirit of the Lord came on them, they were always up to 
some mischief.

Price Hughes is severely censured in the Primitive 
Methodist for his nonsensical statement about a thousand 
Primitive Methodist ministers being in places where they 
were not wanted. As a matter of fact, there are only about 
that number of P,M. ministers altogether. As usual, Price 
Hughes got his “  facts ”  from “  a well informed gentleman.”  
The Primitive Methodist denies this, and says— “  If he had 
been a well-informed man he would have had a better know 
ledge of our ministry and work, and if he had been a gentle
man he would not have made such a statement.”

What will Mr. Hughes do ? Will he have another “  inves
tigation," or will he rely on Mr. Holyoake’s certificate that he 
is “  entitled to be believed implicitly upon his word ”  ?

A gentleman who has known Mr. Hughes ever since his 
boyhood, informs us that his besetting sin was always “ rash
ness ” — not to give it a worse designation.

On Good Friday Dr. Joseph Parker displayed his taste and 
fancy by depicting the modern Job as consoled by “  Huxley 
the Moleculite, John Stuart the Millite, and Tyndall the 
Sadducee.”  Of course he holds that the true Job’s comforter 
is Parker the Blatherskite.

Dr. Clifford, the Rev. Bruce Wallace, and the Bev. J. H. 
Belcher have turned the Ministers’ Union into a Christian 
Socialist League. If the Christian Socialists could only 
promise their followers that they should sit on thrones and 
judge the tribes of Israel, they might prove less of a futility.

Christian humility was well displayed on Holy Thursday 
by Cardinal Vaughan, vested in a magnificent cope, washing 
the already well-washed feet of thirteen choir boys from a 
silver gilt ewer. This is how they imitate their Savior.

By the way, J. C. is reported to have said, “  If I then, your 
Lord and Master, have washed your feet, ye ought also to 
wash one another’s feet. For I have given you an example 
that ye should do as I have done to you ”  (John xiii. 14, 15). 
How many of his reputed followers imitate him even in this 
respect.

A  man with foreign dress and accent was heard at the 
Parliament of Eeligions, explaining the failure of Christianity 
in India. “  The conditions and standards of our country,”  
said he, 11 are different from those of yours. Your Chicago 
slaughter-houses are a shame and a curse to civilisation. A 
religion which allows such things, cannot be understood and 
is not wanted in the East.”

Hastings pier was a pleasant promenade on Sunday, but 
there was no band to discourse excellent music. The 
weather was glorious, nay perfect; the sea flashed in the sun
light, and the breeze was a benediction. Nature was in 
a rejoicing mood, glad of her inexhaustible vitality, and 
bidding all her offspring share her gladness. She seemed to 
bo laughing at the Sabbatarians, and some day or other, 
perhaps, she will laugh them out of their solemn folly. 
Meanwhile, they have their innings, and they do their best to 
make life miserable, on the very day when it should be the 
happiest. So there was no band on the Hastings pier, only 
hymn-'singing in the concert room, which was devoted to a 
“  service.”  _ _ _

We dropped in to see what that “  service ”  was like. As 
we entered the room they were giving out a hymn, 
preparatory to a collection. It was a long hymn, admirably 
adapted to the purpose. The last copper was well in the 
dish— or whatever they call it— before that hymn came to an 
end. There was time enough left for conscience money, 
if anyone felt he had given too little, or was smitten with the 
thought that he had not given at all.

After the hymn a reverend gentleman gave an address on 
Unselfishness. He apparently had it by heart. It chiefly 
consisted of anecdotes, one of which displayed the character
istic Christian vice of exaggeration. According to the 
speaker, a little boy was drowned in London, and sixty 
people stood by, not one of whom would wet his feet to save 
the lad from perishing. Something of the sort did happen, 
and wo referred to it in the Freethinker ; but tho number of 
persons who stood by without helping was two. This braoa 
of blackguards got multiplied ad ahsiirdum; J qt anybody iu
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his senses could see that so many as sixty people could hardly 
be found without somebody amongst them who would help 
a drowning boy, or, if they could, the human race was so 
rotten that the reverend gentleman was wasting his time in 
addressing them.

The Hastings’ pier exhorter wound up with some highly 
imaginative history. He referred to Moses as a gentleman 
who gave up the throne of Egypt to be a slave amongst 
slaves. He also informed the audience, in the most matter- 
of-fact way, that Jesus Christ was offered a place in the 
Roman pantheon, and that he replied, “ Oh no.”  This and 
a quotation from Sidney Smith were the funny parts of the 
address. Sidney Smith’s joke was readily appreciated, but 
the other two jokes were lost upon the meeting in general, 
though not upon the two Atheists who stood listening at the 
back of the hall.

An exact correspondent writes : —  “  The St, James's 
Gazette revives, as a propos of Easter, the distich—

When our Lord falls on our Lady’s lap 
There shall light upon England some mishap.

As it has long been given by good authorities, the “ pro
phecy ”  really runs—

When our Lord falls in our Lady’s lap 
Then England look out for some mishap.

And it does not apply to Easter, but to Good Friday, as 
consideration of the wording might show. It means, and can 
mean nothing else, when the day of the Crucifixion concurs 
with Lady Day then will this country meet with misfortune. 
But the concurrence hag come in 1502, 1513, 1524, 1597, 
1608, 1687, 1692, 1785, 1796, 1842, 1853, and 1864, and 
they do not seem to have been exceptionally unfortunate 
years.”  ____

"One of the monks,”  writing in the Pudsey News on 
Mr. Herbert Gladstone’s statement that “  The clergy of the 
Church of England are arm in arm with the Tories, the 
brewers and the publicans, and all connected with the drink 
traffic,”  asked : “  Can it bo possible that Mr. H. Gladstone 
was under the influence of tho commodity usually dispensed 
by brewers and publicans ?” ____

Wesleyans as well as Churchmen are finding that their 
schools do not come up to the requirements of the Educational 
Department, which the new annual report on Wesleyan 
Methodist education says have created throughout the 
country what is little short of a panic. Tho result has been 
that during the past year the committee has had to deal 
with more cases of proposals to close or transfer than in any 
recent year. __

“  God give me strength ”  were the last words of Eliza 
Humphrey, a servant, living in Orange-street, Red Lion- 
square, who jumped out of a window, falling on the pave
ment and striking the back of her head with the flagstones.

A  Sunday has been fixed for the royal wedding at Coburg, 
at which tho Queen is expected to be present. The old lady 
is only a Sabbatarian in Scotland. At Windsor sho approves 
of the military^band on Sunday afternoons.

While the French papers noto without comment the 
presence of the Princo of Wales at the theatre on Sunday, 
the precious Lord’s Day Observance Society has succeeded in 
stopping the Sunday afternoon organ recitals at the Albert 
Hall. Mr. Labouchere may well ask, as he does in Truth, 
“ How long the opinion and interests of the great majority of 
the public are to be thus insulted and overridden by a gang 
of persecuting bigots, armed with a musty statute, in defence 
of which probably not a single vote could be obtained in the 
House of Commons to-day.”  These gentry only play a game 
of bounce, and will hardly venture to tackle Freethinkers, 
who have given ample opportunity for an encounter for years.

The Nonconformists of Merionethshire apparently think 
God is as stupid and narrow-minded as themselves. In a 
memorial which they have presented to the Great Western 
and Cambrian Railway Companies, praying that Sunday 
trains may be stopped, they declare it is "  a violation of God’s 
command which, in the light of history, may lead to our 
decline as a nation,”  Evidently their only notions of history 
are taken from the Bible.

The Town Council of Düsseldorf, where the German Jewish 
Freethinking poet, Heine, was born at the beginning of the 
century, disgraced itself by refusing to allow a monument to 
be erected there to his memory. Düsseldorf is represented in 
the Reichstag by a violent Roman Catholic. The monument 
has now been offered to the town of Mainz, and probably will 
not go begging again.

The Daily Chronicle, on Easter Monday, devoted three 
columns to Easter Serviees, and four to the Erster Manœuvres. 
More than a column and a half is given to a sermon by' tho 
Rev. Stopford Brooke, on the significant subject of “  The 
Laborer’s Bondage and Resurrection.”  He took for his text 
“  Let my people go that they may serve me,”  and sought to 
argue that, because God got the Jews out of Egypt, that 
therefore he is in favor of the labor movement. He appears 
a little in doubt about the detail of the story, “  An immense 
wardrobe of the garments of myth and legend was made 
wherewith to clothe the event of the Exodus of the figure of 
Moses. Poet after poet, patriot after patriot, story teller 
after story teller, took up the old tale. What happened to 
Arthur of Britain happened to the Moses of Israel. “  We 
do not preach it as a true history, we preach on it as a story.”  
So the story of J. C. is spoken of as “  the resurrection of the 
soul of humanity— for the time.”  On Mr. Brooke’s fast and
loose method, the old stories may mean anything or nothing.

The Bishop of London was more tangible, if more absurd 
in his Easter sermon at St. Paul’s. The rosurreetion was a 
distinct and unique fact in the history of the race, although 
other mythical heroes are said to have risen. Science had 
done much, but it could not give life to that which was dead. 
The bishop is right. Science knows nothing of dead men 
rising, though it does of the resurrection of vegetation, and 
therefore the old stories must be set down as myths.

A Clerkenwell man goes home and turns over a paraffin 
lamp, and five sober and innocent people are burnt to death. 
No doubt there is a splendid argument in this incident in 
favor of an all-wise Providence, only wo haven’t time to work 
it out just now. Perhaps a sky-pilot of some denomination 
will work it out for us. We should be glad to hear from 
one of them with the leisure and ability to do the deed.

The Rev. W. D. Ground, vicar of Kirkharle, Newcastle-on- 
Tyne, runs a Society for Obtaining Apostolic Power. The 
subscription to the socioty is only one shilling, and as apostolic 
power includes casting out devils, healing disease, and taking 
deadly poisons without hurt, it must be pronounced exces
sively cheap.

The Uniformity and Test Acts would appear to be still 
unrepealed in tho Channel Islands. At any rate, when a 
question arose of filling a vacancy among the directors of a 
parish school at Alderney, the judge asked a candidate, not 
only if he was of the Church of England, but “  Do you take 
the holy sacrament ?”  The principles of religious freedom 
hardly appear to have penetrated to Alderney yet.

At a Salvation Army gathering on tho boach at Hastings 
wo only hoard the following words after a hymn, but they 
were characteristic : “  Wo thank you, friends, for tho fourteen 
shillings and twopence you have thrown us, and if you will 
only give tho other tenpence, God will bless it unto you.”  
Pious impiety has no bounds, or it would pause at making the 
blessing of the supposed Creator of the universe contingent 
upon the amount of the 8.A. collection.

Preachers can never keep from the vice of exaggeration. 
The Rev. R. A. Redford, preaching at Highgate, declared of 
the resurrection “  There is no fact better established as a fact, 
than this fundamental fact of Christianity.”  Why, there is 
nothing worthy the name of evidence for the alleged fact at 
all. The gospels were neither written at the time nor in the 
place of tho alleged circumstances, nor even in the languago 
of the people, and they contradict each other on every 
important point. Such evidence for a ghost story at the 
present day would be scouted by all sensible people as utterly 
ridiculous.

Mrs. Chatter : “  Do you beliovo that cures can be effected 
by the laying on of hands ?” Mrs. Clatter: “  Most cortainly. 
I cured my boy of smoking in that way.”
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Mr. Foote’s Engagements.

Sunday, April 1, Hall of Science, 142 Old-street, E.C. .—  
At 11.15, “  The History of the House of Lords ; with Present- 
Day Lessons at 7, “ A Secularist’s View of Mr. Gladstone.”

April 8, Hall of Science, London.

TO CORRESPONDENTS.

Mb . Chas. Watts’ Engagements.—April 15, Hall of Science, 
London; 22, Pailsworth; 29, Hall of Science. May 6, 
Glasgow: 7, 8, 9, debate at Glasgow.—All communications 
for Mr. Watts should be sent to him (if a reply is required 
a stamped and addressed envelope must bo enclosed) at 81 
Effra-road, Brixton, London, S.E.

O. N. Weld.—We fear we have too much correspondence on 
the subject.

11. E. Smith.—Mr. Foote is substantially where ho was, but 
that is no reason why ho should no feel sympathy with 
other reformers as honest as himself.

0. Bbidgkb (Manila).—Foreign papers are always welcome.
W. Bubbidgk.—There is no “  lunacy ” in your letter to the 

Mercury. No wonder it was not inserted. The real lunacy 
(so to speak) on your part was the expectation that it would 
be inserted. Next time you go for a Bishop try anothoi 
agency.

F. Ross.—Will keep it by us. Havon’t room for auothor 
criticism of Talmago just at present. Thanks.

F. Lane.—Wo quito understand that you find Ingorsoll’s 
lectures good for circulation amongst Christians. There is 
a lot of human nature in thorn.

Jas. Bbown.—We dare say we aro awaro of all that Mr. 
Skotchley could toll us on that subject. Still, wo thank you 
for the hint.

Tunbbidge Wells.—No doubt thoro aro somo Freethinkers 
in the town, but wo do not know their addresses. To form 
a Branch of the N.S.S. it is necessary to have at loast seven 
members to start with. A first meeting might be called 
through the Freethinker or tho local press by advertisement.

W. E, Coleman (San Francisco).—Glad to liavo your congratu
lations on “  tho effectual manner ” in which we liavo disposod 
of tho Converted Atheist story by Mr. Prico Hughes. Of 
course thoro aro various methods of advocacy, and as they 
depend a good deal upon temperamont it is not very profit
able to discuss them. Lot oach do his own stroke of work 
in his own way.

J. Umi'leby.—We hopo to soo you at Blackburn beforo long. 
The cause is progressing, wo think, more than you seem to 
imagine.

W. G. Tanneb.—Y ou seem substantially right as to forco and 
inattor, but your expression is somewhat confused.

J. Weston.—The Lord’s Day Observance people don’t appear 
inclined to tacklo us at the Hall of Science. They profor to 
threaten those who are more easily terrified.

J. K east.—Tho odd volume is of no valuó. The complete 
work is worth from fivo to eight shillings. Sorry to hear 
you are not working now with the Bristol Branch.

R. 0 . Smith, lion, treasurer of the L.S.F. acknowledges :— 
J. E. Bromwich 5s.

The West London Branch offers 10s. towards reducing the 
Socular Federation’s debt if throo othor Brauclies will givo a 
like sum.

1). G. Lindsay.— It is a mattor for discussion at tho Conference.
J. W, Moobk.—It appoared in this journal sovoral years ago.
J. Habkis.—Glad to hoar our paragraphs aro likoly to do good. 

Lot us hoar from you occasionally. Mr. Foote will corlainly 
pay Aberdoen another visit in the autumn.

E. S.—(1) Whothor tho Biblo agrees with Scienco is not a 
question to be determined by “  authority.” Tho “  reconcilers ” 
twist tho language of the 13ible, and road iuto it, as tlioy 
would never think of doing in regard to any othor book. 
(2) Missionary work is a large question, and cannot be dealt 
with in this column.

T h e  Sunderland Branch has a now secretary. M r. Oxley 
having loft tho town, Mr. J. Bowey, 21 Bodford-streot, has 
boon oleclod to tho vacancy.

T. Uunbab.—Pamphlets sent. Pleasod to hear from you.
Delta.—Thanks. Soo paragraph.
It. Wallis.—It was in a recent number, but wo are too busy 

to search the file.
W. II. S r iv E Y , 19 Union-Btreot, Iluddersfiold, is tho new 

secretary of the local Branch, Mr. Dobson having left for 
Middlesborough. Mr. J. Cowgill, Back Spring-street, is the 
local newsagent.

Fbxknds who send us newspapers would enhance tho favor by 
marking the passagos to which they wish to call our attention.

Cobbksbondenck should reach us not later than Tuesday if a 
reply is desired in tho current issue. Otherwise the reply 
stands over till tho following woek.

Lectube Notices, Etc., should be written on postcards or 
tho onvelopos marked outsido, and bo sent to 14 Clorkonwoll- 
greeu, London, E.O.

Papkbb Received.—Der Lichtfreund—Boston Investigator- 
Open Court—Freidenker—Two Worlds—De Arme Teufel

—Western Figaro — Liberator— Liberty—Clarion—Flaming 
Sword—Liver—De Dageraad—Progressive Thinker—P o s t -  
Secular Thought— Truthseeker—Ironclad Age—P ioneer- 
Twentieth Century—Independent Pulpit—Islamic W o r ld - 
Western Independent—Straits Produce—Evening News and 
Post—Brixtonian—Vegetarian Messenger—Midland Express 
—Midland Evening News — Progress—World’s Advanco 
Thought—Universal Republic—Birmingham Argus—Star—

Litebaby communications to be addressed to the Editor. 
14 Clerkenwell-green, London, E.O. All business communi
cations to Mr. R. Forder, 28 Stonecutter-street, London, E.O.

Scale ob Advebtisements.—Thirty words, Is. 6d. ; every 
succeeding ten words, 6d. Displayed Advertisements:— 
(Narrow Column) one inch, 3s.; half column, 15s.; column, 
£ l 10s. Broad Column—one inch, 4s. 6d. ; half column, 
£1 2s. 6d. ; column, £2 5s. Spocial terras for repetitions.

It being contrary to Post-office regulations to announce on tho 
wrapper when the subscription is duo, subscribers will 
receive the number in a colorod wrapper when their sub
scription expires.

The Freethinker will be forwarded, direct from tho publishing 
office, post froo, at tho following rates, prepaid :— Ono 
Year, 10s. Cd. ; Half Year, 5s. 3d. ; Throo Months, 2s. 8d.

T H E  “ L I E ”  P A M P H L E T.

W e  have now  an ample supply o f this pam phlet, w h ich  
w ill he m aintained in  advance o f  the dem and, at least 
until our resources are exhausted. N o one w ho can 
distribute copies effectively  need hesitate to apply for 
them . W e hope our friends in  all parts o f tho country, 
as w ell as in  London, w ill keep a sharp eye on Mr. 
H ughes’s meetings. Copies o f  the pam phlet should be 
circulated on such occasions, and an adequate supply 
can always be obtained for the purpose. Should any 
difficulty be experienced, w o beg our friends to com 
municate w ith us on tho matter. Newsagents cannot, 
o f  course, be expected to order tho gratuitous copies 
for their customers, as they cannot w ork  w ithout a 
profit. T o meet their caso w e have printed a small 
special edition at one penny. G. W . FOOTE.

FUND FOR NAILING DOWN THE “ ATHEIST 
SHOEMAKER ” LIE.

F. Lano Is., Abordoou Frioud 2a.

S U G A R __ P L U M S .
The conclusion of Mr. Foote’s review of Mr. Richard Le 

Gallienne’s Religion o f  a Literary Man is unavoidably post
poned till next week. ____

Mr. Foote lectures at the London Hall of Science on the 
first two Sundays in April. To-day (April 1) his morning 
lecture is on “  The History of the House of Lords; with 
Present-Day Lossons.”  In the evening his subject will be 
“  A Secularist's View of Mr. Gladstone.”  This lecture will 
be made as interesting and instructive as possible, and there 
Bhould be a large attendance.

Despite the glorious woathor in London last Suuday, Mr. 
Charles Watts had a capital audience in the evening to hoar 
his lecture upon “  The Allegod Resurrection of Christ.”  The 
applause was frequent and enthusiastic. Many friends have 
asked our colleague to publish the lecture, and probably ho 
will do so at an early date. Mr, R, 0. Smith presided.

The Rev. 8. D. Headlam is to lecture at the London Hall 
of Science next Wednesday evening (April 4) on “ The Work 
of the London School Board.”  We hope the London 
Freethinkers will bo present in strong force and give Mr. 
Ileadlam a hearty reception. Mr. Foote hopes to be present 
himself. _____

The editor of tho Freethinker and his “  sub.”  were at 
Hastings on Sunday, blowing the London smoke out of thorn, 
and getting in a little fresh stock of energy for their work for 
<* the good old cause.”  In the morning they walked to IIol- 
lington and paid a visit to Toby King. They found that 
splendid specimen of Anglo-Saxondom as bright as ever in 
mind, but rather distressed in body. Twenty years ago Toby
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King was a figure that it did your eyes good to look upon. 
Tall, broad, and stalwart, he reminded you of one of the old 
“  heroes ”  who went about carving out kingdoms with a 
mighty battle-axe ; only there was no ferocity, but a stedfast 
goodness, in his frank and manly eyes. Toby King still looks 
at you with that bright challenge; the challenge of a spirit 
that knows neither evil nor fear. But the body has grown 
weaker with rheumatism and heart trouble, and the limbs that 
once strode so firmly have to creep along with difficulty, and, 
it is to be feared, with pain. Still, the man is worth looking 
at even now. Time and trouble have tamed his bodily powers, 
but the half-ruin has a majesty of its own. All of us are 
mortal— the best as the worst ; and some day or other (but 
not yet, wo hope) Toby King will join the mighty host of the 
innumerable dead ; and over his grave it may bo written, 
“  Here lies a Man.”

We met our old friend Mr. Edward Truelove the.other day, 
and were glad to see him looking fairly well, despite his 
weight of years. Mr. Truelove has retired from active 
business, but his publications are still on sale at Mr. Forder’s. 
Among them is a full report of his famous trial for publishing 
Robert Dale Owen’s Moral Philosophy. Some copies of it 
have come to light in the clearance of Mr. Truelove’s shop, 
and Mr. Forder is selling them at sixpence each. As the 
trial was an historic one, we imagine that these copies will 
soon find purchasers.

The Independent Pulpit, of Texas, has now reached its 
twelfth volume. The editor, Mr. J. D. Shaw, was for twelve 
years in the Methodist Episcopal ministry. We expect he has 
long since made a complete set-off to his work for superstition, 
and hope he will have the satisfaction of devoting many dozens 
of years to the work of emancipation.

Progress is an advanced Freethought monthly, which con
tinues to reach us from Port of Spain, Trinidad. The editor, 
E. dos Santos, is a member of the N.S.8., and, with Mr. A. 
Spooner, is now organising a Society for the Propagation of 
Freethought in the West Indies.

A controversy which originated in a statement by the Rev. 
J. Wright, of the United Methodist Free Church, Forest Gate, 
Essex, that Prof. Tyndall said of God, “  I do not see him, but 
I feel him,”  is published by W. Stewart and Co,, 41 Far- 
ringdon-street. The minister was first tackled by Mr. Knott 
and then by F. St. John Parker, and does not come very well 
out of the encounter.

The Manchester Branch held its annual meeting on Sunday. 
After the election of officers a resolution of thanks was passed 
to Mr. Samuel Storey, M.P., for his efforts to introduce into 
parliament a Bill for the repeal of the Blasphemy Laws. We 
regret to learn that the Sunday evening music has had to be 
discontinued on account of the expense. Otherwise the 
Branch appears to be every way in a flourishing condition.

The Finsbury Branch holds a general members’ meeting 
this morning (April 1) at 12 in the minor Hall of Science. 
All should attend. The Good Friday concert of this Branch 
was the most successful that has yet taken place.

The Islington Branch opens its summer outdoor campaign 
to-day. There were objections to the site of their meetings 
last year, and they intend to try a new “ pitch ”  this spring. 
It is the open space in Prebend-street, off Packington-street, 
Essex-road, and the time of meeting is 11.30. The support 
of Freethinkers in the neighborhood will be esteemed.

The Brighton Branch resumes its open-air propaganda 
to-day (April 1). Mr. Baker lectures on the Level at 3, and 
at 7.30 in the Star Assembly Rooms, Whitecross-street.

Mr. W. M. Knox, the zealous secretary of the Ulster 
Branch, is happily recovering from his illness. A small com
mittee of the local “  saints ”  waited on him a few days ago 
and presented him with a purse of sovereigns. Mr. Knox 
was too much moved by this unexpected kindness to express 
his thanks adequately. He desires to thank his friends 
through the Freethinker for their generous consideration.

The London Secular Federation’s concert and ball takes 
place oj) Wednesday evening, April 11, at the Hall of Science,

The tickets (Is .) can be obtained at 28 Stonecutter-street, or 
from Mr. James Anderson, at the hall.

The London correspondent of the Western Morning News 
remarks that Lord Randolph Churchill was anticipated by 
Mr. Bradlaugh in regard to the interference of peers in 
parliamentary elections. It was Mr. Bradlaugh who found 
out the useless character of House of Commons resolutions. 
“  Had he lived,”  the correspondent says, “  he would have 
rejoiced to see this day and been glad.”

SUPERSTITION TRIUMPHANT.

W hether it is obvious or not to most readers, I venture to 
affirm that superstition moves in mysterious ways. No place 
is too innocent, no place is too sacred for its manifestations. 
From the palace down to the cottage, from the jail to 
the workhouse, it creeps like the ivy green of the song 
over every form of human existence. Let me illustrate my 
affirmation by the narration of a tiny story which is not only 
founded on fact, it is the narrative of the facts themselves. 
Having known the persons of the story, I have a peculiar 
interest in telling it.

Dickey Darkfoot and William Hardside earned their living 
by working as handloom weavers in the town of Carlisle, 
where this has long been a languishing business. Neither of 
them had received any education worthy of the name, 
but something moved in Dickey’s miDd which caused him to 
write poetry on the loom, and talk in the weaving-shop like 
an Atheist, openly. Of his poetry, this much may be 
said. A clergyman who held a Bible-class for men, offered a 
prize for the best piece of poetry. Dickey came in second- 
best, the winner having introduced Christianity into his 
piece, while Dickey had carefully excluded superstition from 
his lines.

Many eventful years in their insignificant lives had passed 
and gone, and the poetical contest had been forgotten until 
quite recently, when Dickey and Hardside, their employment 
failing them and their occupation gone, had to become 
indoor paupers. Dickey had gone some time in advance, but 
William followed after. Dickey had been made overlooker 
of the place in which Hardaide, among others, slept at nights 
when the lights had all been put out, according to law and 
order. Hardside’s head laid low on the pauper’s pillow, so. 
he borrowed a bolster of the unoccupied bed which was next 
to his. Dickey warned him, saying that if he took the 
pillow from off the bed he would report him.

“  If you report me,”  said Hardside, “  I ’ll get you put in 
the black hole.”

Now this is where the plot comes in. Every story, 
you know, must have a plot; and a story without a plot is 
said to be not interesting. Clever writers have accounted for 
their being unable to write a story or tale because they could 
not form a plot. In this story, however, there is no difficulty 
of this sort. The plot, which is supplied by superstition, 
comes ready made to the writer’s hand. This part of my 
tale, however, might serve the purpose of a novelist, who 
could with truth point out the fact that many thousands of 
English working men who, by their labor and industry, have 
made the wealth of the nation from which others receive fat 
pensions, while the workers themselves have to take the hard 
fare of the workhouse.

To Hardside’s threat of tho black hole Dickey Darkfoot 
could only silently reply that he was unconscious of having 
done anything to cause him to fear being put into the black 
hole. So he reported the case next morning to the master, 
who usually sat in his office to hear complaints of a morning. 
Hardside was called in to answer in reference to the report. 
His mind was made up ; his answer was ready. “  He is 
telling nothing but lies,”  said Hardside. “  It’s here, sir ; 
this is how it is. Dickey has a spite at me. You see, he is 
an Atheist, and he dislikes me because I always object to his 
Atheism whenever he introduces it.”  On hearing this the 
master turned fiercely round to Dickey, and said, “  Go along 
with you. If I hear of you introducing your Atheism here 
again, I’ll put you in the black hole.”  It may be imagined 
how he felt and looked ; how he would stand spellbound, as 
if petrified, as he was denied any opportunity to make his 
defence to the unlooked-for charge of Atheism. Hardside, 
speaking of the affair to his friendg, languid, and said, “ I
managed him.”  Q^BUShE.
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“ W H E N  THE DEVIL W A S SICK.”

II .—The Attitude of the Masses to the Churches. 
I t  must be pretty apparent, even to the churches them
selves, that their offers of friendship held out to the masses 
meet with very little response. In times of popular 
agitation the influence of the clergy is practically ignored, 
except, perhaps, in the case of the bishops, who come in 
for a liberal share of the wrath expressed against the 
House of Lords. Still, the masses have not, as a whole, 
finally parted company with the churches. They hesitate 
to burn their boats, preferring to leave open some means 
of retreat— to be on the “  safe side,”  as they think. A 
story related by the late Hugh Stowell Brown very fairly 
illustrates this attitude. A  vessel, commanded by a Scotch 
skipper, was overtaken by a very violent storm. The 
vessel and all on board were in imminent danger. The 
second mate was an Irishman and a devout Catholic, and 
he induced the captain to promise the Virgin Mary a wax 
candle as big as the mainmast if the vessel should arrive 
safely in port. The vessel weathered the storm and got 
to harbor, when the second officer reminded the skipper of 
his vow of the wax candle “  as big as the main mast.” 
But the danger was over, and the canny Scot had resumed 
his usual caution. “  Aweel,” said he, “  if she’s no satisfied 
with ane acht to the pun’ she may gang without ”  It 
might be interesting to analyse the conceptions of the 
mate, who offered his homage to a power which could only 
be moved to pity by the promise of a bribe—and such a 
bribe!— only to be cheated in the end. But that would be 
foreign to the present purpose.

Occasionally heroic efforts—judged from the clerical 
standpoint— are made to enlist the sympathy of the masses, 
but the labor has admittedly been in vain. Take the case 
of the Rev. Walter Walsh, of Rye Hill Church, Newcastle. 
W e are told that in this case every vestige of creed (!) was 
removed from the church door ; all conventionality and all 
traditionalism were swept away from their work and 
worship; they established an open platform, from which, 
every Sunday, any man in Newcastle could air his 
grievances or advocate the principles he held. And this is 
the resu lt:—“ They have alienated the monied classes, 
driven away the ‘ respectable,’ and drawn upon themselves 
the condemnation of their friends and neighbors. Bank
rupt in denominational reputation, with an empty exchequer, 
a baffled minister, and a sorely-disappointed diacoaate, they 
face an outlook black as a congregational outlook well can 
b e ; and the democracy pass them by with cold indiffer
ence.”  Mr. Walsh’s disappointment is very natural ; and 
yet there was nothing astonishing in all this except to those 
who take a professional view of the position. Sudden 
changes of character do not occur outside theological 
experience; they necessarily belong to the region of 
miracles, where changes occur without adequate cause. 
But miracles do not happen in every-day life. Cause and 
effect here succeed each other with unvarying regularity. 
Men’s habits of thought are slowly developed by their 
experience, and their attitude to those of the clerical 
profession is no exception to the general rule. Some slight 
regard may remain as the result of early training in the 
school, but the rougher school of the every-day struggle 
for existence has taught men very emphatically that it is 
useless to look for help to the churches; and though the 
clergy may teach that seventy years of sin may be washed 
away in less than seventy seconds of repentance, they will 
find that decades of indifference to the welfare of the 
masses cannot be atoned for by isolated and spasmodic 
efforts to regain their lost influence.

Ca u st ic  So d a .

J O S E P H .

“  The Lord was with Joseph ” ( Gen, xxxix . 8, 31).
A f in e  old book is Genesis. Some of its yarns are a trifle 
tough, and illustrate the Psalmist’s doctrine that “  all men 
are liars.”  But there is one that is ever a favorite with 
bad little boys, because it shows how cheek and cunning 
manage to get on in the world, or, in Biblical language, 
have the Lord with them. I allude to the story of Joseph.

Joseph was a dreamologist. H e could both dream 
dreams and interpret them. It was hardly statesmanship 
to tell his elder brethren that they should bow down 
beforfl him, Still, it was unfratenial to sell him at the

market-rate to the Midianites, and unfilial to take back his 
coat of many colors steeped in kid’s blood, and ask their dad 
to identify it. Doubtless, they thought it served the 
youngster right for his uppishness, and the old man for his 
favoritism. Perhaps they knew how Jabob had cheated 
his own father.- Anyway, he must take the responsibility 
of bringing up so bad a family.

Joseph was sold into Egypt, but the Lord was with him, 
and he became slave to Potiphar, captain of the king’s 
guard, who soon made him boss over the house. But Mrs. 
Potiphar wanted him to tell lies with her (I  take it this is 
the ghost’s meaning in Gen. x x x ix . 12. Because he would 
not, she said he did, and left his garment in her hand. 
So they put him in prison. But the Lord was with him, 
and he began interpreting dreams, telling how Pharaoh's 
butler should be released, and his baker hanged. For the 
Lord was with him. So the butler, after two year’s time, 
told Pharaoh, and Joseph interpreted his dreams, saying 
there would be seven years of plenty, and seven of 
famine ; and suggesting a big trust in corn.

Pharaoh saw the game, so he looked over the little 
affair with wicked Mrs. Potiphar, and gave him to wife, 
Asenath, daughter of Poti-pherah, and called his name 
Zaphnath-paaneah, and made him a big pot. And the Lord 
was with Joseph, and he cornered all the corn without 
paying for it. And when the seven years of dearth came 
he sold at famine prices, for the famine was sore in the 
land, and the Lord was with him. He gave not a grain 
away, but “  gathered up all the money in Egypt and 
Canaan ”  for the corn which he sold them. When money 
failed, Joe said give your cattle, and when the cattle failed 
he got all the land, except that of the priests, and only 
gave the people seed if they would give the fifth part to 
Pharaoh. So rent arose in the land. For the Lord was 
with him. So Jacob sent his sons to Egypt for corn. And 
Joseph knew then but never let on, but accused them of 
being spies and clapped them in prison, but after sending 
for his old dad, enriched all the family at the expense of 
the Egyptians. For the Lord was with him.

I forget where the moral of this beautiful story comes 
in, but I fancy it is just as well to state, right here, that 
the one thing needful is to have the Lord with you, and 
then you can taka advantage of poor people’s necessities, 
and play hell with other folks property just as you please. 
Hallelujah! UNCLE BENJAMIN.

MAYA RELIGION.
The Mayas are a most ancient race of Central America, 

who yet have some representatives in the Peninsular of 
Yucatan. In an article on the “ Customs and Superstitions 
of the Mayas,”  by Mrs. A. D. Le Plongeon, in the Popular 
Science Monthly for March, she says that, though Catholics 
in name, the Mayas prefer to render homage to any stone 
image that once ornamented the temples ot their fore
fathers. “  The Maya Indians take a great deal of pleasure in 
ceremonies and religious observance; religion is a very 
important matter with them; though it is doubtful if they 
could tell exactly what they believe. They punctually attend 
church, but their worship is, in reality, an odd mixture of 
Paganism and Christianity. Being fond of sweet things, and 
by nature indolent, their idea of heaven is a place where 
they will rest beneath the spreading branches of an evergreen 
tree, and enjoy an inexhaustible supply of sweet things; 
while hell is a region where they will suffer intensely from 
cold, fatigue and hunger. Nor do they hope to escape that 
torment, for it is their belief that when death claims them 
they will be conducted to the gloomy abode to suffer for all 
the wrong they have done, after which they will be in heaven 
for a time as a recompense for their good deeds ; that then— 
some ages having elapsed—they must be reborn on this 
earth, without any recollection of the past or knowledge of 
the future.”  To the dead they offer a pie of maize chicken 
and pork, which they call “ food for the soul,”  They are 
placed on the graves, but after an hour or two the living take 
home the pies and enjoy them, saying that the souls have 
already drawn from them all the ethereal part of the 
substance.

Tho small boy hadn’t beon to Sunday-school since last 
Christmas, and tho teacher didn’t recognise him. “  Who 
was it,” she inquired, after a numbor o f questions hud boen 
unanswered, “  who said, ‘ Suffer little ohildron to como qutQ 
me ’ “  Santa Claus,” bo replied with vehemence,
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MR. WATTS’ DEBATE AT DERBY.

On Monday and Tuesday evenings, March 12 and 13, a 
debate between Mr. Charles Watts and the Rev. J. Hyde 
(Swedenborgian minister), took place at the Lecture Hall, 
Wardwick, a commodious building with seating accommoda
tion for 700 people. This debate was the outcome of Mr. 
Watts’ previous visit to Derby, the rev. gentleman attending 
his lecture, and opposing him on the platform. The subject 
of the debate was the same as the title of Mr. Watts’ lecture, 
“  Is there a Life Beyond the Grave ? ”  The cbair was 
occupied both evenings by the Rev. J. Birks (Unitarian 
minister), whose duties, happily, were only nominal. 
Although the weather was unfavorable, the hall was crowded, 
many persons being unable to obtain seats.

The first night the Rev. J . H y d e , who was received with 
applause, opened by affirming the proposition in a three- 
quarters of an hour’s speech. The first twenty minutes of his 
address was taken up by an exposition of Swedenborgianism, 
and the remainder of his time, instead of being utilised in 
furnishing evidence in support of his case, was occupied in 
endeavoring to show that the scientist was no authority on 
the question of immortality; that he dealt with this life 
only, and that the life beyond the grave could only be 
apprehended by those endowed with spiritual vision.

Mr. W a t t s , who had a good reception, expressed his 
disappointment with Mr. Hyde’s remarks. The rev. gentle
man had not produced the slightest evidence in favor of his 
belief, nor had he given any clue or definition as to the 
nature of a life beyond the grave. Mr. Watts, after pointing 
out the length of time occupied by Mr. Hyde in expounding 
Swedenborgianism to the exclusion of the subject before 
them, remarked that, as a scientist, Swedenborg admitted his 
failure to discover tho soul. The speaker, after expressing 
his respect for Swedenborg, mentioned an incident in 
connection with him. Swedenborg, whilst staying at an 
hotel in London, saw in his room one aftorooon, a multitude 
of snakes and hideous reptiles, also the figuro of a min, 
who admonished him to oat less at meals. Mr. Wat s 
concluded by appealing to his opponent to define the term3 
he used, such as “ spiritual substance,”  “  the soul,”  and 
similar expressions.

Mr. H yde, in a quarter of an hour’s speech, denied the 
accuracy of Mr. Watts’ statement respecting Swedenborg’s 
visions, and, amid cheers, stated that he doubted very much 
whether Mr. Watts could furnish him with documentary 
evidence. How did Mr. Watts account for the fact, that 
although, according to science, the atoms that constitute a 
human body are not the same now as they were ten years 
ago, yet certain events which occurred twenty or thirty years 
ago, may be remembered. This faculty of memory, argued 
Mr. Hyde, was spiritual, and unlike matter, did not change.

Mr. W a t t s , in closing the first night’s discussion, evoked 
loud applause by quoting from a book written by Professor 
Garth Wilkinson, a prominent Swedenborgian, re Sweden
borg’s visions, the account given therein being identical with 
tho verbal statement made by Mr. Watts. Alluding to the 
assertion that tho particles of the body change every ten 
years, Mr. Watts quoted scientific authority to prove, that 
though it was a fact that such was the case, the change was 
so gradual, the old atoms being replaced by similar one’s, 
that the continuity of memory— a function of the brain— was 
not broken. As an illustration, tho speaker evidenced a scar 
on tho human body, which, although it may have been 
caused in infancy, exists throughout a person’s life.

The second and concluding night’s debate was as well 
attended as the first, almost every inch of available space being 
occupied. Mr. W a t t s , in a thirty minutes’ speech, quoted 
numerous scientific authorities to show that it was impossible 
for us to know anything of a life beyond the grave, and con
cluded amid applause, by commenting on the utter lack of 
evidence on his opponent’s part, and an appeal to him for 
proof.

Mr. H yde occupied almost his entire time in quoting frmo 
Professor Garth Wilkinson’s book re Swedenborg’s visions, but 
as he simply corroborated Mr. Watts’ statement thereon, the 
time the rev. gentleman took up on the point was wholly 
wasted. The speaker also stated that, as the idea of a future 
life existed, therefore immortality was a fact, as all ideas have 
relation to things which exist, and that it was impossible to 
have an idea of that which did not exist. Tho remaining 
portion of Lis time was devoted to criticising the scientific 
authorities quoted by Mr, Watts,

Mr. W a t t s , in his final speech, said he had nothing really 
to answer— not one solitary fact, not one jot of evidence, 
being adduced by his opponent in favor of his position. The 
speaker asked if there was a person present who had received 
any information from Mr. Hyde as to a life beyond the grave. 
With regard to his opponent’s assertion that as the idea of 
immortality existed, therefore immortality itself existed, Mr. 
Watts quoted as examples of the fallacy of thi3 argument, 
the case of witches and unicorns, the idea existing in both 
cases, ergo (according to Mr. Hyde), witches and unicorns 
existed. Mr. Watts finished with a magnificent peroration, 
reminding his listeners that whilst he did not deny the pos
sibility of a future life, still neither could he affirm it. If 
there be no future life, the Secularist, by making the most of 
the one we have, is on the right side ; whereas, if there should 
be another existence beyond the grave, we should so live as to 
be able to approach it with equanimity. (This was un
doubtedly the crowning speech of the debate, and was enthu
siastically received ; the applause being deafening)

Mr. H y d e  concluded the debate by a half-hour’s speech of 
singular weakness and irrelevancy. Instead of dealing with 
the point at issue, he gave us a lengthy list of the size and 
weight of various men’s brains. The rev. gentleman, totally 
ignoring the subject of debate, talked time out. In the course 
of his remarks, however, he made the frank admission that 
he thought matters stood as they were before the debate ; his 
attempt, therefore, to prove the existence of a future life 
ending, on his own showing, in failure.

After the customary vote of thanks to tho chairman, the 
meeting concluded. To sum up, the attendance was very 
good, the behavior of the audience exemplary, the absence of 
all personalities between the disputants was notable, and our 
party here are quite satisfied with Mr. Watts’ powerful 
advocacy, which we feol confident will increase our strength. 
As this was Mr. Hyde’s first debate, he is to be congratulated 
for the courage he displayed in tackling his redoubtablo 
antagonist. Tho rev. gentleman’s tone and manner were 
admirable throughout, and he is an example to those rowdy 
servants of tho Lord who abound in this town,— Ana us.

GIPSY EASTER CUSTOMS.

S tu d en ts  of Mr. J. G. Frazer’s Golden Bough will road, with 
great interest, an account o f “  Easter with the Gipsies,”  in tho 
Daily Telegraph of March 24. The gipsies wore those 
of Transylvannia. On the Day of Shadows, as Palm Sunday 
is termed by tho gipsies, there was more than usual bustle 
and animation at their winter quarters, because it is 
customary on this day to celebrate tho triumph of tho 
sun over tho shadows of winter with spocial rites and 
ceremonies. A big straw figure, which looked for all tho 
world liko a scarecrow, was produced by a pair o f handsomo 
thievish lads. Tho doll or idol, which was about 4ft high, 
was then dressed in tho cast-oil' clothing of a woman of 
tho clan who liud very recently bocomo a widow. It is usual 
for a widow to sacrifice hor apparel in this generous fashion, 
as this is piously behoved to bo an effectual mode of sending 
an affoctionato greeting to her husband in tho othor world. 
Tho straw figure was next placed upon somo long planks of 
wood prepared for tho purpose, and fasteriod thoro. Thou 
tho gipsies approached, armed with formidable bludgeons 
and sticks, and voheraently belabored tho elligy, somo 
smiling sceptically, others with a sorious and solemn mein. 
Then thore was dead silence for tho spaco o f about a 
minuto, at tho expiration of which all eyes were turnod 
towards tho masked and muillod mon who suddenly 
appoarod—I know not whence—and marched majestically 
up to tho figuro, sawed it in twain, and sot tho rags and 
straw ablaze. Meanwhile tho rank and file chanted 
a wild, weird hymn to tho “  Great God.”  I felt as if I wore 
in tho midst o f an unholy assembly of sorcorers and witches 
invoking tho Spirit of Spirits to appear. And yet the words 
o f tho chant, had I known thorn, wero reassuring onongh, and 
might have been sung by an orderly Christian meeting :

Thou, great God, hast gladdened the world,
Hast bespangled it with flowers,
Hast thawed the snow and warmed the earth,
Hast brought back Easter Day once more.
And now, O God, pay me a c a ll;
Garnished is my lowly home,
The table laid with spotless cloth.

On Easter Day, a lad, clad in green leaves, boughs, and 
garlands, holding in his hand throe large nails which had lain 
in the firo three days and nights, is supposed to bo sacrificed 
and flung in a torrent. But an idol is sacrificed instead. 
This represents tho spirit of vegetation. Tho articlo is an 
interesting out, and shows that tho ovents supposed to have 
taken placo a long while ago in Jerusalem have some analogue 
in the gipsy customs of to-day.
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THE THREE GODS OF THE BIBLE.

In discussing the question “  Is there a God ?”  I said that the 
unknown and unknowable being who “  created the hearen 
and the earth ”  is not the God of either the Jew or the 
Christian ; and I now purpose to demonstrate that that state
ment is a verity.

The Bible speaks of many “  gods ”  ; and in certain cases 
the word simply designates beings who were superior to their 
fellows in sanctity, intelligence, or power. It was in some 
such sense as this that Satan must have used it when, as 
we read, he was tempting E ve : “  Ye shall not surely die. 
For God doth know that, in the day ye eat thereof, then 
your eyes shall be opened ; and ye shall be as gods, knowing 
good and evil ”  (Gen. iii. 4, 5). And Jehovah is reported 
to have employed it in a somewhat similar sense when 
directing Moses to go before Pharaoh, as thus : “  Is not 
Aaron the Levite your brother ? Thou shall speak unto him, 
and put words in his mouth ; and I will be with thy mouth, 
and with his mouth, and will teach you what ye shall do. 
lie  shall be to thee instead of a mouth, and thou shalt be to 
him instead of God ”  (Exodus iv. 15,1C). And again : “  See, 
I have made thee a god to Pharaoh, and Aaron thy brother 
shall be thy prophet ”  (Exodus vii. 1). And up and down 
throughout the Bible, in passages too numerous to quote, the 
word "god  ”  or “ gods ”  is used in the sense here indicated.

God, the "  creator of the heaven and the earth,”  is an 
absolutely unique being. He himself asserts that he is so in 
the words: “ I am the Almighty God ”  (Gen. xvii. 1) ; “ I 
am the Lord, and there is none else ; there is no God beside 
me ”  (Isaiah xlv. 5). Now such a being must be omnipotent, 
omniscient, infinite; and, being so, must be unchangeable 
and incomprehensible. Were ho not so he would not be 
infinite, for the finite cannot comprehend the infinite. 
Language is taxed to the utmost to find words to express 
even the faintest notion of such a being. When, where, how, 
and under what circumstances, before time was, did the First 
Cause begin to operate ? To these questions no answer can 
be given. Has the Supreme Being parts or members that can 
be seen and felt, passions and feelings that can be understood, 
a habitation whose locality can be indicated and whose struc
ture can be described ? No 1 he has none of these. To 
human intellect, a First Cause, a Supreme Being, are impene
trable mysteries. To endeavor to penetrate such a mystery 
would be a waste of time.

The God of the Jew is an altogether different being to the 
one Almighty God, for the Jewish writers in the Old Testa
ment portray him as being neither more nor less than a 
gigantic man, endowed with supernatural power, but swayed 
and governed by human passions and feelings. Is it not so ? 
Well, here are some few short extracts from the Jewish writers 
themselves in proof of the statement:

“ And the Lord God commanded the man, saying, ‘ Of 
every tree of the garden thou mayest freely eat; but of the 
tree of the knowledge of good and evil, thou shalt not ea t; 
for in the day that thou eatest thereof, thou shalt surely 
die ’ ”  (Gen. ii. 16,17). But, when Adam ate of the forbidden 
fruit, he did not die. Jehovah, therefore, was either unable 
to fulfil his threat, or in the meantime had changed his mind. 
A  result that could not possibly have happened to an 
omniscient and omnipotent being.

"A n d  they heard the voico of the Lord God walking in the 
garden in the cool of the day ”  (Gen. iii. 8). Jehovah, 
therefore, in his dealings with Adam, must have assumed the 
form of, and acted as, an ordinary mortal.

“  And the Lord had respect unto Abel, and to his 
offering; but unto Cain and his offering he had not respect ”  
(Gen. iv. 4 ,5 ). Here was favoritism of the most pronounced 
kind— favoritism that was utterly unworthy even of an 
upright man.

“ And the Lord said unto Abram, after that Lot was 
separated from him, ' Lift up now thine eyes, and look from 
the place where thou art, northward, and southward, and 
eastward, and westward; for all the land which thou seest, 
to thee will I give it, and to thy seed for ever ’ ”  (Gen. xiii. 
14, 15). But the promises made to Abram by Jehovah, in 
this and other matters, have not been fulfilled. Why is this ? 
For are we not assured that “  the Lord of Hosts hath sworn, 
saying, ‘ Surely as I have thought, so shall it come to pass ; 
and as I have purposed, so shall it stand ’ ”  (Isaiah xiv. 24)
It cannot, therefore, be that the God of the Jew is the Lord 
of Hosts ; for the Bible itself tells us how the value of a 
prophecy is to be appraised, as thus : “  When a prophet 
speaketh in the name of the Lord, if the thing follow not,

nor come to pass, that is the thing which the Lord hath not 
spoken ”  (Deut. xviii. 22).

“  I will harden Pharaoh’s heart, that he shall follow after 
them ; and I will be honored upon Pharaoh, and upon all 
his hosts ; that the Egyptians may know that I am the Lord ”  
(Exodus xiv. 4). Are such acts the acts of a merciful God 
or those of an irate fiend? What should we say of the man 
who could deliberately push even his enemy over a precipice ?

“  Go and smite Amalek, and utterly destroy all that they 
have, and spare them n o t; but slay both men and women, 
infant and suckling, ox and sheep, camel and ass ”  (1 Sam. 
xv. 3). What but a human tiger would have ordered such a 
cold-blooded massacre ?

Extracts similar to these might be multiplied indefinitely, 
but these will suffice to illustrate my meaning, and to prove 
my statement.

The God of the Christian is a truly marvellous being, for 
he is described as being one individual, and yet to consist of 
three distinct and separate persons. These three persons are 
known as God the Father, God the Son, and God the Holy 
Ghost; God the Son being born of a human mother who is 
known as the Virgin Mary. According to this doctrine, there
fore, God the Son may be his own father, and God the Father 
may be his own son ; and yet, which i3 quite as strange, 
though we are assured that God the Son is tbe son of God the 
Father, it is as distinctly asserted that the Virgin Mary 
became pregnant not by God the Father but by God the Holy 
Ghost. And wonderment becomes utter astonishment when 
we read that the Holy Ghost was the breath of Christ ; for 
what other interpretation can be put on these words ? “  And
when Jesus had said this, he breathed oil them, and saith 
unto them, 1 Receive ye the Holy Ghost ’ ”  (John xx. 22).

The relationship which is supposed to exist between the 
Christian and his God, is equally singular ; for he is described 
as being uttorly dependent upon his God, and yet as being 
absolutely independent of him. The statement is, that ages 
ago—no one knows when, or where— a sin— but nobody 
knows what sin— was committed by the first man and 
the first woman, who are represented as being the parents of 
all mankind; that for this sin every man, woman, and child, 
who has lived, or shall live, is personally responsible; that 
this sin is punishable with eternal damnation in the flames of 
h ell; that the only way of escaping from such a dreadful 
doom, is to believe implicitly on God the Son who was 
crucified on Calvary to appease the wrath of God the Father ; 
hut that it is optional with human beings so to believe or not, 
and, therefore, that their final doom rests not with their God, 
but with themselves. Further, this God is a personality who 
can be button-holed at any time, by any one of his so-called 
“  ministers ”  ; for they blatantly assert that their God has 
delegated to each of them personally, the power to remit or 
retain sin. Now, such a God cannot be omnipotent and 
omniscient, and, therefore, he cannot be the God who 
“  made the heaven and the earth.”

These are the three gods which are portrayed in the Bible, 
and the biblical command is, “  Chooso you this day whom yo 
will serve ”  (Josh. xxiv. 15), N. M. X,

THE SABBATH BELLE. 
She is rigged up in the fashion,

As she trots to church to pray,
. She displays her pious passion 

Every sunny Sabbath day.
Not for God is her devotion,

Shown in dress so neat and trim, 
God’s a male, but I’ve a notion,

She goes for another hymn.

HOW TO nELP US.
(1) Get your newsagent to take a few copies of the Freethinker 

and try to Boll them, guaranteeing to take the copios 
that remain unsold.

(8) Take an extra oopy (or more), and circulate it among your 
acquaintances.

I 3 Leave a copy of the Freethinker now and tlion in tho train, 
the car, or the omnibus.

i 4) Display, or get displayed, ono of our contents-shoets, which 
nro of a convenient sizo for tho purpose. Mr. Fordor 
will send them on application.

i 6) Distribute some of our cheap tracts in your walks abroad, a 
public meetings, or among the audionces around Btreet- 
oorner Drenchers.

(0) Get your uowsagont to exhibit tho Freethinker in th 
window,
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C O R R E S P O N D E N C E ,
CONCERNING MR. BRADLAUGH AND THE 

NATIONAL LIBERAL CLUB.
TO THE EDITOR OF “  THE FREETHINKER.”

Sir,—With reference to the paragraph which is going the 
round of the press about the libellous biography of the late 
Mr. Charles Bradlaugh and its destruction by the Library 
Committee of the National Liberal Club, his daughter, Mrs. 
H. Bradlausli-Bonner, has communicated a statement to the 
Newcastle Weekly Chronicle which throws quite a new light 
on their recent proceedings—the proceedings of tho National 
Liberal Club, in whose Gladstone Library a copy of “  tho 
Bradlaugh book ” was found. The paragraph in question 
relates that out of “  respect to the memory of tho deceased 
politician ”  the book was consigned to the flames “  as being 
unworthy of a place on the shelves of a library maintained 
by a political party that owes much to his life’s services.” But 
what really did happen is thus explained by Mrs. Bradlaugh- 
Bonncr herself in the Newcastle Weekly Chronicle of Feb. 
24, 1894:—

“ I first applied to the National Liberal Club in January, 
1892, personally asking the Library Committee, in a friendly 
way, to give up the book, never dreaming of refusal. But 
the unexpected happened—the Committee would consent only 
to lock it up in the Librarian’s desk. Deeply wounded though 
I was, I  allowed the matter to rest for two years: then, 
having criminally prosecuted a man for the sale of the book, 
I  thought it a favorable moment to make a second application 
to the Library Committee, drawing their attention to the 
recent prosecution. The Committee again refused to give up 
the bonk, tho Librarian writing that it was ‘ out of the ques
tion ’ that they should make mo ‘ a present ’ of tho infamous 
volume. A  friendly entreaty having proved unavailing, I 
instructed my solicitor to commence proceedings against tho 
responsible officers of the club. The solicitor’s letter came 
beforo the General Committee, who, on the motion of Mr. 
Casson, unanimously reversed tho resolution of tho Library 
Committee and ordered the book to be burned.”

To Mrs. Bradlaugh-Bonner’s version, I have but little 
to add. On February 10, 1894, after a delay of more than 
twelve months, the first application by Mrs. Bradlaugh- 
Bonner having been made within a year o f her father’s 
doath, the foul book was destroyed, tho ceremony being 
attended in person by Mrs. Bradlaugh-Bonner's solicitor on 
her behalf. It appears, too, that some of tho National 
Liberals had an idea that the book might have a marketable 
value ! It is, however, a little odd, that before they could do 
“ an act of justice” to the great Radical’s memory, they 
needed the spur of a lawyer’s letter.

As to the copy in the British Museum, the current story is 
equally fabulous. Being well aware of the “ position and 
privileges of the Museum as a national collection of all books 
published,” Mrs. Bradlaugh-Bonner did not request the 
trustees to deliver the book up to her. Sho simply drew 
their attention to the libellous nature of the volume, and 
they “  at once and unhesitatingly withdrew it from public 
access, and placed it undo.' seal.”

Joseph Collinson.

IT DOESN’T PAY.
TO TIIE EDITOR OF “ THE FREETHINKER.”

Sir,—Years ago I periodically read your paper, tho Free
thinker, and other Freethought publications, and have now, 
after mature thought, to inform you and every other Free
thinker, that demonstrative Freethought is not a “  winning 
horse ”—at least “ up to dato ”—by a long run. When I read 
yours and other similar publications, all of them pioneers 
and therefore before timo, and openly expressed my opinions 
thereon, I  was shunned by “  evory hypocrite ” who regularly 
attended church (for respectability’s sake) and paid due 
attention to the frivolities and conventionalities of this life 
(another lifo is problematical and conjectural, an open ques
tion to tho Atheist and tho Theist alike). Now I am a 
non-Christian, going to every Christian meeting, and con
forming to tho conventional rules of society—as presently

constituted—by attending, when commanded by my female 
relations and friends, to the Gzus Christ business as well as 
my daily business. I  find it much bettor and more respect
able. Previously, I was debarred entering society—especially 
ladies’ society— which is very refined, though trivial and 
frivolous, of course. I  could not then talk to them of the 
trivialties of every-day life—such as the last social function 
and the price of groceries, red herrings, and dress, and the 
other trivial matters of the household—and thereby enjoy 
their (trivial) society, like any other man (not in the know), 
but now I can, instead o f being a Secularist, I am em
powered to do so as an arch-hypocrite. I  now attend every 
Gzub Christ’s meeting, and listen to such twaddle as the 
oft-repeated phrases—“ Only believe and thou shalt be 
saved,” “ The blood of Christ,” etc., etc., and such like well- 
known phraseological nothings; and am, I  may say, all the 
better of it, thereby holding my place in society. I believe 
your (in my mind, our) religion—the “  Humanity ” religion, 
man’s humanity to man—is at least a hundred years before 
time, like our poet Burns, and that it will not be practicable 
for at least a hundred years. Hypocrisy is the religion of 
the hour—why should you advance too soon ? I f  you possess 
money (L. S. D., tho world’s Trinity) hold fast to it, and 
abuse it in such terms as “  It is tho root of all evil,” “ Am 
sure they’re far happier without it,” and similar phrases 
delivered by the fox when ho could not reach tho grapes— 
but still hold fast to it.

Whether Christ existed or not it does not much matter ; 
he is at best—assuming, o f course, that ha existed in tho 
flesh—only a dead man, and there are many such. Calvinism 
is Utilitarianism with a God, and Atheism is Utilitarianism 
without a God. In either case the result is the same. I am, 
however, a Deist, and ever will bo; and my credo is that 
God, tho supreme being, is the author of all our beings, and 
that our hereafter is unknown to mortal man ; so that all 
tho prating and praying from tho pulpit is vain.

Society is rotten in our present state. The rule is if you 
have money, do nothing for humanity (except for self), and 
pretend every timo you give a donation to some charity that 
it is “ from tho Lord,”  and not to yourself.—Aye, “ keep 
something tae yerself that ye maun gae tao naebody ”— 
however little it be, tho guiso is charity. When you enter for 
a church bazaar, assuming, of course, that you are a fathor of 
a largo family of marriageable daughters, make, or try 
to make, everybody believe that it is all in tho interest 
o f Gzus Kryst (who was ho?), while it is, in reality, to 
got rid of your “  stock in trado.”

In conclusion, Froethought does not pay. One of tho 
Popes of Romo, as you quite well know, in looking over 
“ the Eternal city,”  said : “  Of all tho trades and professions, 
none pays better than tho prof ession of Christianity." How 
then should you be an open-minded Freethinker, when 
you could be a hypocritical Christian, and thereby »practical 
infidel in that man-made religion called Christianity? 
because, as it is known to all scholars, is only a religion 
of human origin, like all the others. It was founded by 
believing, not in God the Son, or the Son of God (for 
wo aro all sons of God), but by a man supposed to have 
existed—what a slender thread to hang your faith on.

Napoleon tho Great (himself a fatalist) said: “  Man is a 
child of destiny. Ancient (Roman and Greek) philosophers 
have already written “  Virtue is only a name ” —we aro 
all virtuous according to cireumstancos.

With kindest wishes to your efforts for the exposition of 
truth, I remain one who believes it does not pay when given 
to the masses, but retained by tho classes. Deist.

Superstition.—It is idle to attribute the destruction of 
superstition to the Reformation. Protestants were as 
superstitious as Catholics.— Henry Thomas Buckle, “  Miscel
laneous Works," vol. i., p. 419.

P ersecution .—Let the priests o f any religion have power, 
and lot men speak for themselves in opposition to their 
doctrines, in this case persecution is sure to follow.—Henry 
Lord Brouyham and Vaux, Speech in the House o f Commons, 
May 10,1825, on Homan Catholic B elief Bill.

. J. Rendeils
“ WIFE’ S FRIEND.”

Beoommended by Mrs. Besant in "L a w  of Popnitr 
tion,”  page 82, tnü Dr. Allbutt in “  W ife’s Hand
book,”  page 61. Made solely by J. Pdllkn, 15 Chad- 
well-ntreet, Clerkenwell : 2s. do»., post free (reduction 
in larger quantities). For particulars send stamped 
envelope. Higginson’s Syringe, with Vertical A.NI 
Reverse Current, 3s. 6d., Is. 6d. and 5a. 6d. Dr 
Palfrey's Powder, 1b. 2d Quinine Compound, Is, 2d 
Dr. Allbutt’ a Quinine Powders, 0a. doz. All price» 
post free.

W. J, Rendell
15 Chadwell Street, Clerkenwell, E.C.

(Near the “ Angel.”

Infidel Death-Beds
By G. W. FOOTE.

Second E dition, Much E nlarged,
Price 8d.

Superfine Paper, in Cloth, Is. Sd.

TO FRE ETH IN K ER S, Ladies and Gentlemen 
L requiring SUPERIOR CUT GARM ENTS  

at moderate prices. First-class Style and Fit 
Guaranteed.— H. H am pto n , Artiste Tailor, 14 
Great Oastle-street, W . Three doors from 
Regent-street. [Patronised by leading Free
thinkers.]

QTANTON, the People's Dentist, 335 Strand (oppo. 
^  site Somerset House).—TEETH on VULCANiTE, 
2b. fid. each, upper or lower set, ,-Cl. Best quality. 4s, 
such, upper or lower, £2, completed in four hou s 
when required, repairing or alterations in two hour-. 
If you pay more than tho above they aro fancy 
Chargee. Teeth on platinum 7s. fid. each, on 
gold 15a, »tonping 2a. 6d.y extraction Is., painless by 
?as. 6a-

M A R G A T E  - t e r r a c e  h-U.. V il U 1 V I 1 . . Marine Drive.
O T E L ,  
Bed and

Breakfast from 2s. 6d. A  large room to seat 600. 
Beanfeasts and other parties liberally treated.

FREETHINKER T R A C T S
Sixpence Per Hundred.

It. Forcer, 28 iStonecutter Street, E.O.
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SUNDAY LECTURE NOTICES, ETC.
[Notices of Lectures, etc., must reach us by first post on Tuesdayxand 

be marked “  Lecture Notice," i f  not sent on postcard."] 
L O N D O N .

Hall of 8cience, 142 Old-street, E.C.: 11.15, G. W. Foote, “  The 
History of the House of Lords; with Present. Day Lessors ”  (free);
6.30, musical selections; 7, G. W. Foote, “ A  Secularist’s View of 
Mr. Gladstone”  (admission free; reserved seats 3d. and 6d). 
"Wednesday at 8.15, Rev. Stewart D. Headlam, “  The Work of the 
London School Board ”  (free). General meeting of the Finsbury 
Branch, in the minor hall, ou Sunday at 12.

Battersea Secular Hall (oack of Battersea Park Station): 7.45, 
W. Heaford, “ The Secular Theory of Life and Duty ” ; 9.15, 
members’ quarterly meeting. Tuesday at 8, social- gathering 
(free). Wednesday at 8, dramatic club (free).

Camberwell—61 New Church-road, 8.E.: 7.30, A. B. Moss, 
“  The Trial of Christianity.”  Friday at 7.30, free science classes 
in chemistry and astronomy.

Hammersmith Club, 1 The Grove, Broadway; Thursday, 
April 5, at 8.30, a lecture (free).

Tottenham—Workpeople’s Educational Union, Gas Workers’ 
Lecture Hall, Seven Sisters-road; 7.45, Stanley Jones, ^Radical
ism and Socialism.”

Wimbledon—Liberty Hall, Curtis’s CoSee House (Broadway 
entrance): 7, Miss Agnes Henry, « State and Ecclesiastical 
Law ”  (free).

Wood Green—Mr. Stewart’s, 41 Morley-avenue ; 3.30, members’ 
monthly meeting.

Ofen.aib Propaganda.
Battersea Park-gates: 11.30, J. Fagan, “  What is Sin ?” 
Camberwell—Station-road; 11.30, A. B. Moss, “ Brain and 

Bible.”
Finsbury Park (near the band-stand): 3.30, J. Rowney will 

lecture.
Hammersmith Bridge (Middlesex side): 6, L.Keen will lecture. 
Hyde Park (near Marble-arch): 11.30 and 3.30, L. Keen will 

lecture. April 4, at 8, F. Haslam will lecture.
Islington—Prebend-street (south of Essex-road North District 

Post Office) : 11 So, A. Guest, “  Our Gosp 1.”
Mil« End Waste: 11.30,0. J. Hunt, “ Design in Nature.”
Old Pimlico Pier; 11.30, F. Haslam, “  The Life and Times of 

Thomas Paine.”
Regent’s Park (near Gloucester-gate): 11.30, J. Rowney, «  God's 

Pedigree, Birth, and Life ”
Wood Green—Jollv Butchers’-h ill: 11.30, W. Heaford, “ Why 

we Reject Christianity” ; 7, J. Rowney, “ What think ye of 
Jesus Christ ?”

COUNTRY.
Aberdeen—Oddfellows’ Hall Buildings: 11.30, monthly concert;

l , business meeting.
Bolton — Borough Chambers, Rusliton-street: W. Hennifer, 

“  Thomas Paine.”
Bristol—Shepherd’s Hall, Old Market-street; 7, special busi

ness meeting.
Chatham — Secular Hall, Queen’s-road, New Brompton : 11,

public discussion and debating class; 2.45, Sunday-school; 7, 
A. E. Rowcroft, “  W ill Socialism Benefit the Working Classes ?” 

Dundee—Cutlers’ Hall, Murraygate: 11,30. business meeting ; 
1 to 2, music class; 2.30, concert; 6,30, J. McAra, “ A Reply to 
Father Gleeson."

Glasgow—Ex-Mission Hall, 110 Brunswick-street: 12, discussion 
class, G. Faulkner, “ Nfites on the Sayings of Jesus” ; 6,30, 
Zosimus, “  The Evolution of Myth, Religion, and Society.” 

Grimsby—Hall of Science, Freeman-street: Touzeau Parris, 11, 
“ How we Obtain K now ledge"; 3, “ Anarchy: its Origin and 
M eaning"; 7, “ The Certainties of Religion Worthless.”

Ipswich—Co-operative Hall, Cox-lane: 7, members' monthly 
meeting.

Liverpool — Oddfellows’ Hall, St. Anne-street: 7, J. Read, 
“ My Path to Freethought ’ ’ ; committee meeting after lecture.

Manchester N.8.8., Secular llall, liusholme-road, Oxford-road, 
All Saints': 6.30, Ernest Evans will lecture.

Newcastle-on-Tyne—Good Templar Hall, 2 Clayton-street, East; 
7, W. R. Stansell, “  A  Credible Account of Creation ”  (free).

Portsmouth — Wellington Hall, Wellington-street, Soutliaea: 
11, C. Cohen, “ Spinoza” ; 3, class in Spencer’s ethics; 7, C. 
Cohen, “ Belief and Conduct.”  Tuesday at 8, C. Cohen, “  Christi- 
anity and Social Reform.”

Sheffield—Hall of Science, Rockingham-street; 7, J. Weston, 
“ Vaccination : a Story of a Great Delusion ’ ’ (conclusion).

South Shields—Capt. Duncan’s Navigation School, King-street:
6.30, ethical class; 7.30, R. Chapman, “ Christian Evidences.” 

Sunderland—Bridge End Vaults (long room above), Bridge-
street: 7, open discussion on “ Christianity v. Secularism.”

l e c t u r e r « '  e n g a g e m e n t s .
C. Cohen, 12 Merchant-street, Bow-road, E.—April 1 to 14, 

Portsmouth; 15, m., Battersea; a., Victoria Park; e., Camber
well; 22, m. and a., Victoria Park; e , Battersea.

O. J. H unt, +3 Fordingley-road, St. Peter’s Park, London, W.— 
April 1, m . Mile End; 4, Bermondsey Gladstone Club; 15, m., 
Finsbury Park; 22, in , Pimlico Pier; 29, m. and a , Hyde Park; 
e., Hammersmith. May 13, m., Clerkenwell Green; 20, e., 
Edmonton ; 27, m., Pimlico Pier.

AaTiiin&B. Moss, 44 Oredon-road, Rotherhithe, London, 8.E — 
April 1, Camberwell ; 15, m,, Hyde Park; e., Hammersmith; 22,
m. , Wood Green. May' 6, m. and e , Camberwell• 13, e , Edmon
ton; 20, ill., Clerkenwell Green; 27, in.,Hyde Park; e , Hammer, 
smith.

T ouzeau Pakris, Clare Lodge, 32 Upper Mall, Hammersmith, 
London, W.—April 1, Grimsby; 8, Liverpool; 15, Sheffield; 22, 
Camberwell.

WILL CHRIST SAVE US?
B y  G . W .  F o o t e .

A thorough Examination of the Claims of Jesus Christ 
to he considered the Savior of the World.

PRICE SIXPENCE.

R. F o b d e b , 28 Stonecuttor-street, London, E,C.

Works by G. W. Foote.
The Grand Old Book. A reply 

. to the Grand Old Man. An Ex
haustive answer to the Right Hon 
W . E. Gladstone’s “ Impregnable 
Rock of Holy Scripture.” Is. 
Bound in cloth, Is. 6d.

Is Socialism Sound? Four 
Nights’ Public Debate with Annie 
Besant. Is. Superior edition, in 
cloth, 2s.

Christianity and Secularism.
Four Nights’ Public Debate with 
the Rev. Dr. James McCann. Is. 
Superior edition, cloth, Is. Ud.

Bible Heroes. Cloth, 2s. 6d. 
Letters to the Cltrgy. First 

Series1. 128pp., Is 
A Defence of Free Speech.

Three Hours’ Address to the Jury 
before Lord Coleridge. W ith a 
Special Preface and many Foot
notes. 4d.

Comic S im on s and other
F A N T A SIA S. Contents:— A  Ser
mon on Summer— A  Mad Sermon 
— A  Sermon on Sin— A  Bishop 
in the Workhouse— A  Christmas 
Sermon— Christmas Eve in Hea
ven— Bishop Trimmer’s Sunday 
Diary— The Judge and the Devil 
— Satan and Michael— The First 
Christmas —  Adam’s Breeches—  
The Fall of Eve —  Joshua at 
Jericho— A  Baby God— Sermon 
on Judas Iscariot. 8d.

Darwin on God. 6d. Superior
edition, in cloth, Is.

Infidel Death-Beds. Second
edition, much enlarged, 8d. On 
superfine paper, in cloth, Is. 3d. 

Reminiscences o f Charles 
Bradlaugh. 6d.

Rome or Atheism—the Groat
Alternative. 3d.

Letters to Jesus Christ. 4d. 
Interview with the Devil. 2d

Philosophy o f Secularism. 3d. 
Atheism and Morality. 2d. 
My Resurrection. A Missing

Chapter from the Gospel of 
Matthew, discovered by G. W . 
Foote. 2d.

The Folly o f Prayer. 2d. 
Ingersollism Defended agst

Archdeacon Farrar. 2d.
Wa.3 Jesus Insane? A search-

ing inquiry into the mental con
dition of the Prophet of Naza- 
roth. Id.

Christianity and Progress.
A  Reply to Mr. Gladstone. 2d.

The Impossible Creed. An
Open Letter to Bishop Magee on 
the Sermon on the Mount. 2d.

What Was Christ ? A Reply 
to J. S. Mill. 2d.

The Bible God. 2d. 
Salvation Syrup; or, Light 

on Darkest England. A  Reply 
to General Booth. 2d.

Is the Bible Inspired? A 
Criticism on Lux Mundi. Id 

The Dying Atheist. A Story, 
id.

The Rev.Hugh Price Hughes’
Converted Atheist. A  Lie in 
Five Chapters. Id.

Mrs. Besant’s Theosophy. A
Candid Criticism. 2d.

Secularism and Theosophy.
A  Rejoinder to Mrs. Besant. 2d. 

The New Cagliostro. An
Open Letter to Madame Blnvat- 
sky. 2d.

The Shadow o f the Sword.
A Moral and Statistical Essay on 
W ar. 2d.

Royal Paupers. Showing
wnat Royalty does for the People,
and what the People do for 
Royalty. 2d.

II. Fokdkr , 28 Stonecutter-street, London, E.O.

ADVICE TO THE MARRIED
All persona whoso circumstances will not permit them to 

maintain a large family should send for

"PRUDENCE AND PLENTY,”
an interesting dialogue, which should be read by all who wish 
to maintain ami improve their position in life.

Copy, together with our Illustrated List of all the MODERN 
APPLIANCES as recommended by Dr. Allbutt and Mrs. 
Besant, sent on receipt of stampod envelope to—

E. LAMBERT & SON,
Manufacturers of Hygienic and Malthusian 

Appliances,
60 AND 62 QUEEN’S ROAD, DALSTON, LONDON, N.E. 

Or from R. Fordor,

SEASON-1894
New Designs in Art 

Colors.
SPLENDID FINISH
Prices from

27s 6d.
With Hood Complete.

Call and see them, 
or sond for illustrated 
Price List.

G. CHEAL, 
140 OLD KENT RD.

LONDON, S.E.
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FREETHOUGHT CELEBRITIES. One SERGE and One TW EED
P O R T R A I T S  IN  O il./, ¡20 by 24 inches. S U IT  LENGTH for 21s.

Now Iieady, Portraits of Carriage paid.
Thomas Paine,

Charles Bradfaugh, 33 yards of REM N A N TS
G . J. Holyoake. for Children’s Dresses

Others ready shortly. Price £3 3s. each. for 2ls., carriage paid.
Artist, Mr. Dewey Bates (Member N.S.S.),

Tho Nook, Cookham Doan, Berks. Four good strong All-Wool
Your own Portrait Painted from photo at same price. TR O U S E R S ’ LEN G TH S

Money returned in full for all portraits no approved. for 21s., carriage paid.
Orders to bo sent to J. W. Gott.

NEW SPRING PATTERNS NOW READY.
Sent to any address on receipt of post-card.

GENTS’ SILVER-MOUNTED U M B R E LLA S-
Vory Best. Gloria Cover. 10s. Od. each.

F U R S
TWENTY of the VERY BEST Dark Brown Bear

LADIES’ SILVER-MOUNTED UMBRELLAS—
Very Best. Gloria Cover.. 10s. Od. oacli.

W HITE LACE CURTAINS -
4s., 5s. fid., and 7s. per pair.

Now Dosigns. Exceptional value.

Victoria-Shaped FURS

bought at much under ordinary prico,

BOY’S NAVY SAILOR S U IT S -
ls. oach. Fit boys up to sovon yoars.

To bo cloarod at £3 5s. oach. Woll worth £5.

J, W. GOTT, 2 & 4 UNION STREET, BRADFORD
WHY BE ILL?

MEDICAL ESSAYS. V ol. I. For Postal Order fo r  Is. 2d.
■Management of Infancy, Health, Longevity, Teeth, Brown Bread, 

Bread Making, Food, Vegetarianism, Tobacco, Drink Question, Fruit, 
Fresh Air, Exercise, Bathing, Light, Holidays, Cause and Cl.re of Disease, 
Constipation, Biliousness, Eczema, Blackheads and Pimples, .Nervousness, 
Coughs and Colds, Chest Complaints, Deafness, Thread Worms, Long 
Worms, Tape Worms, Itch, etc.
MEDICAL ESSAYS. V or.. IT. For Postal Order for Is. 2d.

The Healing Power of Nature ; Clothing ; Electricity in Disease; 
Apparent Health ; Vegetarian Experiments; The Pig as Human Food; 
Popular Fallacies about Flesh; The Beef Tea Delusion; Salt; Saline 
Starvation; Tea Drinking; The Hair and its Management; Sleep and 
Sleeplessness ; W ant of Energy, e tc .; Health Hints for Workers, Shop 
Assistants, and Servants; Advice for the T hin ; for the Stout; and <n 
the Proper Treatment of Simple Fever, Measles, Scarlet Fever, Whooping 
Cough, Ringworm, Hypochondria, Bloodlessness, Diarrhoea, Ulcerated 
Legs, Tumors, etc.
MEDICAL ESSAYS. V o l . III. For Postal Order for Is. 2d.

Health and Wealth ; No More Death • Youth ; The Necessity for Pure 
Air, and How to Get i t ; The Management of Young Children ; Hunger and 
Appetite; Effects of Fasting; Perfect Foods ; Green.Foods; Suppers; 
Unsuspected Domestic Poisons ; T hirst; Perspiration ; Sea Bathing, etc. 
H O W — to Eat Properly, to Eat,Fruit, to Judge Wholemeal Bread, to 
Breathe Properly, to Grow Tall, to Keep Warm, to Live, to Live One 
Hundred Years, to Improve the Memory, and to become Beautiful and 
Attractive. On the Cause and Cure of Stomach Troubles, Flatulence, 
Sleepiness, Varicose Veins, Boils and Carbuncles, Sebaceous Tumors or 
Wens, Hay Fever, Winter Cough, Chilblains, the Diseases Produced by 
taking Mercury, Epilepsy.
MEDICAL'ESSAYS. V ol . IV. For Postal Order fo r  Is. 2d.

New Year Resolutions, Prevention better than Cure, Health Savings 
Banka, Hardening, Rubbish, W ork and Overwork, Sugar and its 
Abuse, Macaroni, Salads, Wholemeal Cookery, Porridge, Celeraic 
or Celery Root, Milk as Food, The Tomata, Against Butter, Poultices, 
Quinine, Against the Knife, Arsenical Poisoning, Tonics, Infant 
Mortality, Against Stimulants in Disease, fcitays and their Substi
tutes, About Swallowing Pins and other Articles, also the Cause and 
Rational Cure of Sun Stroke, Dog Bites, Pains in the Back, Pediculi or 
Lice, Chicken-pox, Synovitis or Inflammation of the Joints, Tonsilitis or 
Quinsy, Herpes (Tetter or Shingles), Erysipelas, Ulcer of the Stomach, 
Epidemic Influenza, Sciatica, Psoriasis or English Leprosy. Appendix.

The Four Volume», strongly and neatly bound, fo r  5s. Gd. 
H YG IEN IC M EDICINE. An Eye-Opener to Drug Takers. Post fr e e  

from  the Author f o r  Postal Order f o r  Is. Id. 
R iiettmatism : Its Cause and Cure. Post free 7d. —  Consumption : Its 

Cause and Cure. Post free 7d.— D iet and Digestion. Post free 7d. 
T hree Pamphlets to Y oung Men. Post free Is. Id.

*** All these books (concept Pamphlets to Young Men) bound together in 
cloth in one volume. • Post fr e e  8s. Gd.

JfcH the above can be got from D r . T . R. ALLINSON, 4 Spanish Place, 
C> Manchester Square, London, W.

UONrs of Consultation are— Morning f/om  10 a.m. to 1 p .m .; fee, 
10s. fid. Evening from fi to 8 ; fee, 6a.

Patients visited in London for a fee of 10s. Gd. Patients visited in the 
jountrv. Fee according to distance and the time occupied in going and 
returning. Advice (liven by port.

T H E

HOUSEHOLD DOCTOR
Or MEDICINE MADE EASY.

By GEORGE THWAITES. 
Wholesale and Retail Herbalist,

2 CHURCH ROW, STOCKTON-ON-TEES.
Sixpence each, or by post six penny stamps.

Thoso who valuó health— and I prosumo all do, as wo are 
not of much account without it—should have ono of theso books.

Tho symptoms of most diseases wo suffer from aro fully 
described, with a cure by herbs, which are Nature’s remedios ; 
or a Horb Recipo sent to anyone on receiving a directed 
wrapper, or a stamp-diroctod onvolopo, to Cure any Disease 
or Disorder.

Price List Free on application at the above address.

THE BEST BOOK.
ON N E O -M A LT H U SIA N ISM  IS, I  B E L IE V E ,

TR U E M ORALITY, or T H E  TH E O R Y  AND  
PRACTICE OF N EO -M A LTH U SIA N ISM .

By J. It. HOLM ES, M .M .L., M .V .S., M.N.S.S.
160 pages, with portrait ana autograph, bound in cloth, gilt lettered, 

l'rice Is., post free.
*** In order to bring the information within the reach of the poor, the 

moat important parta of the hook are ianued in a pamphlet of 112 pageH 
at onk p e n n y , post free 2d. Oopies of the pamphlet for distribution Is  
a doz. post froe.

The National Reformer of 4lh September, 1892, says: “ Mr Holmes’ 
pamphlet . . .  is an almost unexceptionable statement of the Neo- 
Malthusian theory and practice . . . and throughout appeals to moral 
feeling. . . . The special value of Mr. Holmes’ service to the Neo- 
Malthusian cause and to human well-being generally is just his combi
nation in liis pamphlet of a plain statement of the physical and moral 
need for family limitation with a plain account of the means by which it 
can be secured, and an oiler to all concerned of the requisites at the 
lowest possible prices.”

The Council of the Malthusian League, Dr. Drysdale, Dr. Allbutt, and' 
others have also spoken of it in very high terms.

The Trade supplied by II. FonDF.lt, 28 Stonecutter-street, London, E.0.. 
Other orders should he sent to the author.

J. R. HOLMES. HANNEY. W ANTAGE, BERKS.

Printed and Published by G. W . Foote, at 21 Stonecutter-street, 
London, E.C.


